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THE HYMNS OF THE RIGVEDA. 


^ 


BOOK THE FIRST. 


HYMN I. Agni, 


I Laup Agni, the chosen Priest, God, minister of sacrifice, 
The Hotar, lavishest of wealth. 

Worthy is Ágni to be praised by living as by ancient seers : 
He shall bring hitherward the Gods. 


3 Through Agni man obtaineth wealth, yea, plenty waxing day 
by day, 
Most rich in heroes, glorious. 
4 Agni, the perfect sacrifice which thou encompassest about 
Verily goeth to the Gods. 


5 May Agni, sapient-mindcd Priest, truthful, most gloriously great, 
The God, come hither with the Gods. 


6 Whatever blessing, Agni, thou. wilt grant unto thy worshipper, 
That, Angiras, is indeed thy truth. 

rt a P 8 

The first two hymns of this Book are ascribed to the Rishi or seer Madhu- 
chchhandas Vaisvämitra, a son or descendant of the famous Visvimitra. The 
deity to whom this hymn is addressed is Agni, the God of fire, the most 
prominent, next to Indra, of the deities of the Rigveda. Agni is the mes- 
senger and mediator between earth and heaven, announcing to the Gods the 
hymns, and conveying to them the oblations, of their worshippers, inviting 
them with the sound of his crackling flames and bringing them down to the 
place of sacrifice, As concentrating in himself the various sacrificial duties of 
different classes of human priests, Agni is called the PuroAita or chosen priest, 
the prepositus or præses, He is a Ritvij, a priest or minister who sacrifices at 
the proper seasons, and a Hotar, an invoking priest, a herald who calls the 
Gods to enjoy the offering. All riches are at his disposal, and he is the most 
bountiful rewarder, both directly and indirectly, of the pious whose oblations 
he carries to the Gods. 

2 Ancient seers: said by Sdyana to be Bhrigu, Angiras, and others. The 
expression indicates the existence of earlier hymns, 

8 Most rich in heroes: the heroes here spoken of, who accompany the 
acquisition and increase of wealth, are brave sons and dependents. 

4 Perfect: uninterrupted by Rákshasas or fiends, who are unable to mar a 
sacrifice which Agni protects on all sides. 


bo 


6 Angiras: here a name of Agni. The Angirases appear to have been 


regarded as a race of higher beings between Gods and men, the typical first 
sacrificers, Whose ritual is the pattern which later priests must follow. 
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7 To thee, dispeller of the night, O Agni, day by day with prayer 
Bringing thee reverence, we come; 
8 Ruler of sacrifices, guard of Law eternal, radiant One, 
Increasing in thine own abode. 
9 Be to us easy of approach, even as a father to his son: 
Agni, be with us for our weal. 
HYMN II. Vayu. 
BEAUTIFUL Váyu, come, for thee these Soma drops have been 
prepared : 
Drink of them, hearken to our call. 
2 Knowing the days, with Soma juice poured forth, the singers 
glorify 
Thee, Vayu, with their hymns of praise. 
3 Vüvu, thy pengtrating stream goes forth unto the worshipper, 
Far-spreading for the Soma draught. 


— — — —ͤ—— — ³ E 


8 Law eternal. The word used to denote the conception of the order of the 
world is dt. Everything in the universe which is conceived as showing 
regularity of action may be said to have the ritó for its principle. In its 
most general application the conception expressed hy the word occupied to 
some extent the place of natural and moral law, fate, or the will of a supreme 
God, Nee Wallis, The Cosmology of the Rigveda, p. 92. 
` In thine own abode: své dime, sud domo, in. the sacrificial hall or chamber 
in which fire-worship is performed, and in which the fire (Agni) increases as 
the oblations of clarified butter are poured upon it by the priest, 

1 Vayu: God of the wind. 

Soma dvops: libations of the juice of the Soma, or Moon-plant, said to be 
the Acid Asclepias or Sarcostema Viminalis. The plant was gathered by 
moonlight on certain mountains, stripped of its leaves, and then carried to the 
place of sacrifice; the stalks having been there crushed by the priests were 
sprinkled with water aud placed on a sieve or strainer, whence, after further 
pressure, thé acid juice trickled into a vessel called Drona; after which it 
was mixed with flour etc., made to ferment, and then offered in libations to 
the Gods or drunk by the Brahmans, by both of whom its exhilarating quali- 
ties were supposed to be highly prized. This famous plant has remained 
unidentified till recently (see Max Müller, Biographies of Words, Appendix 
TIL) Dr. Aitchison has lately stated that Soma must be the Ephedra pachy- 
clade, which in the Harirüd valley is said to bear the name of hum, huma, and 
gama. This supposition is confirmed by Dr. Joseph Bornmüller, a botanist 
long resident in Kerman, who identifies the Soma plant with some kind of 
Ephedra, probably Ephedra distachya, but who remarks that different varie- 


| ties of Hphedra-are to be found from Siberia to the Iberian peninsula, so that 


we must give up the hope of dete»minins tha original home of the Aryas by 


means of the habitat of the Sc. 11 $, :.-terly Review, No. 354, Oetober 


1894, p. 455). 


2. Knowing the days :. knowing the proper days for sacrifices ; or perhaps, 
knowing or marking the time of daybreak, the exact time for the commence- 


ment of sacrificial rites. 


3 Hymns of praise: ukthus, lauds recited or spoken, in opposition to verses 
that are chanted or sung. 
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4 These, Indra-Väyu, have been shed; come for our offered 
dainties’ sake : 

The drops are yearning for you both. 

5 Well do ye mark libations, ye Vayu and Indra, rich in spoil ! 
So come ye swiftly hitherward. xc 

6 VAyu and Indra, come to what the Soma-presser hath prepared: 

Soon, Heroes, thus I make my prayer. 

Mitra, of holy strength, I call, and foe-destroying Varuna, 

Who make the oil-fed rite complete. 

8 Mitra and Varuna, through Law, lovers and cherishers of Law, 
Have ye obtained your mighty power. 

9 Our Sages, Mitra-Varuua, of wide dominion, strong by birth, 
Youchsafe us strength that worketh we 


HYMN III. Asvins. 


YE Agvins, rich iu treasure, Lords of splendour, having nimble 
hands, 
Accept the sacrificial food. 


— 


—— — — nay 


—— — — — T P — 


4 Indra and Vayu are here conjointly addressed in a dual compound, Indra- 
vüáyà. Indra was the favourite national deity of the Aryan Indians in the 
Vedic Age, and ore hymnus are dedicated to his honour than to the praise of 
any other divinity. He is the God who reigns over the intermediate region or 
Atmosphere; he fights against and conquers with his thunderbolt the demons 
of drought and darkness, and is iu general the type of noble heroism, 


7 According to Såyana, Mitra presides over the day as Varuna over the 
night; hence the closest connexion subsists between these two deities who 
are more frequently invoked together than Varuna is invoked singly ; together 
they uphold and rule the earth aud sky, together they guard the world, to-' 
gether they promute religious rites, avenge sin, and are ihe lords of truth and 
light. 


Oil-fed : performed with ghritém (the modern gt), and clarified butter, or 
butter which has been boile gently and then allowed to cool The butter 
is then used for culinary purposes and also offered in sacrifice to the Goda, 
Complete: by granting the worshipper's prayer. : 

8 Through Law: i. e. in accordance with rita, the eternal law or everlasting ' 
order of the universe. See I. 1. 8. i 


aaen mea 


1 ‘The Asvins seem to have been a puzzle even to the oldest Indian Com- 
mentators. Yaska thus refers to them im the Nirukta, XIT. 1:— Next in order 
are the deities whose sphere is the heaven; of these the Asvins are the first 
to arrive... Who then are these Asvins? Heaven and Earth,’ say some; Day 
and Night, say others; ‘The Sun and Moon,’ SAY others; ‘Two Kings, per- 
formers of holy acts, say the legendary writers.’ Professor Roth thus speaks 
of these Gods: The two Asvins, though, like the ancient interpreters. of the , 
Veda, we are by no means agreed as to the conception of their character, hold, 
nevertheless, a perfectly distinct position in the entire body of the Vedic. 
deities of light. They are the earliest bringers of light in the morning sky; ° 
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Come thou to our libations, drink of Soma, Soma-drinker thou! 
The rich One's rapture giveth kine. | 
3 So may we be acquainted with thine innermost benevolence : 
Neglect us not, come hitherward. 
4 Go to the wise unconquered One, ask thon of Indra, skilled in 
song, : 
Him who is better than thy friends. 
5 Whether the men who mock us say, Depart unto another place, 
Ye who serve Indra and none else ; 


6 Or whether, God of wondrous deeds, all our true people call us 


6 


blest, 
Still may we dwell in Indra's care. | 
7 Unto the swift One bring the swift, man-cheering, grace of 
sacrifice, 
That to the Friend gives wings and joy. 
8 Thou, Satakratu, drankest this and wast the Vritras’ slayer; 
thou 
Holpest the warrior in the fray. 
We strengthen, Satakratu, thee, yea, thee the powerful in fight, 
That, Indra, we may win us wealth. 
10 To him the mighty stream of wealth, prompt friend of him who 
pours the juice, 
Yea, to this Indra sing your song. 


t 
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2 Indra is especially the lord of Soma and its chief drinker. The exhilar- 


ation produced by drinking the fermented juice offered in libations stimulates 


his warlike energies and disposes him to give out of his boundless riches 
liberal rewards in the shape of cattle and other wealth to those who worship 
him. 

6 The general meaning of this and the two preceding verses seems to he: 
Indra is the best friend and protector, and so long as we enjoy his friendship 
and protection we care nothing for the revilings of the ungodly who mock at 
our faithful worship. 

4 Te swift One: Indra. The Soma juice whieh exhilarates men or heroes 
and accompanies or graces the sacrifice is also called swift both because it 
flows quickly and because it makes Indra hasten to the solemnity. 7% 
Friend, is Indra whom the juice exhilarates and sends quickly to the sacrifice. 

8 Sutakratu, a name of Indra, is explained by S&yaua, he who is connected 
with a hundred (many) acts, religious rites (bahukarmuyukta), either as their 
performer or their object: or it may be rendered ‘endowed with great wis- 
dom; kratu implying either karma, aet, or pors, ereh 13 Wilson, 
Phe Vritras, the enemies, the oppressors, or woot sn 7 Te hostile 
powers in the atmosphere who malevolently shut up the watery treasures in 
the clouds. These demons of drought, ealled by a variety of names. as Vrittra 
Ahi, Sushna, Namuchi, Pipru, Sambara, Uraua, ete., ete., armed on their side, 
also, with every variety of celestial artillery, attempt, but in vain, to resis, 
the onset of the gods? Muir, O. S. Texts, V. 95, 
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HYMN V. Indra. 


O coms ye hither, sit ye down; to Indra sing ye forth your song, 
Companions, bringing hymns of praise ; 
To him the richest of the rich, the Lord of treasures excellent, 
Indra, with Soma juice outpoured. 
3 May he stand by us in our need and in abundance for our 
wealth : 
May he come nigh us with his strength ; 
4 Whose pair of tawny horses yoked in battles foemen challenge 
not: 
To him, to Indra sing your song. 
5 Nigh to the Soma-drinker come, for his enjoyment, these pure 
drops, 
The Somas mingled with the curd. 
6 Thou, grown at once to perfect strength, wast born to drink 
the Soma juice, 
Strong Indra, for preéminence. 
O Indra, lover of the song, may these quick Somas enter thee : 
May they bring bliss to thee the Sage. 
8 Our chants of praise have strengthened thee, O Satakratu, and 
our lauds: i 
So strengthen thee the songs we sing. 
9 Indra, whose succour never fails, accept these isha thousand- 
fold, 
Wherein all manly powers abide. i 
10 O Indra, thou who lovest song, let no man hurt our bodies, keep 
Slaughter far from. us, for thou canst. 


HYMN VI. Indra. 


Tus who stand round him as he moves harness the bright, 
the ruddy Steed : 
The lights are shining in the sky. 


n—————— A — Pa Ra 
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1 Companions. The callis addressed to the ministering priests. 
. 8 ‘Two separate cases appear to be meant: yoge, where the God must 
r ecognize the necessity of his intervention, and purandhydm, where he may 
deem it superfluous.’ Ludwig. 

4 At the sight of whose chariot and horses all enemies flee. 

9 Wherein all manly powers abide. The oblations of worshippers, as well as 

their hymns of praise, stimulate and d i the Gods for deeds of heroism. 

1 They who stand round : lokatrayavartinah prdnineh, the living beings of 
the three worlds, is Sdyana's explanation. Probably the Maruts, Indra 8 
constant companions are intended. 

The bright, the ruddy Steed, (bradhndm arushém), is probably the Sun, with 
whom Indra is frequently connected, 
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2 On both sides to the car they yoke the two bay coursers dear 
to him, i l 
Bold, tawny, bearers of the Chief. 
3 Thou, making light where no light was, and form, O men! 
where form was not, 
Wast born together with the Dawns. 
4 Thereafter they, as is their wont, throw off the state of babes 
unborn, 
Assuming sacrificial names. 
5 Thou, Indra, with the Tempest-Gods, the breakers down of 
what is firm, 
Foundest the kine even in the cave. 
6 Worshipping even as they list, singers laud him who findeth 
wealth, 
The far-renowned, the mighty One. 
7 Mayest thou verily be seen coming by fearless Indra’s side: 
Both joyous, equal in your sheen. 
8 With Indra's well-belovéd hosts, the blameless, hastening to 
heaven, 
The sacrificer cries aloud. 


——— — erii m 


— te 


2 On both sides; vipakshasd ; harnessed on different sides. 


8 Thou, i. e. the Sun, O men / is perhaps merely an exclamation expressive 
of admiration. If mardi, men, be taken to mean the Maruts, the words 
thou, making, wast born, although in the singular number, may apply to these 
Gods regarded ag one host or company and born at one birth. 


4 Threw off the stute of babes unborn: according to Prof. M. Müller ‘as- 
sumed again the form of new-born babes.“ The idea that the Maruta 
assumed the form of a garbha, lit. of an embryo or a new-born child, is only 
meant to express that the storms burst forth from the womb of the sky as 
soon as Indra arises to do battle against the demon of darkness. As assisting 
Indra in this battle, the Maruts, whose name retained for a long time its 
purely appellative meaning of storms, attained their rank as deities by the 
side of Indra, or as the poet expresses it, they assumed their sacred name, 
This seems to be the whole meaning of the later legend that the Maruts, like 
the Ribhus were not originally gods, but became deified for their works,’ 
M. Müller. Rigvedu Sunhitd, i. p. 25. 


5 The Tempest-Gods : the Maruts, the friends and helpers of Indra. 
The kine: are streams of water and the beams of light which follow their 


effusion. The cave is the thick dark cloud which holds the imprisoned waters 
and which Indra cleaves asunder with his thunderbolt or lightning. 


7 Thou: the host of Maruts. According to Benfey, the Sun. 

8 The sacrificer cries aloud. This is the interpretation proposed by Professor 
Max Müller, but it is only conjectural and not altogether satisfactory. Benfey 
translates: Mightily shines the sacrifice; and Ludwig? The warrior sings 
triumphantly, 


HYMN 7.] THE RT EDA. 9 


9 Come from this place, O Wanderer „ or downward from the 
light of heaven: ; 
Our : songs of praise all yearn for this. 


10 Indra we seck to give us help, from here, from heaven above 
the earth, 


+ 


Or from the spacious firmament. a 
HYMN VII. Indra. 
IN DRA the singers with high praise, Indra reciters with their 
lauds, 


Indra the choirs have glorified. 
Indra hath ever close to hia his two bay steeds and word-yoked 
car, 
Indra the golden, thunder-armed. 
3 Indra hath raised the Sun on high in heaven, that he may see 
afar: 
He burst the mountain for the kine. 
4 Help us, O Indra, in the frays, yea, frays where thousand spoils 
are gained, 
With awful aids , O awful One. 
In mighty battle we invoke Indra, Indra in lesser fight, 
The Friend who bends his bolt at fiends. 
6 Unclose, our manly Hero, thou for ever bounteous, yonder 
cloud, 
For us, thou irresistible. 
7 Still higher, at each strain of mine, thunder-armed Indra’s 
praises rise : 
I find no laud worthy of him. 
8 aoe as N bull drives on the herds, he drives the people with 
“his might, —— e 


The Ruler irresistible: - : 


9 Er ‘om this na from earth. 
Wanderer: (partjman) here applied to Indra. 
10 The spucious firmament: the expanse between earth and heaven. 


bo 


c 


eee 


1 The choirs : (vd'ni) referring perhaps to both singers and chanters. 

2 The golden; i, e, vichly decorated (sarvdbharanabhüshitah) according to 
Eso - 
3 The moutain: is tbe stave mass of thick cloud, and the kine 

are ihe waters as in I. 6, 5. and prete mean both mountain 
and cloud, these being constantly geen in close juxtaposition and being often 
indistinguishable one from the other, . 


77 
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9 Indra who rules with single sway men, riches, and the fivefold 
N race i 
Of those who dwell upon the earth. 
10 For your sake from each side we call Indra away from other 
men : 
Ours, and nope others’, may he be. 


HYMN VIII. Indra. 


INDRA, bring wealth that gives delight, the victor’s ever-con- 
quering wealth, 
Most excellent, to be our aid ; 
2 By means of which we may repel our foes in battle hand to 
hand, 
By thee assisted with the car. 
3 Aided by thee, the thunder-armod, Indra, may we lift up the 
bolt, 
And conquer all our foes in fight. 
4 With thee, O Indra, for ally with missile-darting heroes, may 
We conquer our embattled foes. 
5 Mighty is Indra, yea supreme ; greatness be his, the Thunderer : 
Wide as the heaven extends his power ; 
6 Which aideth those to win them sons, who come as heroes to 
the fight, 
Or singers loving holy thoughts. 
7 His belly, drinking deepest draughts of Soma, like an ocean 
swells, 
Like wide streams from the cope of heaven. 
8 So also is his excellence, great, vigorous, rich in cattle, like 
A ripe branch to the worshipper. 
9 For verily thy mighty powers, Indra, are saving helps at 
once 
Unto a worshipper like me. 


9 The fvefo’d race: Benfey explains this as ‘the whole inhabited world.“ 
But the expression seems to mean the Aryan settlements or tribes only, and 
not the indigenous inhabitants of the country. The five tribes or settlements 
were probably the confederation of the Turvagas, Yadus, Anus, Druhyus, and 
Pürus. Sfyana’s explanation is ‘those who are fit for habitations,’ and the 
phrase is said to imply the four castes and Nishádas or indigenous barbarians. 
But there were no such distinctions of caste when the hymn was composed. 


— 


2 With the cav: árvatá, literally, with a horse, is explained by S&yana to 


‘mean fighting on horseback. But horses seem to have been used in war as 


drawers of chariots only, and drvatd here stands for rathena, with a car or 
chariot. 

8 May we lift up thebolt. The thunderbolt here spoken of is sacrifice which, 
when employed against enemies, is as powerful a weapon as the bolt of Indra. 
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9 Indra who rules with single sway men, riches, and the fivefold 
race 
Of those who dwell upon the earth. 
10 For your sake from each side we call Indra away from other 
men: 
Ours, and none others', may he be. 


HYMN VIII. Indra. 
INDRA, bring wealth that gives delight, the victor's ever-con- 
quering wealth, 
Most excellent, to be our aid ; 
2 By means of which we may repel our foes in battle hand to 
hand, 
By thee assisted with the car. 
3 Aided by thee, the thunder-armed, Indra, may we lift up the 
bolt 
And conquer all our foes in fight. 
4 With thee, O Indra, for ally with missile-darting heroes, may 
We conquer our embattled foes. 
5 Mighty is Indra, yea supreme; greatness be his, the Thunderer : 
Wide as the heaven extends his power ; 
6 Which aideth those to win them sons, who come as heroes to 
the fight, 
Or singers loving holy thoughts, 
7 His belly, drinking deepest draughts of Soma, like an ocean 
swells, 
Like wide streams from the cope of heaven. 
8 So also is his excellence, great, vigorous, rich in cattle, like 
A ripe branch to the worshipper. 
9 For verily thy mighty powers, Indra, are saving helps at 
once 
Unto a worshipper like me. 


9 The fivefo'd race: Benfey explains this as ‘the whole inhabited world.’ 
But the expression seems to mean the Aryan settlements or tribes only, and 
not the indigenous inhabitants of the country. The five tribes or settlements 
were probably the confederation of the Turvasas, Yadus, Anus, Druhyus, and 
Pürus. Sdyana's explanation is ‘those who are fit for habitations, and the 
phrase is said to imply the four castes and Nishádas or indigenous barbarians. 
But there were no such distinctions of caste when the hymn was composed. 


— — 


—— — 


— —— aee: 


2 With the car: arvatd, literally, with a horse, is explained by Sáyana to 
mean fighting on horseback. But horses seem to have been used in war as 
drawers of chariots only, and drvatd here stands for rathenu, with a car or 
chariot. 

8 May we lift up the bolt, The thunderbolt here spoken of is sacrifice which, 
when employed against enemies, is as powerful a weapon as the bolt of Indra. 
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10 So are his lovely gifts; let lauds and praises be to Indra sung, 
That he may drink the Soma juice. ; 


HYMN IX. ioris 


Comm, Indra, and delight thee with the juice at all the Soma 
feasts, 
Protector, mighty in thy strength. 
2 To Indra pour ye forth the juice, the active gladdening juice 
to him 
The gladdening, omnific God. 
3 0 1 of all men, fair of cheek, rejoice thee in the gladdening 
auds, 
Present at these drink-offerings. 
4 Songs have outpoured themselves to thee, Indra, the strong, 
the guardian Lord, 
And raised themselves unsatisfied. 
5. Send to us bounty manifold, O Indra, worthy of our wish, 
For power supreme is only thine. 
6 O Indra, stimulate thereto us emulously fain for wealth, 
And glorious, O most splendid One. 
7 Give, Indra, wide and lofty fame, wealthy in cattle and in 
strength, i 
Lasting our life-time, failing not. 
8 Grant us high fame, O Indra, grant riches bestowing thousands, 
those , 
Fair fruits of earth borne home in wains. 
9 Praising with songs the praise-worthy who cometh to our aid, 
we call 
Indra, the Treasure-Lord of wealth. ` 
10 To lofty Indra, dweller by each libation, the pious man 
Sings forth aloud a strengthening hymn. 


A 


10 Let lauds and praises be to Indra sung: more exactly, be lands, spoken 
and sung, to Indra given; uhtha being properly the laud that is recited, and 
sloma the hymn of praise that is sung. 

4 And raised themselves unsatisfied: djoghdh, not contented, that is, with 
prayers ever new, Ludwig observes that the Sümaveda has preserved the 
correct reading sajéshdh, ‘ with one accord.’ 


8 Those fuir fruits of earth brought home in wains, ‘The original of this 
hymn, as of many others, is so concise and elliptical as to be unintelligible 
without the liberal amplification of the Scholiast, We have in the text simply 
“those car-having viands,” tå ruthinir ishuh. meaning, Sí&yana says, those 
articles of food which are conveyed in cars, carts, or waggons, from the site of 
their production ; as rice, barley, and other kinds of grain.’ Wilson, 


The meaning of rathinir is not clear, 
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HYMN X. Indra. 


Tue chanters hymn thee, they who say the word of praise 

. magnify thee. 

The priests have raised thee up on high, O Satakratu, like a 
pole. 

2 As up he comb from ridge to ridge and looked upon the 

toilsome task, 

Indra observes this wish of his, aud the Ram hastens with his 
troop. — 


3 Harness thy pair of strong bay steeds, long-miaried, whose 
bodies fill the girths, 
And, Indra, Soma-dr inker, come to listen to our songs of 


praise; 
4 Come hither, answer thou the song, sing in approval, ery 
aloud. 
Good Indra, make our prayer succeed, and prosper this our 
sacrifice. 
5 To Indra must a laud be said, to 1 him who freely 
gives, 
That Sakra may take pleasure in our friendship and drink-offer- 
ings. 
6 Him, him we seek for friendship, him for riches and Heroic 
might. 


For Indra, he is Sakra, he shall aid us while he gives us wealth. 
7 Easy to turn and drive away, Indra, is spoil bestowed by thee: 


— —Ujä— —— . [ꝝ—à4ü 4g;4.9...!ñ.ñũ%“:ʒ . Qe ed 


1 ‘The concluding phrase, &ud ud van S iva yemire, they have raised, 
thee, like a bamboo,” is rather obseure. The Scholiast says, they have ele- 
vated Indr a, as tumblers raise a bamboo—on the summit of which they 
balance themselves; a feat not uncommon in India: or, as veya means, also, 
a family, it may be rendered, as ambitious persons raise their ‘family to con- 
sequence,’ Wilson, 

9 TT. hrat bee ete 3 RM fene Peta. B * 0-5 o0 hor height to height, 
which: 4 ' „of the Lajamſtna, the 
person who Diiia or performs à — 8 and pays the expenses of 
it, who goes to the mountain to gather the Soma-plant, fuel, eto. Ludwig 
thinks that Indra is meant, rising higher and higher, and yet not delaying to 
come to the sacrifice, 


The Rum, (vrishnih) is Indra, and his flock or troop are the Maruts. 
Hastens: comes quickly to the sacrifice. 


5 Sakra, a common name of Indra, used in the next stanza as an epithet = 
‘the powerful,’ from gak, to be able. 
7 Easy to turn: The booty spoke of in the Rigveda consists chiefly of 


cattle, which with Indra’s assistance are easily turned and driven away from 
the enemy who possesses theun 


E he MON 


T€ AS OLDNEXNOUSS 


d “he EU PRINCI 
i Li 


QI AY. 
3. —— 
a e 


. * WU Um re 
TC EN, Sei fe tiis 


— TYS 


r 


HYMN ILJ , THE RIGYEDA. 13 


Unclose ue Staple ol the kine, and give us wealth O Thunder- 
‘armed. 


8 The heaven and earth contain thee not, together, in thy wrath- 
ful mood, 
Win us the waters of the sky, and send us kine abundantly. 


9 Hear, thou whose ear is quick, my call; take’ to thee readily 
my songs. 
O Indra, let this laud of mine come nearer even than thy 
friend. 


10 We know thee mightiest of all, in battles hearer of our cry. 
Of thee most mighty we invoke the aid that giveth thousand- 
fold, 


11 O Indra, Son of Kusika, drink our libation with delight. 
Prolong our life anew, and cause the secr to win a thousand 
gifts, 
12 Lover of song, may these our songs on every side encompass 
thee: 
Strengthening thee of lengthened life, may they bo dear de- 
lights to thee. . 


HYMN XI, Indra. 


ALL sacred songs have magnified Indra expansive as the sea, 
The best of warriors borne on cars, the Lord, the very Lord of 
strength. 


2 Strong in thy friendship, Indra, Lord of power and might, we 
have no fear. 
We glorify with praises thee, the never-conquered conqueror. 


3 The gifts of Indra from of old, his saving succours, never fail, 
When to the praise-singers he gives the boon of substancé 
rich in kine. 

Unelose the stable of the ping: Open the thick cloud that holds the water 
imprisoned, and fertilize our fields with rain. 

9 Thy friend ; probably the vdjra or thunderbolt which is Indra's insepar- 
able associute and ally. 

11 Son of Kusika : Kusika was the father or the grandfather of Visvámitra 
who was the father of the poet or seer of this hymn. This epithet Kaus ika, 
son of Kusika, is here applied to Indra as being the chief or special God of the 
seer's family. 


12 Of lengthened lie immortal 

1 This hymn is ascribed to Jetar the son of Madhuchchhandas the seer of 
the preceding hymn. mus EDS 

Expansive as the sea: of. I. 8, 7. Or the expression may be, as Wilson says, 


“a vague mode of indicating the universal diffusion of Indra as the firma- 
ment, 
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10 So are his lovely gifts; let lauds and praises be to Indra sung, 
That he may drink the Soma juice. 


HYMN IX. TR 


Comm, Indra, and delight thee with the juice at all the Soma 
feasts, 
Protector, mighty in thy strength. 
To Indra pour ye forth the juice, the active gladdening juice 
to him 
The gladdening, omnific God. 
3 0 12100 of all men, fair of cheek, rejoice thee in the gladdening 
auds, 
Present at these drink-offerings- 
4 Songs have outpoured themselves to thee, Indra, the strong, 
the guardian Lord, 
And raised themselves unsatisfied. 
5. Send to us bounty manifold, O Indra, worthy of our wish, 
For power supreme is only thine. 
6 O Indre, stimulate thereto us emulously fain for wealth, 
And glorious, O most splendid One. 
7 Give, Indra, wide and lofty fame, wealthy in cattle and in 
strength, 
Lasting our life-time, failing not. 
8 Grant us high fame, O Indra, grant riches bestowing thousands, 
those 
Fair fruits of earth borne home in wains. 
9 Praising with songs the praise-worthy who cometh to our aid, 
we call 
Indra, the Treasure-Lord of wealth. 8 
10 To lofty Indra, dweller by each libation, the pious man 
Sings forth aloud a strengthening hymn. 


? 


1 


10 Let lauds and praises be to Indra sung: more exactly, be lauds, spoken 
and sung, to Indra given; ukthu being properly the laud that is recited, and 
sloma the hymn of praise that is sung. 


es — 


— —— 


4 And raised themselves unsatisfed: ájogháh, not contented, that is, with 
prayers ever new. Ludwig observes that the Sümaveda has preserved the 
correct reading sujóshdh, with one accord.’ 


8 Those fair fruits of earth brought home in wains, The original of this 
hymn, as of many others, is so concise and elliptical as to be unintelligible 
without the liberal amplification of the Scholíast, We have in the text simply 
“those car-having viands, td ruthintr ishah. meaning, Sáyana says, those 
articles of food which are conveyed in cars, carts, or waggons, from the gite of 
their production ; as rice, barley, and other kinds of grain.“ Wilson, 


The meaning of rathintr is not clear, 
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4 Crusher of forts, the young, the wise, of strength unmeasured, 


was he born 
Sustainer of each sacred rite, Indra, the Thunderer, much- 


extolled. 
5 Lord of the thunder, thou didst burst the eave of Vala rich 
in cows. l 
The Gods came pressing to thy side, and free from terror aided 
thee. 
6 I, Hero, through thy bounties am corne to the Hood addressing 
thee. 


Song-lover, here the singers stand and testify to thee thereof. 
7 The wily Sushna, Indra! thou o'erthrewest with thy wondrous 


OWers. 
The wise beheld this deed of thine: now go beyond their 
eulogies. 
8 Our songs of praise have glorified Indra who ruleth by his 
might, 
Whose precious gifts in thousands come, yea, even more 
abundantly. 


HYMN XII. Agni. 
We choose Agni the messenger, the herald, master of all wealth, 
Well skilled in this our sacrifice. 

2 With callings ever they invoke Agni, Agni, Lord of the House, 
Oblation-bearer, much beloved. 

3 Bring the Gods hither, Agni, born for him who strews the sacred 

grass : 
Thou art our herald, meet for praise. 


— — er 


4 Crusher of forts destroyer or breaker-down of the clouds that withhold 
the rain, which are regarded as the forts or strongholds of Vritra and- the 
other hostile powers of the air. 

5 Lhe caveof Valu: Valais the brother of Vritra, or Vritra himself under 
another name, who stole the cows of the Gods and hid them in a cave, that is, 
kept the light and waters imprisoned in dark clouds. 

6 To the flood : i. e. to Indra, the river or sea of bounty. 

7 The wily Sushna; Sushna is described as a demon slain by Indra. 
The word means drier up: bhitdndm soshanuhetu, cause of the drying up of 
beings, the excessive heat and drought before the Rains, which Indra puta an 
end to. 

Now go beyond their eulogies i. e. do deeds worthy of stil higher praise. 
Or it may mean, make their eulogies endure. . 

1 The Hymns from XII to XXIII inclusive are ascribed to Medliätithi, 
son of Kanva. ; 


The messenger ; the mediator between men and Gods. The herald : devdndm 
áhvátáram, the inviter of the Gods, is Sáyaua's explanation. 


3 Born: newly produced by attrition for the man who has prepared and 
spread the sacrificial grass as a seat for the expected deities, 
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4 Wake up the willing Gods, since thou, Agni, performest 
embassage : 
Sit on the sacred grass with Gods. 
5 O Agni, radiant One, to whom the holy oil is poured, burn up 
Our enemies whom fiends protect. 
6 By Agni Agni is inflamed, Lord of the House, ‘wise, young, who 
bears 
The gift: the ladle is his mouth. 
7 Praise Agni in the sacrifice, the Sage whose ways are ever true, 
The God who driveth grief away. 
8 God, Agni, be his strong defence who, lord of sacrificial gifts, 
Worshippeth thee the messenger. 


9 Whoso with sacred gift would fain call Agni to the feast of 
Gods, 

O Purifier, favour him. , 

10 Such, Agni, Purifier, bright, bring hither to our sacrifice, 
To our oblation bring the Gods. 

11 So lauded by our newest song of praise bring opulence to us, 
And food, with heroes for our sons. 

12 O Agni, by effulgent flame, by all invokings of the Gods, 
Show pleasure in this laud of ours. 
HYMN XIII. Agni, 
Aenl, well-kindled, bring the Gods for him who offers holy gifts. 
Worship them, Purifier, Priest. 


2 Son of Thyself, present, O Sage, our sacrifice to the Gods to- 
day, 
Sweet to the taste, that they may feast. 


— — tonal 


— 


6 By Agni Agni is inflamed : The fire into which the oblation is poured is 
lighted by the applieation of other fire. 


Young: as newly born each time the fire is produced. The ladle: used for 


Li 


pouring the sacrificial butter into the fire. 


8 Lord of sacrificial gifts the wealthy patron or institutor of the sacrifice. 
9 O Purifier: püvaka, purifying, is in later Sanskrit a common word for fire. 


This is one of the Aprt or propitiatory hymns, consisting of invocations to a 


| Series of deified objects, and said to be introductory to the animal sacrifice. 


All the deified objects addressed in this hymn are said by Sá&yana to be forms 
Lot Agni, 
1 For him who offers holy gifts: for the institutor of the sacrifice. 


2 Son of Thyself. "Tanünapát, son or descendant of oneself, is a frequently 
recurring name of Agni, so called because fire is sometimes self-generated, as 
in the lightning, or produced by attrition, and not necessarily derived from 
‘other fire, Other fanciful derivations are given. 
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3 Dear Narásansa, sweet of tongue, the giver of oblations, I 
Invoke to this our sacrifice. 
4 Agni, on thy most easy car, glorified, hither bring the Gads : 
Manu appointed thee as Priest. 
5 Strew, O ye wise, the sacred grass that drips with oil, in order 
due, f a 
Where the Immortal is beheld. 
6 Thrown open be the Doors Divine, unfailing, that assist the rite, 
For sacrifice this day and now. 
7 Icall the lovely Night and Dawn to seat them on the holy grass 
At this our solemn sacrifice. 
8 The two Invokers I invite, the wise, divine, and sweet of 
tongue, 
_ To celebrate this our sacrifice. 
di Ta, Sarasvati, Mahi, t! (...... who bring delight, 
Be seated, peaceful, 2 
10 Tvashtar I call, the earliest born, the wearer of all forms at 
will: 
May he be ours and ours alone. 
11 God, Sovran of the Wood, present this onr oblation to the 
Gods, 
And let the giver be renowned. 


3 Nurdgansu; Praise of Men’ is one of Agni’s mystical names. 

4 Manu: is the man par excellence, or the representative man and father of 
the human race, regarded as the first institutor of sacrifices and religious cere- 
monies. 

5 The Immortal : according to Sáyana either the clarified butter or Agni 
the God. 

6 The Doors Divine: the doors of the chamber in which the oblation is 
offered. 

Unfailiug : the signification of asasehátah in the text is uncertain. Sdyana 
explains the word variously in various places. 

8 The two Invokers. It seems uncertain who these two invokers or priests 
(Sold rd) are, whether Agni and Aditya, or Agni and Varuna, or Varuna and 
Aditya. See M, Müller's A. S. Literuture. p. 464. 

9 /d the Goddess of sacred speech and action. 

Surasvati Z see I. 3, 10. 

Muhi: ‘the greab (Goddess), said to be identical with Bharati, also a 
Goddess of speech. 

10 Tvashtar, is the Hephaistos, or Vulcan, of the Indian pantheon, the ideal 
artist, the divine artisan, the most skilful of workmen, versed in all wonderful 
and admirable contrivances. 

11 God, Sovran of the Wood : vanaspati, lord of the wood ; usually, a large 
tree; here said to be an Agni,—as if the fuel and the burning of it were iden- 
tified, Or the Sacrificial Post may be intended, which is enumerated among 
the Apri deities or deified objects, l 
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12 With Svaha pay the sacrifice to Indra in the offerer’s house : 
Thither I call the Deities. 


HYMN XIV. Visvedevas. 


To drink the Soma, Ágni, come, come to our service and our 
gongs ; 
With a these Gods; and worship them. 
2 The Kanvas have invoked thee; they, O Singer, sing thee 
songs of praise: 
Agni, come hither with the Gods; 
3 Indra, Vayu, Brihaspati, Mitra, Agni, Pishan, Bhaga, 
Adityas, and the Marut host. 


12 Sucht is the sacred word or exclamation (Hail! Blessing!) used in 
pouring the oblation on the fire, According to Sáyana, Sváhá& also may be 
identified with Agni. 


2 The Kanvas: sons or descendants of Kanva, men of the same family as the 
seer of the hymn. 


3 Indra, Vayu, etc. The names of these Gods are in the accusative case, 
governed by ‘they (the Kanvas) have invoked,’ or worship them,“ understood. 

Brihaspati, ‘alternating with Brahmanaspati is the name of a deity in 
whom the action of the worshipper upon the Gods is personified. He is 
the suppliant, the priest who intercedes with the Gods for men, and protects 
them against the wicked. Hence he appears as the prototype of the priests 
and the priestly order, and is also designated as the Purohita of the divine 
community. The essential difference between the original idea represented 
in this God and those expressed in most of the other and older deities of the 
Veda consists in the fact that the latter ave personifications of various de- 
partments of nature, or of physical forces, while the former is the product of 
moral ideas, and an impersonation of the power of devotion. Muir, O. &. 
Tents, V. 272. 


Pishan is a God who protects and multiplies cattle and human possessions 
generally. In character he is a solar deity, beholds the entire universe, and is 
a guide on roads and journeys, 


Bhaga, the gracious Lord and protector, is regarded as the bestower of 
wealth, 


Adityas. ‘There (in the highest heaven) dwell and reign those Gods who 
bear in common the name of Adityas, We must, however, if we would dis- 
cover their earliest character, abandon the conceptions which in a later age, 
and even in that of the heroic poems, were entertained regarding these deities, 
According to this conception they were twelve Sun-gods, bearing evident 
reference to the twelve months, But for the most ancient period we must 
hold fast the primary signification of their name, They are the inviolable, 
imperishable, eternal beings. Aditi, eternity or the eternal, is the element 
which sustains them and is sustained by them...The eternal and inviolable 
element in which the Adityas dwell, and which forms their essence, is the 
celestial light... The Adityas, the Gods of this ight, do not therefore by any 
means coincide with any of the forms in which light is manifested in the uni- 
verse. They are neither sun, nor moon, nor stars, nor dawn, but the eternal 
sustainers of this luminous life, which exists, as it were, behind all these 
phenomena,’ Roth, quoted by Muir, O. S. Texts, V, p. 56. 


2 
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4 For you these juices are poured forth that gladden and exhi- 
larate . 
The meath-drops resting in the cup. 
5 The sons of Kanva fain for help adore thee, having strewn the 
grass, 
With offerings and all things prepared. 
6 Let the swift steeds who carry thee, thought-yoked and drop- 
ping holy oil, 
Bring the Gods to the Soma draught, 
7 Adored, the strengtheners of Law, unite them, Agni, with their 
Dames : 
Make them drink meath, O bright of tongue. 
8 Let them, O Agni, who deserve worship and praise drink with 
thy tongue 
The meath in solemn sacrifice. 
9 Away, from the Sun’s realm of light, the wise invoking Priest 
shall bring 
All Gods awaking with the dawn. 
10 With all the Gods, with Indra, with Vayu, and Mitra’s splen- 
dours, drink, 
Agni, the pleasant Soma juice. 
11 Ordained by Manu as our Priest, thou sittest, Agni, at each rite: 
Hallow thou this our sacrifice. 
12 Harness the Red Mares to thy car, the Bays, O God, the flam- 
ing ones : 
With those bring hitherward the Gods. 


HYMN XV. Ritu, 


O Inpra drink the Soma juice with Ritu ; let the cheering drops 
Sink deep within, which settle there. 


The Marut host: the Maruts are the Gods of the winds and storms, the 
companions and friends of Indra. They are said in the Veda to be the sons of 
Rudra and Prisni, the latter being explained by Sáyana as ‘the many-colour- 
ed earth,’ but regarded by Professor Roth as a personification of the speckled 
clouds, 

7 Unite them with their Dames ; patnivatas kridht : make them (come) with 
their consorts. 

9 The wise invoking Priest : Agni, who calls the Gods, 

10 All the Gods; or Visvedevas ; see I. 8. 7. 

11 Manu : see I, 13. 4. 


datus Se 


1 Ritu: meaning generally a season, a sixth paris of the Indian year, is here 
personified and addressed as a deity, 
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2 Drink from the Purifier’s cup, Maruts, with Ritu ; sanctify 
The rite, for ye give precious gifts. 

3 O Neshtar, with thy Dame accept our sacrifice ; with Ritu drink, 
For thou art he who giveth wealth. 


4 Bring the Gods, Agni; in the three appointed places set them 
down : d 
Surround them, and with Ritu drink. 


5 Drink Soma after the Ritus, from the Bráhmana's bounty: un- 
dissolved, | | 
O Indra, is thy friendship’s bond. 


6 Mitra, Varuna, ye whose ways are firm—a Power that none 
deceives—, 
With Ritu ye have reached the rite. 


7 The Soma-pressers, fain for wealth, praise the Wealth-giver in 
the rite, 
In sacrifices praise the God. 


8 May the Wealth-giver grant to us riches that shall be far 
renowned : 
These things we gain among the Gods. 


9 He with the Ritus fain would drink, Wealth-giver, from the 
Neshtar's bowl. 
Haste, give your offering, and depart. 


10 As we this fourth time, Wealth-giver, honour thee with the 
Ritus, be 
A Giver bountiful to us. 


2 The Purifiers cup: the sacrificial vessel of the Potar, or Purifier, who 
pours into the fire the libation for the Maruts. 

3 O Neshtar : the Neshtar is one of the chief officiating priests, who leads 
forward the wife of the institutor of the sacrifice. In this place Neshtar is 
said to be another name for the God Tvashtar from his having on some oc- 
casion assumed the function of a Neshtar priest. 


4 The three appointed places : by the three sacrificial fires. 


5 The Brdhmand' s bounty. The Brühmana here is said to be the Bráhma- 
náüchchhansi, one of the sixteen priests employed in sacrifices; and perhaps his 
office may have been to hold some ladle or vase in which the offering is pre- 
sented. 

7 The Soma-pressers : grdhvahastdsah, men having stones in their hands 
with which to bruise the Soma plant. The Wealth giver is Agni. 

In the vite, In sacrifices : in the adhvara and in the yajnas, the first said 
to be the primary or essential ceremony, such as the Agnishtoma ; the second, 
the modified ceremonies, such as the Ukthya which is elsewhere termed an 
offering with Soma juice.’ Wilson. l 

10 As we this fourth time; Agni, ag Dravinodás or Wealth-giver, has now 
been celebrated in four stanzas instead of the usual tricha or triad; or we may 
translate with Ludwig, ‘As we in fourth place, Agni being fourth in the in- 
vocation (Indra, Maruts, Tvashtar, Agni), : 


—7 
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11 Drink ye the meath, O Asvins bright with flames, whose acts 


are pure, who with 
Ritus accept the sacrifice. 
12 With Ritu, through the house-fire, thou, kind Giver, guidest 
sacrifice : 
Worship the Gods for the pious man. 
l HYMN XVI. Indra, 
Ler thy Bay Steeds bring thee, the Strong, hither to drink the 
Soma draught— 
Those, Indra, who are bright as suns. 
2 Here are the grains bedewed with oil: hither let the Bay 
Coursers bring 
Indra upon his easiest car. 
3 Indra at early morn we call, Indra in course of sacrifice, 
Indra to drink the Soma juice. 
4 Come hither, with thy long-maned Steeds, O Indra, to the 
draught we pour: 
We call thee when the juice is shed. 
5 Come thou to this our song of praise, to the libation poured 
for thee: ö 
Drink of it like a stag athirst. 
6 Here are the drops of Soma juice expressed on sacred grass: 
thereof 
Drink, Indra, to increase thy might. 
7 Welcome to thee be this our hymn, reaching thy heart, most 
excellent : 
Then drink the Soma juice expressed. 
8 To every draught of pressed-out juice Indra, the Vritra-slayer, 
comes, 
'To drink the Soma for delight. 
9 Fulfil, O Satakratu, all our wish with horses and with kine: 
With holy thoughts we sing thy praise. 


19 Through the house-fire. The g&rhapatya is the sacred fire perpetually 


maintained by the householder ; the fire from which fires for sacrificial pur- 
poses are lighted, 


1 Bright as suns; sÜrachaksasah. Süyana understands this to refer to the 
priests, and Wilson renders accordingly : may (the priests), radiant as the sun , 
(make thee manifest). 

2 Easiest car; sukkdtame rathe: that is, most easily moving, swiftest. 

8 Indra at early morn we call. Although not more particularly named, the 
specification implies the morning, mid-day, and (. ing wiiahip. 

5 Like a stag athiret like a gaura (Bos Gaurus) a kind of buffalo. 

. ‘Drink like a thirsty buffalo, would perhaps be a more strictly accurate 
rendering, 


DOCET 
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HYMN XVII. Iudra-Varuna, 


I crave help from the Imperial Lords, from Indra-Varuna ; 
may they 
Both favour one of us like me. 
2 Guardians of men, ye ever come with ready succour at the call 
Of every singer such as I. ü 
Sate you, according to your wish, O Indra-Varuna, with wealth : 
Fain would we have you nearest us. 
May we be sharers of the powers, sharers of the benevolenc 
Of you who give strength bounteously. 
Indra and Varuna, among givers of thousands, meet for praise, 
Are Powers who merit highest laud. 
6 Through their protection may we gain great store of wealth, 
and heap it up: 
Enough, and still to spare, be ours. 
7 O Indra-Varuna, on you for wealth in many a form I call: 
Stil keep ye us victorious. 
8 O Indra-Varuna, through our songs that seek to win you to 
ourselves, 
Give us at once your sheltering help. 
9 O Indra-Varuna, to you may fair praise which I offer come, 
Joint eulogy which. ye dignity. 


HYMN XVIII. Brahmanaspati, 


O BRAHMANASPATI, make him who presses Soma glorious, 
Even Kakshivan Ausija. 


So Ee Q 


1 Indra the Hero and Varuna the King are addressed conjointly as 
a dual deity, Indrévaruna. The most prominent of the other dual deities are 
Agni-Soma, Indra-Váyu, Indra-Agni, Indra-Bribaspati, Indra-Soma, Mitra- 
Varuna, Indra-Püshan, Indra-Vishau, Dyaus-Prithivi and Soma-Rudra. 

Brahmunaspati. See I. 14, 3. Professor Wilson says: The Scholiast fur- 
nishes us with no account of the station or functions of this divinity. The 
etymology will iu:tfx Dr. Reth’s defnition of him as the deity of sacred 
prayer, or rather. Perm... of ite ws: of the Veda; but whether he is to be 
considered as a distinet personiicnation, or as a modified form of one of those 
already recognized, and especially of Agni, is doubtful. His giving wealth, 
healing disease, and promoting nourishment, are properties nob poculiar to 
him; and his being associated with Indra and Soma, while it makes him dis- 
tinct from them, leaves him Agni :- rr. His being, in an especial 
manner, connected with prayer nin a subsequent passage, 
Hymn XL. Agni is, in an especial “s of the Brahman ; and, 
according bo some statements, the Rigveda is supposed to proceed from him ; 
a notion, however, which according to Med!itithi, che commentator on Manu, 
was suggested by its opening with the hymn to Agni, Agnim de. 

Kakshiván, called Ausija, or son of Usij, was a renowned Rishi or seer, of 
the family of Pajra, and the author of several of the hymns of the Rigveda, 
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2 The rich, the healer of disease, who giveth wealth, increaseth 
store, 


The prompt,—may he be with us still. 
3 Let not the foeman’s curse, let net a mortal’s onslaught fall on 
us: 
Preserve us, Brahmanaspati. 
4 Ne'er is the mortal hero harmed whom Indra, Brahmanaspati, 
And Soma graciously inspire. | 
5 Do, thou, O Brahmanaspati, and Indra, Soma, Dakshina, 
Preserve that mortal from distress. 
6 To the Assembly’s wondrous Lord, to Indra's lovely Friend who 
gives 
Wisdom, have I drawn near in prayer. 
7 E iE whom no sacrifice, e'en of the wise man, prospors ; 
e 
Stirs up the series of thoughts. 
8 He makes the oblation prosper, he promotes the course of 
sacrifice : 
Our voice of praise goes to the Gods. 
9 Ihave seen Narásansa, him most resolute, most widely famed, 
As 'twere the Household Priest of heaven. 


2 The rich, the healer of disease: Brahmanaspati. 


4 Soma; the God who represents and animates the juice of the Soma 
plant. He was in former times the Indian Dionysus or Bacchus, ‘The 
simple minded Aryan people, says Professor Whitney, ‘whose whole religion 
was a worship of the wonderful powers and phenomena of nature, had no 
sooner perceived that this liquid [Soma juice] had power to elevate the 
spirits, and produce a temporary frenzy, under the influence of which the 
individual was prompted to, and capable of, deeds beyond his natural powers, 
than they found in it something divine: it was to their apprehension a God, 
endowing those into whom it entered with godlike powers; the plant which 
afforded it became to them the king of plants; the process ^^ 14 g 

ecame à holy sacrifice. The high antiquity of this cultus is 
oo to it found occurring in the Persian Avesta.’ See Muir, O. S. Texts, 
258. 


5 Dakshínd properly the present made to the priests at the conclusion of 
a sacrifice, here personitied as a Goddess. 


6 The Assembly's wondrous Lord ; Sadasaspati, the master or protector of 
the assembly of priests, is here a title of Agni. 


9 Household Priest: sádmamakhasam ; according to Sdyana, ‘radiant as 
heaven, according to Ludwig, ‘as one who fought to win heaven’s seat,’ 


Merdgumsa has already occurred as a name of Agni (I. 18. 3.) The meaning 
appears to be : through my invocation and praise I have reached the Gods, 
and with the eye of the spirit have looked on Agni in heaven, 
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HYMN XIX. Agni, Maruts. 
To this fair sacrifice to drink the milky draught thou art in- 
voked : 
O Agni, with the Maruts come. 
2 No mortal man, no God exceeds thy mental power, O Mighty 
One: n 
O Agni, with the Maruts come : 
9 All Gods devoid of guile, who know the mighty region of mid- 
air : 
O Agni, with those Maruts come. 
4 The terrible, who sing their song, not to be overcome by 
might : 
O Agni, with those Maruts come. | 
5 Brilliant, and awful in their form, mighty, devourers of their 
foes : 
O Agni, with those Maruts come. 
6 Who sit as Deities in heaven, above the sky-vault’s luminous 
sphere : l 
O Agni, with those Maruts come. 
7 Who scatter clouds about the sky, away over the billowy sea: 
O Agni, with those Maruts come. 5 
8 Who with their bright beams spread them forth over the 
ocean in their might: 
O Agni, with those Maruts come. 


9 For thee, to be thine early draught, I pour the Soma-mingled 


meath : 
O Agni, with the Maruts come. 
HYMN XX, Ribhus. 
For the Celestial Race this song of praise which gives wealth 
lavishly 


Was made by singers with their lips. 
2 They who for Indra, with their mind, formed horses harnessed 
by a word, 
Attained by works to sacrifice. 


NECEM eM MN C qM NM d 
1 For the Celestial Race : devdya jdnmane, the divine class or race of tha 
Ribhus, the three sons of Sudhanvan who is said to have been a descendant of 
Angiras. They were named severally Ribhu, Vibhvan, and Vaja and styled 
collectively Ribhus from the name of the eldest, ‘Through their assiduous 
performance of good works they obtained divinity and became entitled to 
receive praise aud adoration, They are supposed to dwell in the solar sphere, 
and there is an indistinct identification of them with the rays of the sun-: but, 
whether typical or not, they prove the admission, at an early date of the doc- 
trine that men might become divinities,’ Wilson. ia 


x 
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3 They for the two Nasatyas wrought a light car moving every 
way : 
They formed a nectar-yielding cow. 
4 The Ribhus with effectual prayers, honest, with constant 
labour, made 
Their Sire and Mother young again. 
5 Together came your gladdening drops with Indra by the 
Maruts girb, 
With the Adityas, with the Kings. 
6 The sacrificial ladle, wrought newly by the God 'Dvashtar's 
hand 
Four ladles have ye made thereof. 


7 Vouchsafe us wealth, to him who pours thrice seven libations, 
yea, to each 
Give wealth, pleased with our eulogies. 


8 As ministering Priests they held, by pious acts they won 
themselves, 
A share in sacrifice with Gods. 


HYMN XXI. Indra-Agni. 


IxpRA and Agni I invoke ; fain are we for their song of praise: 
Chief Soma-drinkers are they both. 


8 The two Nésatyas: the Asvins. See I, 3. 8. The Ribhus may have 
been the first to attempt the bodily representation of the horses of Indra and 
the chariot of the Asvins. 


4 Sire and Mother: Heaven and Earth, which they, as deities of the 
seasons, refresh and restore to youth. 


5 According to Ásvaláyana, as quoted by Sdyana, the libations offered 
at the third daily (or evening) sacrifice are presented to Indra along with the 
Adityas, together with Ribhu, Vibhvan, and Vaja, with Brihaspati and the 
. Visvadevas,’ Wilson. 


6 ‘Tvashtar, in the Paurdnik mr. * the carpenter or artisan of 
the Gods: so S&yana says of him, k . °° 3 +." se duty, with relation to 
the Gods, is carpentry.....Sdyana al... . ta [UU «e the disciples of Tvash- 
tar... The act ascribed to then d in the EN i bins one ladle four, has, pro- 
bably, rabher rono to some innovation in the objects of libation than to 
then 7: of the wooden spoons used to pour out the Soma juice. 
The. that Agni, coming to a sacrifice which the Ribhus ce- 
lebrated, became as one of them, and, therefore, they made the ladle fourfold, 
that each wight have his share.’ Wilson. 


7 Or the ‘thrice seven’ may refer to ráíndni, grant thrice seven rich trea- 
sures. 


weyers 


— 1 Indra and Agni: See conjointly as a dual deity, Indrágni, that is, 
Indra-Agni, See, I, 17, 1. 
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2 Praise ye, O men, and glorify Indra-Agni in the holy rites : 
Sing praise to them in sacred songs. 
3 Indra and Agni we invite, the Soma-drinkers, for the fame 
Of Mitra, to the Soma-draught. 
4 Strong Gods, we bid them come to this libation that stands 
ready here: 
Indra and Agni, come to us. 
5 Indra and Agni, mighty Lords of our assembly, crush the 
fiends : 
Childless be the devouring ones. 
6 Watch ye, through this your truthfulness, there in the place 
of spacious view ; 
Indra and Agni, send us bliss. 


HYMN XXII. Asvins and Others. 


WAKEN the Asvin Pair who yoke their car at early morn: 
may they 
Approach to drink this Soma juice. 
2 We call the Asvins Twain, the Gods borne in a noble car, the 
best 
Of charioteers, who reach the heavens. 
3 Dropping with honey is your whip, Asvins, and full of plea- 
santness : 
Sprinkle therewith the sacrifice. 
4 As ye go thither in your car, not far, O Asvins, is the home 
Of him who offers Soma juice. 
5 For my protection I invoke the golden-handed Savitar : 
He knoweth, as a God, the place. 


8 For the fame of Mitra; the meaning is not clear. Mitra appears to he 
regarded as the guardian of the world. Säyana takes Mitra in the sense of 
friend, and refers it to the institutor of the sacrifice. 


5 Crush the fiends: the Rikshasas, demons who go about at night, ensnar- 
ing and even devouring human beings, disturbing sacrifices and devout men, 
and generally hostile to the Aryan race, 

6 In the place of spacious view: Sáyana explains in the station which 
renn vrakes known the experience of results (of actions) that is in 


hearan ounit. In the place where what is hidden will be made known. 


TS ERO 


8 Your whip: the madhukasf or Honey-whip of the Asvins is perhaps the 
stimulating morning breeze, See Atharva-veda IX. 1, the whole of which 
hymn is a glorification. of this wondrous whip. 


| 5 Savitar: the generator or vivifier, is a name of the Sun, in the Veda 
sometimes identified with and sometimes distinguished from Sürya, 


8 
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6 That he may send us succour, praise the Waters’ Offspring 
Savitar : 
Fain are we for his holy ways. 
7 We call on him, distributer of wondrous bounty and of wealth, 
On Savitar who looks on men. 
8 Come hither, friends, and seat yourselves; Savitar, to be 
praised by us, 
Giving good gifts, is beautiful. 
9 O Agni, hither bring to us the willing Spouses of the Gods, 
And Tvashtar, to the Soma draught. 
10 Most youthful Agni, hither bring their Spouses, Hotra, Bharati, 
Varütri, Dhishaná, for aid. 
11 Spouses of Heroes, Goddesses, with whole wings may they come 
to us 
With great protection and with aid. 
12 Indráni, Varunáni, and Agnayi hither I invite, 
For weal, to drink the Soma juice. 
13 May Heaven and Earth, the Mighty Pair, bedew for us our 
sacrifice, 
And feed us full with nourishments. 
14 Their water rich with fatness, there in the Gandharva’s sted- 


fast place, 
The singers taste through sacred songs. 


6 The Waters’ Offspring Savitar : son or offspring of the Waters, updém 
nápát,is an epithet more frequently applied to Agni. Säyana explains it 
otherwise as one who does not cherish (na pálakam) the water, but dries it 
up with hig heat,’ 

10 Hotrå is called the wife of Agni, or the personified invocation ; Bhératt 
is Holy Speech or Prayer; Vardirt is explained as ‘she who is to be chosen, 
the excellent; and Dhishand is said to bea synonym of Vak or Vagdevi, 
the Goddess of Speech, 


. 11 With whole wings: literally, with unclipped wings; that is, swift as 
birds whose wings have not been cut. 


12 Indránt, Varundnt, and Agndyt: are respectively the consorts of Indra, 
Varuna, and Agni, 

14 Their water rich in fatness; the fertilizing rain sent by Heaven and 
Earth. The meaning appears to be: the holy singers enjoy, as guerdon for 
their hymns, the kindly rain and other good gifts which are sent down from 
the regions above by the great parents Heaven and Earth. . 


The Gandharva’s sted fast place: Though in later times the Gandharvas are 
regarded as a class, in the Rigveda more than one is seldom mentioned. He 
is commonly designated as ‘the heavenly Gandharva,’ whose habitation is 
the sky, and whose especial duty is to guard the heavenly Soma, which the 
Gods obtain through his permission, f i 
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15 Thornless be thou, O Earth, spread wide before us for a dwell- 
ing-place : 
Vouchsafe us shelter broad and sure. 
16 The Gods be gracious unto us even from the place whence 
Vishnu strode 
Through the seven regions of the earth ! 
17 Through all this world strode Vishnu; thrice his foot he 
planted, and the whole 
Was gathered in his footstep's dust. 
18 Vishnu, the Guardian, he whom none deceiveth, made three 
steps; thenceforth 
Establishing his high decrees. 
19 Look ye on Vishnu’s works, whereby the Friend of Indra, 
close-allied, 
Hath let his holy ways be seen. 
20 The princes evermore behold that loftiest place where Vishnu is, 
Laid as it were an eye in heaven. 
21 This, Vishnu’s station most sublime, the singers, ever vigilant, 
Lovers of holy song, light up. 


„ 16 Vishnu: This God, ‘the all-pervading or enramnassinw? je "ot placed 
in the Veda in the foremost rank of deities, ann. : invoked 
with Indra, Varuna, the Maruts, Rudra, Vayu anc :! ^ ... ! *-  uperiority 
to them is never stated, and he is even described in one place as celebrating 
the praise of Indra and deriving his power from that God. The point which 
distinguishes him from the other Vedic deities is chiefly his striding over the 
heavens, which he is said to do in three paces, explained as denoting the three- 
fold manifestation of light in the form of fire, lightning and the sun, or as 
designating the three daily stations of the sun, in his rising, culminating and 
setting. 


The meaning of the stanza is obscure: Wilson, after Sáyana, translates: 
‘May the Gods preserve us (from that portion) of the earth whence Vishnu, 
(aided).by the seven metres, stepped, and notes: ‘ According to the Taitti- 
riyas, as cibed by the scholiast, the Gods with Vishnu at their head subdued 
the invincible earth, using the seven metres of the Veda as their instruments. 
Sáyana conceives the text to allude to the Zriwikrama Avatdra, in which 
Vishnu traversed the three worlds in three steps. The phrase “ preserve us 
from the earth” implies according to the commentary, the hinderance of the 
sin of those inhabiting the earth,’ ` 


` 17 The whole was gathered in his footsteps dust; This is the meaning ac- 
cording to Sdyana. ‘Vishnu was go mighty that the dust raised by his foot- 
1 1 enveloped the whole world, or the earth was formed from the dust of his 
strides, i 


20 The princes : the Saris, the wealthy patrons of sacrifice, 
21 Light up: glorify with their praises, 


r 
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HYMN XXIII. Vayu and Others, 


SrRONG are the Somas; come thou nigh; these juices have 
been mixt with milk: 
Drink, Vayu, the presented draughts. | 
2 Both Deities who touch the heaven, Indra and Váyu we invoke. 
To drink of this our Soma juice. 
3 The singers, for their aid, invoke Indra and Vayu, swift as 
mind e 
The thousand-eyed, the Lords of thought. EE 
4 Mitra and Varuna, renowned as Gods of consecrated might, 
We call to drink the Soma juice. 
9 Those who by Law upbold the Law, Lords of the shining light 
of Law, 
Mitra I call, and Varuna. 
6 Let Varuna be our chief defence, let Mitra guard us with all 
aids: 
Both make us rich exceedingly. 
7 Indra, by Maruts girt, we call to drink the Soma juice: may he 
Sate him in union with his troop. | 
8 Gods, Marut hosts whom Indra leads, distributers of Püshan's 
gifts, 
Hearken ye all unto my cry. 
9 With conquering Indra for ally, strike Vritra down, ye boun- 
teous Gods : 
Let not the wicked master us. , 
10 We call the Universal Gods, and Maruts to the Soma draught, 
For passing strong are Prisni's Sons. 
ll Fierce comes the Maruts’ thundering voice, like that of con- 
querors, when ye go ! 
Forward to victory, O Men. 
12 Born of the laughing lightning, may the Maruts guard us 
everywhere : 
May they be gracious unto us. 


———— ——————  — UM X — 


This hymn is addressed to Vayu, Indra, Mitra, Varuna, the Visve Devas, 
Püshan, the Waters, Agni. 


l Lords of thought: dht, thought, means especially in the Veda holy 
thought, devotion, prayer, a religious rite, a sacrifice. 


8 Pdshan is the guardian of flocks and herds and of property in general. 


10 Prignimdtarah ; Prisni’s sons, those who have for their mother Prisni, 
the many-coloured earth or tlie speckled cloud; the Maruts, 


11 O Men; O heroic Maruts, 
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13 Like some lost animal, drive to us, brigbt Püshan, him who 
bears up heaven, 
Resting on many-coloured grass. 


| 14 Püshan the Bright has found the King, concealed and hidden 


in à cave, 
Who rests on grass of many hues. 


15 And may he duly bring to me the six bound closely, through 


` these drops, 
As one who ploughs with steers brings corn. 


16 Along their paths the Mothers go, Sisters of priestly ministrants; 
Mingling their sweetness with the milk. 
17 May Waters gathered near the Sun, and those wherewith the 
Sun is joined, ij |j 
Speed forth this sacrifice of ours. 
18 I call the Waters, Goddesses, wherein our cattle quench their 
thirst ; 
Oblations to the Streams be given. 
19 Amrit is in the Waters; in the Waters there is healing balm : 
Be swift, ye Gods, to give them praise. 
20 Within the Waters—Soma thus hath told me—dwell all balms 


that heal, 
And Agni, he who blesseth all. The Waters hold all medicines. 


J| 21 O Waters, teem with medicine to keep my body safe from harm, 


So that I long Nay-see-the-Sun. 
22 Whatever sin is found in me, whatever evil I have wrought, 
If I have lied or falsely sworn, Waters, remove it far from me. 
23 The Waters I this day have sought, and to their moisture 
have we come: 
O Agni, rich in milk, come thou, and with thy splendour 
cover me. | 


€ 


13 Him who bears up heaven Soma, the juice which prompts the world. 
sustaining deeds of the Gods. 

14 The King : Soma. 
, Concealed and hidden in a cave : in a place difficult of access; the refer- 
ence is to the flight of Agni. See III. 9. 4. 

15 The sim; the six seasons, spring, summer, the rains, autumn, winter, the 
dews, Through these drops: May this libation induce him to bring, etc. ' 

16 The Mothers; the Waters, regarded as the close allies of the priests, as 
they are mingled with the ingredients of the Soma bation. 

19 Amrit: nectar, the drink that confers immortality ; the Greek Ambrosia, 


20 Soma thus hath told me: Soma is especially lord of medicinal plants, 
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24 Fill me with splendour, Agni; give offspring and length of 
days ; the Gods 
Shall know me even as I am, and Agni, with the Rishis, know. 


HYMN XXIV. Varuna and Others, 
Wo now is he, what God among the Immortals, of whose 
auspicious name we may bethink us? 
Who shall to mighty Aditi restore us, that I may see my 
Father and my Mother? 
2 Agni the God the first among the Immortais,—of his auspici- 
ous name let us bethink us. 
He shall to mighty Aditi restore us, that I may see my Father 
and my Mother. 
3 To thee, O Savitar, the Lord of precious things, who helpest us 
. Continually, for our share we come 
4 Wealth, highly lauded ere reproach hath fallen on it, which is 
laid, 
Free from all hatred, in thy hands. 


24 Indra with the Rishis: Perhaps the seven great Rishis are intended,— 
Marichi, Atri, Angiras, Pulastya, Pulaha, Kratu, and Vasishtha, 


— en 


„This hymn, addressed to Varuna, Prajápati, Agni, Savitar, and Bhaga, is. 
the first of a series attributed to Sunahsepa, the son of Ajigarta. The legend 
is told in full detail in the Aitareya Brdhmana. A king, named Harischandra, 
worships Varuna in order to obtain ason, promising to sacrifice to him his 
first-born. A son is born, named Rohita; but the king delays the sacrifice 
until Rohita grows up, when his father communicates to him his intended 
fate. Rohita refuses submission, and spends several years in the forest away 
from home. There, at last, he meets with Ajigarta, a Rishi in great distress, 
and persuades him to part with his second son Sunahsepa to be offered, as a 
substitute, to Varuna. Sunalsepa is about to be sacrificed, when, by the ad- 
vice of Visvimitra, one of the officiating priests, he appeals to the Gods, and 
is liberated. See Wilson, Rigreda, i. p. 60., Muir, O. S. Texts, i. 355, 407, 
418, and M. Müller, 4. S. Literature, p. 408, 


1 Mighty Aditi: Professor Müller (Trans. of the Rigveda, 1. 230) 
says that ‘Aditi, an ancient god or goddess, is in reality the earliest name 
invented to express the Infinite ; not the Infinite as the result of a long pro- 
cess of abstract reasoning, but the visible Infinite, the endless expanse beyond 
the earth, beyond the clouds, beyond the sky. : 


‘These words [Who shall to mighty Aditi restore us?] may be understood 
as spoken by some one in danger of death. who prayed to be permitted again 
to behold the face of nature...If we should understand the father and mother 
whom the suppliant is anxious to behold, as meaning heaven and earth, it 
would become still more probable that Aditiis to be understood as meaning 
nature. Muir, O. S. Texts, v. 45, 


Säyana explains Aditi in the text as Earth; Roth, as freedom or security; 
Benfey, as sinlessness. 
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5 Through thy protection may we come to even the height of 


affluence 
Which Bhaga hath dealt out to us. 
6 Ne'er have those birds that fly through air attained to thy 
high dominion or thy might or spirit; 
Nor these the waters that flow on for ever, nor hills, abaters 
of the wind's wild fury. 
7 Varuna, King, of hallowed might, sustaineth erect the Tree's 
stem in the baseless region. 
Its rays, whose root is high above, stream downward. Deep 
may they sink within us, and be hidden. 


8 King Varuna hath made a spacious pathway, a pathway for 
the Sun wherein to travel. 
Where no way was he made him set his footstep, and warned 
afar wbate'er afflicts the spirit. 


9 A hundred balms are thine, O King, a thousand; deep and 
wide-reaching also be thy favours. 
Far from us, far away drive thou Destruction. Put from us 
e'en the sin we have committed. 


10 Whither by day depart the constellations that shine at night, 
set high in heaven above us? 
Varuna's holy laws remain unweakened, and through the night 
the Moon moves on in splendour. 


1l I ask this of thee with my prayer adoring; thy worshipper 
craves this with his oblation. 

Varuna, stay thou here and be not angry; steal not our life 
from us, O thou Wide-Ruler. 


12 Nightly and daily this one thing they tell me, this too the 
thought of mine own heart repeateth. 
May he to whom prayed fettered Sunahsepa, may he the 
Sovran Varuna release us. 


TUTTI m e a P er a Tt a ta, 
5 Which Bhaga hath dealt out to us; the riches which the distributer of 
wealth, Bhaga, Fate or Fortune; has allotted to us. 


7 Vanasya st pam in the text appears to mean ‘the stem of the tree,’ and 
Sdyana's explanation the mass or pile of light’ seems forced and unnatural, 
The phrase is not clear, but perhaps the ancient myth of the world-tree, the 
source of life, may be alluded to. 

9 Nirriti is Decay or Dest-:^74 v--7--:^41. ‘he Goddess of death an 
corruption. Sfyana calls her roine „of sin. 

10 Varuna's holy laws: Varuna is the chief of the lords of natural order, 
His activity displays itself ft er- in “he control of the most regular 
phenomena of nature. See '. 4 os es Of the Rigveda, p. 97 f. The 
connexion appears to be: Fear not: the laws of Varuna are inviolable, and 
the constellations will duly reappear, 


^ 
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21 Release us from the upper bond, untie the bond between, and 


loose 
The bonds below, that I may live. 
HYMN XXVI Agni, 
O wonTHY ofroblation, Lord of prospering powers, assume thy 
robes, ` 


And offer this our sacrifice. 


Sit, ever to be chosen, as our Priest, most youthful, through 
our hymns, 

O Agni, through our heavenly word. 

3 For here aFather for his son, Kinsman for kinsman worshippeth, 

And Friend, choice-worthy, for his friend. 


4 Here let the foe-destroyers sit, Varuna, Mitra, Aryaman, 
Like men, upon our sacred grass. 

O ancient Herald, be thou glad in this our rite and fellowship: 
Hearken thou well to these our songs. 


6 Whate’er in this perpetual course we sacrifice to God and 
God, 
That gift is offered up in thoe. 


7 May he be our dear household Lord, Priest, pleasant and 
choice-worthy : ma 
We, with bright fires, be dear to him. 
The Gods, adored with brilliant fires, have granted precious 
wealth to us: 
So, with bright fres, we pray to thee. 
9 .And, O Immortal One, so may the eulogies of mortal men 
Belong to us and thee alike. 
10 Withallthy fires, O Agni, find pleasure in this our sacrifice, 
And this our speech, O Son of Strength. 


bS 


O 


2 


21 Release us From the upper bond; see I, 24, 15. 


r 


1 Assume thy robes; clothe thyself in thy vesture of flames. 

2 Most youthful: continually renewed for sacrifice, either from the house- 
hold fire or by repeated attrition. 

8 For here à. Father for his son: Agni, who stands in the place of father, 
kiusinan, and friend to his worshipper. 

4 Aryaman: the name of an Aditya commonly invoked together with 

Varuna and Mitra, He is said to preside over twilight. 
5 Like men: or, according to Sdyana, as they sate at the sacrifice of 

Manus, who is the same as Manu, 


10 Son of Sire ?: fk frequent occurrence, mc: is some- 
times applied to S dea duh id mighty God. The cxr Cage 
plied to Agni, alu totus ve ployed in rubbing c 18 0 the rwo 


Pieces of wood to generate fire, 


m 
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HYMN XXVII. Agni. 


Wira worship will I glorify thee, Agni, like a long-tailed steed, 
Imperial Lord of sacred rites. 
9 May the far-striding us of Strength, bringer of great 


felicity, e 
Who pours his gifts like rain, be ours. 


3 Lord of alllife, from near, from far, do thou, O Agni evermore 
Protect us from the sinful man. 
4 O Agni, graciously announce this our oblation to the Gods, 
And this our newest song of praise. 
5 Give usa share of strength most high, a share of strength 
that is below, 
A share of strength that is between. 
6 Thou dealest gifts, resplendent One; nigh, as with waves of 
= ndha sky tho OX 
Swiltsiruunest to the worshipper. 
7 n man is lord of endless strength whom thou protectest in 
the fight, 
Agni, or urgest to the fray. 
8 Him, whosoever he may be, no man may vanquish, mighty One: 
Nay, very glorious power is his. 
9 May he who dwells with all mankind bear us with war-steeds 
through the fight, 
And with the singers win the spoil. 
10 Help, thou who knowest lauds, this work, this eulogy to 
Rudra, him 
Adorable in every house. 
11 May this our God, great, limitless, smoke-bannered, excel. 
lently bright, 
Urge us to strength and holy thought. 


1 Like a long-tailed steed : Agni, or Fire, is likened to a horse, probably, 
on account of bia be! p and his long flames, curled and driven by 
the wind, are horse's flowing tail. Sáyana explains: seat- 
tering our foes with thy Bones as a horse brushes away the flies that 
trouble him. 


6 Sindhu: the Indus; or the word may stand for any river, and the 
expression mean, with great abundance, 
9 With the singers; the priests who sing hymns of praise at the sacrifice. 


10 Thou who knowest lauds: (jardbodka) seems to refer to the Bishi or 
poet of the hymn, not to Agni. 


Rudra: the Roarer, or Howler, is here a name of 8 0 on account of 
the loud crackling or roaring of his flames. Or the word may signify red, 
bright, See Pischel, Vedische Studien, 1. pp. 55 sqq. 


mg 
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12 Like some rich Lord of men may he, Agni, the banner of 
the Gods,. 
Refulgent, hear us through our lauds. 
13 Glory to Gods, the mighty and the lesser, glory to Gods the 
younger and the elder! 
Let us, if we have power, pay the Gods worship: no wetter 
proye than inis, ye Gods, acknowledge, 


HYMN XXVIII. Indra, Etc. 


THERE where the broad-based stone is raised on high to press 
the juices out, 
O Indra, drink ‘with eager thirst the droppings which the 
mortar sheds. 
2 Where, like broad hips, to hold the juice, the platters of the 
press are laid, 
O Indra, drink with eager thirst the droppings which the 
mortar sheds. 
9 There where the woman marks and learns the pestle's constant 
rise anu fall, 
O Indra, drink with eager thirst the droppings which the 
mortar sheds. 
4 Where, as with reins to guide a horse, they bind the churning- 
staff with cords, 
O Indra, drink with eager thirst the droppings which the 
mortar sheds. 
5 If of a truth in every house, O Mortar, thou art set for 
work, 
Here give thou forth thy clearest sound, loud as the drum of 


_” conquerors. 7 


12 The banner of the Gods : who like a banner brings the Gods together ; or 
it ruay be rendered ‘the herald of the Gods, he who notifies to them, as 
Süyana explains it, 

13 These distinctions of greater and lesser, older and younger Gods,, or ag 
we should say, angels, are nowhere further ex WEE Sunahsepa, ib is said, 
by the advice of Agni, worships the Vissetevns or uke Universal Gods. The 
Visvedeyas, as a separate troop or class of Gods, are ten in number, especially 
worshipped at funeral obsequies, and moreover, according to the laws of Manu, 
entitled to daily offerings. 

This hymn—a song sung during the preparation of the Soma juice—is said 
to be addressed to Indra, and to the pestle and mortar and other utensils 
used in the work, 

2 Platters: bwo shallow plates, one being used as a receiver and the other 
as à cover, 

They bind the churning-staf? with cords; the churning~stick is moved by 
à rope passed round its handle and round a post used as a pivot. 

5 O Mortar; according to S&yana the divinities presiding over the mortar 
and pestle, and not the implements themselves, are addressed, : 


HYMN 29.) THE RIGYEDA. 37 


6 Ô Sovran of the Forest, as the wind blows soft in front of 
. thee, ] 
Mortar, for Indra press thou forth the Soma juice that he may 
drink. 
7 Best strength-givers, ye stretch wide jaws, O Sacrificial Imple- 
ments, ^ 
Like two bay horses champing herbs. 
8 Ye Sovrans of the Forest, both swift, with swift pressers press 
to-day 
Sweet Soma juice for Indra's drink. 
9 Take up in beakers what remains: the Soma on the filter 
pour, 
And on the ox-hide set the dregs. 


HYMN XXIX. Indra. 


O Soma-DRINKER, ever true, utterly hopeless though we be, 
Do thou, O Indra, give us hope of beauteous horses and of kine, 
In thousands, O most wealthy One. 
2 O Lord of Strength, whose jaws are strong, great deeds are 
thine, the powerful: 
Do thou, O Indra, give us hope of beauteous horses and of kine, 
In thousands, O most wealthy One. 
9 Lull thou asleep, to wake no more, the pair who on each 
other look: 
Do thou, O Indra, give us hope of beauteous horses and of kine, 
In thousands, O most wealthy One. 
4 Hero, let hostile spirits sleep, and every geutler genius wake: 
Do thou, O Indra, give us hope of beauteous horses and of kine, 
In thousands, O most wealthy One. 


6 O Sovran of the Forest: (vanaspati) a large tree; used in this place, by 
metonymy, for the mortar, and in verse 8, in the dual number, for the mortar 
and pestle. s 

7 Strength. 7/772; exit? by Sdyana as especially givers of food. The 
two plabters . + are probably meant. When the upper platter 
is raised to receive the juice of the Soma stalks the aperture between the two 
is like a horse's mouth when he chews succulent grass. 


9 This verse is addressed to the ministering priest. What remains; after 
the libation. Zhe filter or sieve was used to purify the juice before it was 
poured into the receptacle, Oæ- vide, laid under the mortar. | l 


Losses d 


9 The pair who on each other look: ‘The text is very elliptical and obscure. 
It is, literally : Put to sleep the two reciprocally looking: let them sleep, not 
being awakened. The Scholiast calls them the two female messengers of 
Yama [the God of the Dead]? Wilson. 
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6 Far distant on the forest fall the tempest in a circling course 
Do thou, O Indra, give us hope of beauteous horses and of kine, 
In thousands; O most wealthy One. 

7 Slay each reviler, and destroy him who in secret injures us: 
Do thou, O Indra, give us hope of beauteous horses and of kine 
In thousands, O most wealthy One. 


HYMN XXX. Indra. 


We seeking strength with Soma-drops fill full your Indra 
like à well, 
Most liberal, Lord of Hundred Powers, 
9 Who lets a hundred of the pure, a thousand of the milk-blent 
draughts 
Flow, even as down a depth, to him ; 
8 When for the strong, the rapturous joy he in this manner 
hath made room 
Within his belly, like the sea. 
4 This is thine own. Thou drawest near, as turns a pigeon to 
his mate: | | 
Thou carest too for this our prayer. 
5 O Hero, Lord of Bounties, praised in hymns, may power and 
joyfulness 
Be his who sings the laud to thee. 
6 Lord of a Hundred Powers, stand up to lend us succour in 
this fight : 
In others too let us agree. 
7 In every need, in every fray we call as friends to succour us 
Indra the mightiest of all. 


5 This ass; our adversary, says the Scholiast. ‘Therefore is he called an 
ass, as braying, or uttering harsh sounds intolerable to hear.’ 


6 Far distant on the forest: may the cyclone or tempest expend its fury on 
the wood, and not come nigh us, The word kundrin&cht, which I have render- 
ed in accordance with Süyana, means elsewhere a certain kind of animal, a 
lizard according to Sáyana. This passage may perhaps mean, ‘may the wind 
fall on the forest with the kundringehi; whatever that may be. 


1 Lord of Hundred Powers; Satakratu. 
. 8 The strong, the rapturous joy: the exhilarating Soma juice. 
4 This is thine own: this Soma libation is for thee alone. 
6 In this fight: the hymn is a prayer for aid in a coming battle, 
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8 Ifhe will hear us let him come with succour of a thousand kinds, 
And all that strengthens, to our call. 


9 I call him mighty to resist, the Hero of our ancient home, 
Thee whom my sire invoked of old. 


10 We pray to thee, O much-invoked, rich in all precious gifts, 
O Friend, ^ 
Kind God to those who sing thy praise. 
11 O Soma-drinker, Thunder-armed, Friend of our lovely-featured 
dames 
And of our Soma-drinking friends. 


12 Thus, Soma-drinker, may it be: thus, Friend, who wieldest 
thunder, act 
To aid each wish as we desire. 


19 With Indra splendid feasts be ours, rich in all strengthening 
| things wherewith, 
Wealthy in food, we may rejoice. ; 
14 Like thee, thyself, the singers’ Friend, thou movest, as it were, 
besought, 
Bold One, the axle of the car, 


18 That, Satakratu, thou to grace and please thy praisers, as it were, 
Stirrest the axle with thy strength. 


16 With champing, neighing, loudly-snorting horses Indra hath 
ever won himself great treasures. 
À car of gold hath he whose deeds are wondrous received from 
us, and-Iet us too receive it. 
17 Come, Ásvins, with enduring strength wealthy in horses and 
in kine, 
And gold, O ye of wondrous deeds. 


9 The Hero of our ancient home; the tutelary God of our family. 


11 Friend of our lovely-featured dames: the meaning of siprinindm in the 
text is very doubtful. Wilson. following Sayana, paraphrases: (bestow upon) 
us, thy friends, (abundance of cows) with projecting jaws. Benfey takes the 
word to mean beautiful women. Ludwig suggests helmeted, from a possible 
form siprini, agreeing with visdm, of men, understood. -Roth considers the 
reading to be faulty, and suggests, siprinivan, in the vocative case, agreeing 
with Soma-drinker. 


14 The lines in this and the following stanza referring to the axle and the 
chariot or wain are somewhat obscure and have been variously interpreted, 
Luchviz’s X HH -en, which I follow, appears to be the simplest and the best. 
The ex pres slot, muvet, or stirrest, the axle, which is the firmest and strongest 
part of the car, is intended to signify Indra’s great strength exerted at his 
worshippers’ prayer. 


16 The hymn really ends with the preceding stanza. The car of gold given 
to Indra is the hymn, The car of gold prayed for is abundant wealth, 


n" 


C 
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18 Your chariot yoked for both alike, immortal, ye of mighty acts, 
Travels, O Asvins, in the sea. 
19 High on the forehead of the Bull one chariot wheel ye ever keep, 
The other round the sky revolves. 
20 What mortal, O immortal Dawn, enjoyeth thee? Where 
lovest thou? 
To whom, O radiant, dost thou go? 
21 For wehave had thee in our thoughts whether anear or far away, 
Red-hued and like a dappled mare. 
22 Hither, O Daughter of the Sky, come thou with these thy 
strengthenings,. 
And send thou riches down to us. 
HYMN XXXI. Agni. 
Trou, Agni, wast the earliest Angiras, a Seer; thou wast, a 
God thyself, the Gods’ auspicious Friend. 
After thy holy ordinance the Maruts, sage, active through 
wisdom, with their wlittor‘r «7enrs, were born. 
2 O Agni, thou, the pse s. ve reo. Angiras, fulfillest as a Sage 
the holy law of Gods, 
Sprung from two mothers, wise, through all existence spread, 
resting in many a place for sake of living man. 
3 To Matarisvan first thou, Agni, wast disclosed, and to Vivas- 
vàn through thy noble inward power. 
Heaven and Earth, Vasu! shook at the choosing of the Priest: 
the burthen thou didst bear, didst worship mighty Gods. 


18 The sea: the ocean of air. 

19 The Bull; apparently the Sun. The car of the Asvins stands at his 
head or in front of him, and tbe Asvins precede him in his course round 
heaven. But the meaning is not very clear. 

20 We are reminded of the old Grecian myth of Eos and Tithonus. Ushas, 
Dawn, or Morning, is the daughter of personified Heaven, Dyaus, or Dyu. 

This hymn, and the four following, are ascribed to Hiranyastüpa, son 


of Angiras. 
1 Thou, Agni, wast the earliest Angiras: the Angirases are the most im- 


porter? veitt foU mentioned in the Veda. See T. I. 6. 
35 ". ; spears: the spears of the Maruts or Storm-Gods are 
lightning flashes. 


2 The holy law of Gods: sacrifice to the Gods, which Agni performs. 

Sprung from two mothers : from the two pieces of wood used to produce fire, 

3 Mátarigvan: the name of a divine being described in I. 60.1 as bringing the 
hidden Agni to Bhrigu, and identified by Siyana with Vayu the God of wind. 

Viwasvdn ; ‘the brilliant; he appears to be the God of daylight and the 
morning sun, the personification of all manifestations of light. He is said to 
be the father of Yama, and the Gods are called his offspring. 

Vasu (good) often used as a name or epithet of Agni. The Vasus as a class 
of Gods, eight in number, were at first personifications of natural phenomena, 


- 
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4 Agni thou madest heaven to thunder for mankind; thou, yet 
more pious, for pious Purüravás. 
When thou art rapidly freed from thy parents, first eastward 
| they bear tbee round, and, after, to the west. 
9 Thou, Agni, arb a Bull who makes our store increase, to be 
invoked by him who lifts the ladle up. A 
Well knowing the oblation with the hallowing word, uniting all 
who live, thou lightenest first our folk. 
6 Agni, thou savest in the synod when pursued e'en him, far- 
seeing One! who walks in evil ways. 
Thou, when the heroes fipht for spoil which men rush round, i 4 
slayest in war the many by the hands of few. * 
7 For glory, Agni, day by day, thou liftest up the mortal man 
to highest immortality,— 
Even thou who yearning for both races givest them great 
bliss, and to the prince grantest abundant food. 
8 O Agni, highly lauded, make our singer famous that he may 
win us store of riches : 
May we improve the rite with new performance, O Earth and 
Heaven, with all the Gods, protect us. 
9 O blameless Agni lying in thy Parents’ lap, a God among the 
Gods, be watchful for our good. 
Former of bodies, be the singer’s Providence: all good things 
hast thou sown for him, auspicious One! 
10 Agni, thou art our Providence, our Father thou: we are thy 
brethren and thou art our spring of life. 
In thee, rich in good heroes, guard of high decrees, meet hund- 
red, thousand treasures, O infallible ! 


4 Purdravds: son of Budha., He is said to have instituted the three sacri- 
ficial fires. Agni, to reward him, sent thunder the forerunner of rain. 

Freed from thy parents: produced and separated from the fire-sticks. 

Eastward they bear thee: the fire is first applied to light the Ahavaniya fire 
and then the Garhapatya. 

5 A Bull: exceedingly strong. 

With the hallowing word: the exclamation Vashat (may he (Agni) bear 
it (to the Gods), used at the moment of pouring the sacrificial oil or clarified 
butter on the fire. 

6 Ayni, thou savest in the synod: the viddtha, synod or sacrificial assembly, 
seems to have been regarded as an inviolable asylum. 

7 Both races: Gods and men. 

The prince: the Süri, the noble or eminent man who institutes and pays 
the charges of the sacrifice. 

9 Thy Parents: here said to mean Heaven and Earth, 


Former of bodies; giver of children, 


e 
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11 Thee, Agni, have the Gods made the first living One for living 
man, Lord of the house of Nahusha. 
Ila they made the teacher of the sons of men, what time a Son 
was born to the father of my race. 
12 Worthy to be revered, O Agni, God, preserve our wealthy 
patrons with thy succours, and ourselves. 
Guard of our seed art thou, aiding our cows to bear, inces- 
santly protecting in thy holy way. 
13 Agni, thou art a guard close to the pious man; kindled art 
thou, four-eyed ! for him who is unarmed. 
With fond heart thou acceptest e'en the poor man's prayer, 
when he hath brought his gift to gain security. 
14 Thou, Agni gainest for the loudly-praising priest the highest 
wealth, the object of a man’s desire. 
Thou art called Father, caring even for the weak, and, wisest, 
to the simple one thou teachest lore. 
15 Agni, the man who giveth guerdon to the priests, like well- 
sewn armour thou guardest on every side. 
He who with grateful food shows kindness in his house, an 
offerer to the living, is the type of heaven. 
16 Pardon, we pray, this sin of ours, O Agni,—the path which 
we have trodden, widely straying, 
Dear Friend and Father, caring for the pious, who speedest 
nigh and who inspirest mortals. 
17 As erst to Manus, to Yayati, Angiras, so Angiras! pure Agni! 
. come thou to our hall. 
Bring hither the celestial host and seat them here upon the 
sacred grass, and offer what they love. 
18 By this our prayer be thou, O Agni, strengthened, prayer 
made by us after our power and knowledge. 
Lead thou us, therefore, to increasing riches; endow us with 
thy strength-bestowing favour. 
pM M Ns k r Oe T 


1l Na,, one of the great progenitors of the human race. 

Ar the personification of prayer, and the first teacher of the rules of 
sacrifice, 

What time a Son was born: this Son is Agni himself, 

Hiranyastüpa, the Rishi of the hymn, is the son or descendant of Angiras, 
who, as one of the first introducers of the sacrificial fire and the rites of 
worship, is regarded as the generator or father of Agni. The meaning of the 
verse is that Agni was appointed priest, and Ila teacher of the rules of divine 
worship in the earliest time when Agni was firsb born on earth as sacrificial fire, 

I8 Four-eyed : illuminating the four errima peinte er ‘ooking in all directions, 

18 An oferer to the living : probabi; nre whe uiers food and hospitality 
to a human being, the n»iyajfia, worship of man, of Manu. Or it may mean, 
as Ludwig suggests, one who offers a sacrifice that transports the sacrificer 
at once, living, to heaven. i 

16 Faydti; a celebrated king, one of the sons of Nahusha, 
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HYMN XXXII. Indra. 


I wir declare the manly deeds of Indra, the first that he 
achieved, the Thunder-wielder. i 

He slew the Dragon, then disclosed the waters, and cleft the 
channels of the mountain torrents. 


He slew the Dragon lying on the mountain : his heavenly bolt 
of thunder Tvashtar fashioned. 

Like lowing kine in rapid flow descending the waters glided 
downward to the ocean. 


3 Impetuous as a bull, he chose the Soma, and in three sacred 
beakers drank the juices. 
Maghavan grasped the thunder for his weapon, and smote to 
death this firstborn of the dragons. 


4 When, Indra, thou hadst slain the dragons’ firstborn, and 
overcome the charms of the enchanters, 
Then, giving life to Sun and Dawn and Heaven, thou foundest 
not one foe to stand against thee. 


5 Indra with his own great and deadly thunder smote into pieces 
Vritra, worst of Vritras. 
As trunks of trees, what time the axe hath felled them, low 
on the earth so lies the prostrate Dragon. 


6 He, like a mad weak warrior, challenged Indra, the great 
impetuous many-slaying Hero. i 
He, brooking not the clashing of the weapons, crushed—Indra's 
Íoe—the shattered forts in falling. 


Footless and handless still he challenged Indra, who smote 
him with his bolt between the shoulders. 

Emasculate yet claiming manly vigour, thus Vritra lay with 
scattered limbs dissevered. 


1 


~J 


1 ‘In this and subsequent Süktas we have an ample elucidation of the ori- 
ginal purport of the legend of Indra’s slaying Vritra, converted by the Paurå- 
nik writers. into a literal contest between Indra and an Asura, or chief of the 
Asuras, from what in the Vedas is merely an allegorical narrative of the pro- 
duction of rain, Vritra, sometimes also named Ahi, is nothing more than the 
accumulation of vapour, condensed or figuratively shut up in, or obstructed 
by, a cloud. Indra, with his thunderbolt, or atmospheric or electrical influ- 
ence, divides the aggregated mass, and ventis given to the rain which then 
descends upon the earth.“ Wilson. 


2 The Dragon: Ahi, literally a serpent. TZvashtur is the artist of the Gods. 
3 Maghavan : the wealthy and liberal; Lord Bountiful. 


4 The charms of the enchanters: magical or supernatural powers ascribed 
to Vritra and his allies, | . 

In three sacred beakers : trikadrukeshu according to S&yana, on the Trikad- 
rukas, the first three days of the Abhiplava ceremony, 
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8 There as he lies like a bank-bursting river, the waters taking 


courage flow above him. P. NN 
The Dragon lies beneath the feet of torrents which Vritra 


with his greatness had encompassed. 
9 Then humbled was the strength of Vritraà's mother: Indra 
hath cast his deadly bolt against her. 
The mother was above, the son was under, and like a cow 
beside her calf lay Dánu. 
10 Rolled in the midst of never-ceasing currents flowing without 
a rest for ever onward, 
The waters bear off Vyitra’s nameless body: the foe of Indra 
sank to during darkness. 
11 Guarded by Abi stood the thralls of Dasas, the waters stayed 
like kine held by the robber. 
But he, when he had smitten Vritra, opened the cave where- 
in the floods had been imprisoned. : 
12 A horse's tail wast thou when he, O Indra, smote on thy bolt; 
thou, God without a second, 
Thou hast won back the kine, hast won the Soma; thou hast 
let loose to flow the Seven Rivers. | 
18 Nothing availed him lightning, nothing thunder, hailstorm or 
mist which he had spread around him: 
When Indra and the Dragon strove in battle, Maghavan gained 
- the victory for ever. 
14 Whom sawest thou to avenge the Dragon, Indra, that fear 
possessed thy heart when thou hadst slain him; 
That, like a hawk affrighted through the regions, thou crossedst 
nine-and-ninety flowing rivers ? g 


9 Dånu: according to Sáyana, the mother of Vritra. 

11 Zhralls of Dásas: in the power of Vritra and his allies. Dasa isa 
general name applied im the Veda to certain evil beings or demons, hostile to 
Indra and to men. It means, also, a savage, a barbarian, one of the non- 
Aryan inhabitants of India. 

The robber: pani (literally, one who barters and traffies) means a miser, a 
niggard ; an impious man who gives little or nothing to the Gods. The word 
is used also as the name of a class of envious demons watching over treasures, 
and as an epithet of the fiends who steal cows and hide them in mountain 
caverns, 

12 A horse’s tail was thou: destroying thy enemies as easily as a horse 
sweeps away flies with his tail, Cf. I. 27. 1. 

The Seven Rivers : according to Professor Max Müller, the Indus, the five rivers 
of the Panjäb (Vitastá, Asikni, Parushni, Vipüs, Sutudrt) and the Sarasvati, 
Lassen and Ludwig put the Kubhá in the place of the last-named. 

14 This fight of Irn r c- alluded to. It is said that he fled 
thinking that he hal iin in killing Vritra, 

JVine-and-ninety sw Lindos 2. 1 agreab number. 
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15 Indra is King of all that moves and moves not, of creatures 
tame and horned, the Thunder-wielder. 
Over all living men he rules as Sovran, containing all as 
spokes within the felly. . 


HYMN XXXIII. Indra. 


‘Come, fain for booty let us seek to Indra: yet more shall he 
increase his care that guides us. 
Will not the Indestructible endow us with perfect“ knowledge 
of this wealth, of cattle? 


2 I fly to him invisible Wealth-giver as flies the falcon to his 
cherished eyrie, 
With fairest hymns of praise adoring Indra, whom those 
who laud him must invoke in battle. 


3 Mid all his host, he bindeth on the quiver: he driveth cattle 
from what foe he pleaseth : 
Gathering up great store of riches, Indra, be thou no 
trafficker with us, most mighty. 


4 Thou slewest with thy bolt the we 
going with thy helpers, Indra! 
Far from the floor of heaven in, all directions, the ancient 
Prelogi mere fnd Te e io” ak 
51 % ii irs, the riteless turned and 
fled, Indra! with averted faces, 
When thou, fierce Lord of the Bay Steeds, the Stayer, 
blewest from earth and heaven and sky the godless. 
6 They met in fight the army of the blameless: then the 
Navagvas put forth all their power. 
They, like emasculates with men contending, fled, conscious, 
by steep paths from Indra, scattered. 


althy D; plone, yet 


1 Fain for booty : gavydantah, literally seeking or eager for kine, that is, 
booty or wealth consisting chiefly of cattle. 
3 Be thou no trafücber with us; Do not deal illiberally with us like a 
petty trader : do not give sparingly, nor demand too much in return, 

4 The wealthy Dasyu; according to Sdyana, ‘Vritra the robber,’ the 
withholder of the fertilizing rain. The Dasyus are also a class of demons, 
enemies of gods and men, and sometimes the word means à savage, & 
barbarian. . 1 

The ancient riteless ones: the followers of Vritra; here . te tified 
with indigenous races who had not adopted, or were hostil: t ,.1:: ta = the 
Veda, 

5 The Stayer: he who stands firm in battle The word in the text 
sthâtar appears to correspond exactly with the Latin Stator (Jupiter Stator). 
See Benfey, Orient und Occident, 1. 48. 


6 The Navagvas : the name of a r:ythozogizal family often associated with 
that of Angiras, and described as Sharing in Indra's battles, regulating the 


worship of the Gods, ete, 


m 


48 THE HYMNS OF [BOOK 


7 Whether they weep or laugh, thou hast o’erthrown them, 
O Indra, on the sky’s extremest limit. 
The Dasyu thou hast burned from heaven, and welcomed 
the prayer of him who pours the juice and lauds thee. 


. 8 Adorned with their,array of gold and jewels, they o'er the 


earth a cavering veil extended. 
Although they hastened, they o’ercame not Indra: their 
- Spies he compassed with the Sun of morning. 


"9 As thou énjoyest heaven and earth, O Indra, on every side 


surrounded with thy greatness, 
So thou with priests hast blown away the Dasyu, and those 
who worship not with those who worship. 


10 They who pervaded earth's extremest limit subdued not 
with their charms the Wealth-bestower : 
Indra, the Bull, made his ally the thunder, and with its 
light milked cows from out the darkness. E 
11 The waters flowed according to their nature; he mid th 
navigable streams waxed mighty. 
Then Indra, with his spirit concentrated, smote him for ever 
with his strongest weapon. 


12 Indra broke through Ilibisa's strong castles, and Sushna with 
his horn he cut to pieces : 
Thou, Maghavan, for all his might and swiftness, slewest thy 
fighting foeman with thy thunder. : 
13 Fierce on his enemies fell Indra’s weapon: with his sharp 
bull he rent their forts in pieces. 
. He with his thunderbolt dealt blows on Vritra, and con- 
quered, executing all his purpose. | 


14. Indra, thou holpest, Kutsa whom thou lovedst, and guardedst 
brave Dagadyu when he battled. 
The dust of trampling horses rose to heaven, and Svitra’s son 
stood up again for conquest. | 


8 With the Sun of morning: We revert here to theallegory. The fol. 
lowers of Vritra are here said to be the shades of night which are dispersed 
by the rising of the sun: according to the Bráhmaua “Verily the sun, when 
he rises in the east, drives away the Räkshasas. Wilson. 

10 Milked cows: struck the cloud with his lightning, and made the milky 
streams of fertilizing rain flow forth. 

12 Ittbisa’s strong castles ; IMbisa is said by Sdyana to be Vritra ‘who sleeps 

in caverns of the earth.’ Probably one of the confederate demons is intended. 

Sushna with his horn: the demon of drought, ‘furnished,’ says the 
Scholiast, with weapons like the horns of bulls and buffaloes.’ The meaning 
of ‘horned’ or with his horn’ is simply mighty,“ the horn being used, as in 
Hebrew poetry, as the emblem of strength. 

13 With his sharp bull : the rushing thunderbolt. 
14 Kutsa: said to have been a Rishior seer, founder of a religious family 
or school, and elsewhere spoken of as the particular friend of Indra, 
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15 Svitri’s mild steer, O Maghavan thou holpest in combat for 
the land, mid Tugra’s houses. 
Long stood they there before the task was ended: thou wast 
the master of the foemen's treasure. 


HYMN XXXIV. Asvins, 


VI who observe this day be with us even thfice: far-stretch- ` 
ing is your bounty, Asvins, and your course. 
To you, as to a cloak in winter, we cleave close: ye are to be 
drawn nigh unto us by the wise. 
2 Three are the fellies in your honey-bearing car, that travels 
after Soma’s loved one, as all know. 
Three are the pillars set upon it for support: thrice journey 
ye by night, O Asvins, thrice by day. 
3 Thrice in the self-same day, ye Gods who banish want, sprinkle 
ye thrice to-day our sacrifice with meath ; 
And thrice vouchsafe us store of food with plenteous strength, 
at evening, O ye Asvins, and at break of day. 
4 Thrice come ye to our home, thrice to the righteous folk, 
thrice triply aid the man who well deserves your help. 
Thrice, O ye Asvins, bring us what shall make us glad; 
thrice send us store of food as nevermore to fail. 
5 Thrice, O ye Asvins, bring to us abundant wealth; thirce in 
the Gods’ assembly, thrice assist our thoughts. 
Thrice grant ye us prosperity, thrice grant us fame; for the 
Sun’s daughter hath mounted your three-wheeled car. 
6 Thrice, Asvins, grant tous the heavenly medicines, thrice 
those of earth and thrice those that the waters hold. 
Favour and health and strength bestow upon my son; triple 
protection, Lords of Splendour, grant to him, 
7 Thrice are ye to be worshipped day by day by us; thrice, O ye 
Asvins, ye travel around the earth. 
Car-borne from far away, O ye Nasatyas, come, like vital air to 
bodies, come ye to the three. | 


— ĩðͤ ͤ?8 ———— ROT REND € 

Dasadyu, is also said to have been a Rishi, but nothing is known of him. 
ane 1 may be said of Svaitreya or Svitrya, the son of a woman na med 
Svitrá. i 

15 The meaning of tugrydsu in the text is not clear, Sears c0 n dE 
by ‘inthe waters; Benfey translates ‘among Tugras . v , "e 
Petersburg Lexicon takes it to mean ‘among the families . . 
Mild steer: strong but gentle son. O 


1 Be present with us even thrice: that is, at all the three daily sacrifices, 

2 Soma: is here the Moon. His darling is Jyotsn’ or Kaumudi, Moonlight, 
identified with Süryá, the light borrowed from the Sun. 

5 For the Sun's daughter: Süry&, whois called the consort of the Asvins, 

7 Násatyas: a common appellation of the Asgins, See I, 3. 3, | 

To the three; to the three daily sacrifices, 


m 
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8 Thrice, O ye Asvins, with the Seven Mother Streams; three 
are the jars, the triple offering is prepared. 
Three are the worlds, and moving on above the sky ye guard 
the firm-set vault of heaven through days and nights. 


9 Where are the three wheels of your triple chariot, where are 
the three seats thereto firmly fastened ? 
When will ye yoke the mighty ass that draws it, to bring you 
to our sacrifice, Nasatyas ? 
10 Nasatyas, come: the sacred gift is offered up; drink the sweet 
juice with lips that know the sweetness well. 
Savitar sends, before the dawn of day, your car, fraught with 
Oil, various-coloured, to our sacrifice. 
11 Come, O Nasatyas, with the thrice-eleven Gods; come, O ye 
Asvins, to the drinking of the meath. 
Make long our days of life, and wipe out all our sins: ward off 
our enemies ; be with us evermore. 
12 Borne in your triple car, O Asvins, bring us present prosperity 
with noble offspring. 
I cry to you who hear me for protection: be ye our helpers 
where men win tbe booty. 


HYMN XXXV. Gavitar, 


Aent I first invoke for our prosperity ; I call on Mitra, Varuna, 
to aid us here. 

I call on Night who gives rest to all moving life; I call on 
Savitar the God to lend us help. 


2 Throughout the dusky firmament advancing, laying to rest 
the immortal and the mortal, 
Borne in his golden chariot he cometh, Savitar, God who looks 
on every creature. 
3 The God moves by the upward path, the downward ;. with two 
bright Bays, adorable, he journeys. 
Savitar comes, the God from the far distance, and chases from 
us all distress and sorrow. 


8 The Seven Mother Streams: see I. 32. 19. 
Three are the jars: three sorts of pitchers, used to contain and pour out the 
Soma juice at the three daily sacrifices, 
Three worlds : earth, middle air, and heaven. 


9 The mighty ass: according to the Nighantu ‘two asses are the steeds 
of the Asvins.’ 


10 Savitar : implying that the Asvins are to be worshipped with this hymn 

at dawn. Savitar is the Sun. 

Yl The tic. eleven Gods. This is vithevity for the usual Paurdnik enumer- 
ation of thirty-three deities, avoxcdiy reszin;s on Vaidik texts. The list is, 
there, made up of the eight Vasus; eleven Kudras; twelve Adityas, Praja- 
pati, and Vashatkfra.’ Wilson. 
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4 His chariot decked with pearl, of various colours, lofty, with 
golden pole, the God hath mounted, : 
The many-rayed One, Savitar the holy, bound, bearing power 
&nd might, for darksome regions. 
5 Drawing the gold-yoked car his Bays, white-footed, have 
manifested light to all the peoples. . 
Held in the lap of Savitar, divine One, all men, all beings 
have their place for ever. 
6 Three heavens there are; two Savitar's, adjacent: in Yama’s 
world is one, the home of heroes. 
As ona linch-pin, firm, rest things immortal: he who hath 
known it, let him here declare it. 
He, strong of wing, hath lightened up the regions, deep-quiver- 
ing Asura, the gentle Leader. 
Where now is Sárya, where is one to tell us to what celestial 
sphere his ray hath wandered ? 
8 The earth’s eight points his brightness hath illumined, three 
desert regions and the Seven Rivers. 
3od Savitar the gold-eyed hath come hither, giving choice 
treasures unto him who worships. 
9 The golden-handed Savitar, far-seeing, goes on his way be- 
tween the earth and heaven, 
Drives away sickness, bids the Sun approach us, and spreads 
the bright sky through the darksome region. 
10 May he, gold-handed Asura, kind Leader, come hither to us 
with his help and favour. 
Driving off Rákshasas aud Yatudhauas, the God is present, 
praised in hymns at evening. 
11 O Savitar, thine ancient dustless pathways are well established 
in the air's mid-region : 
O God, come by those paths so fair to travel, preserve thou 
us from harm this day, and bless us. 


6 Two Suvitar's: heaven and earth, or the heaven of day and the heaven of 
night, As on a lineh-pia: the linch-pin is the emblem of stability, retaining 
its position unchanged by the revolution of the wheels. So the Gods remain 
unmoved, unaffected by death or change, unlike the mortals who depart to 
the realm of Yama. See J. Elni, Der Mythus des Yama, p. 115. 


7 He, strong of wing: (supurnüh) an epithet ora name of the Sun. Apura: 
the immortal and divine One. 


9 Bids the Sun approuch us: Sdyana says ‘approaches the Sun,’ and 
observes that although Savitar and the Sun are the same as regards their 
divinity, yet they are two different forms, and therefore one may be said to 
go to the other. 


10 Yütudhánas: a class of demons or evil spirits, much like Rákshasas, 
but more particularly practisers of surcery. 
4 
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HYMN XXXVI. Agni. 


WITH words sent forth in holy hymns, Agni we supplieate, 
the Lord 
Of many fumilies who duly serve the Gods, yea, bim whom 
others also praise. 


2 Men have won Agni, him who makes their strength abound ; 
we, with oblations, worship thee. 


Our gracious-miu led Helper in our deeds of might, be thou, 
O Excellent, this day. 


3 Thee for our messenger we choose, thee, the Omniscient, for 
our Priest. 
The flames of thee the mighty are spread wide around: thy 
splendour reaches to the sky. 


4 The Gods enkindle thee their ancient messenger, — Varuna, 
Mitra, Aryaman. 


That mortal man, O Agni, gains through thee all wealth, who 
hath pourel offerings unto thee. 


5 Thou, Agni, art à cheering Priest, Lord of the House, men's 
messenger : 


All constant high decrees established by the Gods, gathered 
together, meet in thee. 


6 In thee, the auspicious One, O Agni, youthfullest, each sacred 
gift is offered up: 
This day, and after, gracious, worship thou our Gods, that 
we may have heroic sons. 


7 To him in his own splendour bright draw near in worship 
the devout. 
Men kindle Agni with their sacrificial gifts, victorious o’er 
the enemies. 


8 Vritra they smote and slew, and made the carth and heaven 
and firmament a wide abode. 


The glorious Bull, invoked, hath stood at Kanva’s side: loud 
neighed the Steed in frays for kine. 


. 


This Hymn and the twelve following are ascribod to Kanva, a very celebrated 
Rishi who is called the son of Ghora and is said to belong to the family of 
Angiras. 

5 The preservation of the whole world rests, according to the Vaidik view, 
en the sacrifices offered by men, as these give the Gods strength and enable 
them to perform their duties. 

8 The glorious Bull: the mighty Az. ^» ta a bull and impetuous 
as a war horse, has aided his favourite Kean f j 


” 
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9 Seat thee, for thou art mighty; shine, best entertainer of 
the Gods. 
Worthy of sacred food, praised Agni! loose the smoke, ruddy 
and beautiful to see. 
10 Bearer of offerings, whom, best sacrificing Priest, the Gods for 
Manu's sake ordained ; 
Whom Kanva, whom Medhy \tithi made the source of wealth, 
and Vrishan and Upastuta. 
11 Him, Agni, whom Medhyatithi, whom Kanva kindled for his 
rite, 
Him these our songs of praise, him, Agni, we extol: his powers 
shine out preéminent. 


12 Make our wealth perfect. thou, O Agni Lord divine: for thou 

hast kinship with the Gods. 
Thou rulest as a King o’er widely-famous strength: be good 

to us for theu art great. 


13 Stand up erect to lend us aid, stand up like Savitar the God: 
Erect as strength-bestower when we call aloud, with unguenta 
and with priests, on thee. 


14 Erect, preserve us from sore trouble; with thy flame burn 
thou each ravening demon dead. 
Raise thou us up that we may walk and live: so thou shalt 
find our worship mid the Gods. 


15 Preserve us, Agni, from the fiend, preserve us from malicious 
wrong, 
Save us from him who fain would injure us or slay, Most 
Youthful, thou with lofty light. 


16 Smite down as with a club, thon who hast fire for teeth, 
smite thou the wicked, right and left. 
Let not the man WRO plots against us in the night, nor any 
foe prevail o'er us. 


10 Medhyátithi: Sdyana takes this word to be an epithet of Kanva, ‘ en- 
tertainer of guests who are worthy of sacrificial food.’ But itappears to be 
the name of a Rishi of Kanva's family, the seer of twenty-eight hymns of 
Books VIII. and IX. 


Vrishan and Upastuta : rendered by Wilson, after SAyana, ‘Indra and 
some other worshipper,’ are also apparently the names of two other Rishis. 


18 Stand up erect : Agni, as erect, is identified by Siyana with the yZpa or 
sacrificial post to which the victims, at an animal sacrifice, were bound. 
Accordingly he takes. aijthhih to mean ‘with unguents’ wherewith the post 
was anointed. This word may however refer to the ornaments--another 
signification of the word—worn by the ministering priesta. 
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17 Agni hath given heroic might to Kanva, aud felicity : 
Agni hath helped our friends, hath helped Medhyatithi, hath 
helped Upastuta to win. 
18 We call on Ugradeva, Yadu, Turvasa, by means of Agni, 
from afar ; 
Agni, bring Navavästva and Brihadratha, Turviti, to subdue 
the foe. 
19 Manu hath stablished thee a light, Agni, for all the race 
of men : 
Sprung from the Law, oil-fed, for Kanva hast thou blazed, 
thou whom the people reverence. 
20 The flames of Agni full of splendour and of might are fearful, 
not to he approached. 
Consume for ever all demons and sorcerers, consume thou 
each devouring fiend. 


HYMN XXXVIT. Maruts, 


Sing forth, O Kanvas, to your band of Maruts, unassailable, 
Sporting, resplendent on their car: 
2 They who, self-luminous, were born together, with the spotted 
deer, 
Spears, swords, and glittering ornaments. 
3 One hears, as though ‘twere close at hand, the cracking of the 
whips they hold ; 
They gather glory on their way. 
. 4 Now sing ye forth the God-given hymn to your exultant 
Marut host, 
The fiercely-vigorous, the strong. 
5 Praise ye the Bull among the cows; for 'tis the Maruts? 
sportive band : 
It strengthened as it drank the rain. 


+ 


. 


— — 


17 Agni hath helped our friends : Sáyana takes mitrd in the text as mitrđ ni, 
friends. Benfey and Ludwig consider it to mean, the former Mitra, and the 
latter the two Mitras, i.e. Mitra and Varuna; and tbey translate respectively 
‘Agni and Mitra protected,’ and ‘Agni, as Mitra [and Varuna] hath favoured,’ 

18 Turvaga and Yadu are frequently "mentioned together as eponymi of 
tribes of those names. The poet appears to pray for the return of Navavástva, 
whoover he may have been, to protect the home attacked by the Dasyus or 
robbers, and perhaps also to strengthen his prayer by an appeal to the spirits 
of departed heroes, 

20 Demons and sorcerers : Rakshasas and evil spirits who practise sorcery. 

For an exhaustive explanation of this and other Hymns to the Maruts 
sce M. Müller's Vedic Hymns, Part 1. (Sacred Books of the Bast, XXXIL) i 

9 The Bullumong the cows: the band of Storm-Gods preëminent among 
the clouds as a bull is among cows, 


* 


HYMN 38. PHE RIGVEDA. 53 


6 Whois your m'ghtiest, Heroes, when, O shakers of the earth 
and heaven, 
Ye shake them like a garment’s hem ? 
At your approach man holds him down before the fury of 
your wrath: 
The rugged-jointed mountain yields. 
8 They at whose racings forth the earth, like an age-weakened 
lord of men, 
Trembles in terror on their ways. 
Strong is their birth: vigour have they to issue from their 
Mother; strength, 
Yea, even twice enough, is theirs. 1. 
10 And these, the Sons, the Singers, in their racings have enlarg- 
ed the bounds, 
So that the kine must walk knee-deep. 
11 Before them, on the ways they go, they drop this offspring 
of the cloud, 
Long, broad, and inexhaustible. 
12 O Maruts, as your strength is great, so have ye cast men 
down on earth, 
So have ye made the mountains fall. 
13 The while tho Maruts pass along, they talk together on the 
way: 
Doth any hear them as they speak ? 
14 Come quick with swift steeds, for ye have worshippers among 
Kanva’s sons: 
` May you rejoice among them well. 
15 All is prepared for your delight. We are their servants 
evermore, 
To live as long as life may last. 


HYMN XXXVII. Maruts. 


WHAT now? When will ye take us by both hands, as a dear 
sire his son, 
Gods, for whom sacred grass is clipped? 


ay 


e 


e 


6 That is, where all are so mighty it would be superfluous to ask who is 
mightiest. i 

Like a garments Meme or, according to S&yana, like a tree's high top. 

10 The Singers: the loud-voiced Maruts. 


The Maruts have spread themselves over the sky and caused so much rain 
to fall that the cows in the pastures are up to their knees in water. But see 
Ludwig, Ueber die neuesten Arbeiten Mus dem Gebiete der Rgveda-for schung. 
Prag. 1893. : a 


h 
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2 Now whither? To what goal of yours go ye in heaven, and 
not on earth 1 
Where do your cows disport themselves“ 
3 Where are your newest favours shown? Where, Maruts, 
your prosperity ? 
Where all yóur high felicities? 
4 1f, O ye Maruts, ye the Sons whom Prisni bare, were mortal, 
and 
Immortal he who sings your praise, 
5 Then never were your praiser loathed like a wild beast in 
pasture-land, 
Nor should he go on Yama’s path. 
6 Let not destructive plague on plague hard to be conquered, 
strike us down: 
Let cach, with drought, depart from us. 
7 Truly, they the fierce and mizhty Sons of Rudra send their 
windless | 
Rain e'en on the desert places. 
8 Like a cow the lightning lows and follows, motherlike, her 
youngling, 
When their rain-flood hath been loosened. 
9 When they inundate the earth they spread forth darkness 
e'en in day-time, 
With the water-laden rain-cloud. 
10 O Maruts, at your voice’s sound this earthly habitation 
shakes, 
And each man reels who dwells therein. 
11 O Maruts, with your strong-hoofel steeds, unhindered in 
their courses, haste 
Along the bright embankéd streams. : 
12 Firm be the fellies of your wheels, steady your horses and 
your cars, ij 
_ And may your reins be fashioned well. 


2 Where do your cows disport themselves? ; perhaps, as M. Müller suggests 
' where tarry your herds?' viz the clouds. Why do you remain in the sky, 
and not come down to earth ? Or, according to Budwig: Where do the cows 
feed that are to supply milk and butter for sacrifice to you? Whereis the 
place in which sacritice is to be offered to you ?' 
5 Like a wild beast; or. unwelcome like a deer in the home-pasture or 
meadow reserved for the cows. 


Yama's path: the path that leads to Yama the God of the Departed. 

6 Destructive plague : nirritih; sin. M. Müller. Drought: greed. M. Müller. 

4 Sons of Rudra : or ‘dear to Rudra,’ who is the father of the Maruts. 

Windless rain: steady rain, not blown away; that sinks into the ground; 
the wind generally ceasing as soon as heavy rain begins to fall, 

8 The thunder follows the lightning as a cow lowiug, follows her calf, 


1 
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13 Invite thou hither with this song, for praise, Agni the Lord 
of Prayer, 
Him who is fair as Mitra is, 
14 Form in thy mouth the hymn of praise: expand thee like a 
rainy cloud : 
Sing forth the measured eulogy. 


15 Sing glory to the Marut host, praiseworthy, tuneful, vigorous ; 
Here let the Strong Ones dwell with us. 


HYMN XXXIX. Maruts. 


Wuen thus, like flame, from far away, Maruts, ye cast your 
measure forth, 
To whom go ye, to whom, O shakers of the earth, moved by 
whose wisdom, whose design! 


2 Strong let your weapons be to drive away your foes, firm for 
resistance let them be. 
Yea, passing glorious must be your warrior might, not as a 
guileful mortal’s strength. 
3 When what is strong ye overthrow, and whirl about each 
ponderous thing, 
Heroes, your course is throuzh the forest trees of earth, and 
through the fissures of the rocks. 
4 Consumers of your foes, no enemy of yours is found in heaven 
or on the earth : 
Ye Rudras, may the strenzth, held in this bond, be yours, to 
bid defiance even now. 
5 They make the mountains rock and reel, they rend the forest- 
kings apart. 
"Onward, ye Maruts, drive, like creatures drunk with wine, ye 
Gods with all your company. 


e p 


18 Agni, the Lord of Prayer: ‘Agni is frequently invoked together with 
the Maruts, and is even called marut-sakhá, the friend of the Maruts, viii, 92, 
14. It seems better, therefore, to refer brähmanas pátým to Agni, than, with 
Süyana, to the host of the Maruts. Bríhmanaspáti and Brihaspdti are both 
varieties of Agni, the priest and pur 'ohita of Gods and men, and as such he is 
invoked together with the Maruts in other passages, i. 40, 1, M. Müller. 

14 Expand thee: addressed to the poet of the hymn. 

15 Tuneful : roin I. 37. 10 And these the Sons, the Singers.’ The song 
of the Maruts is the music or singing of the winds, 


1 Maruts, ye cust your meusure forth: ‘Ti US » we must take 
measure, not in the abstract sense, but as a „„ which is cast 
forward to measure the distance of an object, ann „. + applicable tu 


ihe Maruts, who seem with their weapons to strike 12 trees and mountains 
when they themselves are still far of? M. Müller. l 
4 Held in this bond: together with your race. M. Müller, 
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6 Ye to your chariot have yoked the spotted deer: a red deer, 
as a leader, draws. 
Even tho Earth herself listened as ye came near, and men 
were sorely terrified. 
7 O Rudras, quickly we desire your succour for this work of 
ours. i 
Come to us with your aid as in the days of old, so now for 
frightened Kanva's sake. 


8 Should any monstrous foc, O Maruts, sent by you or sent by 
mortals threaten us, 
Tear ye him from us with your power and with your might, 
and with the succours that are yours. 
9 For ye, the worshipful and wise, have guarded Kanva 
perfectly. 
O Maruts, come to us with full protecting help, as lightning 
flashes seek the rain. 


10 Whole strength have ye, O Bounteous Ones; perfect, earth 
shakers, is your might. 
Maruts, against the poet’s wrathful enemy send ye an enemy 
like a dart, 


HYMN XL. Brahmanaspati. 


O BRAHMANASPATI, stand up: God-serving men, we pray to 
thee. 

May they who give good gifts, the Maruts, come to us. Indra, 
most swift, be thou with them. 


2 0 Son of Strength, each mortal calls to thee for aid when 
spoil of battle waits for him. 

O Maruts, may this man who loves you well obtain wealth of 
good steeds and hero might. 

3 May Brahmanaspati draw nigh, may Sünrità the Goddess 

come, 

And Gods bring to this rite which gives the fivefold gift the 
Hero, lover of mankind. 


— 
— CM POR — 


JJ ³ðV——: RECIEN ERES 
9 As lighining-flushes seek the vain: Lightning precedes the rain, and may 
therefore be represented as looking about for the rain.“ M. Müller. 


1 O Brakmanaspati: Agni is sometimes called Brahmanagpati, or Lord of 
Prayer. See I. 38. 13. 

3. Muy Sunvitd the Goddess come: Sünrità (Pleasantness) is, according to 
Say: ana, the Goddess of Speech (Vägdevata) in the form of lover of truth. 


The fivefold gift: an offering of grain, gruel, curdled milk, rice-cake, ang 
curds, 


* 
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4 


Ct 


He who bestows a noble guerdon on the priest wins fame that 
never shall decay. 

For him we offer sacred hero-giving food, pecrless and con- 
quering easily. 

Now Brahmayaspati speaks forth aloud the solemn hymn of 
praise, 

Wherein Indra and Varuna, Mitra, Aryaman, the Gods, have 
made their dwelling-place. 

May we in holy synods, Gods! recite that hymn, peerless, that 
brings felicity. 

If you, O Heroes, graciously accept this word, may it obtain 
all bliss from you. 

Who shall approach the pious? who the man whose sacred 
grass is trimmed ! 

The offerer with his folk advances more and more : he fills his 
house with precious things. 

He amplifies his lordly might, with kings he slays: e’en mid 
alarms he dwells secure. 

In great or lesser fight none checks him, none subdues,—the 
wielder of the thunderbolt. 


HYMN XLI. Varuna, Mitra, Áryaman. 


Nin is he injured whom the Gods Varuna, Mitra, Aryaman, 
The excellently wise, protect. 


He prospers ever, free from scathe, whom they, as with full 
hands, enrich, 

Whom they preserve from every foe. 

The Kings drive far away from him his troubles and his 
enemies, 

And lead him safely o’er distress. 


— ee er — . — —ẽ— —— — — 


4 
tion coming between the Prayája and the Anuyája the fore-sacrifice and the 


Sacred . food : Wd or fd. sacrificial food, or a libation, especially aholy liba- 


after sacrifice; the preliminary and the final offering. 
5 Vow Brahmancspeti speaks forth : Professor Roth remarks : The thunder 
at, Tos 


(mpra 727228) voice. The voice of thunder, again, as the voice of the 
Wer. is by a beautiful transference brought into connec- 


^ 


tion with the prayer which, spoken on earth, finds, as it were, its echo in the 
heights of heaven.’ Muir ©. S. Texts, V. p. 279, note. 

8 The wielder of the thunderbolt: meaning, Sáyana says, Brahmanaspati, 
and so far identifying him with Indra. Ludwig refers the expression to the 
pious sacrificer who is said to be armed, as it were with Brahmanaspati’s 
thunderbolt, E : 


8 
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The Kings; Varuna, Mitra, and Aryaman, 
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4 Thornless, A dityas, is the path, easy for him who seeks the 
Law : 
With him is naught to anger you. 
5 What sacrifice, à dityas, ye Heroes guide by the path direct, - - 
May that come nigh unto your thought. 


6 That mortal, ever unsubdued, gains wealth and every precious 
thing, 
And children also of his own. 
4 How, my friends, shall we prepare Aryaman’s and Mitra’s 
laud, 
Glorious food of Varuna ? 


8 I point not out to you a man who strikes the pious, or reviles : 
Only with hymns 1 call you nigh. 


9 Let him not love to speak ill words ; but fear tho One who 
holds all four 
Within his hand, until they fall. 


HYMN XLII. Päshan. 


SHORTEN our ways, O Püshan, move aside obstruction in the 
path : 


Go close before us, cloud-born God. 


44 lit yes : the three Gods named above, with others, See I. 14. 3. 


9 But feur the One who holds the four: Wilson remarks: ‘The text has 
ehaturag chid dudumindd bibhiy14 d nidhátoh, he may fear from one holding 
four until the fal. The meaning is supplied by the Scholiast with the 
assistance of Yaska, chucturo’ kshdu dhárayatah ..diturét, from a gambler hold- 
ing four dice ..That is, where two men are playing together, the man who 
has not the throw of the dice is in anxious apprehension lest it should be 
against him.’ Benfey thinks that ‘the holder of the four (dicc) is God who 
holds in hi: hands and decides the destinies of man. Ludwig maintains that 
there is no reference to dice, either of gambling or destiny, and that ‘the four’ 
are Varuna, Mitra, Bhaga, and Aryaman. The pious man when he possegses 
these four as friends should fear to let them go." Bergaigne (La Religion 
Védique, IIT. 158) is of opinion that the cords or nooses of Varupa, with 
which he catches and punishes the wicked, are intended. 


RED dares eei 


l Shorten our ways, O Püshan: Püshan is usually a synonym of the Sun; 
that is, he is one of the twelve Ádityas. According to the tenour of this 
hymn, he is the deity presiding especially over roads and journeyings. 

Cloud. bonn: with reference, perhaps, to the close connexion between 
nourishing the earth, which is one of Pushan’s especial duties, and the cloud 
that gives the necessary rain. But in Rigveda VIII. 4. 15, 16, Püshan is 
called vim. the deliverer, (from sin, according to Sáyana), and perhaps 
eimucho napát may mean the same thing, See Muir O, S. Texts, V. 175, 
where the whole hymn is translated, 


a 
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2 Drive, Pishan, from our road the wolf, the wicked inauspicious 


3 


4 


wolf, 
Who lies in wait to injure us. 


Who lurks about the path we take, the robber with a guileful 
heart: 
Far from the road chase him away. . 
Tread with thy foot and trample out the firebrand of the 


wicked one, 

The double-tongued. whoe’er he be. 

Wise Püshan, Wonder-Worker, we claim of thee now the aid 
wherewith 

Thou furtheredst our sires of old. 

So, Lord of all prosperity, best wielder of the golden sword, 

Make riches easy to be won. 

Past all pursuers lead us, make pleasant our path and fair 
to tread: 

O Püshan, find thou power for this. 


8 Lead us to meadows rich in grass: send on our way no early 


10 


heat: l 

O Püshan, find thou power for this, 

Be gracious to us, fill us full, give, feed us, and invigorate : 

O Püshan, find thou power for this. 

No blame have we for Pishan; him we magnify with songs 
of praise : 

We seek the Mighty One for wealth. 


HYMN XLIII. Rudra, 


WHA shall we sing to Rudra, strong, most bounteous, excel- 
lently wise, 
That shall be dearest to his heart? 


That Aditi may grant the grace of Rudra to our folk, our kine, 
Our cattle and our progeny ; 

That Mitra and that Varupa, that Rudra may remember us, 
Yea, all the Gods with one accord. 


2 The wolf; vríke = Swedish and Norwegian varg, which signifies not only 
wolf, but also a wicked godless man. 


1 Rudra appears in this hymn as a gentle and beneficent deity, presiding 
especially over medicinalplants. 

2 That Aditi may grant the grace: Aditi is said by SAyana to mean here 
the earth, and is accordingly so translated by Wilson. Benfey explains the 


word by Sinlessness, and Ludwig takes it as a masouline deity meaning Rudra 


himself, 
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4 To Rudra Lord of sacrifice, of hymns and balmy medicines, ` 
We pray for joy and health and strength. 
5 He shines in splendour like the Sun, refulgent as bright gold 
is he, | 
The good, the best among the Gods. 
6 May he grant health into out steeds, well-being to our rams and 
ewes, 
To men, to women, and to kine. 
7 O Soma, set thou upon tis the glory of a hundred men, 
The great renown of mighty chiefs. 
8 Let not malignities, nor those who trouble Soma, hinder us. 
Indu, give us a share of strength. 
9 Soma! head, central point, love these; Soma! know these as 
serving thee, 
Children of thee Imortal, at the highest place of holy law. 


HYMN XLIV. Agni, 


IuwonTAL Játavedas, thou many-hued fulgent gift of Dawn, 
Agni, this day to him who pays oblations bring the Gods who 
waken with the morn. 
2 For thou art offering-béàrer and loved messenger, the chariot- 
eer of sacrifice : 
Accordant with the Asvins and with Dawn grant us heroic 
strength and lofty fame. 
3 As messenger we ‘choose to-day Agni the good whom many 
love, | 
Smoke-bannered spreader of the light, at break of day glory of 
sacrificial rites. 


— 


6 May he grunt health: here Rudra appears as pagupati, Lord and guardian 
of cattle. 

8 Those who trouble Soma: probably the people of the hills who interfere 
with the gathering of the Soma plant which has to be sought there. 

Indu : literally drop; from the same root as Indra, the Rainer; a name 
of the Moon as rain-giver, and of Soma which is identified with it. 

9 At the highest pluce of holy law: at the place where sacrifice is duly per- 
formed. ‘The whole verse is difficult, possibly a later addition! Max Müller. 


This Hymn and the six following are ascribed to the Rishi Praskanva, 
the son of Kanva who is the seer of the preceding group. 
_ 1 Immortal Jtavedas : Jatavedas is a common epithet of Agni, the mean- 
ing of which is explained in five ways ; 1. ‘knowing all created beings ; 2, pos- 
sessing all creatures; 3, ‘known by created beings ;’ 4, ‘possessing riches ; 
5, possessing wisdom.’ 

2 The Agvins: see I. 8, 1, 

Dawn: the Goddess Ushas ; Morning personified, 
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4 Him noblest and most youthful, richly-worshipped guest, dear 
to the men who offer gifts, 
Him, Agni Játavedas, I beseech at dawn that he may bring 
the Gods to us. 
5 Thee, Agni, will I glorify, deathless nourisher of the world, 
Immortal, offering-bearer, moet for sacred food, preserver, best 
at sacrifico. ; 
6 Tell good things to thy praiser, O most youthful God, as richly- 
worshipped, honey-tongued, 
And, granting to Praskayva lengthened days of life, show 
honour to the Heavenly Host. 
7 For the men, Agni, kindle thee as all-possessor and as Priest ; 
So Agni, much-invoked, bring hither with all speed the Gods, 
l the excellently wise, 
8 At dawn of day, at night, Ushas and Savitar, the Asvins, 
Bhaga, Agni’s self: 
Skilled in fair rites, with Soma poured, the Kanvas light thee, 
the oblation-wafting God. 
9 For, Agni, Lord of sacrifice and messenger of men art thou: 
Bring thou the Gods who wake at dawn, who see the light, this 
day to drink the Soma juice. 
10 Thou shonest forth, O Agni, after former dawns, all visible, O 
rich in light. 
„Thon art our help in battle-strife, the Friend of man, the great 
High Priest in sacrifice, 
11 Like Manu, we will stablish thee, Agni, performer of the rite, 
Iuvoker, ministering Priest, exceeding wise, the swift immortal 
messenger. " 
12 When as the Gods' High Priest, by many loved, thou dost 
their mission as their nearest Friend, 
Then, like the far-resounding billows of the flood, thy flames, O 
Agni, roar aloud, 
13 Hear, Agni, who hast ears to hear, with all thy train of escort Gods; 
Let Mitra, Aryaman, seeking betimes our rite, seat them upon 
the sacred grass. 
14 Let those who strengthen Law, who bountifully give, the fire- 
tongued Maruts, hear our praisc. 
May Laew-supporting Varuna, with the Asvins twain and 
Ushas, drink the Soma juice. 


11 Like Manu: tho vo uronte n and father of the human race and 
the first institutor of.. Pee 

12 Of the flood: c 25 ' 'ord meaning either that river (the 
Índux) in particular, or any river or gathering of waters in general. 

18 Let Mitra, Aryaman;: and Varuna, understood. 
. 14 Lhe fretonguci Maruts: who consume the sacrifice by means of the 
tongue-like flames of Agni, f 7 Ls 
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HYMN XLV. . Agni. 
Worsuir the Vasus, Agni! here, the Rudras, the Adityas, all 
Who spring from Minu, those who know fair rites, who pour 
their blessings down. 
2 Agni, the Gods who understand give ear unto the worshipper : 
Lord of RedeSteeds, who lovest song, bring thou those Three- 
and-Thirty Gods. 
3 O JAtavedas, great in act, hearken thou to Praskanva’s call, 
As Priyamedha erst was heard, Atri, Virüpa, Angiras. 
4 The sons of Priyamedha skilled in lofty praise have called for 
. help 
On Agni who with fulgent flame is Ruler of all holy rites. 
5 Hear thou, invoked with holy oil, bountiful giver of rewards, 
These eulogies, whereby the sons of Kanva call thee to their 
aid. 
6 O Agni, loved by many, thou of fame most wondrous, in their 
homes , 
Men call on thee whose hair is fame, to be the bearer of their 
gifts. 
7 Thee, Agni, best to find out wealth, most widely famous, quick 
to hear, 
Singers have stablished in their rites Herald and ministering 
Priest. 
8 Singers with Soma pressed have made thee, Agni, hasten to 
the feast, 
Great light to mortal worshipper, what time they bring the 
sacred gift. 
9 Good, bounteous, Son of Strength, this day seat here on sacred 
grass the Gods 
Who come at carly morn, the host of heaven, to drink the 
Soma, juice. 
10 Bring with joint invocations thou, O Agni, the celestial host: 
Here stands the Soma, bounteous Gods: drink this expressed 


ere yesterday. 


1 Vasus, Rudras, Adityas : three classes of Gods who make up almost the 
whole number of the thirty-three deities spoken of in the next stanza. 

Who spring from Manu: Manu appears here as Prajipati, the progenitor 
ef Gods as well as of men. 

2 Lord of Red Steeds : Agni, whose horses are flames of fire. 

The Three-wnd-Lhirty Goda: see I. 34. 11. 

3 Priyamedha, Atri, and Viripa are famous Rishis, the seers of many hymns 

ef the Rigveda, Angiras has already been mentioned. See I. I. 6, 

9 Son of Strength ; made or generated by strong friction; ‘kindled through 
. agitation to a flame.’ 

10 Lupressed ere yesterday: prepared two days before in order that the juice 
might ferment before it was used, 


"T 
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HYMN XLVI. Asvins. 


Now Morning with her earlist light shines forth, dear Daughter 
of the Sky: 
High, Asvins, I extol your praise, 
2 Sons of the Sea, mighty to save, discoverers of riches, ye 
Gods with deep thought who find out wealth. , 
3 Your giant coursers hasten on over the region all in flames, 
When your car flies with wingéd steeds. 


4 Ho, liberal, lover of the flood, Lord of the House, the vigilant, 
shiefs | with oblations fa ds you full. 
5 Yo have regwd unto our hymns, Nasatyas, thinking of our 
words: 
Drink boldly of the Soma juice. 


6 Vouchsafe to us, O Asvin Pair, such strength as, with attend- 
ant light, 


May through the darkness carry us. 


7 Come in the ship of these our hymns to bear you to the hither 
shore: 


O Asvins, harness ye the car. 


8 The heaven's wide vessel is your own: on the flood’s shore 
your chariot waits: » 
Drops, with the hymn, have been prepared. 


9 Kanvas, the drops are in the heaven; the wealth is at the 
waters! place: 


Where will ye manifest your form? 


t Morning : Ushas or Dawn, personified as a Goddess, 
Asvins see I. 3. 1. 


2 Sous of the Sew: offspring of the celestial ocean, the atmosphere. 


4 He, liberal, lover of the flood: evidently Agni and not the Sun.  Agni's 
connexion with water is frequently alluded to, and he is often called the Lord 
and Guardian of the house or family. 

6 Te darkness ; in the shape of poverty or want, according to the Scholiast. 

7 The poet appears to invite the Asvins to yoke their chariot for part of 
the journey and come to meet his hymn which shall bear them as in a ship 
through the sky. The middle air or atmosphere is the sea between heaven 
and earth, and the earth is the hither shore. 

8 Vessel: (arttram). a vehicle in the shape of a ship, says Séyana. You 
have already the ship of our songs to bear you through the sky, and now your 
chariot has reached the earth and the place where, together with this hymn, 
the Soma juice has been prepared fora libation to you. 

9 The drops, or Soma libation, and the wealth or treasure, and the sky and 
the place of rivers appear here to be parallelisms, both pairs of expressions 
signifying the same thing. The oblatiox is said to have already reached the 
heaven where the Asvins will receive it. Sdyana’s paraphrase which Wilson has 
followed, seems forced and unnatural. ‘Kapvas, (ask this of the Asvina): 
(How) do the raya (of the sun proceed) from the sky f: (How) does the dawn 
(rise) in the region of the waters?’ 
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10 Light came to lighten up the branch: the Sun appeared as it 
were gold. 
And with its tongue shone forth the dark. 
1l The path of sacrifice was made to travel to the farther goal: 
The road of heaven was manifest. 
12 The singer of their praise awaits whatever grace the Asvins 
give, 
Who save when Soma gladdens them. 
13 Ye dwellers with Vivasvan come, auspicious, as to Manu erst; 
Come to the Soma and our praise. 
14 O cireumambient Asvins, Dawn follows the brightness of your 
WAY : 
Approve with beams our solemn rites. 
15 Drink ye of our libations, grant protection, O ye Asvins Twain, 
With aids which none may interrupt. 
HYMN XLVII Asvins. 
- Asvins, for you who strengthen Law this sweetest Soma hath 
been shed. 
Drink this expressed ere yesterday and give riches to him who 
offers it, | 
2 Come, O ye Asvins, mounted on your triple car, three-seated, 
beautiful of form. 
To you at sacrifice the Kanvas send the prayer: graciously 
listen to their call. l 
3 O Asvius, ye who strengthen Law, drink ye this sweetest Soma 
juice. l 
Borne on your wealth-fraught car eome ye this day to him 
who offers, ye of wondrous deeds. 
4 Omniscient Ásvins, on the thrice-heaped grass hedew with the 
sweet juice the sacrifice, 
The sons of Kanva, striving heavenward, call on you with 
draughts of Soma juice out-poured. 
5 O Asvins, with those aids wherewith ye guarded Kanva carc- 
fully, 
Keep us, O Lords of Splendour: drink the Soma juice, ye 
strengtheners of holy law, 


—— 


— —ꝓœᷓ4——— 


— — . — — 


10 Light come to lighten up the branch; the branch is probably the sacrificial 
fire. Cf. The other fires are verily thy branches’ (I. 59. 1) The epithet 
‘dark’ may refer to the darkening of the fire by the sunlight or by the smoke. 

11 Sacrifice is the path which leads the Gods from heaven to earth, and the 
way through heaven is made visible by the sacrificial fire or by the daylight, 

13 Vivasedn; ‘the Brilliant, a name of the morning heaven personified 
He is regarded as the father of Yama, Manu, and the Asvins, Sce X. 17, B note, 
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6 O Mighty Ones, ye gave Sudàs abundant food, brought on 
your treasure-laden car ; 
So now vouchsafe to us the wealth which many crave, either 
from heaven or from the sea. 


7 Násatyas, whether ye be far away or close to Turvasa, 
Borne on your lightly-rolling chariot come fo us, together 
with the sunbeams come. 
8 So let your coursers, ornaments of sacrifice, bring you to our 
libations here, 


Bestowing food on him who acts and gives aright, sit, Chiefs, 
upon the sacred grass. 


9 Come, O Nasatyas, on your car decked with a sunbright canopy, 
Whereon ye ever bring wealth to the worshipper, to drink the 
Soma's pleasant juice. 
10 With lauds and songs of praise we call them down to us, that 
they, most rich, may succour us ; 
For ye have ever in the Kanvas’ well-loved house, O Asvins, 
drunk the Soma juice. 


HYMN XLVIII. Dawn. 


Dawn on us with prosperity, O Ushas, Daughter of the Sky, 


Dawn with great glory, Goddess, Lady of the Light, dawn thou 
with riches, Dounteous One. 


2 They, bringing steeds and kine, boon givers of all wealth, have 
oft sped forth to lighten us. 
O Ushas, waken up for me the sounds of joy: send us the riches 
of the great. 
3 Ushas hath dawned, and now shall dawn, the Goddess, driver 
forth of cars 
Which, as she cometh nigh, have fixed their thought on her, 
like glory-seckers on the flood. 
6 Sudds; a king, the son of Pijivana. See VII. 18, 5— 29. 
7 JNdsatyas: Asvins. See J. 3. 3. 
Lurrase; the tribe or family called after the chief of this name, frequently 
mentioned in the Rigveda. See I. 36. 18. 


10 Ili lauds: Hei, answering, according to Sáyana, to what in the 
Bráhmana is called Sastram (to be recited by the Hotar) while the Stoma 
(stotram) song, is sung by the Sama-priests. 


1 Ushas: Morning, Dawn, personified. 
2 They: the Dawns of preceding days, 


3 The approach of Dawn sets cars or wains in motion in the same way as it 
causes ships or boats that have anchored during the night to move out to the 
open water, 


5 
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4 Here Kanva, chief of Kanva’s raco, sings forth aloud the glo- 
ries of the heroes’ names, 
The princes who, O Ushas, as thou comest near, direct their 
thoughts to liberal gifts. 
5 Like a good matron Ushas comes earefully tending everything : 
Rousing alb life she stirs all creatures that have feet, and 
makes the birds of air fly up. 
6 She sends the busy forth, each man to his pursuit: delay she 
knows not as she springs. 
O rich in opulence, after "thy dawning birds that have flown 
forth no longer rest. 
7 This Dawn hath yoked her steeds afar, beyond the rising of 
the Sun: 
Borne on a hundred chariots she, the auspicious Dawn, advan- 
ces on her way to men. 
8 To meet her glance all living ereatures bend them down: 
Excellent One, she makes the light. 
Ushas, the Daughter of the Sky, the opulent, shinesfoes and 
enmities away. 
9 Shine on us with thy radiant light, O Ushas, Daughter of the 
Sky, 
Bringing to us great store of high felicity, and beaming on our 
solemn rites. 
10 For in thee is each living creature’s breath and life, when, 
Excellent! thou dawnest forth. 
Borne on thy lofty car, O Lady of the Light, hear, thou of 
wondrous wealth, our call. 
11 O Ushas, win thyself the strength which among men is won- 


derful. 
Bring thou thereby the pious unto holy rites, those who as 


priests sing praise to thee. 
12 Bring from the firmament, O Ushas, all the Gods, that they 


may drink our Soma juice, 
And, being what thou art, vouchsafe us kine and steeds, 
strength moet for praise and hero might. 
13 May Ushas whose auspicious rays are seen resplendent round 
about, 
Grant us great riches, fair in form, of all good things, wealth 
which light labour may attain. 
14 Mighty One, whom the Rishis of old time invoked for their 
protection and their help, 


4 Lhe princes are the wealthy patrons or institutors of sacrifice, who bear 
all expenses and remunerate the priests, 
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O Ushas, graciously answer our songs of praise with bounty 
and with brilliant light. 
. 15 Ushas, as thou with light to-day hast opened the twin doors 
of heaven, 
So grant thou us a dwelling wide and free from foes. O God- 
dess, give us food with kine. * 
16 Bring us to wealth abundant, sent in every shape, to plentiful 
refreshing food, 
To all-subduing splendour, Ushas, Mighty One, to strength, thou 
rich in spoil and wealth. 


HYMN XLIX. Dawn. 
Ern from above the sky's bright realm come, Ushas, by aus- 
picious ways: 
Let red steeds bear thee to the house of him who pours the 
soma juice. 
2 The chariot which thou mountest, fair of shape, O Ushas! 
light to move, — 
Therewith, O Daughter of the Sky, aid men of d fame to- 
day. 
3 Bright Ushas, when thy times return, all quadrupeds and 
bipeds stir, 
And round about flock wingéd birds from all the boundaries of 
heaven. 


4 Thou dawning with thy beams of light illumest all the radiant 
realm. 
Thee, as thou art, the Kanvas, fain for wealth, have called 
with sacred songs. 
HYMN L. Sirya, 
His bright rays bear him up aloft, the God who knoweth all 
that lives, 
Sürya, that all may look on him. 
2 The constellations pass away, like thieves, together with uae 
beams, 
Before the all- beholding Sun. 
3 His herald rays are seen afar refulgent o'er the world of men, 
Like flames of fire that burn and blaze. 
4 Swift and all beautiful art thou, O Sürya, maker of the light, 
Iluming all the radiant realm. 


1 Let ved steeds bear thee: the Scholiast explains arunipsuvah as the ee 


cows, the vehicles of morning, that is, the dark red clouds that accompany the ' 
dawn. 


——ꝛů— 


1 The God who knoweth all that live: játávedasum, here an epithet of Sirya 
the Sun-God, 
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5 Thou goest to the hosts of Gods, thou comest hither to mankind, 
Hither all light to be beheld. 
6 With that same eye of thine wherewith thou lookest, brilliant 
Varuna, 
Upon the busy race of men, 
7 Traversing sky and wide mid-air, thou metest with thy beams 
our days, 
Sun, secing all things that have birth. 
8 Seven Bay Steeds harnessed to thy car bear thee, O thou far- 
seeing One, 
God, Sürya, with the radiant hair. 
9 Sürya hath yoked the pure bright Seven, the daughters of the 
car; with these, 
His own dear team, he goeth forth. 
10 Looking upon the loftier light above the darkness we have come 
To Sürya, God among the Gods, the light that is most excellent. 
11 Rising this day, O rich in friends, ascending to the loftier 
heaven, : 
Surya, remove my heart’s disease, take from me this my yol- 
low hue. 
12 To parrots and to starlings let us give away my yellowness, 
Or this my yellowness let us transfer to Haritiila trees. 
13 With all his conquering vigour this Aditya hath gone up on high, 
Giving my foe into mine hand : let me not be my foeman’s prey. 


6 Varuna: the word is, as S&yana points out, used here as an appellative 
(the encompasser) and applied to Strya, Báyana explains it as euishtaniváraka 
averter of evil, ; 

9 Sárya hath yoked the pure bright Seven : the seven steeds that draw his 
ear, and which, as intimately connected therewith, are called the daughters of 
the chariot. The number seven has reference to the seven days of the week. 


11 ‘This verse and the two following constitute a ¿richa or triplet, the re- 
petition of which, with due formalities, is considered to be curative of disease ] 
Wilson. ` 
12 The yellowness here spoken of is probably the colour of the skin in 
jaundice. The hdévidrara of the text is said by SAyana to mean haritdladru- 
mu, à haritàla tree; but there seems to be no tree of that name. Huritdla 
11 1 yellow orpiment, aud huridruva, a yellow vogetable powder 

* L] * 1 d € 1 1 2 Ix] m 5 t , 
1 word Adridrava is explained in the Petersburg Lexicon asa certain yellow 


To parrots and to sturlings similarly, among the R j 
jaundice were called ‘ icterici ' 8 0 to DM GN XU hace 115 
fanciful notion that the disease was cured by looking at the icterus 18 uf the 
many varieties of the sturnidw or starling family, The bird a d said K 115 
instead of the patient, s said to die 
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HYMN LI. Indra. 
Maxs glad with songs that Ram whom many men invoke, 
worthy of songs of praise, Indra, the sea of wealth ; 
Whose gracious deeds for men spread like the heavens abroad : 
sing praise to him the Sage, most liberal for our good. 
2 As aids the skilful Ribhus yearned to Indra strong to save, 
who fills mid-air, encompassed round with might, 
Rushing in rapture; and o'er Satakratu came the gladening 
shout that urged him on to victory. 
3 Thou hast disclosed the kine’s stall for the Angirases, and 
made a way for Atri by a hundred doors. 
On Vimada thou hast bestowed both food and wealth, making 
thy bolt dance in the sacrificer’s fight. 
4 Thou hast unclosed the prisons of the waters; thou hast in 
the mountain seized the treasure rich in gifts. 
When thou hadst slain with might the dragon Vritra, thou 
Indra, didst raise the Sun in heaven for all to see. 


This hymn and the six following are attributed to the Rishi Savya, who is 
called the son of Angiras. 
_ L That Ram: that famous ram, Indra. See I. 10.2. Here the reference 
is to a fighting-ram ; or, according to Sá&yana, to a legend which says that 
Indra came in the form of a ram to Medhátithi's sacrifice, and drank the Soma 
juice. 

2 The skilful Ribhus: see I. 20. I. S&yana says that the Maruts are here 
intended, who encouraged Indra when all the Gods had deserted him. 

Rushing ia rapture: when exhilarated by draughts of Soma. 


‘Here again, says Professor Max Miiller, ‘ the difficulty of rendering Vedic 
thought in English, or any other modern language, becomes apparent, for we 
have no poetical word to express a high state of mental excitement produced 
by drinking the intoxicating juice of the Soma or other plants, which has not 
something opprobrious mixed up with it, while in ancient times that state of 
excitement was celebrated asa blessing of the gods, as not unworthy of the 
gods themselves, nay, as a state in which both the warrior and the poet 
would perform their highest achievements. The German Ruusch is the nearest 
approach to the Sanskrit mada.’ 

In this version mada has generally been rendered by rapture, delight, 
transport, or wild joy. 


Sutakratw: Indra. See I. 4. 8. 
3 The kine’s stall ; the dark cloud that holds the waters imprisoned. 


The Angirases : an ancient priestly family. See I. 1. 6. Afri a Rishi usually 
enumerated with the Angirases among the prajaputis or progenitors of men. 
Indra freed him from captivity, showing him a hundred ways of escape. 
Vimada was also a Rishi of ancient times. 


4 The mountain: the cloud. The treasure is the fertilizing rain. 


Didst raise the Sun: according to Sayana, didst free the Sun which had 
been hidden by Vritra, 


iu THE NF Òr [BOOK I. 


5 With wondrous might thou blewest enchanter fiends away, 
with powers celestial those who called on thee in jest. 
Thou, hero-hearted, hast broken down Pipru’s forts, and helped 
Rijisvan when the Dasyus were struck dead. 


6 Thou savedst Kutsa when Sushna was smitten down; to Ati- 
thigva gavest Sambara for à prey. 
E'en mighty Arbuda thou troddest under foot: thou from of 
old wast born to strike the Dasyus dead. i 


7 All power and might is closely gathered up in thee; thy 
bounteous spirit joys in drinking Soma juice. 
Known is the thunderbolt that lies within thine arms: rend 
off therewith all manly prowess of our foe. 


8 Discern thou well Áryas and Dasyus; punishing the lawless 
give them up to him whose grass is strewn. 
Be thou the sacrificer’s strong encourager : all these thy deeds 
are my delight at festivals. 


9' Indra gives up the lawless to the pious man, destroying by 
the Strong Ones those who have no strength. 
Vamra when glorified destroyed the gathered piles of the still 
waxing great one who would reach the heaven. 


10 The might which Usaná hath formed for thee with might 
rends in its greatness and with strength both worlds apart. 


5 Those who culled on thee in jest : literally, called on thee or offered to thee 
above or over the shoulder, apparently an ancient proverbial expression ap- 
plied to those who instead of sacrificing to the Gods put the intended oblation 
into their own mouths. 

Pipru is one of the demons of the air; his forts are the clouds that withhold 

the rain; Rijisvdn is a pious worshipper oppressed by the Dasyus, robbers or 
barbarians, 

6 Sushna, ‘the Drier-up, is the personification of the excessive heat before 
the rains; a demon of drought. Swumdura and Arbuda are similar demons of 
the atmosphere. <Atithigva is another name of the liberal prince Divodása. 

8 The Aryas are, first, the people who speak the language of the Veda, 
and the Dasyus are the original and hostile peoples of India. Later, the 

- former are the true and loyal people, faithful to Indra and the Gods, and the 
latter are the wicked and godless. 

Whose grass is strewn : the faithful worshipper, the priest who has trimmed 
and strewn the sacred grass for the Gods. 

9 Vamre: the second half of the stanza is ^: ~ Wilson remarks: 
‘The text is obscure,—Vumro vi jughdna . „ destroyed the 
collection. The Scholiast says that a Rishi named Vamra took advantage of 
Indra's absence from sacrifice, to carry away the accumulated heap of offerings.’ 

10 The Rishi Usaná, called also Kavya or Kavi's son, appears in the Veda 
as the especial friend of Indra. In I. 121, 12. he is said to have given 
Indra his thunderbolt: ‘The bolt which Kavya Usaná erst gave thee.’ Here, 
also, ‘the might’ means the conquering thunderbolt, although in other places 
its fabrication is attributed to Tvashtar, 

Lhe steeds of Váta : horses of the Wind-God, horses swift as wind. 


q1T* 2 14 
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O Hero-souled, the steeds of Vata, yoked by thought, have 
carried thee to fame while thou art filled with power. 


11 When Indra hath rejoiced with Kavya Usand, he mounts his 
steeds who swerve wider and wider yet. 
The Strong hath loosed his bolt with the swift rush of rain, 
and he hath rent in pieces Sushna's firm-built forts. 


12 Thou mountest on thy car amid strong Soma draughts: Sår- 
yáta brought thee those in which thou hast delight. 
Indra, when thou art pleased with men whose Soma flows thou 
risest to unchallenged 11 in the sky. 
13 To old Kakshivan, S (nin Presser. skilled in song, O Indra, thou 
didst give the vouihiel Vr ieliava. 
Thou, very wise, “wast Meni, Vrishanasva’s child: those deeds 
of thine must all be told at Soma feasts. 


14 The good man’s refuge in his need is Indra, firm as a door- 
post, praised among the Pajras. 
Indra alone is Lord of wealth, the Giver, lover of riches, cha- 
riots, kine, and horses. 
15 To him the Mighty One, the self-resplendent, verily strong and 
great, this praise is uttered. 
May we and all the heroes, with the princes, be, in this fray, 
O Indra, in thy keeping. 
HYMN LIT. Indra. 
I cronreY that Ram who finds the light of heaven, whose hun- 
dred nobly-natured ones go forth with him. 


With hymns may I turn hither Indra to mine aid,—the Car 
which like a strong steed hasteth to the call. 


11 When Indra hath rejoiced : drunk the exhilarating Soma. 

12 Síryáta: a Rajarshi or royal Rishi of the family of Bhrigu. 

Brought thee those : draughts of Soma juice. 

Thou visest to unchallenged glory : when thou hast exhilarated thyself with 
the Soma offered by thy worshippers thou performest thy most glorious deeds, 

18 Kakshtvdn : a Rishi, son of Usij. See I. 18. 1. Vriehayá, the damsel who 
was given to him, is nob mentioned elsewhere. 

Mend: according to a later legend, Indra became, himself, the daughter 
of King Vrisauasva. 

14 Among the Pujrag: an ancient priestly family, said to be identical with 
the Angirases. 

15 In this fray : the hymn appears to have been addressed to Indra for aid 
in a coming battle. 

1 That Ram: that famous warrior. See I. 51. 1. 

Whose hundred nobly-natured ones : see verse 4. 
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2 Like as a mountain on firm basis, unremoved, he, thousand- 
fold protector, waxed in mighty strength, 
When Indra, joying in the draughts of Soma juice, forced the 
clouds, slaying Vritra stayer of their flow. 
3 For he stays e'en the stayers, spread o'er laden cloud, rooted 
in light, strengthened in rapture by the wise. 
Indra with thought, with skilled activity, I call, most liberal 
giver, for he sates him with the juice. 


4 Whom those that flow in heaven on sacred grass, his own as- 
sistants, nobly-natured, fill full like the sea,— 
Beside that Indra when he smote down Vritra stood his helpers, 
straight in form, ‘mighty, invincible. 
5 To him, as in wild joy he fought with him who stayed the rain, 
his helpers sped like swift streams down a slope, 
When Indra, thunder-armed, made bold by Soma draughts, 
broke Vala’s fences down, as Trita burst his way. 


6 Splendour encompassed thee, forth shone thy warrior might: 
the rain-obstructer lay in mid-air's lowest deep, 
What time, O Indra, thou didst cast thy thunder down upon 
the jaws of Vritra hard to be restrained. 


7 The hymns which magnify thee, Indra, reach to thee even as 
water-brooks flow down and fill the lake. 
Tvashtar gave yet more force to thine appropriate strength, 
and forged thy thunderbolt of overpowering might. 
8 When, Indra, thou whose power is linked with thy Day Steeds 
hadst smitten Vritra, causing floods to flow for man, 
Thou heldst in thine arms the metal thunderbolt, and settest 
in the heaven the Sun for all to see. 


3 For he stays een the stayers ; the words of the text så hi dvaró duarishu 
varri didhaui, are very difficult. Sáyana's par s i" dcs by Wilson, is 
loose but seems to give the general sense of the ~ YT ‘ois victorious 
over his enemies, who i is spread through the The stayer 
among the stayers, is probably the conqueror who 8 the demons who 
obstruct the rain, and dun, the udder (of the sky) means the rain- giving 
clouds, over which Indra, a3 God of the fir mament, is extended as a covering. 


4 His own assistants : the inspiring Soma draughts, 

5 Mis helpers: his constant allies, the Maruts. 

As Trite burst his way : Siyana refers toa legend which says that Trita fell 
into a well, and the Asuras heaped coverings over its mouth; but he broke 
through them with ease. So Indra broke down the defences of the demon 
Vala, See Wilson’s note on the passage. 

6 The rain-obstructer the demon Vritra. 

7 Tvashtar: the Vulcan or Hephzestus of the Indian Gods. 

S The metal thunderbolt: vajram dyasdm, usually translated ‘iron thunder- 
bolt’; but we do not know for certain what metal das (Latin aes) was. 
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9 In fear they raised the lofty self-resplendent hymn, praise- . 
giving and effectual, leading up to heaven, 
When Indra’s helpers fighting for the good of men, the Maruts, 
faithful to mankind, joyed in the light. 
10 Then Heaven himself, the mighty, at that Dragon’s roar reeled 
back in terror when, Indra, thy thunderbolt 
In the wild joy of Soma had struck off with might the head 
of Vritra, tyrant of the earth and heaven. 
11 O Indra, were this earth extended forth tenfold, and men who 
dwell therein multiplied day by day, 
Still here thy conquering might, Maghavan, would be famed: 
it hath waxed vast as heaven in majesty and power. 
12 Thou, bold of heart, in thine own native might, for help, upon 
the limit of this mid-air and of heaven, 
Hast made the earth to be the pattern of thy strength: em- 
bracing flood and light thou reachest to the sky. 
18 Thou art the counterpart of earth, the Master of lofty heaven 
with all its mighty Heroes: 
Thou hast filled all the region with thy greatness: yea, of a 
truth there is none other like thee. 
14 Whose amplitude the heaven and earth have not attained, 
whose bounds the waters of mid-air have never reached,— | 
Not, when in joy he fights the stayer of the rain: thou, and 
none else, hast made all things in order due. 
15 The Maruts sang thy praise in this encounter, and in thee all 
the Deities delighted, 
What time thou, Indra, with thy spiky weapon, thy deadly 
bolt, smotest the face of Vritra. ` 


HYMN LIII. Indra. 


We will present fair praise unto the Mighty One, our hymns 
to Indra in Vivasvin’s dwelling-place ; 

For he hath ne'er found wealth in those who seem to sleep: 
those who give wealth to men accept no paltry praise. 


— A ——— A € ea 


9 In fear they raised: that is, Indra’s worshippers in fear of Vritra. 

11 If the earth were ten times as large and populous as it is, thy fame 
would extend over the whole of it. 

14 The waters of mid-air: the aerial ocean, the firmament. 


He fights : said of Indra, We should expect ‘thou fightest ;’ but this and 
similar sudden changes of person are common in the Veda, 


1 Vivasván's dwelling-place; the seat of the sacrificer, the representative 
of the celostial Vivasvän. 
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2 Giver of horses, Indra, giver, thou, of kine, giver of barley, 
thou art Lord and guard of wealth: 
Man's helper from of old, not disappointing hope, Friend of 
our friends, to thee as such we sing this praise. 
3 Indra, most splendid, powerful, rich in mighty deeds, this 
treasure*spread around is known to be thine own. 
Gather therefrom, O Conqueror, and bring to us: fail not the 
hope of him who loves and sings to thee. 
4 Well pleased with these bright flames and with these Soma 
drops, take thou away our poverty with steeds and kine. 
With Indra scattering the Dasyu through these drops, freed 
from their hate may we obtain abundant food. 
9 Let us obtain, O Indra, plenteous wealth and food, with strength 
exceeding glorious, shining to the sky: 
May we obtain the Goddess Providence, the strength of heroes, 
special source of cattle, rich in steeds. 
6 These our libations, strength-inspiring, Soma draughts, glad- 
dened thee in the fight with Vritra, Hero Lord, 
What time thou slewest for the singer with trimmed grass ten 
thousand Vritras, thou resistless in thy might. 
7 Thou goest on from fight to fight intrepidly, destroying castle 
after castle here with strength. 
Thou, Indra, with thy friend who makes the foe bow down, 
slewest from far away the guileful Namuchi. 


8 Thou hast struck down in death Karanja, Parnaya, in Ati 
thigva’s very glorious going forth. 
Unyielding, when Rijisvan compassed them with siege, thou 
hast destroyed the hundred forts of Vangrida. 
9 With all-outstripping chariot-wheel, O Indra, thou far-famed, 
hast overthrown the twice ten Kings of men, 
With sixty thousand nine-and-ninety followers, who came in 
arms to fight with friendless Susravás. 


10 Thou hast protected Susravás with succour, and Türvayána 
with thine aid, O Indra. 


- ——— . —̃— !, i aiia E NET mi i Eee eii —— 
2 Those who seem to sleep : Indra derives no advantage from those who are - 
remiss in their religious duties, 
6 Zen thousand Vritras : countless demons like Vritra. 
7 With thy Friend the thunderbolt. Or námyd may mean with Nami’ as 
thy confederate. 
Namuchi: * non-looser (of the heavenly waters), another demon of drought, 
8 Karanju, Parnaya, and Vangrida are Asuras or demons; Alithigve has 


been mentioned before, I. 51. 6, aud Rijisvan in verse 5 of the same hymn, 


9 Sugravás, and T'árvayána in the next verse, are said to be kings. 
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Thou madest Kutsa, Atithigva, Ayu, subject unto this King, 
| the young, the mighty. 
1l May we protected by the Gods hereafter remain thy very pros- 
perous friends, O Indra. 


Thee we extol, enjoying through thy favour life long and joy- 
ful and with store of heroes. 


HYMN LIV. Indra. 


Uncz us not, Maghavan, to this distressful fight, for none may 
comprehend the limit of thy strength. 

Thou with fierce shout hast made the woods and rivers roar: 
did not men run in crowds-together in their fear? 


2 Sing hymns of praise to Sakra, Lord of power and might; laud 
thou and magnify Indra who heareth thee, 
Who with his daring might, a Bull exceeding strong in strength, 
maketh him master of the heaven and earth. 
3 Sing forth to lofty Dyaus a strength-bestowing song, the Bold, 
whose resolute mind hath independent sway. 
High glory hath the Asura, compact of strength, drawn on by 
two Bay Steeds: a Bull, a Car is he. 


4 The ridges of the lofty heaven thou madest shake; thou, 
daring, of thyself smotest through Sambara, 
When, bold with gladdening juice, thou warredst with thy bolt, 
sharp and two-edged, against the banded sorcerers. 


10 Kutsa has been mentioned (I. 33. 14.) as a favourite of Indra, but is 
here represented, together with Atithigva and Ayu, as chastised by him. 


This King: Sugravàs, or Turvayána; these names perhaps denote the same 
individual. 


D 


1 Urge us not, Maghavan the verb, urge, which is not in the text, is 
supplied by Sáyaua. The meaning appears to be, Do not, O Indra, force us 
into any conflict in which we may have thee for our opponent. 

2" Sakra ; the Mighty,’ a name of Indra. 


8 Sing forth to lofty Dyaus: Heaven. The God who is represented in the 
Veda as the consort of Earth and the progenitor of the Gods is called Dyaus 
or Dyaushpitar, names identical in origin with Zeus, or Zeus pater, and 
Jupiter, or Diespiter, the appellations given to the supreme God of the Greeks 
and Romans, In this place Sáyana identifies Dyaus with Indra, who seems, 
in later times, to have succeeded to the functions assigned to the former God. 
See Muir, Originul Sunskrit Texts, v. 33. 


The Asura: the divine One, Indra as the snpreme Dyaus. 
4 Sumbara: a demon. See I. 51. 6. 


The banded sorcerers : the fiends of the atmosphere who use enchantments 
or supernatural powers in their conflicts with Indra, 
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5 When, with a roar that fills the woods, thou forcest down on 
the wind’s head the stores which Sushna kept confined, 
Who shall have power to stay thee firm and eager-souled from 
doing still this day what thou of old hast done? 
6 Thou holpest Narya, Turvasa, and Yadu, and Vayya’s son 
Turviti, Satakratu ! 
Thou holpest horse and car in final battle; thou brakest down 
the nine-and-ninety castles. 
7 A hero-lord is he, King of a mighty folk, who offers free oblations 
and promotes the Law, 
Who with a bounteous guerdon welcomes hymns of praise: for 
him flows down the abundant stream below the sky. 
8 His power is matchless, matchless is his wisdom ; chief, through 
their work, be some who drink the Soma, 
Those, Indra, who increase the lordly power, the firm heroic 
strength of thee the Giver. 
3 Therefore for thee are these abundant beakers, Indra’s drink, 
stone-pressed juices held in ladles. 
Quaff them and satisfy therewith thy longing; then fix thy 
mind upon bestowing treasure. 
10 There darkness stood, the vault that stayed the waters’ flow: 
in Vritra's hollow side the rain-cloud lay concealed. 
But Indra smote the rivers which the obstructer stayed, flood 
following after flood, down steep declivities. 
1l So give us, Indra, bliss-increasing glory; give us great sway 
and strength that conquers people. 
Preserve our wealthy patrons, save our princes; vouchsafe us 
wealth and food with noble offspring. 


HYMN LY. Indra. 


Tuovcnm œen this heaven's wide space and earth have spread 
them out, nor heaven nor earth may be in greatness Indra's 
match. 

Awful and very mighty, causing woe to men, he whets his 
thunderbolt for sharpness, as a bull. 


meea — L iL 
5 Sushna: a demon of drought. 


6 Thou holpest Narya : some chief or Rishi so named ; or the word may be 
an adjective, manly, qualifying Turvasa, 


Lurvaga, Yadu, Turviti have been mentioned before, See I, 36, 18. 


i dsa bull: as a bull sharpens his horns. 
Causing woe to men; as the punisher of the wicked, 
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2 Like as the watery ocean, so doth he receive the rivers spread 
on all sides in their ample width. 


He bears him like a bull to drink of Soma juice, and will as 
Warrior from of old, be praised for might. 


3 Thou swayest, Indra, all kinds of great manly power, so as to 
bend, as 't were, even that famed mountain down. 


Foremost among the Gods is he through hero might, set in the 
van, the Strong One, for each arduous doed. 
4 He only in the wood is praised by worshippers, when he shows 
forth to men his own fair Indra-power. 
A friendly Bull is he, a Bull to be desired, when Maghavan 
auspiciously sends forth his voice, i 
5 Yet verily the Warrior in his vigorous strength stirreth up 
with his might great battles for-mankind ; 
And men havo faith in Indra, the resplendent One, what time 
he hurleth down his bolt, his dart of death. 


6 Though, fain for glory, and with strength increased on earth, 
he with great might destroys the dwellings made with art, 
He makes the lights of heaven shine forth secure, he bids, 
exceeding wise, the floods flow for his worshipper. 
7 Drinker of Soma, let thy heart incline to give; bring thy Bays 
hitherward, O thon who hearest praise. 
Those chariotcers of thine, best skilled to draw the rein, the 
rapid sunbeams, Indra, lead thee not astray, 
8 Thou bearest in both hands treasure that never fails; the 
famed One in his body holds unvanquished might. 
O Indra, in thy members many powers abide, like wells 
surrounded by the ministering priests, 


4 A friendly Bull is he: Maghavan, the mighty Indra, is here represented 
in his gracious mood, strong yet gentle. But vríshd, the male, the bull, the 
strong, may also mean the strong Soma; maghdvd means also the rich in- 
stitutor of a sacrifice, a worshipper ; and dheng means cow as well as voice, 
Accordingly Professor Max Müller translates the passage: The strong Soma 
is pleasing, the strong Soma is delicious, when the sacrificer safely brings the 
cow, in order that the Soma may be mixed with milk. See Vedic Hymns, 
Part L, p. 148. 


In the wood, in the first line of the verse scems to be an allusion to the 
forest life of Brahmans. 

5 In this verse Indra is represented as a terrible God, and in the following 
verse as sometimes sending afilictions but generally blessing men with light 
and with kindly rain. 
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HYMN LVI. Indra. 


For this man’s full libations held in ladles, he hath roused 
him, eager, as a horse to meet the mare. 

He stays his golden car, yoked with Bay Horses, swift, and 
drinks the Soma juice which strengthens for great deeds. 


2 To him theguidance-followinz songs of praise flow full, as those 
who seek gain go in company to the flood. 
To him the Lord of power, the holy synod's might, as to a hill, 
with speed, ascend the loving ones. 
3 Victorious, great is he; in manly battle shines, unstained with 
dust, his might, as shines a mountain peak ; 
Wherewith the iron one, fierce c'en against the strong, in 
rapture, fettered wily Sushna fast in bonds. 


4 When Strength the Goddess, made more strong for help by 
thee, waits upon Indra as the Sun attends the Dawn, 
Then he who with his might unflinching kills the gloom stirs 
up the dust aloft, with joy and triumphing. 
5 When thou with might, upon the framework of the heaven, 
didst fix, across, air's region firmly, unremoved, 
In the light-winning war, Iudra, in rapturous joy, thou smotest 
Vritra dead and broughtest floods of rain. 
6 Thou with thy might didst grasp the holder-up of heaven, thou 
who urt mighty also in the seats of earth. 


Tkon. auias by the juice, hast set the waters free, and 
Uo nV. stony fences through and through. 
HYMN LVII. Tada. 


To him most liberal, lofty Lord of lofty wealth, verily powerful 
and strong, I bring my hymn,— 

Whose checkless bounty, as of waters down a slope, is spread 
abroad for all that live, to give them strength. 


1 This man: the institutor of the sacrifice. Me. Indra. 


2 The flood: (samudrd) any large gathering of waters not necessarily the 
sea or ocean. 

The holy synod : an assembly for worship of the Gods, 

The loving ones ; the songs of loving praise. I find the stanza unintelligible ; 
and the version (based chiefly on Grassmann’s) which I offer is merely a tem- 
porary makeshift, 

3 Ne iron one; the thunderbolt, made of dyas, iron or other metal. 

4 By thee: by Soma. l 


5 In the light-winning war: waged with the demons of the air for rai 
the light which follows the dispersion of the clouds. M bes 


6 The bearer-up of heaven; perhaps the thunderbolt, with which Indra 
maintains order. 
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2 Now all this world, for worship, shall come after thee—the 
offerer's libations like floods to the depth, 
When the wellloved one seems to rest upon the hill, the 
thunderbolt of Indra, shatterer wrought of gold. 
3 To him the terrible, most meet for lofty praise, like bright 
Dawn, now bring gifts with reverence in this'rite, 
Whose being, for renown, yea, Indra-power and light, have 
been created, like bay steeds, to move with speed. 
4 Thine, Indra, praised by many, excellently rich! are we who 
trusting in thy help draw near to thee. 
Lover of praise, none else but thou receives our laud : as earth 
loves all her creatures, love thou this our hymn. 
5 Great is thy power, O Indra, we are thine. Fulfil, O 
Maghavan, the wish of this thy worshipper. 
After thee lofty heaven hath measured out its strength: to 
thee and to thy power this earth hath bowed itself. 
6 Thou, who hast thunder for thy weapon, with thy bolt hast 
shattered into pieces this broad massive cloud. 
Thou hast sent down the obstructed floods that they may 
flow: thou hast, thine own for ever, all victorious might. 


HYMN LVIII. Agni. 


Ne’er waxeth faint the Immortal, Son of Strength, since he, 
the Herald, hath become Vivasván's messenger. 

On paths most excellent he measured out mid-air: he with 
oblation calls to service of the Gods. 

2 Never decaying, seizing his appropriate food, rapidly, eagerly 

through the dry wood he spreads. 

His back, as he is sprinkled, glistens like a horse: loud hath 
he roared and shouted like the heights of heaven. 


2 When the well-loved one : when the lightning-laden cloud is resting on the 
mountain, men pray to Indra in order that he may discharge his celestial 
artilery and bring down the rain. 

5 After thee: the heaven has taken thy might as a pattern for its own 
might. 

This Hymn and the five following are ascribed to Nodhas, the son of 
Gotama, 


1 Vivasedn's messenger : Vivasvin is the morning heaven and the personifica- 
tion of the sacrificer of the Gods. i 


He measured out mid-air: this act is ascribed to Indra in I. 56. 5. 
2 As he is sprinkled: with clarified butter, 
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3 Set high in place o’er all that Vasus, Rudras do, immortal, 
Lord of riches, seated as High Priest ; 
Hastening like a car to men, to those who live, the God 
without delay gives boons to be desired. 
4 Urged by the wind he spreads through dry wood as he lists, 
armed with his tongues for sickles, with a mighty roar. 
Black is thy path, Agni, changeless, with glittering -waves ! 
when like a bull thou rushest eager to the trees. 
5 With teeth of fame, wind-driven, through the wood he speeds, 
triumphant like a bull anong the herd of cows, 
With bright strength roaming to the everlasting air: things 
fixed, things moving quake before him as he flies. 
6 The Bhrigus stablished thee among mankind for men, like as 
a treasure, beauteous, easy to invoke; 
Thee, Agni, asa herald and choice-worthy guest, as an aus- 
picious Friend to the Celestial Race. 
7 Agni, the seven tongues’ deftest Sacrificer, him whom the 
priests elect at solemn worship, 
The Herald, messenger of all the Vasus, I serve with dainty 
food, I ask for riches. 
8 Grant, Son of Strength, thou rich in friends, à refuge without 
a flaw this day to us thy praisers. 
O Avni, Son of Strength, with forts of iron preserve thou 
from distress the man who lauds thee. 
9 Be thou a refuge, Bright One, to the singer, a shelter, Boun- 
teous Lord, to those who worship. ö 
Preserve the singer from distress, O Agni, May he, enriched 
with prayer, come soon and early. 


HYMN LIX, Agni. 


THE other fires are, verily, thy branches; the Immortals all 
rejoice in thee, O Agni. 

Centre art thou, Vaisvànara, of the people, Sustaining mon like 

a deep-founded pillar. 

— —— KL a —— EB ER rh. — 

3 Rudras, Vasus ; two classes of Gods. See L 34. 11. 

4 The description of Agni in this verse and the next applies, not to the 
sacrificial fire, but to the fire that clears the jungle as the new settlers advance 
into the country. m 

8 The Bhrigus: one of the most eminent priestly families of more ancient times. 

Friend to the Celestial Ruce: as bearing to the Gods the oblations of their 
worshippers. 

7 Agni, the seven tongues’ deftest Sucrificer: the seven tongues appear to be 
the tongue-like flames which Agni employs to consume the oblations, 

1 Thy branches : merely offshoots of thee. 

, Vaigoduara ; a name of Agni; common to, dwelling with, and benefiting all 
Arya men, 
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2 The forehead of the sky, earth's centre, Agni became the mes- 
senger of earth and heaven. 


Vaisvanara, the Deities produced thee, a God, to be a light 
unto the Arya. 
3 As in the Sun firm rays are set for ever, treasures are in Vais- 
vanara, in Agni. 3 
Of all the riches in the hills, the waters, the herbs, among 
mankind, thou art the Sovran. 
4 As the great World-halves, so are their Son’s praises; skilled, 
as a man, to act, is he the Herald. 
Vaigvànara, celestial, truly mighty, most manly One, hath 
many a youthful consort. 
5 Even the lofty heaven, O Játavedas Vaisvanara, hath not 
attained thy greatness. 
Thou art the King of lands where men are settled, thou hast 
brought comfort to the Gods in battle. ' 
Now will I tell the greatness of the Hero whom Püru's sons 
follow as Vritra’s slayer : 

Agni Vaisvanara struck down the Dasyu, clave Sambara 
through and shattered down his fences. 

Vaisvanara, dwelling by his might with all men, far-shining, 
holy mid the Bharadvajas, 

Is lauded, excellent, with hundred praises by Purnnitha, son 
of Satavani. 

HYMN LX. Agni. 

As ’twere some goodly treasure Matarisvan brought, as a gift, 
the glorious Priest to Bhrigu, 

Banner of sacrifice, the good Protector, child of two births, the 
swiftly moving envoy. 


os 


4 Vast as heaven and earth, which constitute the world, are the praises 
offered to Agni their son. 

Skilled, us « mun, to act: duties of the heavenly Hotar, invoking priest, or 
herald, being regarded as similar to those of the earthly functionary. 

Mauny a youthful consort: the flames. 

6 Párwssons: men in general; Püru being regarded as their progenitor. 

Struck down the Dasyu the demon who stayed the rain. The deeds usually 
ascribed to Indra are here attributed to Agni, that is, Agni is identified with 
Indra. 

7 The Bharadvdjas : the descendants of the R Rr . 

Purunttha : a king of that name, says Sayana ; E 1. » of the 
sacrifice. The name does not occur again, and nothing is known regarding him. 


1 Métarisvan: a divine or semi-divine being, who as the messenger of 
Vivasván brings down from heaven Agni who had hitherto been concealed. 
The explanation of Mátarisvan as Vayu, the God of wind, does not appear to 
be justified by Rigveda texts. See Muir, O. S. Texts, v. 204. 


6 
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2 Both Gods aud men obey this Ruler’s order, Gods who are 
worshipped, men who yearn and worship. 
As Priest he takes his seat ere break of morning, House-Lord, 
adorable with men, Ordainer. 
3 May our fair praise, heart-born, most recent, reach him whose 
tongue, en at his birth, is sweet as honey; 
Whom mortal priests men, with their strong endeavour, 
suppled with dainty viands, have created. 
4 Good to mankind, the yearning Purifier hath among men been 
placed as Priest choice-worthy. 
May Agni be our Friend, Lord of the Household, protector of 
. the riches in the dwelling. 
5 Assuch we Gotamas with hymns extol thee, O Agni, as the 


guardian Lord of riches, 
Decking thee like a horse, the swift prize-winner. May he, 
enriched with prayer, come soon and early. 


HYMN LXI. Indra, 


Even to him, swift, strong, and high-exalted, I bring my song 
olf praise as dainty viands, 
My thought to him resistless, praise-deserving, prayers offered 
most especially to Indra. . 
2 Praise, like oblation, I present, and utter aloud my song, my 
fair hymn to the Victor. ; 
For Indra, who is Lord of old, the singers have decked their 


lauds with heart and mind and spirit. 
3 To him then with my lips mine adoration, winning heaven’s 
light, most excellent, I offer, 
To magnify with songs of invocation and with fair hymms the 
Lord, most bounteous Giver.. 


The glorious Priest: Agni. Bhrigu: the chief of the ancient priestly family 
who bear that name. Ranner of sacrifiee: announcer of sacrifice by his 
erackling flames. Child of two births; born of heaven and earth and again 
from the two fire-sticks, or born from the fire-sticks and again when he is 
consecrated, . | 
Swiftly moving envoy : messenger between Gods and men, See I. 1. 1, note, 

8 Sweet as honey with tasting the sweet libations. 

Have created : by rapid agitation of the fire-stick. 

5 We Gotamas: descendants of Gotama, men of the family to which the 
Rishi of the hymn belongs. 

Decking thee; trimming thee, to make thee shine as men groom a race-horse 
in the morning. 
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4 Even for him I frame a laud, as fashions the wright a chariot 
for the man who needs it,— 

Praises to him who gladly hears our praises, a hymn well-form- 
ed, all-moving, to wise Indra. 


5 So with my tongue I deck, to please that Indra, my hymn, as 
twere a horse, through love of glory, : 
To reverence the Hero, bounteous Giver, famed far and wide, 
destroyer of the castles. 


6 Even for him hath Tvashtar forged the thunder, most deftly 
wrought, celestial, for the battie, 
Wherewith he reached the vital parts of Vritra, striking—the 
vast, the mighty—with the striker. 


7 As soon as, at libations of his mother, great Vishnu had drunk 
up the draught, he plundered 
The dainty cates, the cooked mess; but One stronger trans- 
‘fixed the wild boar, shooting through the mountain. 


8 To him, to Indra, when he slew the Dragon, the Dames, too, 
Consorts of the Gods, weve praises. 
The mighty heaven and earth hath he encompassed : thy great- 
ness heaven and earth, combined, exceed not. 


9 Yea, of a truth, his magnitude surpasseth the magnitude of 
earth, mid-air, and heaven. . 
Indra, approved by all men, self-resplendent, waxed in his home, 
loud-voiced and strong for battle. 


10 Through his own strength Indra with bolt of thunder cut 
piece-meal Vritra, drier up of waters. 
He let the floods go free, like cows imprisoned, for glory, with 
& heart inclined to bounty. 


4 For the man who needs it: and orders ib to be made. TZétsindya is a diffi- 
cult word. Wilson renders it, after S&yana, (that the driver) may, thence, 
(obtain) food. 


5 The castles: the strongholds of the atmospheric demons of drought, the 
castles of rain-imprisoning cloud. 


6 The striker; the thunderbolt or lightning. 


7 His mother Indra’s mother Aditi who gave him Soma to drink as soon 
as he was born. See IIT. 32. 9,10; 48. 2, 8; VII. 98. 3. Dainty cates: the 
demon's store of rain. One stronger: the mightier Indra. Zhe wild bear: 
the fierce demon V ritra. Cf. VIII. 66.10. The mountain: the massive cloud in 
which Vritra was enveloped. For my corrected version of this stanza I am 
indebted to Prof. A. A. Macdonell’s article on Mythological Studies in the 
Rigveda, Royal Asiatic Society Journal, January, 1895. 


8 The Dames, the Consorts of the Gods: according to Sáyana these are the 
personified Gayatri and other metres of the Veda. The Celestial Waters are 
probably intended. 
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11 The rivers played, through his impetuous splendour, since with 
his bolt he compassed them on all sides. 
Using his might and favouring him who worshipped, he made 
a ford, victorious, for Turviti. 
12 Vast, with thine ample power, with eager movement, against 
this Vritza cast thy bolt of thunder. 
Rend thou his joints, as of an ox, dissevered, with bolt oblique, 
that floods of rain may follow. 
13 Sing with new lauds his exploits wrought aforetime, the deeds 
of him, yea, him who moveth swiftly, ; 
When, hurling forth his weapons in the battle, he with impe- 
tuous wrath lays low the foemen. 
14 When he, yea, he, comes forth the firm-set móuntains, and the 
whole heaven and earth, tremble for terror. 
May Nodhas, ever praising the protection of that dear Friend, 
gain quickly strength heroic. 
15 Now unto him of these things hath been given what he who 
rules alone o’er much, electeth. 
Indra hath helped Etasa, Soma-presser, contending in the race 
of steeds with Sürya. 
16 Thus to thee, Indra, yoker of Bay Coursers, the Gotamas have 
brought their prayers to please thee. 
Bestow. upon them thought, decked with all beauty. May he, 
enriched with prayer, come soon and early. 


HYMN LXII. Indra. 


Lizz Angiras a gladdening laud we ponder to him who loveth 
song, exceeding mighty. 

Let us sing glory to the far-famed Hero who must be praised 
with fair hymns by the singer. 

2 Unto the great bring ye great adoration, a chant with praise 

to him exceediny mighty, 

Through whom our sires, Angirases, singing praises and know- 
ing well the places, found the cattle. 


11 Turvitó: Sdyana says that this Rishi had been immersed in water, and 
that Indra brought him to dry land. 

14 Nodhaa; the Rishi or seer of the hymn. i 

15 Praises and sacrifice have been offered to Indra. He himself possesses 
everything else. Such praises and sacrifice led Indra to help Etasa, his wor- 
shipper, in his rivalry of Sürya and his horses, See II. 19. 5, note. 

16 The hymn ends with the refrain that concludes also Hymns I. 58 and 60. 

1 Like Angiras: after the manner of Angiras, one of the first institutors of 
religious ceremonies. 

2 Found the cute, the rain-clouds, or the rays of light which follow the 
effusion of rain, 


HYMN 62.] THE RIGVEDA. 85 


3 When Indra and the Angirases desired it, Saramá& found pro- 
vision for her offspring. 
Brihaspati cleft the mountain, found the cattle: the heroes 
shouted with the kine in triumph. 


4 Mid shout, loud shout, and roar, with the Navagvas, seven 
singers, hast, thou, heavenly, rent the mountain ; 
Thou with the speeders, with Dasagvas, Indra, Sakra! hast 
rent with thunder flaming Vala. 


5 Praised by Ángirases, thou, foe-destroyer, hast, with the Dawn, 
Sun, rays, dispelled the darkness. 

'Thou Indra, hast Spread out the earth's high ridges, and firm- 
ly fixed the region under heaven. 


6 This is the deed most worthy of all honour, the fairest marvel 
of the Wonder-Worker, ; 
That, nigh where heaven bends down, he made four rivers 
flow full with waves that carry down sweet water. 
4 Unwearied, won with lauding hymns, he parted of old the 
ancient Pair, united ever. 
In highest sky, like Bhaga, he the doer of marvels set both. 
Dames and earth and heaven. 


8 Still born afresh, young Dames, each in her manner, unlike 
in hue, the Pair in alternation 

Round heaven and earth from ancient time have travelled, 
Night with her dark limbs, Dawn with limbs of splendour. 


3 Saroamá found provision for her offspring : Saramá, the hound of Indra 
and mother of the two dogs called after their mother Sárameyas who are the 
watchdogs of Yama the God of the Dead, is said to have pursued and 
recovered the cows stolen by the Panis; which has been supposed to mean 
that Saramá is the Dawn who recovers the rays of the Sun that have been 
carried away by night. The legend says that Saramé LAU to go in search of 
the stolen cattle on condition that the milk of the esws shouni be given to her 
young ones. Ludwig is of opinion that the word ‘ oasis in the text refers 
not 5 Saramá's young ones, but to the descendants of the Angirases. 
Ct. I. 72. 8. 


Br Mas pati cleft the mountain: Brihaspati or Brahamanaspati is the Lord 
ofprayer. ‘It is, therefore, as Professor Roth observes, ‘brahma, prayer, with 
which the God breaks open the hiding-place of the enemy. Prayer pierces 
through to the object of tts desire, and attains it.’ 


4 The seven singers are 1 the Angirases themselves; the Navagvas 
and Dugagvus are rez. or their priestly allies. They are called 
speeders as hastiiyyͤ ak of the stolen cows. Valais the fiend 


who keeps the cows n TE 

6 Nigh where heaven bends down flowing away to the distant horizon. The 
four rivers are not specified by Sáyana, who merely says they are the Ganges 
and others. 


7 The ancient Pair: Heaven and Earth. Bhaga is here the Supreme God. 
Both Dames ; Night and Morning, 


e 
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9 Rich in good actions, skilled in operation, the Son with might 
maintains his perfect friendship. 
Thou in the raw cows, black of hue or ruddy, storest the ripe 
milk glossy white in colour. 


10 Their paths, of old connected, rest uninjured; they with 
great might preserve the immortal statutes. 
For many thousand holy works the Sisters wait on the haughty 
Lord like wives and matrons. 
11 Thoughts ancient, seeking wealth, with adoration, with newest 
lauds have sped to thee, O Mighty. 
As yearning wives cleave to their yearning husband, so cleave 
our hymnus to thee, O Lord most potent. ö 


12 Strong God, the riches which thy hands have holden from 
days of old have perished not nor wasted. 
Splendid art thou, O Indra, wise, unbending : strengthen us 
with thy might, O Lord of Power. 
13 O mighty Indra, Gotama's son Nodhas hath fashioned this 
new prayer to thee Eternal, 
Sure leader, yoker of the Tawny Coursers. May he, enriched 
with prayer, come soon and early. 


HYMN LXIII. : Indra. 


Thou art the Mighty One; when born, O Indra, with power 
thou terrifiedst earth and heaven; 

When, in their fear of thee, all firm-set mountains and mons- 
trous creatures shook like dust before thee. 


2 When thy two wandering Bays thou dravest hither, thy praiser 
laid within thine arms the thunder, 
Wherewith, O Much-invoked, in will resistless, thou smitest 
foemen down and many a castle. 


9 The Son with might : S&yana takes sávasd, ‘ with might, in the sense of 
the genitive sdvasah, and explains: the Son of Might, that is the exceedingly 
strong one. But this seems forced. The Son is Indra. 

Thou in the raw cows : the cows are called raw, as contrasted with the warm 


milk matured or cooked in their udders. The colour of the milk is also con- 


trasted with that of the cows, as in the German child’s ditty quoted by 
Zimmer: O sage mir, wie geht es zu, gibt weisse Milch die rothe. Kuh.“ 

10 Their paths : the courses of Night and Morning 

The Sisters : a frequently occurring appellation of the fingers as employed 
in acts of worship. Zhe haughty Lord ; Indra. 


edere SA 


2 Thy praiser: the praises of the worshipper strengthen Indra, and urge 
him to the performance of glorious exploits, 
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3 Faithful art thou, these thou defiest, Indra ; thou art the 
Ribhus’ Lord, heroic, victor. 
Thou, by his side, for young and glorious Kutsa, with steed 
and car in battle slewest Sushna. 
4 That, as a friend, thou furtheredst, O Indra, when, Thunderer, 
strong in act, thou crushedst Vritra; 
When, Hero, thou, great-souled, with easy conquest didst rend 
the Dasyus in their distant dwelling. 
5 This doest thou, and art not harmed, O Indra, e'en in the 
anger of the strongest mortal. 
Lay thou the race-course open for our horses: as with a club, 
slay, Thunder-armed ! our foemen. 
6 Hence men invoke thee, Indra, in the tumult of battle, in the 
light-bestowing conflict. 
This aid of thine, O Godlike One, was ever to be implored in 
deeds of might in combat. 
7 Warring for Purukutsa thou, O Indra, Thunder-armed! brakest 
down the seven castles ; 
Easily, for Sudás, like grass didst rend them, and out of need, 
Kinz, broughtest gain to Püru. 
8 O Indra, God who movest round about us, feed us with varied 
food plenteous as water— 
Food wherewithal, O Hero, thou bestowest vigour itself to 
flow to us for ever. 
9 Prayers have been made by Gotamas, O Indra, addressed to 
thee, with laud for thy Bay Horses. 
Bring us in noble shape abundant riches. May he, enriched 
with prayer, come soon and early. 


HYMN LXIV. Maruts. 


Brine for the manly host, wise and majestical, O Nodhas, for 
the Maruts bring thou a pure gift. 

I deck my songs as one deft-handed, wise in mind prepares 
the water that hath power in solemn rites. 


3 The Ribhus Lord: Chief over the three semi-divine beings who by their 
good works raised themselves to immortality and godhead. See I. 20. 

Kutsu: has been mentioned before as protected by Indra. See 1. 33. 14; 51. 6. 

4 Dusyus: hostile demons, or perhaps savage tribes. 

7 Purnkutse: a favourite of Indra and of the Asvins. See I. 112. 7; 
174. 2; IV. 49. 8, note. Sudés (See I. 47. 6) and Püru are kings or chiefs of 
clans. 

8 Who movest round about us: párijman, circumambient, is an epithet 
applied to the Sun also, and to the chariot of the Asvins. 

9 With laud for thy Bay Horses : this is clearly the sense of the words as 
they stand. Sá&yana explains ‘with reverence to thee connected with thy 
bay horses.’ 
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1 O Nodkas: the Rishi or seer of the hymn addresses this line to himself, 
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They spring to birth, the lofty Ones, the Bulls of Heaven, 
divine, the youths of Rudra, free from spot and stain ; 

The purifiers, shining brightly even as suns, awful of form 
like giants, scattering rain-drops down. 

Young Rudras, demon-slayers, never growing old, they have 
waxed, even as mountains, irresistible. 

They make all beings tremble with their mighty strength, 
even the very strongest, both of carth and heaven. 


With glittering ornaments they deck them forth for show ; for 
beauty on their breasts they bind their chains of gold. 

The lances on their shoulders pound to pieces; they were 
born together, of themselves, the Men of Heaven. 


Loud roarers, giving strength, devourers of the foe, they make 
the winds, they make the lightnings with their powers. 

The restless shakers drain the udders of the sky, and ever 
wandering round fill the earth full with milk. 


The bounteous Maruts with the fatness-dropping milk fill full 
the waters which avail in solemn rites. 

They lead, as ’twere, the Strong Horse forth, that it may rain: 
they milk the thundering, the never-failing spring. 


Mighty, with wondrous power and marvellously bright, self- 
strong like mountains, ye glide swiftly on your way. 

Like the wild elephants ye eat the forests up when ye assume 
your strength among the bright red flames. 


Exceeding wise they roar like lions mightily, they, all-posses- 
sing, are beauteous as antelopes ; 

Stirring the darkness with lances and spotted deer, combined 
as priests, with serpents’ fury through their might. 

Heroes who march in companies, befriending man, with ser- 
pents’ ire through strength, ye greet the earth and heaven. 
Upon the seats, O Maruts, of your chariots, upon the cars 

stands lightning visible as light. 


2 The Bulls of Heaven : or of Dyu or Dyaus. 


8 Young Rudras: the Maruts, or Storm-Gods, are the sons of Rudra. 

Demon-slayers : slayers of the clouds that give no rain. 

4 The lances, as well as their other bright ornaments, are the lightning- 
flashes. 


5 The udders of the sky ; the full clouds. The mill, is the sweet fertiliz- 
ing rain, 

6 The Strong Horse: is the rain cloud, which in the same line is called a 
spring or well. 

8 Combined as priests; the music of wind and storm being regarded as the 
Maruts’ song of praise. But the meaning of the words thus rendered is not 
clear. Sáyana, Benfey, and Max Müller give other interpretations, 
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10 Lords of all riches, dwelling in the home of wealth, endowed 
with mighty vigour, singers loud of voice, 
Heroes, of powers infinite, armed with strong men’s rings, the 
archers, they have laid the arrow on their arms. 
11 They who with golden fellies make the rain increase drive for- 
ward the big clouds like wanderers on the way. 
Self-moving, brisk, unwearied, they o’erthrow the firm; the 
Maruts with bright lances make all things to reel. 


12 The progeny of Rudra we invoke with prayer, the brisk, the 
bright, the worshipful, the active Ones. 


To the strong band of Maruts cleave for happiness, the chasers 
of the sky, impetuous, vigorous. 
13 Maruts, the man whom ye have guarded with your help, he 
verily in strength surpasseth all mankind. 
Spoil with his steeds he gaineth, treasure with his men; he 
winneth honourable strength and prospereth. 
14 O Maruts, to the worshippers give glorious strength invincible 
in battle, brilliant, bringing wealth, 
Praiseworthy, known to all men. May we foster well, during 
a hundred winters, son and progeny. 
15 Will ye then, O ye Maruts, grant us riches, durable, rich iu 
men, defying onslaught, 


A hundred, thousandfold, ever increasing? May he, enriched 
with prayer, come soon and early. 


— 


10 Armed with strong men's rings: the meaning of vrishakhddayah is un- 
cortein ; but the hdd seems to have been a ring worn on the arm and foot. 
It may also have been used as a weapon, as the sharp-edged quoits are aged 
by the Sikhs. Vrishun as Professor Max Müller observes, ' conveys the mean. 
ing of strong, though possibly with the implied idea of rain-producing, ferti- 
lizing.' 

12 The worshipful: the meaning of vaninam is uncertain. Wilson, after 
Sayana, translates it by ‘water-shedding,’ vane being said to mean water. 
Ludwig suggests ‘dwelling in the woods,’ instead of ‘ fighting’ which he gives 
in his translation. ‘Worshipful’ is Professor Max Müller's suggestion, and I 
adopt it for the present. 

15 Enriched with prayer : either, generally, invoked by many worshippers, 
or rich through the hymn just recited. This last hemistich is the usual re- 
frain of the hymns ascribed to Nodhas. 

I have generally followed Professor Max Müller in his translation of this 
hymn. See his Vedic Hymns, Part L 
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HYMN LXV. Agni, 


ONE-MINDED, wise, they tracked thee like a thief lurking in 
dark cave with a stolen cow ; 
Thee claiming worship, bearing it to Gods: there nigh to thee 
sate all the Holy Ones. 
2 The Gods approached the ways of holy Law; there was a 
gathering vast as heaven itself. l 
The waters feed with praise the growing Babe, born nobly in 
the womb, the seat of Law. 
3 Like grateful food, like some wide dwelling-place, like a fruit- 
bearing hill, a wholesome stream ; 
Like a steed urged to run in swift career, rushing like Sindhu, 
who may check his course! 
4 Kin asa brother to his sister floods, he eats the woods as a 
King eats the rich. . 
When through the forest, urzed by wind, he spreads, verily 
Agni shears the hair of earth. 
9 Like a swan sitting in tho floods he pants; wisest in mind mid 
inen he wakes at morn. 
A Sage like Soma, sprung from Law, he grew like some young 
creature, mighty, shining far. 


HYMN LXVI. Agni. 


Like the Sun’s glance, like wealth of varied sort, like breath 
which is the life, like one’s own son, 

Like a swift bird, a cow who yields her milk, pure and reful- 
gent to the wood he speeds. 


This and the eight following hymns are ascribed to the Rishi Pür&sara, son 
of Bakti the son of Vasishtha. They are generally difficult, and not seldom 
Unintelligible. 


1 They tracked thee: the Gods followed Agni who had fled away, carrying 
with him the sacrifice as a thief carries off a cow. Phe durk cave is the depth 
of the waters in which Agni hid himself, 

2 The seut of Law; the place of sacrifice, the law ordained for ever. 

3 Sindhu: the Indus, or any great river. 

4 ds % King euis the rich; supports his state by levying contributions from 
the wealthy. 

The hair of earth: grass and shrubs, which forest-fres destroy. 

5 He pants : after his rapid flight to the waters in which he hid himself. 

fe wakes at morn: at the time of the early morning sacrifice. 

A Sage like Soma : like the deified Soma. ‘As Soma creates or causes use- 
ful plants to Brow, so Agni creates, or extracts from them, their nutritive 
faculty.’—Wilson (from Sáyana), i 
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2 He offers safety like a pleasant home, like ripened corn, the 
Conqueror of men. 
Like a Seer lauding, famed among the folk; like a steed 
friendly he vouchsafes us power. 
9 With flame insatiate, like eternal might; caring for each one 
like à dame at home; j 
Bright when he shines forth, whitish mid the folk, like a car, 
gold-decked, thundering to the fight. 


4 Ho strikes with terror like a dart shot forth, e'en like an 
archer's arrow tipped with flame ; 
Master of present and of future life the maidens’ lover and 
the matrons’ Lord. 


5 To him lead all your ways: may we attain the kindled God 
as cows their home at eve. 
He drives the flames below as floods their swell: the rays rise 
up to the fair place of heaven. l 


HYMN LXVII. Agni. 


Victortous in the wood, Friend among men, ever he claims 
obedience as a King. 
Gracious like peace, blessing like mental power, Priest was he, 
offering-bearer, full of thought. 
2 He, bearing in his hand all manly might, crouched in the 
cavern, struck the Gods with fear. 
Men filled with understan ling find him there, when they have 
sung prayers formed within their heart. 
3 He, like the Unborn, holds the broad earth up, and with effec- 
tive utterance fixed the sky. 
O Agni, guard the spots which cattle love: thou, life of all, 
hastigone from lair to lair. 


2 Like a steed; like a war-horse who helps to win spoil in battle, 

4 The maidens lover: the offering to Agni being an essential part of the 
marriage-service. 

The matvons' Lord: children being especially the gift of Agni, in whose 
worship the wife of the sacrificer bears an important part, I have not at- 
tempted to imitate the rhythm of the original, and have contented myself 
with preserving the same number of syllables iu each line, 


1 Victorious in the wood; subduing the fuel and burning it to ashes. 

2 dad in the cuvern : concealed in the dark depth of the waters. See 
I. 65. 1. 

8 The Unborn: the Sun ; regarded as the Supreme Gad. 

The spots which cattle love: as thou knowest by experience how pleasant it 
is to find a safe place of refuge, do not burn up the places where the cattle 
find refuge and food, 
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4 Whoso hath known him dwelling in his lair, and hath approach- 
ed the stream of holy Law,— 
They who release him, paying sacred rites —truly to such 
doth he announce great wealth. 
5 He who grows mightily in herbs, within each fruitful mother 
a and each” babe she bears, 
Wise, life of all men, in the waters’ home,—for him have sages 
built as *twere a seat. 


HYMN LXVIII. Agni. 


CowwrNenING, restless, he ascends the sky, unveiling nights 
and all that stands or moves, 
As he the sole God is pre&minent in greatness among all these 
other Gods. 
2 All men are joyful in thy power, O God, that living from the 
dry wood thou art born. 
All truly share thy Godhead while they keep, in their accus- 
tomed ways, eternal Law. 
3 Strong is the thought of Law, the Law's behest; all works 
have they performed ; he quickens all. 
Whoso will bring oblation, gifts to thee, to him, bethinking 
thee, vouchsafe thou wealth. " 
4 Seated as Priest with Manu’s progeny, of all these treasures 
he alone is Lord. 
Men yearn for children to prolong their line, and are not 
disappointed in their hope. 
5 Eagerly they who hear his word fulfil his wish as sons obey 
their sire's behest. 
He, rich in food, unbars his wealth like doors: he, the House- 
Friend, hath decked heaven’s vault with stars. 


4 The stream of holy Law: or as Sayana explains, the supporter of the 
truth or of sacrifice, that is, Agni. 
They who release him: free him, by attrition, from the fire-sticks. 


1 Commingling : Agni, devouring and fusing together with his flames 
and smoke the elements of the oblations which he bears to the Gods. 

9 I can make nothing of the first hemistich. Wilson, after Sáyana, 
paraphrases : ‘Praises are addressed to him who has repaired (to the solem- 
nity) ; oblations are offered to him who has gone (to the sacrifice); in him is 
all sustenance; (and to him) have all (devout persons) performed (the 
customary) rites. n 

4 Manus progeny ; all Aryan men. : 

Men yearn for children: men have children at their desire, ag the reward 
of their faithful worship of Agni. 

He, the House-Friend he, Agni, whois the friend and guardian of every 
house in his character of the household fire, as the Sun, the Creator, the 
Supreme God, made the heaven and adorned it with stars, 


HYMN 70.] THE RIGVEDA, 98 


HYMN LXIX. Agni. 


Bricut, splendid, like Dawn’s lover, he hath filled the two 
joined worlds as with the light of heaven. 

When born, with might thou hast encompassed them: Father 
of Gods, and yet their Son wast thou. 


2 Agni, the Sage, the humble, who discerns like the cow’s udder, 
the sweet taste of food, 
Like a bliss-giver to be drawn to men, sits gracious in the 
middle of the house. 
9 Born in the dwelling like a lovely son, pleased, like a strong 
steed, he bears on the folk. 
What time the men and I, with heroes, call, may Agni then 
gain all through Godlike power. 
4 None breaks these holy laws of thine when thou hast granted 
audience to these chieftains here. 
This is thy boast, thou smotest with thy peers, and joined with 
heroes dravest off disgrace. 
9 Like the Dawn's lover, spreading light, well-known as hued 
like morn, may he remember me. 7 
They, bearing of themselves, unbar the doors: they all ascend 
to the fair place of heaven. 


HYMN LXX. Agni. 
Mar we, the pious, win much food by prayer, may Agni with 
fair light pervade each act,— 
He the observer of the heavenly laws of Gods, and of the race 
of mortal man. 


—— — —— MÀ 


1 Like Dawn's lover: both the Sun and Agni are called the lovers of 
Ushas or Dawn. Agni is so called from his making his appearance as 
sacrificial fire at the earliest break of day. 

The two joined worlds: earth and heaven coupled into a single dual 
conception. 

2 Like the cows udder; Agni discerns and selects the sweet savours of 
oblations in the same manner as the udder of a cow selects and assimilates 
the sweet juices of grass and herbs for the production of milk. 

3 The meaning of the second hemistich is not clear. Wilson, after Sáyana, 
renders it: Whatever (divine) beings i may, along with other men, invoke 
(to the ceremony) thou, Agni, assumest all (their) celestial natures.’ 

5 They, beariny of themselves: either, his rays bearing up the oblation of 
their own accord, or the steeds who freely draw the chariot of Dawn, 


Aeque A PAR. 


1 Pervade each act: be present and regulate all our acts of worship; or the 
meaning may be ‘ attain each gift,’ receive every oblation that we offer, 
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2 Ho who is germ of waters, germ of woods, germ of all things 
that move not and that move,— 
To him even in the rook and in the house: Immortal One, he 
cares for all mankind. 
3 Agni is Lord of riches for the man who serves him readily 
with sacred songs. 
Protebt these beings thou with careful thought, knowing the 
races both of Gods and men. 
4 Whom many dawns and nights, unlike, make strong, whom, 
born in Law, all things that move and stand,— 
He hath been won, Herald who sits in light, making effectual 
all our holy works. 
5 Thou settest value on our cows and woods: all shall bring 
tribute to us, to the light. 
Men have served thee in many and sundry spots, parting, as 
*twere, an aged father's wealth. 
6 Like a brave archer, like one skilled and bold, a fierce avenger, 
so he shines in fight. 


. HXMN LXXI. Agni, 


Lovine the loving One, as wives their husband, the sisters of 
one home have urged him forward, 
Bright-coloured, even as the cows love morning, dark, breaking 
forth to view, and redly beaming. 
2 Our sires with lauds burst e’en the firm-set fortress, yea, the 
Angirases, with roar, the mountain. 
They made for us a way to reach high heaven, they found 
us day, light, day’s sign, beams of morning 
3 They stablished order, made his service fruitful; then parting 
them among the longing faithful, 
Not thirsting after aught, they come, most active, while with 
sweet food the race of Gods they strengthen. 


2 To him even in the rock; Y can make nothing out of this, Wilson, after 
Säyapa, paraphrases: (They offer oblations) on the mountain, or in the 
mansion, to that Agni ;’ but this cannot be the meaning. Ludwig suggests 
an alteration of the text, so that the meaning would be, ‘even within the 
atone is his dwelling,’ 

5 ‘Agni, confer excellence upon our valued cattle ; and j 
e e PET CRM 

1 The loving One, Agni. The sisters of one home: the fin 

i oving , gers that serve 
him by kindling the fire, eto. Zhe cows; the cl ig 
DES. , clouds brightened by tlie 

2 The priestly Angirases, the earliest institutors of religious worshi 
by prayer and praise th in-li é i 
by p pides praise the mountain-like cloud, that held the rain imprisoned, 

3 His service; the worship of Agni, 


gu, 
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4 Since Mätarisvan, far-diffused, hath stirred him, and he im 
every house grown bright and noble, 
He, Bhrigu-like, hath gone as his companion, as on commission 
to à greater Sovran. 
5 When man poured juice to Heaven, the mighty Father, he 
knew aud freed himself from close embracement 
The archer boldly shot at him his arrow, aud the God threw 
his splendour on his Daughtor. 
6 Whoso hath flames for thee within his dwelling, or brings the 
worship whieh thou lovest daily, 
Do thou of double might increase his siate may he whour 
thou incitest meet with riches. 
7 All sacrificial viands wait on Agni as the Seven mighty Rivers 
scek the ocean. 
Not by our brethren was our food discovered: find with the 
Gods care for us, thou who knowost. 
8 When light hath filled the Lord of men for increase, straight 
from the heaven descends the limpid moisture. 
Agni hath brought to light an filled with spirit the youthful 
host blatheless and well providing. . 
9 He who like thought goes swiftly on his Journey, the Sun, 
alone is ever Lord of riches. 
The Kings with fair hands, Varuna and Mitra, protect the 
precious nectar in our cattle. 
10 O Agni, break not our ancestral friendship, Sage as thou art, 
endowed with deepest knowledge. 
Old age, like gathering cloud, impairs the body: before that 
evil be come nigh protect me. 


4 Mátavisvan: the divine or semi-divine being who brought Agni to 
Bhrigu. 

5 This verse is very obscure. The meaning of the first hemistich seems to 
be that when oblations were offered to Dyaus or Heaven Agni shone forth 
freed from encompassing night. Who the archer is, whether Mátarisvan or 
Agni, is uncertain, nor is it clearat whom the arrow was shot. The God 
may be Dyaus, and his Daughter may be Ushas or Dawn. 

4 The Seven mighty Rivers: see I, 32. 12. 

Not by our brethren : we do not look to our kinsmen for food, but depend 
upon Agni and the other Gods. 

8 The Lord of men: according to S&yana, the sacrificer, Perhaps Indra is 
meant, who comes attended by the youthful host of Maruta. 
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HYMN LXXII. Agni, 


Tsover holding many gifts for men, he humbleth the higher 
powers of each wise ordainer. 

Agni is now the treasure-lord of treasures, for ever granting 
all immortal bounties. 


2 The Gods fufallible all searching found not him, the dear Babe 
who still is round about us. 
Worn weary, following his track, devoted, they reached the 
lovely highest home of Agni. 


3 Because with holy oil the pure Ones, Agni, served thee the 
very pure three autumn seasons, 

Therefore they won them holy names for worship, and nobly 
born they dignified their bodies. 


4 Making them known to spacious earth and heaven, the holy 
Ones revealed the powers of Rudra. 
The mortal band, discerning in the distance, found Agni 
standing in the loftiest station. 
5 Nigh they approached, one-minded, with their spouses, kneel- 
ing to him adorable paid worship. 
Friend tinding in his own friend’s eye protection, they made 
their own the bodies which they chastened. ^ 


x 


ua —— 


1 Wilson, after Sáyaua, translates: Agni. . appropriates the prayers ad- 
dressed to the eternal creator.’ The meaning appears to be that although 
Agni bestows many good gifts on men, his flames are at times terribly des- 
tructive. 

2 The flight of Agni and his pursuit by the Gods have been mentioned 
before (I. 65. 1). The idea here is, as Ludwig observes, that the Gods did not 
really find Agni—visible thou he be in his earthly form—until they attained 
to the true philosophical knowledge of the Deity as he is. 

3 The pure Ones: ‘The text has only sáchayah, the pure: the Scholiast 
supplies Maruts, for whom, it is said, seven platters are placed at the Agni- 
chayana ceremony: and they are severally invoked by the appellations idris, 
Anyádris, Tadris, Pratidris, Mitah, Sammitah, and others. In consequence of 
this participation, with Agni, of sacrificial offerings, they exchanged their 
perishable, for immertal, bodies, and obtained heaven. The Maruts are, there- 
fore, like the Ribhus, deified mortals.’ Wilson. 

Three autumn seasons ; during three years. Ludwig observes that the period 
of three years in connexion with religious vows or ceremonies is mentioned 
elsewhere also. 

4 The powers of Rudra: Rudra here is a name of Agni. 

The mortal band : the Maruts, so called as not having been originally im- 
mortal, 
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6 


eo 


10 


1 


6 The thrice-seven mystic things: the secret or mysterious rites by which 
heaven is to be obtained; offerings of various kinds, food, clarified butter, 


Soon as the holy beings had discovered the thrice-seven mystic 
things contained within thee, 

With. these, one-minded, they preserve the Amrit: guard thou 
the life of all their plants and cattle. 


Thou, Agni, knower of men’s works, hast sent us good food in 
constant course for our subsistence : ii 

Thou deeply skilled in paths of Gods becamest an envoy never 
wearied, offering-bearer. 

Knowing the Law, the seven strong floods from heaven, full of 
good thought, discerned the doors of riches. 

Sarama found the cattle’s firm-built prison, whereby the race of 
man is still supported. 


They who approached all noble operations making a path that 
leads to life immortal, 

To be the Bird’s support, the spacious mother, Aditi, and her 
great Sons stood in power. 

When Gods immortal made both eyes of heaven, they gave to 
him the gift of beauteous glory. 

Now they flow forth like rivers set in motion: they knew the 
Red Steeds coming down, O Agni. 


HYMN LXXIII. Agni. 


He who gives food, like patrimonial riches, and guides aright 
like some wise man's instruction, 

Loved like a guest who lies in pleasant lodging,—may he, as 
Priest, prosper his servant’s dwelling. 

He who like Savitar the God, true-minded, protecteth with his 
power all acts of vigour, 

Truthful, like splendour, glorified by many, like breath joy-giv- 
ing,—all must strive to win him. 

He who on earth dwells like a king surrounded by faithful 
friends, like a God all-sustaining, 

Like heroes who preside, who sit in safety: like as a blameless 
dame dear to her husband. 


^ 


Soma juice ete., arranged in three classes of seven. All these offerings require 


fire, and so are contained in Agni. 


They preserve the Amrit: the nectar or drink of the Gods; by the perfor- 
mance of these sacrifices they secure the fall of rain in due season. 


8 Saramd found the cuttle's firm-built prison : see I. 62. 3. 
9 To be the Bird's support: the Bird is the Sun. Aditi is infinite Nature, 


and ker great Sons are the Adityas. 


10 Both eyes of heaven; the Sun and Moon, The Red Stoeds ; the Sun’s rays. 


7 


D 
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4 Thee, such, in settlements secure, O Agni, our men serve ever 
kindled in each dwelling. 
On him have they laid splendour in abundance: dear to all 
men, bearer be he of riches. 
5 May thy rich worshippers win food, O Agni, and princes gain 
long life Who bring oblation. 
May we get booty from our foe in_battle, presenting to the 
Gods their share for glory. 
6 The cows of holy law, sent us by Heaven, have swelled with 
laden udders, loudly lowing ; 
Soliciting his favour, from a distance the rivers to the rock 
have flowed together. 
Agni, with thee, soliciting thy favour, the holy Ones have 
gained glory in heaven. 
They made the Night and Dawn of different colours, and set 
the black and purple hues together. 
8 May we and those who worship be the mortals whom thou, 
O Agni, leadest on to riches. 
Thou hast filled earth and heaven and airs mid-region, and 
followest the whole world like a shadow. 
9 Aided by theo, O Agni, may we conquer steeds with steeds, 
men with men, heroes with heroes, 
Lords of the wealth transmitted by our fathers: and may our 
princes live a hundred winters. 
10 May these our hymns of praise, Agni, Ordainer, be pleasant 
to thee in thy heart and spirit. 
May we have power to hold thy steeds of riches, laying on 
thee the God-sent gift of glory. 


~T 


6 The cows of holy law: the cows whose milk is used in the various sacrifices 
offered in accordance with the etornal ordinance., 

The rivers: the water used in sacrifice which flows or is brought to the rock 
or stone with. which the Soma juice is expressed. 

7 Through Agni’s favour the holy Ones, the immortal Gods, receive the 
oblations which strengthen them for the performance of the great deeds which 
bring them glory. 

8 Like a shadow: averting distress, as the shade of agreat rock or tree 
wards off the oppressive heat of the sun. 

9 Muy aur princes: may the wealthy men who institute our sacrifices live 
to the greatest age usually allotted to man. i 

10 To hold thy steeds of riches: to retain by us thy horses which bring 
wealth, that is, continue to receive and keep the riches which thou sendest. 
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6 


9 


bo 


29 


—— — 


HYMN LXXIV. m 


As forth to sacrifice we go, a hymn to Agni let us say, 

Who hears us even when afar ; 

Who, from of old, in carnage, when the people gathered, hath 
preserved é 

His household for the worshipper. 

And let men say, Agni is born, e’en he who slayeth Vritra, he 

Who winneth wealth in every fight. : 


Him in whose house an envoy thou lovest to taste his offered 
gifts, 

And strengthenest his sacrifice, 

Him, Angiras, thou Son of Strength, all men call happy in his 
God, 

His offerings, and his sacred grass. 

Hitherward shalt thou bring these Gods to our laudation and 
to taste 

These offered gifts, fair-shining One. 


When, Agni, on thine embassage thou goest nota sound is 


heard of steed or straining of thy car. 
Aided by thee uninjured, strong, one after other, goes he forth : 
Agni, the offerer forward steps. 
And splendid strength, heroic, high, Agni, thou grantest from 
the Gods, 
Thou God, to him who offers gifts. 


HYMN LXXV. Agni. 


Accert our loudest-sounding hymn, food most delightful to 
the Gods, 

Pouring our offerings in thy mouth. 

Now, Agni, will we say to thee, O wisest and best Angiras, 

Our precious, much-availing prayer. 

Who, Agni, is thy kin, of men? who is thy worthy worshipper f 

On whom dependent? who art thou! 

m kinsman, Agni, of mankind, their well-beloved Friend art 
thou 

A Friend whom friends may supplicate. 

Bring to us Mitra, Varuga, bring the Gods to mighty sacrifice. 

Bring them, O Agni, to thine home. 


— - 


This Hymn and the nineteen following are ascribed to the Rishi Gotama, 
son of Rahügana. ` 

3 Who slayeth Vritra : Agni may here be identified with Indra. 

5 Angiras a name of Agni. See L I. 6. 


e 
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HYMN LXXVI. n 


How may the mind draw nigh to please thee, Agni? What 
hymn of praise shall bring us greatest blessing ? 
Or who hath gained thy power by sacrifices? or with what 
mind shal we bring thee oblations ? 
2 Come hither, Agni; sit thee down as Hotar; be thou who 
never wast deceived our leader. 
May Heaven and Earth, the all-pervading, love thee: worship 
the Gods to win for us their favour. 
3 Burn thou up all the RAkshasas, O Agni; ward thou off curses 
from our sacrifices. 
Bring hither with his Bays the Lord of Soma: hereis glad 
welcome for the Bounteous Giver. 
4 Thou Priest with lip and voice that bring us children hast been 
invoked. Here with the Gods be seated. 
Thine is the task of Cleanser and Presenter: waken us, Wealth- 
bestower and Producer. 
5 As with oblations of the priestly Manus thou worshippedst the 
Gods, a Sage with sages, 
So now, O truthfullest Invoker, Agni, worship this day with 
joy-hestowing ladle. 


HYMN LXXVII. Agni, 


How shall we pay oblation unto Agni? What hymn, God-loved, 
is said to him refulgent ! 

Who, deathless, true to Law, mid men a herald, bringeth the 
Gods as best of sacrificers ? 

2 Bring him with reverence hither, most propitious in sacrifices, 

true to Law, the herald ; 

For Agni, when he seeks the Gods for mortals, knows them full 
well and worships them in spirit. 


8 The Lord of Soma: Indra. 

4 Agni, the priest or bearer of oblations, has been invoked with a hymn 
which will bring the blessing of children. 

The Cleanser (Potar) and the Presenter or Invoker (Hotar) are two of the 


&ixteen officiating priests. 
5 Manus: another form of the word Manu, Man, the great forefather of 


men. 
With joy-bestowing ladle: with the sacrificial ladle used in pouring the holy 


wil ov clarified butter into the fire, an offering especially pleasing to the Gods, 


X? 
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3 For he is mental power, a man, and perfect ; he is the bringer, 
friend-like, of the wondrous. 
The pious Aryan tribes at sacrifices address them first to him 
who doeth marvels, 


4 May Agni, foe-destroyer, manliest Hero, accept with love our 
hymns and our devotion. e 
So may the liberal lords whose strength is strongest, urged 
by their riches, stir our thoughts with vigour. 
5 Thus Agni Játavedas, true to Order, hath by the priestly Go- 
tamas been lauded. 
May hé augment in them splendour and vigour: observant, 
as he lists, he gathers increase. 


HYMN LXXVIII. Agni. 


O Jâravepas, keen and swift, we Gotamas with sacred song 
exalt thee for thy glories' sake. 


2 Thee, as thou art, desiring wealth Gotama worships with his 
song : 
We laud thee for thy glories sake. 
3 As such, like Angiras we call on thee best winner of the spoil : 
We laud the for thy glories’ sake. 


4 Thee, best of Vritra-slayors, thee who shakest off our Dasyu 
foes ; 
We laud thee for thy glories’ sake. 
5 A pleasant song to Agni we, sons of Rahügaua, have sung: 
We laud thee for thy glories’ sake. 


HYMN LXXIX. Agni. 
Hs in mid-air's expanse hath golden tresses; a raging serpent, 
like the rushing tempest : 
Purely refulgent, knowing well the morning; like honourable 
dames, true, active workers. 


3 The wondrous: extraordinary wealth. 


4 Liberal lords: wealthy patrons whose gifts will encourage and strengthen 
the devotions of the priests: 


3 Like Angiras: after the manner of Angiras, one of the earliest per- 


formers of sacrifice. 
4 Best of Vritva-slayers: here again Agni is identified with Indra. 


1 Agni is here spoken of in his three forms, the golden-haired Sun, the ser- 
pentine lightning, and the household fire for religious purposes and ordinary 
use, He is said to know the morning aa being re-kindled for sacrifice at day- 
break, and is compared to an active matron op account of his employment fo 
domestic purposes, 
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2 Thy well-wiuged flashes strengthen in their manner, when the 
black Bull hath bellowed round about us. 


With drops that bless and seem to smile he cometh: the wa- 
ters fall, the clouds utter their thunder. 
3 When he comes streaming with the milk of worship, conduct- 
ing by directest paths of Order, 
Aryaman, Mitra, Varuna, Parijman fill the hide full where lies 
the nether press-stone. 
4 O Agni, thou who art the Lord of wealth in kine, thou Sou 
of Strength, 
Vouchsafe to us, O Játavedas, high renown. 
He, Agni, kindled, good and wise, must be exalted in our song : 
Shine, thou of many forms, shine radiantly on us. 
6 O Agni, shining of thyself by night and whon the morning 
breaks, 
Burn, thou whose teeth are sharp, against the Rakshasas. 
7 Adorable in all our rites, favour us, Agni, with thine aid, 
When the great hymn is chanted forth. 
8 Bring to us ever-conquering wealth, wealth, Agni, worthy of 
our choice, 
In all our frays invincible. 
9 Give us, O Agni, through thy grace wealth that supporteth all 
our life, 
Thy favour so that we may live. 
10 O Gotama, desiring bliss present thy songs composed with 
Caro 
To Agni of the pointed flames. 
11 May the man fall, O Agni, who near or afar assaileth us: 
Do thou increase and prosper us. 
13 Keen and swift Agni, thousand-eyed, chaseth the Rakshasas 
afar : 
He singeth, herald meet for lauds. . 


C 


^ 


2 The bluck Bull hath bellowed: the dark rain-clouds have thundered. 

3 When he comes to the Gods with the milk of worship, the rich sacrificial 
offering, the Gods send copious rain. Purijman, the Wanderer, the circum- 
ambient, is in this place the stormy Wind. The nether press-stone (which rests 
upon an ox-hide) is here the earth, the heaven being the upperstone. Wilson, 
following Sdyaua, translates: pierce through the (investing) membrane into 

^A the womb of the cloud,’ ' 
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HYMN LXXX. Indra. 


Tuus in the Soma, in wild joy the Brahman hath exalted 
theo: 

Thou, mightiest, thunder-armed, hast driven by force the 
Dragon from the eartb, lauding thine own imperial sway. 
The mighty flowing Soma-draught, brought by the Hawk, hath 

gladdened thee, 
That-in thy strength, O Thunderer, thou hast struck down 
Vritra from the floods, lauding thine own imperial sway. 
3 Go forward, meet the foe, be bold; thy bolt of thunder is not 
checked. 
Manliness, Indra, is thy might: slay Vritra, make the waters 
thine, lauding thine own imperial sway. 


4 Thou smotest Vritra from the earth, smotest him, Indra, from 
the sky. 
Let these life-fostering waters flow attended by the Marut host, 
lauding thine own imperial sway. 
5 The wrathful Indra with his bolt of thunder rushing on the 
foe, 
Smote fierce on trembling Vritra’s back, and loosed the waters 
free to run, lauding his own imperial sway. 
6 With hundred-jointed thunderbolt Indra hath struck him on 
the back, 
And, while rejoicing in the juice, seeketh prosperity for friends, 
lauding his own imperial sway. 
7 Indra, unconquered might is thine, Thunderer, Caster of the 
Stone ; 
For thou with thy surpassing power smotest to death the guile- 
ful beast, lauding thine own imperial sway. 
8 Far over ninety spacious floods thy thunderbolts were cast 
abroad : 
Great, Indra, is thy hero might, and strength is seated in 
thine arms, lauding thine own imperial sway. 
9 Laud him à thousand all at once, shout twenty forth the 
hymn of praise. 
Hundreds have sung aloud to him, to Indra hath the prayer 
been raised, lauding his own imperial sway. 


1 


l The Dragon: the great serpent Ahi, one of the demons of drought. 
2 Brought by the Huwk : the Soma is said to have been brought from heaven 
by a hawk or falcon. Cf. I. 93 6. 


7 The guilef ul beuat ; the demon Vritra. 
8 Ninety spacious floods: the many waters obstructed by Vritra. 


Laid 
* 
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10 Indra hath smitten down the power of Vritra,—might with 
stronger might. 
Lhis was his manly exploit, he slew Vritra and let loose the 
floods, lauding his own imperial sway. 
11 Yea, even this great Pair of Worlds trembled in terror at thy 
Wrath, 
When, Indra, Thunderer, Marut-girt, thou slewest Vritra in 
thy strength, lauding thine own imperial sway. 
12 But Vritra scared not Indra with his shaking or his thunder 
roar. 
On him that iron thunderbolt fell fiercely with its thousand 
points, landing his own imperial sway. 
13 When with the thunder thou didst make thy dart and Vritra 
meet in war, 
Thy might, O Indra, fain to slay the Dragon, was set firm in 
heaven, lauding thine own imperial sway. 
14 When at thy shout, O Thunder-armed, each thing both fixed 
and moving shook, 
Een Tvashtar trembled at thy wrath and quaked with fear 
because of thee, lauding thine own imperial sway. 
15 There is not, in our knowledge, one who passeth Indra in his 
strength : | 
Ín him the Deities have stored manliness, insight, power and 
might, lauding his own imperial sway. 
— 16 Still as of old, whatever rite Atharvan, Manus sire of all, 
Dadhyach performed, their prayer and praise united in that 
Indra meet, lauding his own imperial sway. 


HYMN LXXXI. Indra. 


Tre men have lifted Indra up, the Vritra-slayer, to Joy and 
strength.: 

Him, verily, we invocate in battles whether great or eai: : 
be he our aid in deeds of might. 


2 Thou, Hero, art a warrior, thou art giver of abundant spoil. 
Strengthening een the feeble, thou aidest the sacrificer, thou 
givest the offerer ample wealth. 


16 Atharvan is the priest who first obtained fire and offered Soma and 
prayers to the Gods. Dadhyach is his son. Manus or Manu is the progenitor 
of mankind. 

The refrain, lauding his own imperial sway,’ isnot always in syntactical con- 
Hexion with the verse of which it forms the conclusion, 


— 


1 The men; the ministering priests who exalt and strengthen with ablations, 
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3 


4 


9 
1 


When war and battles are on foot, booty is laid before the bold. 
Yoke thou thy wildly-rushing Bays. Whom wilt thou slay 
and whom enrich ? Do thou, O Indra, make us rich. 


Mighty through wisdom, as he lists, terrible, he hath waxed 
in strength. 

Lord of Bay Steeds, strong-jawed, sublime, he ih joined hands 
for glory’s sake hath grasped his iron thunderbolt. 

He filled the earthly atmosphere and pressed against the lights 
in heaven. 

None like thee ever hath been born, none, Indra, will be born 
like thee. Thou hast waxed mighty over all. 

May he who to the offerer gives the foeman’s man-sustaining 
food, 

May Indra lend his aid to us. Deal forth—abundant is thy 
wealth—that in thy bounty I may share. 

He, "y rM E at each time of rapture gives us herds 
of kine. . 

Gather in both thy hands for us treasures of many hundred 
sorts. Sharpen thou us, and bring us wealth. 

Refresh thee, Hero, with the juice outpoured for bounty and 
for strength. 

We know thee Lord of ample store, to thee have sent our 
hearts’ desires : be therefore our Protector thou. 

These people, Indra, keep for thee all that is worthy of thy 
choice. 

Discover thou, as Lord, the wealth of men who offer up no 
gifts: bring thou to us this wealth of theirs. 


HYMN LXXXII. Indra, 


GRACIOUSLY listen to our songs, Maghavan, be not negligent. 
As thou hast made us full of joy and lettest us solicit thee, 
now, Indra, yoke thy two Bay Steeds. 


1 
Well have they eaten and rejoiced ; the friends have risen and 
passed away. 
The sages luminous in themselves have praised thee with their 
latest hymn. Now, Indra, yoke thy two Bay Steeds. 
Maghavan, we will reverence thee who art so fair to look upon. 
Thus praised, according to our wish come now with richly 
laden car. Now, Indra, yoke thy two Bay Steeds. 


9 The people: thy worshippers here. 


3 —— 


4 
Maghavan: Indra, the rich and liberal. 


2 Well have they eaten : they, meaning the worshippers. 
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4 He will in very truth ascend the powerful car that finds the 
kine, 
Who thinks upon the well-filled bowl, the Tawny Coursers’ 
harnesser. Now, Indra, yoke thy two Bay Steeds. 
5 Let, Lord of Hundred Powers, thy Steeds be harnessed on the 
right and left. 
Therewith in rapture of the juice, draw near to thy belovéd 
Spouse. Now, Indra, yoke thy two Bay Steeds. 
6 With holy prayer I yoke thy long-maned pair of Bays: come 
hitherward ; thou holdest them in both thy hands. 
The stirring draughts of juice outpoured have made thee glad : 
thou, Thunderer, hast rejoiced with Püshan and thy Spouse. 


HYMN LXXXIII. Indra. 


INDRA, the mortal man well guarded by thine aid goes fore- 
most in the wealth of horses and of kine. 

With amplest wealth thou fillest him, as round about the 
waters clearly seen afar till Sindhu full. 


2 The heavenly Waters come not nigh the priestly bowl: they 
but look down and see how far mid-air is spread : 
The Deities conduct the pious man to them: like suitors they 
delight in him who loveth prayer. 
3 Praiseworthy blessing hast thou laid upon the pair who with 
uplifted ladle serve thee, man and wife. 
Unchecked he dwells and prospers in thy law: thy power 
brings blessing to the sacrificer pouring gifts. 
4 First the Angirases won themselves vital power, whose fires 
were kindled through good deeds and sacrifice. 
The men together found the Pani’s hoarded wealth, the cattle, 
and the wealth in horses and in kine. 
5 Atharvan first by sacrifices laid the paths; then, guardian of 
the Law, sprang up the loving Sun. 
Usanà Kavya straightway hither drove the kine. Let us with 
offerings honour Yama's deathless birth. 


5 Thy Spouse; Indrárt. See I. 22.12. 

3 Man and wife: the text has only mithunt, a couple. The word appa- 
rently means here the offerer of the sacrifice and his wife, who took part iu 
the ceremony. Sáyana explains it as the grain and the butter of oblation. 

4 The Pani : is the illiberal demon who withholds the rain. 

5 The paths: for the rising Sun to travel. Usand Kárya is the name of a 
celebrated ancient Rishi. See I. 51. 10. The meaning of the latter half of the 
second verse is obscure. Ludwig renders it ‘Seek we to win by sacrifice the 
immortality which has sprung from Yama.’ Yama seems here to represent 
the rising Sun. See Ehni, Der Mythus des Yama, p. 62, 
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6 


bo 


ct 


When sacred grass is trimmed to aid the auspicious work, or 
the hymn makes its voice of praise sound to the sky. 


Where the stone rings as ’twere a singer skilled in laud, —Indra 
in truth delights when these come near to him. 


HYMN LXXXIV. i Indra. 


Taz Soma hath been pressed for thee, O Indra; mightiest, 
bold One, conie. 


May Indra-vigour fill thee full as the Sun fills mid-air with 
rays. 

His pair of Tawny Coursers bring Indra of unresisted might 

Hither to Rishis’ songs of praise and sacrifice performed by 
men. 

Slayer of Vritra, mount thy car; thy Bay Steeds have been 
yoked by prayer. 

May, with its voice, the pressing-stone draw thine attention 
hitherward. 

This poured libation, Indra, drink, immortal, gladdening, ex- 
cellent. 

Streams of the bright have flowed to thee here at tho seat of 
holy Law. 

Sing glory now to Indra, say to him your solemn eulogies. 

The drops poured forth have made him glad: pay reverence 
to his might supreme. 

When, Indra, thou dost yoke thy Steeds, there is no better 
charioteer : 

None hath surpassed thee in thy might, none with good steeds 
o'ertaken thee. 

He who alone bestoweth wealth on mortal man who offereth 
gifts, 

The ruler of resistless power, is Indra, sure, 

When will he trample, like a weed, the man who hath no gift 
kor him! 

When, verily, will Indra hear our songs of pass 

He who with Soma juice prepared amid the many honours 
thee,— 

Verily Indra gains thereby tremendous might. 


— — —— — 


4 The bright : Soma juiee. Fhe seat of holy Buw: the place where sacrifice, 
ordained hy ritd, or eternal Law, is performed, 
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10 The juice of Soma thus diffused, sweet to the taste, the bright 
cows drink, 
Who for the sake of splendour close to mighty Indra’s side 
rejoice, good in their own supremacy. 
11 Craving his touch the dappled kine mingle the Soma with 
their milk. 
The milch-kine dear to Indra send forth his death-dealing 
thunderbolt, good in their own supremacy. 


12 With veneration, passing wise, honouring his victorious might, 
They follow close his many laws to win them due preémi- 
nence, good in their own supremacy. 


13 With bones of Dadhyach for his arms, Indra, resistless in 


attack, 
Struck nine-and-ninety Vritras dead. 


14 He, searching for the horse’s head, removed among the moun- 


tains, found 
At Saryanavin what he sought. 


15 Then verily they recognized the essential form of Tvashtar’s 


Bull, 
Here in the mansion of the Moon. 


10 The bright cows: the pure and glossy milk which absorbs or drinks the 
Soma juice with which it is mixed, and which is close to, or united with, 
Indra when offered to and accepted by him in libation. 


11 Send forth: the cows, that is, their milk, exalt and strengthen Indra, 
and incite him to battle with the demons. i ' f the refrain of this 
triad (verses 10, 11, 12) is not very clear. ' BSáyana, translates 
it: ‘abiding (in their stalls) expectant of his sovereignty.’ 

18 Dadhyuch, or in a later form, Dadhicha, was a Rishi, son of Atharvan, 
he and his father being regarded as the first founders of sacrifice. He is des- 
cribed as having the head ofa horse given to him by the Asvins which was 
afterwards cut off by Indra. With his bones, or, as the legend says, the bones 
of this horse’s head, converted into a thunderbolt, Indra slew the Vritras or 
demons who withheld the rain. The Vedic legend, which was modified and 
amplified in later times, appears to have been connected in its origin with that 
of Dadhikrás, often mentioned in the Veda and described as a kind of divine 
horse, probably a personification of the morning Sun in his rapid course. 
Dadhyach may be the old Moon whose bones, when he dies, become the stars 
with which Indra slays the fiends of darkness. 


14 Mountains: the morning clouds. Suryandvdn: said to be a lake and 
district in Kurukshetra, near.the modern Delhi. 


15 T'ushtar's Bull: an obscure expression for the Sun, The purport of the 
verse may be that when, after the rains, the bright moonlight nights came, 
men recognized the fact that the light was borrowed from the Sun. Wilson, 
following B&yana, translates the verse: The (solar rays) found, on this occa- 
sion the light of T'washtri, verily, concealed in the mansion of the moving 
moon, See Hymns of the Atharva-veda, X X..41, 


k . 
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16 Who yokes to-day unto the pole of Order the strong and pas- 
sionate steers of checkless spirit, 
With shaft-armed mouths, heart-piercing, health-bestowing ? 
Long shall he live who richly pays their service. 


17 Who fleeth forth? who suffereth ? who feareth? Who knoweth 
Indra present, Indra near us? ; 
Who sendeth benediction on his offspring, his household, 
wealth and person, and the people? 


18 Who with poured oiland offering honours Agni, with ladle 
worships at appointed seasons ? 
To whom do the Gods bring oblation quickly? What offerer, 
God-favoured, knows him throughly ? 


19 Thou as & God, O Mightiest, verily blessest mortal man. 
O Maghavan, there is no comforter but thou: Indra, I speak 
my words to thee. | 


20 Let not thy bounteous gifts, let not thy saving help fail us, 
good Lord, at any time; 
And measure out to us, thou lover of mankind, all riches 
hitherward from men. 


HYMN LXXXV. Nicene 


Tey who are glancing forth, like women, on their way, doers 
of mighty deeds, swift racers, Rudra’s Sons, 

The Maruts have made heaven and earth increase and grow: 
in sacrifices they delight, the strong and wild. 


2 Grown to their perfect strength greatness have they attained ; 
the Rudras have established their abode in heaven. 
Singing their song of praise and generating might, they have 
put glory on, the Sons whom Prigni bare. 


16 The strong and passionate steers: the zealous and indefatigable priests, 
who are yoked to the chariot-pole of Order or employed in the performance of 
sacrifice ordained by eternal Law. The words of the priests are the arrows 
with which their mouths are armed. 


17 The answer to these questions is, the priests, who-represent the feelings 
of the man who institutes the sacrifice. 


18 The second line of this verse is rendered by Wilson, following Sáyana : 
‘To whom do t’« 7 — e ing (the wealth) that has been called for?’ 
This would be . 3 but Mme (oblation) can hardly bear the. 
interpretation thus forced upon it. > 


1 Rudva’s Sons: the Maruts, or Storm-Gods, are the sons of Rudra and of 
Prisni, the earth or the speckled cloud. 
2 The Rudrus: the sons of Rudra. 


» 
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3 When, Children of the Cow, they shine in bright attire, and 
on their fair limbs lay their golden ornaments, 
They drive away cach adversary from their path, and, follow- 
ing their traces, fatness floweth down, 
4 When, mighty Warriors, ye who glitter with your spears, o’er- 
throwing with your strength een what is ne'er o’erthrown, 
When, O ye Maruts, ye the host that send the rain, had har- 
nessed to your cars the thought-fleet spotted deer. 


5 When ye have harnessed to your cars the spotted deer, urging 
the thunderbolt, O Maruts, to the fray, 
Forth rush the torrents of the dark-red stormy cloud, and 
moisten, like a skin, the earth with water-floods. 


6 Let your swift-gliding coursors bear you hitherward with their 
fleet pinions. Come ye forward with your arms. 
Sit on the grass; a wide scat hath been made for you: delight 
yourselves, O Maruts, in the pleasant food. 
Strong in their nitive strength to greatness have they grown, 
stepped to the firmament and made their dwelling wide. 
When Vishnu saved the Soma bringing wild delight, the Maruts 
sate like birds on their dear holy grass. 
8 In sooth like heroes fain for fight they rush about, like com- 
batants fame-seckiug have they striven in war. 
Before the Maruts every creature is afraid: the men are like to 
Kings, terrible to behold. 
9 When Tvashtar deft of hand had turned the thunderbolt, 
golden, with thousand edges, fashioned skilfully, 
Indra recoived it to perform heroic deeds.  Vritra he slew, 
and forced the flood of water forth. 
10 They with their vigorous strength pushed the well up on high, 
and clove the cloud in twain though it was passing strong. 
The Maruts, bounteous Givers, sending forth their voice, in 
the wild joy of Soma wrought their glorious deeds, 


aN es oe ye at, 
3 Children of the Cow: that is, of Prisni or the cloud under that type. 


Futness foweth down: the clouds drop fainess; the fertilizing rain descends 


4 The glittering spears are the flashes of lightning. The chariot of the 
Maruts is said to be drawn by spotted deer or antelopes. 


G Sit on the grass: on the sacred grass trimmed and strewn for the Gods. 


7 When Vishnu saved the Soma: Vishnu prepared the Soma and brought it to 
Indra, and the Marats, Indra's companions, sat down with him to enjoy it. 


8 The men: the Maruts, Kings: that is, warriors, 
10 The well: here the cloud, as a reservoir of water, 
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11 They drave the cloud transverse directed hitherward, and 
poured the fountain forth for thirsting Gotama. 
Shining with varied light they come to him with help: they 
with their might fulfilled the longing of the sage. 


12 The shelters which ye have for him who lauds you, bestow 
them threefold on the man who offers. 
Extend the same boons unto us, ye Maruts. Give us, O Hetoes, 
wealth with noble offspring. 


HYMN LXXXVI. Maruts. 


Tus best of guardians hath that man within whose dwelling- 
place ye dr rink, 
O Maruts, giants of the sky. 


2 Honoured with sacrifice or with the worship of the Sagos 
hymns, O Maruts, listen to the call. 


3 Yea, the strong man to whom ye have vouchsafed to give a 
sage, shall move 

Into a stable rich in kine. 

4 Upon this horo's sacred grass Soma is poured in daily rites: 

Praise and delight are sung aloud. 

Let the strong Maruts hear him, him surpassing all men: 
strength bo his 

That reaches evon to the Sun. 

6 For, through the swift Gods’ loving help, in many an autumn, 
Maruts, wo 

Have offered up our sacrifice. 

Fortunate shall that mortal be, O Maruts most adorable, 

Whose offerings ye bear away. 


8 O Heroes truly strong, ye know the toil of him who sings 
your praise, 
The heart’s-desire of him who loves. 


9 Oye of true strength, make this thing manifest by your great- 
ness: strike 
The demon with your thunderbolt. 


10 Coneeal the horrid darkness, drive far from us each devour- 
ing fiend. 
Create the light for which we long. 


— —Ü— 


11 Gotama; the R ishi to hon the hyinn was revealed. 


CAPER 
2 


cC 


— — € a — — — ee —— e — . 
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8 Shall move into a stable rich in kine: shall become the wealthy possessor 
of many cows. * 

8 Of him who loves: of the suppliant who loves and prays to you. 

10 Devouring fend: - Atrín, which stands for attríu, is one of the many 
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HYMN LXXXVII. Maruts. 


Lou» Singers, never humbled, active, full of strength, immov- 
able, impetuous, manliest, best-beloved, 

They have displayed themselves with glittering ornaments, a 
few in number only, like the heavens with stars. 


2 When, Maruts, on the steeps ye pile the moving cloud, ye are 
like birds on whatsoever path it be. 
Clouds everywhere shed forth the rain upon your cars. Drop 
fatness, honey-hued, for him who sings your praise. 


3 Earth at their racinys trembles as if weak and worn, when on 
their ways they yoke their cars for victory. 
They, sportive, loudly roaring, armed with glittering spears, 
shakers of all, themselves admire their mightiness. 
4 Self-moving is that youthful band, with spotted steeds; thus 
it hath lordly sway, endued with power and might. 


Truthful art thou, and blameless, searcher-out of sin: so thou, 
Strong Host, wilt be protector of this prayer. 


5 We speak by our descent from our primeval Sire; our tongue, 
when we behold the Soma, stirs itself. 


When, shouting, they had joined Indra in toil of fight, then 
only they obtained their sacrificial names. 


6 Splendours they gained for glory, they who wear bright rings ; 
rays they obtained, and men to celebrate their praise. 
Armed with their swords, impetuous and fearing naught, they 
have possessed the Maruts' own belovéd home, 


names assigned to the powers of darkness and mischief. It is derived from 
atra, which means, tooth or jaw, and therefore meant originally an ogre with 
large teeth or jaws, a devourer.—Max Müller. See Vedic Hymns, Part I. 
(Sacred Books of the Hast, XXXIL) for a translation and full explanation of 
this and other Hymns to the Maruts. 


1 A few in number only: ‘refers to the Maruts, who are represented ax 
gradually rising or just showing themselves, as yet only a few in number, like 
the first stars in the sky.’—Max Müller. 

5 The Soma juice inspires us, and we are guided by the tradition received 
from our ancestors. 

The Maruts obtained divine honours only as a reward for assisting Indra 
in his battle with the demon Vritra. 

6 They have possessed the Maruts’ own beloved home: ‘have established 
themselves in what became afterwards known as their own abode, their own 
place among the gods invoked at the sacrifice,'— Max Müller. 
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HYMN LXXXVIII. Maruts. 


Come hither, Maruts, on your lightning-laden cars, sounding 
with -sweet songs, armed with lances, winged with steeds. 
Fly unto us with noblest food, like birds, O ye of mighty power. 


2 With their red-hued or, haply, tawny coursers which speed 
their chariots on, they come for glory. 
Brilliant like gold is he who holds the thunder. Earth have 
they smitten with the chariot’s felly. 


3 For beauty ye have swords upon your bodies. As they stir 
woods so may they stir our spirits. 
For your sake, O ye Maruts very mighty and well-born, have 
they set the stone in motion. 


4 The days went round you and came back, O yearners, back, 
to this prayer and to this solemn worship. 
The Gotamas making their prayer with singing have pushed 
the well’s lid up to drink the water. 


5 No hymn was ever known like this aforctime which Gotama 
sang forth for you, O Maruts,  . 

What time upon your golden wheels he saw you, wild boars 
rushing about with tusks of iron. 


6 To you this freshening draught of Soma rusheth, O Maruts, 
like the voice of one who prayeth. 
It ru&heth freely from our hands as these libations wont to 
flow. 


HYMN LXXXIX. Visvedevas. 


May powers auspicious come to us from every side, never de- 
ceived, unhindered, and victorious, 

That the Gods ever may be with us for our gain, our guardians 

' day by day unceasing in their care. 


—— — ee — — 


— — 


2 He who holds the thunder: the holder of the thunder or thunderbolt is 
Indra. 


8 Have they set the stone in motion: men have pressed out the Soma juice 
and offered libations to you. i 


4 And to this solemn worship; ( várkáry(m cha devtm) ‘The most likely sup- 
position is that varkaéryaé was the name given to some famous hymn, some 
pean or song of triumph belonging to the Gotamas. The purport of the 
"whole line then would be that many days have gone for the Maruts as well as 
for the famous hymn addressed to them, or, in other words, that the Gotamas 
have long been devoted to the Maruts . The pushing up of the lid of the 
well for to drink, means that they obtained rain from the cloud, which is here, 
as before, represented as a covered well,’ —Max Müller. ar o ge 

6 This verse is very obscure, I follow M. M.'s translation which ‘is to a 

great extent conjectural,’ " 


8 


y. 
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2 May the auspicious favour of the Gods be ours, on us descend 
the bounty of the righteous Gods. 
The friendship of the Gods have we devoutly sought: so may 
the Gods extend our life that we may live. 
3 We call them hither with a hymn of olden time, Bhaga, the 
friendlye Daksha, Mitra, Aditi, 
Aryaman, Varuna, Soma, the Asvins. May Sarasvati, auspici- 
ous, grant felicity. 
4 May the Wind waft to us that pleasant medicine, may Earth 
our Mother give it, and our Father Heaven, 
And the joy-giving stones that press the Soma’s juice. Agvins, 
may ye, for whom our spirits long, hear this. 
5 Him we invoke for aid who reigns supreme, the Lord of all 
that stands or moves, inspirer of the soul, 
That Püshan may promote the increase of our wealth, our 
keeper and our guard infallible for our good. 
6 Illustrious far and wide, may Indra prosper us: may Püshan 
prosper us, the Master of all wealth. 
May Tarkshya with uninjured fellies prosper us: Brihaspati 
vouchsafe to us prosperity. 
7 The Maruts, Sons of Prisni, borne by spotted steeds, moving 
in glory, oft visiting holy rites, 
Sages whose tongue is Agni, brilliant as the Sua,—hither let 
all the Gods for our protection come. 
8 Gods, may we with our ears listen to what is good, and with 
our eyes see what is good, ye Holy Ones. 
With limbs and bodies firm may we extolling you attain the 
term of life appointed by the Gods. 
9 A hundred autumns stand before us, O ye Gods, within whdse 
space ye bring our bodies to decay ; 
Within whose space our sons become fathers in turn. Break 
ye not in the midst our course of fleeting life. 


3 Bhaga, enumerated by Yáska among the deities of the highest sphere, is 
an Aditya regarded in the Veda as bestowing wealth and instituting or pre- 
siding over love and marriage. Dakshu is a creative power associated with 
Aditi, and therefore sometimes identified with Praj&pati. 

4 Our Father Heaven: pith Dyaüs = marp Zebe, Jupiter. 

6 Tirkshyu: usually described asa divine horse, and probably a personif- 
gation of the Sun. Brihaspati: Lord of Prayer. 

7 Whose tongue is Agni: who receive oblations through Agni or fire. 

9 A hundred autumns : regarded as the natural length of human life, Cf. 
Isaiah, LXV. 20 * There shall be no more thence an infant of days, nor an old 
man that hath not filled his days: for the child shall die an hundred years 
old.’ 
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10 Aditi is the heaven, Aditi is mid-air, Aditi is the Mother and 
the Sire and Son. 
Aditi is all Gods, Aditi five-classed men, Aditi all that hath 
been born and shall be born. 


HYMN XC. Visvedevas. 
May Varuna with guidance straight, and Mitra ad us, he who 
knows, 
And Aryaman in accord with Gods, 
2 For they are dealers forth of wealth, and, not deluded, with 
their might 
Guard evermore the holy laws. 


3 Shelter may they vouchsafe to us, Immortal Gods to mortal men, 
. Chasing our enemies away. 


4 May they mark out our paths to bliss, Indra, the Maruts, 
Püshan, and 
Bhaga, the Gods to be adored. 
b Yea, Püshan, Vishnu, ye who run yaur course, enrich our 
hymns with kine ; 
Bless us with all prosperity. 
6 The winds waft sweets, the rivers pour sweets for the man who 
keeps the Law: 
So may the plants be sweet for us. 
7 Sweet be the night and sweet the dawns, sweet the terrestrial 
atinosphere ; 
Sweet be our Father Heaven to us. 


8 May the tall tree be full of sweets for us, and full of sweets 
the Sun: 
May our milch-kine be sweet for us. 
9 Be Mitra gracious unto us, and Varuna and Aryaman: 
Indra, Brihaspati be kind, and Vishnu of the mighty stride. 
HYMN ACI. Soma. 


Trov, Soma, art pretminent for wisdom ; along the straightest 

path thou art our leader. 

Our wise forefathers by thy guidance, Indu, dealt out Among 
the Gods their share of treasure. 


— — ͤ — —‚äöU— ͤ ———— 
IO Aditi. the Infinite, infinite. Nature. 


9 Vishnu of the mighty stride : as the Sui; atriding over or traversing the 
three worlds. : 


- 


1 Indu: another name of Soma, here identified with the Moon who teaches 
men the proper seasons at which to worship the Manes or dvified Fnthers. 
Bee I. 43. 8, note. 


a! 
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2 Thou by thine insight art most wise, O Soma, strong by thine 
energies and all-possessing ; 


Mighty art thou by all thy powers and greatness, by glories | 


art thou glorious, guide of mortals. 
3 Thine are „King Varuna's eternal statutes, lofty and deep, O 


Soma, is thy glory. 
All-pure art thou like Mitra the beloved, adorable, like 


Aryaman, O Soma, 
4 With all thy glories on the earth, in heaven, on mountains, in 
the plants, ‘and in the waters,— 
With all of these, well-pleased and not in anger, accept, O 
royal Soma, our oblations, 
5 Thou, Soma, art the Lord of heroes, King, yea, Vritra-slayor 
thou; 
Thou art auspicious energy. 
6 And, Soma, let itbe thy wish that we may live and may not 
die : 
Praise-loving S of plants art thou, 
7 To him who keeps the law, both old and young, thou pivest 
happiness, | 
And energy that he may live. 
8 Guard us, King Soma, on all sides from him who threatens us: 


never let 
The friend of one like thee be harmed. 
9 With those delightful aids which thou hast, Soma, for the 
worshipper,— 
Even with those protect thou us. 
10 Accepting this our sacrifice and this our praise, O Soma, come, 
And be thou nigh to prosper us. 
11 Well-skilled in speech we magnify thee, Soma, wich our 
sacred songs: 
Come thou to us, most gracious One. 
12 Enricher, healer of disease, wealth-finder, prospering our store, 
. Be, Soma, a good Friend to us. 
13 Soma, e happy in our hoart, as milch-kine in the grassy 
-  meads, 
As a young man in his own house. 
14 0 d God, the mortal man who in thy friendship hath 
elight, 
Him doth the mighty Sage befriend. l 


- e 


8 Thiieare Ki ing Varuna's eternal statutes: thy laws are the same as 
Varuna's, or Varuna’s laws have their origin iu thee, 
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15 Save us from slanderous e keep us, O Soma, from 
distress: 
‘ Be unto us a gracious Friend. 


16 Soma, wax great. From every side may vigorous powers unite 
| in thee : ; | 
Be in the gathering-place of strength. 


17 Wax, O most gladdening Soma, great through all thy rays of 
light, and be 
A Friend of most illustrious fame to prosper us. 


18 In thee be juicy nutriments united, and powers and mighty 
foe-subduing vigour, 
Waxing to immortality, O Soma: win highest glories for thy- 
self in heaven. 


19 Such of thy glories as with om: ed oblations men honour, 
may they all invest our worship. 
Wealth-giver, furtherer with troops of. heroes, sparing the 
brave, come, Soma, to our houses. 


20 To him who worships Soma. gives the. milch-cow, a aoe steed 
and a man of active knowledge, 


Skilled in home duties, meet for holy synod, for council meet, 
a glory to his father. 


2] Invincible in fight, saver in battles, guard of our camp, winner 
of light and water, 


Born amid hymns, well-housed, exceeding famous, victor, in 
thee will we rejoice, O Soma. 


22 These herbs, these milch-kine, and these running waters, all 
these, O Soma, thou hast generated. 


The spacious firmament hast thou expanded, and with the 
light thou hast dispelled the darkness. 


23 Dothou, God Soma, with thy Godlike spirit, victorious, win for 
us a share of riches. 
Let none prevent thee: thouart Lord of valour. Provide for 
both sides in the fray for booty. 


a 


14 The mighty Sage : Soma himself. 
16 Be in the gathering-place of strength: be thou the central point and 
source of all power. 


17 Through all thy rays of light : through all thy stalks, according to Ludwig 


who takes Soma to be the plant, Wilson, following Sáyana, translates: 
* Inerease with all twining plants.’ 
22 These milch-kine; the milk which is to be mixed with the Soma juice, 


e 


LE 
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HYMN XCIL Dawn. 


Tuesy Dawns have raised their banner; in the eastern half 
of the mid.air they spread abroad their shining light. 
Like heroes who prepare their weapons for the war, onward 
they cowe bright red in hue, the Mother Cows. 
.2 Readily have the purple beams of light shot up; the Red 
Cows hive they harnessed, easy to be yoked. 
The Dawns have brought distinct perception as before: red- 
hued, they have attained their fulgent brilliancy. 
3 They sing their song like women active in their tasks, along 
their common path hither from far dway, 
"Bringing refreshment to tho liberal devotee, yea, all things to 
the worshipper who pours the juice, 
4 She, like a dancer, puts her broidered garments on: as a gow 
yields her udder so she bares her breast, 
Creating light for all the world of life, the Dawn hath laid 
the darkness open as the cows their stall. ö 
5 We have beheld the brightness of her shining; it spreads 
and drives away the darksome monster. | 
Like tints that deck the Post at sacrifices, Heaven's Daughter 
hath attained her wondrous splendour. 
.6 We have o'erpast the limit of this darkness; Dawn breaking 
forth again brings clear perception. | 
She like a flatterer smiles in light for glory, and fair of face 
hath wakened to rejoice us. 
7 The Gotamas have praised Heaven's radiant Daughter, the 
leader of the charm of pleasant voices. 
Dawn, thou conferrest on us strength with offspring and men, 
conspicuous with kine and horses. 


l These Dawns; We have the term Ushasah, in the plural, intending, 
according to the Commentator, the divinities that preside over the morning : 
but, according to Yaska, the plural is used honorifically only, for the singular 
personification, — Wilson. 

an Mother Cows: the Dawns, with their red clouds, who have just given birth 
to the day, 

2 The Red Cows: the red clonds of morning, 

8 Who pours the juice: presses out and offers libations of Soma juice. 

4 Hath luid the darkness open: the meaning, rather obscurely expressed 
with a harsh zeugma or ellipsis, is, Dawn, with her bright clouds, has opened 
and emerged from the darkness which surrounded her, in the same manner aa 
caws leavo the dark pen or stable in which they have been shut up, as soon as 
it is opened in the early morning. 

5 Like tints that deck the Post: the sacrificial post or pillar, to which the 
victims were tied, was anointed by the priests. 

a Pleasant voices ; of the newly-awakened birds, other animals, and human 
ings. 
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8 O thou who shinest forth in wondrous glory, urged onward by 
thy strength, auspicious Lady, 
Dawn, may I gain that wealth, renowned and ample, in brave 
sons, troops of slaves, far-famed for horses. 


9 Bending her looks on all the world, the Goddess shines, widely 
spreading with her bright eye westward. 
Waking to motion every living creature, she understands the 
voice of each adorer. 
10 Ancient of days, azain again born newly, decking her beauty 
with the seli-same raiment, 
The Goddess wastes away the life of mortals, like & skilled 
hunter cuttinz birds in pieces. 
11 She hath appeared discovering heaven’s borders: to the far 
distance she drives off her Sister. 
Diminishing the days of human creatures, the Lady shines 
with all her lover's splendour. 
12 The bright, the blesséd One shines forth extending her rays 
like kine, as & flood rolls his waters. 
Never transgressing the divine commandments, she is beheld 
visible with the sunbeams. 
13 O Dawn enriched with ample wealth, bestow on us the won- 
drous gift 
Wherewith we may support children and children's sons. 
14 Thou radiant mover of sweet sounds, with wealth of horses 
and of kine ; 
Shine thou on us this day, O Dawn, auspiciously. 
15 O Dawn enriched with holy rites, yoke to thy car thy purple 
gteeds, 
And then bring thou unto us all felicities. 
16 O Asvins wonderful in act, do ye unanimous direct 
Your chariot to our home wealthy in kine and gold. 


17 Ye who brought down the hymn from heaven, alight that 
giveth light to man, 
Do ye, O Asvins, bring strength hither unto us. 


10 Like a skilled hunter cutting birds in pieces: * S&yana takes svagAnt for a 
* fowler's wife’, and vij«h for birds.“ Benfey takes vijuh for ‘dice,’ and ex- 


plains the clause as denoting a cunning gambler who tampers with the dice by. 


shaving them down. . The phrase % iva d minti occurs again in R. V. 
II. 12. 5. where Sfyana takes „/ for udvejuhuh ‘a vexer? So uncertain are 
his explanations.'—J. Muir, O. S. Texts, V. 186. 

11 Her sister: Night. Her lover: the Sun. 

12 Never transgressing: always obedient to the eternal Law or divine order 
of the universe, 
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18 Hither may they who wake at dawn bring, to drink Soma, 
both the Gods, i 
Health-givers, Wonder-Workers, borne on paths of gold. 


HYMN XCIII. Agni-Soma. 


AcNI and Soma, mighty Pair, graciously hearken to my call, 
Accept in friendly wise my hymn, and prosper him who offers 
gifts. 
2 The man who honours you to-day, Agri and Soma, with 
this hynui, 
Bestow on'him heroic strength, increase of kine, and noble 
steeds, l 
3 The man who offers holy oil and burnt oblations unto you, 
Agni and Soma, shall enjoy great strength, with offspring, all 
his life. 


4 Agni and Soma, famed is that your prowess wherewith ye 
stole the kine, his food, from Pani. 
Ye caused the brood of Brisaya to perish ; ye found the light, 
the single light for many. | 


5 Agni and Soma, joined in operation ye have set up the shining 
lights in heaven. 
From curse and from reproach, Agni and Soma, ye freed the 
rivers that were bound in fetters. 


6 One of you Matarisvan brought from heaven, the Falcon rent 
the other from the mountain. i 
Strengthened by holy prayer Agni and Soma have made us 
ample room for sacrificing. 


— 


18 They who wake at dawn according to S&yana,"the horses of the Asvins. 
The expression may apply, with at least equal propriety, to the priests who 
rise at day-break to perform the morning sacrifices. 


1 Agni and Soma: or, O Agni-Soma, the two Gods forming a dual deity 
agnishoman. — 

4 Ye stole the kine: recovered the cows (the rain-clouds: or rays of light) 
which the niggard demon had carried off and concealed. Brisuya; the name 

of a demon or savage enemy. 

5 From curse and from reproach: according to Sáyana, ‘the rivers were 
defiled by the dead body of Vritra, which had fallen into them; their waters 
were, consequently, unfit to bear any part in sacred rites, until they were 
purified by Agni and Soma, that is, by oblations to fire and libations of Soma 
juice. — Wilson. ! 

6 Müiarisvan, or, in the nominative case, Mátarisvü, brought Agni or fire 
from heaven, and the Falcon brought Soma from the mountain or cloud, 
that is, says Sáyana, from Svarga on the top of Mount Meru, 
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7 Taste, Àgni, Soma, this prepared oblation; accept it, Mighty 
Ones, and let it please you. 
Vouchsafe us good protection and kind favour: grant to the 
sacrificer health and riches. 
8 Whoso with oil and poured oblation honours, with God-devoted 
heart, Àgni and Soma,— 
Protect his sacrifice, preserve him from distress, grant to the 
sacrificer great felicity. | 
9 Invoked together, mates in wealth, Agni-Soma, accept our 
hymns : 
Together be among the Gods. 
10 Agni and Soma, unto him who worships you with holy oil 
Shine forth an ample recompense. 
11 Agni and Soma, be ye pleased with these oblations brought 
to you, . 
And come, together, nigh to us. 
12 Agni and Soma, cherish well our horses, and let our cows be 
fat who yield oblations. 
Grant power to us and to our wealthy patrons, and cause our 
holy rites to be successful. 


HYMN XCIV. Agni, 


For Jatavedas worthy of our praise wil we frame with our 
mind this eulogy as ’twere a car. 
For good, in his assembly, is this care of ours. Let us not, in 
thy friendship, Agni, suffer harm. 
2 The man for whom thou sacrificest prospereth, dwelleth with- 
out a foe, gaineth heroic might. 
He waxeth strong, distress never approacheth him. Let us 
not, in thy friendship, Agni, suffer harm. 
3 May we have power to kindle thee. Fulfil our thoughts. In 
thee the Gods eat the presented offering. 
Bring hither the Adityas, for we long for them. Let us not 
in thy friendship, Agni, suffer harm. 


12 Who yield oblations : who supply milk to be mixed with Soma juice. 

Our wealthy patrons : the rich householders who institute the sacrifices. 

This Hymn and the four following are attributed to the Rishi Kutsa, the 
son of Angiras. 

1 Jdtuvedas: Agni. See I. 44. 1. 

As twere a car: as a carpenter constructs a car or wain, 

In his assembly : among those who have met together to worship him, The 
meaning might also be: good, or auspicious, is his providence or loving care of us 


3 Bring hither the Adityas : the Sons of Aditi; all the Gods, according to 
Sayana, 
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.& We will bring fuel and prepare burnt offerings, reminding thee 
at each successive festival. - 
Fulfil our thought that so we may prolong our lives, Let us 
not in thy friendship, Agni, suffer harm. | 
9 His ministers move forth, the guardians of the folk, protecting 
quadruped and biped with their rays. 
Mighty art thou, the wondrous herald of the Dawn. Let us 
not in thy friendship, Agni, suffer harm. 
6 Thou art Presenter and the chief Invoker, thou Director, 
Purifier, great High Priest by birth. 
Knowing all priestly work thou perfectest it, Sage. Let us 
not in thy friendship, Agni, suffer harm. 
7 Lovely of form art thou, alike on every side; though far, 
thou shinest brightly as if close at hand. 
O God, thou seést through even the dark of night. Let us 
not in thy friendship, Agni, suffer harm. 
8 Gods, foremost be his car who pours libations out, and let our 
hymn prevail o'er evil-hearted men. 
Attend to this our speech and make it prosper well. Let us 
not in thy friendship, Agni, suffer harm. 
9 Smite with thy weapons those of evil speech and thought, 
devouring demons, whether near or far away. 
Then to the singer give free way for sacrifice. Let us not in 
thy friendship, Agni, suffer harm. 
10 When to thy chariot thou hadst yoked two red steeds and two 
ruddy steeds, wind-sped, thy roar was like a bull’s. 
Thou with smoke-bannered flame attackest forest trees. Let 
us not in thy friendship, Agni, suffer harm. 
11 Then at thy roar the very birds are territied, when, cating up 
the grass, thy sparks fly forth abroad. 
Then is it easy for thee and thy car to pass. Let us not in 
thy friendship, Agni, suffer harm. 


—— — t 


5 His ministers : his beams of light. 

6 ' Agni is here identified with the chief of the sixteen priests engaged at 
solemn sacrifices, He is Adhwuryu, usually called the reciter of the Yajush, 
—here defined, by the sclioliast, as the presenter of the offerings: he is the 
Hotri, or invoking priest: he is the Pragdstri, or the Mattr 1varuna, whos: duty 
it is to direct the other priests what to do, and when to periorm their fune- 
tions: he is the potri, or priest so termed, and the famil y or hereditary 
purohita: or purohita may be the same as the Brahm? ofa ceremony,—being, 
to men, what Brihaspati is to the gods. — Wilson, 
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12 He hath the power to soothe Mitra and Varuna: wonderful is 
the Maruts' wrath when they descend. 
Be gracious: let their hearts be turned to us again. Let us 
not in thy friendship, Agni, suffer harm. 
13 Thou art a God, thou art the wondrous Friend of Gods, the 
Vasu of the Vasus, fair in sacrifice. 
Under thine own most wide protection may we dwell. Let us 
not in thy friendship, Agni, suffer harm. 
14 This is thy grace that, kindled in thine own abode, invoked 
with Soma thou soundest forth most benign. 
Thou givest wealth ànd treasure to the worshipper. Let us not 
in thy friendship, Agni, suffer barm. 
15 To whom thou, Lord of goolly riches, grantest freedom from 
every sin with perfect wholeness, 
Whom with good strength thou quickenest, with children and 
wealth— may we be they, Eternal Being. 
16 Such, Agni, thou who knowest all good fortune, God, lengthen 
here the days of our existence. 


This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN XCV. : Agni, 


To fair goals travel Two unlike in semblance: each in succes- 
sion nourishes an infant. 

One bears a Godlike Babe of golden colour: bright and fair- 
shining is he with the other. 


12 He huth the power: Agni persuades Mitra and Varuna to send the rain 
and protects men from the fury of the Storm- Gods. 

13 The Vasu ofthe Vasus: best of the class of Gods called Vasus; or 
‘the good among the good." 

16 The second line of ‘this verse terminates the following hymns, with two 
exceptions, aa far as the hundred and first Skia, Mitra, Varuna, and Aditi 
have been before noticed. By Sindhu is to be understood the divinity presid- 
ing over, or ideutified with, flowing water; and ib may mean either the sea 
or flowing streams collectively, or the river Indus, Prithivi and Div are the 
praenified earth aud heaven. These are requested to honour, ds to 
preserve, or perpetuate, whatever blessing hus been asked for ) tat... m m- 
ahant im) ; from mas to venerate or Worship. — Wilson. 

1 The Zo are Day and Night, and the infant that each suckles in turn is 
Agni, as the Sun by day and Fire, or the Moon, by night, 
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A That MAtarisvan rich in wealth and treasure, light-winner, 
finds a pathway for his offspring, . 
Guard of our folk, Fathar of earth and heaven. The Gods 
possessed the wealth-bestowing Agni. 
5 Night and Dawn, changing each the other’s colour, meeting 
together suckle one same Infant: 
Golden between the heaven and earth he shineth. The Gods 
possessed the wealth-bestowing Agni. 


6 Root of wealth, githering-place of treasures, banner of sacri- 
fice, who grants the suppliant’s wishes: 
Preserving him as their own life immortal, the Gods possessed 
the wealth-bestowing Agni. 
7 Now and of old the home of wealth, the mansion of what is 
born and what was born aforetime, 
Guard of what is and what will be hereafter,—the Gods pos- 
sessed the wealth-bestowing Agni. 
8 Maythe Wealth-Giver grant us conquering riches; may the 
Wealth-Giver grant us wealth with heroes. 
May the Wealth-Giver grant us food with offspring, and 
length of days may the Wealth-Giver send us. 
9 Fed with our fuel, purifying Agni, so blaze to us auspiciously 
for glory. . | 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN XCVIT. Agni. 
Cuasrxa with light our sin away, O Agni, shine thou wealth 


on us. 
May his light chase our sin away. 


aaa TENE 


May his light chase our sin away. 


3 Best praiser of all these be he; foremost, our chiefs who 
sacrifice. 
May his light chase our sin away. 


4 Mdtarigram usually the name of the divine being who brought Agni 
from heaven (see I. 31. 8.), said by Sayana to mean in this place Agni himself. 

5 One same Infant: Agni (see I. 95. 1.) whom they nourish with the obla- - 
tion offered by men. 

Golden : as the Sun. 


9 May he, that is Kutsa, the Rishi of the hymn, be preéminent. among 
these who celebrate thy praises, and may the householders who have institut- 
ed this sacrifice be similarly distinguished. . 
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4 So that thy worshippers and we, thine, Agni, in our sons may 
live. 


May his light chase our sin away. 


5 As ever-conquering Agni’s beams of splendour go to every side, 
May his light chase our sin away. 


6 To every side thy face is turned, thou art triumphant every- 
where. 
May his light chase our sin away. 
7 O thou whose face looks every way, bear us past foes as in a 
ship. 
May his light chase our sin away. 


8 As in a ship, convey thou us for our advantage o’er the flood. 
May his light chase our sin away. 


HYMN XCVIII. Agni, 
SrrLL in Vaisvánara's grace may we continue: yea, he is King 
supreme o'er all things living. 
Sprung hence to life upon this All he looketh. VaigvAnara 
hath rivalry with Sürya. 
2 Present in heaven, in earth, all-present Agni,—all plants that 
grow on ground bath he pervaded. 
May Agni, may Vaisvanara with vigour, present, preserve us 
day and night from foemen. 
3 Be this thy truth, Vaisvánara, to us-ward: let wealth in rich 
~ abundance gather round us. 


This prayer of ours may Varuna grant, and Mitra, and Aditi 
and er Earth and Heaven. 


HYMN XCIX. Agni, 

Fon Jitavedas let us press the Soria: may he consume tho 
wealth of the malignant. 

May Agni carry us through all our troubles, through grief as 
in à boat across the river. 


1 Vaigudnara, is an epithet of Agni or Fire as present with, common to, or 
benefiting, all men. 

Sprung hence to life: produced from these two aranis or fire-aticka, 
This Hymn, consisting of a single stanza, is ascribed to the Rishi Kasyapa, 
the son of Martchi. 
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HYMN C. | Indra. 


May he who hath his home with strength, the Mighty, the 
King supreme of earth and spacious heaven, 

Lord of true power, to be invoked in battles, —-may Indra, 
girt by Maruts, be our succour. 


2 Whose way is unattainable like Sürya's: he in each fight is 
the strong Vritra-slayer, 
ME with his Friends in his own courses. May Indra, 
girt by Maruts, be our succour. 
3 Whose paths go forth in their great might resistless, forth- 
milking, as it were, heaven’s genial moisture. 
With manly strength triumphant, e Indra, 
girt by Maruts, be our succour. 


4 Among Angirases he was the chiefest, a Friend with friends, 
mighty amid the mighty. 
Praiser mid praisers, honoured most of singers. May Indra, 
girt by Maruts, be our succour, 
5 Strong with the Rudras as with his own children, in manly 
battle conquering his foemen, 
With his close comrades doing deeds of glory,—may Indra, 
girt by Maruts, be our succour, 
6 Humbler of pride, exciter of tho conflict, the Lord of heroes, 


God invoked of many, 
May he this day gain with our men the sunlight. May Indra, 


girt by Maruts, be our succour. 
7 His help hath made him cheerer in the battle, the folk have 
made him guardian of their comfort. 
Sole Lord is he of every holy service. May Indra, girt by 
Maruts, be our succour, 


This Hymn is ascribed to the regal Rishis the Várshágiras, the five sona of 
the Raji Vrishágir, whose names are mentioned in the seventeenth stanza. | 

3 Whose paths; pánthdscl. paths, is explained as ‘rays’ by Sáyana, Indra 
is-here represented as the God of light and of rain, 

5 Rudras: the Maruts, sons of Rudra the chief Storm-God. They are the 
close comrades ar faithful companions of seal who regards them not as nus 
equals but as his children, 

6 The sunlight : the hymn is addressed to Indra for aid in an approaching 
battle. Süyana says that the Várshügiras pray that they may have daylight 
and that their enemies may fight in the dark. 

7 Indra is regarded as their helper and inspiriter in battlé and their 
protéctor in peace. He also presides over all acts af worship, and as uch 
rewards those who serve him, 
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8 To him the Hero, on high days of prowess, heroes for help 
and booty shall betake them. 
He hath found light even in the blinding darkness, May 
Indra, girt by Maruts, be our succour. ' 
9 He with his left hand checketh even the mighty, and with his 
right hand gathereth up the booty. 
Even with the humble he acquireth riches. May Indra, girt 
by Maruts, be our succour. 
10 With hosts on foot and cars he winneth treasures: well is he 
known this day by all the people, 
With manly might he conquereth those who hate him. May 
Indra, girt by Maruts, be our syccour. 
11 When in his ways with kinsmen or with strangers he speedeth 
to the fight, invoked of many, 
For gain of waters, and of sons and grandsons, may Indra, 
girt by Maruts, be our succour. 
12 Awful and fierce, fiend-slayer, thunder-wielder, with boundless 
knowledge, hymned by hundreds, mighty, 
In strength like Soma, guard of the Five Peoples, may Indra, 
girt by Maruts, be our succour. 
13 Winning the light, hitherward roars his thunder like the terri- 
fic mighty voice of Heaven. 
Rich gifts and treasures evermore attend him. May Indra, 
girt by Maruts, be our succour. 
14 Whose home eternal through his strength surrounds him on 
every side, his laud, the earth and heaven, 
May he, delighted with our service, save us. May Indra, girt 
by Maruts, be our succour, 
15 The limit of whose power not Gods by Godhead, nor mortal 
men have reached, nor yet the Waters. 
Both Earth and Heayen in vigour he surpasseth. May Indra, 
girt by Maruts, be our succour, 


* 


9 Even the humble: not the strong only, but the feeble man also acquires 
riches with his help. 

12 Guard of the Five Peoples of the five classes of beings, according to SAy- 
ana, that is, Gods, Gandharvas, Apsarases, Asuras and Rákshasas, Probably 
the five Arya tribes are intended. See I. 7. 9. 

14 The Earth and Heaven, his dwelling-place, are his everlasting song of 
praise because they have been established and regulated by him. This ig 
Ludwig's explanation of this obscure verse, 
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16 The red and tawny mare, blaze-marked, high standing, celes- 
tial who, to bring Rijrisva riches, 
Drew at the pole the chariot yoked -with stallions, joyous, 
among the hosts of men was noted. 


17 The Vàrshàgiras unto thee, O Indra, the Mighty One, sing 
forth this laud to please thee, 
Rijrasva with his fellows, Ambarisha, Surádhàs, Sahadeva, 
Bhayamina. | 


18 He, much invoked, hath slain Dasyus and Simyus, after his 
wont, and laid them low with arrows. 
The mighty Thunderer with his fair-complexioned friends won 
the land, the sunlight, and the waters. 


19 May Indra evermore be our protector, and unimperiled may 
we win the booty. 
This prayer of ours may, Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CI. l Indra. 
SING, with oblation, praise to him who maketh glad, who with 
Rijisvan drove the dusky brood away. 


Fain for help, him the strong whose right hand wields the bolt, 
him girt by Maruts we invoke to be our Friend. 


2 Indra, who with triumphant wrath smote Vyansa down, and 
Sambara, and Pipru the unrighteous one; 
Who extirpated Sushna the insatiate,— him girt by Maruts 
we invoke to be our Friend. 
3 He whose great work of manly might is heaven and earth, and 
Varuna and Sürya keep his holy law ; 
Indra, whose law the rivers follow as they flow,—him girt by 
Maruts we invoke to be our Friend. 


16 The epithets in this stanza are taken by Ludwig as names of the six 
horses with which Tüjrásva drove to battle and conquered. The last four 
verses of the hymn appear to have been added after the victory. 

18 Dasyus and Simyus; men of indigenous hostile races. 

His fair-complenioned friends explained by SAyana as the glittering Maruts, 
means probably the Aryan invaders as opposed to the dark-skinned races of 
the country. 


This Hymn and the following thirteen are ascribed to the Rishi Kutsa. 

1 Rijisvan: a king, favoured and protected by Indra. See I. 5I. 5; 58. 8, 
The dusky brood the dark aborigines who opposed the Aryans. 

2 Vyansa, Sumbara, Pipru, and Sushna are names of fiends of drought, 
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4 He who is Lord and Master of the steeds and kine, honoured— 
the firm and sure—at every holy act; 
Slayer even of the strong who pours no offering out,— him 
girt by Maruts we invoke to be our Friend. 
5 He who is Lord of all the world that moves and, breathes, who 
for the Brahman first before all found the Cows ; 
Indra who cast the Dasyus down beneath lis feet,—him girt 
by Maruts we invoke to be our Friend. 
6 Whom cowards must invoke and valiant men of war, invoked 
by those who conquer and by those who flee ; 
Indra, to whom all beings turn their constant thought,—him 
girt by Maruts we invoke to be our Friend. 
7 Refulgent in the Rudras’ region he proceeds, and with the 
Rudras through the wide space speeds the Dame. 
The hymn of praise extols Indra the far-reuowned: him girt 
by Maruts we invoke to be our Friend. 
8 O girt by Maruts, whether thou delight thee in loftiést gather- 
ing-place or lowly dwelling, 
Come thence unto our rite, true boon-bestower: through love 
of thee have we prepared oblations. 
9 We, fain for thee, strong Indra, have pressed Soma, and, O 
thou sought with prayer, have made oblations. ` 
Now at this sacrifice, with all thy Maruts, on sacred grass, O 
team-borne God, rejoice thee. 
10 Rejoice thee with thine own Bay Steeds, O Indra, unclose thy 
jaws and let thy lips be open, 
Thou with the fair cheek, let thy Bay Steeds bring thee: gra- 
cious to us, be pleased with our oblation. 
11 Guards of the camp whose praisers are the Maruts, may we 
through Indra, get ourselves the booty. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


5 Who for the Brahman: according to Sáyana, who recovered for the 
Angirases the cows that had been carried off by the Panis, See I. 32. 11. 

7 The Dame: Ludwig suggests that Rodasi, the wife of Rudra, is intended, 
and refers to the Old-German myth of the Wind’s-Bride. / 

11 Guards of the camp: may we who are the guardians of the camp or 
new settlement, praised and favoured by the Maruts, win the spoil, The 
words marttstotrasya vrijdnasya are somewhat obscure. 
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HYMN CII, Indra. 


To thee the Mighty One I bring this mighty hymn, for thy 
desire hath been gratified by my laud. 

In Indra, yea in him victorious through his strength, the Gods 
have joyed at feast and when the Soma flowed. 


2 The Seven Rivers bear his glory far and wide, and heaven and 
sky and earth display his comely form. 
The Sun and Moon in change alternate run their course, that 
we, O Indra, may behold and may have faith. 


3 Maghavan, grant us that same car to bring us spoil, thy con- 
A quering car in which we joy in shook of fight. 
Thou, Indra, whom our hearts praise highly in the war, grant 
shelter, Maghavan, to us who love thee well. 


4 Encourage thou our side in every fight ; may we, with thee for 
our ally, conquer the foeman’s host. 
Indra, bestow on us joy and felicity? break down, O Maghavan, 
the viggur of our foes. 
5 For Here in divers ways these men invoking thee, holder of 
treasures, sing thee hymns to win thine aid. 
Ascend the car that thou mayest bring spoil to us, for, Indra, 
thy fixt mind winneth the victory. 


6 His arms win kine, his power is boundless, in each act best, 
with a hundred helps, waker of battle’s din 
Is Indra: none may rival him in mighty strength. Hence, 
eager for the spoil, the people call on him. 
7 Thy glory, Maghavan, exceeds a hundred, yea, more than a 
hundred, than a thousand mid the folk, 
The great bowl hath inspirited thee boundlessly: so mayst 
thou slay the Vritras, breaker-down of forts ! 


8 Of thy great might there is a threefold counterpart, the three 
earths, Lord of men! and the three realms of light. 
Above this whole world, Indra, thou hast waxen great: with- 
out a foe art thou, by nature, from of old, 


!.. r'!!! 


2 The Seven Rivers: the chief rivers in the neighbourhood of the earliest 
Aryan settlements. See I, 32. 12. 


7 The great bowl: the vessel containing the exhilarating Soma juice, or 
the mighty libation itself. The forts are the cloud-castles of the demons of 
the air which Indra destroys with his lightning: ‘the clouds whose moving 
turrets make the bastions of the storm.’—Shelley, Witch of Atlas. 


8 The three earths : perhaps the earth, the atmosphere, and the heaven. 


The three realms of light: or according to S&yaua, the three fires or fire in 
three forms, as the sun in heaven, the lightning in mid-air, and terrestrial 
fre on earth, See also I. 105. 5, 
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9 We invocate thee first among the Deities: thou hast become a 
mighty Conqueror in fight. 
May Indra fill with spirit this our singer’s heart, and make 
our car impetuous, foremost in attack. 


10 Thou hast prevailed, and hast not kept the hooty back, in 
trifling battles or in those of great account. 
We make thee keen, the Mighty One, to succour us: inspire 
us, Maghavan, when we defy the foe. 


11 May Indra evermore be our Protector, and unimperilled may 
we win the booty. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CIII. Indra, 


TuaT highest Indra-power of thine is distant: that which is 
here sages possessed aforetime. 

This one is on the earth, in heaven the other, and both unite 
as flag with flag in battle. 


2 He spread the wide earth out and firmly fixed it, smote with 
his thunderbolt and loosed the waters. 
Maghavan with his puissance struck down Ahi, rent Rauhina 
to death and slaughtered Vyansa. 


3 Armed with his bolt and trusting in his prowess he wandered 
shattering the forts of Dasas. 
Cast thy dart, knowing, Thunderer, at the Dasyu; increase 
the Arya’s might and glory, Indra. 


4 For him who thus hath taught these human racos, Maghavan, 
bearing a fame-worthy title, 
Thunderer, drawing nigh to slay the Dasyus, hath given him- 
self the name of Son for glory. : 


2 Rc ——— —— —— CÓ NER E ECCL c TE 


1 That highest Indra-power: Benfey explains this verse as meaning: In- 
dra's might is in a certain way divided: one part of it is possessed by the 
sages who by their hymns, sacrifices and libations of Soma juice give him 
complete power to perform his great deeds.  Süyana says that the Sun and 
fire are equally the lustre of Indra, one in heaven and the other on earth ; 
and that by day fire is combined with the Sun, and by night the Sun is com- 
bined with fire. 


2 Rauhina, said to be a demon, is, like the other fiends of drought, a dark 
purple cloud that withholds the rain. 


3 Ddsas: or Dasyus, the non-Aryan inhabitants of the land. 


Knowing : distinguishing the Aryan from the barbarian. 

4 The meaning of this verse appears to be, as Ludwig says, that Indra, in 
preparing to slay the Dasyus, has become, as it were, a son to the pious wor- 
shipper who has proclaimed his great deeds to men, 
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5 See this abundant wealth that he possesses, and put your trust 
in Indra’s hero vigour. 
He found the cattle, and he found the horses, he found the 
plants, the forests and the waters. 


6 To him the truly strong, whose deeds are many, to him the 
strong Bull let us pour the Soma. 
The Hero, watching like a thief in ambush, goes parting the 
possessions of the godless. 


7 Well didst thou do that hero deed, O Indra, in waking with 
thy bolt the slumbering Ahi. 
In thee, delighted, Dames divine rejoiced them, the flying 
Maruts and all Gods were joyful, 


8 As thou hast smitten Sushna, Pipru, Vritra and Kuyava, and 
Sambara’s forts, O Indra. | 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CIY. Indra, 


THe altar hath been made for thee to rest on: come like a 
panting courser and be seated. 

Loosen thy fying Steeds, set free thy Horses who bear thee 
swiftly nigh at eve and morning. 


2 These men have come to Indra for assistance: shall he not 
quickly come upon these heran? 
May the Gods quell the fur; wf ve buea, and may they lead 
our folk to happy fortune. 


3 He who hath only wish as his possesston casts on himself, casts 
foam amid the waters. 


7 Dames divine: the Consorts of the Goda. 
8 Kuyava: meaning, probably, ‘causing bad harvests,’ is the name of an- 
other of the demons of drought. 


DE 


2 The Dása: explained by Sáyana as the destroying demon. It apparently 
means here a chief of non-Aryan race whom the suppliants were going to 
attack. 

3 Süyana explains: the Asura, or demon, Kuyava, who knows the wealth 
of others carries ib away of himself, and being present in the water he carries 
off the water with the foam. In this water which has been carried away 
Kuyava's two wives bathe. Benfey takes the foamy water to mean the ferti- 
lizing rain, Ludwig’s explanation is: While the poor Arya who can only wish 
for the wealth which he does not possess has not even ordinary water to wash 
himself in, the wives of the enemy, in the insolent pride of their riches, bathe 
in milk, | 
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Both wives of Kuyava in milk have bathed them: — ne 
be drowned within the depth of Siphá. 


4 This hath his kinship checked who lives beside us: with an- 
cient streams forth speeds and rules the Hero, 
Anjasi, Kulisi, and Virapatni, delighting him, peer milk upon 
their waters. 


5 Soon as this Dasyu’s traces were discovered, as she who knows 
her home, he sought the dwelling. 
Now think thou of us, Maghavan, nor cast us away. as doth a 
profligate his treasure. 


6 Indra, as such, give us a share of sunlight, of waters, sinless- 
ness, and reputation. 
Do thou no harm to our yet unborn offspring: our trust is in 
thy mighty Indra-power. 


7 Now we, I think, in thee as such have trusted: lead us on, 
Mighty One, to ample riches. 
In no unready house give us, O Indra invoked of many, food 
and drink when hungry. 


8 Slay us not, Indra; do not thou forsake us: steal not away 
the joys which we delight in. 
Rend not our unborn brood, strong Lord of Bounty! our 
vessels with the life that is within them. 


9 Come to us; they have called thee Soma-lover: here is iis 
pressed juice. Drink thereof for rapture. 


Widely-capacious, pour it down within thee, and, invocated, 
hear us like a Father. 


Kuyava; perhaps a name given by the Aryans to one of the non-Aryan 
chieftains. 


Siphd, is said by S&yana to be the name of a river. 

4 This stanza is very obscure. The meaning appears to be that the friend- 
ship of Indra, who sends down the rain as before, has put an end to the inso- 
lence of Kuyava. See Ludwig, Ueber die neuesten Arbeiten auf dem Gebiete 
der Rgveda-forschung. 

The signification of the three rivers in the second line is obscure. Benfey 
considers the names to be feminine personifications of the clouds. 

Virapatni, the hero's wife, occurs, as Dr. Hall has pointed out, in VI. 49. 
7, as an epithet of Sarasvati the Goddess, and it may possibly here mean the 
river Sarasvati. 

5 As she who knows her dwelling: as a cow who knows her stall. 


7 Inno unready house: that is, in a house well supplied and furnished. 
8 The joys thut we delight in : probably, our children. 


Our vessels: our wives with their unborn babes. Sáyana gives other ex- 
planations of the expression, 
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HYMN CY. Visvedevas, 


WIIIIX the waters runs the Moon, be with the beauteous 
wings 1n heaven. 
Ye lightnings with your golden wheels, men find not your abid- 
ing-place. Mark this my woe, ye Earth and Heaven. 


2 Surely men crave and gain their wish. Close to her husband 
clings the wife, 
And, in embraces intertwined, both give and take the bliss of 
love. Mark this my woe, ye Earth and Heaven. 


3 O never may that light, ye Gods, fall from its station in the 
sky. 
Ne'er fail us one like Soma sweet, the spring of our felicity. 
Mark this my woe, ye Earth and Heaven. 


4 Task the last of sacrifice. As envoy he shall tell it forth. 
Where is the ancient law divine? Who is its new diffuser 
now? Mark this my woe, ye Earth and Heaven. 


5 Ye Gods who yonder have your home in the three lucid realms 
of heaven, 

What count ye truth and what untruth? Where is mine an- 

cient call on you? Mark this my woe, ye Earth and Heaven. 


6 What is your firm support of Law? What Varuna’s observant 
eye? 
How may we pass the wicked on the path of mighty Arya- 
man? Mark this my woe, ye Earth and Heaven. 


7 Iam the man who sang of old full many a laud when Soma 
flowed. 
Yet torturing cares consume me as the wolf assails the thirsty 
deer. Mark this my woe, ye Earth and Heaven. 


This Hymn is ascribed either to Trita or to Kutsa. Itis addressed to the 
Visvedevas on behalf of Trita who had been imprisoned in a well. See I. 52. 5. 


1 Within the waters: in the ocean of air, He with the beuuteous wings: the 
Sun. 


Mark this my woe: the text has only vittim me asy& rodast, ‘know of this 
of me, O Heaven and Earth, which means, according to Sayana, either ‘ be 
aware of this my affliction,’ or ‘attend to this my hymn.’ 

4 I ask the last: the latest or youngest of the Gods, Agni, as being contin- 
ually reproduced. 


5 The three lucid realms of heaven: the world is divided into earth, sky, 
and heaven, and each of these, again, is sometimes spoken of as threefold. 


6 The path of mighty Aryaman : probably the d ways regarded as the 
path to heaven, — Ludwig. The general meaning of '' * “ts and 
the two preceding verses is: Is there no longer any right 
and wrong? Is there no moral government of the world ? If there be, why am 
I, a faithful worshipper, allowed to suffer this undeserved misery ? 


HYMN 105.] THE RIGVEDA. 137 


8 Like rival wives on every side enolosing ribs oppress me sore. 
O Satakratu, biting cares devour me, singer of thy praise, as 
rats devour the weaver’s threads. Mark this my woe, ye 
Earth and Heaven. 


9 Where those seven rays are shining, thence my house and 
family extend. É 


This Trita Âptya knoweth well, and speaketh out for 
brotherhood. Mark this my woe, ye Earth and Heaven. 


10 May those five Bulls which stand on high full in the midst 
of mighty heaven, 
Having together swiftly borne my praises to the Gods, return. 
Mark this my woe, ye Earth and Heaven. 


11 High in the mid ascent of heaven those Birds of beauteous 
pinion sit. 
Back from his path they drive the wolf as he would cross the 
restless floods. Mark this my woe, ye Earth and Heaven. 


12 Firm is this new-wrought hymn of praise, and meet to be told 
forth, O Gods. 
The flowing of the floods is Law, Truth is the Sun’s extended 
light. Mark this my woe, ye Earth and Heaven. 
13 Worthy of laud, O Agni, is that kinship which thou hast 
with Gods. 
Here seat thee like a man: most wise, bring thou the Gods 
for sacrifice. Mark this my woe, ye Earth and Heaven. 


8 Enclosing ribs: according to Sdyana, the walls of the well in which Trita 
was confined. Weaver's threads: the meaning of gignd thus explained by 
Saéyana is uncertain. Ludwig is of opinion that wooden phallus-idols are 
intended. The line recurs in X. 33. 3. 


9 Those seven rays: of the Sun, says Sdyana. But probably, as Ludwig 
suggests, the rays are the flames of Agni. That is, Agni with his bright 
beams, or the worship of Agni, is the central point through which I and 
all the members of my family are connected and held together. 


Trita Aptya: A mythical being who dwellsin the remotest part of the 
heavens, and who knows the celestial origin of the human race. 


10 Those five Bulls; the stars of some constellation. According to Sáyana, 
Indra, Varuna, Agni, Aryaman, and Savitar, or Fire, Wind, Sun, Moon, and 
Lightning. Sá&yan& explains ukshdnah, bulls or oxen, as shedders of benefits,’ 


11 Those Birds of beauteous pinion : the stars. 
The wolf: darkness or eclipse of the Moon. 


12 Law (vitam. ] eternal order. ‘The meaning of the word as applied to 
the natural world connects itself with the alternation of day and night, the 
regular passage of the sun through the heavens. or the unswerving motion of 
the rain in its fall from heaven and of the streams along their courses. This 
last application of the word may have determined its special sense of ‘ water’ 
in the later language. Wallis, Cosmology of the Rigveda, p. 98, 
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14 Here seated, man-like as a priest shall wisest Agni to the Gods 
Speed onward our oblations, God among the Gods, intelligent. 
Mark this my woe, ye Earth and Heaven. 


15 Varuna makes the holy prayer. To him who finds the path 
we pray. 
He in the heart reveals his thought. Let sacred worship rise 
anew. . Mark this my woe, ye Earth and Heaven. 


16 That pathway of the Sun in heaven, made to be highly 
glorified, 
Is not to be transgressed, O Gods. O mortals, ye behold it 
not. Mark this my woe, ye Earth and Heaven. 


17 Trita, when buried in the well, calls on the Gods to succour 
him. 
That call of his Brihaspati heard and released him from 
distress, Mark this my woe, ye Earth and Heaven. 


18 A ruddy wolf beheld me once, as I was faring on my path. 
He, like a carpenter whose back is aching crouched and slunk 
away. Mark this my woe, ye Earth and Heaven. 
19 Through this our song may we, allied with Indra, with all our 
heroes conquer in the battle. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CVI. Visvedevas, 


Cann we for aid on Indra, Mitra, Varuna, and Agni and the 
Marut host and Aditi. 

Even asa chariot from a difficult ravine, bountiful Vasus, 
rescue us from all distress, 


16 That pathway of the Sun: according to Benfey, the way of truth, right, 
eternal order, as in verse 12, According to Ludwig the path of the Sun 
between the tropics is meant. Tho Gods, says Sáyana, must not disregard 
the path of the Sun, because their existence depends upon him as regulator 
of the seasons at which sacrifices are offered to them. Still less may men 
disregard it, who as sinners do not behold or understand it aright. 


17 Brihaspati; the Lord of Prayer. 


18 Like a carpenter: the comparison is not very clear. It apparently means 
that the wolf crept away, arching his back or contracting his limbs, like a 
carpenter bending over his work till his back aches. Sdyaua suggests also an 
alternative and totally different explanation of the whole passage, by inter- 
preting vrika, the wolf, as the Moon, and reading müs«/crít, maker of months, 
instead of m sukrít, me once. See Ludwig, Uber die neuesten Arbeiten auf 
dem Gebiete der Rigveda-forschung. 

1 Vass: originally meaning ‘the good’ is sometimes used, as in this place 
to designate Gods in general, ` 
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2 Come ye Á dityas for our full prosperity, in conquests of the 
foe, ye Gods, bring joy to us. 
Even as a chariot from a difficult ravine, bountiful Vasus, 
rescue us from all distress. 


3 May the most glorious Fathers aid us, and the two Goddesses, 
. Mothers of the Gods, who strengthen Law. ~ 
Even asa chariot from a difficult ravine, bountiful Vasus, 
rescue us from all distress. 


4 To mighty Narásansa, strengthening his might, to Püshan, 
ruler over men, we pray with hymns. 
Even as a chariot from a difficult ravine, bountiful Vasus, 
rescue us from all distress, 


5 Brihaspati, make us evermore an easy path: we crave what boon 
thou hast for men in rest and stir. 
Like as a chariot from a difficult ravine, 580 98150 Vasus, rescue 
us from all distress. 


6 Sunk in the pit the Rishi Kutsa called, to aid, Indra the 
Vritra-slayer, Lord of power and might. 
Even as a chariot from a difficult ravine, bountiful Vasus, 
rescue us from all distress. 


7 May Aditi the Goddess guard us with the Gods: may the 
protecting God keep us with ceaseless care. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CVII. Visvedevas. 


Tus sacrifice obtains the Gods’ acceptance: be graciously 
inclined to us, Adityas. 

Hitherward let your favour be SOO: and be our best 
deliverer from trouble. 


2 By praise-songs of Angirases exalted, may the Gods come to 
us with their protection. 

May Indra with his powers, Maruts with Maruts, Aditi with 
Adityas grant us shelter. 


—— . — —ä—— —————————— —ͤ äœibPp ä̃—K 


3 The Futhers: the Manes or spirits of departed ancestors. 
The two Goddesses : Heaven and Earth. 
4 Narásunsa: a mystical name of Agni, ‘the Praise of Men.’ 
Püshan:; the God who nourishes men and flocks and herds. : 
6 Sunk in the pit: perhaps figuratively for ‘in distress.’ Kutsa is the 
Rishi to whom the hymn is ascribed. 


RR ROR 


2 Maruts with Maruts: that is, all the Maruts together, or Maruts with 
their winds and storm. 


4. 
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3 Thislaud of ours may Varuna and Indra, Aryaman, Agni, 

Savitar find pleasant. ID 

This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CYIII. Indra-Aguüi 
Ox that most wondrous car of yours, O Indra and Agni, which 
looks round on all things living, 
Take ye your stand and come to us together, and drink liba- 
tions of the flowing Soma, 


2 As vast as all this world is in its compass, deep as it is, with 
its far-stretching surface, 
So let this Soma be, Indra and Agni, made for your drinking 
till your soul be sated. 


3 For ye have won a blesséd name together: yea, with one aim 
ye strove, O Vritra-slayers. 
So Indra-Agni, seated here together, pour in, ye Mighty Ones, 
the mighty Soma. 


4 Both stand adorned, when fires are duly kindled, spreading the 
Sacred grass, with lifted ladles. 
Drawn by strong Soma juice poured forth around us, come, 
Indra-Agui, and display your favour. 


5 The brave deeds ye have done, Indra and Agni, the forms ye 
have displayed and mighty exploits, 
The ancient and auspicious bonds of friendship,—for sake of 
these drink of the flowing Soma. 


6 As first I said when choosing you, In battle we must contend 
with Asuras for this Soma. 
So came ye unto this my true conviction, and drank libations 
of the flowing Soma. 


7 If in your dwelling, or with prince or Brahman, ye, Indra-Agni, 
Holy Ones, rejoice you, 
Even from thence, ye mighty Lords, come hither, and drink 
libations of the flowing Soma. 


8 If with the Yadus, Turvasas, ye sojourn, with Druhyus, Anus, 
Pürus, Indra-Agni! 
Even from thence, ye mighty Lords, come hither, and drink 
libations of the flowing Soma. 


4 We have, merely, in the text, the epithets in the dual number: the 
commentator supplies the Adkwaryu and his assistant priest. — Wilson, Ben- 
fey refers the dual epithets to Indra and Agni, translating them severally by 
‘honoured,’ for whom sacred grass has been strewn,’ towards whom the 
ladles have been uplifted.’ " 

8 This verse contains the names of the five well-known Aryan tribes or fami- 
lies, said to be descendants of the five similarly named sons of Yayáti. See I. 7. 9. 
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9 Whether, O Indra-Agni, ye be dwelling in lowest earth, in cen- 
tral, or in highest, 
Even from thence, ye mighty Lords, come hither, and drink 
libations of the flowing Soma. 
10 Whether, O Indra-Agni, ye be dwelling in i earth, in 
central, or in lowest, 
Even from thence, ye mighty Lords, come Hieber and drink 
libations of the flowing Soma. 
11 Whether ye be in heaven, O Indra-Agni, on earth, on moun- 
tains, in the herbs, or waters, 
Even from thence, ye mighty Lords, come hither, and drink 
libations of the flowing Soma. 
12 If, when the Sun to the mid-heaven hath mounted, ye take 
delight in food, O Indra-Agni, 
Even from thence, ye mighty Lords, came hither, and drink 
libations of the flowing Soma. 
13 Thus having drunk your fillof our libation, win us all kinds 
of wealth, Indra and Agni. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CIX. Indra-Agni, 


Lonerna for weal I looked around, in spirit, for kinsmen, 
Indra-Agni, or for brothers. 
No providence but yours alone is with me: so have I wrought 
for you this hymn for succour. 
2 For I have heard that ye give wealth more freely than worth- 
less son-in-law or spouse's brother. 
So offering to you this draught of Soma, I make you this new 
. hymn, Indra and Agni, 
3 Let us not break the cords: with this petition we strive ta 
gain the powers of our forefathers. 


| 9 In lowest earth, in central, or in highest : in earth, mid-air, or heaven, the 
word earth being used loosely for sphere or world. Or the reference may be 
to the fanciful threefold division of the earth. 


9 Than worthless son-in-law ar spouse's brother: the worthless or defective 
son-in-law, or suitor, who has nat, as Yaska explains, the necessary qualifica- 
tions, is obliged to win the consent of his future father-in-law by very liberal” 
gifts. The maiden's brother gives her rich presents out of natural affection. 


9 Let us not break the cords; let us not break or irterrupt the long series 
of religious rites observed by our ancestors and continued tò our time. Or, 
as Sdyana explains, let us not cut or break off the long line of posterity, but 
ask for and obtain ‘descendants endowed with the vigour of their progeni- 
tors,’ 
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For Indra-Agni the strong drops are joyful, for here in the 
bowl’s lap are both the press-stones. 
4 For you the bowl divine, Indra and Agni, presses the Soma 
gladly to delight you. 
With hands auspicious and fair arms, ye Agvins, haste, sprinkle 
it with sweetness in the waters. 
5 You, [have heard, were mightiest, Indra-Agni, when Vritra 
fell and when the spoil was parted. 
Nit at this sacrifice, ye ever active, on the strewn grass, and 
with the juice delight you. 
6 Surpassing all men where they shout for battle, ye Twain ex- 
cecd the earth and heaven in greatness. 
Greater are ye than rivers and than mountains, O Indra-Agni, 
and all things beside them. 
7 Bring wealth and give it, ye whose arms wield thunder: Indra 
and Agni, with your powers protect us. 
Now of a truth ‘these be the very sunbeams wherewith our 
fathers were of old united. 
8 Give, ye who shatter forts, whose hands wield thunder: Indra 
and Agni, save us in our battles. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 
HYMN CX. Tübhus, 


Tue holy work I wrought before is wrought again: my sweet- 
est hymn is sung to celebrate your praise. 

Here, O ye Ribhus, is this sea for all the Gods: sate you with 
Soma offered with the hallowing word. 


The strong drops : the exhilarating Soma. 

In the bowls lap: close to the vessel which receives the juice. But see 
Ludwig, Ueber die neuesten Arbeiten, etc, pp. 85— 88. 

4 Ye Agvins: here called upon to perform the duties of the Adhvaryu and 
his assistant priest, to mix the sweetness, or Soma, with water to be offered 
to Indra and Agni, 

7 These be the very sunbeams: The meaning of the line may be that the 
worship of Indra and Agni is the great bond which has kept the Rishi’s 
ancestors united. Wilson, following S&yana, translates: ‘May those rays of 
the Sun, by which our forefathers have attained, together, a heavenly region, 
shine also upon us.’ 


I This sea for all the Gods: this vessel containing Soma juice for all the 
Gods, or for the particular class of Gods called Visvedeväh or Visvedevas. 

The hallowing word; Sváhá (Ave! Hail!); an exclamation used in making 
eblations to the Gods, 
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2 When, seeking your enjoyment onward from afar, ye, certain 
of my kinsmen, wandered on your way, 


Sons of Sudhanvan, after your long journevi 
the home of liberal cu Km i e 
3 Savitar therefore gave you immortality, 
claiming him whom naught can hide; 
And this the drinking-chalice of the Asura, which till that 
time was one, ye made to be fourfold. 
4 When they had served with zeal at sacrifice as priests 
mortal as they were, gained immortality. 
The Ribhus, children of Sudhanvan, bright as suns, were in a 
year’s course made associate with prayers. 
5 The Ribhus with a rod measured, as 'twere a field, the single 
sacrificial chalice wide of mouth, 
Lauded of all who saw, praying for what is best, desiring glo- 
rious fame among Immortal Gods. 
6 As oil in ladles, we through knowledge will present unto the 
Heroes of the firmament our hymn,— 
The Ribhus who came near with this great Father’s speed, and 
rose to heaven’s high sphere to eat the strengthening food. 
7 Ribhu to us is Indra freshest in his might, Ribhu with powers 
and wealth is giver of rich gifts. 
Gods, through your favour may we on the happy day quell 
the attacks of those who pour no offerings forth. 
8 Out of a skin, O Ribhus, once ye formed a cow, and brought the 
mother close unto her calf again. 
Sons of Sudbanvan, Heroes, with surpassing skill ye made 
your aged Parents youthful as before. 


bec 
ause ye came pro- 


they, 


n 


2 Seeking your enjoyment: desirous of enjoying libations of Soma juice. 

My kinsmen: Sudhanvan, father of the lübhus, was a descendant of Angi- 
ras, as was also Kutsa the Rishi of the hymn. 

3 Him whom naught can hide; or, from whom: nothing can be hidden, that 
is, Savitar as the Sun. 

The drinking-chalice of the Asura: the cup that had been made by the 
Asura or immortal God Tvashtar. See I. 20. 6. This chalice appears to be the 
moon which contains the Amrit or nectar of the Gods. The legend seems to 
mean that Tvashtar as God of the year created it uniformly bright, and that 
the Ribhus, as Gods of the seasons, made it fourfold or diversified with four 
phases. See Hillebrandt, Ved’ '. M . I. p. 515. 

4 Associate with prayers: * p e he ceremonies (appropriated to 
the different seasons) of the year.'—Wilson. | 

5 Measured: in order to divide it into four, as is said in verse 3. 

6 This great Father: Savitar as the Sun, the source of all life. Strengthening 
Jood: Soma. 

8 Askin: perhaps the dried-up earth. 4 cow; the earth refreshed by the 
Rains. The mother: the earth. Her culf; the autumn Sun. Parents: Hea- 
ven and Earth. E 
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9 Help us with strength where spoil is won, O Indra: joined 
with the Ribhus give us varied bounty. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


. HYMN CXI. | Ribhus. 


Worxine with skill they wrought the lightly rolling car: they 
wrought the Bays who bear Indra and bring great gifts. 
The Ribhus for their Parents made life young again; and fa- 
shioned for the calf a mother by its side. i 
2 For sacrifice make for us active vital power; for skill and wis- 


dom food with noble progeny. 
Grant to our company this power most excellent, that with a 


family all-heroic we may dwell. 
9 Do ye, O Ribhus, make prosperity for us, prosperity for car, 
ye Heroes, and for steed. | 
Grant us prosperity victorious evermore, conquering foes in 
battle, strangers or akin. 
4 Indra, the Ribhus' Lord, I invocate for aid, the Ribhus, Vájas, 
Maruts to the Soma draught. 
Varuna, Mitra, both, yea, and the Asvins Twain: let them 
speed us to wealth, wisdom, and victory. 
5 May Ribhu send prosperity for battle, may Vaja conquering 
in the fight protect us, 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


" HYMN CXII. Asvins, 


To give first thought to them, I worship Heaven and Earth, 
and Agni, fair bright glow, to hasten their approach. 
Come hither unto us, O Asvins, with those aids wherewith 
in fight ye speed the war-cry to the spoil. 
2 Ample, unfailing, they have mounted as it were an eloquent 


car that ye may think of us and give. 
Come hither unto us, O Asvins, with those aids wherewith ye 


help our thoughts to further holy acts. 


4 Vdjas: that is, Vája and his two brothers Ribhu and Vibhvan, more 
usually called collectively the Ribhavah or Ribhus. Similarly, in this line 
the Ribhus ave Ribhu and his brothers: 


1 To give rat thought to them: Heaven: and Earth are to be the first objects 
of invocation, Agni, with his signal of bright fire, is also called upon ta 
hasten the approach of the Asvins to the sacrifice. 

2 They: our offerings, An eloquent car : the chariot of our hymns, " 
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9 Ye by the might which heavenly nectar giveth you are in 
supreme dominion Lords of all these folk. 
Come hither unto us, O Asvins, with those aids wherewith ye, 
Heroes, made the barren cow give milk. 


4 The aids wherewith the Wanderer through his offspring’s 
might, or the Two-Mothered Son shows swiftest mid the 
swift; 

Wherewith the sapient one acquired his triple lore,—Come 
hither unto us, O Asvins, with those aids. 


5 Wherewith ye raised from waters, prisoned and fast bound, 
Rebha, and Vandana to look upon the light ; 
Wherewith ye succoured Kanva as he strove to win,—Come 
hither unto us, O Asvins, with those aids. 


6 Wherewith ye rescued Antaka when languishing deep in the 
pit, and Bhujyu with unfailing help, 
And comforted Karkandhu, Vayya, in their woe,—Come 
hither unto us, O Asvins, with those aids. 


" Wherewith ye gave Suchanti wealth and happy home, and 
made the fiery pit friendly for Atri's sake ; 
Wherewith ye guarded Purukutsa, Prisnigu,—Come hither 
unto us, O Asvins, with those aids. 


3 Heavenly nectar: the Soma. The darren cow: of the Rishi Sayu. 

4 The Wanderer: according to Sáyana, the Wind. Agni is called his 
offspring as having been excited into flame by the wind. Or Mátarisvan may 

be intended (see J, 31. 3), who brought Agni from heaven. 

The T'wo- Mothered Son: Agni sprung from the two fire-sticks. 

The sapient one: said to be the Rishi Kakshivin. His triple lore; know- 
ledge of sacrificial food, oblations of clarified butter, and libations of Soma 
juice, The meaning of the passage is uncertain. 

5 Rebha and Vandana are said to have been thrown into wells by the Asuras 
or demons, Kanva was somewhat similarly treated. ‘In these, and similar in- 
stances subsequently noticed,’ says Wilson, we may possibly have allusions to 
the dangers undergone by some of the first teachers of Hinduism among the 
people whom they sought to civilize.’ 

6 Aniaka: said to have been a Rajarshi or regal Rishi. Bhujyu : a Rajarshi, 
son of Tugra, rescued when in danger of drowning. Vuyya: see II. 18. 12; 
IV. 19. 6. 

7 Purukutsa : see I. 63. 7. Of Suchanti and Prignigu nothing more is 
related, 

Atri: see I. 45. 3; 51. 3. He is said to have been thrown by the Asuras into 
a fiery pit. 

10 
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8 Mighty Ones, with what powers ye gave Paràvrij aid what 
time ye made the blind and lame to see and walk ; 
Wherewith ye set at liberty the swallowed quail,—Come hither 
unto us, O Asvins, with those aids. 
9 Wherewith ye quickened the most sweet exhaustless flood, and 
comforted Vasishtha, ye who ne’er decay ; 
And to Srutarya, Kutsa, Narya gave your help,—Come hither 
unto us, O Asvins, with those aids. 
10 Wherewith ye helped, in battle of a thousand spoils, Vispala 
secking booty, powerless to move. 
Wherewith ye guarded friendly Vasa, Asva’s son,—Come hither 
unto us, O Asvins, with those aids. 
11 Whereby the cloud, ye Bounteous Givers, shed sweet rain 
for Dirghasravas, for the merchant Ausija, 
Wherewith ye helped Kakshivan, singer of your praise, Come 
hither unto us, O Asvins, with those aids. 
12 Wherewith ye made Ras& swell full with water-floods, and 
urged to victory the car without a horse; 
Wherewith Trisoka drove forth his recovered cows,—Come 
hither unto us, O Asvins, with those aids. 


— 


8 Parüvr): according to S&yana, the name of a man. Benfey explains the 
word as the setting Sun (sideways departing), called blind because his light is 
nearly gone, and lame because he no longer travels. The swallowed quai: 
swallowed, or seized, by a wolf. The quail is said by Läska, as quoted by 
Sáyana, to signify the Dawn seized and swallowed by the bright Sun, Benfey 
takes ib to mean the Sun after setting. 

9 As the earliest bringers of light, the Asvins may be said to quicken and 
animate by their coming the streams of the ocean of air. We are not told 
how the famous Vasishtha was comforted; and: Srutarya, Kutsa, and Narya are 
merely said by Sayana to be three Rishis, Kutsa has been mentioned before. 
See I. 83. 14; 51. 6 ; 63. 3. 2 
10e Vispald: a lady who was wounded in battle, and made whole by the 
Asving, See I. 116.15; 117. 11; 118. 8; X. 39. 8. Powerless to move: pierced 
through with a lance, according to Ludwig. The meaning of atharvydm is un- 
eertain., Vaga: a celebrated Rishi, the seer of Hymn VIII. 46. 

11 Dtrghasravas: said to be a Rishi who traded for his livelihood. Ausija 
is a patronymic meaning son of Usij. Kukshtvdn is also said to have been a 
son of Usij. See I. 18. 1. 

18 Rasd: The Rasá, known to the Zoroastrians as the Ranhá, was origin- 
ally the name of a real river, but when the Aryas moved away from it into 
the Punjab, it assumed a mythical character, and became a kind of Okeanos, 
surrounding the extreme limits of the earth.—M. Müller, Vedie Hymns, 
I. 328. No further account is given of the events mentioned in this verse, 
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13 Wherewith ye compass round the Sun when far away, strength- 
ened Mandhátar in his tasks as lord of lands, 
And to sage Bharadvaja gave protecting help,— Come hither 
unto us, O Asvins, with those aids. 


14 Wherewith, when Sambara was slain, ye guarded well great 
Atithigva, Divodása, Kasoju, : 
And Trasadasyu when the forts were shattered down,— Come 
hither unto us, O Asvins, with those aids. 


15 Wherewith ye honoured the great drinker Vamra, and Upas- 
tuta and Kali when he gained his wife, 
And lent to Vyasva and to Prithi favouring help,—Come 
hither unto us, O Asvins, with those aids. 


16 Wherewith, O Heroes, ye vouchsafed deliverance to Sayu 
Atri, and to Manu long ago ; i 
Wherewith ye shot your shafts in Syümaragmi's cause,—Come 
hither unto us, O Asvins, with those aids. 
i7 Wherewith Patharv4, in his majesty of form, shone in his 
course like to a gathered kindled fire ; 
Wherewith ye helped Saryata in the mighty fray,—Come hither 
unto us, O Asvins, with those aids. 


ue The Asvins are said to compass the Sun in order to save him from 
eclipse. 

Mandhdtar : a Rajarshi or regal Rishi. See VIII. 39. 8. 

Bharadwija: avery celebrated Rishi, said to be the son of Brihaspati. 

14 Sumbura: one of the demons of drought slain by Indra. Sáyana takes 
atithigvam and kagojim as epithets of Divodâsa the king who was aided by 
the Asvins: ‘the hospitable Divodása as he sought the water (through fear of 
the Asuras)’ Z'rasadasyu: a prince renowned for his victories and liberality, 
and for the favour shown him by the Gods. See IV. 42. 9; VII. 19. 8; VIH. 
9,21; 19. 86 ; 36. 7. 

18 Vamre: called a Rishi, son of Vikhanas, by GSüyana “The text calls 

„ eee. leb much and variously, which the Scholiast explains, 
eo 7 ecl: Vv nunthly moisture or dew, — Wilson. Benfey thinks that 
W | „r the name Vamra. 

. Upastutu taken by Sdyana as an epithet of Vamra, ^ praised by all around 
him.“ 

Kali: a Rishi, mentioned again in X. 39. 8. The Asvins may have restored 
him to youth. 

Vyasva: taken by Sáyana as an epithet of Prithi, ‘horseless, or who had lost 
his horse. Prithi is said to have been a BRájarshi. 

16 Suyu: see note on verse 3 of this Hymn; see also I. 116, 22; 117. 20. 

Atrt : see note on verse 7; also I. 116. 8. 

Manu: this Manu is said by Sáyana to have been a Räjarshi whom the 
Asvins taught to sow barley and.other grain. 

Sydmaragmi; said to have been a Rishi, seer of hymns 77, 78, Book X. 

17 Palharvd : said by Sáyana to have been a Rajarshi, Benfey thinks that 
the word pétharvan, is a dialectical form of patrürvan, ‘having winged horses,’ 
Ludwig considers Sáyana's explanation (which I have followed) to be er- 
roneous and impossible He thinks that Paiharü was the name of some 


148 THE HYMNS OF [BOOK I. 


18 Wherewith, Angirases! ye triumphed in your heart, and 
onward went to liberate the flood of milk ; 
Wherewith ye helped the hero Manu with new strength,— 
Come hither unto us, O Asvins, with those aids. 


19 Wherewith ye brought a wife for Vimada to wed, wherewith 
ye freely gave the ruddy cows away ; 
Wherewith ye carried home Sudevi to Sudàs,—Come hither 
unto us, O Asvins, with those aids. 


20 Wherewith ye bring great bliss to him who offers gifts, where- 
with ye have protected Bhujyu, Adhrigu, 
And good and gracious Subharà and Ritastup,—Come hither 
unto us, O Ásvins, with those aids. 


2] Whrerewith ye served Krisinu where the shafts were shot, 
and helped the young man’s horse to swiftness in the race; 
Wherewith ye bring delicious honey to the bees, — Come hither 
unto us, O Asvins, with those aids. 


stronghold which the Asvins saved from burning, either through the instru- 
mentality of a man called Jathara or by means of the rain-clouds. He ae- 
cordingly renders: ‘By means of which, at Patharü, through the power of 
Jathara (violence of the rain-clouds) the fire did not flame up, though 
prepared and lighted on the way.’ The passage is difficult, and the interpreta- 
tions put upon the words hy Sáyana certainly appear to be forced, but on the 
whole I think it safer to follow his guidance. I may observe here that nä, 
which in the Veda means both ‘not’ and ‘like’ sometimes makes the mean- 
ing of a passage uncertain. Iu this line Sáyana takes it in the latter sense, 
and Ludwig in the former. 


Surydta: perhaps the same as Saryáti, a son of Manu Vaivasvata. 


18 Angirases: the text has Angiras only in the singular form, which may 
stand, as Ludwig remarks, for the dual. Wilson, following Siyana, translates : 
' Angiras, (praise the Asvins).“ Sayana supposes the Rishi to address himself 
by this title. Benfey joins angiras with the following word, making anyiro- 
mánasá, ‘through affection for the Angirases,’ 

The flood of milk: the cows shut upin the cave, that is, the rain-clouds 
prevented from pouring out their water. 


Munu see verse 16. 
19 Vimada: a Rishi, whose name occurs again in I. 116. 1 ; 117. 20 ; VIII. 


9. 15; X. 20. 10; and X. 23. 7. The wife is said to have been the daughter 
of Purumitra. 


The ruddy cows: perhaps the red rain-clouds. 
Sudds ; son of Pijivana, See I. 47. 7. 


20 Bhujyu: see note on verse 6. Adhrigu, taken by Sdyana as a proper name 
is said to have been a sacrificer of the Gods. Ritustup is called a Tish? 
Siyana takes subhárám as an adjective, but has to supply iskam food, for it. 
to qualify, 

21 Æristnu: the Keresini of the Avesta ; one of tl "dians 
celestial Soma. See IV. 27. 3. M 


The young man : whose horse was aided, was Purukutsa. 
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22 Wherewith ye speed the hero as he fights for kine in hero 
battle, in the strife for land and sons, 
Wherewith ye safely guard his horses and his car,— Come 
hither unto us, O Asvins, with those aids. 


23 Wherewith ye, Lords of Hundred Powers, helped Kutsa, son 
of Arjuni, gave Turviti and Dabhíti strength, 
Favoured Dhvasanti and lent Purushanti help,—Come hither 
unto us, O Asvins, with those aids. 


24 Make ye our speech effectual, O ye Asvins, and this our hymn, 
ye mighty Wonder-Workers. 
In luckless game I call on you for succour: strengthen us also 
on the field of battle. 


25 With undiminished blessings, O ye Asvins, for evermore both 
night and day protect us. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CXIII. Dawn. 


Tus light is come, amid all lights the fairest ; born is the bril- 
liant, far-extending brightness. 
Night, sent away for Savitar's uprising, hath yielded up a birth- 
place for the Morning. 
2 The Fair, the Bright is come with her white offspring ; to her 
the Dark One hath resigned her dwelling. 
Akin, immortal, following each other, changing their colours 
both the heavens move onward. 
3 Common, unending is the Sisters’ pathway; taught by the 
Gods, alternately they travol. 
Fair-formed, of different hues and yet one-minded, Night and 
Dawn clash not, neither do they tarry. 
4 Bright leader of glad sounds, our eyes behold her; splendid 
in hue she hath unclosed the portals. - 


23 Kutsu: has been mentioned before asa favourite of Indra. See I. 
51. 6. Turvíti: see I. 36. 18. Dabhité: see II. 18. 9; 15. 9; IV. 30. 21; 
VI. 20. 18; 26. 6. Purushanti: a liberal prince. See IX. 5. 8. 3. 

24 In luckless game: a metaphor borrowed from dicing ; that is, in a time 
of difficulty, perhaps the eve of a desperate battle. Sdyana, following a dif- 
ferent derivation of the word, explains it, in the absence of light, or in the 
last watch of night, when the Asvins are especially to be worshipped. 


1 Savitar: the Sun. 

2 Her white offspring; white clouds that attend her. Or the word in the 
text may be rendered ‘bright offspring,’ the Sun whom she precedes. 

Both the heavens: or Day and Night. 
4 Leader of glad sounds; awakener of ‘the charm of earliest birds’ and 
the joyful voices of other animals, 
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She, stirring up the world, hath shown us riches: Dawn hath 
awakened every living creature. 

5 Rich Dawn, she sets afoot the coiled-up sleeper, one for enjoy- 
ment, one for wealth or worship, 

Those who saw little for extended vision. All living creatures 

. hath the Dawn awakened. 

6 One to high sway, one to exalted glory, one to pursüe his gain, 

and one his labour: . 
All to regard their different vocations, all moving creatures 


hath the Dawn awakened. 
7 We sce her there, the Child of Heaven, apparent, the young 
Maid, flushing in her shining raiment. 
Thou sovran Lady of all earthly treasure, flush on us here, 
auspicious Dawn, this morning. 
8 She, first of endless morns to come hereafter, follows the path 
of morns that have departed. 
Dawn, at her rising, urges forth the living: him who is dead 
she wakes not from his slumber. 
9 As thou, Dawn, hast caused Agni to be kindled, and with the 
Sun’s eye hast revealed creation. 
And hast awakened men to offer worship, thou hast performed, 
for Gods, a noble service. 
10 How long a time, and they shall be together,—Dawns that 
have shone and Dawns to shine hereafter ? 
She yearns for former Dawns with eager longing, and goes forth 
gladly shining with the others. 
11 Gone are the men who in the days before us looked on the 
rising of the earlier Morning. 
We, we the living, now behold her brightness, and they come 
nigh who shall hereafter see her. 


5 Those who saw little: during the darkness of night. 


6 This ver: to a division into four castes or classes, regal 
and military," * a ' 7...  .andservile But verses 4, 5, 6 seem to be 
separated by : osu orl 7 the rest of the hymn, and may perhaps be a 


later addition to it, 
9 Caused Agni to be kindled: daybreak being the proper time for lighting 
the sacrificial fires, 

10 The meaning appears to be: How long have we to live? When will 
all our future Dawns be with those that have passed away? Wilson, follow- 
ing S&yana, translates: ‘For how long a period is it that the dawns have 
risen? For how long a period will they rise?“ 

She yearns : the Dawn that now shines as the first of Dawns to come is 
already eager to join those that have past. 
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12 Foe-chaser, born of Law, the Law’s protectress, joy-giver, waker 
of all pleasant voices, 
Auspicious, bringing food for Gods’ enjoyment, shine on us 
here, most bright, O Dawn, this morning. 


13 From days eternal hath Dawn shone, the Goddess, and shows 
this light to-day, endowed with riches. 
So will she shine on days to come; immortal she moves on in 
her own strength, undecaying. 
14 In the sky's borders hath she shone in splendour: the Goddess 
hath thrown off the veil of darkness. 
Awakening the world with purple horses, on her well-harnessed 
chariot Dawn approaches. 


15 Bringing all life-sustaining blessings with her, showing herself 
she sends forth brilliant lustre. 
Last of the countless mornings that have vanished, first of 
bright morns to come hath Dawn arisen. 


16 Arise! the breath, the life, again hath reached us: darkness 
hath passed away, and light approacheth. 
She for the Sun hath left a path to travel: we have arrived 
where men prolong existence. 
17 Singing the praises of refulgent Mornings with his hymn’s web 
the priest, the poet, rises. 
Shine then to-day, rich Maid, on him who lauds thee, shine 
down on us the gift of life and offspring. 


18 Dawns giving sons all heroes, kine and horses, shining upon 
the man who brings oblations, — 
These let the Soma-presser gain when ending his glad songs 
louder than the voice of Vayu. 
19 Mother of Gods, Aditi's form of glory, ensign of sacrifice, shine 
forth exalted. 
Rise up, bestowing praise on our devotion : all-bounteous, make 
us chief among the people. 
20 Whatever splendid wealth the Dawns bring with them to bless 
the man who offers praise and worship, 
Even that may Mitra, Varuna vouchsafe us, and Aditi and 
Sindhu, Earth and Heaven. 


12 Evil spirits vanish when Dawn appears. She comes in accordance with 
the eternal law of the universe which she observes and guards. Her coming 
is the signal for men to offer oblations to the Gods. 

16 Where men prolong existence : anew life begins at the return of day-light. 


17 His hymn’s web: the words which he weaves, or carefully composes. 

18 Louder than the voice of Váyw: louder even than the roaring of the 
wind. Wilson translates: ‘At the conclusion of his praises, (enunciated), 
\ike the wind, (with speed),’ 
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HYMN CXIV. Rudra. 


To the strong Rudra bring we these our songs of praise, to 
him the Lord of Heroes, with the braided hair, 
That it be well with all our cattle and our men, that in this 
village all be healthy and well-fed. 
2 Be gracious unto us, O Rudra, bring us joy; thee, Lord of 
Heroes, thee with reverence will we serve. 


Whatever health and strength our father Manu won by sacrifice 


may we, under thy guidance, gain. 


3 By worship of the Gods may we, O Bounteous One, O Rudra, 
gain thy grace, Ruler of valiant men. 


Come to our families, bringing them bliss: may wé, whose 
heroes are uninjured, bring thee sacred gifts. 


4 Hither we call for aid the wise, the wanderer, impetuous Rudra, 
perfecter of sacrifice. 


May he repel from us the anger of the Gods: verily we desire 
his favourable grace. 


5 Him with the braided hair we call with reverence down, the 
wild-boar of the sky, the red, the dazzling shape. 


May he, his hand filled full of sovran medicines, grant us pro- 
tection, shelter, and a home secure. 


6 To him the Maruts’ Father is this hymn addressed, to streng- 
then Rudra’s might, a song more sweet than sweet. 


Grant us, Immortal One, the food which mortals eat: be 
gracious unto me, my seed, my progeny. 
7 O Rudra, harm not either great or small of us, harm not the 
growing boy, harm not the full-grown man. 


Slay not a sire among us, slay no mother here, and to our 
own dear bodies, Rudra, do no harm. 


8 Harm us not, Rudra, in our seed and progeny, harm us not 
in the living, nor in cows or steeds. 

Slay not our heroes in the fury of thy wrath. Bringing 
oblations evermore we call to thee. 


1 Rudra: generally explained as the Roarer, from the sound of stormy 
winds, the God of tempests and father of the Maruts. He is called Kapar- 
din as wearing hair braided and knotted like a cowry shell Chua). Prof. 
Pischel (Vedische Studien, I. 55. sqq.) derives Rudra (the Red, the Brilliant) 
from a lost root rud, to be red. 

2 Won by sacrifice: that is, as an institutor of earliest sacrifice, enabled us 
to obtain by offerings to the Gods, l 
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9 Even asa herdsman I have brought thee hymns of praise : 
O Father of the Maruts, give us happiness. 
Blesséd is thy most favouring benevolence, so, verily, do we 
desire thy saving help. 
10 Far be thy dart that killeth men or cattle : thy, bliss be with 
us, O thou Lord of Heroes. 
Be gracious unto us, O God, and bless us, and then vouchsafe 
us doubly-strong protection. 
11 We, seeking help, have spoken and adored him: may Rudra, 
girt by Maruts, hear our calling. 
This prayer of ours may Varuna grant, and Mitra, and Aditi 
and Sindhu, Earth and Heaven. 


HYMN CXV. Sürya. 


Tue brilliant presence of the Gods hath risen, the eye of 
Mitra, Varuna and Agni. 

The soulof all that moveth not or moveth, the Sun hath 
filled the air and earth and heaven. 


Like as à young man followeth a maiden, so doth the Sun 
the Dawn, refulgent Goddess : 

Where pious men extend their generations, before the 
Auspicious One for happy fortune. 


3 Auspicious are the Sun’s Bay-coloured Horses, bright, chang- 
ing hues, meet for our shouts of triumph. 
Bearing our prayers, the sky’s ridge have they mounted, and 
in a moment speed round earth and heaven. 
4 This is the Godhead, this the might of Sürya: he hath 
withdrawn what spread o’er work unfinished. 
When he hath loosed his Horses from their station, straight 
over all Night spreadeth out her garment. 


to 


VERG uA YD ne Dy IE AT Sr af erm rm an IU Ree rr S ua i e Rr agir e 


9 Even asa herdsman: as a herdsman prays for the well-being of his 
cattle, so the poet prays for the prosperity of those for whom he speaks. 


2 The exact meaning of the second line is somewhat uncertain. As I 
have rendered it, in accordance with Ludwig, ib reminds one of Shelley’s, 
‘Man, the imperial shape, then multiplied His generations under the pavilion 
Of the Sun’s throne.’ Wilson, following Sê d ‘At which 
season pious men perform (the ceremonies „Les.“ Ayana 
proposes an alternative rendering by taking yug/ni (generations, ages,) to 
mean ‘ yokes for ploughs’; for, at this season, men seeking to propitiate the 
gods by the profit which agriculture yields, equip their ploughs.’ ! 

4 He hath withdrawn that is, says Wilson, ‘the cultivator or artisan 
desists from his lab . Y> -> -nfinished, upon the setting of the sun’; 
when the sun has — himself) the diffused (light which has 
been shed) upon the unfinished task,’ 
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5 In the sky’s lap the Sun this form assumeth that Varuna and 


Mitra may behold it. 
His Bay Steeds well maintain his power eternal, at one time 


bright and darksome at another. 
6 This day,, O Gods, while Sarya is ascending, deliver us from 


trouble and dishonour. u 
This prayer of ours may Varuna grant, and Mitra, and Aditi 


and Sindhu, Earth and Heaven. 
HYMN CXVI. Asvins. 
I tre like grass my song for the Násatyas, and send their 
lauds forth as the wind drives rain-clouls, 
Who, in a chariot rapid as an arrow, brought to the youthful 
Vimada a consort, 
2 Borne on by rapid steeds of mighty pinion, or proudly trust- 


ing in the Gods’ incitements. 
That stallion ass of yours won, O Näsatyas, that thousand in 


the race, in Lama's contest. 
9 Yea, Ásvins, as a dead man leaves his riches, Tugra left Bhuj- 


yu in the cloud of wators. 
Ye brought him back in animated vessels, traversing air, un- 


wetted by the billows. 
4 Bhujyu ye bore with wingéd things, Násatyas, which for three 
nights, three days full swiftly travelled, 
To the sea's farther shore, the strand of ocean, in three cars, 


hundred-footed, with six horses. 
5 Ye wrought that hero exploit in the ocean which giveth no 


support, or hold, or station, 
What time ye carried Bhujyu to his dwelling, borne in a ship 


with hundred oars, O Asvins. 


—— 


5 His power eternal, as maker and ruler of day and night. 


This Hymn and the five following are ascribed to the Rishi Kakshivän. 

l Grass: the sacred grass which is spread on the altar. 

Nåsatyas: a common name of the Agvins. See F. 3. 3. 

Vinada: the Asvins assisted Vimada, who was attacked when returning 
home with his newly-won bride, whom they carried to his house in their own 
chariot, Most of the deeds aseribed to the Asvins in this hymn have been 
mentioned in I. 112, 

2 Stallion ass; that draws the car of the Asvins. See I. 34. 9, 

Yama's contest apparently the race instituted by the Gods when Prajapati 
(here represented by Yama) gave his daughter Süry& in marriage to King 
Soma, the Moon, as related in Aitareya-Brühmana, IV. 2. See Ehni, Der My- 
thus des Yama, p. 160. 

8 Bhujyu: see I. 112. 6. 

5 This, observes Wilson, ‘is a rather unintelligible account of a sea-voy- 
age, although the words of the text do not admit of any other rendering.’ 
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6 The white horse which of old ye gave Àghásva, Asvins, a gift 
to be his wealth for ever. 
Stillto be praised is that your glorious present, stillto be 
famed is the brave horse of Pedu. 


7 O Heroes, ye gave wisdom to Kakshivin who,sprang from 
Pajra's line, who sang your praises. 

Ye poured forth from the hoof of your strong charger a hun- 
dred jars of wine as from a strainer 


8 Ye warded off with cold the fire's fierce burning; food very 
‘rich in nourishment ye furnished. 
Atri, cast downward in the cavern, Asvins, ye brought, with 
all his people, forth to comfort. 


9 Ye lifted up the well, O ye Nasatyas, and set the base on high 
to open downward. 
Streams flowed for folk of Gotama who thirsted, like rain to 
bring forth thousandfolà abundance. 


10 Ye from the old Chyavàna, O Nâsatyas, stripped, as ’twere 
mail, the skin upon his body, 
Lengthened his life when all had left him helpless, Dasras! 
and made him lord of youthful maidens. 


11 Worthy of praise and worth the winning, Heroes, is that your 
favouring succour, O Násatyas, 
What time ye, knowing well his case, delivered Vandana from 
the pit like hidden treasure. 
12 That mighty deed of yours, for gain, O Heroes, as thundor 
heraldeth the rain, I publish, 
When, by the horses head, Atharvan's offspring Dadhyach 
made known to you the Soma's sweetness. 


6 Ayhdgva: another name of Pedu ; or an epithet of Pedu having bad or 
vicious horses.“ Pedu was a royal Rishi who worshipped the Asvins and was 
thus rewarded. 

7 Kakshivün : a famous Rishi, (see I. 18. I,) a descendant of the Pajras or 
Angirases. Strong charger: that is, the - :' 77 ud, from which the 
Asvins poured down copious showers. CO. | of the horse Pegasus 
and the fountain Hippocrene. 


8 Atri: see I. 112. 7. 


9 The well; that is the watery cloud. This deed is ascribed to the Maruts 
in I. 85. 11. 
10 Dusras: a name of the Asvins ; Wonder-Workers, or Mighty Ones. 


11 Vandana ; see I. 112. 5. 

12 By the horses head: ‘Indra, having taught the sciences called Pravar- 
gyavidyd and Madhuvidyd to Dadhyach, threatened that he would cut off his 
head if ever he taught them to any one else. The Asvins prevailed upon him 
to teach them the prohibited knowledge, and, to evade Indra’s threat, took off 
the head of the sage, replacing it by that of a horse.’—Wilson, See I, 84. 13. 
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13 In the great rite the wise dame called, Nasatyas, you, Lords 
of many treasures, to assist her. 
Yo heard the weakling’s wife, as tbwere an order, and gave to 
her a son Hiranyahasta. 


14 Ye from the wolf's jaws, as ye stood together, set free the quail, 
O Heroes, O Nasatyas. 
Ye, Lords of many treasures, gave the poet his perfoct vision 
as he mourned his trouble. 
15 When in the time of night, in Khela’s battle, a leg was severed 
like a wild bird’s pinion, 
Straight ye gave Vispala a leg of iron that she might move 
what time the conflict opened. 


16 His father robbed Rijrásva of his eye-sight who for the she-wolf 
slew a hundred wethers. 
Ye gave him eyes, Nasatyas, Wonder-Workers, Physicians, that 
he saw with sight uninjured. 


17 The Daughter of the Sun your car ascended, first reaching as 
it were the goal with coursers. 
All Deities within their hearts assented, and ye, Nasatyas, are 
close linked with glory. 
18 When to his house ye came, to Divodisa, hasting to Bharad- 
vaja, O ye Asvins, 
The car that came with you brought splendid riches: a por- 
poise and a bull were yoked together. 


18 Zhe weakling’s wife: ov Vadhrimati, which has that meaning. 

14 Set free the quail: see I. 112. 8. 

15 Khela's battle; the Commentator says that Khela was a Raji, whose 
relative Vispalé lost a foot in battle and received an iron leg from the Asvins 
at the prayer of Agastya, Khela’s family priest. See I. 112. 10. 

16 Rijrdgva, mentioned in I. 101. 17, was one of the sons of Vrishágiv. The 
she-wolf for whom'he slaughtered the sheep was one of the asses of the Asvins 
in disguise, and the Asvins consequently restored to him the eye-sight of which 
bis angry father had deprived him. 

17 The Daughter of the Sun: *Sürya, it is related, was desirous of giving 
his daughter Sûryå to Soma; but all the gods desired her asa wife. They 
agreed that he who should first reach the sun, as a goal, should wed the dam- 
sel, The Asvins were victorious ; and Süryà, well pleased by their success, 
rushed immediately into their chariot. — Wilson. See note on verse 2 of this 
hymn. ] 

18 Divodása: see I. 112. 14. His family priest was one of the Bharad- 


vüjas. The Asvins, it is said, yorga the porpoise and the bull together as a 


proof of power, 
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19 Ye, bringing wealth with rule, and life with offspring, life rich 
in noble heroes, O Násatyas, 
Accordant came with strength to Jahnu’s children who offered 
you thrice every day your portion. 
20 Ye bore away at night by casy pathways Jáhusha compassed 
round on every quarter, 


And, with your car that cleaves the foe asunder, Nasatyas 
ne’er decaying ! rent the mountains. 


21 One morn ye strengthened Vasa for the battle, to gather spoils 
that might be told i in thousands. 


With Indra joined ye drove away misfortunes, yea, foes of 
Prithusravas, O ye Mighty. 
22 From the deep well ye raised on high the water, so that Rich- 
atka’s son, Sara, should drink it ; 
And with your might, to help the weary Sayu, ye made the 
barren cow yield milk, Násatyas. 
23 To Visvaka, Nasatyas! son of Krishna, the righteous man 
who sought your aid and praised you, 
Ye with your powers restored, like some lost creature, his son 
Vishnapu for his eyes to look on. 
24 Asvins, ye raised, like Soma in a ladle, Rebha, who for ten 
days and ten nights, fettered 


Had lain in cruel bonds, immorsed and wounded, suffering 
sore affiiction, in the waters. 


25 I have declared your wondrous deeds, O Ásvins: may this be 
mine, and many kine and heroes. 
May I, enjoying lengthened life, still seeing, enter old age 
as twere the house I live in. 


HYMN CXVII. Asvins. 


ASVINS, your ancient priest invites you hither to gladden you 
with draughts of meath, of Soma. 


Our gift is on the grass, our song apportioned: with food and 
strength come hither, O N üsatyas. 


19 Janus children: Jahnu was a Maharshi or great Rishi. 


91 Fusa: see I. 112. 10.  Prithugravas appears to be identical with Pri- 
thusravas Kantta, mentioned in VIII. 46, 21, whose family priest was Vasa. 


22 Sayu: has been mentioned in I. 112, 16. Of Şara in this verse and of 


Visvaka, Krishna, and Vishnápu in the nexb we are only told that they were 
Rishis. 


24 Rebha: see I. 112. 5. 


25 May this be mine: may I be master of this place or district, a substan- 
tive of some such signification being understood. 
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2 That car of yours, swifter than thought, O Asvins, which 
drawn by brave steeds cometh to the people, 
Whereon ye seek the dwelling of the pious,—come ye thereon 
to our abode, O Heroes. 


3 Ye freed sage Atri, whom the Five Tribes honoured, from the 
strait pit, ye Heroes, with his people, 
Baffling the guiles of the malignant Dasyu, repelling them, ye 
Mighty, in succession. 
4 Rebha the sage, ye mighty Heroes, Asvins! whom, like a 
horse, vile men had sunk in water,— 
Him, wounded, with your wondrous powers ye rescued: your 
exploits of old time endure for ever. 


. 5 Ye brought forth Vandana, ye Wonder-Workers, for triumph, 
like fair gold that hath been buried, 

Like one who slumbered in destruction’s bosom, or like the 
Sun when dwelling in the darkness. 


6 Kakshivan, Pajra’s son, must laud that exploit of yours, 
Nasatyas, Heroes, ye who wander! 
When from the hoof of your strong horse ye showered a 
hundred jars of honey for the people. 
7 To Krishna’s son, to Visvaka who praised you, O Heroes, ye 
restored his son Vishnapu. 
To Ghosh, living in her father’s dwelling, stricken in years, 
ye gave a husband, Asvins. 


8 Rushati, of the mighty people, Asvins, ye gave to Syava of 
the line of Kanva. 
This deed of yours, ye Strong Ones, should be published, that 
ye gave glory to the son of Nrishad. 
9 O Asvins, wearing many forms at pleasure, on Pedu ye bestow- 
ed a fleet-foot courser, 
Strong, winner of a thousand spoils, resistless, the serpent- 
slayer, glorious, triumphant. 


3 Atri: see I. 116.8. The Five Tribes: are the confederate Aryan families 


named in the note to I, 7. 9. 
4 Rebha: sce I. 112.5. Like a horse: sunk deep in water like a horse when 


he is bathed in a river. 

5 Vandana; see I, 116. 11. 

6 Kakshivin: see I. 116. 7. Strong horse: see T. 116. 7. 

7 Ghoshá: Kakshivin’s daughter, said to have been afflicted with leprosy 
and healed by the Asvins, who found her a husband. 

8 Sydva: a Rishi whom the Asvins cured of leprosy, and enabled to marry 
Rushati. Zhe son r Nrishad: Kanva or his descendant Syáva. 

9 Pedu: see I. 116. G. The serpent-sluyer ; see IX. 88, 4, and Hymns of the 
Atharva-veda, X. 4. 47. 
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10 These glorious things are yours, ye Bounteous Givers; prayer, 
praise in both worlds are your habitation. 
O Asvins, when the sons of Pajra call you, send strength with 
nourishment to him who knoweth. 
11 Hymned with the reverence of a son, O Asvins, ye Swift Ones 
giving booty to the singer, 
Glorified by Agastya with devotion, established Vispalä again, 
Nasatyas. 
12 Ye Sons of Heaven, ye Mighty, whither went ye, sought ye 
for his fair praise the home of Kavya, 
When, like a pitcher full of gold, O Asvins, on the tenth day 
ye lifted up the buried! 
13 Ye with the aid of your great powers, O Asvins, restored to 
youth the ancient man Chyavana. 
The Daughter of the Sun with all her glory, O ye Násatyas, 
chose your car to bear her. 
14 Ye, ever-youthful Ones, again remembered Tugra, according 
to your ancient manner:' 
With horses brown of hue that flew with swift wings ye 
brought back Bhujyu from the sea of billows. 
15 The son of Tugra bad invoked you, Asvins; borne on he went 
uninjured through the ocean. 
Ye with your chariot swift as thought, well-harnessed, carried 
him off, O Mighty Ones, to safety. 
16 The quail had invocated you, O Asvins, when from the wolf's 
devouring jaws ye freed her. 
With conquering car ye cleft the mountain’s ridges; the off- 
spring of Visvach ye killed with poison. 
17 He whom for furnishing a hundred wethers to the she-wolf, 
his wicked father blinded, — 
To him, Rijrásva, gave ye eyes, O Asvins; light to the blind 
ye sent for perfect vision. 


11 Agastya: the family priest of Khela, See T. 116. 15. 


12 Advya: Usauf, son of Kavi. See I. 88. 6. The buried: Rebha, The 
meaning is, ‘why did ye delay so long the reseue of Rebha ?' 


18 Chyavdna: see I. 116. 10. The Daughter of the Sun: see I. 116. 17. 
14 Fe brought back Bhujyw: see I. 116. 8. 

16 The quail: see I. 116. 14. Visvádch:; said to be an Asura or fiend. 
17 Rürdsva: see I. 116, 16. 
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18 To bring the blmd man joy thus cried the she-wolf: O Asvins, 
O ye Mighty Ones, O Heroes, 
For me Rijrisva, like a youthful lover, hath cut piecemeal one 
and a hundred wethers. 
19 Great and weal-giving is your aid, O Asvins, ye, objects of all 
thought, made whole the cripple. 
Purandhi also for this cause invoked you, and ye, O Mighty, 
came to her with succours. 


20 Ye, Wonder-Workers, filled with milk for Sayu the milkless 
cow, emaciated, barren ; 


And by your powers the child of Purumitra ye brought to 
Vimada to be his consort.  ” 


21 Ploughing and sowing barley, O ye Asvins, milking out food 
for men, ye Wonder-Workers, 
Blasting away the Dasyu with your trumpet, ye gave far-spread- 
ing light unto the Arya. 
22 Ye brought the horse’s head, ASvins, and gave it unto Dadh- 
yach the offspring of Atharvan. 
True, he revealed to you, O Wonder-Workers, sweet Soma, 
Tvashtar’s secret, as your girdle. 
28 O Sages, evermore I crave your favour: be gracious unto all 
^ my prayers, O Asvins. 
Grant me, Nasatyas, riches in abundance, wealth famous and 
accompanied with children. 
24 With liberal bounty to the weakling’s consort ye, Heroes, gave 
a son Hiranyahasta ; 
And Syava, cut into three several pieces, ye brought to life 
again, O bounteous Asvins. 


25 These your heroic exploits, O ye Asvins, done in the days of 
old, have men related. 


May we, addressing prayer to you, ye Mighty, speak with 
brave sons about us to the synod. 


19 Purandhi: or as Sâyana explains, ‘the wise maid,’ Ghoshá. 
20 Saye: see I. 112. 16; and I. 116. 22. Vémada : see I. 112. 19. 


22 Dadhyach: see I. 116. 12, As your girdle: to strengthen and support 
you. l 


24 The weakling's consort: see I. 110. 18. Sydva;: cut to pieces by the 
Asuras, was made whole by the Asvins. i 


29 The synod: the congregation of worshippers, 
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FLrINd, with falcons, may your chariot, Asvins, most gracious, 
bringing friendly help, come hither,— 

Your chariot, swifter than the mind of mortal, fleet as the 
wind, three-seated,.O ye Mighty. ? 

2 Come to us with your chariot triple seated, three-wheeled, of 

triple form, that rolleth lightly. 

Fill full our cows, give mettle to our horses, and make each 
hero son grow strong, O Asvins. ` 


3 With your well-rolling car, descending swiftly, hear this the 
press-stone’s song, ye Wonder-Workers. 
How then have ancient sages said, O Asvins, that ye most 
swiftly come to stay affliction ? f 


4 O Asvins, let your falcons bear you hither, yoked to your 
chariot, swift, with flying pinions, 
Which, ever active, like the airy eagles, carry you, O Nasatyas, 
to the banquet. 
5 The youthful Daughter of the Sun, delighting in you, ascend- 
ed there your chariot, Heroes. 
Borne on their swift wings let your beauteous horses, your 
birds of ruddy hue, convey you near us. 


6 Ye raised up Vandana, strong Wonder-Workers! with great 
might, and with power ye rescued Rebha. 
From out the sea ye saved the son of Tugra, and gave his 
youth again unto Chyavána. 
7 To Atri, cast down to the fire that scorched him, ye gave, 0 
Asvins, strengthening food and favour. f 
Accepting his fair praises with approval, ye gave his eyes again 
to blinded Kanva. 
8 For ancient Sayu in his sore affliction ye caused his cow to 
swell with milk, O Asvins. 
The quail from her great misery ye delivered, and a new leg 
for Vispalà provided. i 


9 A white horse, Asvins, ye bestowed on Pedu, a serpent-slaying 
steed sent down by Indra, ' l 
Loud-neighing, conquering the foe, high-mettled, firm-limbed 
and vigorous, winning thousand treasures. 
10 Such as ye are, O nobly born, O Heroes, we in our trouble call 
on you for succour. 


5 In this and the following verses most of the wonderful deeds of the 
Asvins mentioned in the preceding hymn are briefly referred to, 
11 
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Accepting these our songs, for our well-being come to us on 
your chariot treasure-laden. 


11 Come unto us combined in love, Nasatyas ; come with the fresh 
swift vigour of the falcon. 
Bearing oblations I invoke you, Asvins, at the first break of 
everlasting morning. 


HYMN CXIX. Asvins, 


HITHER, that I may live, I call unto the feast your wondrous 
car, thought-swift, borne on by rapid steeds, 

With thousand banners, hundred treasures, pouring gifts, 
promptly obedient, bestowing ample room. 


2 Even as it moveth near my hymnis lifted up, and all the re- 
gions come together to sing praise. 
I sweeten the oblations; now the helpers come.  Ürjáni hath, 
O Asvins, mounted on your car. — 


3 When striving man with man for glory they a 85 mot, brisk, 
measureless, eager for vietory in fight, 
Then verily your car is seen upon the slope when ye, O Asvins, 
bring some choice boon to the prince. 
4 Ye came to Bhujyu while he struggled in the flood, with flying 
birds, self-yoked, ye bore him to his sires. 
Ye went to the far-distant home, O Mighty Ones; and famed 
is your great aid to Divodasa given. 


5 Asvins, the car which you had yoked for glorious show your 
own two voices urged directed to its goal. 
Then she who eame for friendship, Maid of noble birth, elected 
you as Husbands, you to be her Lords. 
6 Rebha ye saved from tyrauny; for Atri’s sake ye quenched 
with cold the fiery pit that compassed him. 
Ye made the cow of Sayu stream refreshing milk, and Van- 
dana was holpen to extended life. 


6 
2 Unjant: strength, personified. According to S&yana, Ürj&ut is Süryá 
the daughter of the Sun. 
3 Upon the slope: that is, of the sky. 


4 Bhujyu, and other persons and incidents referred to in this hymn have 
been mentioned in T. 116, 7 

5 She who came for friendship: Süry&. The meaning seems to be, as 
Ludwig says, that she came intending to avail herself of the services of the 
Agvins as bridesmen, and that they became her bridegrooms instead, 
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7 Doers of marvels, skilful workers, ye restored Vandana, like a 
car, worn out with length of days. 

From earth ye brought the sage to life in wondrous mode: 
be your great deeds done here for him who honours you. 


8 Ye went to him who mourned in a far distant place, him who 
was left forlorn by treachery of. his size. 
Rich with the light of heaven was then the help ye gave, and 
marvellous your suceour when ye stood by him. 


9 To you in praise of sweetness sang the honey-bee: Ausija 
calleth you in Soma's rapturous joy. 
Ye drew unto yourselves the spirit of Dadhyach, and then the 
horse's head uttered his words to you. 


10 A horse did ye provide for Pedu, excellent, white, O ye Asvins, 
conqueror of combatants, 
Invincible in war by arrows, seeking heaven, worthy of fame, 
like Indra, vanquisher of men. 


HYMN CXX. Asving, 


Asvins, what praise may win your grace? Who may be pleas- 
ing to you both ? l 
How shall the ignorant worship you? 


2 Here let tho ignorant ask the means of you who know—for 
nono beside you knoweth aught— 
Not of a spiritless mortal man. 


3 Such as ye are, all-wise, we call you. Ye wise, declare to us 
this day accepted prayer. 
Loving you well your servant lauds you. 


8 To him who mourned: Bhujyu. 
9 The honey-bee; meaning Ausija or the son of Usij, the sage Kakehivan. 


i t the legends recounted in these hymns to the Asvins, Mr, 
ee (0. S. Texts, V. 248): ‘The deliverances of Rebha, Vandana, 
Parivrij, Bhujyu, Chyavána, and others are explained by Professor Benfey 
(following Dr. Kuhn and Professor Müller,) as referring to certain physical 
phenomena with which the Asvins are supposed by these scholars to be con- 
nected. But this allegorical method of i^*^"7-^*^*^7 ~eems unlikely to be 
correct, as it is difficult to suppose that : ' in question should 
have been alluded to under such a variety of names and circumstances. It 
appears, therefore, to be more prebable that the rishis merely refer to certain 
legends which were popularly current of interventions of the Asvins in behalf 
of the persens whose names are mentioned. 


ere 


Parts of this Hymn are dificult and olscure, The first nine stanzas are 
in nine different metres. 


2 In line 2 I adopt Ludwig's emendation ekratau for dkrau of the Lexi 
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4 Simply, ye Mighty Ones, I ask the Gods of that wendrous 
oblation hallowed by the mystic word. 
Save us from what is stronger, fiercer than ourselves. 


5 Forth go the hymn that shone in Ghosha Bhrigu’s like, the 
song wherewith the son of Pajra worships you, 
Like some wise minister. 
G Hear ye the song of him who hastens speedily. O Asvins, I 
am he who sang your praise. 
Hither, ye Lords of Splendour, hither turn your eyes. 
7 For ye were ever nigh to deal forth ample wealth, to give the 
wealth that ye had gathered up. 
As such, ye Vasus, guard us well, and keep us safely from the 
wicked wolf. 


8 Give us not up to any man who hateth us, nor let our milch- 
cows stray, whose udders give us food, 
Far from our homes without their calves. 
. 9 May they who love you gain you for their Friends. Prepare ye 
us for opulence with strengthening food, 
Prepare us for the food that floweth from our cows. 


10 I have obtained the horseless car of Asvins rich in sacrifice, 
And I am well content therewith. 


11 May it convey me evermore: may the light chariot pass from 


men 
To men unto the Soma draught. 


12 It holdeth slumber in contempt, and the rich who enjoyeth 
not: 
Both vanish quickly and are lost. 


HYMN CXXI. Indra. 


WIN will men’s guardians hasting hear with favour the song 
of Angiras’s pious children ? 5 

When to the people of the home he cometh, he strideth to the 
sacrifice, the Holy. 


E 


4 Hallowed by the mystic word : by the exclamation váshat, used in making 
an oblation to a God with fire. This word is of the most essential importance 
in sacrifice, but if carelessly and inconsiderately used its effects are deadly 
and against these the Rishi prays for protection. i 


5 Ghosha: S&yana says that Suhastya, the son of Ghoshå, is intended. 


The son of Pajra: one of the descendants of the Angirases ; here, accord- 
ing to Sáyana, the Rishi Kakshivan. 


In this Hymn, as in the preceding, there are several very obscure passages 
which can only conjecturally be translated and explained. 


4 
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2 He stablished heaven ; he poured forth, skilful worker, the 
wealth of kine, for strength, that nurtures heroes. 
The Mighty One his self-born host regarded, the horse's mate, 
the mother of the heifer. 


3 Lord of red dawns, he came victorious, daily to the Angirases’ 
former invocation. 
His bolt and team hath he prepared, and stablished the heaven 
for quadrupeds and men two-footed. 


4 In joy of this thou didst restore, for worship, the lowing com- 
pany of hidden cattle. 


When the three-pointed one descends with onslaught he opens 
wide the doors that cause man trouble. 


5 Thine is that milk which thy swift- moving Parents brought 
down, a strengthening genial gift for conquest ; 
When the pure treasure unto thee they offered, the milk shed 
from the cow who streameth nectar. 
6 There is he born. May the Swift give us rapture, and like the 
Sun shine forth from yonder dawning, 


Indu, even us who drank, whose toils are offerings, poured 
from the spoon, with praise, upon the altar, 


2 The Mighty One: Indra is here said to have regarded or looked on the 
host born from, or produced by him, that is, perhaps, the heaven and the 
earth in general. Specially has he regarded the animals in which the wealth 
of the people chiefly consists, among which the mare and the cow naturally 
hold the chief place. Ludwig would read máiaram gdm instead of -mdtarum 
góh. He thinks that the mate of the horse (Sürya) is the earth, the motherly 
cow. Sdyana says that Indra in sport made a mare bring forth a calf, and 
Wilson following him translates : ‘he made the female of the horse unnatur- 
ally the mother of the cow.“ 


4 In joy of this : in the rapture arising from drinking this Soma juice. 


The lowing company of hidden cattle: the rain-clouds carried off and kept 
concealed by the Panis. 


The three-pointed one: apparently the thunderbolt. Sáyana takes it to 
mean Indra (elevated as a triple crest in the three worlds), He: Indra. 


5 Thy swift-moving Parents : Heaven and Earth. 
6 The Swift: the swiftly flowing and efficacious Indu or Soma. 


Whose toils are offerings : whose drops of sweat, as we labour in our sacred 
duties, count as oblations to the Gods whom we serve. 


From yonder dawning: probably an indication of time only. 
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7 When the wood-pile, made of good logs, is ready, at the Sun’s 
worship to bind fast the Bullock, 
Then when thou shinest forth through days of action for the 
Car-borne, the Swift, the Cattle-secker. 


8 Hight steads thou broughtest down from mighty heaven, when 
fighting for the well that giveth splendour, 
That men might press with stones the gladdening yellow, 
strengthened with milk, fermenting, to exalt thee. 


9 Thou hurledst forth from heaven the iron missile, brought by 
the Skilful, from the sling of leather, 
When thou, O Much-invoked, assisting Kutsa with endless 
deadly darts didst compass Sushna. 


10 Bolt-armed, ere darkness overtook the sunlight, thou castest 
at the veiling cloud thy weapon, ö 
Thou rentest, out of heaven, though firmly knotted, the might 
of Sushna that was thrown around him. 
11 The mighty Heaven and Earth, those bright expanses that 
have no wheels, joyed, Indra, at thino exploit. 
Vritra, the boar who lay amid the waters, to sleep thou sentest 
with thy mighty thunder. | 
12 Mount Indra, lover of the men thou guardest, the well-yoked 
horses of the wind, best bearers. 
The bolt which Kàvya Usaná erst gave thee, strong, gladdon- 
ing, Vritra-slaying, hath he fashioned. 
13 The strong Bay Horses of the Sun thou stayedst: this Etaga 


drew not the wheel, O Indra. | 
Casting them forth beyond the ninety rivers thou dravest 


down into the pit the godless. 


7 To bind fust the Bullock: the Bullock is the Sun himself: the sacrifice is 
io secure the blessings of sunlight. Süáyana explains: the priest is competent 
for the attachment of the animal to the stake. 


The Cur-borne, the Swift, the Cattle-secker : apparently appellations of Indra, 
8 The well that giveth splendour: the cloud that sheds fertilizing rain. 


The yellow: the Soma juice. 

9 The Skilful: Tvashtar. 

Kdvya Ugand; see I. 51. 10. 

18 The first hemistich of this stanza is most difficult, and I do not see how 
it can be satisfactorily translated and explained. I have followed Grassmann 
who translates: Du liessest ruhn der Sonne starke Rosse, nicht zog der 
Renner mehr ihr Rad, O Iudra. If this be the meaning, the reference may 
be, perhaps, to an eclipse of the sun. 

Fast ; uppears in a double character, first as a sacrificer who offered Soma 
juice to Indra and was aided and favoured by that God (I. 51. 15), and second- 
ly, Etaga is the name of the horses or of one of the horses, or of the single 
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14 Indra, preserve thou us from this affliction ; Thunder-armed, 
save us from the misery near us. 
Vouchsafe us affluence in chariots, founded on horses, for our 
food and fame and gladness. 


15 Never may this thy loving-kindness fail us; mighty in strength, 
may plenteous food surround us. Soa 
Maghavan, make us share the foeman's cattle; may we be thy 
most liberal feast-companions. 


HYMN CXXII. Visvedevas. 


SAY, bringing sacrifice to bounteous Rudra, This juice for 
drink to you whose wrath is fleoting ! 

With Dyaus the Asura’s Heroes [ have lauded the Maruts as 
with prayer to Earth and Heaven. 


2 Strong to exalt the early invocation axe Night and Dawn who 
show with varied aspect. 
The Barren clothes her in wide-woven raiment, and fair Morn 
shines with Sürya's golden splendour. 


3 Cheer us the Roamer round, who strikes at morning, the Wind 
delight us, pourcr forth of waters! 
Sharpen our wits, O Parvata and Indra. May all the Gods 
vouchsafe to us this favour. 


horse, of Sürya or the Sun, especially, it seems, of the horse who, during the 
night, draws baek the chariot of the Sun from the west to the east. In this 
verse, according to M. Bergaigne, Etasa himself or his substitute (the word 
‘na’ which I have taken to mean ‘not’ being understood in its alternative 
sense of ‘like or as’) is represented as drawing the wheel when Indra has 
stayed the course of the Harits or Bay Horses of the Sun. It is not-difficult, 
says M. Bergaigne, to reconcile these two different conceptions of the róle of 
Etasa. <A sacrificer especially favoured by Indra may represent either the 
sacrificial fire or the Soma juice that is prepared, consecrated, and offered to 
the God, and Soma, in the Veda, is frequently represented asa horse. See 
Bergaigne, La Religion Védique, Vol. II. 330—333. 


1 The meaning of this very difficult verse appears to be, that the offering of 
Soma juice is presented to Rudra and to his sons the fierce but easily appeased 
Maruts or Storm-Gods, whom the poet has lauded as the Heroes of Dyaus, the 
Immortal, and has at the same time supplicated the Deities Heaven and Earth. 
Wilson, following Sdyana, paraphrases the second hemistich: “I praise him, 
who with his heroic (followers) as (with shafts) from a quiver expelled (the 
Asuras) from heaven: and (I praise) the Maruts, (who abide) between heaven 
and earth.’ 

2 The barren; the unfruitful Night; in which no work is done. 

8 The Roamer round : the circumambient divinity,’ the Wind. 

Who strikes at morning: perhaps, blows away all evil spirits of the night. 

Parvata: the presiding Genius of the mountains and ruler of the clouds, 
frequently associated with Indra. 
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4 And Ausija shall call for me that famous Pair who enjoy and 
drink, who come to brighten. 
Set ye the Offspring of the Floods before you; both Mothers 
of the Living One who beameth. 


For you spall Ausija call him who thunders, as, to win Arju- 
na’s assent, cried Ghosha. 

I will invoke, that Püshan may be bounteous to you, the rich 
munificence of Agni. 


6 Hear. Mitra- Varuna, these mine invocations, hear them from 
all men in the hall of worship. 
Giver of famous gifts, kind hearer, Sindhu who gives fair fields, 
listen with all his waters ! 
7 Praised, Mitra, Varuna! is your gift, a hundred cows to the 
Prikshay&mas and the Pajra. 
Presented by car-famous Priyaratha, supplying nourishment, 
they came directly. ] 
8 Praised is the gift of him the very wealthy: may we enjoy it, 
men with hero children: 
His who hath many gifts to give the Pajras, a chief who makes 
me rich in cars and horses. 


9 The folk, O Mitra-Varuna, who hate you, who sinfully hating 
pour you no libatious, 
Lay in their hearts, themselves, a wasting sickness, whereas 
the righteous gaineth all by worship. 


10 That man, most puissant, wondrously urged onward, famed 
among heroes, liberal in giving, 
Moveth a warrior, evermore undaunted in all diconto even 
with the mighty. 


11 Come to the man's, the sacrificer's calling: hear, Kings of 
Immortality, joy-givers ! 
While ye who speed through clouds decree your bounty large- 
ly, for fame, to him the chariot-rider. 


Cx 


4 Aug'ja the son of Usij, that is, Kakshtván himself, the Rishi of the hymn, 

That famous Pair: the Asvins. "The Offspring of the Flood : Agni. 

The Living One who beameth: or praiseth. Agni appears to be meant. 

5 Him who thunders; Indra. Ghoshd, in I. 117. 5, is said to have been pro- 
vided with a husband by the Asvins. Arjuna, in this verse, may perhaps have 
been the husband's name, The meaning of the passage is uncertain. Sdyana 
takes árjuna to mean white skin, or leprosy, from which Ghoshá prayed to 
be made free. 

6 Sindhu: the Indus; Ry Deity presiding over waters. 

7 Who the Pr». . ^v "rers of swift horses are, is uncertain. 

The Pajra: th am Ci vos. < himself, a member of the priestly family 
of the Pajras. 

1l Kings of Immortality : Varuna and Mitra, 
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12 Vigour will we bestow on that adorer whose tenfold draught 
we come to taste, so spake they. 
May all in whom rest splendour and great riches obtain re- 
freshment in these sacrifices. 


13 We will rejoice to drink the tenfold present when the twice- 
five come bearing sacred viands. 
What can he do whose stecds and reins are choicest? These, 
the all-potent, urge brave men to conquest. 


14 The sea and all the Deities shall give us him with the golden 
ear and neck bejewelled. 
Dawns, hasting to the praises of the pious, be pleased with 
us, both offerers and singers. 


15 Four youthful sons of Masarsira vex me, three, of the King, 
the conquering Ayavasa. 
Now like the Sun, O Varuna and Mitra, your car hath shone, 
lohg-shaped and reined with splendour. 


HYMN CXXIII. Dawn. 


Tas Dakshiná's broad chariot hath been harnessed: this car 
the Gods Immortal have ascended. 

Fain to bring light to homes of men the noble and active God- 
dess hath emerged from darkness. 


12 Tenfold draught: Soma juice offered in ten ladles, the twice sive of the 
following verse. 


14 Him with the golden ear : perhaps the Sun; but the meaning of the 
hemistich is uncertain. 


15 There is no verb in the first hemistich, and I follow Sdyana in supplying 
‘vex,’ But g?gveh may mean young horses’ as well as ‘youthful sons, and 
the verb to be supplied may be ‘carry,’ as suggested by Grassmann. The 
whole hymn, as Wilson observes, ‘is very elliptical and obscure,’ and much of 
it is at present unintelligible. 


E — apee 


l The Dakshin ?'s broad chariot: the Dakshina itself, that is the honora- 
rium or fee presented by the institutor of a sacrifice to the priests who per- 
form the ceremony. The meaning of the first hemistich appears to be that all 
preparations have been made for a 7 =~ ^-e, and especially that the 
fee for its performance—a most 7 ready, and that the God 
are coming to the rite. The word ddéshindydh is considered by Sayana to be 
an epithet of ushodevatáydh, understood, that is, of the Goddess Ushas or 
Dawn,’ Wilson accordingly translates, ‘the spacious chariot of the graceful 
(Dawn) ;’ Ludwig renders the word by friendly, and Grassmann by ‘ wealth,’ 
both scholars applying the epithet to Ushas or Dawn who is not mentioned 
in the text. I have followed M. Bergaigne who says: ‘The interpretation of 
the word dakshin4@ in the sense of sacrificial salary, in the first verse of our 
hymn as also in the fifth, is, not only possib/e but the only possible one, for the 
reason that this word has no other sense in the Rig-Veda than that of “salary, 
recompense,” given either by the earthly mughuvun, that is to say by those 
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2 She before all the living world hath wakened, the Lofty One 
who wins and gathers treasure. 
Revived and ever young on high she glances. Dawn hath 
come first unto our morning worship. 
3 If, Dawn, Thou Goddess nobly born, thou dealest fortune this 
day to all the race of mortals, 
May Savitar the God, Friend of the homestead, declare before 
the Sun that we are sinless. 
4 Showing her wonted.form each day that passeth, spreading 
the light she visiteth each dwelling. 
Eager for conquest, with bright sheen she cometh. Her por- 
tion is the best of goodly treasures. 
5 Sister of Varuna, sister of Bhaga, first among all sing forth, 
O joyous Morning. 
Weak be the strength of him who worketh ovil: may Ẹe sub- 
due him with our car_the guerdon. 
6 Let our glad hymns and holy thoughts rise upward, for the 
flames brightly burning have ascended. 
The far-refulgent Mornings make apparent the lovely treasures 
which the darknoss covered. 
7 The one departeth and the other cometh: unlike in hue day's 


halves march on successive. | 
One hides the gloom of the surrounding Parents. Dawn on 


her shining chariot is resplendent. 
8 The same in form to-day, the same to-morrow, they still keep 
Varuna’s eternal statute. 


who pay the priest for performing the sacrifice, or by the heavenly maghavan, 
Indra, who in his turn pays for the sacrifice by favours of every kind to the 
man who causes it to be offered.’ See La Religion Védique, Vol. III. pp. 283, fl., 
for M. Bergaigne’s translation of, and polemical commentary on, this hymn. 

The noble and active Goddess : Ushas, Aurora, or Dawn. The word Goddess 
is not in the text, 

3 May Savitar: the all-seeing deity Savitar who presides over, but is some- 
times distinguished from, the Sun, is appealed to as the best judge of the sup- 
pliant's innocence, 

5 Our car the guerdon: may the liberal fee given for the performance of the 
sacrifice be to us as a war-chariot to enable us to overpower those who would 
injure us. 

7 Days halves: day and night. The surrounding Parents are the all-en- 
compassing Heaven and Earth: the nightly darkness which envelops them 
ig hidden or dispelled by the day 
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Blameless, in turn they traverse thirty regions, and dart across 
the spirit in à moment. 


9 She who hath knowledge of the first day's nature is born re- 
fulgent white from out the darkness. 
The Maiden breaketh not the law of Order, day by day coming 
to the place appointed. 


10 In pride of beauty like a maid thou goest, O Goddess, to the 
God who longs to win thee, 

Ánd smiling, youthful as thou shinest brightly, before him 
thou discoverest thy bosom. 


11 Fair as a bride embellished by her mother thou showest forth 
thy form that all may see it. 
Blessed art thou, O Dawn. Shine yet more widely. No other 
Dawns have reached what thou attainest. 
12 Richin kine, horses, and all goodly treasures, in constant opor- 
ation with the sunbeams, 
The Dawns depart and come again assuming their wonted 
forms that promise happy fortune. 


13 Obedient to the rein of Law Eternal give us each thought 
that more and more shall bless us. 


Shine thou on us to-day, Dawn, swift to listen. With us be 
riches and with chiefs who worship. 


HYMN CXXIV. Dawn. 


Tun Dawn refulgent when the fire is kindled, and the Sun 
rising, far diffuse their brightness. 

Savitar, God, hath sent us forth to labour, each quadruped, 
each biped, to be active. 

2 Not interrupting heavenly ordinances, although she minisheth 

human generations, 

The last of endless morns that have departed, the first of 
those that come, Dawn brightly shineth. 


8 They traverse thirty regions : I follow M. Bergaigne in understanding the 
thirty regions or spaces to be an indetinite expression for the whole universe. 
A more elaborate attempt at explanation will be found in Wilson’s Translation 
in a Note from Bentley’s Hindu Astronomy. They are the Dawns, and they 


may be said to pass across or through the spirit, to enlighten it, The second 
hemistich ig very difficult and obscure, and can be translated only provisionally. 


10 Lhe God who longs to win thee; the Sun, the lover of Dawn. 
18 Chiefs who worship: the wealthy institutors of sacrifices. 


tee 


1 The fire: the sacrificial fire lighted ^ + '"- rites. 
2 Sheminisheth : by marking the lapse . time, Cf. I. 92. 10,11. 


172 THE HYMNS OF [BOOK I. 


9 There in the eastern region she, Heaven’s Daughter, arrayed 
in garments all of light, appeareth. 
Truly she followeth the path of Order, nor faileth, knowing 
well, the heavenly quarters. . 
4 Near is she seen, as 't were the Bright One's bosom: she show- 
eth sweet things like a new song-singer. 
She cometh like a fly awaking sleepers, of all returning dames 
most true and constant. 
5 There in the east half of the watery region the Mother of 
the Cows hath shown her ensign. 
Wider and wider stil she spreadeth onward, and filleth full 
the laps of both her Parents. 
6 She, verily, exceeding vast to look on debarreth from her light 
nor kin nor stranger. 
Proud of her spotless form she, brightly shining, turneth not 
from the high nor from the humble. 
7 She seeketh men as she who hath no brother, mounting her 
car, as "6 were to gather riches. 
Dawn, like a loving matron for her husband, smiling and well 
attired, unmasks her beauty. 
8 The Sister quitteth, for the elder Sister, her place, and having 
looked on her departeth. 
She decks her beauty, shining forth with sunbeams, like wo- 
men trooping to the festal meeting. 
9 To all these Sisters who ere now have vanished a later one 
each day in course succeedeth. 
.S0, like the past, with days of happy fortune, may the new 
Dawns shine forth on us with riches. 
10 Rouse up, O Wealthy One, the liberal givers ; let niggard 
traffickers sleep on unwakened : 
Shine richly, Wealthy One, on those who worship, richly, glad 
Dawn! while wasting, on the singer. 


4 Like a fly: admasdu n, see Geldner, Vedische Studien, IT. 179. 
5 The watery region: the misty sky. The Cows: rays of light, 
Bath her Parents : Heaven and Earth. 


7 She seeketh men: this is not very clear. Perhaps the Sun, her lover or 
husband, is intended. ! 


8 The elder Sister: Day, for whom Night makes room, 
10 While wasting: as in verse 2, 
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11 


13 


t 


This young Maid from the east hath shone upon us; she har- 
nesseth her team of bright red oxen. 

She will beam forth, the light will hasten hither, and Agni 
will be present in each dwelling. 


As the birds fly forth from their resting-places, so men with 
store of food rise at thy dawning. 

Yea, to the liberal mortal who remaineth at home, O Goddess 
Dawn, much good thou bringest. 


Praised through my prayer be ye who should be lauded. Ye 
have increased our wealth, ye Dawns who love us. 

Goddesses, may we win by your good favour wealth to be told 
by hundreds and by thousands. 


HYMN CXXV. Svanaya. 


CourNd at early morn he gives his treasure; the prudent one 
receives and entertains him. 

Thereby increasing still his life and offspring, he comes with 
brave sons to abundant riches. 


Rich shall he be in gold and kine and horses. Indra bestows 
on him great vital power, 

Who stays thee, as thou comest, with his treasure, like game 
caught in the net, O early comer. 


Longing, I came this morning to the pious, the son of sacrifice, 
with car wealth-laden. 

Give him to drink juice of the stalk that gladdens; prosper 
with pleasant hymns the Lord of Heroes. 


Health-bringing streams, as milch-cows, flow to profit him who 
hath worshipped, him who now will worship. 


To him who freely gives and fills on all sides full streams of 
fatness flow and make him famous. 


On the high ridge of heaven he stands exalted, yea, to the 
Gods he goes, the liberal giver. 


'The streams, the waters flow for him with fatness: to him this 
guerdon ever yields abundance. 


12 With store of food : we should expect ‘who seek their food,’ and. ro 
S&yana explains pitubhiijah. The wealthy may be meant who share their 
store with others and must work to replenish it. 


This hymn is a dialogue between a wandering priest ‘and a pious and liberal 
prince. For the explanatory legend, which is cited by Sáyana, see the note 
in Wilson’s translation. : 

1 The priest(Kakshtvün) speaks. His treasure: the wealth that will follow 
sacrifice. Zhe prudent one: the prince, 

2 The prince (Svanaya) speaks. 

3 The priest speaks, im; Indra. 
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6 For those who give rich meeds are all these splendours, for 
those who give rich meeds suns shine in heaven. 


The givers of rich mceds are made immortal; the givers of 
rich fees prolong their lifetime. 
7 Let not tlie liberal sink to sin and sorrow, never decay the 
pious chiefs who worship ! 
Let every man besides be their protection, and let affliction 
fall upon the niggard. 


HYMN CXXVI. Bhávayavya. 


Wirta wisdom I present these lively praises of Bháwya dweller 
on the bank of Sindhu ; 
For he, unconquered King, desiring glory, hath furnished me 
a thousand sacrifices. | 
2 A hundred necklets from the King, beseeching, a hundred 
gift-steeds I at once accepted ; 
Of the lord's cows a thousand, I Kakshivàn. His deathless 
glory hath he spread to heaven. 
3 Horses of dusky colour stood beside me, ten chariots, Svanaya’s 
gift, with mares to draw them. 
Kine numbering sixty thousand followed after. Kakshivan 
gained them when the days were closing. 3 
4 Forty bay horses of the ten cars’ master before a thousand lead 
the long procession, 
Reeling in joy Kakshivan’s sons and Pajra’s have groomed the 
coursers decked with pearly trappings. 
5 An earlier gift for you have I accepted, eight cows, good milk- 
ers, and three harnessed horses, 
Pajras, who with your wains with your great kinsman, like 
troops of subjects, have been fain for glory. 


1 Bhévyo: the prince Svanaya of the preceding hymn is here again enlo- 
gized for his munificence under the name of his father Bháva or Bhávayavyao, 
who lived on the bank of Sindhu or the Indus, 

8 With mares to draw them: or, with damsels or female slaves. Cf, VI. 27, 8. 

4 Para; the founder of the priestly family fom which Kakshivin was 
descended. 

The sixth stanza of the hymn is ascribed to Svanaya, and the seventh to his 
wife Romas. They have no apparent connexion with what precedes, and are 
in a different metre. They seem to be a fragment of a popular song, See Ap- 
pendix. 
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HYMN CXXVII. Agni. 


ANI I hold as herald, the munificent, the gracious, Son of 
Strength, who knoweth all that live, as holy Singer, know- 
ing all. 


Lord of fair rites, a God with form erected turning to the Gods, 


He, when the flame hath sprung forth from the holy oil, the 
offered fatness, longeth for it with his glow. 


2 We, sacrificing, call on thee best worshipper, the eldest of Angi- 
rases, Singer, with hymus, thee, brilliant One! with singers’ 
hymns ; 

Thee, wandering round as 't were the sky, who art the invok- 
ing Priest of men, 

Whom, Bull with hair of flame, the people must observe, the 
people that he speed them on. 

3 He with his shining glory blazing far and wide, he verily it is 
who slayeth demon foes, slayeth the demons like an axe: 

At whose close touch things solid shake, and what is stable 
yields like trees. 

Subduing all, he keeps his ground and flinches not, from the 
skilled archer flinches not. 


4 To him, as one who knows, even things solid yield: through 
fire-sticks heated hot he gives his gifts to aid. Men offer 
Agni gifts for aid. 

. He deeply piercing many a thing hews it like wood with fer- 
vent glow. 

Even hard and solid food he crunches with lis might, yea, 
hard and solid food with might. 


This hymn, and the twelve that follow it, are attributed to the Rishi Paruch- 
ehhepa. They are generally very obscure and frequently unintelligible. One 
of their peculiarities is to reiterate a leading word which occurs the third or 
fourth from the end of the first line, and sometimes also of the third, and to 
repeat it as the last word of the line. Thus we have here sdnum sahuso J &TA- 
VEDASAM, vipram na JATAVEDASAM ; this is little else than a kind of verbal 
alliterative jingle, but the Scholiast thinks it necessary to assign to the repeated 
word a distinct signification.’ — Wilson. 

2 Eldest of Angirases: see I. 1. 6. 

3 From the skilled archer finches not: not even a strong man armed with 
his bow can turn him from his course. 

4 Fire-sticks : the two pieces of wood which are still used to produce the 
sacrificial fire, 
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5 Here near we place the sacrificial food for him who shines 
forth fairer in the night than in the day, with life then 
stronger than by day. 

His life gives sure and firm min as that one giveth to a 
son. -~ 

The during fires enjoy things given and things not given, the 
during fires enjoy as food. 

6 He, roaring very loudly like the Maruts’ host, in fertile cul- 
tivated fields adorable, in desert spots adorable, 

Accepts and eats our offered gifts, ensign of sacrifice by desert ; 
So let all, joying, love his path when he is glad, as men pur- 
sue a path for bliss. 


7 Even as they who sang forth hymns, addressed to heaven, the 
Bhrigus with their prayer and praise invited him, the 
Bhrigus rubbing, offering gifts. 

For radiant Agni, Lord of all these treasures, is exceeding 
strong. 

May he, the wise, accept the grateful coverings, the wise accept 
the coverings. 

8 Thee we invoke, the Lord of all our settled homes, common 
to all, the household’s guardian, to enjoy, bearer of true 
hymns, to enjoy. 

Thee we invoke, the guest of men, by whose mouth, even as 
a sire’s, 

All these Immortals come to gain their food of life, oblations 
come to Gods as food. 


9 Thou, Agni, most victorious with thy conquering strength, 
. most Mighty One, art born for service of the Gods, like 
wealth for service of the Gods. 
Most mighty is thine ecstasy, most splendid is thy mental 
power. 
Therefore men wait upon thee, undecaying One, like vassals, 
undecaying One. 


10 To him the mighty, conquering with victorious strength, to 
Agni walking with the dawn, who sendeth kine, be sung 
your laud, to Agni sung ; 

As he who with oblation comes calls him aloud in every place. 
Before the brands of fire he shouteth singer-like, the herald, 
kindler of the brands. 


5 Things given and things not given ; both sacrificial offerings and the grass 
brushwood of the jungle, 

7 The Bhrigus: descendants of Bhrigu, the earliest cherisher of Agni, or 
kindler of fire. Rubbing: agitating the flre-sticks. Zhe coverings: according 
to Sáyana, the oblations of clarified butter, etc. 
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11 Agni, beheld by us in nearest neighbourhood, accordant with 
the Gods, bring us, with gracious love, great riches with thy 
gracious love. 

Give us, O Mightiest, what is great, to see and to enjoy the 
earth. i 
è L] * s 
As one of awful power, stir up heroic might for those who 
praise thee, Bounteous Lord! 


HYMN CXXVIIIf. ims 


By Manus law was born this Agni, Priest most skilled, born 
for tbe holy work of those who yearn therefor, yea, born 
for his own holy work. 

All ear to him who seeks his love, and wealth to him who 
strives for fame, 

Priest ne'er deceived, he sits in L'À's holy place, girt round in 
Na’s holy place. 

2 We call that perfecter of worship by the path of sacrifice, with 
reverence rich in offerings, with worship rich in offerings. 

Through presentation of our food he grows not old in this his 
form ; 

The God whom Mätarigvan brought from far away, for Manu 
brought from far away. 

3 In ordered course forthwith he traverses the earth, swift-swal- 
lowing, bellowing Steer, bearing the genial seed, bearing 
the seed and bellowing. 

Observant with a hundred eyes the God is conqueror in the 
wood : 3 3 

Agni, who hath his seat in broad plains here below, and in the 
high lands far away. 

4 That Agni, wise High-Priest, in every house takes thought for 
sacrifice and holy service, yea, takes thought, with mental 
power, for sacrifice. 

Disposer, he with mental power shows all thiggs unto him who 
strives ; 

Whence he was born a guest enriched with holy oil, born as 
Ordainer and as Priest. 


1 J14's holy place: the altar; Ida or IJA is personified Prayer and Wor 
ship. 
2 Mätarigşvan : see I. 91. 3. 
12 
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5 When through his power and in his strong prevailing flames 
the Marnts’ gladdening boons mingle with Agni’s roar,boons 
gladdening for the active One, 

Then he accelerates the gift, and, by the greatness of his 
wealth, 

Shall rescue us from overwhelming misery, from curse and 
overwhclming woe. 

6 Vast, universal, good, he was made messenger; the spoeder 
with his right hand hath not loosed his hold, through love 
of fame not loosed his hold. 

He bears oblations to the Gods for whosoever supplicates. 
Agni bestows a blessing on each pious man, and opens wide 
the doors for him. 

7 That Agni hath been set most kind in camp of men, in sacri- 
fice like a Lord victorious, like a dear Lord in sacred 


rites. 
His are the oblations of mankind when offered up at La's 
placo. 


He shall preserve us from Varuna's chastisement, yea, from 
the great God’s chastisement. 

8 Agni the Priest they supplicate to grant them wealth: him, 
dear, most thouzhtful, have they made their messenger, 
him, offering-hcarer have they made, 

Beloved of all, who knoweth all, the Priest, the Holy One, 
the Sage 
Him, Friend, for help, the Gods when they are fain for wealth, 
him, Friend, with hymns, when fain for wealth. 
HYMN CXXIX. . Indra. 
Tne car which, Indra, thou, for service of the Go ls, though it 
he far away, O swift Ono, bringest near, which, Blameless 


One, thou bringost near, 
Place swiftly nigh us for our help: be it thy will that it be 


strong. 

Pho and active, hear this speech of orderers, this speech 
of us like orderers. 

Hear, Indra, thou whom men in every fight must call to show 
thy strength, for ery of battle with the men, with moen of 
war for victory. 

He who with heroes wins the light, who with the singers gains 
the prize, 

Him the rich seek to gain even as a swift strong steed, even 
as a courser fleet and strong. 


to 


S The Muruts’ gluddening boons: storm and rain, 
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3 Thou, Mighty, pourest forth the hide that holds the rain; thou 
keepest far away, Hero, the wicked man, thou shuttest out 
the wicked man. | 

Indra, to thee I sing, to Dyaus, to Rudra glorious in himself, 
To Mitra, Varuna I sing a far-famed hymn, tg the kind God 
a far-famed hymn. 


4 We wish our Indra here that he may further you, the Friend, 
beloved of all, the very strong ally, in wars the very strong 
ally. 

In all encounters strengthen thou our prayer to be a help 
to us. 


No enemy—whom thou smitest down—subdueth thee, no 
enemy, whom thou smitest down. 


9 Bow down the overweening pride of every foe with succour 
like to kindling-wood in fiercest fame, with mighty succour, 
Mighty One. 

Guide us, thou Hero, as of old, so art thou counted blameless 
still. 

Thou drivest, asa Priest, all sins of man away, as Priest, in 
person, seeking us. 


6 This may I utter to the present Soma-drop, which, meet to be 
invoked, with power, awakes the prayer, awakes the demon- 
slaying prayer. 

May he himself with darts of death drive far from us the 
scorner's hate, 

Far let him flee away who speaketh wickedness, and vanish 
like à mote of dust. 


7 By thoughtful invocation this may we obtain, obtain great 
wealth, O Wealthy One, with hero sons, wealth that is 
sweet with hero sons. 

Him. who is wroth we pacify with sacred food and eulogies, 
Indra the Holy with our calls inspired and true, the Holy One 
with ealls inspired. 


8 On, for your good and ours, come Indra with the aid of his 


own lordliness, to drive the wicked hence, to rend the evil- 
hearted ones! 


The weapon which devouring fiends cast at us shall destroy 
themselves. 
Struek down, it shall not reach the mark; hurled forth, the 
fire-brand shall not strike. 
g With riches in abundance, Indra, come to us, come by an 
unobstructed path, come by a path from demons free. 
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Be with us when we stray afar, be with us when our home is 
nigh. 

Protect us with thy help both near and far away: prout us 
ever with thy help. 

10 Thou art our own, O Indra, with victorious wealth: let might 
accompany thee, the SPORE to give us aid, like Mitra, to 
give mighty aid. 

O strongest saviour, helper thou, Immortal! of each warrior’s 


car. 
Hurt thou another and not us, O Thunder-armed, one who 


would hurt, O Thunder-armed ! 

11 Save us from injury, thou who art well extolled: ever the 
warder-off art thou of wicked ones, even as a God, of 
wicked ones ; 

Thou slayer of the evil fiend, saviour of singer uh as I. 
Good Lord, the Father made thee slayer of the fiends, made 
thee, good Lord, to slay the fiends. 


HYMN CXXX. Indra. 


Come to us, Indra, from afar, conducting us even as a lord of 
heroes to the gatherings, home, like a King, his heroes’ 

lord. 

We come with gifts of pleasant food, with juice poured forth, 
invoking thee, 

As sons invite a sire, that thou mayst get thee strength, thee, 
bounteousest, to get thee strength. 

2 O Indra, drink the Soma juice pressed out with stones, poured 
from the reservoir, as an ox drinks the spring, a very 
thirsty bull the spring. 

For the sweet draught that gladdens thee, for mightiest fresh- 
ening of thy stength, 
Let thy Bay Horses bring thee hither as the Sun, as every day 
they bring the Sun. 

3 He found the treasure brought from heaven that lay concealed, 
close-hidden, like the nestling of a bird, in rock, enclosed in 
never-ending rock. 

Best Angiras, bolt-armed, he strove to win, as t were, the 
Stall of kine ; 

So Indra hath disolosed the food concealed, disclosed the doors, 
the food that lay concealed. 


11 The Father: Janitá, the Latin genitor; the Supreme God, the Maker 
and Father of the Universe, 
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4 Grasping his thunderbolt with both hands, Indra made its 
edge most keen, for hurling, like a carving-knife for Ahi's 
slaughter made it keen. 

Endued with majesty aud strength, O Indra, and with lordly 
might, 

Thou crashest down the trees, as when a craftsntan fells, crash- 
est them down as with an axe. 


5 Thou, Indra, without effort hast let loose the floods to run 
their free course down, like chariots, to the sea, like chariots 
showing forth their strength. 

They, reaching hence away, have joined their strength for one 
eternal end, 

Even as the cows who poured forth every thing for man, yea, 
poured forth all things for mankind. 


6 Eager for riches, men have formed for thee this song, like as 
a skilful craftsman fashioneth a car, so have they wrought 
thee to their bliss ; 

Adorning thee, O Singer, like a generous steed for deeds of 
might, 

Yea, like a steed to show his strength and win the prize, that 
he may bear each prize away. 

7 For Piru thou hast shattered, Indra! ninety forts, for Divo- 
dasa thy boon servant with thy bolt, O Dancer, for thy 
worshipper. 

For Atithigva he, the Strong, brought Sambara from the 
mountain down, 

Distributing the mighty treasures with his STONGE; parting 
all treasures with his strength. 


8 Indra in battles holp his Áryan worshipper, he who hath hun- 
dred helps at hand in every fray, in frays that win the 
light of heaven. 

 Plaguing the lawless he gave up to Manu’s seed the dusky 
skin ; 

Blazing, 't were, he burns each covetous man away, he burns 
the tyrannous away. 


3 He found the treasure: the Soma. The food concealed ; according to Så- 
yaņa, in the first place the rain enclosed in the clouds, and in the second place 
the seeds shut up in the earth which await the rain to make them germinate, 

5 For man: or for Manu, the great progenitor of the human race. 

7 Pdru: the name of a prince protected by Indra. Divoddsa; called also 
Atithigva. See I. 92, 191. 

S«mbara a demon of the air; or perhaps in this place some human adver- 
sary of Átithisva. 

Dancer; thou who dancest in battle; dancer of the war-dance. 
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9 Waxed strong in might at dawn he tore the Sun’s wheel off. 
Bright red, he steals away their speech, the Lord of Power, 
their speech he steals away from them, 
As thou with eager speed, O Sage, hast come from far away 
to help, 
As winning for thine own all happiness of men, winning all 
happiness each day. 
10 Lauded with our new bymns, O vigorous in deed, save us with 
strengthening help, thou Shatterer of the Forts! 
Thou, Indra, praised by Divodása's clansmen, as heaven grows 
great with days, shalt wax in glory. 


HYMN CXXXI. Indra. 


To Indra Dyaus the Asura hath bowed him down, to Indra 
mighty Earth with wide-extending tracts, to win the light, 
with wide-spread tracts. 

All Gods of one accord have set Indra in front preéminent. 

For Indra all libations must be set apart, all man’s libations 
set apart. 

2 In all libations men with hero spirit urge the Universal One, 
each seeking several light, each fain to win the light apart. 

Thee, furthering like a ship, will we set to the chariot-pole of 
strength, 

As men who win with sacrifices Indra’s thought, men who win 
Indra with their lauds. 


3 Couples desirous of thine aid are storming thee, pouring their 
presents forth to win a stall of kine, pouring gifts, Indra, 
seeking thee. 

When two men sceking spoil or heaven thou bringest face to 
face in war, P 

Thou showest, Indra, then the bolt thy constant friend, the 
Bull that ever waits on thee. 


9 He tore the Sun's wheel off: according to Sáyana, Brahma had promised 
the Asuras or fiends that Indra’s thunderbolt should never destroy them. 
Indra, accordingly, cast at them the wheel of the Sun’s chariot and slew them 
therewith. l 

He steals their speech ; Sayana thinks that the meaning is that Indra depriv- 
ed his enemies of life. 

O Sage: O Indra. 

10 By Divoddsu's clansmen: by me, Paruchchhepa, a member of the house 
or family of Divodása, 

3 Couples: sacrificers and their wives who are associated with them in offer- 
ing ohlations. 

The Bull: the fiercely rushing thunderbolt, 
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4 This thine heroic power men of old time have known, where- 
with thou breakest down, Indra, autumnal forts, breakest 
them down with conquering might. 

Thou hast chastised, O Indra, Lord of Strength, 19118 man who 
worships not, 

And made thine own this great earth and these water-floods, 
with joyous heart these water-foods. 


5 And they have bruited far this hero-might when thou, O Strong 
One, in thy joy holpest thy suppliants, who sought to win 
thee for their Friend. 

Their battle-cry thou madest sound victorious in the shocks of 
war. 

One streim after another have they gained from thee, cager 
for glory have they gained. 


6 Also this morn may he be well-inclined to us, mark at our call 
our offerings and our song of praise, our call that we may 
win the light, 


As thou, O Indra Thunder-armed, wilt, as the Strong One, slay 
the foe, 


Listen thou to the prayer of me a later sage, hear thou a 
later sage’s prayer. 

7 O Indra, waxen strong and well-inclined to us, thou very mighty, 
slay the man that is our foc, slay the man, Hero! with thy 
bolt. 

Slay thou the man who injures us: hear thou, as readiest to 
hear. 
Far be malignity, like mischief on the march, afar be all 
malignity: 
HYMN CXXXI. Indra, 


HRD, Indra Maghavan, by thee in war of old, may we sub- 
due in fight the men who strive with us, conquer the men 
who war with us. 


4 Autumnal forts; str ongholds on high ground, occupied as places of refuge 
id the heavy rains, or the brilliant battlemented cloud- castles, which 
are so often visible in the Indian sky at this period of the year. ' Muir, O. S. 
Texts, II. 379. 

Men of old time I have followed Sáyana here. But pürávah probably 
means the Pürus, one of the five great Áryan tribes or clans, 


1 TÀis day : the hymn is addressed to Indra just before an expected battle. 
May we divide the spoil; divide it in anticipation ; secure it by our sacrifice. 
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This day that now is close at hand bless him who pours the 
Soma juice. 

In this- our sacrifice may we divide the spoil, showing our 
strength, the spoil of war. 


2 In war which wins the light, at the free-giver's call, at due 
oblation of the early-rising one, oblation of the active one, 
Indra slew, even as we know—whom each bowed head must 
reverence, 
May all thy bounteous gifts be gathered up for us, yea, the 
good gifts of thee the Good. 


9 This food glows for thee as of old at sacrifice, wherein they 
made thee chooser of the place, for thou choosest the place 
of sacrifice. 

Speak thou and make it known to us: they see within with 
beams of light. 

Indra, indeed, is found a seeker after spoil, spoil-seeker for his 
own allies. 

4 So now must thy great deed be lauded as of old, when for the 
Angirases thou openedst the stall, openedst, giving aid, the 
stall. 

In the same manner for us here fight thou and be victorious. 
To him who pours the juice give up the lawless man, the law- 
less who is wroth with us. 

5 When with wise plan the Hero leads the people forth, they 
conquer in the ordered battle, seeking fame, press, eager, on- 
ward seeking fame. 

To him in time of need they sing for life with offspring and 
with strength. 

Their hymns with Indra find a welcome place of rest: the 
hymns go forward to the Gods. 

6 Indra and Parvata, our champions in the fight, drive ye away 
each man who fain would war with us, drive him far from 
us with the bolt. 


2 The curl rising and active one is the offerer of the sacrifice, 

3 They made thee chooser of the place; the meaning appears to be that In- 
dra is present at such sacrifices only as he chooses to favour. 

Speak thou and make it known : Wilson, following Sayana, paraphrases : ‘do 
thou declare that (rite), that men may thence behold the interinedinte (nrma- 
ment bright) with the rays (of the sun). I find the passage unintelligible. 

4 The man who pours the juice is the worshipper of Indra, and the luwless 
man is the non-Áryan inhabitant of the country, the natural enemy of the 
new settlers. 

6 Parvata: the presiding Genius of mountains and clouds, frequently 
E EE with Indra, or, according to Sáyana, another form of that God. 
1 J. 122. 8. ' j 


— 
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Welcome to him concealed afar shall be the lair that he hath 
found. 
So may the Render rend our foes on every side, rend them, O 
Hero, everywhere. 
HYMN CXXXIII. Indra. 


^ 


Wirz sacrifice I purge both earth and heaven: I burn up 
great she-fiends who serve not Indra, 

Where throttled by thy hand the foes were slaughtered, and 
in the pit of death lay pierced and mangled. 


2 O thou who castest forth the stone, crushing the sorceresses' 
heads, 
Break them with thy wide-spreading foot, with thy wide-spread- 
ing mighty foot. ; 
3 Do thou, O Maghavan, beat off these sorceresses’ daring 
strength. 
Cast them within the narrow pit, within the deep and narrow 
pit. 
4 Of whom thou hast ere now destroyed thrice-fifty with thy 
fierce attacks. 
That deed they count a glorious deed, though small to thee, 
a glorious deed. 


5 O Indra, crush and bray to bits the fearful fiery-weaponed 
fiend : 

Strike every demon to the ground. 

6 Tear down the mighty ones. O Indra, hear thou us. For 
heaven hath glowed like earth in fear, O Thunder-armed, 
as dreading fierce heat, Thunder- armed 

Most Mighty mid the Mighty Ones thou speedest with strong 
bolts of death, 

Not slaying men, unconquered Hero! with the brave, O Hero, 
with the thrice-seven brave. . 

7 The pourer of libations gains the home of wealth, pouring his 

gift conciliates hostilities, yea, the hostilities of Gods. 
Pouring, he strives, unchecked and strong, to win him riches 
thousandfold. 
Indra gives lasting weal h to him who pours forth gifts, yea, 
wealth he gives that long shall last. ü 


This hymn is a prayer for the destruction of witches, goblins, and evil spi- 
rits of various sorts. 

2 Who castest forth the stone: hurlest the thunderbolt, l 

6 Not slaying men: that is destroying evil spirits only. The thrice-seven 
brave: the Maruts, Indra’s allies. These were forty-nine in number, and 
thrice-seven is used indefinitely for a larger multiple of seven. 
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HYMN CXXXIV. Vayu. 


Varo, let fleet-foot coursers bring thee speedily to this our . 


feast, to drink first of the juice we pour, to the first 
draught of Soma juice. l 

May our glad hymn, discerning well, uplifted, gratify thy 
mind. 

Come with thy team-drawn car, O Vayu, to the gift, come to 
the sacriticer's gift. 


2 May the vites 3-73, 0 Vayu, gladden thee, effectual, 


well no» ? ‘+ to the heavens, strong, blent with 


milk aud seeking heaven; 
That aids, effectual to fulfil, may wait upon our skilful power. 
Associate teams come hitherward to grant our prayers: they 
shall address the hymns we sing. 
3 Two red steeds Vayu yokes, Vayu two purple steeds, swift- 
footed, to the chariot, to the pole to draw, most able, at the 
pole, to draw. 


Wake up intelligence, as when a lover wakes his sleeping love. 
Illumine heaven and carth, make thou the Dawnus to shine, 
for glory make the Dawns to shine. 


4 For thee the radiant Dawns in the far-distant sky broaden 
their lovely garments forth in wondrous beams, bright- 
coloured in their new-born beams. 

For thee the nectar-yielding Cow pours all rich treasures forth 
as milk. 

The Marut host hast thou engendered from the womb, the 
Maruts from the womb of heaven. 

5 For thee the pure bright quickly-flowing Soma-drops, strong in 
their heightening power, hasten to mix themselves, haste 
to the water to be mixed. ij 


To thee the weary coward prays for luck that he may speed 
away. 

Thou hy thy law protectest us from every world, yea, from 
the world of highest Gods. 


6 Thou, Vayu, who hast none before thee, first of all hast right 
to drink these offerings of Soma juice, hast right to drink 
the juice out-poured, 


1 Våyu: the God of wind. 


4 Nectur-yielding cow: Sabardughá; yielding amrit, ambrosia, nectar, or 
food for the Gods. 


* 
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bo 


C 


Yea, poured by all invoking tribes who free themselves from 
taint of sin. 

For thee all cows are milked to yield the Soma-milk, to yield 
the butter and the milk. 


HYMN CXXXV. Väyu, Indra-Viyu. 


STREWN is the sacred grass; come, Váyu, to our feast, with 
team of thousands, come, Lord of the harnessed team, with 
hundreds, Lord of harnessed steeds ! 

The drops divine are lifted up for thee, the God, to drink them 
first. 

The juices rich in sweets have raised them for thy joy, have 
raised themselves to give thee strength. 

Purified by the stones the Soma flows for thee, clothed with 
its lovely splendours, to the reservoir, flows clad in its re- 
fulgent light. 

For thee the Soma is poured forth, thy portioned share mid 
Gods and men. 


Drive thou thy horses, Vayu, come to us with love, come well- 
inclined and loving us. 


Come thou with hundreds, come with thousands in thy team 
to this our soleinn rite, to taste the sacred food, Vayu, to 
taste the offerings. 

This is thy seasonable share, that comes corradiant with the 
Sun. 

Brought by attendant priests pure juice is offered up, Vayu, 
pure juice is offered up. 


The chariot with its team of horses bring you both, to guard 


us and to taste the well-appointed food, Vayu, to taste the 
offerings ! 
Drink of the pleasant-flavoured juice: the first draught is 
assigned to you. 
O Vayu, with your splendid bounty come ye both, Indra, with 
bounty come ye both. 


May our songs bring you hither to our solemn rites: these 
drops of mighty vigour have they beautified, like a swift 
steed of mighty strength. — - 

Drink of them well-inclined to us, come hitherward to be our 
help. 


Drink, Indra-Váyu, of these juices pressed with stones, 
Strength-givers! till they gladden you. 


— ee ttai 


0 The Soma- milk : the libation consisting of Soma juice mixed with milk. 
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6 These Soma juices pressed for you in waters here, borne by 
attendant priests, are offered up to you: bright, Vayu, are 
they offered up. i 

Swift through the strainer have they flowed, and here are shed 
for both of you, 
Soma-drops, fain for you, over the wether's fleece, Somas over 
the wether's fleece. 


7 O Vayu, pass thou over all the slumberers, and where the press- 
stone rings enter ye both that house, yea, Indra, go ye both 
within. 

The joyous Maiden is beheld, the butter flows. With richly- . 
Jaden team come to our solemn rite, yea, Indra, come ye to 
the rite. 

8 Ride hither to the offering of the pleasant juice, the holy Fig- 
tree which victorious priest surround: victorious be they 
still for us. 

At once the cows yield milk, the barley-meal is dressed. For 
thee 

0 Vayu, never shall the cows grow thin, never for thee shall 
they be dry. 


9 These Bulls of thine, O Vayu with the arm of strength, who 
swiftly fly within the current of thy stream, the Bulls in- 
creasing in their might, 

Horseless, yet even through the waste swift-moving, whom no 
shout can stay, 

Hard to be checked are they, like sunbeams, in their course, 
hard to be checked by both the hands. 


HYMN CXXXVI. Mitra- Varuna, 


Brine adoration ample and most excellent, hymn, offerings, to 
the watchful Twain, the bountiful, your sweetest to the 
bounteous Ones, : 

Sovrans adored with streams of oil and praised at every sacri- 
fice, 

Their high imperial might may nowhere be assailed, ne'er may 
their Godhead be assailed. 


6 The wethers's fleece: the filter or strainer made of wool, used in purifying 
the Soma juice. See I. 2. 1. 

7 Where the press-stone rings: where men are pressing out the Soma juice. 
The joyous Maiden probably Ushas or Dawn. 

8 The holy Fig-iree: the vessel for holding the Soma juice, made of the 
wood of the Asvattha or Ficus Religiosa ; or, as Såyana explains it here, the 
Soma itself. 

The barley-meal forming a part of the offering. 

9 Bulls ; blasts of wind. 
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2 For the broad Sun was seen a path more widely laid, the path 
of holy law bath been maintained with rays, the eye with 
Bhaga's rays of light. 


Firm-set in heaven is Mitra's home, and Aryaman's and 
Varuna’s. 


Thence they give forth great vital strength which merits praise, 
high power of Hfe that men shall praise. 


3 With Aditi the luminous, the celestial, upholder of the people, 
come ye day by day, ye who watch sleepless, day by day. 
Resplendent might have ye obtained, Adityas, Lords of liberal 
gifts. l 
Movers of men, mid both, are Mitra, Varuna, mover of men is 
Áryaman. 


4 This Soma be most sweet to Mitra, Varuna: he, in the drink- 


ing-feasts, shall have a share thereof, sharing, a God, among 
the Gods. 


May all the Gods of one accord accept it joyfully to-day. 
Therefore do ye, O Kings, accomplish what we ask, ye Righte- 
ous Ones, whate’er we usk. 

5 Whoso witb worship serves Mitra and Varuna, him guard ye 
carefully, uninjured, from distress, guard from distress the 
liberal man. 

Aryaman guards him well who acts uprightly following his law, 
Who beautifies their service with his lauds, who makes it beauti- 
ful with songs of praise. 

6 Worship will L profess to lofty Dyaus, to Heaven and Earth, 
to Mitra and to bounteous Varuna, the Bounteous, the Com- 
passionate. 

Praise Indra, praise thou Agni, praise Bhaga and heavenly 
Aryaman. 

Long may we live and have attendant progeny, have progeny 
with Soma’s help. | 


2 Bhaga’s rays of light: ‘the ancient god, Bhaga, says Mr. Wallis, ‘has 
become in the Rigveda little more than-a source from which descriptions of 
the functions of other gods are obtained, or a standard of comparison by 
which their greatness is enhanced. His name has survived in the Slavonic 
languages as a general name for god, a sense which it also has in the Avesta, 
To judge from the Rigveda, Bhaga would seem to be à survival from an ancient 
Sun-worship. Zhe Cosmology of the Rigveda, p. 11. It is difficult to explain 
every expression in the verse; but the general meaning appears to be that 
the heaven has been lighted by the Sun, and that there is the home of the 
Gods who thence show forth the powers which men should glorify. 


8 Aditi and Adityus: see I. 14. 3. l 
4 He: Soma himself, meaning perhaps the Moon, 
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7 With the Gods’ help, with Indra still beside us, may we be 
held self-splendid with the Maruts. 
May Agni, Mitra, Varuna give us shelter: this may we gain, 
we and our wealthy princes. 


. HYMN CXXXVII. Mitra-Varuna. 


WirH stones have we pressed out: O come; these gladdening 
drops are blent with milk, these Soma-drops which gladden 
you. 

Come to us, Kings who reach to heaven, approach us, coming 
hitherward. 

These milky drops are yours, Mitra and Varuna, bright Soma 
juices blent with milk. 

2 Here are the droppinys; come ye nigh; the Soma-droppings 

blent with curd, juices expressed aud blent with curd. 

Now for the wakening of your Dawn together with the Sun- 
God's rays, 

Juice waits for Mitra and for Varuna to drink, fair juice for 
drink, for sacrifice. 

3 As twere a radiant-coloured cow, they milk with stones the stalk 

for you, with stones they milk the Soma-plant. 

May ye come nigh us, may ye turn hither to drink the Soma 
juice. 

The men pressed out this juice, Mitra and Varuna, pressed 
out this Soma for your drink. 


HYMN CXXXVIII. Paishan, 


Strona Püshan's majesty is landed evermore, the glory of his 
lordly might is never faint, his song of praise is never faint. 

Seeking felicity I laud him nigh to help, the source of bliss, 

Who, Vigorous One, hath drawn to him the hearts of all, drawn 
them, the Vigorous One, the God. 

2 Thee, then, O Püshan, like a swift one on his way, I urge with 
lauds that thou mayst make the foemen flee, drive, camel- 
like, our foes afar. 

As I, a man, call thee, a God, giver of bliss, to be my Friend, 
So make our loudly-chanted praises glorious, in battles make 
them glorious. 

— rer t tira ttt ae enna name enna 

1 Püshan: see I. 14. 3, and 42. 1. 
2 Camel-like; Siyana explains: ‘as a camel carries away his load, so carry 
away our enemies from the battle? The meaning is obscure, 
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3 Thou, Püshan, in whose friendship they who sing forth praise 
enjoy advantage, even in wisdom, through thy grace, in 
wisdom even they are advanced. 

So, after this most recent course, we come to thee with prayers 
for wealth. 

Not stirred to anger, O Wide-Ruler, come to us,.come thou to 
us in every fight. 

4 Not stirred to anger, come, Free-giver, nigh to us, to take this 
gift of ours, thou who hast goats for steeds, Goat-borne ! 
their gift who long for fame. 

So, FF may we turn thee hither with effectual 
lauds. 

I slight thee not, O Püshan, thou Resplendent One: thy friend- 
ship may not be despised. 


HYMN CXXXIX. Visvedevas. 


Hearn be our prayer! In thought I honour Agni first: now 
straightway we elect this heavenly company, Indra and Vayu 
we elect. 

For when our latest thought is raised and on Vivasván centred 
well, 

Then may our holy songs go forward on their way, our songs 
as’t were unto the Gods. 

2 As there ye, Mitra, Varnua, above the true have taken to 
yourselves the untrue with your mind, with wisdom’s mental 
cnergy, 

So in the seats wherein ye dwell have we beheld the Golden 
One, 

Not with our thoughts or spirit, but with these our eyes, yea, 
with the eyes that Soma gives. 


4 Thou who hast goats for steeds: Püshan's chariot, like Thérr’s in the 
Edda, is said to be drawn by a team of goats. 

1 Vivasvin: the radiant celestial Agni. 

2 This verse is exceedingly difficult. Ludwig's explanation, if I have under- 
stood him rightly, is to the following effect : The Golden One, which 1s in the 
home of Mitra and Varuna, is the Sun which is only the image or copy of the 
transcendental reality, the golden shell that covers the face of the satyam or 
verity. This apparent Sun Mitra and Varuna have taken to themselves in 
addition to their real essence. As this real essence is perceived not with the 
eyes of the body but by the eyes of the spirit strengthened by the elevating 
Soma-draught, so on the other hand the apparent Sun is not an object of 
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9 Asvins, the pious call you with their hymns of praise, sound- 
ing their loud song forth to you, these living men, to their 
oblations, living men. 

All glories and all nourishment, Lords of all wealth! depend 
on you. 

The falliés of your golden chariot scatter drops, Mighty Ones ! 
of your golden car. 

4 Well is it known, O Mighty Ones: ye open heaven; for you 
the chariot-steeds are yoked for morning rites, unswerving 
steeds for morning rites. 

We set you on the chariot-seat, ye Mighty, ou the golden car. 
Ye seek mid-air as by a path that leads aright, as by a path - 
that leads direct. 

5 O Rich in Strength, through your great power vouchsafe us 
blessings day and night. 

The offerings which we bring to you shall never fail gifts 
brought by us shall never fail. 

6 These Soma-drops, strong Indra! drink for heroes, poured, 
pressed out by pressing-stones, are welling forth for thee, 
for thee the drops are welling forth. 

They shall make glad thy heart to give, to give wealth great 
and wonderful. 

Thou who acceptest praise come glorified by hymns, come thou 
to us benevolent. 

7 Quickly, O Agni, hear us: magnified by us thou shalt speak 
for us to the Gods adorable, yea, to the Kings adorable: 

When, O ye Deities, ye gave that Milch-cow to the Angirases, 
They milked her: Aryaman, joined with them, did the work : 
he knoweth her as well as I. 

8 Ne'er may these manly deeds of yours for us grow old, never 
may your bright glories fall into decay, never before our 
time decay. 

What deed of yours, new every age, wondrous, surpassing 
man, rings forth, 

Whatever, Maruts ! may be difficult to gain, grant us, whate'er 
is hard to gain. 


spiritual perception. Consequently the poet says: ‘With our bodily eyes we 
have seen the Sun, but enlightened by the Soma juice we have recognized 
it as being only an image of you.’ The untrueis the Sun; the true is the 
transcendental essence of the God. 

7 That Mileh-cow;: according to Sáyapa, the Cow of Plenty. M. Bergaigne 
(La Religion Védique, I. 135, 310) thinks that prayer is meant, the ancient 
prayer of the Fathers.’ The meaning of the latter part of the verse is uncertain. 


+ 
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9 Dadhyach of old, Angiras, Priyamedha, these, and Kanva, Atri, 
1 85 knew my birth, yea, these of ancient days and Manu 
new. 
Their long line stretcheth to the Gods, our birth-connexions 
are with them. : 
To these, for their high station, I bow down with song, to Indra, 
Agni, bow with song. 

10 Let the Invoker bless: let offerers bring choice gifts; Brihas- 
pati the Friend doth sacrifice with Steers, Steers that have 
many an excellence. 

Now with our ears we catch the sound of the press-stone that 
rings afar. 

The very Strong hath gained the waters by himself, the Strong 
gained many a resting-place. 


II O ye Eleven Gods whose home is heaven, O ye Eleven 
who make earth your dwelling, 


Ye who with might, Eleven, live in waters, accept this sacrifice, 
O Gods, with pleasure. 


HYMN CXL. Agmi. 


To splendid Agni seated by the altar, loving well his home 
I bring the food as ’twere his place of birth, 

I clothe the Bright One with my hymn as with à robe, him 
with the car of light, bright-hued, dispelling gloom. 


9 Dadhyach of old: all these ancient sages have been mentioned in former 
hymns. As predecessors of Paruchchhepa, the Rishi of this hymn, they are 
said to have known his aucestry. 

10 Let the Imvoker bless: let the Hotar, or invoking priest utter the TGV, 
words of consecration used at sacrifice, i 

Brihaspati: see I, 14. 3. 

With Steers: according to Sáyana, a metaphorical expression for strong 
and copious libations of Soma juice. 

The very Strong : the Soma. The resting-places are the different recept- 
&cles into which the juice flows. 

11 Owe Eleven Gods: on this SÁyana remarks: ‘ Although, according to 
the text, There are only three gods’, (Nirukta, vii. 5), the deities who repre- 
sent the earth, ete., are but three, still through their greatness, . e. their 
respective varied manifestations, they amount to thirty-three, according 
to the saying, ‘other manifestations of Him exist in different places. 
J. Muir, O, S. Texts, v. 10. 


eee 


This and the twenty-four following hymns are ascribed to the Rishi Dirgha- 
tamas, the son of Uchathya. 
1 The food ag twere his place of birth: the oblation of clarified butter 
which makes the fire spring up into fresh life. 
13 
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2 Child of à double birth he grasps at triple food; in the year’s 
course what he hath swallowel grows anew. 
He, by another’s mouth and tongue a noble Bull, with other, 
as an elephant, consumes the trees. 


9 The pairs who dwell together, moving in the dark, bestir 
themselves : both pareuts hasten to the babe, 
Impetuous-tongued, destroying, springing swiftly forth, one to 
be watchel and cherished, strengthener of his sire. 
4 For man, thou Friend of men, these steeds of thine are yoked, 
impatient, lightly running, plouzhing blackened lines, 
Discordant-minded, fleet, gliding with easy speed, urged onward 
by the wind and rapid in their course. 


5 Dispelling on their way the horror of black gloom, making a 
glorious show these flames of his fly forth, 
When o'er the spacious tract he spreads himself abroad, and 
rushes panting on with thunder and with roar. 


6 Amid brown plants he stoops as if adorning CM and rushes 
bellowing like a bull upon his wives. 
Proving his m'ght, he decks the glory of his form, and shakes 
his horns like one terrific, hard to stay. 


7 Now covered, now displayed, he grasps as one who knows, 
having his resting-place in those who know him well. 
A second timo they wax and gather Godlike power, and blend- 
inz both together change their Parents’ form. 
8 The maidens with long tresses hold him in embrace; dead, 
they rise up again to meet the Living One. 
Releasing them from age with a loud roar he comes, filling 
them with new spirit, living, unsubdued. 


2 Child of a double birth: born first from the fire-sticks and then anew by 
consecration. 

Triple food: clarified butter, fried cakes, Soma juice, 

By anothers mouth: according to Sáyana, ' he receives the oblation by 
means of the ladle of the ministering priests, and in another form, that is 
the fire that burns forests, he consumes the trees.’ 


9 The pair who dwell together: the two fire-sticks from which Agni is 
produced by friction. His sire: said to be the institutor of the sacrifice, 

4 In this and the four following stanzas Agni is described not in his 
sacrificial form but as the fire that destroys the jungle and prepares the way 
for new settlements. 

6 As adorning them : with the glory of his flame. 

7 As one who knows: because, coming from heaven with the waters, he 
makes the plants grow, and is said to live within them. 

_ Change their Parents’ form: perhaps, as Ludwig suggests, the plants alter 
the appearance of the earth, and Agni or fire that of the sky. 

8 the maidens with long tresses ; the curling flames. 
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9 Licking the mantle of the Mother, far and wide he wanders 
over flelds with beasts that flee apace. 
Strengthening all that walk, licking up all around, a blackened 
path, forsooth, he leaves where'er he goes. 


10 O Agni, shine resplendent with our wealthy «hiefs, like a 
loud-snorting bull, accustomel to the house. 
Thou casting off thine infant wrappings blazest forth as 
though thou hadst put on à coat of mail for war. 


11 May this our perfect prayer be dearer unto thee than an 
| imperfect prayer although it please thee well. 
With the pure brilliancy that radiates from thy form, mayest 
thou grant to us abundant store of wealth. 


12 Grant to our chariot, to our house, O Agni, a boat with mov- 
ing feet and constant oarage, 
One that miy further well our wealthy princes and all the 
folk, and be our certain refuge. 


13 Welcome our laud with thine approval, Agni. May earth and 
heaven and freely-flowing rivers 
Yield us long life and food and corn and cattle, and may the 
red Dawns choose for us their choicest. 


HYMN CXLI. Agni. 


.Ysa, verily, the fair effulgence of the God for glory was 
established, since he sprang from strength. 

When he inclines thereto successful is the hymn: the songs 
of svcrifice have brought him as they flow. 


2 Wonderful, rich in nourishment, he dwells in food; next, in 
the seven auspicious Mothers is his home. 
Thirdly, that they might drain the treasures of the Bull, the 
maidens brought forth him for whom the ten provide. 


9 The Mother: the earth, whose vesture of grass and shrubs he licks and 
consumes. 

Strengthening all that walk: giving them strength and speed to fly 
before him. 

10 Thine infant wrappings: the waters that enveloped the‘ Child of the Floods.’ 

11 This our perfect prayer : see Vedic Hymns, I. 225. 

12 A boat: according to Sdyana, the sacrifice, with priests for oars, and 
Gods, prayers and offerings, for feet. 


1 From strength : from violent agitation of the fire-stick. 

2 He dwells in food: he is the cause of the production of men’s food, as 
sender of rain and as sacr 0 fire. 

T (87 us Withers : according to Sdyapa, the rains which fertilize 
th: sU 

The Bull r E The maidens, and the ten, are the fingers which produce 
the fire by altrition and tend it afterwards. 
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3 What time from out the deep, from the Steer's wondrous 
form, the Chiefs who had the power produced him with 
their strength ; 

When Mätarisvan rubbed forth him who lay concealed, for 
mixture of the sweet drink, in the days of old. 


4 When from the Highest Father he is brought to us, amid the 
plants he rises hungry, wondrously. 
As both together join to expedite his birth, most youthful he 
is born resplendent in his light. 


5 Then also entered he the Mothers, and in them pure and 
| uninjured he increased in magnitude, 
As to the first he rose, the vigorous from of old, so now he 
runs among the younger lowest ones. 


6 Therefore they choose him Herald at the morning rites, press- 
ing to him as unto Bhaga, pouring gifts, 
When, much-praised, by the power and will of Gods, he goes 
at all times to his mortal worshipper to drink. 


7 What time the Holy One, wind-urged, hath risen up, serpent- 
like winding through the dry grass unrestrained, 
Dust lies upon the way of him who burneth all, black-winged 
and pure of birth who follows sundry paths. 


8 Like a swift chariot made by men who know their art, he 
with his red limbs lifts himself aloft to heaven. 
Thy worshippers become by burning black of hue: their 
strength flies as before a hero’s violence. 


9 By thee, O Agni, Varuna who guards the Law, Mitra and 
Aryaman, the Bounteous, are made strong ; 
For, as the felly holds the spokes, thou with thy might 
pervading hast been born encompassing them round. 
10 Agni, to him who toils and pours libations, thou, Most Youth- 
ful! sendest wealth and all the host of Gods. 
Thee, therefore, even as Bhaga, will we set anew, young Child 
of Strength, most wealthy ! in our battle-song. 


3 Agni appears here to have been partly produced by the Chiefs, the Stris 
or Gods, from the depth of the atmosphere, from Parjanya the rainy cloud 
symbolically represented as a bull and partly generated by Matarisvan 
(see I. 31. 3) by attrition, and brought by him to the earth to receive 
libations of Soma juice. 

4 The Highest Father : Dyaus. Both together : Heaven and Earth. 


5 The Mothers : the waters. The younger lowest ones; the plants in which 
also he dwells, 


6 Herald: or, Hotar. Bhaga; see I. 136. 2. 
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11 Vouchsafe us riches turned to worthy ends, good luck abiding 
in the house, and strong capacity, | 
Wealth that directs both worlds as they were guiding-reins, 
and, very Wise, the Gods' assent in sacrifice. 


12 May he, the Priest resplendent, joyful, hear us he with the 
radiant car and rapid horses. 
May Agni, ever wise, with best directions to bliss and highest 
happiness conduct us. 


13 With hymns of might hath Agni now been lauded, advanced 
to height of universal kingship. 
Now may these wealthy chiefs and we together spread forth 
as spreads the Sun above the rain-clouds. 


HYMN CXLII. Apris. 


Kinpiep, bring, Agni, Gods to-day for him who lifts the 
ladle up. 

Spin out the ancient thread for him who sheds, with gifts, 
the Soma juice. 


2 Thou dealest forth, Tantnapit, sweet sacrifice enriched 
with oil, 
Brought by a singer such as [ who offers gifts and toils for thee. 
3 He wondrous, sanctifying, bright, sprinkles the sacrifice with 
mead, 
Thrice, Narásansa from the heavens, a God mid Gods adorable. 


4 Agni, besought, bring hitherward Indra the Friend, the 
Wonderful, 

For this my hymn of praise, O sweet of tongue, is chanted 
forth to thee. 


5 The ladle-holders strew trimmed grass at this well-ordered | 
sacrifice ; 
A home for Indra is adorned, wide, fittest to receive the Gods. 


6 Thrown open be the Doors Divine, unfailing, that assist 
the rite, 
High, purifying, much-desired, so that the Gods may enter in. 


7 May Night and Morning, hymned with lauds, united, fair to 
look upon, 
Strong Mothers of the sacrifice, seat them together on the 
grass. 


1 The ladie : the sacrificial ladle containing the oblation, 

Spin out the ancient thread: perform the sacrifice ordained of old. 
2 Taninapdt : Son of Thyself ; Agni. See I. 13. 2. 

3 Narísansa : a name of Agni. See I. 13. 2. 


The Doors Divine of the hall of sacrifice, See I. 18. 6. 
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8 May the two Priests Divine, the sage, the sweet-voiced lovers 
of the hymn, 
Complete this sacrifice of ours, effectual, reaching heaven 
to-day. 
9 Let Hotr& pure, set among Gods, amid the Maruts Bharati, : 
Dâ, Sarasvati, Mahi, rest on the grass, adorable. 


10 May Tvashtar send us genial dew abundant, wondrous, rich 
in gifts, 
For increase and for growth of wealth, Tvashtar our kinsman 
and our Friend. | 


1l Vanaspati, give forth, thyself, and call the Gods to sacrifice. 
May Agni, God intelligent, ‘speed our oblation to the Gods. 
12 To Vayu joined with Püshan, with the Maruts, and the host 
of Gods, 
To Indra who inspires the hymn cry Glory! and present 
the gift. 


13 Come hither to enjoy the gifts prepared with cry of Glory! 
Come, 
O Indra, hear their calling; they invite thee to the sacrifice. 


HYMN CXLIIT. Agni, 


To Agni I present a newer mightier hymn, I bring my words 
and song unto the Son of Strength, 

Who, Offspring of the Waters, bearing precious things sits on 
the earth, in season, dear Invoking Priest. 


2 Soon as he sprang to birth that Agni was shown forth to 
Mátarisvan in the highest firmament. 
When he was kindled, through his power and majesty his 
fiery splendour made the heavens and earth to shine. ` 


3 His flames that wax not old, beams fair to look upon of him 
whose face is lovely, shine with beauteous sheen. 
The rays of Agni, him whose active force is light, through 
the nights glimmer sleepless, ageless, like the floods. 


8 The two Priests Divine see I. 18. 8. 
9 Hotrá: a Goddess of sacrifice, regarded as the consort of Agni. 


Bhédrati a Goddess of sacred speech. 

Lld, Sarasvati, Mahi: see T. 18. 9. 

11 Vanaspati: the sacrificial post, said to be a form of Agni, l 

12 Cry Glory!: Svàh&! the sacred word uttered at the end of sacrificial 
invocations, 


2 Mátarisvan: see I. 31. 3, 
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4 Send thou with hymns that Agni to his own abode, who rules, 
one Sovran Lord of wealth, like Varuna, 


Him, All-possessor, whom the Bhrigus with their might 
brought to earth's central point, the centre of the world. 


5 He whom no force can stay, even as the Marts’ roar, like 
to & dart sent forth, even as the bolt from heaven, 


Agni with sharpened jaws chews up and eats the trees, and 
conquers them as when the warrior smites his foes. 


6 And will not Agni find enjoyment in our praise, will not the 
Vasu grant our wish with gifts of wealth? 


Wil not the Inspirer speed our prayers to gain their end? 
Him with the radiant glance I laud with this my song. 


7 The kindler of the flame wins Agni as a Friend, promoter of 
the Law, whose face is bright with oil. 


Inflamed and keen, refulgent in our gatherings, he lifts our 
hymn on high clad in his radiant hues. 


8 Keep us incessantly with guards that cease not, Agni, with 
guards auspicious, very mighty. 
With guards that never slumber, never heedless, never be- 
guiled, O Helper, keep our children. 


HYMN CXLIV. Agni. 


Tue Priest goes forth to sacrifice, with wondrous power send- 
ing aloft the hymn of glorious brilliancy. 

He moves to mect the ladles turning to the right, which are 
the first to kiss the place where he abides. 


2 To him sang forth the flowing streams of Holy Law, encom- 
passed in the home and birth-place of the God. 
He, when he dwelt extended in the waters’ lap, absorbed those 
Godlike powers for which he is adored. 


3 Seeking in course altern to reach the selfsame end, the two 
copartners strive to win this beauteous form. 
Like Bhaga must he be duly invoked by us, as he who drives 
the car holds fast the horse’s reins. . 


4 Earth's central point : the altar, 
6 The Vasu: the God Agni. 


1 The pluce where he abides : gs 8 dno place ; the altar. 

2 Of Holy Lauw: flowing in accordance with the order of the universe. 

3 The two copartners : the two priests, Hotar and Adhvaryu, according to 
Sayana. Perhaps Day and Night are intended, as Ludwig suggests. 
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4 He whom the two copartners with observance tend, the pair 
who dwell together in the same abode, : 
By night as in the day the grey one was born young, passing 
untouched by eld through many an age of man. 


9 Him the ten fingers, the devotions, animate: we mortals call 
on him a God to give us help. 
He speeds over the sloping surface of the land: new deeds 
hath he performed with those who gird him round. 


6 For, Agni, like a herdsman, thou by thine own might rulest 
o'er all that is in heaven and on the earth ; 
And these two Mighty Ones, bright, golden, closely joined, 
rolling them round are come unto thy sacred grass. 
7 Agni, accept with joy, be glad in this our prayer, joy-giver, 
self-sustained, strong, born of Holy Law ! 
For fair to see art thou turning to every side, pleasant to 
look on as a dwelling filled with food. 


HYMN CXLY. 12 


Ask ye of him, for he is come, he knoweth it; he, full of 
wisdom, is implored, is now implored. 

With him are admonitions and with him eommands: he is 
the Lord of Strength, the Lord of Power and Might. 


2 They ask of him : not all learn by their questioning what he, 
the Sage, hath grasped, as twere, with his own mind. 
Forgetting not the former nor the later word, he goeth on, 
not careless, in his mental power. 


3 To him these ladles go, to him these racing mares: he only 
will give ear to all the words I speak. 
All-speeding, victor, perfecter of sacrifice, the Babe with 
flawless help hath mustered vigorous might. 


4 Whate’er he meets he grasps and then runs farther on, and 
straightway, newly born, creeps forward with his kin. 
He stirs the wearied man to pleasure and great joy what time 
the longing gifts approach him as he comes. 


4 The grey one: Agni. Cf. I. 164, 1. 

5 Him the ten fingers : see I. 141. 2. Those who gird him round his wor- 
shippers. 

6 These two Mighty Ones Heaven and Earth. 


3 These racing mares : these libations that quickly reach. Agni. 


The Babe with flawless help; the ever-youthful Agni who protects his 
worshippers, l 
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5 He is a wild thing of the flood and forest: he hath been laid 
upon the highest surface. 


He hath declared the lore of works to mortals, Agni the Wise, 
for he knows Law, the Truthful. 


HYMN CXLVI. Agni. 


Iraup the seven-rayed, the triple-headed, Agni all-perfect in 
his Parents’ bosom, 
Sunk in the lap of all that moves and moves not, him who 
hath filled all luminous realms of heaven. 
2 As agreat Steer he grew to these his Parents; sublime he 
stands, untouched by eld, far-reaching. 
He plants his footsteps on the lofty ridges of the broad earth: 
his red flames lick the udder. 
3 Coming together to their common youngling both Cows, fair- 
shaped, spread forth in all directions, 
Measuring out the paths that must be travelled, entrusting 
all desires to him the Mighty. 
4 The prudent sages lead him to his dwelling, guarding with 
varied skill the Ever-Youthful. 
Longing, they turned their eyes unto the River: to these the 
Sun of men was manifested. 
5 Born noble in the regions, aim of all mens’ eyes, to be implored 
for life by great and small alike, 
Far as the Wealthy One hath spread himself abroad, he is 
the Sire all-visible of this progeny. 


5 Upon the highest surfuce: the meaning is not clear, but the reference 
appears to be to celestial Agni in the firmament rather than to the sacrificial 
fire upon the altar. 


1 ‘The three heads may be the three daily sacrifices, or the three household 
fires, or the three regions, earth, heaven and mid-air. The seven rays are the 
seven flames of fire.'— Wilson. 

His Parents’ bosom: the lap of Heaven and Earth. 

2 The udder: the clouds of the sky. 

8 Both Cows: apparently Heaven and Earth; according to Sáyana, the 
institutor of the rite and the priest, or the sacrificer and his wife. 

4 The River: Agni, whose bounties flow like streams of water, 

6 The W ealthy One: the rich and mighty Agni, 
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HYMN CXLVII. Agni. 


How, Agni, have the radiant ones, aspiring, endued thee with 
the vigour of the living, 
So that, on both sides fostering seed and offspring, the Gods 
may joy in Holy Law’s fulfilment ! 
2 Mark this my speech, Divine One, thou, Most Youthful! 
offered to thee by him who gives most freely. 
One hates thee, and another sings thy praises: I thine adorer 
laud thy form, O Agni. 
3 Thy guardian rays, O Agni, when they saw him, preserved 
blind Mámateya from affliction. 
Lord of allriches, he preserved the pious: the foes who fain 
would harm them did no mischief. 
4 Thesinful man who worships not, O Agni, who, offering not, 
harms us with double-dealing,— 
Be this in turn to him a heavy sentence: may he distress 
himself by his revilings. 
5 Yea, when a mortal knowingly, O Victor, injures with double 
tongue a fellow-mortal, 
From him, praised Agni! ! save thou him that lauds thee : 
bring us not into trouble and affliction. 


HYMN CXLVIII. Agni. 


Wuat Mätarisvan, piercing, formed by friction, Herald of all 
the Gods, in varied figure, 
Is he whom they have set mid human houses, gay- ‘hued a as 
light and shining forth for beauty. 
2 They shall not harm the man who brings thee praises : such 
as I am, Agni my help approves me. 
All acts of mine shall they accept with pleasure, laudation 
from the singer who presents it. 

3 Him in his constant seat men skillelin worship have taken 
and with praises have established. 

As, harnessed to a chariot, fleet-foot horses, at his command 

let bearers lead him forward. 


1 The radiant ones: thy bright rays. 

On beth sides : both in men and women; or (offspring) of both sexes. . 

3 Mémuteya: Dirghatamas, the Rishi of the hymn, son of Mamata, the 
wife of Uchathya. 


1 Wilson, following Sáyana, translates : ‘The wind, penetrating (amidst the 
fuel) has excited (Agni) the invoker (of the gods) the multiform, the minister 
of all the deities.’ But then ydt, what or when, is left untranslated, and the 
explanation of Mátarisvan as Váyu or wind cannot be justified by any Rigveda 
text. ‘ X. 
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4 Wondrous, full many a thing he chews and crunches: he 


2 
3 


Agni, may we be foremost, we thy worshippers. 


shines amid the wood with spreading brightness. 
Upon his glowing flames the wind blows daily, driving them 
like the keen shaft of an archer. 

Him, whom while yet in embryo the hostile, both skilled and 
fain to harm, may never injure, ME 
Men blind and sightless through his splendour hurt not: His 

never-failing lovers have preserved him. 


HYMN CXLIX. Agni. 


Hirer: he hastes to give, Lord of great riches, King of the 
mighty, to the place of treasure. 
The pressing-stones shall serve him speeding near us. 


As Steer of men so Steer of earth and heaven by glory, he 
whose streams all life hath drunken, 

Who hasting forward rests upon the altar. | 

He who hath lighted up the joyous castle, wise Courser like 
the Steed of cloudy heaven, 

Bright like the Sun, with hundredfold existence. 

He, doubly born, hath spread in his effulgence through th 
three luminous realms, through all the regions, : 

Best sacrificing Priest where waters gather. 


Priest doubly born, he through his love of glory hath in his 
keeping all things worth the choosing. 
The man who brings him gifts hath noble offspring. 


HYMN CL. Agni, 


Ami, thy faithful servant I call upon thee with many a gift, 
As in the keeping of the great inciting God ; 
Thou who ne’er movest thee to aid the indolent, the godless man, 
Him who though wealthy never brings an offering. 

Splendid, O Singer, is that man, mightiest of the great in heaven. 


—— — — — —— € 


1 The place of treasure: the altar, where riches are obtained by sacrifice 
and prayer. 

2 As Steer of men : preéminent, like a strong bull, among men. 

3 The joyous castle: or the castle Narmint; meaning, probably, the proud 

stronghold of some demon, 

4 Where waters gather : according to Sáyana, in the place of sacrifice where 
water is collected for ceremonial purpose. But the reference is probably to 
Agni’s appearance in the firmament, the waters above the earth, in the form 
of lightning. 

5 Doubly born from the fire-sticks and again at consecration. 


3 That man : who propitiates thee by sacrifice and praise, 


O Singer : singer of hymns, sage, or priest. 
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HYMN CLI. Mitra and Varuna. 


Heaven and earth trembled at the might and voice of him, 
whom, loved and Holy One, helper of all mankind, 

The wise who longed for spoil in fight for kine brought forth 
with power, & Friend, mid waters, at the sacrifice. 


2 As these, like friends, have done this work for you, these 
prompt servants of Purumi]ha Soma-offerer, 
Give mental power to him who sings the sacred song, and 
hearken, Strong Ones, to the master of the house. 


3 The folk have glorified your birth from Earth and Heaven, 
to be extolled, ye Strong Ones, for your mighty power. 
Ye, when ye bring to singer and the rite, enjoy the sacrifice 
performed with holy praise and strength. 
4 The people prospers, Asuras! whom ye dearly love: ye, 
Righteous Ones, proclaim aloud the Holy Law. 
That efficacious power that comes from lofty heaven, ye bind 
unto the work, as to the pole an ox. 


5 On this great earth ye send your treasure down with might: 
unstained by dust, the crowding kine are in the stalls. 
Here in the neighbourhood they cry unto the Sun at morning 
and at evening, like swift birds of prey. 


6 The flames with curling tresses serve your sacrifice, whereto 
-ye sing the song, Mitra and Varuna. 
Send down of your free will, prosper our holy songs: ye are 
sole Masters of the singer's hymn of praise. 
7 Whoso with sacrifices toiling brings you gifts, and worships, 
sage and priest, fulfilling your desire,— 
To him do ye draw nigh and taste his sacrifice, Come well- 
inclined to us unto our songs and prayer. 


8 With sacrifices and with milk they deck you first, ye Righteous 
Ones, as if through stirrings of the mind. 
To you they bring their hymns with their collected thought, 
while ye with earnest soul come to us gloriously. 


1 Of him: Agni. 

2 As these; the priests, Purumilha; the prince who offers the sacrifiee, 
Strong Ones: ye mighty Gods, Mitra and Varnna. 

3 When ye bring: him, Agni, to the sacrifice. 

4 Asuras ; immortal Gods, especially the ancient deities. 

That eficacious power : as Wilson observes, the meaning is not very obvious, 


although itis clear that the adequacy of worship or sacrifice to effect its objects, 
or realize its rewards, is intended. 
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9 Rich strength of life is yours: ye, Heroes, have obtained 
through your surpassing powers rich far-extending might. 
Not the past days conjoined with nights, not rivers, not the 
Panis have attained your Godhead and your wealth. 


HYMN CLII. "Mitac artum. 


Tug robes which ye put on abound with fatness : uninterrupted 
courses are your counsels. 

All falsehood, Mitra-Varuna! ye conquer, and closely cleave 
unto the Law Eternal. 


2 This might of theirs hath no one comprehended. True is the 
crushing word the sage hath uttered, 
The fearful four-edged bolt smites down the three-edged, and 
those who hate the Gods first fall and perish. 
3 The Footless Maid precedeth footed creatures. Who marketh, 
Mitra-Varuma, this your doing ? 


The Babe Unborn supporteth this world's burthen, fulfilleth 
Law and overcometh falsehood. 


4 We look on him the darling of the Maidens, always advancing, 
never falling downward, 
Wearing inseparable, wide-spread raiment, Mitra's and Varuna’s 
delightful glory. 


5 Unbridled Courser, born but not of horses, neighing he flieth 
on with back uplifted. 
The youthfullove the mystery thought-surpassing, praising in 
Mitra-Varuna, its glory. 


9 The Punis: the envious demons who carry away and conceal the cows or 
rays of light. 


1 The robes which ye put on: the oblations of clarified butter with which 
the Gods may be said to be clothed. 

Uninterrupted courses are your counsels: your designs are always fully 
carried into effect. Or the meaning may beas Wilson, following SAyana, 
renders it: ‘your natures are to be regarded as without defect.’ 

2 The fearful four-edged bolt: Ludwig suggests an emendation of the text 
and then translates: ‘thrice strikes the edge [of Indra’s thunderbolt], four 
times the fearful edge.’ I give the literal English of the words as they stand, 
the sense being, according to Sáyana, that he who has more arms is stronger 
than he who has fewer, the arms intended being, perhaps, sacrifice and prayer. 

8 The Footless Maid: Dawn. The Babe Unborn: the Sun before his 
appearance in heaven. 

4 The darling of the Maidens : the Sun, the lover of the Davis 

5 The mystery thought-surpassing : the mystery of the Sun’s motion excites 
wonder, and Mitra and Varuna are praised in connexion with it, 
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6 May the milch-kine who favour Mámateya prosper in this 
world him who loves devotion. 
May he, well skilled in rites, beg food, and calling Aditi with 
his lips give us assistance. 
7 Gods, Mitra-Varuna, with love and worship, let me make you 
delight in this oblation. 
May our prayer be victorious in battles, may we have rain 
from heaven to make us prosper. 


HYMN CLIII. Mitra-Varuna. 


We worship with our reverence and oblations you, Mitra- 
Varuna, accordant, mighty, 
So that with us, ye Twain whose backs are sprinkled with oil, 
the priests with oil and hymns support you. 
2. Your praise is like a mighty power, an impulse : to you, Twain 
Gods, à well-formed hymn is offered, 
As the priest decks you, Strong Ones, in assemblies, and the 
prince fain to worship you for blessings. 
3 O Mitra-Varuna, Aditi the Milch-cow streams for the rite, for 
folk who bring oblation, 
When in the assembly he who worships moves you, like to a 
human priest, with gifts presented. 
4 So may the kine and heavenly Waters pour you sweet drink 
in families that make you joyful. 
Of this may he, the ancient House-Lord, give us. Enjoy, 
drink of the milk the cow provideth. 


— 


6 Mámateya : the son of Mamatá, Dirghatamas the Rishi of the hymn. 

Him who loves devotion : apparently Purumilha the institutor of the 
sacrifice, mentioned in stanza 6 of the preceding hymn, 

May he beg food: the food that remains after the oblations have been 
presented and consumed, 
| Aditi I follow Ludwig in taking Aditi in the usual signification. Sdyana 
takes it as meaning a perfect ceremony’ which is to be completed, and 
Grassmann as famine, dearth, or want, which is to be averted. 

The hymn is full of difficulties, and cannot at present be satisfactorily 
translated, 


ortos EEUU 


2 The prince: the wealthy man who institutes the sacrifice. 


9 Aditi, the Milch-cow: aditi regarded as the source of rewards for the 
pious; or Aditi may be taken as an epithet, ‘the exhaustless, qualifying 
Milch-cow. 

4 The ancient House-Lord : Agni, the guardian of the homestead, 
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HYMN CLIV. Vishnu. 


I WILL declare the mighty deeds of Vishnu, of him who 
measured out the earthly regions, 

Who propped the highest place of congregation, thrice setting 
down his footstep, widely striding. 


2 For this his mighty deed is Vishnu lauded, like some wild 
beast, dread, prowling, mountain-roaming ; 
He within whose three wide-extended paces all living ereatures 
have their habitation. 


3 Let the hymn lift itself as strength to Vishnu, the Bull far- 
striding, dwelling on the mountains, 
Him who alone with triple step hath measured this common 
dwelling-place, long, far extended. 


4 Him whose three places that are filled with sweetness, imperish- 
able, joy as it may list them, 
Who verily alone upholds the threefold, the earth, the heaven, 
and all living creatures. 
5 May I attain to that his well-loved mansion where men devoted 
to the Gods are happy. 
For there springs, close akin to the Wide-Strider, the well of 
meath in Vishnu's highest footstop. 


6 Fain would we go unto your dwelling-places where there are 
many-horned and nimble oxen, 
For mizhtily, there, shineth down upon us the widely-striding 
Bulls sublimest mansion. 


HYMN CLV. Vishnu-Indra. 


To the great Hero, him who sets his mind thereon, and Vishnu, 
praise aloud in song your draught of juice,— 

Gods ne'er beguiled, who borne as 't were by noble steed, have 
stood upon the lofty ridges of the hills. 


1 The highest place of congregation : heaven, where the Gods are assembled. 
Thrice setting down his footstep : see I. 22. 16. 


2 For this his mighty deed: Y have followed S&yana who takes the active 
verb in a passive signification. Prof, Peterson translates: ‘ Vishnu makes 
loud boast of this,’ which is perhaps a more accurate rendering. 


. 5 Meath: or nectar, or honey ; meaning celestial Soma. 

6 Your dwelling-places : Vishnu's and probably Indra's. 

Many-horned and nimble oxen: the stars with their ever-twinkling rays. 
. Of. I. 105. 10; Válakhilya 7. 2, 


1 Zo the great Hero: Indra. Who sets his mind thereon; who loves praise, 
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2 Your Soma-drinker keeps afar your furious rush, Indra and 
Vishnu, when ye come with all your might. 
That which hath been directed well at mortal man, bow-armed 
Krisanu’s arrow, ye turn far aside. 
3 These offerings increase his mighty manly strength: he brings 
both Parents down to share the genial flow. 
He lowers, though a son, the Father’s highest name; the third 
1s that which is high in the light of heaven. 
4 We laud this manly power of him the Mighty One, preserver, 
inoffensive, bounteous and benign ; 
His who strode, widely pacing, with three steppings forth over 
the realms of earth for freedom and for life. 
5 A mortal man, when he beholds two steps of him who looks 
upou the light, is restless with amaze. ; 
But his third step doth no one venture to approach, no, nor 
the feathered birds of air who fly with wings. 
6 He, like a rounded wheel, hath in swift motion set his ninety. 
racing steeds together with the four. 
Developed, vast in form, with those who sing forth praise, a 
youth, no more a child, he cometh to.our call. 


HYMN CLVI. Vishnu. 


FaRsHININd, widely famed, going thy wonted way, fed with 
the oil, be helpful, Mitra-like, to us. 

So, Vishnu, e'en the wise must swell thy song of praise, and 
he who hath oblations pay thee solemn rites. 


2 Your Soma-drinker : you gently approach your devout worshipper and do 
him no harm. 

Krisdnu ; one of the guardians of the heavenly Soma, apparently à demon 
of drought who prevents men from enjoying the ambrosial rain. 

3 Both Parents: Heaven and Earth. The genial flow; the sacrificial offering, 
the bation of Soma juice. 

He lowers, though q son: the meaning appears to be that Vishnu takes rank 
in the sacrifice above his own father Dyaus, and that Agni has the third place, 

5 ‘His (Vishnu’s) path on earth and in the firmament is within mortal 
observation; not so that in heaven.’—-Wilson. His third step: in the highest 
heaven. Of. I 154. 5. 

6 This verse is not very intelligible. Wilson following Sáyansa, gives the 
following explanation: ‘ Vishnu is here identified with Time, comprising 
ninety-four periods: the year, two solstices, five seasons, twelve months, 
twenty-four half-months, thirty days, eight watches, and ' ^" 5; “an o 
Ludwig translates the first hemistich: and under fo) 
seasons] he, like a round wheel, hath set in motion ninety spokes.’ The steeds, 
or spokes, are the days of the solar year, ninety in each of the four seasons, 
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2 He who brings gifts to him the Ancient and the Last, to 
Vishnu who ordains, together with his Spouse, 
Who ‘tells the lofty birth of him the Lofty One, shall verily 
surpass in glory e’en his peer. 
3.Him have ye satisfied, singers, as well as ye know, primeval 
germ of Order even from his birth. 
Ye, knowing e’en his name, have told it forth : may we, Vishnu, 
enjoy the grace of thee the Mighty One. 


4 The Sovran Varuna and both the Asvins wait on this the will 
of him who guides the Marut host. 
Vishnu hath power supreme and might that finds the day, 
and with his Friend unbars the stable of the kine. 
5 Even he the Heavenly One who came for fellowship, Vishnu 
to Indra, godly to the godlier, 5 
Who, Maker, throned in three worlds, helps the Aryan man, 
and gives the worshipper his share of Holy Law. 


HYMN CLVII. Asvins. 


AGNI is wakened: Sürya riseth from the earth. Mighty, re- 
fulgent Dawn hath shone with all her light. 
The Asvins have equipped their chariot for the course. God 
Savitar hath moved the folk in sundry ways. 
2 When, Asvins, ye equip. your very mighty car, bedew, ye 
Twain, our power with honey and with oil. 
To our devotion give victorious strength in war: may we win 
riches in the heroes' strife for spoil. 
3 Nigh to us come the Asvins’ lauded three-wheeled car, the car 
laden with meath and drawn by fleet-foot steeds, 
Three-seated, opulent, bestowing all delight: may it bring 
weal to us, to cattle and to men. 
4 Bring hither nourishment for us, ye Ásvins Twain; sprinkle 
us with your whip that drops with honey-dew. 


2 Together with his Spouse: sumajjdnaye ; explained by S&yana to mean 
*self-born, and by Ludwig ‘very delightful.’ 

4 With his Friend : assists his friend Indra in releasing the rain imprisoned 
in the mountains of cloud, or the rays of light that have been stolen. 

5 His share of Holy Law: his share of the blessings which follow the per- 
formance of sacrifice, 


1 Savitar: the Sun as the great cause of life, 

3 Three-wheeled car: see I. 34. 5. 

4 Your whip: see Hymns of the Atharva-veda, IX. 1, which is a glorifica- 
tion of the Asvins' Honey-Whir, sic if. perhaps, the early stimulating 
and life-giving breeze which a . vrs- . % first appearance of these Lords 
of Light and Heralds of Dawn, 


14 


~* 
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Prolong our days of life, wipe out our trespasses; destroy our 
foes, be our companions and our Friends. 
5 Ye store the germ of life in female creatures, ye lay it up 
within all living beings. 
Ye haveesent forth, O Asvins passing mighty, the fire, the 
sovrans of the wood, the waters. 
6 Leeches are ye with medicines to heal us, and charioteers are 
ye with skill in driying. 
Ye Strong, give sway to him who brings oblation and with his 
heart pours out his gift before you. 


HYMN CLVII. Asvins, 


Ye Vasus Twain, ye Rudras full of counsel, grant us, Strong 
Strengtheners, when ye stand beside us, 
What wealth Auchathya craves of you, great Helpers when 
ye come forward with no niggard succour. 
2 Who may give you aught, Vasus, for your favour, for what, 
at the Cow’s place, ye grant through worship ? 
Wake for us understanding full of riches, come with a heart 
that will fulfil our longing. 
3 As erst for Tugra's son your car, sea-crossing, strong, was 
equipped and set amid the waters, 
So may l gain your shelter and protection as with winged 
course a hero seeks his army. 
4 May this my praise preserve Uchathya’s offspring: let not 
these Twain who fly with wings exhaust me. l 
‘Let not the wood ten times up-piled consume me, when fixed 
for you it bites the ground it stands on. 
5 The most maternal streams, wherein the Disas cast me 
securely bound, have not devoured me. 
When Traitana would cleave my head asunder, the Dasa 
wounded his own breast and shoulders. 


5 The sovrans of the wood; the tall trees of the forest. 


1 Ye Vasus Twain, ye Rudras: the Asvins are addressed as identical with 
these two classes of Gods. See I. 31. 3. and 84. 11. 

Auchathya: the son of Uchathya, Dirghatamas the Rishi of the hymn. 

2 The Cow's place; according to Sayana, the altar; the Cow being the 


the earth. 

3 Tugra's son : see I. 116. 3. 

4 Uchathya’s offspring: the poet himself. These Twain: day and night. 
From this and the following verse it would appear that Dirghatamas had been 
subjected to the ordeals of fire, water, and single combat with a man called 
Traitana, and preserved in all three by the Asvins. See Ludwig, Der Rig- 


veda, IV. p. 44. 
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6 Dirghatamas the son of Mamatá hath come to length of days 
in the tenth age of human kind. 
He is the Brahman of the waters as they strive to reach their 
end and aim: their charioteer is he. 


HYMN CLIX. Heaven anddussth. 


I Raise with sacrifices mighty Heaven and Earth at festivals, 
the wise, the Strengtheners of Law. 
Who, having Gods for progeny, conjoined with Gods, through 
' wonder-working wisdom bring forth choicest boons. 
2 With invocations, on the gracious Father's mind, and on the 
Mother's great inherent power I muse. 
Prolific Parents, they have made the world of life, and for 
their brood all round wide immortality. 
3 These Sons of yours well skilled in work, of wondrous power, 
brought forth to life the two great Mothers first of all. 
To keep the truth of all that stands and all that moves, ye 
guard the station of your Son who knows no guile. 
4 They with surpassing skill most wise, have measured out the 
Twins united in their birth and in their home. 
They, the refulgent Sages, weave within the sky, yea, in the 
depths of sea, a web for ever new. 
5 This is to-day the goodliest gift of Savitar: this thought we 
have when now the God is furthering us. 
On us with loving-kindness Heaven and Earth bestow riches 
and various wealth and treasure hundredfold ! 


HYMN CLX. Heaven and Earth. 


Turse, Heaven and Earth, bestow prosperity on all, sustainers 
of the region, Holy Ones and wise, 

Two Bowls of noble kind: between these Goddesses the God, 
the fulgent Sun, travels by fixed decree. i 


6 The tenth age: perhaps the tenth decade. The meaning of the verse, 
which appears to be a later addition, is obscure, 


3 These Sons of yours: the Ribhus, who restored their Parents’ youth. 
Bee I. 20. 4. The twa great Mothers the Parents of all, Heaven and Earth. 

Your Son who knows no guile: Sürya, or the Sun, wha is regarded as the 
symbol of truth, ‘Solem quis dicere falsum Audeat ?' 

4 The Twins: Heaven and Earth. In the depths of sea: in the aerial 
ocean or atmosphere. 

1 Two Bowls: so called from their hemispherical appearance; But see Hille. 
brandt, Vedische Mythologie, I. p. 177, and Ludwig, Ueber die N. A. auf dem 
G, der Reveda-forschung, p. 87, 


a 
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2 Widely-capacious Pair, mighty, that never fail, the Father and 
the Mother keep all creatures safe : 
The two world-halves, the spirited, the beautiful, because the 
Father hath clothed them in goodly forms. 


3 Son of these Parents, he the Priest with power to cleanse, Sage, 
sanctifies the worlds with his surpassing power. 
Thereto for his bright milk he milked through all the days 
the party-coloured Cow and the prolifio Bull, 
4 Among the skilful Gods most skilled is he, who made the two 
world-halves which bring prosperity to all ; 
Who with great wisdom measured both the regions out, and 
stablished them with pillars that shall ne’er decay, 
5 Extolled in song, O Heaven and Earth, bestow on us, ye 
mighty Pair, great glory and high lordly sway, 
Whereby we may extend ourselves ever over the folk; and 
send us strength that shall deserve the praise of men. 


HYMN CLXI. Ribhus. 


WT hath the Best, why hath the Youngest come to us? 
Upon what embassy comes he? What have we said! 
We have not blamed the chalice of illustrious birth. We, 
Brother Agni, praised the goodness of the wood, 
2 The chalice that is single make ye into four: thus have the 
Gods commanded; therefore am I come. 
If, O Sudhanvan's Children, ye will do this thing ye shall 
participate in sacrifice with Gods, 
3 What to the envoy Agni in reply ye spake, A courser must be 
made, a chariot fashioned here, ! 
A cow must be created, and the Twain made young. When 
we have done these things, Brother, we turn to you. 


4 When thus, O Ribhus, ye had done ye questioned thus, 
Whither went he who came to us a messenger ? 


— — — —— 

2 The Father: Dyaus, or perhaps Tvashtar, 

_ 8 Son of these Parents: the Sun, the offspring of Heaven and Earth, 

For his bright milk: he has drawn the dew as milk from his mother Earth, 
and obtained his light from Heaven his father. 

4 Most skilled ie he: S&yana observes that having magnified Heaven and 
Earth by praising their son, the poet now magnifies them by lauding their 
maker. See Muir, O. S. Texts, v, 30, 

- | The Ribhus ask Agni why he comes to them. The chalice: see Y. 20, 6. 
- 8 A courser must be made, etc. ses I. 20. 2, 3, 4, and I, 110, and 111, 


HYMN 161.] THE RIGVEDA. 213 


Then Tvashtar, when he viewed the four wrought chalices, 
concealed himself among the Consorts of the Gods. 
5 As Tvashtar thus had spoken, Let us slay these men who have 
reviled the chalice, drinking-cup of Gods, 
They gave themselves new names when Soma juipe was shed, 
and under these new names the Maiden welcomed them. 
6 Indra hath yoked his Bays, the Asvins’ car is horsed, Brihas- 
pati hath brought the Cow of every hue. 
Ye went as Ribhu, Vibhvan, Vaja to the Gods, and skilled 
in war, obtained your share in sacrifice. 
7 Ye by your wisdom brought a cow from out a hide; unto that 
ancient Pair ye gave again their youth. l 
Out of a horse, Sudhanvan's Sons, ye formed a horse: a-cha- 
riot ye equipped, and went unto the Gods. 
8 Drink ye this water, were the words ye spake to them; or 
drink ye this, the rinsing of the Munja-grass. 
If ye approve not even this, Sudhanvan’s Sons, then at the 
third libation gladden ye yourselves. 
9 Most excellent are waters, thus said one of you; most excel- 
lent is Agni, thus another said. 
Another praised to many a one the lightning cloud. Then 
did ye shape the cups, speaking the words of truth. 
10 One downward tothe water drives the crippled cow, another 
trims the flesh brought on the carving-board. 
One carries off the refuse at the set of sun. How did the Pa- 
rents aid their children in their task ! 


4 Then Tvashtar : represented as hiding himself for shame among the God- 
desses—probably the Celestial Waters—when he saw this alteration of his work, 
and in anger proposing to slay the Ribhus who had thus disgraced him. 

5 New names; probably Ritus, Seasons, in place of Ribhus.—Ludwig. The 
Maiden; apparently the daughter of Tvashtar, meaning, perhaps, as Ludwig 
suggests, the first Dawn of the year, of which Tvashtar is the God. | 

6 The Cow of every hue: the fruitful earth restored to youth by the Gods 
of the Seasons. 

8 The rinsing of the Munja-grass: or Soma juice which has been filtered 
through a strainer made of that grass. ‘The two first alternatives intimate 
that the Ribhus may be participant of the libations offered at dawn or at 
noon; the third applies to the evening sacrifice; the right of the Ribhus to 
share in this being elsewhere acknowledged.'— Wilson. 

9 The meaning of these sayings in this place ia not clear. 

10 The restoration to youth of the aged Parents, Heaven and Earth, ap- 
pears to be symbolically described under the figure of a sacrifice. 

How did, the Parents aid? weak and exhausted with age they were unable 
to give any assistance, . 
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11 On the high places ye have made the grass for man, and water 
in the valleys, by your skill, O Men. 
Ribhus, ye iterate not to-day that act of yours, your sleeping 
in the house of him whom naught can hide. 


12 As, compassing them round, ye glided through the worlds, 
where had the venerable Parents their abode ? 
Ye laid a curse on him who raised his arm at you: to him 
who spake aloud to you ye spake again. 
13 When ye had slept your fill, ye Ribhus, thus ye asked, O thou 
whom naught may hide, who now hath wakened us? 
The goat declared the hound to be your wakener. "That day, 
in a full year, ye first unclosed your eyes. 
14 The Maruts move in heaven, on earth this Agni; through the 
mid-firmament the Wind approaches. ° 
Varuna comes in the sea’s gathered waters, O Sons of Strength, 
desirous of your presence. 


HYMN CLXII. The Horse. 


SLIGHT us not Varuna, Aryaman, or Mitra, Ribhukshan, 
Indra, Ayu, or the Maruts, 

When we declare amid the congregation the virtues of the 
strong Steed, God-descended. 


2 What time they bear before the Courser, covered with trap- 
pings and with wealth, the grasped oblation, 


11 In the house of him whom naught can hide: in the mansion of the Sun, 
to whom the Ribhus went to obtain immortality. In this and the remaining 
stanza, according to Sáyana, the Ribhus are identified with the rays of the 
sun. 


13 When ye had slept: in the mansion of the Sun. 


The goat declared the hound to be your wakener: the meaning is obscure, 
Sdyana's rendering is, ‘the Sun replied that the awakener was the wind.“ 

That dày Wilson, following Sayana, explains: ‘you have made this world 
to-day luminous, after the year has expired ; that is, the rainy season being 
Past, the rays of the sun and moon are again visible.’ 


14 Sons of Strength: ye powerful Ribhus. 


1 Ribhukshan : a name of Indra, as lord of the Ribhus, 

Ayu : said by both commentators, Sáyana and Mahidhara, to be used in 
this place for Vayu, the God of Wind. Ayu is probably Agni. 

Amid the congregation: at sacrifice. 

God-descended : sprung from the Gods, or, according to S&yaga, born as the 
type of various deities. 

2 Grasped oblation: the offering that is to be made for the horse, and 
which has been taken from the remains of the burnt-offering made the night 


N 


before, : 


* 
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The dappled goat goeth straightforward, bleating, to the place 
dear to Indra and to Püshan. 


3 Dear to all Gods, this goat, the share of Püshan, is first led 
forward with the vigorous Courser, 
While Tvashtar sends him forward with the Charger, acceptable 
for sacrifice, to glory. 
4 When thrice the men lead round the Steed, in order, who 
goeth to the Gods as meet oblation, 
The goat precedeth him, the share of Püshan, and to the Gods 
the sacritice announceth. 


5 Invoker, ministering priest, atoner, fire-kindler, Soma-presser, 
sage, reciter, 
With this well ordered sacrifice, well finished, do ye fill full 
the channels of the rivers. 


6 The hewers of the post and those who carry it, and those who 
carve the knob to deck the Horse’s stake ; 
Those who prepare the cooking-vessels for the Steed,—may 
the approving help of these promote our work. 


7 Forth, for the regions of the Gods, the Charger with his 
smooth back is come; my prayer attends him. 
In him rejoice the singers and the sages. A good friend have 
we won for the Gods’ banquet. 


8 May the fleet Courser’s halter and bis heel-ropes, the head-stall 
and the girths and cords about him. 
And the grass put within his mouth to bait him,—among the 
Gods, too, let all these be with thee. 


9 What part of the Steed’s flesh the fly hath eaten, or is left 
sticking to the post or hatchet, 
Or to the slayer’s hands and nails adhereth,—among the Gods, 
too, may all this be with thee. 


10 Food undigested steaming from his belly, and any odour of 
raw flesh remaining, 

This let the immolators set in order and dress the sacrifice 
with perfect cooking. 


The dappled goat: this goat is to be tied to the horse at the sacrificial post. 
Püshan here is said by Sáyana to stand for Agni. 

4 Who goeth to the Gods: the object of the sacrifice is to send the horse to 
Hs Gods that he may obtain wealth and other blessings for his sacrificers. 

5 Inuoker, ete : these are the designations of eight of the sixteen priests em- 
ployed at solemn rites. The sage (súviprah, a priest of profound knowledge) 
is the superintendent of the whole ceremony. 

Fill full the channels: obtain abundance of rain; or perhaps offer oblations 
in abundance. 
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11 What from thy body which with fire is roasted, when thou art 
set upon the spit, distilleth, — 
Let not that lie on earth or grass neglected, but to the long- 
ing Gods let all be offered. 
12 They who observing that the Horse is ready call out and say, 
The smell is good ; remove it; 
And, craving meat, await the distribution, —may their approv- 
ing help promote our labour. 
là The trial-fork of the flesh-cooking caldron, the vessels out of 
which the broth is sprinkled, . 
The warming-pots, the covers of the dishes, hooks, carving- 
boards,—all these attend the Charger. 
14 The starting-place, his place of rest and rolling, the ropes 
wherewith the Charger’s feet were fastened, 
The water that he drank, the food he tasted,—among the 
Gods, too, may all these attend thee. 


15 Let not the fire, smoke-scented, make thee crackle, nor glow- 
ing caldron smell and break to pieces. 
Offered, beloved, approved, and consecrated,—such Charger 
do the Gods accept with favour. 


16 The robe they spread upon the Horse to clothe him, the upper 
covering and the golden trappings, 
The halters which restrain the Steed, the heel-ropes,—all these, 
as grateful to the Gods, they offer. 
17 If one, when seated, with excessive urging hath with his heel 
or with his whip distressed thee, 
All these thy woes, as with the oblations’ ladle at sacrifices, 
with my prayer I banish. 
18 The four-and-thirty ribs of the swift Charger, kin to the Gods, 
the slayer’s hatchet pierces. 
Cut ye with skill, so that the parts be flawless, and piece by 
piece declaring them dissect them. 


19 Of Tvashtar’s Charger there is one dissector,—this is the 
custom—two there are who guide him. 
Such of his limbs as I divide in order, all these, amid the 
balls, in fire I offer, 


18 Four-and-thirty: so many out of the thirty-six. As the Sacrificial 
Horse is the symbol of the heavens, the thirty- four ribs represent the sun, 
the moon, the five planets, and the twenty-seven nakshatras or lunar as- 
terisms. See Ludwig, Der Rigveda, III. p. 186. Piece by piece declaring 
them: the dissectors are to name the several parts as they divide them, each 
part being sacred to a separate divinity. 


19 Amid the balls; the meat made up into balls, 


x" 
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20 Let not thy dear soul burn thee as thou comest, let not the 
hatchet linger in thy body. 
Let not à greedy clumsy immolator, missing the joints, 
mangle thy limbs unduly. 
21 No, here thou diest not, thou art not injured: My easy paths 
unto the Gods thou goest. 
Both Bays, both spotted mares are now thy fellows, and to 
the ass's pole is yoked the Charger. 
22 May this Steed bring us all-sustaining riches, wealth in good 
kine, good horses, manly offspring. 
Freedom from sin may Aditi vouchsafe us: the Steed with 
our oblations gain us lordship ! 


HYMN CLXIII. The Horse, 


Wuar time, first springing into life, thou neighedst, proceed- 
ing from the sea or upper waters, 
Limbs of the deer hadst thou, and eagle pinions. O Steed, 
thy birth is high and must be lauded. 
2 This Steed 1 Lama gave hath Trita harnessed, and bim, 
the first of all, hath Indra mounted. 
His bridle the Gandharva grasped. O Vasus, from out the 
Sun ye fashioned forth the Courser. 
3 Yama art thou, O Horse; thou art Aditya; Trita art thou by 
secret operation. 
Thou art divided thoroughly from Soma. They say thou 
hast three bonds in heaven that hold thee. 


20 Burn thee : make thee sad. 

21 Both Bays: thou art now associated in heaven with the two bay horses 
of Indra, the two spotted mares of the Maruts, and the ass that draws 
the'chariot of the Asvins. 


A full description of an Asvamedha or Horse-sacrifice in later times may 
be found in the Rámáyana, Book I., Cantos 10—13. 


1 From the sea: the Sacrificial Horse is here identified with the Sun in the 
ocean of air. 


2 Yama: here said to mean Agni, as a solar deity. Zrita: as God of the 
remote birth-place of the Sun, Sed I, 187, note. " 


The Gandharva Visvdvasu, a heavenly being who dwells in the region of 
the air and guards the celestial Somá, 


3 Aditya ; : the Sun. 
Ly secret operation: by the mysterious effect of the sacrifice, 
Soma; here, perhaps, the Moon ; but the meaning is uncertain, 
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4 Three bonds, they say, thou hast in heaven that bind thee, 
three in the waters, three within the ocean. 
To me thou seemest Varuna, O Courser, there where they say 
is thy sublimest birth-place. 
5 Here, Courser, are the places where they groomed thee, here 
are the traces of thy hoofs as winner. 
Here have I seen the auspicious reins that guide thee, which 
those who guard the holy Law keep safely. 
6 Thyself from far I recognized in spirit,—a Bird that from 
below flew through the heaven. 
I saw thy head still soaring, striving upward by paths unsoiled 
by dust, pleasant to travel. 
7 Here I beheld thy form, matchless in glory, eager to win thee 
food at the Cow's station. 
Whene'er a man brings thee to thine enjoyment, thou swallow- 
est the plants, most greedy eater. 
& After thee, Courser, come the car, the bridegroom, the kine- 
come after, and the charm of maidens. 
Full companies have followed for thy friendship: the pattern 
of thy vigour Gods have copied. 
9 Horns made of gold hath he: his feet are iron: less fleet than 
he, though swift as thought, is Indra. 
The Gods have come that they may taste the oblation of him 
who mounted, first of all, the Courser. 
10 Symmetrical in flank, with rounded haunches, mettled like 
heroes, the Celestial Coursers 
Put forth their strength, like swans in lengthened order, when 
they, the Steeds, have reached the heavenly causeway. 


4 The three bonds in heaven are said by Sáyana to be his ‘ media of origin, 
thatis the Vasus, Aditya, and Heaven.’ By the waters, it is said that the 
habitable world is ‘intended, and that the three bonds therein are tillage, vain, 
and seed. In the ocean, that is the firmament, they are cloud, lightning, and 
thunder. Varuna: on account of the. three bonds (See I. 24. 15). 


6 In this and the following stanza the horse is regarded as identical with 
the Sun in his course through heaven, and as accepting the oblations offered 
by Hes worshipper. Zhe Cow's station: the chief place of earth, the Cow, 
is the altar, 


7 Most greedy eater : regarded as a mere earthly horse. 

9 Horns made of gald: according to S&yana, the word horns is used figur- 
atively for mane. The Sun’s rays are probably intended. 

Who mounted, first of all, the Courser : Indra, as is said in verse 2. 

10 The horses of the Sun are said to be spoken of. The exact meaning of 
the words is. uncertain, 
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11 A body formed for flight hast thou, O Charger; swift as the 
wind in motion is thy spirit. 
Thy horns are spread abroad in all directions: they move 
with restless beat in wildernesses. 


12 The strong Steed hath come forward to the slaughter, ponder- 
ing with a mind directed God-waxrd. 
The goat who is his kin is led before him: the sages and the 
singers follow after. 


13 The Steed is come unto the noblest mansion, is come unto his 
Father and his Mother. 
This day shall he approach the Gods, most welcome: then he 
declares good gifts to him who offers. 


HYMN CLXIV. Vis vedevas. 


Or this benignant Priest, with eld grey- coloured, the brother 
midmost of the three is lightning. 

The third is he whose back with oil is sprinkled. Here I 
behold the Chief with seven male children. 


2 Seven to the one-wheeled chariot yoke the Courser; bearing 
seven names the single Courser draws it. 
Three-naved the wheel is, sound and undecaying, whereon are 
resting all these worlds of being. 


3 The seven who on the seven-wheeled car are mounted have 
horses, seven in tale, who draw them onward. 
Seven Sisters utter songs of praise together, in whom the 
names of the seven Cows are treasured. 


11 Thy horns: meaning, here, perhaps hoofs. 


13 His Father and his Mother; Heaven and Earth. 

Wilson remarks: ‘Although more mystical than the preceding hymn, 
especially in regard to the intimations of the identity of the horse with the 
sun, there is nothing in it incompatible with the more explicit description in 
the former Súktæ of the actual sacrifice of a horse.’ 


1 The priest is Aditya, the Sun. His next brother is lightning, another 
form of fire, and the third brother is Agni Gérhapatya, the western sacred fire 
maintained by each householder, and fed with oblations of clarified butter. 

The seven male children are probably the priests. 


2 Seven: priests. The one-wheeled chariot: the Sun. Seven names: perhaps 
the seven solar rays. Zhree-naved: with reference, probably, to the three 
seasons, the hot weather, the rains, and the cold weather. On this wheel of 
the Sun all existing things depend. 


8 The seven: according to Sáyana, the seven solar rays, or the seven divi- 
sions of the year, solstice, season, month, fortnight, day, night, hour. The 
seven wheels of the chariot and the seven horses may also, according to Så- 
yana, be the solar rays. 

Seven Sisters : probably the seven celestial rivers, which, as emblems of fer- 
tility may bear the name of cows. Sdyana explains the seven Sisters as the 
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4 Who hath beheld him as he sprang to being, seen how the 
boneless One supports the bony ! 
Where is the blood of earth, the life, the spirit? Who may ap- 
proach the man who knows, to ask it? 


5 Unripe in mind, in spirit undiscerning, I ask of these the Gods’ 
established places ; | 
For up above the yearling Calf the sages, to form a web, their 
own seven threads have woven. 


6 I ask, unknowing, those who know, the sages, as one all igno- 
rant for sake of knowledge, 
What was that Onm who in the Unborn’s image hath stablished 
and fixed firm these worlds’ six regions. 


7 Let him who knoweth presently declare it, this lovely Bird’s 
securely founded station. 
Forth from his head the Cows draw milk, and, wearing his 
vesture, with their foot have drunk the water. 


8 The Mother gave the Sire his share of Order: with thought, 
at first, she wedded him in spirit. 
She, the coy Dame, was filled with dew prolific : with adoration 
men approached to praise her, 


solar rays, or the six seasons and the year, or the six pairs of months with the 
intercalary month, and the seven Cows as the seven notes of music as employed 
in chanting the praises of the Sun. 


_ 4 How the boneless One supports the bony: or in more conventional and less 
literal words, how the unsubstantial one (feminine) supports that (masculine) 
which is endowed with substance. " 


The boneless or unsubstantial is Prakriti, Nature, the original source of the 
substantial, that is the material and visible world. According to Hillebrandt, 
Vedische Mythologie, I. p. 338, the boneless One is the Sun and the bony the 
Moon, See M. Müller, India, What can it Teach us? pp. 245, 246. 

5 The yearling Calf: probably the Sun, in reference to his yearly course. 
What the seven threads are is uncertain. Sdyana says they are the seven 
forms of the Soma sacrifice, or the seven metres of the Vedas. Ludwig thinks 
that the general meaning of the stanza is: I (the poet) content myself with 
asking for information about the places or traces of the Gods in our world; 
but the sages talk about things which are beyond my power of comprehension. 

6 In the Unborn’s image: in the form of Aja or the Unborn Creator, repre- 
sented by the Sun. Cf, VIII. 41. 10. 


7 This lovely Bird's. . station: the place of the Sun. 


The Cows draw milk: ‘The solar rays, although especial agents in sending 
down rain, are equally active in its re-absorption.’— Wilson. 

8 The mother Earth gaye the father Heaven his share in the great work of 
cosmical production, T 


Dew prolific; the fertilizing valn, 


* 
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9 Yoked was the Mother to the boon Cow’s car-pole; in the dank 
rows of cloud the Infant rested. 
Then the Calf lowed, and looked upon the Mother, the Cow who 
wears all shapes in three directions. 


l0 Bearing three Mothers and three Fathers, single he stood 
erect: they never make him weary, 
There on the pitch of heaven they speak together in spéech 
all-knowing but not all-impelling. 
11 Formed with twelve spokes, by length of time unweakened, 
rolls round the heaven this wheel of during Order. 
Herein established, joined in pairs together, seven hundred 
Sons and twenty stand, O Agni. 


12 They call him in the farther half of heaven the Sire five-footed, 
of twelve forms, wealthy in watery store. 
These others say that he, God with far-seeing eyes, is mourited 
on the lower seven-wheeled, six-spoked oar. 
13 Upon this five-spoked wheel revolving ever all living creatures 
rest and are dependent. 
Its axle, heavy-laden, is not heated: the nave from ancient 
time remains unbroken. i . 
14 The wheel revolves, unwasting, with its felly ; ten draw it, 
yoked to the far-stretching car-pole. 
The Sun’s eye moves encompassed by the region: on him depend- 
ent rest all living creatures. 


— 


9 Yoked was ihe M. other : Earth undertook the functions of the cow who 
supplies milk for sacrifices. 

The Infant: the young Sun. 

The Calf lowed; the cloud thundered. In three directions heaven, mid-air, 
&nd earth. 

10 Three Mothers and three Fathers: the three earths and the three heavens. 
This fanciful threefold division has occurred before. See I. 105. 5. 

They speak: the Gods converse together about the Sun, says Sáyana, in 
speech that knows all but does not extend to or impress all, 

11 The wheel formed with twelve spokes is the year with its twelve months. 
The seven hundred and twenty sons, joined in pairs, are the days and nights 
of the year, three hundred and sixty of each, 

12 Five-footed : the five feet are, Sdyana says, the five seasons, the dewy 
and cold seasons being counted as one. The twelve forms are the months of 
` the year. The seven wheels of the car are said to be the seven solar rays, and 
the six spokes of each wheel are the six seasons, I find the stanza unintelli- 
gible. | 

18 The flve-spoked wheel; in reference, perhaps, to the five seasons, as in 
verse 12, 

14 Ten draw it: probably the ten regions of space, 


The region the firmament, mid-air. 


4 

* 
f 
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15 Of the co-born they call the seventh single-born ; the six twin 
pairs are called Rishis, Children of Gods, 
Their good gifts sought of men are ranged in order due, and 
various in their form move for the Lord who guides. 


16 They toll me these were males, though traly females: he 
who hath eyes sees this, the blind discerns not. 
The son who is a sage hath comprehended: who knows this 
rightly is his father’s father. 


17 Beneath the upper realm, above this lower, bearing her calf 
at foot the Cow hath-risen. 
Whitherward, to what place hath she departed? Where calves 
she? Not amid this herd of cattle. 


18 Who, that the father of this Calf discerneth beneath the upper 
realm, above the lower, 
Showing himself a sage, may here declare it? Whence hath 
the Godlike spirit had its rising? 


19 Those that come hitherward they call 11 those that 
depart they call directed hither. 
And what so ye have made, Indra and Soma, steeds bear as 
't were yoked to the region's car-pole. 


20 Two Birds with fair wings, knit with bonds of friendship, in 
the same sheltering tree have found a refuge. 


15 The co-born: the six pairs of months, or six seasons of two months each. 
The single-born is the thirteenth and intercalary month. Sfyana explains 
rishayah, Rishis, in this stanza as gantdrah, goers; but in what sense is uncertain, 


16 They told me these were males: Wilson observes: ‘This is a piece of 
grammatical mysticism ; ragint, aray of the sun, here personified as a female, 
is properly a noun masculine,’ But this is just the reverse of the explanation 
required. The meaning is obscure. 


Grassmann suggests that the meaning is that Night and Morning, both 
ferninine, have received the masculine name of Day. 


The son who is æ sage: According to the Scholiast, the Sun is to be consider- 
ed as the father of the rays of light, which again, in their collective capacity, 
being the cause of rain, are the fosterers or parents of the earth: the Sun is 
therefore father bf the father, and he who knows this isidentical with the 
Sun.—Wilson. The meaning ‘of the last semi-hemistich is probably that an 
intelligent son may be called the parent of an ignorant father, as being his 
superior in knowledge. 


17 Ushas or Dawn hath risen between heaven and earth, carrying with her 
the young Sun her offspring. This herd of cattle: the visible world. 

18 Ushas isthe mother, but who is able to say who the father of the Sunis? 

19 This stanza may refer to the planets which change their relative 
position as they revolve. Indra is here the Sun, and Soma the Moon. 


20 Sdyana says that the two Birds are the vital and the Supreme Spirit, 
dwelling in one body. The vital spirit enjoys the fruit or deus of actions 
while the Supreme Spirit is merely a passive spectator, 
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One of the twain eats the sweet Fig-tree's fruitage ; the other 
eating not regardeth only. 
21 Where those fine Birds hymn ceaselessly their portion of life 
eternal, and the sacred synods, 
There is the Universe's mighty Keeper, who, wise, hath entered 
into me the simple. 
22 The tree whereon the fine Birds eat the sweetness, where they 
all rest and procreate their offspring. 
Upon its top they say the fig is luscious: none gaineth it who 
knoweth not the Father. 
23 How on the Gayatri the Gayatri was based, how from the 
Trishtup they fashioned the Trishtup forth, 
How on the Jagati was based the Jagati,—they who know 
this have won themselves immortal life. 
24 With Gáyatri he measures out the praise-song, Sima with 
praise-song, triplet with the Trishtup, 
The triplet with the two or four-foot measure, and with the 
syllable they form seven metres. 


21 The jine Birds here are perhaps the priests, and the Keeper of the 
Universe may be Soma. 


22 Sayana explains suparnit, well-winged, in this and the preceding stanza 
as smooth-gliding (rays) Their offspring is, he says, the light, and the Father 
is the cherishing and protecting Sun. All explanations of these three stanzas 
can be only conjectural. Ludwig is of opinion that they are originally 
unconnected fragments and that they have been inserted together in this 
hymn merely because the word suparndé (used apparently in various senses) 
has a prominent place in each stanza. 

Suparnt (dual) has been explained by different scholars as two species of 
souls ; day and night, Sun and Moon ; (plural) as rays of light ; stars ; metres, 
spirits of the dead ; priests; aud the tree on which they rest as the body ; 
the orb or region of the Sun; the sacrificial post; the world; and the 
mythical World-Tree. A generally satisfactory explanation is scarcely to be 
hoped for, 


23 Wilson, following Sáyana, paraphrases this stanza as follows: ‘They 
who know the station of Agni upon the earth; the station of Vayu that was 
fabricated from the fomament, and that station of the Sun which is placed 
in heaven, obtain immortality.” He observes that the purport of the 

hraseology, borrowed from the several metres Gayatri, Trishtubh, and 
F agat, is not very clear, and that it may be merely an obscure and mystic 
reference to the text of the Veda, à knowledge of which is essential to final 
felicity. The meaning seems to be that those who are thoroughly acquainted 
with the appropriate rewards which follow the employment of each of the 
sacred metres named are on the right road to immortal life. 

24 Triplet: the word in the text vákd is said to mean either two or three 
connected stanzas, 

Two or four-foot measure : consisting of two or four pddas or semi-hemistichs. 

And with the syllable: they form the seven generic metres of the Veda with 
the syllable, which is the chief element of metre, the Gáyatit consisting of eight 
syllables, the Trishtup of eleven, and the Jagati of twelve. See Wilson's note. 
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25 With Jagati the flood in heaven he stablished, and saw the 
Sun in the Rathantara S&áman. 
Gayatri hath, they say, three brands for kindling: hence it 
excels in majesty and vigour. 
26 J invocate the milch-cow good for milking, so that the milker, 
deft of hand, may drain her. 
May Savitar give goodliest stimulation. The caldron is made 
hot; I will proclaim it. 
27 She, lady of all treasure, is come hither yearning in spirit for 
her calf and lowing. 
May this cow yield her milk for both the Asvins, and may 
she prosper to our high advantage. 


28 The cow hath lowed after her blinking youngling; she licks 
his forehead, as she lows, to form it. | 
His mouth she fondly calls to her warm udder, and suckles 
him with milk while gently lowing. 
29 He also snorts, by whom encompassed round the Cow lows as 
she clings unto the shedder of the rain. 
She with her shrilling cries bath humbled mortal man, and, 
turned to lightning, hath stripped off her covering robe. 
30 That which hath breath and speed and life and motion lies 
firmly stablished in the midst of houses. 
Living, by offerings to the Dead he moveth, Immortal One 
the brother of the mortal. 
31 I saw the Herdsman, him who never stumbles, approaching 
by his pathways and departing. 
He, clothed with gathered and diffusive splendour, within the 
worlds continually travels. 


25 He: Brahma, according to S&yana. 

Rathantara: one of the most important Sima-hymns; Sámaveda II. i. i, 
11=Rigveda VII. 32, 22, 23. 

Three brands: the three pddas, divisions, or lines of the verse being 
fancifully likened to the sticks with which the sacrificial fire is kindled. 

26 The milch-cow in this and the two following stanzas may be the cow 
who supplies milk for the sacrifice. But Sáyana says that the cow may be the 
rain-cloud, the milk being the rain and the milker Vayu the God of Wind 
who causes it to flow. The calf, S&yana says, is the world longing for the 
rain to fall. 

29 Healso: probably Parjanya, the personified Storm-Cloud. The Cow 
here is undoubtedly a cloud. 

30 The subject of the first hemistich is apparently~Agni. The Moon, 
sustained by sacrificial offerings to the Departed, appears to be the subject of 
the second. But see Hymns of the Atharva-veda IX. 10. 8, 


31 The Herdsman: the Sun, the guardian of the world. 
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32 He who hath made him doth not comprehend him: from him 
who saw him surely is he hidden. 
He, yet enveloped in his Mother's hosom, source of much life, 
hath sunk into destruction. 


33 Dyaus is my Father, my begetter: kinship isehere. This 
great earth is my kin and Mother. 
Between the wide-spread world-halves is the birth-place: the 
Father laid the Daughter's germ within it. 


34 Task thee of the earth's extremest limit, where is the centre 
of the world, I ask thee. 
Task thee of the Stallion’s seed prolific, I ask of highest 
heaven where Speech abideth. 


35 This altar is the earth’s extremest limit; this sacrifice of ours 
is the world's centre. 
The Stallion’s seed prolific is tho Soma; this Brahman 
highest heaven where Speech abideth, 


36 Seven germs unripened yet are heaven'a prolific seed: their 
functions they maintain by Vishnu's ordinance. 
Endued with wisdom through intelligence and thought, thay 
compass us about present on every side. 


37 What thing I truly am I know not clearly: mysterious, 
fettered in my mind I wander. 
When the first-born of holy Law approached me, then of 
this speech I first obtain a portion. 


88 Back, forward goes he, grasped by strength inherent, the Im- 
mortal born the brother of the mortal. 


—.— 


32 Lightning, the immediate cause of rain, with his countless offspring the 
foe o. ps, appears to be alluded to. 


2 literally bowls or vessels into which the Soma is poured, 
a figurative expression for heaven and earth. The firmament or space between 
these two is, as the region of the rain, the womb of all beings, The Father 
is Dyaus and the daughter is Earth whose fertility depends upon the germ of 
rain laid in the firmament. 

35 The eurth’s extremest Limit: the altar, as the place nearest to heaven, the 
place where the Gods visit men, 

The Stallion; Dyaus, or Father Heaven. 

This Brahman: The priest so named who recites the texts of the Veda. 

86 This stanza, as Ludwig remarks, is one of the most unintelligible in the 
whole Veda. The seven, according to Sáyana, are the solar rays, and Vishnu 
is said to be the Sun. 

87 The first-born of holy Law: according to Báyana, the first-born (peroep- 
tions) of the truth, Soma may be intended, as suggested by Bergaine, 
Religion Védique, I. 150, 

88 This stanza appears to refer to the Sun in his daily course from east to 
west anl his nightly return to the east, the former visible to men and the 
latter invisible, 

They, in this case, would mean the Sun by day and the Sun by night. 


15 ee 
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Ceaseless they move in opposite directions: men mark the 
one and fail to mark the other. 
39 Upon what syllable of holy praise-song, as twere their 
highest heaven, the Gods repose them,— 
“Who knews not this, what will he do with praise-song? But 
they who know it well sit here assembled. 


40 Fortunate mayst thou be with goodly pasture, and may we 
also be exceeding wealthy. 
Feed on the grass, O Cow, at every season, and coming hither- 
ward drink limpid water. 
41 Forming the water-foods, the buffalo hath lowed, one-footed 
or two-footed or four-footed, she, 
Who hath become eight-footed or hath got nine feet, the 
thousand-sylabled in the sublimest heaven. 
49 From her descend in streams the seas of water; thereby the 
world’s four regions have their being. 
Thence flows the imperishable flood, and thence the universe 
hath life. 


43 I saw from far away the smoke of fuel with spires that rose 
on high o’er that beneath it. 
The Mighty Mon bave dressed the spotted bullock. These 
were the customs in the days aforetime. 
44 Three with long tresses show in ordered season. One of them 
sheareth when the year is ended. 
One with his powers the universe regardeth: of one the 
sweep is seen, but not his figure. 
45 Speech hath been measured out in four divisions, the Bräh- 
mans who have understanding know them. 


39 The syllable is the Pranava, the mystical sacred syllable Om, This 
syllable is set forth in the Upanishads as the object of profound religious 
meditation, and the highest spiritual efficacy is attributed to it. 

40 This stanza is addressed to the cow who supplies the milk for libations, 


41 The buffalo hath lowed: the great rain-cloud has thundered. Sáyana 
explsins ons footed, as sounding from the cloud; two-footed, from cloud and 
sky p % seal from the four cardinal points; eight-footed, from the four 
points and the feur-intermediate points; nine-footed, from these points and 
1 Guurt, the buffalo, is, according to S&yana, Vth, Speech, the voice 
of heaven. 


42 Prom her: from the buffalo, or cloud. Zhe world's four regions : the 
whole world, 


48 The smoke of fuel; arising from burning eow-dung. The Mighty Men: 
the Heroes, the Gods. The spotted bullock: the one The whale may, 
perhaps, be a figurative description of the gatheriug of the rain-clouds, 


44 The three are Agni who burns up the vegetation, the all-seeing 
and the invisible Vayu or Wind, P 5 , the all-seeing Sun, 
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Three kept in close concealment cause no motion; of speech, 
men speak only the fourth division. 


46 They call him Indra, Mitra, Varuna, Agni, and he is heavenly 
nobly-winged Garutman. 


To what is Ono, sages give many a title: they*call it Agni, 
Yama, Mátarisvan. 


47 Dark the descent: the birds are golden-coloured; up to the 
heaven they fly robed in the waters. 
Again descend they from the seat of Order, and all the earth 
is moistened with their fatness. 


48 Twelve are the fellies, and the wheel is single; three are the 
naves. What man hath understood it? 


Therein are set together spokes three hundred and sixty, 
which in nowise can be loosened. 


49 That breast of thine exhaustless, spring of pleasure, where- 
with thou feedest all things that are choicest, 
Wealth-giver, treasure-finder, free bestower,—bring that, Sara- 
svati, that we may drain it. 


50 By means of sacrifice the Gods accomplished N sacrifice: 
these were the earliest ordinances. 


These Mighty Ones attained the height of heaven, thore 
where the Sádhyas, Gods of old, are dwelling. 


51 Uniform, with the passing days, this water mounts and falls 
again. 
The tempest-clouds give life to earth, and fires re-animate the 
heaven. 


45 Three kept in close concealment: the three might mean the three Vedas} 
but this interpretation does not suit the rest of the half-line. The fourth 
division: ordinary language. See Wilson for Sdyana’s elaborate explanation 
of this stanza, and Muir, O. S. Texts, II. 155. 

46 Garutmün: the Celestial Bird, the Sun. All these names, says the 
poet, are names of one and the same Divine Being, the One Supreme Spirit 
under various manifestations. . 

47 Dark ihe descent: the rays of light descend into the darkness of the 
earth when wrapped in night, and rise again to heaven with the moisture 
which they have absorbed to descend again in the form of fertilizing rain. 

48 The single wheel is the year; the twelve spokes are the months; the 
three naves are the three seasons of four months each; and the spokes are 
the days of the luni-solar year, The stanza is out of place here. 

49 Sarasvatt: see I. 3. 10. 


50 The Sidhyas: said by Yáska to be ‘the Gods whose wellig pa 7 
the sky. They are named among the minor divinities in 
and, as Wilson observes, ‘it would seem that in Sáyana's day the 1 1 of 
the designation had become uncertain,’ 


51 Fires re-animate the heaven: the oblations offered in sacrificial fires 
delight and strengthen the Gods, 
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52 The Bird Celestial, vast with noble pinion, the lovely germ of 
plants, the germ of waters, 
Him who delighteth us with rain in season, Sarasván I invoke 
that he may help us. 


HYMN CLXV. Indra. Maruta. 


Wits what bright beauty are the Maruts jointly invested, 
peers in age, who dwell together ? 

From what place have they come? With what intention? 
Sing they their strength through love of wealth, these 
Heroes? 


2 Whose prayers have they, the Youthful Ones, accepted? Who 
to his sacrifice hath turned the Maruts ? 

We will delay them on their journey sweeping— with what 
high spirit !—through the air like eagles. 


3 Whence comest thou alone, thou who art mighty, Indra, Lord 
of the Brave? What is thy purpose? 
Thou greetest us when meeting us the Bright Ones. Lord of 
Bay Steeds, say what thou hast against us. 


4 Mine are devotions, hymns; sweet are libations. Strength 
stirs, and hurled forth is my bolt of thunder. 
They call for me, their lauds are longing for me. These my 
Bay Stebds bear me to these oblations., 


5 Thorefore together with our strong companions, having adorn- 
ed our bodies, now we harness 
Our spotted deer with might, for thou, O Indra, hast learnt 
and understood our Godlike nature. 


6 Where was that nature then of yours, O Maruts, that ye 
charged me alone to slay the Dragon! 
For I in truth am fierce and strong and mighty. I bent 
away from every foeman’s weapons, 


5 — 

62 Sarasván: or Sarasvat, is the name of a River-God usually assigned 
as a consort to Sarasvati, In this place the Sun is meant, and sdérasvantuim 
may be taken as a mere epithet, ‘rich in water’ which he absorbs. 


j 


Indra, the Maruts, and the great sage Agastya are regarded as the Rishis 
of this hymn, which appears to be, as Wilson observes, a vindication of ‘the 
separate, or atleast preferential, worship of Indra, without comprehending, 
at the same time, as a matter of course, the adoration of the Maruts.’ The 
la is translated and fully explained in Prof. Max Müller's Vedic Hymns, 

art I. 

1 Indra speaks. 

3 Here the Maruts address Indra whom they meet alone, unattended by 
" khem as was usual. 

4 Indra replies, 
5 The Maruts again speak. 
6 Indra claims for himself the glory of the victory over. Vritra. 
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7 Yea, much hast thou achieved with us for comrades, with 
manly valour like thine own, thou Hero. 
Much may we too achieve, O mightiest Indra, with our great 
powor, we Maruts, when we will it. 


8 Vritra I slew by mine own strength, O Maruts, having waxed 
mighty in mine indignation. 
I with the thunder in my hand created for man these lucid 
softly flowing waters. 


9 Nothing, O Maghavan, stands firm before thee; among the 
Gods not one is found thine equal. 

None born or springing into life comes nigh thee. Do what 
thou hast to do, exceeding mighty! 


10 Mine only be transcendent power, whatever I, daring in my 
Spirit, may accomplish. 
For I am known as terrible, O Maruts: I, Indra, am the Lord 
of what I ruined. 
11 Now, O ye Maruts, hath your praise rejoiced me, the glorious 
hymn which ye have made me, Heroes! 
For me, for Indra, champion strong in battle, for me, your- 
selves, as lovers for a lover. 


12 Here, truly, they send forth their sheen to meet me, wearing 
their blameless glory and their vigour. 
When I have seen you, Maruts, in gay splendour, ye have 
delighted me, so now delight me. 
13 Who here hath magnified yon, O ye Maruts? speed forward, 
O ye lovers, to your lovers. 
Ye Radiant Ones, assisting their devotions, of these my holy 
rites be ye regardful. 
14 To this hath Mànya's wisdom brought us, so as to aid, as aids 
the poet him who worships. 
Bring hither quick! On to the sage, ye Maruts! These 
prayers for you the singer hath recited. 


11 ‘In this verse Indra, after having declined with no uncertain sound the 
friendship of the Maruts, repents himself of his unkindness towards his old 
friends. The words of praise which they addressed to him in verse 9, in spite 
of the rebuff which they had received from Indra, have touched his heart, 
and we may suppose that, after this, their reconciliation was complete.'— 
Max Müller. 

14 This verse is exceedingly difficult, and its translation ab present can be 
only conjectural, 

Münya, apparently, meang the son of Mana. 

T probably the name of the poet, but explained differently by 
Báyana aud Muahfdhara, 
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15 May this your praise, may this your song, O Maruts, sung 
by the poet, Mäna's son, Mandarya, 
Bring offspring for ourselves with food to feed us. May we 
find strengthening food in full abundance ! 


HYMN CLXVI. Maruts. 


Now let us publish, for the vigorous company the herald of 
the Strong One, their primeval might. 

With fire upon your way, O Maruts loud of voice, with battle, 
Mighty Ones, achieve youy deeds of strength. 


2 Bringing the pleasant meath as 'twere their own dear son, 
they sport in sportive wise gay at their gatherings. 
The Rudras come with succour to the worshipper; self-strong 
they fail not him who offers sacrifice. 


3 To whomsoever, bringer of oblations, they, immortal guard- 
ians, have given plenteous wealth, 
For him, like loving friends, the Maruts bringing bliss bedew 
the regions round with milk abundantly. i 


4 Ye who with mighty powers have stirred the regions up, your 
coursers have sped forth directed by themselves. 

Allereatures of the earth, all dwellings are afraid, for bril- 
liant is your coming with your spears advanced. 


5 When they in dazzling rush have made the mountains roar, 
and shaken heaven’s high back in their heroic strength, 
Each sovran of the forest fears as ye drive near, and the 
shrubs fly before you swift as whirling wheels. 
6 Terrible Maruts, ye with ne'er-diminished host, with great 
benevolence fulfil our heart’s desire. 
Where’er your lightning bites armed with its gory teeth it 
crunches up the cattle like a well-aimed dart. 


15 I borrow three-fourths of this verse from Prof. M. Miiller. 

This hymn and the twenty-five following are ascribed to the Rishi Agastya, 
who appears in the Rámáyana as the friend and counsellor of Rima. He is 
one of those indefinable mythic personages who are found in the ancient 
traditions of many nations, and in whom cosmogonical or astronomical 
notions are generally figured. Thus it is related of Agastya that the Vin- 
dhyan mountains prostrated themselves before him; and yet the same 
Agastya is believed to be the regent of the star Canopus. 


1 The Strong One : Indra, who is preceded by the Maruts. 

2 The Rudvas: the Maruts, sons of the Strong-God Rudra, 

3 Milk.: fertilizing rain. 

5 As ye drive near; similar abrupt changes of person are common in the 


Veda. 


HYMN 166.] THE RIGVEDA. 231 


7 Givers of during gifts whose bounties never fail, free from ill- 
will, at sacrifices gloriſied, 
They sing their song aloud that they may drink sweet juice: 
well da they know the Hero’s first heroic deeds. 
8 With castles hundredfold, O Maruts, guard ye well the man 
whom ye have loved from ruin and from sin,— 
The man whom ye the fierce, tho Mighty Ones who roar, 
preserve from calumny by cherishing his seed. 
9 O Maruts, in your cars are all things that are good: great 
powers are set as twere in rivalry thercin. 
Rings are upon your shoulders when ye journey forth: your 
axle turns together both the chariot wheels. 
10 Held in your manly arms are many goodly things, gold chains 
aro on your chests, and glistering ornaments. 
Deer-skins are on their shoulders, on their fellies knives: 
they spread their glory out as birds spread out their wings. 
11 Mighty in mightiness, pervading, passing strong, visible from 
afar as twere with stars of heaven, 
Lovely with pleasant tongues, sweet singers with their mouths, 
the Maruts, joined with Indra, shout forth all around. 
12 This is your majesty, ye Maruts nobly born, far as the sway 
of Aditi your bounty spreads. 
Even Indra by desertion never disannuls the boon bestowed 
by you upon the pious man. 
13 This is your kinship, Maruts, that, Immortals, ye were oft in 
olden time regardful of our call. 
Having vouchsafed to man a hearing through this prayer, by 
wondrous deeds the Heroes have displayed their might. 
14 That, O ye Maruts, we may long time flourish through your 
abundant riches, O swift movers, 
And that our men may spread in the encampment, let me 
complete the-rite with these oblations. 
15 May this your laud, may this your song, O Maruts, sung by 
the poet, Mána's son, Mándárya, 
Bring offspring for ourselves with food to feed us, May we 
find strengthening food in full abundance, 


— — iae tty 


—— —— C el 


10 On their fellies knives: their war-chariots have sharp scythe-like blades 
attached to their wheels, or sharp edges to their fellics. 

11 Sweet singers: the Maruts’ song in the music of: the winds, 

19 The sway of Aditi: What the poet says is simply this, that the bounty 
of the Maruts extends as far as the realm of Aditi, i. e. is endless, or extends 
everywhere, Aditi being in its original conception the deity of the unbounded 
world beyond, the earliest attempt at expressing the Infinite.'—Max Müller. 

This also is one of the hymns translated and fully explained by Prof. Max 
Müller in Vedic Hymns, Part L : 
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HYMN CLXVII. Indra. Maruts. 


A THOUSAND are thy helps for us, O Indra: a thousand, Lord 
of Bays, thy choice refreshments. 

Wealth of a thousand sorts hast thou to cheer us: may preci- 
ous goods come nigh to us in thousands. 


2 May the most sapient Maruts, with protection, with best boons 
brought from lofty heaven, approach us, 
Now when their team of the most noble horses speeds even 
on the sea’s extremest limit. 


3 Close to them clings one moving in seclusion, like a man’s wife, 
like a spear carried rearward, 
Well grasped, bright, decked with gold; there is Vak also, 
like to a courtly, eloquent dame, among them. 


4 Far off the brilliant, never-weary Maruts cling to the young 
Maid as a joint possession. 
The fierce Gods drave not Rodasi before them, but wished for 
her to grow their friend and fellow. | 


5 When chose immortal Rodasi to follow—she with loose tresses 
and heroic spirit — 
She clomb her servant’s chariot, she like Süryá with cloud-like 
motion and refulgent aspect. 


6 Upon their car the young men set the Maiden wedded to glory, 
mighty in assemblies, 
When your song, Maruts, rose, and, with oblation, the Soma- 
pourer sang his hymn in worship. 


7 I will declare the greatness of these Maruts, their real great- 
ness, worthy to be lauded, 
How, with them, she though firm, strong-minded, haughty, 
travels to women happy in their fortune. 


2 The sews extremest limit: the skirts of the sea of air, the firmament. 


3 Süyana says that the lightning is spoken of, moving in the clouds, as if in 
secret, like the well-attired wife who remains in the women's apartment, but 
Sometimes showing itself, like the hymn or prayer recited at religious ceremo- 
nies. The comparisons are scarcely intelligible, Väk here is the voice of 
Heaven, the thunder. See Max Müller, Vedic Hymns, Part I. 


5 Rodust: usually regarded as the consort of Rudra, said by S&yana to 
mean here the lightning, the bride of the Maruts. 


Séryd: the daughter of the Sun, who mounted the chariób of the Asvins. 
See I. 116. 17. 


_ 7 She: Rodast. In the second hemistich there is no substantive, only ad- 
jeotives in the feminine gender. Wilson, following S&yana, renders the last 
half-line by ‘supports a flourishing progeny.’ Ludwig thinks that Rodast ap- 


pears as EiAs(Üvia of the Greek pantheon, the Goddess who presides over 
childbirth, 
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8 Mitra and Varuna they guard from censure: Aryaman too, 
discovers worthless sinners. 
Firm things are overthrown that ne’er were shaken: he pros- 
pers, Maruts, who gives choice oblations. 


9 None of us, Maruts, near or at a distance, hath tver reached 
the limit of your vigour. 

They in courageous might still waxing boldly have compassed 
round their foemen like an ocean. 


10 May we this day be dearest friends of Indra, and let us call on 
him in fight to-morrow. 
So were we erst. New might attend us daily! so be with us 
Ribhukshan of the Heroes! 
11 May this your laud, may this your song, O Maruts, sung by 
the poet, Mána's son, Mándárya, 
Bring offspring for ourselves with food to feed us. May we 
find strengthening food in full abundance. 


HYMN CLXVIII. Maruts, 


SWIFT gain is his who hath you near at every rite: ye welcome 
every song of him who serves the Gods. 

So may I turn you hither with fair hymns of praise to give 
great succour for the weal of both the worlds. 

2 Surrounding, as it were, self-born, self-powerful, they spring 

to life the shakers-down of food and light ; 

Like as the countless undulations of the floods, worthy of praise 
when near, like bullocks and like kine. 


3 They who, like Somas with their well-grown stalks pressed out, 
imbibed within the heart, dwell there in friendly wise. 
‘Upon their shoulders rests as 'twere a warriors spear, and in. 
their hand they holda dagger and a ring. 


10 The hymn appears to have been recited on the eve of an expected battle, 
Ribhukshan: a name of Indra, as lord of the Ribhus, 


l The text of the first line is manifestly corrupt, and translation is conjec- 
tural See Max Müller, Sacred Books of the East, XXXII, p. 281. 


2 The shakers-down : violently sending down the rain which is followed by 
sunlight and fertility. 


When neur.: terrific in appearence at a distance, but gentle when propitiated 
with worship. | 


3 The first hemistich is obscure. Perhaps the meaning is that the bene- 
ficial effects of the storm are lasting like the inspiring influence of Soma juice, 

Warrior's spear: ‘Rambhint I now take with Sáyana in the sense of a 
wife clinging to the shoulders of her husband, though what is meant is the 
spear, or some other weapon, slung over the shoulders ; see I. 167, 3. —M, 
Müller, Vedic Hymns, I. 283, 
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4 Self-yoked they have descended lightly from the sky. With 

your own lash, Immortals, urge yourselves to speed. 
Unstained by dust the Maruts, mighty in their strength, have 
cast down e’en firm things, armed with their shining spears. 


5 Who among you, O Maruts armed with lightning-spears, moveth 
you by himself, as with the tongue his jaws? 
Ye rush from heaven's floor as thoug h ye sought for food, on 
many errands like the Sun's diurnal Steed. 
6 Say where, then, is this mighty region's farthest bound, where, 
Maruts, is the lowest depth that ye have reached, 
When ye cast down like chaff the firmly stablished pile, and 
from the mountain send the glittering water-flood ? 


7 Your winning is with strength, dazzling, with heavenly light, 
with fruit mature, O Maruts, full of plenteousness. 
Auspicious is your gift like a free giver's meed, victorious, 
spreading far, as of immortal Gods. 
8 The rivers roar before your chariot fellies when May are utter- 


ing the voice of rain-clouds, 
The lightnings laugh upon the earth beneath them, what time 


the Maruts scattor forth their fatness. 
9 Prisni brought forth, to $ght the mighty battle, the glittering 
army of the restless Maruts. 
Nurtured together they begat the monster, and then looked 
round them for the food that str engthens. 
10 May this your laud, may this your song, O Maruts, sung by 
the poet, Manas son, Mandarya, 
Bring offspring for ourselves with food to feed us. May we 
find strenthening food in full abundance. 


HYMN CLXIX. Indra. 


As, Indra, from great treason thou protectest, yea, from great 


treachery these who approach us, 
So, marking well, Controller of the Maruts, grant us their 


blessings, for they are thy dearest, 


5 What, aska the poet, is the moving principle of the Maruts f Who a 
8 5 their first impulse. as a man when he wishes moves hin ^ Su 
This stanza,’ remarks Wilson, ‘is exceedingly elliptical and 
completion of the text is entirely conjectural.’ 
9 Prigni: the mother of the Maruts. See I. 24. 3. The monster: the mass 
ef dark storm-clouds. 


Beret 


1 These who approach us: the Maruts. 
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2 The various doings of all mortal people by thee are ordered, 
in thy wisdom, Indra. 
The host of Maruts goeth forth exulting to win the light- 
bestowing spoil of battle. P 
oz That spear of thine sat firm for us, O Indra: the Maruts set 
their whole dread power in motion. 
E'en Agni shines resplendent in the brushwood: the viands 
hold him as floods hold an island. 
4 Vouchsafe us now that opulence, O Indra, as guerdon won by 
mightiest donation. 
May hymns that please thee cause the breast of Vayu to 
swell as with the mead's refreshing sweetness. 
5 With thee, O Indra, are most bounteous riches that further 
every one who lives uprightly. 
Now may these Maruts show us loving-kindness, Gods who 
of old were ever prompt to help us. 
6 Bring forth the Men who rain down boons, O Indra: exert 
thee in the great terrestrial region ; 
For their broad-chested speckled deer are standing like a 
King's armies on the field of battle. 
7 Heard is théroar-of“thé advancing Maruts, terrific, glittering, 
and swiftly moving, 
Who with their rush o'erthrow as "twere a sinner the mortal 
who would fight with those who love him. 
8 Give to the Mánas, Indra with the Maruts, gifts universal, 
gifts of cattle foremost. 
Thou, God, art praised with Gods who must belauded. May 
we find strengthening food in full abundance. 
HYMN CLXX, Indra, Maruts. 
NavaGur is to-day, to-morrow naught. Whocomprehends the 
mystery! 
We must address ourselves unto another's thought, and. lost 
is then the hope we formed. 
2 The Maruts are thy brothers. Why, O Indra, wouldst thou 
take our lives? 
Agree with them in friendly wise, and do not slay us in the fight, 


3 Sat firm: was firmly and properly held by the Warrior-God. 
6 The Men: the Maruts. Their chariot is drawn by spotted deer. 
8 The Mánas: men of the family of the poet Mana. 


1 Lost is then the hope we formed: Indra appears to have appropriated to 
himself the sacrifice intended for the Maruts, who complain, accordingly, of 
their dependence on another's will and of their disappointed hopes. 

2 This is spoken by Agastya, who offered the sacrifice, 
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3 ABRE e why dost thou neglect us, thou who art our 
friend! | 
We know the nature of thy mind. Verily thou wilt give us 
naught. 


4 Let them prepare the altar, let them kindle fire in front: 
we two 

Here will spread sacrifice for thee, that the Immortal may 
observe. 


5 Thou, Lord of Wealth, art Master of all treasures, thou, Lord 
of friends, art thy friends’ best supporter. 
O Indra, speak thou kindly with the Maruts, and taste obla- 
tions in their proper season. 


i HYMN CLXXI. Maruts, 


To you I come with this mine adoration, and with a hymn I 
crave the Strong Ones’ favour, 

A hymn that truly makes you joyful, Maruts. Suppress your 
anger and unyoke your horses. 


2 Maruts, to you this laud with prayer and worship, formed in 
the mind and heart, ye Gods, is offered. 
Come ye to us, rejoicing in your spirit, for ye are they who 
make our prayer effective. 
9 The Maruts, praised by us, shall show us favour; Maghavan, 
lauded, shall be most propitious. 
Maruts, may all our days that are to follow be very pleasant, 
lovely and triunphant. 
4 I fled in terrror from this mighty Indra, my body trembling in 
l alarm, O Maruts. 
Oblations meant for you had been made ready ; these have we 
set aside: for this forgive us. 


3 The Maruts complain that Agastya does not support their claim. 
4 Spoken by Agastya to Indra. We; Agni and I. The Immortal: Agni. 
5 Agastya continues kis conciliatory speech, 


TS 


1 Unyoke your horses: stay with us and enjoy the sacrifice, ‘This hymn, 
again,’ as Wilson remarks, ‘indicates a sort of trimming between the worship 
of Indra and the Marufs.“ 

3 Unable to translate the second hemistich satisfactorily, I have followed 
Sdyana who takes vánáni as an adjective, lovely. Grassmann translates: 
May all our days stand upright like beautiful trees, and Ludwig suggests 
‘battling ? spears? for kom vd nini. May our trees (our lances) through 
our valour stand always erect.'—Max Müller. 


4 Agastya apologizes for having allowed Indra to enjoy the offerings intend- 
ed for the Maruta, 
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5 By whom the Mánas recognize the daysprings, by whose stren eth 
at the dawn of endless mornings, 
Give us, thou Mighty, glory with the Maruts, fieree with the 
fierce, the Strong who givest triumph. 


6 Do thou, O Indra, guard the conquering Heroes, &nd rid thee 
of thy wrath against the Maruts, 

With them, the wise, victorions and bestowing. May we find 
strengthening food in full abundance. 


HYMN CLXXII. Maruts. 


WONDERFUL let your coming be, wondrous with help, ye Bount- 
eous Ones, 
Maruts, who gleam as serpents gleam. 


2 Far be from us, O Maruts, ye free givers, your impetuous shaft; 
Far from us be the stone ye hurl, 
3 O Bounteous Givers, touch ye not, O Maruts, Trinaskanda’s 
folk ; 
Lift ye us up that we may live. 


HYMN CLXXIII. Indra. 
THE praise-song let him sing, forth bursting bird-like: sing we 
that hymn which like heaven’s light expandeth, 
That the milk-giving cows may, unimpeded, call to the sacred 
grass the Gods' assembly. 
2 Letthe Bull sing with Bulls whose toil is worship, with a loud 
roar like some wild beast that hungers. 
Praised Gol! the glad priest brings his heart's devotion; the 
holy youth presents twofold oblation. 


5 By whom: thou, Indra, by whom, eto. 


1 Who gleam as serpents gleam: referring to the flashes of lightning that 
accompany the Gods of storm, 


2 The stone: the thunderbolt. 

3 Trinaskandw’s folk: Trinaskanda appears to be the name of some chief not 
elsewhere mentioned. Wilson, following Sdyana, translates: protect my people 
(although I be) as insignificant as grass.’ 


1 Let him sing: let the Udgátar priest sing the Säman or metrical hymn of 
praise, which spreads and blesses like the light of heaven. 

2 The Bull: perhaps the institutor of the sacrifice ; or Indra himself may 
be intended. Sfyana offers both explanations. 

The Bulls; the officiating priests. 

Praised God !: addressed to Indra. The meaning of the hemistich is obs- 
cure, The word mithund (literally, pairs) which I have rendered in accordance 
with Sáyauna and Wilson, means according to Grassmann, both the worlds,’ and 
according to Ludwig, ‘ the couples consisting of the sacrificers-and the respec- 
tive wives,’ 
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3 May tbe Priest come circling the measured stations, and with 
him bring the earth's autumnal fruitage. 

Let the Horse neigh led near, lot the Steer bellow: let the 
Voice go between both worlds as herald. 


4 To him ewe offer welcomest oblations, the pious bring their 
strength-inspiring praises. 
May Indra, wondrous in his might, accept them, car-borne and 
swift to move like the Násatyas. 


5 Praise thou that Indra who is truly mighty, the car-borne 
Warrior, Maghavan the Hero; 
Stronger in war than those who fight against him, borne by 
strong steeds, who kills enclosing darkness ; 


6 Him who surpasses heroes in his greatness: the earth and 
heavens suffice not for his girdles. 
Indra endues the earth to be his garment, and, God-like, wears 
the heaven as 'twere a frontlet, 


7 Thee, Hero, guardian of the brave in battles, who roamest in 
the van,—to draw thee hither, 
Indra, the hosts agree beside the Soma, and joy, for his great 
actions, in the Chieftain. 


8 Libations in the sea to thee are pleasant, when thy divine Floods 
come to cheer these people. | 
To thee the Cow is sum of all things grateful when with the 
wish thou seekest men and princes. 


9 So may we in this One he well befriended, well aided as it were 
through praise of chieftains, 


That Indra still may linger at our worship, as one led swift to 
work, to hear our praises. 


10 Like men in rivalry extolling princes, our Friend bo Indra, 
wielder of the thunder. 


Like true friends of some city's lord, within them held in good 
rule with sacrifice they help him. 


—ͤ —— —— AU — M M—ÀMÀÀ 

9 The Priest: Agni, who is also the Horse and the Steer. The measured ` 
stations ; the different fire-altars, Fruitage: grain for the oblation, The Voice: 
thunder. 

4 The Ndsatyas: the Asvins, whose chariot is famed for awiftness. 

8 In the sea: reaching thee in the sea of air; or the sea? may mean the 
large reservoir of Soma juice. The wish; granting all their desires, 

9 In this One; this one true friend Indra, 

10 The stanza is difficult. Wilson, following Séyana, translates: *Emulous 
in commendation like (those contending for the favour) of men, may Indra, 
the wielder of the thunderbolt, be equally (a friend) to us: like those who, 
desirous of hia friendship (conciliate) the lord of a ciby (ruling) with good 


A 80 do our intermediate (representatives) propitiate (Indra) with 
sacrifices, i i 
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11 For every sacrifice makes Indra stronger, yea, when he goes 
around angry in spirit; 
As pleasure at the ford invites the thirsty, as the long way 
brings him who gains his object. 
12 Let us not here contend with Gods, O Indra, for here, O Mighty 
One, is thine own portion, 
The Great, whose Friends the bounteous Maruts honour, as 
with a stream, his song who pours oblations. 
13 Addressed to thee is this our praise, O Indra: Lord of Bay 
Steeds, find us hereby advancement. 


So mayst thou lead us on, O God, to comfort. May we find 
strengthening food in full abundance. 


HYMN CLXXIV. Indra, 
Tov art the King of all the Gods, O Indra: protect the men, 
O Asura, preserve us. 
Thou Lord of Heroes, Maghavan, our saver, art faithful, very 
rich, the victory-giver. 
Indra, thou humbledst tribes that spake with insult by break- 
ing down seven autumn forts, their refuge. 
Thou stirredst, Blameless ! billowy floods, and gavest his foc a 
prey to youthful Purukutsa. 
3 With whom thou drivest troops whose lords are heroes, and 
bringest daylight now, much worshipped Indra, 
With them guard lion-like wasting active Agni to dwell in our 
tilled fields and in our homestead. 
4 They through the greatness of thy spear, O Indra, shall, to 
thy praise, rest in this earthly station. 
To loose the floods, to seek, for kine, the battle, his Bays he 
mounted, boldly seized the booty. 


5 Indra, bear Kutsa, him in whom thou joyest: the dark-red 
horses of the Wind are docile. 


1 


11 Indra will come at last although he tarries now. We must wait pa- 
tiently. The thirsty traveller comes to the stream and reaches his journey's 
end at last. 

Wilson observes with truth that this hymn is in general elliptical and obs- 
cure. A translator has to endeavour to give the probable meaning of the 
words as they stand, without venturing on conjectural completion of fancied 
ellipses and the insertion of words at pleasure after the manner of S&yana. 


1 Themen: the priests. Us: thy worshippers. Asura: immortal and divine. 
2 Autumn forts : probably strongholds on high ground, occupied in the rainy 
season. Purukutsu: has been mentioned before, See I. 63. 7. 
3 With whom: the Maruts. 
4 They: the enemy. He: Indra. 


5 Kutsa: the Rishi of that name. Wilson paraphrases after Sdyana: Bear 
(the sage) Kutsa to that ceremony (to which) thou desirest (to convey him]. 
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Let the Sun roll his chariot wheel anear us, and let the Thund- 
erer go to meet the foemen. 


6 Thou Indra, Lord of Bays, made strong by impulse, hast slain 
the vexers of thy friends, who give not. 
They wlro beheld the Friend beside the living were cast aside 
by thee as they rode onward. 
7 Indra, the bard sang forth in inspiration: thou madest earth a 
covering for the Dasa. 
Maghavan made the three that glewm with moisture, and to 
his home brought Kuyavach to slay him. 
8 These thine old deeds new bards have sung, O Indra, Thou 
conqueredst, boundest many tribes for ever. 
Like castles thou hast crushed the godless races, and bowed 
the godless scorner’s deadly weapon. 
9 A Stormer thou hast made the stormy waters flow down, O Indra, 
like the running rivers, 
When o’er the flood thou broughtest them, O Hero, thou kept- 
est Turvasa and Yadu safely. 
10 Indra, mayst thou be ours in all occasions, protector of the 
men, most gentle-hearted, 
Giving us victory over all our rivals, May we find strengthen- 
ing food in full abundance. 


HYMN CLXXV. Indra, 

Gian thee: thy glory hath been quaffed, Lord of Bay Steeda, 
as twere the bowl’s enlivening mead. 

For thee the Strong there is strong drink, mighty, omnipotent 


to win. 
2 Let our strong drink, most excellent, exhilaratin g, come to 
thee, 
Vietorious, Indra! bringing gain, immortal, conquering in 
fight. 


3 Thou, Hero, winner of the spoil, urgest to speed the car of man. 
Burn, like a vessel with the flame, the lawless Dasyu, Conqueror! 


22 A A DR. 
6 Who (ve not: who offer no oblations ; barbarians who do not worship the 
Gods of the Aryans, The Friend: Indra. Beside the living: Ayu, the living, 
may perhaps be a proper name here, 

7 The three that gleam with moisture; what the three are is not clear. Wil- 
son translates : “has made the three (regions) marvellous by his gifts.’ Some 
reference to three mornings appears to be intended. Kuyavdch : probably the 
name of a demon, or barbarian, l 


9 Turvugu and Yadu; eponymi of Aryan tribes. See I. 36. 8, 


1 Thy glory hath been quafed: thou hast drunk what incites thee to glori- 
ous deeds, namely the Soma juice contained in the bowl. 
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4 Empowered by thine own might, O Sage, thou stolest Sürya's 


chariot wheel. 
Thou barest Kutsa with the steeds of Wind to Sushna as his 


death. 
9 Most mighty is thy rapturous joy, most splendid is thine 


active power, 
Wherewith, foe-slaying, sending bliss, thou art supreme in 


gaining steeds. 
6 As thou, O Indra, to the ancient singers wast ever joy, as 
water to the thirsty, 
So unto thee I sing this invocation. May we find strengthen- 
ing food in full abundance. 
HYMN CLXXVI. Indra. 
Curse thee with draughts to win us bliss: Soma, pierce Indra 
in thy strength. 
Thou stormest trembling in thy rage, and findest not a foeman 
nigh. 
2 Make our songs penetrate to bim who is the Only One of men ; 
For whom the sacred food is spread, as the steer ploughs the 


barley in. 
3 Within whose hands deposited all the Five Peoples’ treasures 
rest. 
Mark thou the man who injures us and kill him like the heav- 
enly bolt. 
4 Slay everyone who pours no gift, who, heard to reach, delights 
thee not. 
Bestow on us what wealth he hath: this even the worshipper 
awaits. 
5 Thou holpest him the doubly strong whose hymns were sung 
unceasingly. 
When Indra fought, O Soma, thou holpest the mighty in the 
iray. 


6 As thou, O Indra, to the ancient singers wast ever joy, like 
water to the thirsty, 

So unto thee [ sing this invocation. May we find strengthen- 

ing food in full abundance. ' 


— — —— — ———— 

4 Thow stolest Sürya' 8 chariot wheel: Indra is said to have taken the wheel 
of the chariot of the Sun and to have cast it like a quoit against the demon-of 
drought. 

Kutsa: the Rishi mentioned in the preceding hymn. Indra defended him 
against Sushua, or protected mankind from drought. See I. 51. 6. 

5 Most might y is thy rapturous joy: Wilson translates: ‘Thy inebriety is 
most intense.’ See I. 51. 2. — : 
3 The Five Peoples’ treasures: the wealth of all the Aryans. See I. 7.9 


16 
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HYMN CLXXVII. udis: 
Tue Bull of men, who cherishes all people, King of the Races, 
Indra, called of many, 
Fame-loving, praised, hither to me with succour turn having 
yoked, both vigorous Bay Horses! 


2 Thy mighty Stallions, yoked by prayer, O Indra, thy Coursers 
to thy mighty chariot harnessed,— 
Ascend thou these, and borne by them come hither: with 
Soma juice out-poured, Indra, we call thee. 


3 Ascend thy mighty car: the mighty Soma is poured for thee, 

and sweets are sprinkled round us. . l 

Come down to us-ward, Bull of human races, come, having 
harnessed them, with strong Bay Horses. 


4 Here is God-reaching sacrifice, here the victim; here, Indra, 
are the prayers, here is the Soma. 
Strewn is the sacred grass: come hither, Sakra; seat thee and 
drink: unyoke thy two Bay Coursers. 


5 Come to us, Indra, come thou highly lauded to the devotions 
of the singer Mana. 
Singing, may we find carly through thy succour, may we find 
strengthening food im full abundance. . 


HYMN CLXXVIII. y Indra. 


Ir, Indra, thou hast given that gracious hearing whorewitlr 
thou holpest those who sang thy praises, 

Blast not the wish that would exalt us: may I gain all from 
thee, and pay all man’s devotions. 


2 Let not the Sovran Indra disappoint us in what shall bring 
both Sisters to our dwelling. 
To him have run the quickly flowing waters. May Indra 
come to us with life and friendship, 


3 Victorious with the men, Hero in battles, Indra, wha hears 
the singer's supplication, 
Will bring his car nigh to the man who offers, if he himself 
upholds the songs that praise him, 


MENS E E M 
1 The Bull: the hero, or chief distinguished by superior strength. 

_ 9—8 The word here rendered by ‘mighty’ (vréshan) is commonly applied 

in the Veda to living beings and things preéminent for strength, and the Vedic 
poets delight in repeating it and its compounds and derivatives. ‘But this is 
nothing yet, observes Prof. Max Müller, ‘compared to other passages, when 
the poet cannot get enough of vrishan and vrishabhd.’ Cf. II. 16, 6; V. 36. 6 ; 
V. 40 2, 8 ; VIII. 13, 81—33, 


9 Both Sisters: Night and Morning. The quickly flowing waters; for the 
Ubations. Seu, he ee e 2 aes US, ee thot os GN 


w 
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4 Yea, Indra, with the men, through love of glory consumes the 
sacred food which friends have offered. 
The ever-strengthening song of him who worships is sung in 
fight amid the clash of voices. 
5 Aided by thee, O Maghavan, O Indra, may we subdue our foes 
who count them mighty. 
Be our protector, strengthen and increase us. May we find 
strengthening food in full abundance. 


HYMN CLXXX. Asvins. 


Ligutiy your coursers travel through the regions when round 
the sea of air your car is flying. 
Your golden fellies scatter drops of moisture: drinking the 
sweetness ye attend the Mornings. 
2 Yeas ye travel overtake the Courser who flies apart, the 
Friend of man, most holy. 
The prayer is that the Sister may convey you, all praised, 
meath-drinkers! to support and strengthen. 
8 Ye have deposited, matured within her, in the raw cow the 
first milk of the milch-cow, 
Which the bright offerer, shining like a serpent mid trees, 
presents to you whose form is perfect. 


4 Ye made the fieree heat to be full of sweetness for Atri at his 


wish, like streaming water. 
Fire-offering thence is yours, O Asvins, Heroes: your car-wheels 
speed to us like springs of honey. 
5 Like Tugra’s ancient son may I, ye Mighty, bring you to give 
your gifts with milk-oblations. 
Your greatness compasseth Earth, Heaven, and Waters: decay- 
ed for you is sorrow’s net, ye Holy. 


For Hymn CLXXIX. See Appendix, 

2 The Courser: the Sun. The Sister: Ushas, Dawn. 

3 The first milk: ye deposited the milk within the Cosmic Cow, and this is 
found unaltered in the cows of earth. 


The bright offerer: I follow Roth in taking this to be the fire, creeping 
through the fuel as a snake that creeps and gleams through the bushes. But 


‘the hemistich is very difficult and the meaning is doubtful. Wilson, after 


Sd yana -n : ffres vigilant in the midst of the ceremony) as a thief 


. 


nor thief, but a tub or wooden vessel, 
4 Atri: see I. 112. 7. 
5 Tugra's ancient son: see I. 117. 4. Greatness: Y adopt Ludwig's conjec- 
ture mdhimd for mithind, . x EE 


(in the I... . Ludwig says that hvdárá means neither snake 


* 
. 
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6 When, Bounteous Ones, ye drive see yoked team downward, 
ye send, by your own natures, ^." ici Tina. 
Swift as the wind let the prinoe pl o. ! P407 you: he, like 
a pious man, gains strength for increase. 


. 7 For verily we truthful singers praise you: the niggard trafficker 
is here excluded. 
Now, even now do ye O blameless Asvins, ye Mighty, guard 
the man whose God is near him. 


8 You of a truth day after day, O Asvins, that he might win the 
very plenteous torrent, 
Agastya, famous among mortal heroes, roused with a thousand 
lauds like sounds of music, 


9 When with the glory of your car ye travel, when ye go spced- 
ing like the priest of mortals, 
And give good horses to the sacrificers, may we, Nasatyas ! 
gain our share of riches. 


10 With songs of praise we call to-day, O Agvins, that your new 
chariot, for our own well-being, 
That circles heaven with never-injured follies. May we find 
strengthening food in full abundance, 


HYMN CLXXXI, l Asvins. 


Wrrar, dearest Pair, is this in strength and riches that ye as 
Priests are bringing from the waters f 

This sacrifice is your glorification, ye who protect mankind and 
give them treasures. 


2 May your pure steeds, rain-drinkers, bring you hither, swift aa 
the tempest, your celestial coursers, 
Rapid as thought, with fair backs, full of vigour, resplendent in 
their native light, O Asvins. 
3 Your car is like a torrent rushing downward: may it come 
nigh, broad-seated, for our welfare,— 
Car holy, strong, that ever would be foremost, thought-swift, 
which ye, for whom we long, have mounted. 


6 The prince; the institutor of the sacrifice. 
8 The very plenteous torrent; to obtain abundance of rain. Agastya: the 
Rishi of the hymn. 


* 9 When you assist the pious chiefs in battle, and they win the spoil, let the 
priests who officiated at the sacrifices which won that aid receive their due share 
of the booty as ids reward, i 


ad 


1 From the waters : from the firmament. 


wr 
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4 Here sprung to life, they both have sung together, with bodies 
free from stain, with signs that mark them; 
One of you Prince of Sacrifice, the Victor, the other counts as 
Heaven's auspicious offspring. 
5 May your car-seat, down-gliding, golden- coloured, decording to 
your wish, approach our dwellings. 
Men shall feed full the bay steeds of the other, and, Asvins 
they with roars shall stir the regions. 


6 Forth comes your strong Bull like a cloud of atitumn, sending 
abundant food of liquid sweetness. 
Let them feed with tho other's ways and vigour: the upper 
streams have come and do us service. 


7 Your constant song hath been sent forth, Disposers! that flows 
threofold in mighty strength, O Asvins. 
Thus lauded, give the suppliant protection: moving or resting 
-hear mine invocation. 


8 This song of bright contents for you is swelling in the men's 
hall where threefold grass is ready. 
Your strong rain-cloud, ye Mighty Ones, hath swollen, honour- 
ing men as ’twere with milk's outpouring. 
9 The prudent worshipper, like Püshan, Asvins! praises you as 
he praises Dawn and Agni, 
When, singing with devotion, he invokes you. May we find 
strengthening food in full abundance. 


HYMN CLXXXII. Asvins. 


Tzs was the task. Appear promptly, ye prudent Ones. Here 
is the chariot drawn by strong steeds: be ye glad. 

Heart-stirring, longed for, succourers of Vispala, here are 
Heaven’s Sons whose sway blesses the pious man. 


6 Your strong Bull: your swift chariot. Wilson remarks: ‘This and the 
preceding stanza are not very explicit in the comparison which is intimated 
between the functions of the two Asvins, for the use of anyasya, of the other, 
in the second half of the verse, is all that intimates that ekasya, of the one, is 
understood in the first half.“ 

7 That flows threefold : from three priests, 

8 Threefold grass : sacred grass arranged to form three layers or seats, 


9 As he praises Dawn and Agni: that is, at the morning sacrifice, 


1 This was the task: this sacrifice is the work at which you have to preside, 
Be ye glad : delight yourselves with the Soma juice. : 
Succourers of Vispald : by giving her an iron leg. See I. 116. 15. Or the 


word in the text may mean, as explained by Sáyana, ‘rich in benevolence to 
men, 


246 THE HYMNS OF [BOOK I. 


2 Longed for, most Indra-like, mighty, most Marut-like, most 
wonderful in deed, car-borne, best charioteers, 
Bring your full chariot hither heaped with liquid sweet: 
thereon, ye Asvins, come to him who offers gifts. 
3 What meke ye there, ye Mighty? Wherefore linger ye with 
folk who, offaring not, are held in bigh esteem ? 
Pass over them ; make ye the niggard's life decay : give light 
unto the singer eloquent in praise. 
4 Crunch up on every side the dogs who bark at us: slay ye 
our foes, O Asvins; this ye understand. 
Make wealthy every word of him who praises you: accept 
with favour, both Násatyas, this my laud. 
5 Ye made for Tugra’s son amid the water-floods that animated 
ship with wings to fly withal, 
Whereon with God-devoted mind ye brought him forth, and 
fled with easy flight from out the mighty surge. 
6 Four ships most welcome in the midst of ocean, urged by the 
Asvins, save the son of Tugra, 
Him who was cast down headlong in the waters, plunged in 
the thick inevitable darkness. 


7 What tree was that which stood fixed in surrounding sea to 
which the son of Tugra supplicating clung ! 
Like twigs, of which some wingéd creature may take hold, ye, 
Asvins, bore him off safely to your renown. 
8 Welcome to you be this the hymn of praises uttered by 
Manas, O Nasatyas, Heroes, 
From this our gathering where we offer Soma. .May we find 
strengthening food in full abundance. 


HYMN OLXXXIII. Asvins. 


MAKE ready that which passes thought in swiftness, that hath 
three wheels and triple seat, ye Mighty, 

Whereon ye seck the dwelling of the pious, whereon, three- 
fold, ye fly like birds with pinions. 


5 Tugra's son: see I. 116. 3, 4. 


6 In the midst of ocean: I can make nothing of the jathalasya of the text, 
and insert these words as substitute for translation. 
7 What tree was that: figuratively of the Asvins who saved him, as, in a 
sudden inundation, a tree saves the man who climbs it. An imraniana intan. 
5 10 of the legend will be found in M. Bergaigne's La + 
II. 10.17. 


Uniti 


1 The three-wheeled chariot of the Asvius has been mentioned before, 
See I. 34. 1. 


M Uo UENIRE SFR 
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2 Light rolls your easy chariot faring earth-ward, what time, for 
food, ye, full of wisdom, mount it. 
May this song, wondrous fair, attend your glory: ye, as ye 
travel, wait on Dawn Heaven's Daughter. 
9 Ascend your lightly rolling car, approaching thee worshipper 
who turns him to his duties,— 
Whereon ye come unto the house to quicken man and his 
offspring, O Násatyas, Heroes. 
4 Let not the wolf, let not the she-wolf harm you.  Forsake me 
not, nor pass me by for others. 
Here stinds your share, here is your hymn, ye Mighty: yours 
are these vessels, full of pleasant juices. 
5 Gotama, Purumflha, Atri bringing oblations all invoke you 
for protection. 
Like one who goes straight to the point directed, come, ye 
Nasatyas, to mine invocation. 
6 We have passed o’er the limit of this darkness: our praise 
hath been bestowed on you, O Agvins. 
Come hitherward by paths which Gods have travelled. May 
we find strengthening focd in full abundance. 


HYMN CLXXXIV. Asvins. 


Ler us invoke you both this day and after: the priest is here 
with lauds when morn is breaking: 
Nüsatyas, wheresoe'er ye be, Heaven's Children, for him who 
is more liberal than the godless. | 
2 With us, yo Mighty, let yourselves be joyful, glad in our 
stream of Soma slay the niggards. 
Graciously hear my hymns and invitations, marking, O Heroes, 
with your ears my longing. 
3 Násatyas, Püshans, ye as Gods for glory arranged and set in 
order Süryá's bridal. 
Your giant steeds move on, sprung from the waters, hke an- 
cient times of Varuna the Mighty. 


4 Lei not the wolf: let no enemy prevent your coming. Ludwig thinks 
that there is an ironical reference to the wolf from whose jaws the Asvins : 
rescued the quail | See I, 117. 16. 


5 Gotama, Purumilha, Atri: sages favoured by the Agvins. 


8 Püshans: ye who cherish men like Püshan himself. 


Surid the daughter of the Sun and the consort of the Asvins. See I 
116. 17. Giant steeds: cf. I. 46. 3. 


What the times or ages of Varuna are is uncertain, 
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4 Your grace be with us, ye who love sweet juices: further 
the hymn sung by the poet Mana, 
When men are joyful in your glorious actions, to win heroic 
strength, ye Bounteous Givers. 


5 This praise was made, O liberal Lords, O Asvins, for you with 
fair adornment by the Manas. 
Come to our house for us and for our children, rejoicing, O 
Nasatyas, in Agastya. 
6 We have passed o’er the limit of this darkness: our praise 
hath been bestowed on you, O Asvins. 
Come hitherward by paths which Gods have travelled. May 
we find strengthening food in full abundance. 


HYMN CLXXXY. Heaven and Earth. 
Wauetuer of these is elder, whether later? How were they 
born? Who knoweth it, ye sages? 
These of themselves support all things existing: as on a car 
the Day and Night roll onward. 


2 The Twain uphold, though motionless and footless, a wide- 
spread offspring having feet and moving. 

Like your own son upon his parents’ bosom, protect us, 
Heaven and Harth, from fearful danger. 


3 [ call for Aditi’s unrivalled bounty, perfect, celestial, deathless, 
maeet for worship. 
Produce this, ye Twain Worlds, for him who lauds you. 
Protect us, Heaven and Earth, from fearful danger. 


4 May we be close to both the Worlds who suffer no pain, 
Parents of Gods, who aid with favour, 
Both mid the Gods, with Day and Night alternate. Protect 
us, Heaven and Earth, from fearful danger. 


5 Faring together, young, with meeting limits, Twin Sisters 
lying in their Parents’ bosom, 
Kissing the centre of the world together. Protect us, Heaven 
and Harth, from fearful danger. 


6 Duly I call the two wide seats, the mighty, the general Parents, 
with the Gods' protection. 


hassugser Ru VEDI Dc CE C C CUERO MER D MER MC CI EU MCI — rca 

9 Aditi’s gift: all the blessings of infinite Nature. According to Sa yana, 
Aditi means here the firmament, in which case her gift would be seasonable 
rain and consequent wealth. . 

4 Parents of Gods; as with the Greeks, Heaven and Earth are regarded ag 
the father and mother of the Gods. 

5 The meaning is obscure. Ludwig suggests Daksha and Aditi as the 
parents. Zhe centre of the world means usually the altar, 

6 With the Gods’ protection: to come to us with the favouring help of the 
Gods, The nectar; the rain. 
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Who, beautiful to look on, make the nectar. Protect us; 
Heaven and Earth, from fearful danger. 
7 Wide, vast, and manifold, whose bounds are distatit,—these, 
reverent, I address at this our worship, 
The bless&d Pair, victorious, all-sustaining. Protect us, Heaven 
and Earth, from fearful danger. 
8 What sin we have at any time committed against the Gods, 
our friend, our house’s chieftain, 
Thereof may this our hymn be expiation. Protect us, Heaven 
and Earth, from fearful danger. . 
9 May both these Friends of man, who bless, preservo me, may 
they attend me with their help and favour. 
Enrich the man more liberal than. the godless. May we, ye 
Gods, be strong with food rejoicing. 
10 Endowed with understanding, I have uttered this truth, fov 
all to hear, to Earth and Heaven. | 
Be near us, keep us from reproach and trouble. Father and 
Mother, with your help preserve us. 


11 Be this my prayer fulfilled, O Earth and Heaven, wherewith, 
Father and Mother, I address you. 
Nearest of Gods be ye with your protection. May we find 
strengthening food in full abundance. 


HYM N CLXXXVL Visvedevas. 


Loven of all men, may Savitar, through praises offered as 
sacred food, come to our synod, 
That you too, through our hymn, ye ever-youthful, may glad- 
den, at your visit, all our people. | 
2 To us may all the Gods come trooped together, Aryaman, 
. Mitra, Varuna concordant, 
That all may be promoters of our welfare, and with great 
might preserve our strength from slackness. 
9 Agni I sing, the guest you love most dearly: the Conqueror 
through our lauds is friendly-minded : 
That he may be our Varuna rich in glory, and send food like 
à prince praised by the godly. 
4. To you I seek with reverence, Night and Morning, like a cow 
good to milk, with hope to conquer, 


l Savitar: the Sun, especially regarded as the vivifier and generator, Fe 
ever youthful: Visvedevas, or All-Gods. 

3 Our Varuna: our lord and protector. 

4 Like a cow: the singer is the cow and his hymn the milk. 

With hope to conquer : to overcome sins, according to S&yana. 
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Preparing on a common day the praise-song with milk of vari- 
ous hues within this udder. 


5 May the great Dragon of the Deep rejoice us: as one who 
nourishes her young comes Sindhu, 
With whem we will incite the Child of Waters whom vigorous 
coursers swift as thought bring hither, 


6 Moreover Tvashtar also shall approach us, one-minded with 
the princes at his visit. 

Hither shall come the Vritra-slayer Indra, Ruler of men, as 
strongest of the Heroes. 


7 Him too our hymns delight, that yoke swift horses, like 
mother cows who lick their tender youngling. 
To him our songs shall yield themselves like spouses, to him 
the most delightful of the Heroes. 


8 So may the Maruts, armed with mighty weapons, rest here on 
heaven and earth with hearts in concord, 
As Gods whose cars have dappled steeds like torrents, destroy- 
ers of the foe, allies of Mitra. ; 
9 They hasten on to happy termination their orders when they 
are made known by glory. 
As on a fair bright day the arrow flieth, o'er all the barron 
soil their missiles sparkle. 
10 Incline the Asvins to show grace, and Püshan, for power and 
might have they, their own possession. 
Friendly are Vishnu, Vata, and Ribhukshan: so may I bring 
the Gods to make us happy. 
11 This is my reverent thought of you, ye Holy; may it inspire 
you, make you dwell among us,— 
Thought, toiling for the Gods and seeking treasure. May we 
find strengthening food in full abundance. 


r 


A common day: belonging to the past night and the present morning. 


Milk of various hues : the libations of milk mixed with the yellow or brown 
Soma juice. 


This udder: apparently a figurative expression for the place of sacrifice 
whence the milky libations flow. 


5 Dragon of the Deep: Ahibudhnya, a divine being that dwells in, and pre- 
sides over the firmament. Sindhu: the Indus. 


Lhe Child of Waters: Agni. 
6 Tvashiar: the heavenly artist. The princes: institutors of the sacrifice. 
7 That yoke swift horses: that quickly bring the Gods to the sacrifice. 


Their tender younyling: S&yana takes the epithet tdrunam as applying to 
Indra ‘ the ever-youthful.' 


10 Ribhukshon: aname of Indra, as Lord of the Ribhus. See I. 162, 1. 


HYMN 187.] THE RIGVEDA. 251 


HYMN CLXXXVII. Praise of Food, 


Now will I glorify Food that upholds great strength, 
By whose invigorating power Trita rent Vritra limb from limb. 


2 O pleasant Food, O Food of meath, thee have we chosen for 
our own, s 
So be our kind protector thou. 


9 Come hitherward to us, O Food, auspicious with auspicious 
help, 
Health-bringing, not unkind, à dear and guileless friend. 
4 These juices which, O Food, are thine throughout the regions 
are diffused, 
Like winds they have their place in heaven. 


These gifts of thine, O Food, O Food most sweet to taste, 
These savours of thy juices work like creatures that have 
mighty necks. 


6 In thee, O Food, isset the spirit of great Gods. 
Under thy flag brave deeds were done; he slew the Dragon 
with thy help. 
7 If thou be gone unto the splendour of the clouds, 
Even from thence, O Food of meath, prepared for our enjoy- 
mont, come, 


8 Whatever morsel we consume from waters or from plants of 
earth, O Soma, wax thou fat thereby. 


9 What, Soma, we enjoy from thee in milky food or barley-brew, 
Vatapi, grow thou fat thereby. 


10 O Vegetable, Cake of meal, be wholesome, firm, and strength- 
ening : 
Vatapi, grow thou fat thereby. 
11 O Food, from thee as such have we drawn forth with lauds, 
like cows, our sacrificial gifts, 
From thee who banquetest with Gods, from thee who banquet- 
est with us. | 


< Ot 


1 Trita a mysterious ancient deity frequently mentioned in the Rigveda, 
principally in connexion with Indra, Vayu, and the Maruts. His home is in 
the remotest part of heaven, and he is called Aptya, the Watery, that is, 
sprung from, or dwelling in the sea of cloud and vapour. By Sayana he is 
identified sometimes with Vayu, sometimes with Indra as the pervader of the 
three worlds, and sometimes with Agni stationed in the three fire-receptacles, 

2 The God addressed is the Soma. 

5 Like creatures that have mighty necks ; like strong bullocks. 


6 The spirit of great Gods: thou incitest Indra and the Gods to perform 
glorious and benevolent acts. 


9 Vátdpi: the fermenting Soma, According to Siyana, the body. 


252 FH. HYMNS OF [Book J. 


HYMN CLXXXVIII. Apris. 


Winner of thousands, kindled, thou shinest a God with Gods 
to-day. 
Bear our oblations, envoy, Sage. 


2 Child of Thyself ! | the sacrifice is for the righteous blent with 
meath, 
Presenting viands thousandfold. 
8 Invoked and worthy of our praise bring Gods whose due is 
sacrifice : 
Thou, Agni; givest countless gifts. 


4 To seat a thousand Heroes they eastward have strewn the 
grass with might, 
Whereon, Adityas, ye shine forth. 


5 The sovran all-imperial Doors, wide, good, maniy and manifold; 
Have poured their streams of holy oil. 
6 With gay adornment, fair to see, in glorious beauty shine 
they forth : 
Let Night and Morning rest them here. 


7 Let these two Sages first of all, heralds divine and eloquent, 
Perform for us this sacrifice. 


8 You I address, Sarasvati, and Bharati, and Ilà, all: 
Urge ye us on to glorious fame. 


9 Tvashtar the Lord hath made all forms and all the cattle of 
the field i "an 
Cause them to multiply for us. 


10 Send to the Gods, Vanaspati, thyself, the sacrificial draught : 
Let Agni make the oblations sweet. 


11 Agni, preceder of the Gods, is honoured with the sacred song: 
He glows at offerings blest with Hail! 


The Apris are the various forms of Agni, according to Sáyaga, which are 
invoked in the hymn, 


l Thou: Agni. 
2 Child of Thyself: Agui, See I. 18. 2. 
4 Adityas see I. 14. 3. 


5 The sovrán all-umperial Doors: of the sacrificial hall through which Gods 
enter. They are types of the portals of the East through which light comes 
into the world. See Wallis, Cosmology of the Rigveda, p. 19. 


T pne two Sages: heralds or invokers, because they call the Gods. See I, 


8 Sarasvatt and Bhdratt and Ilá : see I. 13, 9. 
10 Vanaspati ; see I. 13. 11. 
11 Blest with Hail / : see I. 13. 12. 
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HYMN CLXXXIX. Agni. 


By goodly paths lead us to riches, Agni, thou God who know- 
est every sacred duty. 
Remove the sin that makes us stray and wander: most ample 
adoration will we bring thee. a 
2 Lead us anew to happiness, O Agni; lead us beyónd all danger 
l and affliction. 
Be unto us a wide broad ample castle: bless, prosper on their 
way our sons and offspring. 
3 Far from us, Agni, put thou all diseases: let them strike 
lands that have no saving Agui. 
God, make our home again to be a blessing, with all the Im- 
mortal Deities, O Holy. 
4 Preserve us, Agni, with perpetual succour, refulgent in the 
dwelling which thou lovest. 
O Conqueror, most youthful, let no danger touch him who 
praises thee to-day or after. 
5 Give not us up a prey to sin, O Agni, the greedy enemy that 
brings us trouble ; 
Not to the fanged that bites, not to the toothless: give not 
us up, thou Conqueror, to the spoiler. 
6 Such as thou art, born after Law, O Agni, when lauded give 
protection to our bodies, 
From whosoever would reproach or injure: for thou, God, 
rescuest from all oppression. 
7 Thou, well discerning both these classes, comest to men at 
early morn, O holy Agni. 
Be thou obedient unto man at evening, to be adorned, as keen, 
by eager suitors. 
8 To him have we addressed our pious speeches, I, Mana’s son, 
to him victorious Agni. 


» May we gain countless riches with the sages. May we find 


strengthening food in full abundance, 

This hymn, as Ludwig observes, appears to have been composed ab a time of 
pestilence. 

3 That have no saving Agni: or, which do nob maintain the sacred fire ; 
whose inhabitants do not worship Agni. 

5 Thefanged: venomous serpents, The toothless: wild animals that do 
not bite, but injure with their horns, eto. 

7 Both these classes ; worshippers and non-worshippers. 

Be thou obedient : be a useful servant in the house. 

As keen: akráh, applied to Agni in all the places where it ocoura in the 
Rigveda, appears to mean hasty, violent, eager, or keen. Ludwig thinks that 
it means here a sacrificial post, and Grassmann, a banner. Wilson, following 
Bayana, paraphrases : ‘be compliant (with his wishes); like an institutor of 
the rite, (who is directed) by the desires (of the priests),’ 


H 
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HYMN CXC, Brihaspati. 
Grontry thou Brihaspati; the scatheless, who must be praised 
with hymnus, sweet-tongued and mighty, 
To whom as leader of the song, resplendent, worthy of lauds, 
‘both Gods and mortals listen. 
2 On him wait songs according to the season, even as a stream 
of pious men set moving. 
Bnbaspati—for he laid out the expanses—was, at the sacrifice, 
vast Matarisvan. 
3 The praise, the verse that offers adoration, may he bring forth, 
as the Sun sends his arms out, 
He who gives daily light through this God’s wisdom, strong 
as a dread wild beast, and inoffensive. 
4 His song of praise pervades the earth and heaven: let the 
wise worshipper draw it, like a courser. 
These of Brihaspati, like hunters’ arr ows, go to the skies that 
change their hue like serpents. 
5 Those, God, who count thee as a worthless bullock, and, 
wealthy sinners, live on thee the Bouuteous,— 
On fools like these no blessing thou bestowest: Brihaspati, 
thou punishest the spiteful. 
6 Likea fair path is he, where grass is pleasant, though hard 
to win, & Friend beloved most dearly. 
Those who unharmed by enemics behold us, while they would 
make them bare, stood closely compassed. 


1 Brihaspati: Lord of Prayer. See I. 14. 3. 
2 For he laid out the expanses : spread out and revealed to the eyes of men 
the broad regions of heaven and earth. The meaning of the second hemistich, 
is not clear. Wilson paraphrases: ‘for that Brihaspati is the manifester (of 
all), the expansive wind that (diffusing) blessings has been pr oduced for (the 
diffusion of) water.’ There seems to be nothing in the Rigveda to justify the 
identification of Mitarisvan with the wind, aud only in the later language las 
vita the sense of water. See I. 31. 3. 


3 He; Brihaspati. He who gives daily light: the regular appearance of 
ihe Sun depends upon Brihaspati's wisdom. 

Inoffensive : arakshdsuh, according to Sdyana, free from the opposition of 
Rakshasas.’ : 


. 4 These of Br ihaspati ; these sacred songs, compared to arrows. 
That change their hue like ser ‘penis: dhimdydn. See I. 3. 9. 


6 This stanza is unintelligible to me. Wilson renders ^: ‘Na 
way to him who goes well and makes good offerings, like E a 
of (a ruler who) restrains the bad; and may those sinless men who instruct 
us, although yeb enveloped (by ignorance) stand extricated from their cover- 
ing’ ; and remarks : ‘it is not clear how those who are enveloped by ignorance 
should be competent to teach: another explanation is, let those who revile 
us, and are being protected, be deprived of that protection,’ 
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7 He to whom songs of praise go forth like torrents, as rivers 
eddying under banks flow sea-ward— 
Brihaspati the wise, the eager, closely looks upon both, the 
waters and the vessel. | 
8 So hath Brihaspatí, great, strong and mighty, thé God exceed- 
ing powerful, been brought hither. 
May he thus lauded give us kine and horses. May we find 
strengthening food in full abundance. 


HYMN CXCI. Water. Grass. Sun. 
Venomous, slightly venomous, or venomous aquatic worm,— 
Both creatures, stinging, unobserved, with poison have infected 
me. 
2 Coming, it kills the unobserved ; it kills them as it goes away, 
It kills them as it drives them off, and bruising bruises. them 
to death. 
3 Sara grass, Darbha, Kusara, and Sairya, Munja, Virana, 
Where all these creatures dwell unseen, with poison haye in- 
fected me. 
4 The cows had settled in their stalls, the beasts of prey had 
sought their lairs, 
Extinguished were the lights of men, when things unseen in- 
feeted me. 
5 Or these, these reptiles, are observed, like lurking thieves at 
evening time, 
Seers of all, themselves unseen: be therefore very vigilant. 


7 This stanza also is very obscure, Brihaspati is said to look upon the 
waters and the vessel, that is the river to be crossed and the boat which is to 
be used, meaning perhaps the sacrifice and allthat is used in performing it. 
Ludwig thinks that a play upon the words is intended, &pah meaning both 
water and a religious ceremony and tára both ferry-boat and prompt energy. 


This so-called hymn is a spell or charm said to have been recited by Agastya 
when he suspected that he had been poisoned. Its silent repetition is said to 
be an effectual antidote against ‘all venom in reptiles, insects, scorpions, roots, 
and artificial poisons.’ I generally follow Sdyana ; but his explanations are 
not always satisfactory, and several passages must be left in their original obs- 
curity. 

1 The exact meaning of the words in the first line is uncertain. 


Both creatures; both classes, either the venomous and the slightly venomous, 
or land-reptiles and water-snakes. 


2 Coming, it kills the unobserved: the herb, used as an antidote, coming 
to the man who has been bitten kills the venomous creatures who secretly at- 
tacked him, 


3 Sara grass, etc: these are different sorts of grass in which snakes and 
other yenomous reptiles lurk, 
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6 Heaven is your Sire, your Mother Earth, Soma your Brother, 
Aditi Et 
Your Sister: seeing all, unseen, keep still and dwell ye hap- 
pily. E 
7 Biters of shoulder or of limb, with neèdle-stings, most veno- 


mous, , 
Unseen, whatever ye imay be, vanish together and be gone. 


8 Slayer of things unseen, the Sun, beheld of all, mounts, east- 


ward, up, 
Consuming all that are not seen, and evil spirits of the night. 


9 There hath the Sun-God mounted up, who scorches much and 
everything, 
Even the Aditya from the hills, all-seen, destroying things un- 
seen. 
10 I hang the poison in the Sun, a wine-skin in a vintner’s house, 
He will not die, nor shall we die: his path is far: he whom 
Bay Horses bear hath turned thee to sweet meath. 


11 This little bird, so very small, hath swallowed all thy poison up. 
She will not die, nor shall we die: his path is far: he whom 
Bay Horses bear hath turned thee to sweet meath. 
12 The three-times-seven bright sparks of fire have swallowed up 
the poison's strength. 
They will not die, nor shall we die: his path is far: he whom 
Bay Horses bear hath turned thee to sweet meath. 


13 Of ninety rivers and of nine with power to stay the venom's 


course, — 
The names of all I have secured: his path is far: he whom Bay 


Horses bear hath turned thee to sweet meath. 


6 Heaven, or Dyaus, is here said to be the father of the snakes, 


Soma: the Moon, 

10 I hang the poison in the Sum: ‘I deposit the poison in the solar orb, like 
a leather bottle in the house of a vender of spirits.— Wilson. See Wilson's 
note in which he says that by the Sun or as Sayana paraphrases it, the orb of 
the Sun, is probably to be understood a mystical diagram, or figure wholly 
or partly typical of the solar orb: the Sun being considered as especially 
instrumental in counteracting the operation of poison.’ 

He will not die: the Sun will not die from the effects of the poison thus ap- 
plied, and we also who have been bitten shall through his favour recover. 

11 This little bird: according to S&yana, the bird which we call the fran- 
coline partridge, said to be a ‘remover of poison,’ 

12 Bright sparks of fire; either, says Sdyana, the seven flames of fire multi- 
plied, or the twenty-one varieties of another kind of bird unaffected by eating 
poison. 

18 Of ninety rivers and of nine: the numbers are used indefinitely for all 
the rivers of the country. 
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14 So'have the peahens three-times-seven, so have the maiden 
Sisters Seven 
Carried thy venom: far away, as girls bear water in their 
jars. 
15 The poison-insect is so small; I crush the creature with a 


stone. 
I turn the poison hence away, departed unto distant lands, 
16 Forth issuing from the mountain’s side the poison-insect spake 
and said: 
The scorpion’s venom hath no strength; Scorpion, thy venom 
is but weak, i 


14 The peahens three-times-seven : peafowls are regarded as the great enemies 
of snakes. The number appears to be merely fanciful and borrowed from 
"verse 12. 

The muiden Sisters Seven the seven chief rivers of the land, 


15 As bushümbho means poison-bag, hushumbhakdh in the text is taken by 
Ludwig and Grassmann to mean venomous Insect. 

Sayana explains it as the nakula, nëul or mungoose whose hostility to the 
snake is proverbial, Wilson paraphrases: ‘May the insignificant mungoose 
carry off thy venom, (Poison): if not, I will crush the yile (creature) with a 
shane,’ 


17 
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BOOK THE SECOND. 


HYMN I. E Agni, 


Tov, Agni, shining in thy glory through the days, art brought 
to life from out the waters, from the stone: 

From out the forest trees and herbs that grow on ground, 
thou, Sovran Lord of men art generated pure. 


2 Thine is the Herald’s task and Cleanser’s duly timed; Leader 
art thou, and Kindler for the pious man. 

Thou art Director, thou the ministering Priest: thou art the 

Brahman, Lord and Master in our home. Serge 


Nee 


3 Hero of Heroes Agni! thou art Indra, thou art Vishnu of 
the Mighty Stride, adorable : 
Thou, Brahmanaspati the Brahman finding wealth: thou, O 
Sustainer, with thy wisdom tendest us. 


4 Agni, thou art King Varuna whose laws stand fast; as Mitra, 
Wonder-Worker, thou must be implored. 
Aryaman, heroes’ Lord, art thou, enriching all, and liberal 
Ansa in the synod, O thou God. 


The hymns of this Book, with the few exceptions that will be noted, are as- 
cribed to the Rishi Gritsamada, As Book I. is called the Book ofthe Satar- 
chins, that is of the seers of a hundred or large indefinite number of Richas or 
verses, so this Book is commonly called the Gartsamada Mandala or Book of 
Guitsamada, 

1 Through the days: for the days of sacrifice, according to Sdyana, 

The waters: from the waters of the firmament, as lightning. 


Fron out the forest trees: in the frequently occurring conflagrations caused 
by the friction of dry branches. Agni is also said to have his home in plants, 
perhaps originally on account of a phosphorescent ight which some plants 
emit. 

2 Agni concentrates in himself the various functions of different classes of 
human priests, the most important of which are mentioned in the verse. The 
classification of the priests and the description of their duties are given with 
variations by different authorities. The Hotar or Herald invokes the Gods ; 
the Potar, Purifier, or Cleanser, is the assistant of the Brahman or praying 
priest who remedies any defectin the ritual; the Neshtar or Leader leads for- 
ward the wife of the sacrificer; the Agnidh or Kindler lights the sacrificial 
fire; the Prasástar or Director is the assistant of the Hotar ; and the Adh- 
varyu or ministering priest is the deacon who measures the ground, builds the 
altar, and makes all the preparations necessary for the sacrifice. The duties of 
the priests, however, varied at different times and according to the nature of 
the ceremony which they were engaged to perform. j 


8 Vishnu of the Mighty Stride: see I. 32. 16, 
4 Ansa: the Distributer ; one of the Adityas, 


900 THE HYMNS OF [BOOK II, 


5 Thou givest strength, as Tvashtar, to the worshipper : thou, 
wielding Mitra's ] power, hast kinsh ip with the Dames. 
Thou, urging thy fleet coursers, givest noble steeds: a host 
of heroes art thou with great store of wealth. 
6 Rudra art thou, the Asura of mighty heaven: thou art the 
Maruts' host, thou art the Lord of food, 
Thou goest with red winds: bliss hast thou in thine home, 
As Püshan thou thyself protectest worshippers. 
7 Giver of wealth art thou to him who honours thee; thou art 
God Savitar, granter of precious things. 
As Bhaga, Lord of men! thou rulest over wealth, and guard- 
est in his house him who hath served thee well. 


S To thee, the people’s Lord within the house, the folk press for- 
ward to their King most graciously inclined. 
Lord of the lovely look, all things belong to thee: ten, hun- 
dred, yea, a thousand are outweighed by thee. 
9 Agni, men seek thee as a Father with their prayers, win thee, 
bright-formed, to brotherhood with holy act. 
Thou art a Son to him who duly worships thee, and as a trusty 
Friend thou guardest from attack. 
10 A Ribhu art thou, Agni, near to be adored; thou art the 
Sovran Lord of foodful spoil and wealth. 
Thou shinest brightly forth, thou burnest to bestow: pervad- 
ing sacritice, thou lendest us thine help. 
11 Thou, God, art Aditi to him who offers gifts: thou, Hotra 
Bharati, art strengthened by the song. 
Thou art the hundred-wintered []4 to give SERES Lord of 
Wealth! Vritra-slayer and Sarasvati. 
12 Thou, Agni, cherished well, art highest vital power; in thy 
delightful hue are glories visible. 
Thou art the lofty might that furthers each design: thou art 
wealth manifold, diffused on every side. 
13 Thee, Agni, have the Adityas taken as their mouth; the 
Bright Ones have made thee, O Sage, to be their tongue, 
They who love offerings cling to thee at solemn rites: by thee 
the Gods devour the duly offered food. 
14 By thee, O Agni, all the Immortal guileless Gods eat with thy 
mouth the oblation that is offered them. 


5 The Dames: the Consorts of the Gods, 

11 Hotrd, Bharati, I4 are personifications of parts of religious worship. 
The epithet ‘hundred-wintered’ appears to refer to the natural duration uf 
human life. Sarasvati: see I. 3. 10. 
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By thee do mortal men give sweetness to their drink. 
Bright art thou born, the embryo of the plants of earth. 


15 With these thou arb united, Agni; yea, thou, God of noble 
birth, surpassest them in majesby, 
Which, through the power of good, here spreads abroad from 
thee, diffused through both the worlds, throughout the earth 
and heaven. 


16 The princely worshippers who send to those who sing thy 
praise, O Agni, guerdon graced with kine and steeds, — 
Lead thou both these and us forward to higher bliss. With 
brave men in the assembly may we speak aloud. 


HYMN II. Agni. 


Wira sacrifice exalt Agni who knows all life; worship him 
with oblation and tbe song of praise, 
Well kindled, no ly fei, beaven's Lord, Celestial Priest, who 
labours at the pole where deeds of might are done. 
2 At night aud moraing, Agni have they called to thee, like 
milch-kine in their stalls lowing to meet their young. 
As messenger of heaven thou lightest all night long the fami- 
lies of men, thou Lord of precious ious, 
3 Him have the Gods established at the rezion’s base, doer of 
wondrous deeds, Herald of heaven nnd earth; 
Like a most famous car, Agui the purely bright, like Mitra to 
be glorified among the folk. 
4 Him have they set in his own dwelling, in the vault, like the 
Moon waxing, fulgent, in the realm of air. 
Bird of the firmament, observant with his eyes, guard of the 
place as twere, looking to Go ls and men. 
5 May he as Pricst encompass all the sacrifice: men throng to 
him with offerings and with hymns of praise. 
Raging with jaws of gold among the growing plants, like heaven 
with all the stars, he quickens earth and sky. 


18 Vith brave men: attended by brave sons, who will support and streng- 
then us, 


3 


1 Who labours at the pole: who takes the chief part in the performance of 
all-important sacrifice. A metaphor from oxen drawing a car or wain. 


2 Have they called: the priests. — 
3 At the region's base: at the altar, according to Sáyana. 


4 The word hvdré, here rendered ‘in the vault,’ is difficult. Sáyana explains 
` it as ‘solitary.’ Roth would alter the text. 


Guard of the place; of the most sacred place, the altar, 
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6 Such as thou art, brilliantly kindled for our weal, a liberal 
giver, send us riches in thy shine, 
For our advantage, Agni, God, bring Heaven and Earth hither 
that they may taste oblation brought by man. 
7 Agni, give us great wealth, give riches thousandfold : unclose to 
us, like doors, strength that shall bring renown. 
Make Heaven and Earth propitious through the power of prayer, 
and like the sky’s bright sheen let mornings beam on us. 
8 Enkindled night by night at every morning's dawn, may he 
shine forth with red flame like the realm of light,— 
Agui adored in beauteous rites with lauds of men, fair guest 
of living man and King of all our folk. 
9 Song chanted by us men, O Agni, Ancient One, has swelled 
unto the deathless Gods in lofty heaven 
A milch-cow yielding to the singer in the rites wealth mani- 
fold, in hundreds, even as he wills. 
10 Agni, may we show forth our valour with the steed or with the 
power of prayer beyond all other men ; 
And over the Five Races letour glory shine high like the realm 
of light and unsurpassable. 
11 Such, Conqueror! be to us, be worthy of our praise, thou for 
whom princes nobly born exert themselves ; 
Whose sacrifice the strong seek, Agni, when it shines for never- 
failing offspring in thine own abode. 
13 Knower of all that lives, O Agni, may we both, singers of praise 
and chiefs, be in thy keeping still. 
Help us to wealth exceeding good and glorious, abundant, rich 
in children and their progeny. 
13 The princely worshippers who send to those who sing thy 
praise, O Agni, guerdon, graced with kine and steeds, — 
Lead thou both these and us forward to hizher bliss. With 
brave men in the assembly may we speak aloud. 


HYMN LII. Apris. 


AGNI is set upon the earth well kindled; he standeth in the 


presence of all beings. 
Wise, ancient, God, the Priest and Purifier, let Agni serve the 


Gods for he is worthy. 


8 May he: Agni. : 
9 A milch-cow : the hymn of praise brings riches to the worshipper. 

10 With the steed: with the war-car in battle as well as with prayer in sacrifices, 
The Five Races the five great Aryan tribes. See I. 7. 9. 


11 The strong the wealthy worshippers. 
Never-failing offspring : one of the chief rewards of the worship of Agni, 


— 
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2 May Narásansa lighting up the chambers, bright in his majesty 
through threefold heaven, 
Steeping the gift with oil-diffusing purpose, bedew the Gods at 
chiefest time of worship. 


3 Adored in heart, as is thy right, O Agni, serve the Gods first 
to-day before the mortal. 
Bring thou the Marut host. Ye men, do worship to Indra 
seated on the grass, eternal. 


4 O Grass divine, increasing, rich in heroes, strewn for wealth’ 
sake, well laid upon this altar, — 
On this bedewed with oil sit ye, O Vasus, sit all ye Gods, ye 
Holy, ye Adityas. 


5 Wide be the Doors, the Goddesses, thrown open, easy to pass, 
invoked, through adorations. 
Let them unfold, expansive, everlasting, that sanctify the class 
famed, rich in heroes. 


6 Good work for us, the glorious Night and Morning, like female 
weavers, waxen from aforetime, 


Yielders of rich milk, inber weave in concert the long-extended., 
thread, the web of Worship. ' es 
7 Let the two heavenly Heralds, first, most wise, most fair, pre- 
sent oblation duly with the sacred verse, 
VPE Gods, at ordered seasons decking them. at three 
high places at the centro of the earth. 
8 Sarasvati who perfects our devotion, [a divine, Bharatt all- 
surpassing,— 


er — — 


2 Mrd gans: ‘ the Praise of Men,’ Agni. The cRambers: : the receptacles of 
the offerings, according to Sdyana. At chiefest time of worship: when the 
oblation of clarified butter is cast into the fire. 

3 Before the mortal before the mortal priest. 

4 O Grass divine: the sacred grass, strewn on the floor of the hall of sacrifice 
as a seat for the Gods, is one of the Apris or deified objects which are to be 
propitiated in this hymn. All these are regarded as forms of Agni. 

5 The Doors : of the hall of sacrifice, These appear to have been regarded 
as types of, and even fancifully identified with, the doors of the cosmic house, 
the por tals of the East through which the morning light enters into the world. 
See Cosmology of the Riyveda, p. 19. 


The class: the maghavans, the eminent and wealthy men who institute 
sacrifices, 


G Yielders of rich milk: cheerful givers of rewards. 
7 Two heavenly Herulds: invokers or priests. According to Sáyana, the 
personified fire of earth and of the firmament, See I. 13. 8. 
The centre of the earth: the altar. The three high places: of the three 
fires, 
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Three Goddesses, with power inherent, seated, protect this holy 
Grass, our flawless refuge ! 
9 Born is the pious hero swift of hearing, like gold in hue, well 
formed, and full of vigour. 
May Tvashtar lengthen out our line and kindred, and may 
they reach the place which Gods inhabit. 
10 Vanaspati shall stand anear and start us, and Agni with his 
arts prepare oblation. 
Let the skilled heavenly Immolator forward unto the Gods the 
offering thrice anointed. 
11 Oil has been mixt: oil is his habitation. In oil he rests: oil is 
» his proper province. 
Come as thy wont is: O thou Steer, rejoice thee; bear off the 
oblation duly consecrated. 


HYMN IV. Agni. 


Fon you I call the glorious refulgent Agni, the guest of men, 
rich in oblations, 
Whom all must strive to win even as a lover, God among godly 
people, Jatavedas. 
2 Bhrigus who served him in the home of waters set him of old 
in houses of the living. 
Over all worlds let Agni be the Sovran, the messenger of Gods 
with rapid coursers. 
9 Among the tribes of men the Gods placed Agni as a dear Friend 
when they would dwell among them. 
^ Against the lonzing nights may he shine brightly, and show the 
offerer in the house his vigour. 
4 Sweet is his growth as of one’s own possessions; his look 
when rushing fain to burn is lovely. 
He darts his tongue forth, like a harnessed courser who shakes 
his flowing tail, among the bushes. 


[d — a d 


8 Three Goddesses: presiding over different departments of worship. 

9 The pious here: ason devoted to the Gods 

10 Vanaspati: the sacrificial post, or Agni in that form. See I, 13. 11. 
The heavenly Immolator : Agni, typically so called. 

11 Oi: the clarified butter oblation. Thou Steer: mighty Agni, 

Duly conseeruted : offered with the holy word Sváhá. See I. 13. 12. 


This hymn and the three that follow are ascribed to the Rishi Somähuti 
of the ancient priestly family of Bhrigu, one of the first institutors of sacrifice. 


1 Játovedas: Agni, who knows all life. See I. 44. 1. 


2 Who served him in the home of waters: existing in the form of lightning 
in the firmament before he was brought down to earth. 
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5 Since they who honour me have praised my greatness, — he gave, 
as ’twere, his hue to those who love him. 
Known is he by his bright delightful splendoar, and waxing 
old renews his youth for ever. 
6 Like one athirst, he lighteth up the forests; like water down 
the chariot ways he roareth. 
On his black path he shines in burning beauty, marked as it 
werc the heaven that smiles through vapour. 
7 Around, consuming the broad carth, he wanders, free roaming 
like an ox without a herdsman, — 
Agni refulgent, burning up the bushes, with blackened lines, 
as though the earth he seasoned. 
8 I, in remembrance of thine ancient favour, have sung my hymn 
in this our third isseinbly. 
O Agni, give us wealth with store of heroes and mighty 
strength in food and noble offspring. l 
9 May the Gritsamadas, serving in secret, through thee, O Agni 
overcome their neighbours, 
Rich in goo! heroes and subduing foemen. That vital, power 
give thou to chiefs and singers. 
HYMN V. Agni, 
. HzRALvD and teacher was he born, a guardian for our patrons’ 
help, 
Earner by rites of noble wealth. That Strong One may we 
grasp and guide ; 
2 In whom, Leader of sacrifice, the seven reins, far extended, 
meet; , 
Who furthers, man-like, eighth in place, as Cleanser, all the 


work divine. 
322 ͤ(ͤ0ꝗ q; . ee 
5 Since they who honour me: Agni appears to be the speaker of these words. 
7 As though the earth he seasoned: as though, by burning the weeds and 
bushes, he dressed and prepared the ground for tillage. 
8 Third assembly: at the third of the three daily sacrifices. 
9 Serving in secret: by the peaceful discharge of priestly duties, not by 
warfare like the chiefs who institute the sacrifice. 


7 


1 Our patrons: the wealthy institutors of the sacrifice. That Strong One: 
Agni. : 

2 Leader: Netar, one of the sixteen priests. 

The seven reins : the seven priests engaged in their several duties. 

Cleanser : Potar, one of the sixteen priests. See II. I. 2. 

3 The first hemistich, as it stands, is unintelligible to me. Wilson, after 
Sáyana, paraphrases: ‘ Whatever (offerings the priest) presents, whatever 
prayers he recites.’ 
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3 When swift he follows this behest, bird-like he chants the holy 
prayers. 
He holds all knowledge in his grasp even as the felly rounds 
the wheel. 
4 Together with pure mental power, pure, as Director, was he 
born. 
Skilled in his own unchanging laws he waxes like the growing 
boughs. 
5 Clothing them in his hues, the kine of him the Leader wait on 
him. 
Is he not better than the Three, the Sisters who have come to 
us? 
6 When, laden with the holy oil, the Sister by the Mother stands, 
The Priest delights in their approach, as corn at coming of the 
rain. 
4 For his support let him perform as ministrant his priestly task; 
Yea, song of praise and sacrifice: we have bestowed, let us 


obtain. 
8 That so this man, well skilled, may pay worship to all the 
Holy Ones, 
E Agni, this our sacrifice which we have here prepared, to 
thee, 
HYMN VI. Agni, 
AGNI, accept this flaming brand, this waiting with my prayer 
on thee: 


Hear graciously these songs of praise. 
2 With this hymn let us honour thee, seeker of horses, Son of 
Strength, 
With this fair hymn, thou nobly born. 


4 Director: Prasüstar, one of the priests, See II. 1.2. 

5 The stanza is obscure. Ludwig thinks that Agni is here called the Leader 
because he leads the sister Dawns to the sacrifice, and that they are said to be 
three in number to correspond with the number of the cows. 

6 The Sister: Ushas or Dawn. The Mother: the northern altar, represent- 
ing Earth, 

7 Let him: Agni as priest. 

8 This man; the worshipper. 

This waiting with my prayer on thee: this ‘beseeching and besieging” as 
Milton says. Or upasddam taken in a special sense may mean the ceremony 
ealled Upasad which formed part of the Jyotishtoma, a very important Soma 
ceremony. 

2 Seeker of horses: in order to bestow them on the worshipper. 


a 
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3 As such, lover of song, with songs, wealth-lover, giver of our 
wealth ! 
With reverence let us worship thee. 
4 Be thou for us a liberal Prince, giver and Lord of precious 
things. j 
Drive those who hate us far away. 
5 Such as thou art, give rain from heaven, give strength which 
no man may resist: 
Give food exceeding plentiful. 
6 To him wholauds thee, craving help, most youthful envoy! 
through our song, 
Most holy Herald! come thou nigh. 
7 Between both races, Agni, Sage, well skilled thou passest to 
and fro, 
As envoy friendly to mankind. 
8 Befriend us thou as knowing all Sage, duly worship thou 
the Gods, 
And seat thee on this sacred grass. 
HYMN VII. Agni, 
O Vast, thou most youthful God, Bharata, Agni, bring us 
wealth, 
Excellent, splendid, much-desired. 
2 Let no malignity prevail against us, either God's or man’s: 
Save us from this and enmity. 
3 So through thy favour may we force through all our enemies 
away, 
As [rin through streaming. water-floods. 
4 Thou, Purifier Agni, high shinest forth, bright, adorable, 
When worshipped with the sacred oil. 
5 Ours art thou, Agni, Bharata, honoured by us with barren 
cows, 
With bullocks and with kine in calf: 
6 Wood-fed, bedewed with sacred oil, ancient, Invoker, excellent, 
The Son of Strength, the Wonderful. 


7 Both races: Gods and men. Well skilled: acquainted with both. 


1 Fasu: one of the class of Gods so named. BAtrata: Agni is so called 
according to Sáyana, either as having been produced by attrition by the priests, 
oras being the bearer of oblations. The meaning is, probably, specially con- 
nected with the Bharatas or Warriors.“ 

5 With kine in calf: asht#padtbhih is thus explained by Sayana, and is used 
in the language of the ritual for animals with young. Roth and Grassmann 
understand ‘verses’ consisting of eight feet, divisions, or syllables. According 
to Bergaigne, these cows represent prayers, 
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HYMN VIII. Agni. 


Now praise, as one who strives for strength, the harnessing of 
Agni’s car, 
The liberal, the most splendid One; 
2 Who, guiding worshippers aright, withers, untouched by age, 
the foo : 
When worshipped fair to look upon; 
3 Who for his glory is extolled at eve and morning in our homes, 
Whose statute is inviolate ; 
4 Who shines refulgent like the Sun, with brilliance and with 
fiery flame, 
Decked with imperishable sheen. 
5 Him Atri, Agni, have our songs strengthened according to his 
Sway: 
All glories hath he made his own. 
6 May we with Agni’s, Indra’s help, with Soma’s, yea, of all the 


Gods, 
Uninjured dwell together still, and conquer those who fight 
with us. 


HYMN IX. Agni. 


ÁccusrowED to the Herald's place, the Herald hath seated 
him, bright, splendid, passing mighty, 
Whose foresight keeps the Law from violation, excellent, 
pure-tongued, bringing thousands, Agni. 
2 Envoy art thou, protector from the foeman ; strong God, thou 
leadest us to higher blessings. 
Refulgent, bo an ever-heedful keeper, Agni, for us and for 
our seed and offspring. 
3 May we adore thee in thy loftiest birth-place, and, with our 
praises, in thy lower station. 
The plice whence thou hast issued forth I worship: to thee 
well kindled have they paid oblations. 


Vues PAIS 


5 Him Atri: Agni appears here to be called by the name of the ancient 
sage Atri. Or dtrim may be an epithet of Agni, signifying the devourer of 
the food with which he is supplied, as Sàyaya explains it. 


—— 


1 The Herald: or Hotar; Agni, the Invoker of the Gods, The name 
comes, with more emphasis, at the end of the verse. Zhe Law: especially 
sacrifice, 

3 In t loftiest bivth-place : as the fire of the Sun in heaven. Thy lower 
station: the firmament, where Agni is born as lightning. The place whence 
thou hast issued forth: the altar where the sacrificial fire burns. 


E 
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4 Agni, best Priest, pay worship with oblation; quickly com- 
mend the gift to be presented ; 
For thou art Lord of gathered wealth and treasure: of the 
bright song of praise thou art inventor, ö 


5 The twofold opulence, O Wonder-Worker, of thée new-born 
each day never decreases. 
Enrich with food the man who lauds thee, Agni: make him 
the lord of wealth with noble offspring. 
6 May he, benevolent with this fair aspect, best sacrificer, bring 
the Gods to bless us. 
Sure guardian, our protector from the foeman, shine, Agni, 
with thine affluence and splendour. 
HYMN X. Agni. 


ANI, first, loudly calling, like a Father, kindled by man upon 
the seat of worship, 
Clothed in his glory, deathless, keen of insight, must bo 
adorned by all, the Strong, the Famous. 
May Agni the resplendent hear my calling, through all my 
songs, Immortal, keen of insight. 
Dark steeds or ruddy draw his car, or carried in sundry ways 
he makes them red cf colour. | 
3 On wood supine they got the well-formed Infant: a germ in 
various-fashioned plants was Agni ; 
And in the night, not compassed round by darkness, he dwells 
exceeding wise, with rays of splendour. 
4 With oil and sacred gifts I sprinkle Agni who makes his home 
in front of all things living, 
Broad, vast, through vital power o’er all expanded, conspicu- 
ous, strong with all the food that feeds him. 


5 I pour to him who looks in all directions: may he accept it 
with a friendly spirit. 
Agni with bridegroom’s grace and lovely colour may not be 
touched when all his form is fury. 


t 


5 The twofold opulence: enriching Gods with sacrifice and mer with earthly 
blessings. 
New-born each day; rekindled at the morning sacrifice. 


1 First: chief of the Gods. Loudly calling: roaring as fire, or, lo be in- 
voked by all, according to Sáyana. Like a Father: supporting the Gods by 
conveying oblations to them. : 

2 Carried in sundry ways: to one fire-receptacle after another. 

8 On wood supine the lower piece of wood in which fire is produced. 

A germ: latent in plants, with reference to the luminosity of some plante. 
pec II. 1, 1. 


1 
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6 By choice victorious, recognize thy portion: with thee for 
envoy may we speak like Manu. 
Obtaining wealth, I call on perfect Agni who with an eloquent 
tongue dispenses sweetness. 


HYMN XL Indra, 
Huar thou my call, O Indra; be not heedless : thine may we 
be for thee to give us treasures ; 
For these presented viands, seeking riches, increase thy 
strength like streams of water flowing. 
2 Floods great and many, compassed by the Dragon, thou badest 
swell and settest free, O Hero. 
Strengthened by songs of praise thou rentest piecemeal the 
Dasa, him who deemed himself immortal. 
3 For, Hero, in the lauds wherein thou joyedst, in hymns of 
praise, O Indra, songs of Rudras, 
These streams in which is thy delight approach thee, even as 
the brilliant ones draw near to Vayu. 
4 We who add strength to thine own splendid vigour, laying 
within thine arms the splendid thunder— l 
With us mayst thou, O Indra, waxen splendid, with Sürya 
overcome the Dasa races. 
5 Hero, thou slewest in thy valour Ahi concealed in depths, 
mysterious, great enchanter, 
Dwelling enveloped deep within the waters, him who checked 
heaven and stayed the floods from flowing. 
6 Indra, we laud thy great deeds wrought aforetime, we laud 
thine exploits later of achievement ; 
We laud the bolt that in thine arms lies eager; we laud- thy 
two Bay Steeds, heralds of Sürya. 


6 By choice: according to S&yana, ‘with lustre.’ Hecogniec thy portion: 
acknowledge the sacrificial offering to be suitable. 
Like Manu: with the wisdom and authority of Manu who was instructed 


directly by the Gods. 


2 Compassed by the Dragon : obstructed by the great serpent Ahi, 
The Dása : the savage or demon Ahi, See I, 32. 11. 
3 Songs of Rudvas: like those sung by the Rudras or Maruts, Indra’s 


allies. 
These streams: sacrificial waters or libations. Pdyn, the God of wind, was 
entitled to the first draught of the Soma juice. See verse 14 of this hymn. 
4 Splendid the word gubhrå, splendid, occurs in all three places in the text. 
5 Concealed in depths: of the atmosphere. 
6 Herald of Sárya: announcing the coming of the sunlight after the heavy 
rain which Indra has sent, i: 


Te ff ga ga xl 
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7 


10 


11 


13 
14 


15 


lndra, thy Bay Steeds showing forth their vigour have sent a 
loud cry out that droppeth fatness. 

The earth hath spread herself in all her fulness: the cloud 
that was about to move hath rested. . 

Down, never ceasing, hath the rain-cloud settled : bellowing, 
it hath wandered with the Mothers. 

Swelling the roar in the far distant limits, they have spread 
wide the blast sent forth by Indra. 

Indra hath hurled down the magician Vritra who lay beleaguer- 
ing the mighty river. 

Then both the heaven and earth trembled in terror at the 
strong Hero’s thunder when he bellowed. 

Loud roared the mighty Hero’s bolt of thunder, when he, the 
Friend of man, burnt up the monster, 

And, having drunk his fill of flowing Soma, baffled the guileful 
Dánava' 8 devices. 

Drink thou, O Hero Indra, drink the Soma ; let the joy-giving 
juices make thee joyful. 

They, filing both tby flanks, shall swell thy vigoux. The 
juice tbat ; satisfies hath holpen Indra. 

Singers have we become with thee, O Indra: may we serve 
duly and prepare devotion. 

Seeking thy help we meditate thy praises : may we at once 
enjoy thy gift of riches. 


May we be thine, such by thy help, O Indra, as swell hy 
vigour while they seek thy favour. 

Give us, thou God, the riches that we long for, most powerful, 
with store of noble children. 


Give us a friend, give us an habitation; Indra, give us the com- 
pany of Maruts, 

And those whose minds accord with theirs, the Vayus, who 
drink the first libation of the Soma. 

Let those enjoy in whom thou art delighted. Indra, HS 
Soma for thy strength and gladness. 

Thou hast exalted us to heaven, Preserver, in battles, usos 
the lofty hymns that praise thee. 


7 The loud cry that drops fatness: is the thunder that precedes the fertiliz- 
ing rain. The earth hath spread herself: to receive the rain. 


8 The Mothers: the original waters above the firmament, 

They : Indra's attendants, the Maruts or Storm-Gods. 

9 The mighty river: the great cloud that holds the rain, 

10 The guileful Dánava's devices: the magic arts of the demon Vritra, 
14 The Váyus; the pluralis used honorifically for the singular, 
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16 Great, verily, are they, O thou Protector, who by their songs 
of praise have won thy blessing. 
They who strew sacred grass to be thy dwelling, holpen by thee 
have got them strength, O Indra, 
17 Upon the great Trikadruka days, Hero, rejoicing thee, O Indra, 
drink the Soma. Nu. | 
Come with Bay Steeds to drink of our libation, shaking the 
drops from out thy beard, contented, 
18 Hero, assume the might wherewith thou clavest Vritra pieco- 
meal, the Dánava Áurnavábha. A 
Thou hast disclosed the light to light the Arya: on thy loft 
hand, O Indra, sank the Dasyu. ic 
19 May we gain wealth, subduing with thy succour and with 
the Árya, all our foes, the Dasyus. 
Our gain was that to Trita of our party thou gavest up 
Tvashtar's son Visvarüpa. 
20 He cast down Arbuda what time his vigour was strengthened 
by libations poured by Trita. 
Indra sent forth his whirling wheel like Sürya, and aided by 
the Angirases rent Vala. 


21 Now let that wealthy Cow of thine, O Indra, yield in return a 


boon to him who lands thee. 
Give to thy praisers; let not fortune fail us. Loud may wo 
speak, with brave men, in the assembly. 


HYMN XIL ^ Indra, 


Hz who, just born, chief God of lofty spirit by power and might 
became the Gods’ protector, 

Before whose breath through greatness of his valour the two 
worlds trembled, He, O mon, is Indra, 


17 Trikudruka days ; the first three days of the Abhiplava festival. 


18 durnavdbha: son of Urpavübha, a demon, The Dasyu: the barbarian, 
the original inhabitant of the land, According to Sayaua the demon Vritra is 
meant, 

19 li is difficult to make anything intelligible of this stanza. rita is said 
by Bayana to be a Muhurshi or great Rishi, and Visvarüpa is said to be a 
three-headed monster slain by Indra, See Sacred Books of the East, XIL 104, 


20 Afbuda: a demon of the atmosphere. See I. 51 6. 
Sent forth his whirling wheel; Indra is said to have used a wheel of the 
Sun's chariot as a missile. 
Vala; the brother of Vritra or Vritra himself, See I 11. 5. 


21 That wealthy Cow of thine: meaning, probably, Ushas or Dawn, who brings 
good gifts to man. Or gd ddkshind mayhdni may be translated ' that liberal 
meed’ of thine, that is the rich reward which Indra bestows upon his worship- 
pers, regarded aa the counterpart of the dakshind or honorarium given by the 
institutors of sacrifices to the priests who perform the ceremonies, 
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2 He who fixed fast and firm the earth that staggered, and set 
at rest the agitated mountains, 
Who measured out the air's wide middle region and gave the 
heaven support, He, men, is Indra. 


3 Who slew the Dragon, freed the Seven Rivers, and drove the 
kine forth from the cave of Vala, 
Begat the fire between two stones, the spoiler in warriors’ battle, 
He, O men, is Indra. 


4 By whom this universe was made to tremble, who chased away 
the humbled brood of demons, 
Who, like a gambler gathering his winnings, seized the foe’s 
riches, He, O men, is Mara mamsen 5 
5 Of whom, the Terrible, they ask, Where is He? or verily they 
say of him, He is not. 
He sweeps away, like birds, the foe's possessions. Have faith 
in him, for Ho, O men, is Indra. 
6 Stirrer to action of the poor and lowly, of priest, of suppliant 
who sings his praises ; 
Who, fair-faced, favours him who presses Soma with stones 
made ready, He, O men, is Indra. 


7 He under whose supreme control are horses, all chariots, ande 
the villages, and cattle ; noes 
He Who gave being to the Sun and Morning, who leads the 
waters, He, O men, is Indra. 


8 To whom two armies cry in close encounter, both enemies, the 
stronger and the weaker ; 
Whom two invoke upon one chariot mounted, each for himself, 
He, O ye men, is Indra. 
9 Without whose help our people never conquer; whom, battling, 
they invoke to give them succour; 
He of whom all this world is but the copy, who shakes things 
moveless, He, O men, is Indra. 


10 He who hath smitten, ere they knew their danger, with his 
hurled weapon many gricvous sinners ; 
Who pardons not his boldness who provokes him, who slays 
the Dasyu, He, O men, is Indra. 


3 Begat the fire between two stones: generated lightning between heaven and 
earth. 


5 Like birds: as birds are captured by the fowler. According to others like 
stakes of gamblers,’ the meaning of vijah being uncertain. See I. 92. 10, note. 


7 Who leads the waters : brings the periodical rains. 
8 Whom two wvoke;: the warrior aud the charioteer, 
18 
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11 He who discovered in the fortieth autümn Sambara as he dwelt 
among the mountains; 
Who slew the Dragon putting forth his vigour, the demon lying 
there, He, men, is Indra. 
12 Who with seven guiding reins, the Bull, the Mighty, set free 
the Seven great Floods to flow at ploasuro; 
Who, thunder-armed, rent Rauhina in pieces when scaling 
heaven, He, O ye men, is Indra. 
13 Even the Heaven and Earth bow down before him, before his 
very breath the mountains tremble. 
Known as the Soma-drinker, armed with thunder, who wields 
the bolt, He, Q ye men, is. Indra. 
14 Who aids with favour him who pours the Soma and him who 
brews it, sacrificer, singer. 
Whom prayer exalts, and pouring forth of Soma, and this our 
gift, He, O ye men, is Indra. 
15 Thou verily art fierce and true who sendest strength to the 
man who brews and pours libation. 
So may we evermore, thy friends, O Indra, speak loudly to the 


synod with our heroes. 
et ame 


HYMN XIII. Indra. 
Tas Season was the parent, and when born therefrom it entered 
rapidly the floods wherein it grows. 
Thence was it full of sap, streaming with milky juice: the 
milk of the plant’s stalk is chief and meet for lauds. 
2 They come trooping together bearing milk to him, and bring 
him sustenance who gives support to all. 
The way is common for the downward streams to flow. Thou 
who didst these things first art worthy of our lauds. 


12 Seven guiding reins: or, according to Ludwig, seven bright rays, said to 
mean seven forms of Indra. Raute: the name of a demon of drought, 


15 With our heroes : with our brave sons around us. 

1 The Season: the Rains, the most important of the seasons, So monsoon, 
a corruption of mausim, any season, means the Rains especially. Jt: the 
Soina-plant. 

2 They come: probably the cows whose milk is to be used in sacrifice. 


The way is common: referring to the Water used in the Soma ceremony. 
Süyana explains the stanza differently, and Wilson paraphrases it thus: ‘The 
aggregated (streams) come, bearing everywhere the water, and conveying it as 
sustenance for the asylum of all rivers, (the ocean): the same path is assigned 
to all the descending (currents) to follow ; and as he who has (assigned) them 
(their course), thou, (Indra), art especially to be praised.’ 
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3 One priest announces what the institutor gives: one, altering 
the forms, zealously plies his task. 
The third corrects the imperfections left by each. "Thou who 
didst these things first art worthy of our lauds. 


4 Dealing out food unto their people there they sit, like wealth 
to him who comes, more than the back can bear. 
Greedily with his teeth he eats the master’s food. Thou who 
didst these things first art worthy of our lauds. 


9 Thou hast created earth to look upon the sky: thou, slaying 
Ahi, settest free the rivers’ paths. 
Thee, such, a God, the Gods have quickened with their lauds, 
even as a steed with waters: meet for praise art thou. 


6 Thou givest increase, thou dealest to us our food: thou milkest 
from the moist the dry, the rich in sweets. 

Thou by the worshipper layest thy precious store: thou art sole 
Lord of all. Meet for our praise art thou. 


7 Thou who hast spread abroad the streams by stablished law, 
and in the field the plants that blossom and bear seed ; 
Thou who hast made the matchless lightnings of the sky,— 
vast, compassing vast realms, meet for our praise art thou. 
8 Who broughtest Narmara with all his wealth, for sake of food, 
to slay him that the fiends might be destroyed, 
Broughtest the face unclouded of the strengthening one, per- 
forming much even now, worthy art thou of praise. 
9 Thou boundest up the Dása's hundred friends and ten, when, 
at one's heariug, thou holpest thy worshipper. 


— ——— 


3 According to Sáyana. three priests are here indicated, the Hotar who 
announces the sacrifice, the Adhvaryu who apportions the several pieces of the 
victim, and the Brahman who corrects mistakes and remedies defects in the ritual. 


The first four stanzas are full of difficulties and in places absolutely unin- 
telligible. My version of stanza 8, which generally follows Sá&yana, will not 
bear critical examination, but at present I have nothing better to propose. 


4 There they sit: according to Siyana, ‘the householders abide in their 
homes.’ To him who comes: toa guest. He eats the master’s food: probably, 
Agni consumes the oblations of the householder. 


6 Thou milkest from the moist: producest the dry nutritious grain from 
the moist stalk. 


8 This stanza is unintelligible. Marmara: said to be a fiend slain by Indra. 


The strengthening one: according to Sáyana, Urjayanti is the name of a female 
demon or Pisáchi, Grassmann takes it to mean the Sun. Ludwig thinks it is 
the name of a stronghold used as a store-house of provisions. 


9 The meaning of the first half-verse is uncertain, the text being evidently 


corrupt, I adopt Ludwig's emendation, dds, in place of the unintelligible 
vá yásya. 
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Thou for Dabhiti boundest Dasyus not with cords; thou wast 
a mighty help. Worthy of lauds art thou. 


10 All banks of rivers yielded to his manly might; to him they 
gave, to him, the Strong, gave up their wealth. 
The six directions hast thou fixed, a fivefold view: thy victories 
reached afar. Worthy of lauds art thou. 


Il Meet for high praise, O Hero, is thy power, that with thy 
single wisdom thou obtainest wealth, 
The life-support of conquering Jatishthira, Indra, for all 
thy deeds, worthy of lauds art thou. 
12 Thou for Turviti heldest still the flowing floods, the river- 
stream for Vayya easily to pass, 


Didst raise the outcast from the depths, and gavest fame unto 
the halt and blind. Worthy of lauds art thou. 


13 Prepare thyself to grant us that great bounty, O Vasu, for 
abundant is thy treasure. 

Snatch up the wonderful, O Indra, daily. Loud may we 
speak, with heroes, in assembly. 


HYMN XIV. Indra, 
MINisters, bring the Soma juice for Indra, pour forth the 
gladdening liquor with the beakers. 
To drink of this the Hero longeth ever; offer it to the Bull, 
for this he willeth. 


2 Ye ministers, to him who with the lightning smote, like a 
tree, the rain-withholding Vritra— 
Bring it to him, him who is fain to taste it, a draught of 
this which Indra here deserveth. 


» 


Dabhíti: a Rishi, named in I. 112. 23. Not with cords: in a prison without 
eords, the grave. 

10 AU bunks of rivers; the dams that prevented the rivers of the clouds from 
flowing. The six directions: above, below, before, behind, right, left. The 
pfoefold view, inasmuch as we cannot see what is below the ground. Sädyana 
explains the shad vishitrah as heaven, earth, day, night, water, and plants, and 
the paficha sandrísah as the five races of men. « 

11 Jdtdshthira : a certain man of that name, says Sáyana; perhaps the 
institutor of the sacrifice. 

12 Turviti and Vayya appear to have been enabled to ford a great river by 
the aid of Indra. See I. 61 11. Turviti was the son of Vayya. See I. 54. 6, 

The outcast: or Parfvrij as a proper name. Sce I. 112. 8, where the 
miracle is ascribed to the Asvins, 

13 Snatch up the wonderful: that is, gain quickly wondrous wealth. This 
appears to be the literal meaning of the words which Wilson paraphrases, 
after Sáyana : ‘ mayest thou be disposed to grant us exceeding abundance.’ 

1 Ministers ; Adhvaryus, or priests, whose duty was to make the prepara- 
tions for sacrifice, 


E 
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3 Ye ministers, to him who smote Dribhika, who drove the kine 
forth, and discovered Vala, 
Offer this draught, like Váta in the region: clothe him with 
Soma even as steeds with trappings. 


4 Him who did Urana to death, Adhvaryus! though crowing 
arms ninety-and-nine in number ; ; 
Who cast down headlong Arbuda and slew E ye 
that Indra to our offered Soma. 


5 Ye ministers, to him who struck down Svasna, and dia to 
to death Vyansa and greedy Sushna, 
And Rudhikrás and Namuchi and Pipru,—to him, to Indra, 
pour ye forth libation. 


6 Ye ministers, to him who, as with thunder, demolished. 
Sambara's hundred ancient castles ; 
Who cast down Varchin’s sons, a hundred thousand, —to him, 
to Indra, offer ye the Soma. 


7 Ye ministers, to him who slew a hundred thousand, and cast 
them down upon earth’s bosom ; 
Who quelled the valiant men of Atithigva, Kutsa, and Áyu,— 
bring to him the Soma. 


8 Ministers, men, whateverthing yelong for obtain ye quickly 
bringing gifts to Indra. 
Bring to the Glorious One what hands have cleanséd; to 
Indra bring, ye pious ones, the Soma. 
9 Do ye, O ministers, obey his order: that, purified in wood, in 
wood uplift ye. 
Well pleased he longs for what your hands have tended : offer 
the gladdening Soma juice to Indra, 
10 As the cow’s udder teems with milk, Adhvaryus, so fill with 
Soma Indra, liberal giver. 
I know him: Iam sure of this, the Holy knows that I fain 
would give to him more largely. 


8 Dribhika : one of the numerous demons slain by Indra. 

Like Vita in the region : bringing rain, as the Wind- God does. 

As steeds with trappings: the meaning of j£h is uncertain. Sáyana ex- 
plains it, ‘as an old man (is covered) with garments.’ 

4 Urana: another demon. <Arbuda: a demon mentioned in I. 51. 6. 

5 Svugna, Vyansa, and the rest, are demons, some of whom have been 
previously mentioned, 

6 Sambara: a fiend mentioned several times in Book I. Varchin a demon 
who reviled Indra, and was slain with all his sons and followers. 

7 The valiant men: vírün ; heroes. S&yana supplies ‘assailants,’ as Ati- 
thigva, Kutsa, and Ayu appear in Book I. as favoured by Indra, Here their 
battle with Türvayána (1. 58. 10) is referred to, 

9 Jn wood; in the wooden receptacle, 


. 
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11 Him, ministers, the Lord of heavenly treasure and all terrest- 
rial wealth that earth possesses, 
Him, Indra, fill with Soma as a garner is filled with barley 
full: be this your labour. 
12 Prepare thyself to grant us that great booty, O Vasu, for 
abundant is thy treasure. 
Gather up wondrous wealth, O Indra, daily. Loud may we 
speak, with heroes, in assembly. 


HYMN XV. Indra. 


Now, verily, will I declare the exploits, mighty and true, of 
him the True and Mighty. 

In the Trikadrukas he drank the Soma: then in its rapture 
Indra slew the Dragon. 


2 High heaven in unsupported space he Stablished : he filled the 
two worlds and the air's mid-region. 
Earth he upheld, and gave it wide expansion. These things 
did Indra in the Soma’s rapture. 


3 From front, as twere a house, he ruled and measured; pierced 
with his bolt the fountains of the rivers, 
And made them flow at ease by paths far-reaching. These 
things did Indra in the Soma’s rapture, 


4 Compassing those who bore away Dabhiti in kindled fire he 
burnt up all their weapons, 
And made him rich with kine and cars and horses. These 
things did Indra in the Soma’s rapture. 


5 The mighty roaring flood he stayed from flowing, and carried 
those who swam not safely over. 
They having crossed the stream attained to riches. These 
things did Indra in the Soma’s rapture. 


6 With mighty power he made the stream flow upward, crushed 
with his thunderbolt the car of Ushas, 
Rending her slow steeds with his rapid coursers. These things 
did Indra in the Soma’s rapture. 


1 In The Trikadrukas : see II. II. 17. In its rapture: in the exhilaration 
produced by drinking the fermented juice. See I. 51. 2 and note. 

3 From front, as "were a house: the formation of the world is compared to 
the building of a house. Wilson renders : (He itis) who has measured the 
eastern (quarters) with measures like a chamber.’ 


- 4 Dabhiti: see II. 18. 9. 
5 Cf. I. 18. 12, 


6 The cav of Ushas: the destruction of the chariot of Ushas or Dawn by 
Indra i is described more fully iu IV. 80, 8. 
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7 Knowing the place wherein the maids were hiding, the outeast 
showed himself and stood before them. 
The cripple stood erect, the blind beheld them. These things 
did Indra in the Soma's rapture. 
8 Praised by the Angirases he slaughtered Vala, and burst apart 
the bulwarks of the mountain. 
He tore away their deftly-built defences. These things did 
Indra in the Soma’s r&ptüre. 
9 Thou, with sleep whelming Chumuri and Dhuni, slewest the 
Dasyu, keptest safe Dabhiti. 
There the staff-bearer found the golden treasure. These things 
did Indra in the Soma's rapturo. 
10 Now let that wealthy Cow of thine, O Indra, yield in return 
a boon to him who lauds thee. 
Give to thy praisers: let not fortune fail us. Loud may we 
speak, with brave men, in assembly. 


HYMN XVI. Indra. 


To him, your own, the best among the good, I bring PUE y; 
like oblation in the kindled fire. ; 

We invocate for help Indra untouched by eld, who maketh 
all decay, strengthened, for ever young. 


2 Without whom naught exists, Indra the Lofty One; in whom 
alone all powers heroic are combined. 
The Soma is within him, in his frame vast strength, the 
thunder in his hand and wisdom in his head. 


3 Not by both worlds is thine own power to be surpassed, nor 
may thy car be stayed by mountains or by seas. 
None cometh near, O Indra, to thy thunderbolt, when with 
swift steeds thou fliest over many a league. 


4 For all men bring their will to him the Resolute, to him the 
Holy One, to him the Strong they cleave. 
Pay worship with oblation, strong and passing wise. Drink 
thou the Soma, Indra, through the mighty blaze. 


7 Parävrij, here rendered ‘the outcast, is taken by Sáyana as the name of 
a Rishi who was lame and blind. When some girls made sport of him he 
prayed to Indra and was made sound. 
9 Chumuri and Dun: Asuras or demons. 
E staf-bearer the door-keeper, or chamberlain, of Dabhiti. The golden 
treasure: of Shari and Dhuni. 


l Like oblation: praise that magnifics and strengthens Indra as oblations of 
clarified butter cast into the fire increase the flame, 


HEN d 
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5 The vessel of the strong flows forth, the flood of meath, unto 
the Strong who feeds upon the strong, for drink. 
Strong are the two Adhvaryus, strong are both the stones. 
They press the Soma that is strong for him the Strong. 


6 Strong is thy thunderbolt, yea, and thy car is strong; strong 
are thy Bay Steeds and thy weapons powerful. 
Thou, Indra, Bull, art Lord of the strong gladdening drink : 
with the strong Soma, Indra, satisfy thyself. 


7 I, bold by prayer, come near thee in thy sacred rites, thee 
like a saving ship, thee shouting in the war. 
Verily he will hear and mark this word of ours: we will pour 
Indra forth as "twere a spring of wealth. 


8 Turn thee unto us ere calamity come nigh, as a cow full of 
pasture turns her to her calf. 
Lord of & Hundred Powers, may we once firmly cling to thy 
fair favours even as husbands to their wives. 


9 Now let that wealthy Cow of thine, O Indra, yield in return a 
boon to him who lauds thee. 
Give to thy praisers: let not fortune fail us. Loud may we 
speak, with heroes, in assembly. 


HYMN XVII. Indra. 


LIxE the Angirases, sing this new song forth to him, for, as 
in ancient days, his mighty powers are shown, 

When in the rapture of the Soma he unclosed with strength 
the solid firm-sliut stables of the kine. 


2 Let him be even that God who, for the earliest draught mea- 
suring out his power, increased his majesty ; ' 
Hero who fortified his body in the wars, and through his great- 
ness set the heaven upon his head. 


3 Thou didst perform thy first great deed of hero might what time 
thou showedst power, through prayer, before this folk. 
Hurled down by thee the car-borne Lord of Tawny Steeds, the 
congregated swift ones fled in sundry ways. 


5 The vessel of the strong: the reservoir containing the strong Soma. In 
reference to the repetition of the word ‘strong’ in this and the following 
atanza see I. 177. 2, 8. 


Both the stones : for pressing out the Soma juice. 


Rainerii 


1 Praise Indra after the manner of the ancient Angírases with a new song, 
because his ancient deeds are continually renewed for our advantage. 
2 Fortified his body: protected it with a coat of mail. 


3 The congregated swift ones: according to Sdyana, the Asuras or enemies 
of the Gods. According to Roth the waters of the heaven, 


c E pe 
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4 He made himself by might Lord of all living things, and strong 
in vital power waxed great above them all. 
He, borne on high, o'erspread with light the heaven and earth, 
and, sewing up the turbid darkness, closed it in. 


5 He with his might made firm the forward-bending hills, the 
downward rushing of the waters he ordained. 

Fast he upheld the earth that nourisheth all life, and stayed 
the heaven from falling by his wondrous skill. 


6 Fitforthe grasping of his arms is what the Sire hath fabricated 
from all kind of precious wealth, 
The thunderbolt, wherewith, loud-roaring, he smote down, and 
striking him to death laid Krivi on the earth. 


As she who in her parents’ house is growing old, I pray to thee 
as Bhaga from the seat of all. 

Grant knowledge, mete it out and bring it to us here: give us 
the share wherewith thou. mak est people glad. 


8 May we invoke thee as a liberal giver: thou givest us, O Indra, 
strength and labours. 
Help us with manifold assistance, Indra: Mighty One, Indra, 
make us yet more wealthy. 


9 Now may that wealthy Cow of thine, O Indra, give in return 
a boon to him who lauds thee. ; 
Give to thy praisers: let not fortune fail us. Loud may wo speak, 
with heroes, in assembly. 


HYMN XVIII. Indra, 


Tun rich new car hath been equipped at morning; four yokes 
it hath, three wbips, seven reins to guide it : l 
Ten-sided, friendly to mankind, light-winner, that must be urged 

to speed with prayers and wishes. 


=F 


4 Borne on high: or perhaps ‘luminous,’ as Prof. Max Müller renders it. 
5 Forward-bending ready to fall until Indra fixed them. 


6 Ari: originally a leather bag’ and metaphorically ‘a cloud,’ said by 
Sáyana to be an Asura or demon. 


7 As Bhaga: as the God who distributes wealth, and also presides over love 


and marriage, From the seat of all: from the hall of sacrifice where seats of 
sacred grass are provided for all the Gods. 


1 The vich new car is the morning sacrifice which travels to the Gods and 
obtains wealth for the worshipper. The four yokes are the four pair of stones 
for pressing out the Soma juice; the three whips are the three tones of 
prayer; the seven veins are the seven metres. The meaning of dásáritrah, 
‘ten sided,’ is not clear. Sdyaua explains artirdéh as * preservers from enemies, 
ý, €. sins,’ the planets. Grassmann thinks that wheels are meant, 
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2 This is prepared for him the first, the second, and the third 
time: he is man’s Priest and Herald. 
Others get offspring of another parent: he goeth, as a noble 
Bull, with others. 
3 To India’s car the Bay Steeds have I harnessed, that new 
well-spoken words may bring him hither. 
Here let not other worshippers detain thee, for among us are 
many holy singers. , 
4 Indra, come hitherward with two Bay Coursers, come thou 
with four, with six when invocated. 
Come thou with eight, with ten, to drink the Soma. Here is 
the juice, brave Warrior: do not scorn it. 
5 O Indra, come thou hither having harnessed thy car with twenty, 
thirty, forty horses. 
Come thou with fifty well trained coursers, Indra, sixty or 
seventy, to drink the Soma. 
6 Come to us hitherward, O Indra, carried by eighty, ninety, or 


an hundred horses. 
This Soma juice among the Sunahotras hath been poured out, 


in love, to glad thee, Indra. 
7 To this my prayer, O Indra, come thou hither: bind to thy 
car's pole all thy two Bay Coursers. 
Thou art to be invoked in many places: Hero, rejoice thyself 
in this libation. 
8 Neer be my love from Indra disunited: still may his liberal 


Milch-cow yield us treasure. 
So may we under his supreme protection, safe in his arms, 
succeed in each forth-going. 
9 Now may that wealthy Cow of thine, O Indra, give in return 
a boon to him who lauds thee. 
Give to thy praisers: let not fortune fail us. Loud may we 
speak, with heroes, in assembly. 


2 The first, the second, and the third time: the three daily sacrifices are 
referred to. He is man’s Priest : Agni must be meant. 

The second hemistich is obscure, Wilson, after Sáyana, paraphrases : 
‘Other (priests) engender the embryo of a different (rite), but this victorious 
(sacrifice), the showerer (of benefits) combines with other (ceremonies).’ 


4 With two Bay Coursers this is the usual number. The progressive 
multiplication in this and the following stanzas is perhaps intended to in- 
dicate the ever increasing rapidity with which the eager worshipper prays 
Indra to approach, The Scholiast says that by their supernatural power the 
two horses of Indra multiply themselves indefinitely. 

6 The Sunahotrus: apparently a family so called e *'*ose who 
sacrifice with happy result.“ According to S&yana, : ie.. .. certain 


vessels into which the Soma juice was poured, . 1 
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HYMN XIX. mR 


DRAU HTS of this sweet juice have been drunk for rapture, of 
the wise Soma-presser's offered dainty, 

Wherein, grown mighty in the days aforetime, Indra hath found 
delight, and men who worship. 


2 Cheered by this meath Indra, whose hand wields thunder, rent 
piecemeal Ahi who barred up the waters, 
So that the quickening currents of the rivers flowed forth like 
birds unto their resting-places. 
9 Indra, this Mighty One, the Dragon's slayer, sent forth the 
flood of waters to the ocean. 
He gave the Sun hislife, he found the cattle, and with the 
night the works of days completed. 


4 To him who worshippeth hath Indra given many and matchless 
gifts. He slayeth Vritra. 
Straight was he to be sought with supplications by men who 
struggled to obtain the sunlight. 
5 To him who poured him gifts he gave up Sürya,—Indra, the 
God, the Mighty, to the mortal ; 
For Etasa with worship brought him riches that keep distress 
afar, as twere his portion. 
6 Once to the driver of his chariot, Kutsa, he gave up greedy 


Sushna, plague of harvest ; 
And Indra, for the sake of Divodása, demolished Sambara’s nine- 


and-ninety castles. 


* 


1 Have been drunk: by Indra. 


9 And with the night : perhaps, by giving the night for rest enabled men to 
perform the labours of the day. Or, as akéind may mean ‘by light,’ effected 
the manifestation of the days by light, as Wilson renders it after Sáyana. 


5 See I. 61. 15. The legend says that a certain King who wished for a son 
worshipped Sürya who, to grant his prayer, was born himself as the King's son. 
Afterwards when some dispute arose between this King's son who was named 
Sürya and the Rishi Etasa, Indra sided with thelatter. In I. 61. 15, a chariot 
race appears to be referred to, and I have translated the passage accordingly, 
following Sdyana in taking Sürya to be the name of a man. If, however, as is 
very possible, Sürya there is the Sun-God the meaning is that Indra, in order 
to favour his faithful worshipper Etasa, compelled Surya or the Sun to bring 
back his chariot and horses to the east; thatis the return of day on some parti- 
cular occasion is attributed to Indra's intervention on behalf of his favourite. 
This appears to be the meaning of this verse also. See also I. 121. 18. 


As 'twere his portion: as (a father gives) his portion (to a son), according 
to Sayana. ' 

6 Kutsa and Divoddsa, favourites of Indra, and Suskna and Sambara, demons 
of drought, have occurred frequently in Book I. ; 
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7 So have we brought our hymn to thee, O Indra, strengthening 
thee and fain ourselves for glory. 
May we with best endeavours gain this friendship, and mayst 
thou bend the godless scorner's weapons. 


8 Thus the Gritsamadas for thee, O Hero, have wrought their 
hymn and task as seeking favour. 
May they who worship thee afresh, O Indra, gain food aud 
strength, bliss, and a happy dwelling. 


9 Now may that wealthy Cow of thine, O Indra, give in return 
à boon to him who lauds thee. 
Give to thy praisers: let not fortune fail us. Loud may we 
speak, with heroes, in assembly. 


HYMN XX. Indra. 


As one brings forth his car when fain for combat, so bring we 
power to thee—regard us, Indra —— 

Well skilled in song, thougbtful in spirit, seeking great bliss 
from one like thee amid the Heroes. 


2 Indra, thou art our own with thy protection, a guardian near 
to men who love thee truly. | 
Active art thou, the liberal man’s defender, his who draws 
near to thee with right devotion. 


3 May Indra, called with solemn invocations, the young, the 
Friend, be men’s auspicious keeper, 
One who will further with his aid the singer, the toiler, praiser, 
dresser of oblations. 


4 With laud and song let me extol that Indra in whom of old 
men prospered and were mighty. 
May he, implored, fulfil the prayer for plenty of him who 
worships, of the living mortal. 


5 He, Indra whom the Angirases’ praise delighted, strengthened 
their prayer and made their goings prosper. 
Stealing away the mornings with the sunlight, he, lauded, 
crushed even Asna's ancient powers. 


1 For combat: or, perbaps, for the race. 
3 The toiler ; the man who labours in the discharge of religious duties, 


4 Theliving mortal: the present worshipper, as distinguished from the men 
of old. 


5 Made their goings prosper: by recovering for them the stolen cows, fre- 
quently mentioned in Book I. Agna, ‘the voracious,’ said to be the name of 
à demon, one of the many foes overthrown by Indra, 


e 
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6 He verily, the God, the glorious Indra, hath raised him up for 
man, best Wonder-Worzer. 
He, self-reliant, mighty and triumphant, brought low the dear 
head of the wicked Dasa. 


7 Indra the Vritra-slayer, Fort-destroyer, seattered thé Dasa hosts 
who dwelt in darkness. 
For man hath he created earth and waters, and ever helped the 
prayer of him who worships. 
8 To him in might the Gods have ever yielded, to Indra in the 
tumult of the battle. 


When in his arms they laid the bolt, he slaughtered the Dasyus 
and cast down their forts iron. 


9 Now may that wealthy Cow of thine, O Indra, give in return a 
boon to him who lauds thee. 
Give to thy praisers: let not fortune fail us. Loud may we 
speak, with heroes, in assembly, 


HYMN XXL Indra, 


To him the Lord of all, the Lord of wealth, of light; him who 
is Lord for ever, Lord of men and tilth, 

Him who is Lord of horses, Lord of kine, of floods, to Indra, 
to the Holy bring sweet Soma juice. 

2 To him the potent Ono, who conquers and breaks down, the 

Victor never vanquished who disposes all, 

The mighty-voiced, the rider, unassailable, to Indra ever- 
conquering speak your reverent prayer. 


3 Still Victor, loved by mortals, ruler over men, o’erthrower, 

warrior, he hath waxen as he would ; : 

Host-gatherer, triumphant, honoured mid the folk. Indra's 
heroic deeds will I tell forth to al]. 


6 Dása; said by Sayana to bean Asura, or demon of that name, The word 
is frequently applied to the foes of the Aryas, to the maliguant demons of the 
air as well as to the barbarous and hostile inhabitants of the land, and it is not 
always clear whether human or superhuman enemies are intended. 


The deur head; the Dasa’s own head; dear = {op in Homer. 


. 4 Phe Dåsu hosts who dwelt in durkness : the words thus rendered are vari. 
ously explained. It is uncertain whether the aborigines of the country are 
meant, or the demons of air who dwell in the dark clouds. 

8 The Dusyus: the Asuras or demons, according to Séyana, 


vetoed — 


1 The Lord: literally, conqueror of all, of wealth, etc. 


2 Mighty- -voiced : SAyana gives two explanations, having a full irons ' or 
‘praised by many.’ Rider: borne through the sky. 
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4 The.strong who never yields, who slew the furious fiond, the 
decp, the vast, of wisdom unattainable ; 
Who speeds the good, the breaker-down, the firm, the vast,— 
Indra whose rites bring joy hath made the light of Dawn. 
5 By sacrifice the yearning sages sending forth their songs 
found furtherance from him who speeds the flood. 
In Indra seeking help with worship and with hymn, they 
drew him to themselves and won them kine and wealth. 


6 Indra, bestow on us the best of treasures, the spirit of ability 
aud fortune ; 
Increase of riches, safety of our bodies, charm of sweet speech, 
and days of pleasant weather. 


HYMN XXII. Indra. 
At the Trikadrukas the Great and Strong hath drunk drink 
blent with meal. With Vishnu hath he quaffed the poured 
out Soma juice, all that he would. 
That hath so heightened him the Great, the Wide, to do his 
mighty work. 
So may the God attain the God, true Indu Indra who is true. 

2 So he resplendent in the battle overcame Krivi by might. He 
with his majesty hath filled the earth and heaven, and waxen 
strong. 

One share of the libation hath he swallowed down: one share 
he left. 
So may the God attend the God, true Indu Indra who is true. 


3 Brought forth together with wisdom and mighty power thou 
grewest great; with hero deeds subduing the malevolent, 
most swift in act ; 

Giving prosperity, and lovely wealth to him who praiseth thee. 
So may the God attend the God, true Indu Indra who is true. 


& This, Indra, was thy hero deed, Dancer, thy first and ancient 
work, worthy to be told forth in heaven, 
What time thou sentest down life with a God's own power, free- 
ing the floods. 
All that is godless may he conquer with his might, and, Lord 
of Hundred Powers, find for us strength and food. 


— 
4 The furious fend: Vritra. 
6 Ability: to perform sacred ceremonies, according to Sáyana. 


l The Trikadrukas : the first three days of the Abhiplava ceremony. 

Indu : a drop, especially of Soma juice; another name of the deified Soma. 
2 Krivi: & demon. See II. 17: 6. 

4 Dancer: active in battle, dancer of the war-dance. 
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HYMN XXIII. Brahmanaspati. 


We call thee, Lord and Leader of the heavenly hosts, the wise 
among'the wise, the famousest of all, 

The King supreme of prayers, O Brahmanaspati:: hear us with 
help; sit down in place of sacrifice. 

2. Brihaspati, God immortal! verily the Gods have gained from 

thee, the wise, a share in holy rites. 

As with great light the Sun brings forth the rays of morn, 80 
thou alone art Father of all sacred prayer. 


3 When thou hast chased away revilers and the gloom, thou 
mountest the refulgent car of sacrifice; . 
The awful car, Brihaspati, that quells the foe, slays demons, 
cleaves the stall of kine, and finds the light. 


4 Thou leadest with good guidance and preservest men; distress 
o'ertakes not him who offers gifts to thee. 
Him who hates prayer thou punishest, Brihaspati, quelling his 
wrath: herein is thy great mightiness. 


9 No sorrow, no distress from any side, no foes, no creatures 
double-tongued have overcome thé man,— ! 
Thou drivest all seductive fiends away from him whom, careful 
guard, thou keepest, Brahmanaspati. 


6 Thou art our keeper, wise, preparer of our paths: we, for thy 
service, sing to thee with hymns of praise. 
Brihaspati, whoever lays à snare for us, him may his evil fato, 
precipitate, destroy. 
7 Him, too, who threatens us without offence of ours, the evil- 
minded, arrogant, rapacious man,— 
Him turn thou from our path away, Brihaspati: give us fair 
access to this banquet of the Gods. 


8 Thee as protector of our bodies we invoke, thee, saviour, as 
the comforter who loveth us. 
Strike, O Brihaspati, the Gods' revilers down, and let not the 
unrighteous come to highest bliss. 


1 Brahmanaspati: alternating with Brihaspati, the Deity in whom the action 
of the worshipper upon the Gods is personified. See I. 14. 3. A comparative- 
ly recent God, as the representative of the hierarchy, he is gradually encroach- 
ing on the jurisdiction of Indra the Warrior God of the Kshatriyas, claiming 
his achievements as his own’and assuming his attributes. See Weber, Über 
den Vájapeya, Sitzungsberichte der K. P. Academie der Wissenschaften, 1892, 
XXXIX, p.15. 

3 Revilers: blaspheming demons of darkness. Cleaves the stall of kine: Opens 
the prison where the cows or rays of light have been shut up. 


7 This bunquet of the Gods: sacrifice in general, and especially the sacrifice 
which is performing. 
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9 Through thee, kind prosperer, O Brahmanaspati, may we obtain 
the wealth of men which all desire: 
And all our enemies, who near or far away prevail against us, 
crush, and leave them destitute. 
10 With thee as our own rich and liberal ally may we, Brihaspati, 
gain highest power of life, 
Let not the guileful wicked man be lord of us: still may we 
prosper singing goodly hymns of praise. 
11 Strong, never yielding, hastening to the battle-cry, consumer 
of the foe, victorious in the strife, 
Thou art sin’s true avenger, Brahmanaspati, who tamest e'en 
the tierce, the wildly passionate. 
13 Whoso with mind ungodly seeks to do us harm, who, deeming 
him a man of might mid lords, would slay,— 
Let not his deadly blow reach us,.Brihaspati; may we humi- 
liate the strong ill-doer's wrath. 
13 The mover mid the spoil, the winner of all wealth, to be invoked 
in fight, and reverently adored, 
Brihaspati hath overthrown like cars of war all wicked enemies 
who fain would injure us. 
14 Burn up the demons with thy fiercest-flaming brand, those who 
have scorned thee in thy manifested might. 
Show forth that power that shall deserve the hymn of praise: 
destroy the evil-speakers, O Brihaspati. 
15 Brihaspati, that which the foe deserves not, which shines among 
the folk effectual, splendid, 
That, Son of Law! which is with might refulgent—that trea- 
sure wonderful bestow thou on us. 
16 Give us not up to those who, foes in ambuscade, are greedy 
for the wealth of bim who sits at ease, 
Who cherish in their heart abandonment of Gods, Brihaspati, 
no further rest shall they obtain. 
17 For Tvashtar, he who knows each sacred song, brought thee 
to life, preéminent o’er all the things that be. 
Guilt-scourger, guilt-avenger is Brihaspati, who slays the spoiler 
and upholds the mighty Law. 


— — 


15 Son f Lww: who hast thy being in accordance with ritá, truth or eternal 
Law and Order. 
16 This stanza is difficult, and the translation is conjectural, Wilson 
' observes that Sáyana's explanation is not very intelligible. 
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18 The mountain, for thy glory, cleft itself apart when, Angiras! 
thou openedst the stall of kine. : 
Thou, O Brihaspati, with Indra for ally didst hurl down water- 
floods which gloom had compassed round. 


19 O Brahmanaspati, be thou controller of this our^hymm and 
prosper thou our children. 
All that the Gods regard with love is blessed. Loud may we 
speak, with heroes, in assembly. 


HYMN XXIV. Byahmanaspati. 


Bg pleased with this our offering, thou who art the Lord; we 
will adore thee with this new and mighty song. 

As this thy friend, our liberal patron, praises thee, do thou, 
Brihaspati, fulfil our hearts’ desire. 

2 He who with might bowed down the things that should be 

bowed, and in his fury rent the holds of Sambara ; 

Who overthrew what shook not, Brahmanaspati,—he made 
his way within the mountain stored with wealth. 


3 That was a great deed for the Godliest of the Gods: strong 
things were loosened and the firmly fixed gave way. 

He drave the kine forth and cleft Vala through by prayer, 

dispelled the darkness and displayed the light of heaven. 


4 The well with mouth of stone that poured a flood of meath, 
which Brahmanaspati hath opened with his might— 
All they who see the light have drunk thoir fill thereat: to- 
gether they have mado the watery fount flow forth. 


5 Ancient will be those creatures, whatsoe'er they be; with 
moons, with autumns, doors unclose themselves to you. 
Effortless they pass on to perfect this and that, appointed works 
which Brahmanaspati ordained. 


18 Angiras : Brihaspati is here called by the name of the ancient patriarch 
as Agni is in I. 1.6 According tothe BAdgavata Purüna Brihaspati is the 
son of Angiras. 


Thou ..,..didst hurl down: the deed usually ascribed to Indra is here attri- 
buted to Brihaspati as the Lord of effectual prayer. See I. 14. 3, and 62 3. 


1 Thy friend, our liberal patron the institutor of the sacrifice, the faithful 
worshipper of the God and the rewarder of the priests. 

2 The holds of Sumbara : great black clouds before they pour their rain. 

The mountain stored with wealth: the cloud full of precious rain. 

5 This stanza is difficult. Ludwig takes tf bhúvanñ, those creatures,’ 
whose nature is imperfectly known, to be the sun and moon, the parents of 


months and years, which without any effort on their part bring to pass whatever 
Brahmanaspati decrees. l l ü 


19 
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6 They who with much endeavour searching round obtained the 
"s Panis’ noblest: treasure hi aden in the cave,— 
Those sig, having marke! ihe falsehoods, turned them back 
whence they had come, and sought again to enter in. 
7 The pioys ones when they had seen the falsehoods turned them 
back, the sages stood again upon the lofty ways. 
Cast down with both their arms upon the rock they left the 
kindled fire, and said, No enemy is he. 
8 With his swift bow, strung truly, Brahmanaspati reaches the 
mark whate’er it be that he desires. f 
Excellent are the arrows wherewithal he shoots, keen-eyed to 
look on men and springing from his ear. 
9 He brings together and he parts, the great High Priest; extolled 
is he, in battle Brahmanaspati. 
When, gracious, for the hymu he brings forth food and wealth, 
the glowing Sun untroubled sends forth fervent heat. 
10 First and preéminent, excelling all besides are the kind gifts of 
liberal Brihaspati. 
These are the boons of him the Strong who should be loved, 
whereby both classes and the people have delight. 
11 Thou who in every way supreme in earthly power, rejoicing, 
by thy mighty strength hast waxen great,— 
He is the God spread forth in breadth against the Gods: he o, 
Brahmanaspati, encompasseth this All. 
12 From you, twain Maghavans, all truth proceedeth: even the 
waters break not your commandment. 
Come to us, Brahmanaspati and Indra, to our oblation like yoked 
steeds to fodder. 


6 The Panis are the robber-fiends who carry off and hide the cows or rays 
of light. Those sages: the Angirases, to whom the stolen cows are said to 
have belonged. Having marked the falsehoods: having seen through the 
guiles of the fiends who sought to mislead them. 

7 They left the kindled fire > the cows, or waters and the light which follows 
their effusion, were set free by fire-oblations of which the Angirases are regard- 
ed as the earliest institutors. No enemy: that is, man’s greatest friend, The 
stanza is obscure, and Siyana’s explanation is unsatisfactory. 

8 Springing from his ear: the bow-string being drawn tọ the right ear. 
The , Word may, perhaps, mean also, ‘finding their home i in, 2. €, reaching the 
ears’ of men, and might be translated ‘levelled to the ear.’ 


9 He brings together and he parts : brings friends together in worship, and 


disperses enemies in battle. 
10 Both classes: according to Siyana, the institutors of the sacrifice and the 
priests, or Gods and men. 
11 In breadth against the Gods: in his mightiness the representative of all 


the Gods. 
12 Even the waters: all nature, even the strong and rapid water-floods; 
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13 The sacrificial flames most swiftly hear the call: the priest of 
the assembly gaineth wealth for hymns. E 
Hating the stern, remitting at his will the debt, strong in the 
shock of fight is Brahmanaspati. 
14 The wrath of Brahmanaspati according to his wil had full 
effect when he would do a mighty deed. 
The kine he drave forth and distributed to heaven, even as a 
copious flood with strength flows sundry ways. 
15 O Brahmanaspati, may we be evermore masters of wealth well- 
guided, full of vital strength. 
Heroes on heroes send abundantly to us, when.thou omnipoten 
5 through prayer seekest my call. 
16 O Brahmanaspati, be thou controller of this our hymn, and 
prosper thou our children. 
All that the Gods regard with love is blessed. Loud may we 
speak, with heroes, in assembly. 


HYMN XXV. Brahmanaspati. 


Hz lighting up the flame shall conquer enemies: strong shall 
he be who offers prayer and brings his gift. 

He with his seed spreads forth beyond another’s seed, whom- 
ever Brahmanaspati takes for his friend. 


2 With heroes he shall overcome his hero foes, and spread his 
wealth by kine: wise by himself is he. 
His children and his children’s children grow in strength, 
whomever Brahmanaspati takes for his friend. 
3 He, mighty like a raving river’s billowy flood, as a bull con- 
quers oxen, overcomes with strength. 
Like Agni’s blazing rush he may not be restrained, whomever 
Brahmanaspati takes for his friend. 
4 For him the floods of heaven flow never failing down: first 
with the heroes he goes forth to war for kine. 
He slays in unabated vigour with great might, whomever 
Brahmanaspati takes for his friend. . 
. 5 All roaring rivers pour their waters down for him, and many 
a flawless shelter hath been granted him. 
Blest with the happiness of Gods he prospers well, whomever 
Brahmanaspati takes for his friend. 


HYMN XXVI. Brahmanaspati. 


Tax righteous singer shall o'ercome his enemies, and he who 
serves the Gods subdue the godless man. 

z} The zealous man shall vanquish the invincible, the worshipper 
share the food of him who worships not, 
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2 Worship, thou hero; chase the arrogant afar: put on aus- 
picious courage for the fight with foes. 
Prepiro oblation so that thou mayst have success: we crave 
the favouring help of Brahmanaspati. 
8 He withe his folk, his house, his family, his sons, gains booty 
for himself, and, with the heroes, wealth, 
Who with oblation aud a true believing heart serves Brah- 
mauaspati the Father of the Gods. 
4 Whoso hath honoured him with offerings rich in oil, him 
Brahmanaspati leads forward on his way, 
Saves him from sorrow, frees him from his enemy, and is his 
wonderful deliverer from woe. 


HYMN XXVII. Adityas. 
Tunis hymns that drop down fatness, with the ladle I ever 
offer to the Kings Adityas. 
May Mitra, Aryaman, and Bhaga hear us, the mighty Varuna, 
Daksha, and Anga. 


9 With one accord may Aryaman and Mitra and Varuna this 
day accept this praise-song— 
Adityas brizht and pure as streams of water, free from all 
guile and falsehood, blameless, perfect. 


3 These Gods, Adityas, vast, profound, and faithful, with many 
eyes, fain to deceive the wicked, 
Looking within behold the good and evil: near to the Kings 
is even the thing most distant. 
4 Upholding that which moves and that which moves not, 
Adityas, Gods, protectors of all being, 


Provident, guarding well the world of spirits, true to eternal 
v Law, the debt-exaotors. 


— 


2 Worship, thou hero : the Rishi addresses the exhortation to himself. 


8 The Father of the Gods ; Sàyaua explains pitaram, father, by pdlayctdraim, 
protector, 


1 With the ladle: that is, with my tongue that utters praises as the 
sacrificial ladle pours out the ablations of clarified butter. 


Adityus : see I. 14, 3. P 

Bhaga: the name of this ancient God still survives in the Slavonic 
languages as a general name for God, He is frequently invoked together 
with Püshan and the Adityas, See I. 14. 3, 

Daksha : active energy, spiritual power personified, and called an Aditya 
or son of Aditi. Säyana takes the word as an epithet of Ansa, powerful, 

Anga: another of the Adityas, the Distributer, Sec II. I. 4. 

8 Looking within: into the hearts of men, l 

4 The debt-exuctors ; the punishers of sin, 


æ 
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May I, A dityas, share in this your favour which, Aryaman, 
brings profit e'en 1n danger. 

Under your guidance, Varuna and Mitra, round troubles may 
I pass, like rugged places. 


Smooth is your path, O Aryaman and Mitra ; excellent is it, 
Varuna, and thornless. 

Thereon, Á dityas, send us down your blessing: grent us a 
shelter hard to be demolished. 

Mother of Kings, may Aditi transport us, by fair paths Arya- 
man, beyond all hatred. 

May we uninjured, girt by many heroes, win Varnna’s and 
Mitra’s high protection. 

With their support they stay three earths, three heavens ; ; 
three are their functions in the Gods’ assembly. 

Mighty through Law, Adityas, is yous greatness; fair is it, 
Aryaman, Varuna, and Mitra. 

Golden and splendid, pure like streams of water, they hold 
aloft the three bright heavenly regions. 

Ne'er do they slumber, never close their eyelids, faithful, far- 
ruling for the righteous mortal. 


Thou over all, O Varuna, art Sovran, be they Gods, Asura ! or 
be they mortals. 

Grant unto us to see a hundred autumns: ours be the blest 
long lives of our forefathers. 

Neither the right nor left do I distinguish, neither the east 
nor yet the west, Adityas. 

Simple and guided by your wisdom, Vasus! may I attain the 
light that brings no danger. 


He who bears gifts unto the Kings, true Leaders, he whom 
their everlasting blessings prosper, 

Moves with his chariot first in rank and wealthy, munificent 
and lauded in assemblies. 

Pure, faithful, very strong, with heroes round him, he dwells 
beside the waters rich with pasture. 

None slays, from near at hand or from a distance, him who is 
under the Adityas’ guidance. 


ARG ———— — 


Mother of Kings: Aditi, the Infinite, mother of the Adityas. 


8 Three are their functions : perhaps the absorption, retention, and effusion 
of rain. 


10 Asura: a divine and immortal being; apparently a higher title than 
derdh, Gods or Bright Ones. 

11 J know nothing of myself and cannot attain to the light of day, or the 
light of true knowledge, without your assistance, 


E 
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14 Aditi, Mitra, Varuna, forgive us however we have erred and 
. sinned against you. 
May I obtain the broad light free from peril: O Indra, let 
not during darkness seize us. 
15 For him the Twain united pour their fulness, the rain from 
heaven: he thrives most highly favoured. 
He goes to war mastering both the mansions: to him both 
portions of the world are gracious. 
16 Your guiles, ye Holy Ones, to quell oppressors, your snares 
. ‘spread out against the foe, Adityas, 
May I car-borne pass like a skilful horseman: uninjured may 
we dwell in spacious shelter. 
17 May I not live, O Varuna, to witness my wealthy, liberal, 
dear friend’s destitution. 
King, may I never lack well-ordered riches. Loud may we 
speak, with heroes, in assembly. 


HYMN XXVIII. Varuna. 


Tuts laud of the self-radiant wise Aditya shall be supreme o'er 
all that is in greatness. 
I beg renown of Varuna the Mighty, the God exceeding kind 
to him who worships. 
2 Having extolled thee, Varuna, with thoughtful care may we 
have high fortune in thy service, 
Singing thy praises like the fires at coming, day after day, of 
mornings rich in cattle. 
3 May we be in thy keeping, O thou Leader, wide-ruling Varuna, 
Lord of many heroes. 


O Sons of Aditi, for ever faithful, pardon us, Gods, admit us 


to your friendship. 
4 He made them flow, the Aditya, the Sustainer: the rivers run 
by. Varuna's commandment. 


14 During darkness ; death, night, darkness are to be dreaded: daylight is 
comparatively free from danger. 

15 The Dwain-united heaven and earth which together make up the world. 

Both the mansions: that is, he retains possession of his own dwelling and 
gains possession of that of his enemy. 

Both portions of the world : heaven and earth. 

17 May I never see my wealthy patron, the institutor of the ceremony 
reduced to poverty. 


1 This laud: the poet magnifies the importance of the worship which he 
offers to the Aditya Varuna, the great King over all, the God of natural, peace- 
ful, moral order as contrasted with Indra the God of battles, 


* 


P" 


HYMN 29.] THE RIGVEDA. 295 


These feel no weariness, nor cease from flowing: swift have they 
flown like birds in air around us. : 


5 Loose me from sin as from a bond that binds me: may we 
swell, Varuna, thy spring of Order. 
Let not my thread, while I weave song, be severed, nor my 
work's sum, before the time, be shattered. 


6 Far from me, Varuna, remove all danger : accept me graciously, 
thou Holy Sovran. 
Cast off, like cords that hold a calf, my troubles: lam not 
even mine eyclid’s lord without thee. 


7 Strike us not, Varuna, with those dread weapons which, Asura, 
at thy bidding wound the sinner. 
Let us not pass away from light to exile. Scatter, that we may 
live, the men who hate us. 


8 O mighty Varuna, now and hereafter, even as of cld, will we 
speak forth our worship. 
For in thyself, invincible God, thy statutes ne'er to be moved 
are fixed as on a mountain. 


9 Move far from me what sins I have committed : let me not suffer, 
King, for guilt of others. 

Full many a morn remains to dawn upon us: in these, O 

Varuna, while we live direct us. Á 


10 O King, whoever, be he friend or kinsman, hath threatened 
me affrighted in my slumber— 
If any wolf or robber fain would harm us, therefrom, O Varuna, 
give thou us protection. 
11 May I not live, O Varuna, to witness my wealthy, liberal, dear 
friend's destitution. 
King, may I never lack well-ordered riches. Loud may we speak, 
with heroes, in assembly. 


HYMN XXIX. Visvedevas. 


Urnorpzns of the Law, ye strong Adityas, remove my sin like 
her who bears in secret. 

You, Varuna, Mitra and all Gods who listen, I call to help me, 
I who know your goodness. 


2 Ye, Gods, are providence and ye are power: remove ye utterly 
all those who hate us. 


nn TT.. . . . Le MM DUE CU RIDES Y 
5 Swell...... thy spring of Order: observe and strengthen thy statutes and 
ordinances from which life and all blessings flow. 


1 Likelheriho bears in secret: as an unwedded mother abandons her secretly 
bora child in some distant place. ‘ 


3 
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As givers of good things deal with us kindly: this day be graci- 
ous to us and hereafter. 
3 What service may we do you with our future, what service, 
Vasus, with our ancient friendship ? 
O Aditig and Varuna and Mitra, Indra and Maruts, make us 
well and happy. 
4 Ye, O ye Gods, are verily our kinsmen; as such be kind to me 
who now implore you. 
Let not yonr car come slowly to our - worship: of kingmen such 
as you ne'er let us woary. 
5 I singly have sinned many a sin against you, and ye chastised 
me as a sire the gambler. 
Far be your nets, far, Gods, be mine offences: seize me not 
like a bird upon her offspring. | 
6 Turn yourselves hitherward this day, ye Holy, that fearing in 
my heart I may approach you. 
Protect us, God; let not the wolf destroy us. Save us, ye 
Holy, from the yit and falling. 


7 May I not live, O Varuna, to witness my wealthy, liberal, dear 
friend’s destitution. 
King, may I never lack well-ordered riches. Loud may we 
speak, with heroes, in assembly. 
HYMN XXX. Indra and Others. 
Tre streams unceasing flow to Indra, slayer of Ahi, Savitar, 
God, Law's fulfiller, 
Day after day goes on the sheen of waters. What time hath 
past since they were first set flowing ? 
2 His Mother—for she knew—spake and proclaimed him who 
was about to cast his bolt at Vritra. 
Cutting their paths according to his pleasure day after day 
flow to their goal the rivers. 
3 Aloft he stood above the airy region, and against Vritra shot 
his deadly missile. 
Enveloped in a cloud he rushed upon him. Indra subdued 
the foe with sharpened weapons. 


5 Asa sire the gambler: as a father punishes his son for gambling. 
Your neis; the nooses or snares which ye spread for the wicked. 


1 Savitar the Sun, as identical with Indra. The Scholiast explains the 
word here as the instigator or impeller of all. 

What time hath passed ? meaning that the waters are eternal. 

2 The first hemistich is obscure. I follow Ludwig's conjectural interpre- 
tation (Der Rigveda, V. 63), who reads vidusht for vidishe, and refers to the 
legend related in IV. 18. His Mother: Aditi, the mother of Indra. 

3. Aloft he stood; Indra, See I, 32. Enveloped i in a cloud ; referring to Vritra, 
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As with a bolt, Brihaspati, fiercely flaming, pierce thou 
Vrikadvaras’, the Asura’s, heroes. . 

Even as in time of old with might thou slewest, so slay even 
now our enemy, O Indra. 

Cast down from heaven on high thy bolt of thunder where- 
with in joy thou smitest dead the foeinan. 

For gain of children make us thine, O Indra, of many child- 
ren's children and of cattle. 

Whomso ye love, his power ye aid and strengthen; ye Twain 
are the rich worshipper's advancers. 

Graciously favour us, Indra and Soma; give us firm standing 
in this time of danger. 

Let it not vex me, tire me, make me slothful, and never let 
us say, Press not the Soma ; 

For him who cares for me, gives gifts, supports me, who comes 
with kine to me who pour lihations. 

Sarasvati, protect us: with the Maruts allied thou boldly 
conquerest our foemen, 

While Indra does to death the daring chieftain of Sandikas 
exulting in his prowess. 

Him who waylays, yea, him who would destroy us,— aim at 
him, picree him with thy sharpened weapon. 

Brihaspati, with arms thou slayest foemen: O King, give uf 
the spoiler to destruction. 

Perform, O Hero, with our valiant heroes the deeds heroic 
which thou hast to finish. 

Long have they been inflated with presumption: slay them, 
and bring us hither their possessions. 

I craving joy address with hymn and homage your heavenly 
host, the company of Maruts, 

That we may gain wealth with full store of heroes, each day 
‘more famous, and with troops of children. 

HYMN XXXI. Visvedevas. 

Herr, Varuna and Mitra, O ye Twain allied with Vasus, Rudras, 
and Adityas, help our car, 

That, as the wild birds of the forest from their home, our horses 
may fly forth, glad, eager for renown. 


Qc E eu MR ß M e EN O CE p 
4 Vrikadvarus supposed by Ludwig to be the King of the Sandikas, the 
hymn being a prayer for victory in an approaching battle with bim. The 
Asura would then mean King. 
7 Comes with kine: referring to Indra who rewards his worshippers with 


gifts of cattle. 


1 Help our car: in the chariot- race. According to Prof. Windisch, ‘car’ is a 
figurative expression for ‘hymn of praise.’ See that scholar's exhaustive dis- 
cussion of this hymn in Festgruss an Rudolf von Roth, 1893, pp. 199—144, 


Ld 


298 THE HYMNS OF (BOOK IJ. 


2 Yea, now ye Gods of one accord speed on our car what time 
among the folk it seeks an act of might; 
When, hasting through the region with the stamp of hoofs, 
our swift steeds trample on the ridges of the earth. 


9 Or may our Indra here, the Friend of all mankind, coming from 
heaven, most wise, girt by the Marut host, 
Accompany, with aid untroubled by a foe, our car to mighty 
gain, to win the meed of strength. 


4 Or may this Tvashtar, God who rules the world with power, 
one-minded with the Goddesses speed forth our car; 
Ila and Bhaga the celestial, Earth and Heaven, Püshan, Puran- 
dhi, and the Asvins, ruling Lords. É 


5 Or, seen alternate, those two blessèd Goddesses, Morning and 
Night who stir all living things to act: 
While with my newest song I praise you both, O Earth, that 
from what moves not ye may spread forth threefold food. - 


6 Your blessing as a boon for suppliants we desire: the Dragon of 
the Deep, and Aja-Ekapäàd, ` 
Trita, Ribhukshan, Savitar shall joy in us, and the Floods’ 
swift Child in our worship and our prayer. 
7 These earnest prayers I pray to you, ye Holy: to pay you 
honour, living men have formed them, 
Men fain to win the prize and glory. May they win, as a car- 
horse might the goal, your notice. 


| HYMN XXXII. Various Deities. 

GRACIOUSLY further, O ye Heaven and Earth, this speech striv- 
ing to win reward, of me your worshipper. 

First rank I give to you, Immortal, high extolled! I, fain to 
win me wealth, to you the mighty Pair. 


2 Let not man’s guile annoy us, secret or by day: give not us 
up a prey to these calamities. 
Sever not thou our friendship: think thereon for us. This, 
with a heart that longs for bliss, we seek from thee. 


4 Purandhi: meaning the bold, or the intelligent, may be either aw epi- 
thet of Püshan or the name of a separate deity. 

5 I praise you both, O Eurth; d. e. O Heaven and Earth; the pair being 
always regarded as closely connected, the mention of one is sufficient. 

Prom what moves not: from plants as distinguished from animals. 

6 The Drayon of the Deep: Ahibudhnya, who dwells in the depth of air. See 
I. 186. 5. Aja-Ekepdd : ‘the unborn one-footed,' the Sun. See VI. 50. 14, 
note. Tria: a Vedic God, appearing in connexion with Indra. The Floods’ 
swijt Child: Agni. For the other names see Index. 

2 These culumities : some pressing troubles or imminent dangers not further 
specified. From thee: probably Indra. 
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3 Bring hither with benignant mind the willing Cow teeming 
with plenteous milk, full, inexhaustible. 
O thou invoked by many, day by day I urge thee with my 
word, a charger rapid in his tread. 
4 With eulogy I call on Raka swift to hear: may she, auspicious, 
hear us, and herself observe. 
With never-breaking needle may she sew her work, and give 
a hero son most wealthy, meet for praise. 
5 All thy kind thoughts, O RAka, lovely in their form, wherewith 
thou grantest wealth to him who offers gifts— 
With these come thou tous this day benevolent, O Blessed 
One, bestowing food of thousand sorts. 
6 O broad-tressed Sinivali, thou who art the Sister of the Gods, 
Accept the offered sacrifice, and, Goddess, grant us progeny. 
7 With lovely fingers, lovely arms, prolific Mother of many sons 
Present the sacred gifts to her, to Sinivàli Queen of men. 
8 Her, Sinivali, her, Gungü, her, Ráká, her, Sarasvati, Indránt 
to mine aid I call, and Varunáni for my weal. 
HYMN XXXIII. Rudra. 


FATHER of Maruts, let thy bliss approach us: exclude us not 
from looking on the sunlight. 
Gracious to our fleet courser be the Hero: may we transplant 
us, Rudra, in our children. 
2 With the most saving medicines which thou givest, Rudra, may 
I attain à hundred winters. 
Far from us banish enmity and hatred, and to all quarters 
maladies and trouble. 
3 Chief of all born art thou in glory, Rudra, armed with the 
thunder, mightiest of the mighty. 
Transport us over trouble to well-being: repel thou from us all 
assaults of mischief. 
4 Let us not anger thee with worsihip, Rudra, ill praise, Strong 
God ! or mingled invocation. 


4 Rdkd: the Goddess presiding over the actual day of full moon, and appa- 
rently associated with child-birth. 
6 Sinívdlt: a similar lunar Goddess, who aids the birth of children. 
8 Cungu identified by Sayana with Kuhü, another lunar Goddess, or the 
day of conjunction when the moon rises invisible. Indrdnt and Varundnt are 
the consorts respectively of Indra and Varuna. 


1 The Hero: Rudra. According to Ludwig: Let our brave son be mighty 


with the charger. 
4 With worship: with imperfect worship. Mingled invocation : in which 
other Gods also, who have no claim to the particular oblation, are addressed. + 


300 THE HYMNS OF [BOOK II. 


Do thou with strengthening balms incite our heroes: I hear 
thee famed as best of all physicians. l 


5 May I with praise-songs win that Rudra's favour who is adored 
with gifts and invocations. 
Ne'er may the tawny God, fau-cheeked, and gracious, swift- 
hearing, yield us to this evil purpose, 
6 The Strong, begirt by Maruts, hath refreshed me, with most 
invigorating food, imploring. 
As he who finds a shade in fervent sunlight may I, uninjured, 
win the bliss of Rudra. 


7 Where is that gracious hand of thine, O Rudra, the hand that 
giveth health and bringeth comfort, 
Remover of the woe thut Gods have seut us? O Strong One, 
look thou on me with compassion: 
8 To him the strong, great, tawny, fair-complexioned, I utter 
forth a mighty hymn of praises. 
We serve the brilliant God with adorations, we glorify the 
splendid name of Rudra 


9 With firm limbs, multiform, the strong, the tawny adorns him- 
self with bright gold decorations : 
The strength of Godhead noer departs from Rudra, him who 
is Sovran of this world, the mighty. 


10 Worthy, thou carriest thy bow and arrows, worthy, thy many- 
hued and honoured necklace. 
Worthy, thou cuttest here each fiend to pieces: a mightier 
than thou there is not, Rudra. 


11 Praise him the chariot-borne, the young, the famous, fierce, 

slaying like a dread beast of the forest. 

O Rudra, praised, be gracious to the singer: let thy hosts 
spare us and smite down another. 


12 I bend to thee as thou approachest, Rudra, even as a boy be- 
fore the sire who greets him. 
I praise thee Bounteous Giver, Lord of heroes: give medicines 
to us as thou art lauded, 


18 Of your pure medicines, O potent Maruts, those that are 
wholesomest and health-bestowing, 
Those which our father Manu hath selected, I crave from 
Rudra for our gain and welfare. 


5 Yield us to this evil purpose: give us up to the malice of our enemy. 

6 The Strong: or the Bull, Rudra, accompanied by his sons the Maruts. 

8 Faw-complezioned : the white complexion of Siva, the later representative 
of Rudra, has, therefore, as Wilson observes, its origin in the Rigveda, 

18 Those which our father Manu hath selected : Wilson observes that this 
all udes to the vegetable seeds which Manu, according to the MaAdbAdrata, 
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14 May Rudra's missile turn aside and spare us, the great wrath 
of the impetuous One avoid us. 
Turn, Bounteous God, thy strong bow from our princes, and 
be thou gracious to our seed and offspring. : 
15 O tawny Bull, thus showing forth thy nature, as neither to 
be wrotb, O God, nor slay us, 
Here, Rudra, listen to our invocation, Loud may we speak, 
with heroes, in assembly, 
HYMN XXXIV, Maruts, 
Tue Maruts of resistless might who love the rain, resplendent, 
terrible like wild beasts in their strength, 
Glowing like flames of fire, impetuous in career, blowing the 
wandering rain-eloud, have disclosed the kine, 
2 They gleam with armlets as the heavens are decked with stars, 
like cloud-born lightnings shine the torrents of their rain, 
Since the strong Rudra, O Maruts with brilliant chests, sprang 
into life for you in Prisui's radiant lap. 
3 They drip like horses in the racings of swift steeds ; with the 
stream’s rapid ears they hasten on their way. 
Maruts with helms of gold, ye who make all things shake, 
come with your spotted deer, onc-minded, to our food. 
4 They have bestowed on Mitra all that live, to feed, they who 
for evermore cause their swift drops to flow : 
Whose steeds are spotted deer, whose riches never fail, like 
horses in full speed, bound to the pole in works. 
5 With brightly-flaming kine whose udders swell with milk, 
with glittering lances on your unobstructed paths, 


ere ee — ae 


— 


was directed to take with him into the vessel in which he was preserved ut 
the time of the deluge.’ 


14 Our princes our wealthy patrons, the institutors of our sacrifices, 


1 Have disclosed the kine: ‘ give vent to its (collected) rain. Wilson. 

2 Prigni's radiant lup: Prisni the mother of the Maruts, probably ‘the 
speckled cloud,’ is, according to Sdyaua, the Earth who in the form of a 
brindled cow was impregnated by Rudra, 

3 With the streum's rapid ears : ‘The waves raised by the storm may he 
regarded as the ears with which the stream listens to the roaring of the 
tempest.’—Ludwig. Wilson, after Styana, paraphrases: fand they rush along 
with swift (horses) on the skirts of the sounding (cloud 

4 The meaning ofthe first line is not clear. Wilson renders it: ‘The 
prompt-giviug Maruts ever confer upon.the (offerer of sacrificial) food, as 
upon a friend, all these (world-supporting) waters,’ 

Bound to the pole in works: carrying on their appointed duties as horses 
draw the chariot to whose pole they are harnessed. i 

5 With brightiy-fuming kine: clouds that emit flashes of lightning before 
they pour down their stores of fertilizing rain, 
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O Maruts, of one mind, like swans who seek their nests, come 
to the rapturous enjoyment of the meath. 


6 To these our prayers, O Maruts, come unanimous, come ye to 
our libations like the praise of men. ' 
Make it swell like a mare, in udder like a cow, and for the 
singer grace the song with plenteous strength. 
7 Give us a steed, O Maruts, miguty in the car; prevailing prayer 
that brings remembrance day by day ; i 
Food to your praisers, to your bard in deeds of might give 
winning wisdom, power uninjured, unsurpassed. 


8 When the bright-chested Maruts, lavish of their gifts, bind at 
the time of bliss their horses to the cars, 
Then, as the milch-cow feeds her calf within the stalls, they 
pour forth food for all oblation-bringing men. 


9 Save us, O Maruts, Vasus, from the injurer, the mortal foe 
who makes us looked upon as wolves. 
With chariot all aflame compass him round about: O Rudras, 
cast away the foeman’s deadly bolt. ö 


10 Well-known, ye Maruts, is that wondrous course of yours, when 
they milked Prisni's udder, close akin to her. 
Or when to shame the bard who lauded, Rudra’s Sons, ye the 
infallible brought Trita to decay. 


11 We call you, such, great Maruts, following wonted ways, to 
the oblation paid to Vishnu Speeder-on. 
With ladles lifted up, with prayer, we seek of them preéminent, 
golden-hued, the wealth which all extol. 


6 Like the praise of men: which attends pious worshippers, 


Make it swell: make our sacred song effectual, metaphorically full of milk. 
Prof. M. Müller would read asz@m instead of dgedm: ‘ Fulfil (our prayer) like 
the udder of a barren cow,’ 


7 Brings remembrance: makes the Gods remember us. 


10 Prisni here is the firmament, and her udder is the cloud from which 
the Maruts drew the rain. There is a very abrupt change from the second 
person to the third, from ‘ye’ to they.“ 


I can make nothing of the second hemistich. Wilson paraphrses it: You 
(destroyed) the reviler of your worshipper, and (came), irresistible gons of 
Rudra, to Trita for the destruction of his enemies,’ Trite is said by Sayana to 
i à 80 18 Ludwig in his note on the passage takes Trita to be a name of 

e Soma. 


11 Vishnu Speeder-on; who runs his rapid course round heaven. Sfiyana 
explains Vishnu to mean ‘the diffusive and desirable Soma.’ Perhaps, as 
Ludwig thinks, sacrifice in general is intended, of which Vishnu is the repre- 
gentative, P 
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12 


13 


14 


15 


They, the Dasag vas, first of all brought sacrifice: they at the 
break of mornings shall inspirit us. 

Dawn with her purple beams uncovereth the nights, with 
great light glowing like a billowy sea of milk. 


The Rudras have rejoiced them in the gathered bands at seats 
of worship as in purple ornaments. 

They with impetuous vigour sending down the rain have taken 
to themselves a bright and lovely hue. 

Soliciting their high protection for our belp, with this our adora- 
tiou we sing praise to them, 

Whom, for assistance, like the five terrestrial priests, Trita 
hath brought to aid us hither on his car. 


So may your favouring help be turned to us-ward, your kind- 
ness like a lowing cow approach us, 

Wherewith ye bear your servant over trouble, and free your 
worshipper from scoff and scorning. 


HYMN XXXV. Son of Waters. 


EadER for spoil my flow of speech I utter: may the Floods’ 
Child aecept my songs with favour. 

Will not the rapid Son of Waters make them lovely, for he it 
is who shall enjoy them ? 


To him let us address the song well-fashioned, forth from the 
heart. Shall be not understand it? 

The friendly Son of Waters by the greatness of Godhead 
hath produced all things existing. | 


Some floods unite themselves and others join them: the 
sounding rivers fill one common storehouse. 

On every side the bright Floods have encompassed the bright 
resplendent Offspring of the Waters. 


The never-sullen waters, youthful Maidens, carefully decking, 
wait on him the youthful. 

He with bright rays shines forth in splendid' beauty, unfed 
with wood, in waters, oil-enveloped. 


12 The Dasigvas : the Maruts are here said to have been the first performers 
of sacrifice, the true Dasagvas. The priests so called belonged originally to the 
race or school of Angiras. 

14 The second hemistich is very obscure, S&yana's explanation (see Wilson) 
is altogether unsatisfactory. 


' 1 The Floods’ Child : or Son of the Waters, Apämnapät, a name of Agni as 
born in the form of lightning from the waters of the aerial ocean or firmament. 
Muke them lovely: grace them with acceptance. 
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5 To him three Dames are offering food to feel him, Goddesses 
to the God whom none may injure. 
Within the waters hath he pressed, as hollows, and drinks 
their milk who now are first made mothers. 


6 Here was the horse's birth; his was the sunlight. Save thou 
our princes froin the oppressor’s onslaught. 
Him, indestructible, dwelling at a distance in forts unwrought 
lies and ill spirits reach not. 
7 He, in whose mansion is the teeming Milch-cow, swells the 
Gods’ nectar and eats noble viands. 
The Son of Waters, gathering strength in waters, shines for his 
worshipper to g.ve him treasures. 


8 He who in waters with his own pure Godhead shines widely, 
law-ibiding, everlastmg— 
The other worlds are verily his branches, and plants are born 
of him with all their offspring. 


9 The Waters’ Son hath risen, and clothed in lightning ascended 
up unto the curled cloud’s bosom ; 
And bearing with them his supremest glory the Youthful Ones, 
gold-coloured, move around him. 


10 Golden in form is he, like gold to look on, his eolour is like 
gold, the Son of Waters. 
When he is seated fresh from golden birth-place those who 
present their gold give food to feed him. 


11 This the fair name and this the lovely aspect of him the Waters’ 
Son increase in secret. 
Whom here the youthful Maids together kindle, his food is 
sacred oil of golden colour. 


12 Him, nearest Friend of many, will we worship with sacrifice 
and reverence and oblation., 


—— ÀÜ a M QÀ — — — — — —-¼:B: — —ẽ —ñ— HQ — Ó—MÓMH— . 

5 Three Dames: IJA, Sarasvati, and Bharati, the personifications of sacred 
prayer and worship. Within the wuters: Agni dwelt within the waters as their 
unborn babe. 

6 Here was the horse's birth: the product? 
the Sun; but the meaning is doubtful. F ees eeel onr is i . 
refer to the creation of the natural hoo i p d E T 
heavenly horse, His was the sunlight: K.. VC 
wrowzht : in the castles of the clouds as opposed to the sie Aron kent of men, 

9 The Youth ful Ones ; the rivers or waters of the aerial ocean. 

10 Golden, in form: when wearing the shape of lightning. Those who present 
their gold : the inatitutors of Sacrifice who reward the priests, 

11 In secret: Apimnapit, the celestia] Agni, increases and grows strong with- 
out men seeing the process. The terrestrial Agni is kindled and tended by the 
sister fingers and fed with oil or clarified butter. 

12 Ne«rest Friend of many lowest down, and so nearest to men, of all the 
Gods, Muke dis buck to shine: with butter offered in sacrifice, 
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I make his back to shine, with chips provide him ; I offer food. 
and with my songs exalt him. 
13 The Bull hath laid his own life-germ within them. He sucks 
them as an infant, and they kiss him. 
He, Son of Waters, of unfading colour, hath entered here as in 
another’s body. 


14 While here he dwelleth in sublimest station, resplendent with 
the rays that never perish, 
The Waters, bearing oil to feed their offspring, flow, Youthful 
Ones, in wanderings about him. 
15 Agni, I gave good shelter to the people, and to the princes 
goodly preparation. 
Blesséd is all that Gods regard with favour. Loud may we 
speak, with heroes, in assembly. 


HYMN XXXVI. Various Gods. 


WATER and milk hath he endued, sent forth to thee: the men 
have drained him with the filters and the stones. 

Drink, Indra, from the Hotar's bowl—first right is thine— 
Soma hallowed and poured with Vashat and Sváhà. 


2 Busied with sacrifice, with spotted deer and spears, gleaming 
upon your way with ornaments, yea, our Friends, 
Sitting on sacred grass, ye Sons of Bharata, drink Soma from 
the Potar's bowl, O Men of heaven. 


3 Come unto us, ye swift to listen: as at home upon the sacred 


grass sit and enjoy yourselves. 
And, Tvashtar, well-content be joyful in the juice with Gods 
and Goddesses in gladsome company. 


13 Within them: within the waters. Zhe Bull: apparently Agni himself. 

As in another's body : that is, fire originally celestial as Ap&mnap&t, has come 
to men as terrestrial and sacrificial fire, contained in the wooden drill from 
which it is produced by friction. 

15 As the result of my hymns to Agni our people have dwelt safely, and 
our wealthy men have been enabled to offer well-conducted sacrifices. 


1 The Soma juice has been pressed out with the stones, strained disoubh 
the filters, and then mixed with water and milk before it is offered to Indra. 
The Hotav's bowl: the sacred vessel held by the Hotar or Hotri, one of the 
chief officiating priests. 

Vashat and Sedhd, meaning respectively ‘may he (Agni) bear it (to the 
Gods) and Ave! or Hail ! ! are words of consecration and blessing used when 


- oblations ars offered. 


2 Sons of Bharata: the Maruts, sons of Rudra the Warrior. Potay; 
etymologically, Cleanser, the title of another of the priests. 


20 


* 


206 THE HYMNS OF [BOOK I1. 


4 Bring the Gods hither, Sage, and offer sacrifice: at the three 
altars seat thee willingly, O Priest. 
Accept for thy delight the proffered Soma meath : drink from 
the Kindler’s bow] and fill thee with thy share. 


5 This is the strengthener of thy body's manly might : strength, 
victory for all time are placed within thine arms. 

. Pressed for thee, Maghavan, it is offered unto thee : drink from 
the chalice of this Brahman, drink thy fill. 


6 Accept the sacrifice; mark, both of you, my call: the Priest 
hath seated him after the ancient texts. 
My prayer that bids them come goes forth to both the Kings: 
drink ye the Soma meath from the Director's bowl. 


HYMN XXXVII. Various Gods, 


Enzoy thy fill of meath out of the Hotar’s cup: Adhvaryus, 
he desires a full draught poured for him. 
Bring it him: seeking this he gives. Granter of Wealth, 

drink Soma with the Ritus from the Hotar's cup. 


2 He whom of old I called on, him I call on now. He is to be 
invoked ; his name is He who Gives. : 
Here brought by priests is Soma meath. Granter of Wealth, 
drink Soma with the Ritus from the Potar’s cup. 


3 Fat may the horses be wherewith thou speedest on: Lord of 
the Wood, unharming, strengthen thou thyself. 
Drawing and seizing, Bold One, thou who grantest wealth, drink 
Soma with the Ritus from the Neshtar's cup. 


4 From Hotar’s cup and Potar's he hath drunk and joyed: the 
proffered food hath pleased him from the Neshtar's bowl. 
The fourth cup undisturbed, immortal, let him drink who giveth 
. wealth, the cup of the wealth-giving God. 
9 Yoke, O ye Twain, to-day your hero-bearing car, swift-moving 
hitherward: your loosing-place is here. 
Mix the oblations, then come hither with the meath, and drink 
the Soma, ye rich in abundant strength. 


4 Sage: Agni. The Kindler: the Agnidh, the priest who lights the fire, 
The three altars: of the G&rhapatya, Ahavaniya, and Dakshina fires. 

6 Both the Kings: Mitra and Varuna. The Director: Prasástar, another 
priest, first assistant of the Hotar. ' 


1 Agni is addressed as Dravinodüs or Wealth-giver. Adhvaryus: minister- 

ing p The Ritus: the Seasons or the deities presiding 255 the Seasons. 
ee I. 15. 

' 8 Lord of the Wood : Agni, regarded as the King of plants. The Neshtar’s 

cup : the Neshtar is the priest who leads forward the wife of the sacrificer, ^" ` 

v6 Oye Twain; Asvins, 


* 
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6 Agni, accept the fuel and our offered gift: accept the prayer of 

man, accept our eulogy. m j 

Do thou with all, with Ritu, O thou Excellent, fain, make the 
great Gods all fain taste the gift we bring. "EN 


HYMN XXXVIII. .— Bavitar, 


Uprisen is Savitar, this God, to quicken, Priest who neglecta 
not this most constant duty. ! l 
To the Gods, verily, he gives rich treasure, and blesses him 

who calls them to the banquet. 


2 Having gone up on high, the God broad-handed spreads his 
arms widely forth that'all may mark him. 
Even the waters bend them to his service: even this wind rests 
in the circling region. : l 
3 Though borne by swift steeds he will yet unyoke them: e'en 
the fleet chariot hath he stayed from going. M 
He hath checked e'en their haste who glide like serpents. 
Night closely followed Savitar's dominion. : 
4 What was spread out she weaves afresh, re-weaving : the skilful 
leaves his labour half-completed. - i 
He hath arisen from rest, and parted seasons : Savitar hath 
approached, God, holy- minded. 
5 Through various dwellings, through entire existence, spreads, 
manifest, the household light of Agni. 
The Mother gives her Son the goodliest portion, and Savitar 
hath sped to meet his summons. i 


6 With all, with Ritu: the meaning is, apparently, with all the Ritus; but 
Ritu in the text is in the singular number. m 


1 To quicken: the meaning of Savitar, as a name of the Sun, being the great 
generator or vivifier. Priest: véhnih; or, perhaps, the supporter, or, the luminous. 

3 Their haste who glide like serpents: the speed of the fleet-footed horses 
who draw the chariot of the Sun. 

4 The meaning of this stanza is obscure. I have given what appears to be 
the sense of the words as they stand, but the verse, as a whole, is scarcely in- 
telligible, Wilson, following Sayana, paraphrases it thus: ‘She (Night), en- 
wraps the extended (world) like (a woman) weaving (a garment): the prudent 
man lays aside the work he is able (to execute) in the midst (of his labour) :. 
but all spring up (from repose) when the divine, unwearied Sun, who has divid- 
ed the seasons, again appears.’ Roth takes ardmatih, which I have rendered 
by holy-minded, as a substantive, the Geniys of Devotion, and translates : 
‘Again had the Weaver (Aramati) drawn in what she had spun out (the web 
or tissue of devotion and sacrifice), the devout man had left off in the midst of. 
his task (at the approach of night); then Aramati arises anew and arranges the 
seasons: the divine Savitar is present (i, e. morning returns). 

5 The Mother: Ushas or Dawn assigns to her Son Agni the Agnihotra rite 
which is performed at .day-break, and Savitar, or the rising Sun, is present at. 
the ceremony after the lighting of the sacrificial fire, Thus Agniis honoured 
by deities in heaven as well as by men on earth, | 
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6 He comes again, unfolded, fain for conquest: at home was he, 
the love of all things moving. 
Each man hath come leaving his evil doings, after the Godlike 
Savitar’s commandment. 


7 The wild beasts spread through desert places seeking their 
watery share which thou hast set in waters. 
The woods are given to the birds. These statutes of the God 
Savitar none disobeyeth. 


8 With utmost speed, in restless haste at sunset Varuna seeks 
his watery habitation. 
Then seeks each bird his nest, each beast his lodging. In due 
place Savitar hath set each creature. 


9 Him whose high law not Varuna nor Indra, not Mitra, Arya- 
man, nor Rudra breaketh, 
Nor evil-hearted fiends, here for my welfare him I invoke, 
God Savitar, with worship. 


10 May they who strengthen bliss, and thought and wisdom, and 
the Dames’ Lord and Narásansa aid us. 
That good may come to us and wealth be gathered, may we 
be Savitar the God's belovéd. 


11 So come to us our hearts’ desire, the bounty bestowed by thee, 
from heaven and earth and waters, 
That it be well with friends and those who praise thee, and, 
Savitar, with the loud-lauding singer. 


HYMN XXXIX. Asvins. 


Sina like the two press-stones for this same purpose; come 
like two misers to the tree of treasure ; 

Like two laud-singing Brahmans in the assembly, like the 
folk's envoys called in many places. 


' 6 He comes again; Agni, re-kindled in the morning, resumes his full power. 
He, whom all living beings love, was present, but latent, during the night, 

E Savitar provides for the wild beasts of the desert and for the birds of the air. 

.8 Though not generally regarded in the Veda as the God of the ocean, 
Varuna i is yet frequently connected with the waters, either of the firmament 
or of earth. 

10 They who strengthen bliss; the Gods in general. The Dames’ Lord: the 
guardian of the consorts of the Gods, Tvashtar, who is generally represented 
as attending or attended by them. 

+ Nardgansa; the Praise of Men, a name of Agni. 

: 1 In this hymn the Asvins are compared to a number of objects, animate 
and inanimate, in many of which the only point of resemblance is duality. 

« Sing like the two press-stones : may your auspicious brightness as you approach 

be as clear as the ringing sound of the press- -stones, and may similar blessings 
: Toward the worshippers, , 
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2 Moving at morning like two car-borne heroes, like to a pair of 
goats ye come electing ; y 
Like two fair dames embellishing their bodies, like a wise mar- 
ried pair among the people. ; 
3 Like to a pair of horns come first to us-ward, like to a pair of 
hoofs with rapid motion ; 
Come like two Ohakwás in the grey of morning, come like two 
chariot wheels at dawn, ye Mighty. 


4 Bear us across the rivers like two vessels, save us as ye were 
yokes, naves, spokes, and fellies. 
Be like two dogs that injure not our bodies; preserve us, like 
two crutches, that we fall not. 
5 Like two winds ageing not, two confluent rivers, come with 
quick vision like two eyes before us. 
Come like two hands most helpful to the body, and guide us 
like two feet to what is precious. 
6 Even as two lips that with the mouth speak honey, even as 
two breasts that nourish our existence, 
Like the two nostrils that protect our being, be to us as our 
ears that hear distinctly. | 
7 Like two hands give ye us increasing vigour; like heaven and 
earth constrain the airy regions. 
Asvins, these hymns that struggle to approach you, sharpen ye 
like an axe upon a whetstone. 


8 These prayers of ours exalting you, O Asvins, have the Gritsa- 
madas, for a laud, made ready. 
Welcome them, O ye Heroes, and come hither. Loud may we 
speak, with brave,men, in assembly. 


BYMN XL. Soma and Püshan. 


Soma and Püshan, Parents of all riches, Parents of earth and 
Parents of high heaven, 


Like two misera to the tree of treasure : as misers come to dig up the gold 
they have buried at the foot of tree, so come ye to the libation made of the 
juice of the precious Soma plant. The folk’s envoys: the messengers whom the ina- 
titutors of sacrifices send to the priests when they wish. to. secure their servioes. 

2 Ye come electing : to choose and accept the offerings made. 

9 Chakwds: the Chakravika, or as it is now called in Hindi, the ChakwA, 
is a bird frequently mentioned in later poetry as a type of love and constancy. 
The male bird and his mate are condemned to spend their nights on opposite 
banks of ariver, and are allowed to meet again in the early morning. The 
English name of the bird is Brahmany duck. Chakwá is properly the male 
bird, and Chakwi the female. 

1 Soma: addressed in this hymn is the God who represents and animates 
the juice of the Soma plant. See I. 18. 4. 

8 ares : & solar deity who protects and multiplies cattle and other property, 
ee I, 42. 
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You Twain, brought forth as the whole world’s protectors, the 
Gods have made eentre of life eternal. 
2 At, birth of these two Gods all Gods are joyful: they have 
caused darkness, which we hate, to vanish. 
With these, with Soma and with Püshan, Indra generates ripe 
warm milk in the raw milch-cows. 


9 Soma and Püshan, urge your chariot hither, the seven-wheeled 
car that measures out the region, 
That stirs not all, that moves to every quarter, five-reined and 
harnessed by the thought, ye Mighty. 


4 One in the heaven on high hath made his dwelling, on earth 
and in the firmament the other. 
May they disclose to us great store of treasure, much- longed- 
for, rich in food, source of enjoyment. 


5 One of you Twain is Parent of all creatures, the other j journeys 
onward all-beholding. 
Soma and Püshan, aid my thought with favour: with you may 
we o'ercome in all encounters. 


6 May Püshan stir our thought, the all-impelling, may Soma 
Lord of riches grant us riches. 
May Aditi the perfect Goddess aid us. Loud may we speak, 
with heroes, in assembly. 


HYMN XLI. Various Deities, 


O VAxv, come to us with all the thousand chariots that are 
_ thine, s 
'" Team-borne, to drink the Soma juice. 


4 Drawn by thy team, O Váyu, come; tothee is offered this, 


" the puxe. 
Thou visitest the presser's house. . 
3 Indra and Vayu, drawn by teams, ye Heroes, come to-day and 
drink 


Of the bright juice when blent with milk. 


2 Ripe warm milk: see I. 62, 9. 
. 8 That stirs not all: that moves and influences the highest beings only. 
4 One in the heaven on high: Ptishan, as a celestial God. The other: Soma, 

who dwells on earth in plants, and in the firmament as the Moon. 

- 5 One of you: Soma, With allusion, perhaps, to the libations of Soma juice 

which produce the rain upon which the "production and growth ae all creatures 

88880 All-beholding : as a solar deity, or the Sun. 

à 1 Váyu, the God of wind, is addressed in the first. two eee In those 
` that follow the poet. invokes Indra and Vayu, Mitra and Varuna, we pacar 

odre, the Vigvedevas, Sarasvati, and Heaven and Earth, 

4 


a 
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4 This Soma hath been shed for you, Law-strengtheners, Mitra- 


Varuna ! 
Listen ye here to this my call. 


5 Both Kings who never injure aught seat them in their suprem- 


12 


14 


15 


A6 


"est home, 

The thousand-pillared, firmly-based. 

Fed with oblation, Sovran Kings, Á dityas, Lords of liberal gifts, 

They wait on him whose life is true. 

With kine, Násatyas, and with steeds, come, Asvins, Rudras, 
to the house 

That will protect its heroes well ; 

Such, wealthy Gods! as none afar nor standing nigh to us 
may harm, 

Yea, no malicious mortal foe. 

As such, O longed-for Asvins, lead us on to wealth of varied 
sort 

Wealth that shall bring us room and rest. 

Verily Indra, conquering all, driveth e’en mighty fear away, 

For firm is he and swift to act. 

Indra be gracious unto us: sin shall not reach us afterward, 

And good shall be before us still. 

From all the regions of the world let Indra send security, 

The foe-subduer, swift to act. 

O all ye Gods, come hitherward: hear this mine invocation, 


seat 

Yourselves upon this sacred grass. 

Among the Sunahotras strong for you is this sweet gladdening 
draught : ws 

Drink ye of this delightsome juice. 

Ye Maruts led by Indra, Gods with Püshan for your bounte- 

‘ousest, 

Hear all of you this call of mine. 

Best Mother, best of Rivers, best of Goddesses, Sarasvati, 

We are, as twere, of no repute: dear Mother, give thou us 
renown. 


14 Among the Sunahotras : the family of which Gritsamada, the Rishi of the 
hymn, was a member. Cf. II. 18. 6, note. . 

15 With Pishan for your bounteousest : that is, among whom Püshan is the 
yn liberal giver of good gifts; or the meaning may be, whose benefactor is 
Pais an. : ' : " á Y 


16 Sarasvati: gea I. 8. 10. 


^ 
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17 In thee, Sarasvati, divine, all generations have their stay. 
Be glad with Sunahotra's sons: O Goddess grant us progeny. 
18 Enriched with sacrifice, accept Sarasvati, these prayers of ours, 
Thoughts which Gritsamadas beloved of Gods bring, Holy One, 
to thee. | 
19 Ye who bless sacrifice, go forth, for verily we choose you both, 
And Agni who conveys our gifts. 
20 This our effectual sacrifice, reaching the sky, shall Heaven and 
Earth 
Present unto the Gods to-day. 
21 In both your laps, ye guileless Ones, the Holy Gods shall sit 
them down 
To-day to drink the Soma here. 
HYMN XLII. Kapinjala. 


TELLING his race aloud with cries repeated, he sends his voice 
out as his boat a steersman. ; 


O Bird, be ominous of happy fortune: from no side may 
calamity befall thee. 


2 Let not the falcon kill thee, nor the eagle: let not the arrow- 
bearing archer reach thee. 
Still crying in the region of the Fathers, speak here auspicious, 
bearing joyful tidings. 
3 Bringing good tidings, Bird of happy omen, call thou out loudly 
southward of our dwellings, 
So that no thief, no sinner may oppress us. Loud may we 
speak, with heroes, in assembly. 


HYMN XLIII. Kapinjala. 


Here on the right sing forth chanters of hymns of praise, even 
the winged birds that in due season speak. 


19 Ye who bless sacrifice: according to Sáyana, the two havirdhdnas or 
vehicles on which the Soma and other offerings are put, and which are sup- 
posed to represent Heaven and Earth, are addressed. It is more likely, as 
Ludwig suggests, that Agni and the human priest are intended. We choose 
you both, thee, the human priest, and Agni the God.“ 


This Hymn is said to be addressed to Indra in the form of a kapinjala, 
the bird which we call the Francoline partridge. 

1 He; the kapinjala.  - : 

2 In the region of the Fathers: towards the quarter where the Fathers 
Pitaras, or spirits of deceased ancestors dwell, that is, the south, the cry of 
birds from that quarter being regarded as auspicious, 


+ 


This Hymn is said to be addressed, like the preceding, to Indra in the form 
of à kapinjala or Francoline partridge, 
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He, like a SAma-chanter utters both the notes, skilled in the 
mode of Trishtup and of Gayatri. 


2 Thou like the chanter-priest chantest the Sima, Bird; thou 
singest at libations like a Brahman’s son. 8 
Even as & vigorous horse when he comes near the mare, an- 
nounce to us good fortune, Bird, on every side, proclaim in 
all directions happy luck, O Bird. 


3 When singing here, O Bird, announce good luck to us, and 
when thou sittest still think on us with kind thoughts. 
When flying off thou singest thou art like a lute. 
With brave sons in assembly may we speak aloud. 


1 Sáma-chanter; the Udg&tar, one of the four chief priests whose duty is 
to chant the hymns of the Simaveda. Both the notes: a high and a middle. 
Trishtup: the measure consisting of forty-four syllables in a verse or stanza ; 
four Pádas or demi-hemistichs of eleven syllables each. Gdyatrt: the measure 
consiating of twenty-four syllables in a stanza, three lines of eight syllables 
each, or one line of sixteen and one of eight. 

2 A Rrahman’s son: the Brahmaputra, or Brahman-priest’s son, is said to be 
the same as the Brühmau&chchhansi, one of the sixteen priests, who recites 
the mantra that is not to be sung or chanted., 


* 
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BOOK THE THIRD, 


HYMN I. Agni. 


Tuov, Agni, who wilt have the strong, hast made me the Soma’s 
priest, to worship in assembly. 

Thou shinest to the Gods, I set the press-stones. I toil; be 
joyful in thyself, O Agni. i 

2 East have we turned the rite; may the hymn aid it. With 

wood and worship shall they honour Agni. 

From heaven the synods of the wise have learnt it: e'en for 
the quick and strong they seek advancement. 


3 The Prudent, he whose will is pure, brought welfare, allied by 
birth to Heaven and Earth in kinship. 

The Gods discovered in the midst of waters beautiful Agni 

with the Sisters’ labour. i 


4 Him, Blesséd One, the Seven strong Floods augmented, him 
white at birth and red when waxen mighty. 
As mother mares run to their new-born youngling,so at his 
birth the Gods wondered at Agni- 


— ... ̃ ͤ CV— t 
The Hymns of Book III. are ascribed to the Rishi Visvämitra or to mem- 
bers of his family. Vigvümitra holds an important place in Indian tradition, 
according to which he was born a Kshatriya, but by the virtue of his intense 
` austerities raised himself to the Brahman caste. Therivalry between Visvámitra 
-and the Rishi Vasishtha is alluded to in many passages of the Rigveda, and, 
it is thought that as caste distinctions had not at that time become fixed, the 
later stories on the subject of this rivalry may have rested on a Vedic legend 
which says that King Sudás, having employed Vasishtha as his domestic priest, 
allowed on various occasions Visvámitra also to officiate, which led to jealousiés 
and quarrel between these two functionaries. The story of Visvämitra is told 
ab full length in the Rdmdyana, I. 51—55, (Schlegel’s edition, and Griffith's 
translation). 


The first and eleven following hymns are a&cribed to Visvámitra himself. 


1 East have we turned therite: towards the region of the Gods; ‘we have 
performed a successful sacrifice. — Wilson. 

2 The quick and strong: Agni, according to Sayana. Ludwig suggests that 
‘the quick, or clever’ may mean the priest, and ‘the strong "the warrior, the 
Maghavan or institutor of the sacrifice. | l 

3 The Prudent: all-knowing Agni, son of Heaven and Earth. 
With.the Sisters’ labour: the meaning is nob clear. Ludwig. suggests upasi 
instead of apdsi ; ‘in the sisters’ bosom,’ in the depth of the sister rivers. 
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5 Spreading with radiant limbs throughout the region, purging 
his power with wise purifications, 
Robing himself in light, the life of waters, he spreads abroad 
his high and perfect glories. 
6 He sought heaven’s Mighty Ones, the unconsuming, the un- 
impaired, not clothed and yet not naked. 
Then they, ancient and young, who dwell together, Seven sound- 
ing Rivers, as one germ received him. 
7 His piles, assuming every form, are scattered where flow sweet 
waters, at the spring of fatness ; 
There stood the milch-kine with full-laden udders, and both 
paired Mighty Mothers of the Wondrous. 


8 Carefully cherished, Son of Strength, thou shonest assuming 
lasting and refulgent beauties. 
Full streams of fatness and sweet juice descended, there where 
the Mighty One grew strong by wisdom. 
9 From birth he knew even his Father’s bosom, he set his voices 
and his streams in motion ; 
Knew him who moved with blessèd Friends in secret, with the 
young Dames of heaven. He stayed not hidden. 


10 He nursed the Infant of the Sire and Maker: alone the Babe 
sucked many a teeming bosom. 
Guard, for the Bright and Strong, the fellow-spouses friendly 
to men and bound to him in kinship. 


11 The Mighty One increased in space unbounded; full many a 
glorious flood gave strength to Agni. . 
Friend of the house, within the lap of Order lay Agni, in the 


Sister Rivers’ service. 


6 Heaven's mighty Ones ; the waters above the firmament, the seven rivera 
of the next hemistich. Not clothed and yet not naked: having only the lucid 
waters for robes. 

7 His piles: the heaped clouds. Spring of fatness; the place whence the 
fertilizing rain flows. The milch-kine also are the laden clouds, and the paired 
Mighty Mothers are Heaven and Earth, the parents of the Wondrous Agni. 

9 His Father's bosom: his father, according to Sdyapa, is the firmament ; 
but as the firmament is not represented in the Veda as a God, Dyaus, or Tvash- 
tar, is probably intended, as Ludwig suggests. 

The bless?d Friends must be the Ribhus, and the young Dames the Gnas or 
consorts of the Gods. He stayed not hidden: refers nob to Agni but to his 
father, Tvashtar. : 

10 He: the father. Many a swelling bosom : of the celestial Waters, 

The Bright and Strong: Agni. The fellow-spouses : Heaven and Earth, or 
Night and Morning. 

J1 In the Sister Rivers’ service: or in their bosom, if upasi may be read for 
apási, 


* 
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12 As keen supporter where great waters gather, light-shedder 
whom the brood rejoice to look on; 
He who begat, and will beget, the dawn-lights, most manly, 
Child of Floods, is youthful Agni. 


13 Him, varied in his form, the lovely Infant of floods and plants 
the blessed wood hath gendered. 
Gods even, moved in spirit, came around him, and served him 
at his birth, the Strong, the Wondrous. 


14 Like brilliant lightnings, mighty luminaries accompany the 
light-diffusing Agni, 
Waxen, as 'twere in secret, in his dwelling, while in the 
boundless stall they milk out Amrit. 


15 I sacrificing serve thee with oblations and crave with longing 
thy good-will and friendship. 
Grant, with the Gods, thy grace to him who lauds thee, pro- 
tect us with thy rays that guard the homestead. 


16 May we, O Agni, thou who leadest wisely, thy followers and 
masters of all treasures, 
Strong in the glory of our noble offspring, subdue the godless 
when they seek the battle. 


17 Ensign of Gods hast thou become, O Agni, joy-giver, knower 

of all seeret wisdom. 

Friend of the homestead, thou hast lightened mortals: car- 
borne thou goest to the Gods, fulfilling. 


18 Within the house hath sate the King Immortal of mortals, 
filling full their sacred synods. 
Bedewed with holy oil he shineth widely, Agni, the knower of 
all secret wisdom. 


19 Come unto us with thine auspicious friendship, come speeding, 
Mighty, with thy mighty succours. 
Grant us abundant wealth that saves from danger, that brings 
a good repute, a glorious portion. 
20 To thee who art of old these songs, O Agni, have I declared, 
the ancient and the later. 
These great libations to the Strong are offered : in every birth 
is Jatavedas stablished. 


12 The brood: par excellence, the host of Maruts. 

18 The blessed wood: one of the fire-sticka by which Agni is kindled. 

14 The boundless stall: limitless aerial space. Amrit: water, according to 
Sayana. 

17 Thou goest to the Gods, fulfilling : completing our sacrifices and making 
them effectual, 

20 Songs: literally, births ; that is, productions. In every birth is Játave- 
das stablished : Agni who knows all life is appointed in every generation as 
the great high priest who mediates between Gods and men. 
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21 Stablished in every birth is JAtavedas, kindled perpetual by 
the Visvámitras. 
May we rest ever in the loving-kindness, in the auspicious 
grace of him the Holy. 
22 This sacrifice of ours do thou, O Mighty, O truly Wise, bear 
to the Gods rejoicing. 
Grant us abundant food, thou priestly Herald, vouchsafe to 
give us ample wealth, OAgni. 
23 As holy food, Agni, to thine invoker give wealth in cattle, 
lasting, rich i in marvels. 
To us be born a son, and spreading offspring. Agni, be this 
thy gracious will tọ us-ward. 


To him, Vaisvanara, who strengthens Holy Law, to Agni we 
present our praise like oil made pure. 
With thoughtful insight human priests bring him anear, our 
Herald from of old, as an axe forms a car. 
2 He made the heaven and earth resplendent by his birth: Child 
of two Mothers he was meet to be implored, 
Agni, oblation-bearer, gracious, ever-young, infallible, rich in 
radiant light, the guest of men. 
3 Within the range of their surpassing power, by might, the 
Gods created Agni with inventive thought. 
I, eager to win strength, address him, like a steed, resplendent 
with bis brilliance, with his ample light. 
4 Eager to gain, we crave from him the friendly God pirone eh 
confident, choice-worthy, meet to be extolled : 
The Bhrigus’ bounty, willing, strong with sages’ ine even 
Agni shining forth with light that comes from heaven. 
5 For happiness, men, having trimmed the sacred grass, set 
Agni glorious for his strength before them here; 
Yea, with raised ladles, him bright, dear to all the Gods, 
perfecting aims of works, Rudra of solemn rites. 


1 Vaiswínara: Agni who belongs to all men; the God of all Aryan 
families. 


Our praise: literally ‘the wish,’ explained by Sáyana as etutim, that is the 
praise which thou wishest for and which we now offer, 


2 Child of two Mothers : of Heaven and Earth, or of the two fire-sticks. 


4 The Bhrigus' bounty : Agni, the treasure which the Bhrigua received 
from Mátarisvan and bestowed on other men. 


5 Rudra: herea synonym? of Agni, See I, 27, 10, 
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6 Around thy dwelling-place, O brightly-shining Priest, are men 
at sacrifice whose sacred grass is trimmed. 
Wishing to do thee service, Ágni, they are there, desirous of 
thy friendship: grant them store of wealth. 


7 He hath filled heaven and earth and the great realm of light, 
when at his birth the skilful held him in their hold, 
Helikea borse is led forth to the sacrifice, Sage, graciously 
inclined, that he may win us strength. 


8 Honour the oblation-bearer, him who knows fair rites, serve 
ye the Household Friend who knows all things that be. 
He drives the chariot of the lofty ordinance: Agni most 
active, is the great High Priest of Gods. 


9 They who are free from death, fain for him, purified three 
splendours of the mighty Agni, circling: all. 


'To man, for his enjoyment, one of these they gave: the other 
two have passed into the sister sphere. 


10 Man's sacrificial food hath sharpened like an axe, 107 bright- 
ness, bim the Sage of men, the people's Lord. 

Busied with sacred rites he mounts and he descends. He hath 
laid down his vital germ within these worlds. 


11 He stirs with life in wombs dissimilar in kind, born as a Lion 
or a loudly-bellowing Bull : 


Vaisvánara immortal with wide-reaching might, bestowing 
goods and wealth on him who offers gifts. 


12 Vaisvanara, as of old, mounted the cope of heaven, heaven’s. 
ridge, well greeted, by those skilled in noble songs. 
He, as of old, producing riches for the folk, still watchful, tra- 
verses the common way again. 


13 For new prosperity we seek to Agni, him whose course is splen- 
did, gold-haired, excellently bright, 
- Whom Matarisvan stablished, dweller in the heaven, meet for 
high praise and holy, sage and true to Law. 


7 He: Agni, Zhe skilful: the priests. 
8 He drives the chariot: he is the leader of sacrifice ordained by holy law. 
9 They who are free from death : the immortal Gods. Three splendours : 


with reference to his appearance as the Sun, the lightning, and domestic fire, 
the last of which is given to man as his own special possession. = 

10 Within these worlds : the germ of fire is always latent in the fire-sticks 
or two pieces of wood which are employed to produce the flame. 

11 Born asa Lion: destructive and voracious, and as a loudly-bellowing Bull, 
with reference to his strength and the roar of his flames. 

12 The common way: the path of the Gods, which. as the Sun he travels 
over, 


"m 
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14 As pure and swift of course, beholder of the light, who stands 
in heaven's bright sphere a sign, who wakes at dawn, 
Agni, the head of heaven, whom none may turn aside to him 
the Powerful with mighty prayer we seek. 
15 The cheerful Priest, the pure, in whom no guile is found, Friend 
of the House, praise-worthy, dear to all mankind, 


Fair to behold for beauty like a splendid car, —Agni the Friend 
of men we ever seek for wealth. 


HYMN III. Agni. 


To him who shines afar, Vaigvinara, shall bards give precious 
things that he may go on certain paths: 
For Agni the Immortal serves the Deities, and therefore never 
breaks their everlasting laws. 
4, He, wondrous envoy, goes between the earth and heaven, firm- 
seated as the Herald, great High Priest of men. 
He compasseth with rays the lofty dwelling-place, Agni, sent 
| forward by the Gods, enriched with prayer. 
3 Sages shall glorify Agni with earnest thoughts, ensign of sacri- 
fice, who fills the synod full; 
In whom the singers have stored up their holy acts: to him 
the worshipper looks for joy and happiness. 
4 The Sire of sacrifice, great God of holy bards, Agni, the meagure 
and the symbol of the priests, 
Hath entered heaven and earth that show in varied form: the 
Sage whom many love rejoiceth in his might. 
5 Bright Agni with the bright car, Lord of green domains, Vaisvá- 
nara dweller in the floods, who finds the light, 
Pervading, swift and wild, encompassed round with powers, 
him very glorious have the Gods established here, 
6 Agni, together with the Gods and Manu’s folk by thought ex- 
tending sacrifice in varied form, 
Goes, car-borne, to and fro with those who crown each rite, the 
fleet, the Household Friend, who turns the curse aside. 


14 Who wakes at dawn: when re-kindled for the morning sacrifice, 


Premera ting, 


1 That he may go on certain paths; may constantly visit men. 
2 The lofty dwelliug-place; the hall or chamber in which sacrifice is celebrated. 
5 Lord of gr een domains: who has dominion over bushes and trees, 


. 6 To and fro: between heaven and earth. d hose who crown each vite; the 


Godi who make sacrifice effectual, 
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7 Sing, Agni, for long life to us and noble sons: teem thou with 
plenty, shine upon us store of food. 
Increase the great man's strength, thou ever-vigilant: thou, 
longing for the Gods, knowest their hymns full well. 


8 The Mighty One, Lord of the people and their guest, the 
leader of their thoughts, devoted Friend of priests, 
Our solemn rites’ announcer, Játavedas, men with worship 
ever praise, with urgings for their weal. 


9 Agni the God resplendent, giver of great joy, hath on his 
lovely car compassed the lands with might. 
Let us with pure laudations in his house approach the high 
laws of the nourisher of multitudes. 


10 I celebrate thy glories, O Vaisvánara, wherewith thou, O far- 
sighted God, hast found the light. 
Thou filledst at thy birth both worlds, the earth and heaven: 
all this, O Agni, hast thou compassed of thyself. 
11 By his great skill the Sage alone hath brought to pass a great 
deed, mightier than Vaisvànara's wondrous acts. 
Agni sprang into being, magnifying both his Parents, Heaven 
and Earth, rich in prolific seed. 


HYMN IV. Aprts. 


Be friendly with each kindled log of fuel, with every flash 
bestow the boon of riches. 

Bring thou the Gods, O God, unto our worship: serve, well- 
inolined, as Friend thy friends, O Agni. 

2 Agni whom daily Varuna and Mitra the Gods bring thrice a 

day to this our worship, 

Taninapat, enrich with meath our service that dwells with 
holy oil that offers honour. ~ 


7 The great man's strength: the strength of the.eminent man who is the 
institutor of the sacrifice. 

9 Approach the high laws: perform the sacrifices.—M. Müller. 

11 The first hemistich of this stanza is somewhat obscure. SAyana’s 
paraphrase as given by Wilson is: ‘From acts that are acceptable to 
Vaisvanara comes great (wealth); for he, the sage (Agni) alone, bestows (the 
reward) of zeal in (the performance of) his worship.“ 


The Apris who are said to be the deities of this hymn are the divine or 
deified beings and objects to which t)“) "Y verses are addressed, 
The hymn, as Wilson remarks, is more a obscure than any of 
the preceding addressed to the Apris, except Sükta III, of the Second 
Mandala [II. 3.], to which it bears the nearest analogy: they are both perhaps 
of somewhat later date than the others.’ 

2 Pandnapdé: a name of Agni; Child of Thyself,’ See J. 12, 2. 
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9 The thought that bringeth every boon proceedeth to worship 
first the Priest of the libation, 
That we may greet the Strong One with our homage. Urged, 
may he bring the Gods, best Sacrificer. 


4 On high your way to sacrifice was made ready; the radiant 
flames went upward to the regions. 
Full in the midst of heaven the Priest is seated: strew we 
the sacred grass where Gods may rest them. 


5 Claimingin mind the seven priests’ burnt-oblations, inciting 
all, they came in settled order. 
To this our sacrifice approach the many who show in hero 
beauty at assemblies. 


6 Night and Dawn, lauded, hither come together, both smiling, 
different are their forms in colour, 
That Varuna and Mitra may accept us, and Indra, girt by 
Maruts, with his glories. 


7 I crave the grace of heaven’s two chief Invokers: the seven 
swift steeds joy in their wonted manner. 
These speak of truth, praising the truth eternal, thinking on 
Order as the guards of Order. 


8 May Bharati with all her Sisters, a accordant with the Gods, 

with mortals Agni, 

Sarasvati with all her kindred Rivers, come to this grass, Three 
Goddesses, and seat them. 


9 Well pleased with us do thou O God, O Tvashtar, give ready 
issue to our procreant vigour, 
Whence springs'the hero, powerful, skilled in action, lover of 
Gods, adjuster of the press-stones. 


10 Send to the Gods the oblation, Lord of Forests; and let the 
Immolator, Agni, dress it. 
He as the truer Priest shall offer worship, for the Gods’ genera- 
tions well he knoweth. ! 


4 Your way: a path for Agni and the Barhis or sacred grass, the God and 
the deified object addressed in the stanza. 

In the midst of heaven: in the centre of the radiant hall of sacrifice, as 
Sdyana explains it. 

5 This stanza refers to the deified doors of the hall of sacrifice, and to the 
deities who preside over them. 

7 Heaven's two chief Inu voters Agni and perhaps Varuna, See I. 18,8. 

Lhe seven swift steeds : seven ministering priests. 

8 Bhérati, 114, and S«rasvati are Goddesses presiding over different depart- 
ments of religious worship. See I, 13. 9. The name of Agni is inserted some- 
what unconnectedly. 

10 Lord of Forests: Vanaspati, a large tree; here the sacrificial post which 
is said to be a furm of Agni. 

truer Priest: as compared with human priests, 
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11 Come thou to us, O Agni, duly kindled, together with the 
T potent Gods and Indra. 
On this our grass sit Aditi, happy Mother, and let our Hail! 
delight the Gods Immortal. : 


HYMN V. Agni. 


ÁGNI who shines against the Dawns is wakened, the holy 
Singer who precedes the sages. 
With far-spread lustre, kindled by the pious, the Priest hath 
thrown both gates of darkness open. 
2 Agni hath waxen mighty by laudations, to be adored with 
hymns of those who praise him. 
Loving the varied shows of holy Order at the first lush of dawn 
he shines as envoy. 
3 Amid men’s homes hath Agni been established, fulfilling with 
the Law, Friend, germ of waters. 
Loved and adored, the height he hath ascended, the Singer, 
object of our invocations. 
4 Agni is Mitra when enkindled duly, Mitra as Priest, Varuna, 
Jitavedas ; 
Mitra as active minister and House-Friend, Mitra of flowing 
rivers and of mountains. 
5 The Earth's, the Bird’s dear lofty place he guardeth, he guard- 
eth in his might the course of Sürya, 
Guardeth the Seven-headed in the centre, guardeth sublime the 
Deities’ enjoyment. 
6 The skilful God who knows all forms of knowledge made for 
himself a fair form, meet for worship. 
This Agni guards with care that never ceases the Soma’s skin, 
the Bird’s place rich in fatness. 


"ewe 


11 Huppy Mother: literally, having excellent sons, the Adityas. 


l Who shines against the Dawns: rekindled for the morning sacrifices. 

Who precedes the sages: as their guide and teacher. The Priest: Agni. 

8 The height: the place called the north altar, says S&yana. Perhaps the 
height of heaven may be intended. 

4 Agni is here identified with Mitra, the Sun, and both these Gods are 
identified with Varuna. 

5 The dear lofty place of the earth may be the altar, or the eastern point. 
The Bird is the Sun who flies through heaven. The Seven headed, said by 
Sayaua to be the host of Maruts, is more probably the Sun drawn by his seven 
horses. 

6 The Soma’s skin; the meaning of the words sasásya chárma is not clear, 
An envelope or a covering, which in some mystical way is supposed to conceal 
the Soma-plant, appears to be intended. The Bird's place: the station of the 
Sun, who is adored with oblations of clarified butter. 
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7 Agni hath entered longingly the longing shrine rich with fat- 
ness, giving easy access. 
Resplendent, pure, sublime, and purifying, again, again he 
renovates his Mothers. 
8 Born suddenly, by plants he grew to greatness, when tender 
- shoots with holy oil increased him, 
Like waters lovely when they hasten downward: may Agni 
in his Parents’ lap protect us. 


9 Extolled, the Strong shone forth with kindled fuel to the 
earth’s centre, to the height of heaven. 
May Agni, Friend, adorable Mátarisvan, as envoy bring the 
Gods unto our worship. 


10 Best of all luminaries lofty Agni supported with his flame 
the height of heaven, 
When, far from Bhrigus, Matarigvan kindled the oblation- 
bearer where he lay in secret. | 


ll As holy food, Agni, to thine invoker give wealth in cattle, 
lasting, rich in marvels. 
To us be born a son and spreading offspring. Agni, be thig 
thy gracions will to us-ward, 


HYMN VI. Agni, 


Uresp on by deep devotion, O ye singers, bring, pious ones, 
the God-approaching ladle. 

Borne onward to the right it travels eastward, and, filled with 
oil, to Agni hears ablation, 


2 Thou at thy birth didst fill both earth and heaven, yea, Most 
Adorablo, thou didst exceed them. 
Even through the heayen’s and through the earth’s expanses 
let thy swift seyen-tongued flames roll on, O Agni. 
—— . RM. SEN MEME . 

7 His Mothers: or his parents, Heaven and Harth, who ara strengthened 
and restored to their youth by sacrifice. 

The plants are the twigs used as fuel, and the tender shoots are the bunch 
of grass used in sprinkling the clarified butter pver the fire. 

9 The earths cèntre: earth's most important place, the altar. 

In the second hemistich Agni is identified with Mátarisvan the divine or 
gemi-divine being who brought him from heaven. 

10 Far from Bhyigus; the words in the text would seem to mean that 
Mátarisvan took the fire fram the Bhrigus; but, as Ludwig suggests, pári 
rue implies separation. Sdyana explains Bhrigusin this place by rays 
of the Sun. * i 


“1 The l T 90:5 ladle the sacrificial ladie with which the oblation 
of clarifie offered to the Gods. 


Borne onward to the right: or to the south of the fire-altar. According to 
Ludwig, bearing the sacrificial gift. r 
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3 Both Heaven and Earth and Gods who shoùld be worshipped 
establish thee as Priest for every dwelling, 
Whenever hunidu families, God-devoted, Bringing oblations, 
laud thy &plendid lustre: : 
4 Firm iri the Gods’ home is the Mighty seated; between vast 
Heaven and Earth, the well-belovàd— 
Those Cows who yield, unharmed, their nectar, Spouses of the 
Far-Strider, ever-young, united. 
5 Great are the deeds of thee, the Great, O Agni: thou by thy 
power hast spread out earth and heaven. 
As soon as thou Wast born thou wast an envoy, thou, Mighty 
One, wast Leader of the people. 
6 Bind to the pole with cords of holy Order thy long-maned 
ruddy steeds who sprinkle fattiess. 
Bring hither, O thou God, all Gods together: provide them 
noble worship, JataVedas. 
7 Even from the sky thy brilliant lights shone hither: still 
hast thou beamed through many a radiant morning, 
That the Gods praised their joyous Herald's labour eagerly 
burning, Agni, in the forests. 
8 The Gods who take delight in air’s wide region, or those the 
dwellers in heaven’s realm of brightness, 
Or those, the Holy, pronipt to hear, our helpers, who, car- 
borne, turn their horses hither, Agni— 
9 With these, borne on one car, Agni, approach us, or borne on 
many, for thy steeds are able. 
Bring, with their Dames, the Gods, the Three-and-Thirty, 
after thy Godlike nature, and be joyful. 
10 He is the Priest at whose repeated worship even wide Heaven 
and Earth sing out for increase. 
They fair and true and holy coming forward stand at his 
sacrifice who springs from Order. 
11 As holy food, Agni, to thine invoker give wealth in cattle, 
lasting, rich in marvels, 
To us be born a son and spreading offspring. Agni, be this 
thy gracious will to us-ward. 


4 The Mighty: Agni. Those Cows: Heaven and Earth who yield all bless- 
ings, here called also the spouses of Vishnu the God of the mighty stride, 
that is, the Sun, or as Sdyaua says, of the far-extending Agni, 

. 9 The Three-and-Thirty : see I, 34, II. 
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HYMN VII. Agni, 


Tum seven tones risen from the white-backed viand have 
made their way between the pair of Mothers. 
Both cirtumjacent Parents come together: to yield us length 
of days they hasten forward. 
2 The Male who dwells in heaven hath Mares.and Milchkine: 
he came to Goddesses who bring sweet treasure. 
To thee safe resting in the seat of Order the Cow alone upon 
her way proceodeth. 
3 Wise Master, wealthy finder-out of riches, he mounted those 
who may with ease be guided. 
He, dark-backed, manifold with varied aspect, hath made 
them burst forth from their food the brush-wood. 


4 Strength-giving streams bear hither him eternal, fain to sup- 


port the mighty work of Tvashtar. 
He, flashing in his home with all his members, hath entered 


both the worlds as they were single. 
5 They know the red Bulls blessing, and are joyful under the 
flaming-coloured Lord's dominion : 
They who give shine from heaven with fair effulgence, whose 
lofty song like Ilà must be honoured. 


This hymn and the five following are ascribed to the Rishi Vigvämitra. 


1 Zhe seven tones are the bymns sung in seven tones, or metres. The 
white-backed viand is the Soma mingled with milk, and the pair of Mothers 
or Mother and Father are Heaven and Earth whose intermediate space the 
hymns have reached. The eircumpacent Parents are Heaven and Earth. The 
construction in the first half of the stanza is difficult, the masculine form 
yé being apparently used for the feminine. Sdyana inserts rasmayah, rays, 
which he makes the subject of the first sentence, and explains dhåsi, viand, 
by ‘the all-sustaining Agni,’ and sapta vd dh, seven voices or tones, by ‘the 
flowing rivers.’ The hymn is full of difficulties ; ; an intentionally obscure 
hymn,’ says Professor Grassmann, ‘ whose partially corrupt text cannot, on 
account, of this obscurity, be satisfactorily re-established.’ 

2 The Male who dwells in heaven: celestial Agni. The Mares and Milch- 
kine are the Goddesses of the air. To thee: to Agni, 

The Cow: Vik the Goddess of Speech, i. e. speech itself, prayer. 

8 Wise Master; Agni. Those: his mares, the rapidly advancing flames 
"that bear him onward. .Dark-backed: with smoke. 

4 Strength-giving streams: the waters of the air which bring down the 
embryo Agni in rain. ‘The mighty work of Tvashtar: the whole creation, or, 
aa there is no substantive expressed, the son of "T'vashtar, the Sun, may be 
intended, As they were single; hath pervaded and illumined heaven and 
earth simultaneously, as though they were ene world. 


b Lhe red Bull; Agni, They: perhaps the Gods, Iå.: Prayer or Praise, 


^ 
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6 Yea, by tradition from the ancient sages they brought great 
strength from the two mighty Parents, 
To where the singers Bull, the nights dispeller, after his 
proper law hath waxen stronger. i 
7 Seven holy singers guard with five Adhvaryus the Bird’s 
belovéd firmly-settled station. 
The wiling Bulls, untouched by eld, rejoice them: as Gods 
themselves the ways of Gods they follow. 
.8 I crave the grace of heaven's two chief Invokers: the seven 
swift steeds joy in their wonted manner. 
These speak of truth, praising the Truth Eternal, thinking 
on Order as the guards of Order. 
9 The many seek the great Steed as a stallion: the reins obey 
the Lord of varied colour. 
O heavenly Priest, most pleasant, full of wisdom, bring the 
great Gods to us, and Earth and Heaven. 
10 Rich Lord, the Mornings have gleamed forth in splendour, 
fair-rayed .. yorshipped with all viands, 
Yea, with th: :|-' «o ci earth, O Agni. Forgive us, for 
our weal, e'en sin committed. 
11 As holy food, Agni, to thine invoker, give wealth in cattle, 
lasting, rich in marvels, 
To us be born a son, and spreading offspring. Agni, be this 
thy gracious,will to us-ward. 
HYMN VIII. Sacrificial Post, 


Gop-seRvING men, O Sovran of the Forest, with heavenly 
meath at sacrifice anoint thee. 

Grant wealth to us when thou art standing upright as when 
reposing on this Mother’s bosom. 


a E RE 
6 They: the men who first honoured Agni who is called the singers Bulls 
the strong God who protects his worshipper. 

7 Adhvaryus: ministering priests, The Bird: the rapidly-flying Agni. 
Lhe willing Bulls: the zealous priests, who in this stanza are boldly called 
Gods. Of. ‘Is it not written in your law, I said, Ye are Gods?’ (St. John, x. 11). 

8 Heaven's two chief Invokers or Hotars; according to Sdyana, the celestial 
and the terrestrial Agni. This stanza is repeated from III. 4. 7. 

9 The many: the. adjective is feminine and has no substantive expressed, 
The Dawns may be intended, or perhaps libations. " 

11 This concluding stanza is the burden of several hymns of this Book, 
and there is considerable variation in Sáyaus's interpretation of itin the 
different places in which it occurs, 

1 O Sovran of the Forest: the tall tree (vánaspáti) out of which is made 
the sacrificial post to which the victim is tied. The post when consecrated 
is a deified object and is regarded as a form of Agni. 

With heavenly meuth: or balm; sacred oil or clarified butter. For a full 
account of the ceremony of anointing the Sacrificial Post, see Haug's Aitarey. 
Brähmanam, Vol. II. pp. 74-78. 


- 
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2 Set up to eastward of the fire enkindled, accepting prayer 
that wastes not, rich in heroes, 

Driving far from us poverty and famine, lift thyself up to 
bring us great good fortune. 


3 Lord of the Forest, raise thyself up on the loftiest spot of 
earth. 

Give splendour, fixt and measured well, to him who brings 
the sacrifice. 


4 Well-robed, enveloped, he is come, the youthful: springing to 
life his glory waxeth greater. 
Contemplative in mind and God-adoring, sages of high in- 
telligence upraise him. 


5 Sprung up he rises in the days’ fair weather, increasing in 
the men-frequented synod. 

With song the wise and skilful consecrate him: his voice the 
God-adoring singer utters. 


6 Ye whom religious men have firmly planted; thou Forest- 
Sovran whom the axe hath fashioned, — 

Let those the Stakesdivine which here are standing be fain 
to grant us wealth with store of children. 


7 O men who lift the ladles up, these hewn and planted in the 
ground, 

Bringing a blessing to the field, shall bear our precious gift 
to Gods. 


8 Adityas, Rudras, Vasus, careful leaders, Earth, Heaven, and 
Prithivi and Air’s mid-region, 
Accordant Deities, shall bless our worship and make our 
sacrifice’s ensign lofty. 


9 Like swans that flee in lengthened line, the Pillars have come 
to us arrayed in brilliant colour. 
They, lifted up on high, by sages, eastward, go forth as Gods 
to the Gods’ dwelling-places. 


10 Those Stakes upon the earth with rings that deck them seem 
to the eye like horns of hornéd creatures ; 

a 838 

8 The loftiest spot of earth ; the altar. 

4 Well-robed, enveloped : with a cord or garland. 

5 In the days’ fair weather : when the periodical Rains are over. 

7 These hewn and planted apparently splinters cut from the tree. 

'8 Prithivt; Earth regarded as single, and not as one of the constantly 
connected pair Heaven and Earth. 

9 Pillars: apparently chips or splinters (cf. stanza 7) which fall from the 
tree, as it is cut to form the Sacrificial Stake, like white or grey birds alight- 
ing on the ground, 
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Or, as upraised by priests in invocation, let them assist us in 
the rush to battle. 


11 Lord of the Wood, rise with à hundred brancbes: ve thousand 
branches may we rise to greatness, 
Thou whom this hatchet, with an edge well whetted for great 
felicity, hath brought before us. 


HYMN IX. Agni, 


We as thy friends have chosen thee, mortals a God, to be our 
help, 

The Waters’ Child, the blessed, the resplendent One, viotorious 
and beyond compare. 


.2 Since thou delighting in the woods hast gone unto thy mother 
streams, 
Not to be scorned, Agni, is that return of thine when from 
afar thou now art here. 


3 O’er pungent smoke hast thou prevailed, and thus art thou 
benevolent. 
Some go before, and others round about thee sit, they in whose 
friendship thou hast place. 


4 Him who had passed beyond his foes, beyond continual pursuits, 
Him the unerring Ones, observant, found i in floods, couched like 
a lion in his lair. 


5 Him wandering at his own free will, Agni here hidden from 
our view, 
Him Matarisvan brought to us from far away produced by fric- 
tion, from the Gods. 


6 O Bearer of Oblations, thus mortals received thee from the 
Gods, 
Whilst thou, the Friend of man, guardest each sacrifice with 
thine own power, Most Youthful One. 


7 Amid thy wonders this is good, yea, to the simple is it clear, 
When gathered round about thee, Agni, lie the herds where 
thou art kindled in the morn. 


2 That return of thine: thy descent from the celestial waters in which thou 
art born as lightning. 


8 Some: according to S&yana, the Adhvaryus ; others; the SAma-priests who 
sit and recite the prayers and hymns, 


4 The unerring Ones: the Gods, who followed and found the fugitive Agni. 

5 Mátarisvan; the divine or semi-divine being who brought Agni to men. 
See Index. 

7 In the morn: before the cattle are sent out to graze. Zhe herds, accord- 
ing to the Scholiast, include men as well as quadrupeds, 
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8 Offer to him who knows fair rites, who burns with purifying 


glow, 
Swift envoy, active, ancient, and adorable: serve ye the God 


atteytively. 
9 Three times a hundred Gods and thrice a thousand, and three 
times ten and nine have worshipped Agni, i 
For him spread sacred grass, with oil bedewed him, and 
stablished him as Priest and Sacrificer, 
HYMN X. Agni. 
Tuzz, Agni, God, Imperial Lord of all mankind, do mortal 
men 
With understanding kindle at the sacrifice. 
2 They laud thee in their solemn rites, Agni, as Minister and 
Priest. 
Shine forth in thine own home as guardian of the Law. 
3 He, verily, who honours thee with fuel, Knower of all Life, 
He, Agni! wins heroic might, he prospers well, 
4 Ensign of sacrifices, he, Agni, with Gods is come to us, 
Decked by the seven priosts, to him who bringeth gifts. 
5 To Agni, the Invoking Priest, omer your best, your lofty 
speech, 
To him Ordainer-like who brings the light of songs. 
6 Let these our hymns make Agni grow, whence, meet for laud, 
he springs to life, 
To mighty strength and great possession, fair to see. 
7 Best Sacrificer, bring the Gods, O Agni, to the pious man: 
A joyful Priest, thy splendour drive our foes afar! 
8 As such, O Purifier, shine on us heroic glorious might : 
Be nearest Friend to those who laud thee, for their weal. 
9 So, wakeful, versed in sacred hymns, the holy singers kindle 


thee, 
Oblation-bearer, deathless, cherisher of strength. 
HYMN XI. Agni. 
Aani is Priest, the great High Priest of sacrifice, most swift 
in act: 


He knows the rite in constant course. 

9 In the Vaisvadeva Nivid or Hymn of Invitation to the Visvedevas, the 
number of the Gods is said to be 8 times 11, then 88, then 308, then 3003, 
By adding together 38 + 303 +3008 the number 8389 is ‘obtained. See Haug’s 
Aitareya Brihmanam, II, p. 212, note, 


5 Who brings the light of songs: who ho brightens and inspires our hymns, 
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2 


3 


5 


6 


6 


Oblation-bearer, deathless, well inclined, an eager messenger, 

Agni comes nigh us with the thought. 

Ensign of sacrifice from of old, Agni well knoweth with his 
thought e 

To prosper this man's aim and hope. 

Agni, illustrious from old time, the Son of Strength who 
knows all life, 

The Gods have made to be their Priest. 

Infallible is Agni, he who goes before the tribes of men, 

A chariot swift and ever new. 

Strength of the Gods which none may harm, subduing all his 
enemies, 

Agni is mightiest in fame. 


By offering sacred food to him the mortal worshipper obtains 


: À home from him whose light makes pure. 


From Agni, by our hymns, may we gain all things that bring 
happiness, 

Singers of him who knows all life. 

O Agni, in our deeds of might may we obtain all precious 
things : 

The Gods are centred all in thee. 


HYMN XII. Indra-Agni. 


Mosa, Indra-Agni, by our hymn, come to the juice, the pre- 
cious dew: 

Drink ye thereof, impelled by song. 

O Indra-Agni, with the man who lauds you comes the waken- 
ing rite: 

So drink ye both this juice outpoured. 

Through force of sacrifice I choose Indra-Agni who love the wise : 

With Soma let these sate them here. 

Indra and Agni I invoke, joint-victors, bounteous, unsubdued, 

Foe-slayers, best to win the spoil. 

Indra and Agni, singers skilled in melody hymn you, bringing 
lauds : 

I choose you for the sacred food. 

Indra and Agni, ye cast down the —— forts which Dasas held, 

Together, with one mighty 


2 With the thought : or, through our prayer. 
8 This man's. who institutes the sacrifice. 


Memes 


6 The ninety forts: ninety is used indefinitely for a large number. The 
forts are the strongholds of the non- -Aryan inhabitants of the country. 
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7 To Indra-Agni reverent thoughts go forward from the holy 
task 
Along the path of sacred Law. 
8 O Indra-Agni, powers are yours, and dwellings and delightful 
food : 
Good is your readiness to act: . | | 
9 Indra and Agni, in your deeds of might ye deck héaven's 
lucid realms : l 
Famed is that hero strength of yours, 
HYMN XIII. Agni, 
To Agni, to this God of yours I sing aloud with utmost 
power. 
May he come to us with the Gods, and sit, best Offerer, on 
the grass. 


2 The Holy, whose are earth and heaven, and succour waits 
. upon his strength ; 
Him men who bring oblations laud, and they who wish to 
gain, for grace. 
3 He is the Sage who guides these men, Leader of sacred rites 
is he. . 
Him, your own Agni, serve ye well, who winneth and bestow- 
eth wealth. 


4 So may the gracious Agni grant most goodly shelter for our 
use; 
Whence in the heavens or in the floods he shall pour wealth 
upon our lands. 
5 The singers kindle him, the Priest, Agni the Lord of tribes 
of men, 
Resplendent and without a peer through his own excellent 
designs. 


6 Help us, thou Behe best of all invokers of the Gods in 
sorig. 

Beam, Friend of Maruts, bliss on us, O Agni, a most liberal 
God; 


7 Yea, grant us treasure thousandfold with children and with 
nourishment, 
Ánd, Agni, splendid hefo strength, exalted, wasting not away. 


7 The holy task ; sacrifice, 

The hymn and that which follows are ascribed to the Rishi Rishabha, a son 
of Visvümitra, 

6 oe Brahman; Agni is here addressed, as the Brahman or praying 
pries 
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HYMN XIV. N Agni, 


Tue pleasant Priest is come into the synod, true, skilled in 
sacrifice, most wise, Ordainer. 

Agni, the Son of Strength, whose caris lightning, whose hair 
is flame, hath shown on earth his lustre. 


2 To thee I offer reverent speech: accept it: to thee who mark- 
est it, victorious, faithful ! 
Bring, thou who knowest, those who know, and seat thee amid 
the sacred grass, for help, O Holy. 


3 The Two who show their vigour, Night and Morning, by the 
wind’s paths shall haste to thee, O Agni. 
When men adorn the Ancient with oblations, these seek, as on 
two chariot-seats, the dwelling. 


4 To thee, strong Agni! Varmna and Mitra and all the Maruts 
sang a song of triumph, 
What time unto the people's lands thou camest, spreading 
them as the Sun of men, with lustre. 


5 Approaching with raised hands and adoration, we have this 
day fulfilled for thee thy longing. 
Worship the Gods with most devoted spirit, à Priest with no 
unfriendly thought, O Agni. 


6 For, Son of Strength, from thee come many succours, and 
powers abundant that a God possesses. 
Agni, to us with speech that hath no falschood grant riches, 
real, to be told in thousands, 


7 Whatever, God, in sacrifice we mortals have wrought is all for 
thee, strong, wise of purpose! 
Be thou the Friend of each good chariot’s master, All this 
enjoy thou here, immortal Agni, 


HYMN XV. Agni. 


RESPLENDENT with thy wide-extending lustre, d m tho terrors 
of the fiends who hate us. 

May lofty Agni be my guide and shelter, e eagily-invoked, 
the good Protector. 


2 Be thou to us, while now the morn is breaking, be thou a 
guardian when the Sun hath mounted. 

2 Those who know: the Gods. 

3 The Ancient: Agni. 

4 Spreading them: causing Aryan men to spread ag the sun spreads his 
ra 
e 5 Thy longing : for oblations. 

6 All this; all our sacrificial offerings. 
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Accept, as men accept a true-born infant, my laud, O Agni 
nobly born in body. 
3 Bull, who beholdest men, through many mornings, among 
the dark ones shine forth red, o Agni. 
Lead us, good Lord, and bear us over trouble: Help us who 
long, Most Youthful God, to riches. 
4 Shine forth, à Bull invincible, O Agni, winning by conquest 
all the forts and treasures, 
Thou Játavedas who art skilled in guiding, the chief high sav- . 
ing sacrifice’s Leader. 
5 Lighting Gods hither, Agni, wisest Singer, bring thou to us 
many and flawless shelters. 
Bring vigour, like a car that gathers booty: bring us, O Agni, 
beautcous Earth and Heaven. 
G Swoll, O thou Bull &ud give those powers au impulse, e'en 
Earth and Heaven who yield their milk in plenty, 
Shining, O God, with Gods in clear effulgence. Let not a 
mortal’s evil will obstruct us. 
7 Agni, as holy food to thine invoker, give wealth in cattle, last- 
ing, rich in marvels. 
To us be born a son and spreading offspring. Agni, be this 
thy gracious will to us-ward. 
HYMN XVI. Agni, 
Tris Agni is the Lord of great felicity and hero strength; 
Lord of wealth rich in children, wealth in herds of kine; Lord 
of the battles with the foe. 
2 i Mar s Heroes, upon him the Prosperer in whom is 
oy - wealth; 
W... % cc. conquer evil-hearted men, who overcome 
the enemy. 
3 As such, O Agni, deal us wealth and hero might, O Bounteous. 
One! 
Most lofty, very glorious, rich in progeny, free from disease 
and full of power. 
4 He who made all that lives, who passes all in might, who 
orders service to the Gods, 
He works among the Gods, he works in hero strength, yea, also 
in the praise of men, 


8 Among the dark ones ; in the darkness of the nights. 
6 Their milk: rain and all fertilizing influence. 


2 Who: referring to the Maruts ; the verbs being in the third person, 
9 Most lofty, etc; these epithets qualify wealth and hero might, 
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5 Give us not up to indigence, Agni, nor want of hero sons, 
Nor, Son of Strenzth, to lack of cattle, nor to blame. Drive 
thou our enemies away. 
6 Help us to strength, blest Agni! rich in progeny, abundant, 
in our sacrifice. i 
Flood us with riches yet more plenteous, bringing weal, with 
high renown, most Glorious One! 


HYMN XVII. Agni, 


Duty enkindled after ancient customs, bringing all treasures, 
he is balmed with unguents,— 
Flame-haired, oil-clad, the purifying Agni, skilled in fair rites, 
to bring the Gods for worship. 
2 As thou, O Agni, skilful Játavedas, hast sacrificed as Priest of 
Earth, of Heaven, 
So with this offering bring the Gods, and prosper this sacrifice 
to-day as erst for Manu. : 
3 Three are thy times of life, O Jatavedas, and the three morn- 
ings are thy births, O Agni. 
With these, well-knowing, grant the Gods’ kind favour, and 
help in stir and stress the man who worships. 
4 Agni most bright and fair with song we honour, yea, the ador- 


able, O Játavedas. 
Thee, envoy, messenger, oblation-bearer, the Gods have made 


centre of life eternal. 

That Priest before thee, yet more skilled in worship, stablished 
of old, health-giver by his nature,— 

After his custom offer, thou who knowest, and lay our sacri- 
fice where Gods may taste it. 

HYMN XVIIL Agni. 

Agent, be kind to us when we approach thee, good as a friend 
to friend, as sire and mother. 

The races of mankind are great oppressors: burn up malignity 
that strives against us. 

2 Agni, burn up the unfriendly who are near us, burn thou the 

foeman's curse who pays no worship. 


C 


UNUM M NN M é ͤ ͤ pb 

3 Three ave thy times of life: the existence of Agni upon earth is said to be 
threefold as depeudent on the supply of fuel, clarified butter, and Soma. The 
three mornings; Agni is re-born every morning, and the number three appears 
to be used merely for the sake of accordance with the three times of life pre- 
viously mentioned. 

5 That Priest before thee: Agni’s more skilful predecessor is probably the 
celestial Agni, the high priest who sacrifices for the Gods, The terrestrial 


Agni is tu take him for his model. 
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Burn, Vasu, thou who markest well, the foolish: let thine 
eternal nimble beams surround thee. 


9 With fuel, Agni, and with oil, desirous, mine offering I present 
for strength and conquest, | 
With prayer, so far as I have power, adoring—this hymn 
divine to gain à hundred treasures.  . B 
4 Give with thy glow, thou Son of Strength, when lauded, great 
vital power to those who toil to serve thee. 
Give richly, Agni, to the Visvámitras in rest and stir. Oft have 
we decked thy body, 
5 Give us, O liberal Lord, great store of riches, for, Agni, such 
art thou when duly kindled. 
Thou in the happy singer’s home bestowest, amply with arms 
extended, things of beauty. l 
HYMN XIX. i Agni. 
AGNI, quick, sage, infallible, all-knowing, I choose to be our 
Priest at this oblation. 
In our Gods’ service he, best skilled, shall worship: may he 
obtain us boons for strength and riches. 
2 Agni, to thee I lift the oil-fed ladle, bright, with an offering, 
bearing our oblation. 
From the right hand, choosing the Gods’ attendance, he with 
rich presents hath arranged the worship, 
3 Of keenest spirit is the man thou aidest: give us good off- 
spring, thou who givest freely. 
In power of wealth most rich in men, O Agni, of thee, the 
Good, may we sing forth faiy praises. 
4 Men as they worship thee the God, O Agni, haye set on thee 
full many a brilliant aspect. 
So bring, .Most Youthful One, the Gods’ assembly, the 
Heavenly Host which thou to-day shalt honour. 
5 When Gods anoint thee Priest at their oblation, and seat thee 
for thy task as Sacriticer, 
O Agni, be thou here our kind defender, and to ourselves 
youchsafe the gift of glory. | 


HYMN XX. Agni, 
Wira lauds at break of morn the priest invoketh Agni, Dawn, 
Dadhikrás, and both the Asvins. 
4 Full many a brilliant aspect ; bright appearance, or splendid presence. 


1 Dadhikrás: or Dadhikrá, isa mythical being described as a kind of 
divine horse, and probably a personification of the morning Sun, He is. 
invoked in the morning together with Agni, Ushas, and the Asvins. 
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With one consent the Gods whose light is splendid, longing 
to taste our sacrifice, shall hear us. 
2 Three are thy powers, O Agni, three thy stations, three are 
thy tongues, yea; maus, Child of Order! 
Three bodies hast thou which the Gods delight in: with 
these protect our hymns with care unceasing, 


3 O Agni, many are tho names thou bearest, Immortal, God, 
Divine, and Játavedas : 
And many charms of charmers, All-Inspirer ! have they laid in 
thee, Lord of true attendants ! 
4 Agni, like Bhaga, leads the godly people, he who is true to 
Law and guards the seasons. 
Ancient, all-knowing, he the Vritra-slayer shall bear the singer 
safe through every trouble. 
5 I cal on Savitar the God, on Morning, Brihaspati, and 
Dadhikrás and Agni, 
On Varuna and Mitra, on the Asvins, Bhaga, the Vasus, 
Rudras, and Adityas. 


HYMN XXI. Agni, 


Ser this our sacrifice amony the Immortals: be pleased with 
these our presents, JAtavedas. 
O Priest, O Agni, sit thee down before us, and first enjoy the 
drops of oil and fatness. 
2 For thee, O Purifier, flow the drops of fatness, rich in oil. 
After thy wont vouchsafe to us the choicest boon that Gods 
may feast. 
3 Agni, Most Excellent! for thee the Sage are drops that drip 
with oil. 
Thou art enkindled as the best of Seers. Help thou the 
sacritice. 
£ To thee, O Agni, mighty and resistless, to thee stream forth 
the drops of oil and fatness. 
With great light art thou come, O praised by poets! Accept 
our offering, O thou Sage. 


2 Three are thy powers: or three kinds of strengthening food, clarified 
butter, fuel, and Soma. Three thy stations: three altars, or the three worlds, 
Three are thy tonyues: the three fires, Garhapatya, Ahavantya, and Dakshina, 
Three bodies : or forms as Pavaka, Pavamána, aud Suchi. 


eee 


3 The names thou beavest : or the natures thou possessest. Many charms ; 
or supernatural powers. . 
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Fatness exceeding rich, extracted from the midst, —this as our 
gift we offer thee. 

Excellent God, the drops run down upon thy skin. Deal 
them to each among the Gods. 


HYMN XXII. Agni. 
Tris is that Agni whence the longing Indra took the pressed 


Soma deep within kis body. 
Winner of spoils in thousands, like a courser, with praise art 


thou exalted, Jatavedas. 


That light of thine in heaven and its O Agni, in plants, 
0 Holy One, and in the waters, 

Wherewith thou hast spread wide the air's mid-region— 
bright is that splendour, wavy, man-beholding. 

O Agni, to the sea of heaven thou goest: thou hast called 
hither Gods beheld in spirit. 

The waters, too, come hither, those up yonder in the Sun’s 

realm of light» aud those beneath it. 


Let fires that dwell in mist, combined with those that have 


their home 1u floods, 
Guileless accept our sacrifice, great viands free from all disease. 


5 Agni, as holy food to thine invoker give wealth in cattle, 


2 


3 


$ 


lasting, rich in marvols. 

To us be born a son and spreading offspring. Agni, be this 
thy ENDS will to us-ward. 

HYMN XXII. Agni- 

Russe into life, well stablished in the dwelling, Leader of 
sacrifice, the Suge, the Youthful, 

Here in the wasting fuel Jàtavedas, eternal, hath assumed 
immortal being. 

Both Bháratas, Devasravas, Devavata, have strongly rubbed 
to life effectual Agni. 

O Agni, look thou forth with ample riches: be, every day, 
bearer of food to feed us. 

Him nobly born of old the fingers ien produced, him whom 
his Mothers counted dear. 


Futness exceeding rich, extracted from the midst : this hymn, Sáyana says, 


is suitable for animal sacrifices. The fatness here spoken of is, as Professor 
Wilson remarks, the same that is described in Leviticus, IV. 9, as ‘the fat 
that covereth the wards, and all the fat that is upon the inwards.’ 


1 


2 
3 


Whence literally, wherein; that is poured out on whom or which. 


Both Bldvatas: sons of Bharata, the two Rishis of the hymn. 
His Mothers ; the two fire- sticks from which Agni springs to life, 
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Praise Devavate’s Agni, thou Devagravas, him who shall be 
the people's Lord. 


4 He set thee in the earth's most lovely station, in Lá's place, 
in days of fair bright weather. 
On man, on Ápayá, Agni! on the rivers Drishadvati, Saras- 
vati, shine richly. - 


9 Agni, as holy food to thine invoker give wealth in cattle, 
| lasting, rich in marvels. 
To us be born a son and spreading offspring Agni, be this 
thy gracious will to us-ward 


HYMN XXIV. Agni, 


Aan, subdue opposing bands, and drive our enemies away. 
Invincible, slay godless foes: give splendour to the wor- 
` shipper. ” 


2 Lit with libation, Agni, thou, deathless, who callest Gods to 
feast, 
Accept our sacrifice with joy. 


3 With splendour, Agni, Son of Strength, thou who art wor- 
shipped, wakeful One, ! 
Seat thee on this my sacred grass, 


4 With all thy fires, with all the Gods, Agni, exalt the songs 
we sing. 
And living men in holy rites. 


5 Graut, Agni, to the worshipper wealth rich in beroes, plane 
teous store: 
Make thou us rich with many sons. 


HYMN XXV. Agni, 


Tuou art the sapient Son of Dyaus, O Agni, yea, and the 
Child of Earth, who knowest all things. 
Bring the Gods specially, thou Sage, for worship. 


2 Agni the wise bestows the might of heroes, grants strengthen- 
ing food, preparing it for nectar. 
Thou who art rich in food bring the Gods hither. 


4 He: the worshipper. Harth’s most lovely station: according to Sayana, 
on the northern altar. IId's place; the place of prayer and praise. 

Drishadvatt and Sarasvati (see Book I. 8. 10.) are well known streams; 
Apayá, which is not mentioned elsewhere, appears to have been a little stream 
in the same neighbourhood, near the earlier settlemeuts of the Aryan i immi- 
grants. | 


This hymn and the eight following are aacribed to-the Rishi Visvamitra. 
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'8 Agni, infallible, lights Earth and Heaven, immortal Goddesses 
gracious to all men,— l 
Lord through his strength, splendid through adorations. 


4 Come to'the sacrifice, Agni and Indra: come to tho offerer'a 
i house who hath the Soma. 
Come, friendly-minded, Gods, to drink the Soma. 


5 In the floods! home art thou enkindled, Agni, O Játavedas, 
Son of Strength, eternal, 
Exalting with thine help the gathering-places. 


HYMN XXVI. Agni, 


REVERING in our heart Agni Vaisvanara, the findor of the light, 
whose promises are true, 

The liberal, gladsome, car-borne God, we Kusikas invoke him 
with oblation, seeking wealth with songs. l 


2 That Agni, bright, Vaisvánara, we invoke for help, and 

Mátarisvan worthy of the song of praise; 
Brihaspati for man’s observance of the Gods, the Singer 

prompt to hear, the swiftly-moving guest. 

3 Age after age Vaisvánara, neighing like a horse, is kindled 
with the women by the Kusikas. 

i May. Agni, he who wakes among Immortal Gods, grant us 
heroic strength and wealth in noble steeds. 


4 Let them go forth, the strong. as flames of fire with might. 

Gathered for victory they have yoked their spotted deer. 

Pourers of fioods, the Maruts, Masters of all wealth, they 
who can ne'er be conquered, make the mountains shake. 


5 The Maruts, Friends of men, are glorious as the fire: their 
mighty and resplendent succour we implore, 
Those storming Sons of Rudra clothed in robes of rain, 
boon givers of good gifts, roar as the liong roar, 
6 We, band on band and troop following troop, entreat with 
flair lauds Agni’s splendour and the Maruts’ might. 


5 Jn the floods’ home: in the firmament, the home of the aerial waters. 
Tito U8 ^90" the worlds or regions inhabited by living beings, 
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..l Vaissfnara: common to, dear to, or dwelling with, all Áryan men. 
„ Augikas; men of the family of the Rishi Kusika. 
2 Mdtavigvan: said here by Siyana to mean Agni as God of the lightning; 
but the usual sense of the word is appropriate enough. 

3 With the women: the fingors, elscwhero called tho damsels, and the 
sisters, which agitate the firo-stick. 

4" Zet'them yo forth: the Marats, or Storm-Gads. 
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With spotted deer for steeds, with wealth that never fails, 
they, wise Ones, come to sacrifice at our gatherings. 
7 Agniam I who know, by birth, all creatures. Mine eye is 
butter, in my mouth is nectar : 
Í am light threefold, measurer of the region; exhaustléss 
heat am J, named burnt-oblation. 
8 Bearing in mind a thought with light accordant, be purified 
the Sun with three refinings ; 
By his own nature gained the highest treasure, and looked 
abroad over the earth and heaven. 


9 The Spring that fails not with a hundred streamlets, Father 
iuspired of prayers that mon should utter, 


The Sparkler, joyous in his Parents’ bosom,—him, the Truth- 
Speaker, sate ye, Earth and Heaven. Í 


HYMN XXVII. Agni, 


. Iy ladle dropping oil your focd goes in oblation up to heaven, 
Goes to the Gods in search of bliss. 
2 Agni I laud, the Sage inspired, crowner of sacrifice through 
sone, 
Who listens and gives bounteous gifts. 


3 O Agni, if we might obtain control of thee the potent God, ' 
Then should we overcome our foes, 


4 Kindled at sacrifices he is Agni, hallower, moet for praise, 
With flame for hair: to him we seek. 
5 Immortal Agni, shining far, enrobed with oil, well worshipped, 
bears 
The gifts of sacrifice away. 
6 The priests with ladles lifted up, worshipping here with holy 
thought. 
Have brought this Agni for our aid. 


* 


7 Here Agni speaks and declares his universality as the Soul of all. He 
knows all living creatures. His cye, or in his eye, is the light which is fed 
with offerings of sacred oil. The amrit, nectar, or ambrosia, which is, the 
re ward of piety, is obtained by burnt-offerings or through the mouth of 
Agni He traverses or measures out the firmament, and as light he shines as 
the sun in heaven, the lightning in mid-air, and fire on earth. See note on 
the passage in Wilson's Translation. 

8 With three vefinings: according to S&yana, with his three purifying forms 
as Agni, Vayu, aud Sürya, or fire, wind, and sun. But pavítraih may mean 
‘with mental divisions,’ and the sense would be that Agni divided light into 
three, sun, lightniug and fire. 


9 Hi Pur ents bosom: in close connexion with Heaven and Earth. 
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7 Immortal, Sacrificer, God, with wondrous power he leads the 
way, 
Urging the great assembly on. 
8 Strong,“he is set on deeds of strength. In sacrifices led in 
front 
As Singer he completes the rite. 
9 Excellent, he was made by thought. The Germ of beings have 
I gained, 
Yea, and the Sire of active strength. 
10 Thee havé I stablished, Excellent, O strengthened by the sage’s 
prayer ! 
Thee, Agni, longing, nobly bright. 
11 Agni, the swift and active One, singers, at time of sacrifice, 
Eagerly kindle with their food. 
12 Agni the Son of Strength who shines up to the heaven in 
solemn rites, 
The wise of heart, I glorify. 
13 Meet to be lauded and adored, showing in beauty through the 
dark, 
Agni, the Strong, is kindled well. 
14 Agni is kindled as & bull, like a horse bearer of the Gods: 
Men with oblations worship him. 


15 Thee will we kindle as a bull, we who are Bulls ourselves, O 


Bull, 
Thee, Agni, shining mightily. 
HYMN XXVIII. Agni, 
Agni who knowest all, accept our offering and the cake of 
meal, ö 


At dawn's libation, rich in prayer 
2 Agni, the sacrificial cake hath been prepared and dressed for 
thee: 
Accept it, O Most Youthful God. 


3 Agni, enjoy the cake of meal and our oblation three days old : 
Thou, Son of Strength, art stablished at our sacrifice. 


9 He was made by thought: by holy thought, or devotion. 


15 We who ave Bulls ourselves: priests are frequently called bulls, on ac- 
count of their great power. Cf. III. 7. 7. 


3 wa 


8 Our oblation three days old; the Soma j juice prepared the day before yes- 
r eee and left to ferment. 
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4 Here at the midday sacrifice enjoy thou the sacrificial cake, 
wise, Jatavedas ! 

Agni, the sages in assemblies never minish the portion due to 
thee the Mighty. 


$ 
5 O Agni, at the third libation take with joy the offered cake of 
Sacrifice, thou, Son of Strength. 
Through skill in song bear to the Gods our sacrifice, watchful 
and fraught with riches, to Immortal Gods. 


6 O waxing Agni, knower, thou, of all, accept our gifts, the cake, 
‘And that prepared ere yesterday. 


HYMN XXIX. Agni 
HERE is the gear for friction, here tinder made ready for th e 
spark. 
Bring thou the Matron: we will rub Agni in ancient fashion 
forth. í 


2 In the two fire-sticks Játavedas lieth, even as the well-set germ 
in pregnant women, 
Agni who day by day must be exalted by men who watch and 
worship with oblations. 


3 Lay this with care on that which lies extended : straight hath 
she horne the Steer when made prolific. 
With his red pillar—radiant is his splendour—in our skilled 
task is born the Son of IIa. 


4 In Ha's place we set thee down, upon the central point of earth, 
That, Agni Jatavedas, thou mayst bear our offerings to the 
Gods. 
5 Rub into life ye men, the Sage, the guileless, Immortal, very 
wise and fair to look on. 


O men, bring forth the most propitious Agni, first ensign of 
the sacrifice to eastward. 


1 Here is the gear for friction: the word udhimdnthanam means the upper 
‘fire-stick and the string used in agitating it. The tinder is a tuft of dry 
Kusa grass placed so as to catch the flame produced by attrition. The Mutron: 
the lower piece of wood in which the spark is generated. S&yana explains 
the word vispdtnim, feminine of visgpáti, lord of the people, as protectress of 
men by means of the sacritices which are performed with the help of the fire 
which she produces. 


3 Lay this with care: place the upper fire-stick, which is to be turned rap- 
idly round, upon the lower piece of wood which is prepared to receiveit. The 
Son of IId. Agni. 


4 In JL Vs place: on the northern altar, the place of worship and libation, 
or prayer and praise, 
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6 When with their arms they rub him straight he shineth forth 
like a strong courser, red in colour, in the wood. 
Bright, checkless, as it were upon the Agvins: path, he passeth 
by the stones and burneth up the grass. 
7 Agni shines forth when boru, observant, mighty, the bountiful, 
the Singer praised by sages ; 
Whom, as adorable and knowing all things, Gods set at solemn 
rites as otfering-bearer. 
8 Set thee, O Priest, in thine own place, observant: lay down 
the sacrifice in the home of worship. ^ 
Thou, dear to Gods, shalt serve them with oblation : Agni, give 
long life to the sacrificer. 


9 Raise ye a mighty smoke, my fellow-workers! Ye shall attain 
to wealth without ohstruction. 
This Agni is the battle-winning Hero by whom the Gods have 
- overcome the Dasyus. 


10 This is thine ordered place of birth whence sprung to life thou 
shonest forth. 
Knowing this, Agni, sit thee down, and prosper thou the songs 
we sing. 
11 As Germ Celestial he is called Tanünapát, and Narásansa born 
diffused in varied shape. i 
Formed in his Mother he is Mätarisvan; he hath, in his course, 
become the rapid flight of wind. 


12 With strong attrition rubbed to life, laid down with careful 
hand, a Sage, 
Agni, make sacri! ces good, and for the pious bring the Gods. 
13 Mortals have brought to life the God Immortal, the Conqueror 
with mighty jaws, unfailing. 
The sisters ten, unwedded and united, together grasp the 
Babe, the néw-born Infant. 


14 Served by the seven priests, he shone forth from ancient time, 
when in his Mother's bosom, in her lap, he glowed. 
Giving delight each day he closeth not his eye, since from 
the Asura’s body he was brought to life. 


* 6 As it were upon the 4 sving path: with the speed of the Asvins' chariot, 


8 In thine own place: the centre of the north altar, 


, 11 Aa Germ Celestial: or child of tho Asura Dyaus, that is, in the form of 
lightning. In his Mother; according to Såyana, in the maternal atmosphere, 


13 The sisters ten the fingers used in producing fire. 


14 The Asura’s body : the Asura i-. vues, Tyaus. Professor Wilson, 
following Sáyana, translates, from s.s i.n. coe (spark-) emitting wood. 
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15 


16 


8 


Even as the Maruts' onslaughts who attack the foe, those 
born the first of all knew tho full power of prayer. ! 

The Kusikas have made the glorious hymn asceud, and, each 
one singly in his home, have kindled fire. " 

As we, O Priest observant, have elected thee this day, what 

time the solemn sacrifice began, 

So surely hast thon worshipped, surely hast thou toiled : come 

thou unto the Soma, wise and knowing all. 


HYMN XXX. Indra. 


Taz friends who offer Soma long to find thee: they pour forth 
Soma and present their viauds. 

They bear unmoved the cursing of the people, for all our 
wisdom comes from thee, O Indra. 

Not far for thee are mid-air's ‘loftiest regions: start hither, 
Lord of Bays, with thy Bay Horses. 

Made for the Firm and Strong are these libations. The 
pressing-stones are set and fire is kindled. 

Fair cheeks hath Indra, Maghavan, the Victor, Lord of a 
great host, Stormer, strong in acuon. 

What once thou didst in might when mortals vexed thee, — 


, Where now, O Bull, are those thy hero exploits? 


For, overthrowing what hath ne'er been shaken, thou goest 
forth alone destr oying Vritras. 

For him who followeth thy Law the mountains and heaven 

: and earth stand as if firmly stablished. 


Yea, Much-invoked ! in safety through thy glories alone thou 
spakest truth as Vritra’s slayer. 

E'en these two boundless worlds to thee, O Indra, what time 
thou graspest them, are but a handful. 


Forth with thy Bay Steeds down the steep, O Indra, forth, 
erushinz foemen, go thy bolt of thunder! 

Slay those who meet thee, those who flee, who follow : make 
all thy promise true; be all completed. 


The man to whom thou givest as Provider enjoys domestic 
plenty undivided. 

Dlest, lndra, isthy favour dropping fatness: thy worship, 
Much-invoked ! brings gifts in thousands. 

Thou, Indra, Much-invoked! didst crush to pieces Kunaru 
handless fiend who dwelt with Danu. 


— 2 ————— gre pr gae ine manana. A T antes rye t aa Pr RETI entm po mmm emma Ap 


15 Those born the first of all; the most ancient Rishis such as Kusika and 


his sons. 


d 


8 Kundru the name of a demon, Odna: mother of Vritra, Seo I. 32. 9, 
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Thou with might, Indra, smotest dead the scorner, the 
footless Vritra as he waxed in vigour. 
9 Thou hast established in her seat, O Indra, the level earth, 
vast, vigorous, unbounded. 
The Bull hath propped the heaven and airs mid-region; By 
thee sent onward let the floods flow hither. 


10 He who withheld the kine, in silence yielded in fear before 
thy blow O Indra. 
He made paths easy to drive forth the cattle. Loud-breath- 
ing praises helped the Much-invoked One. 


11 Indra alone filled full the earth and heaven, the Pair who 
meet together, rich in treasures. 
Yea, bring thou near us ro: the airs mid-region strength, 
on thy car, and wholesome food, O Hero. 


12 Sürya transgresses not the ordered limits set daily by the 
Lord of Tawny Coursers, 
When to the goal he comes, his journey ended, his Steeds he 
looses: this is Indra’s doing. 


13 Men gladly in the course of night would look on the broad 
bright front of the refulgent Morning; 
And all acknowledge, when she comes in glory, the manifold 
and goodly works of Indra. 


14 À mighty splendour rests upon her bosom : bearing ripe milk 
the Cow, unripe, advances. 
All sweetness is collected in the Heifer, sweetness which 
Indra made for our enjoyment. 


15 Barring the way, they come. Be firm, O Indra; aid friends 
to sacrifice and him who singeth. 
These must be slain by thee, malignant mortals, armed with 
ill arts, our quiver-bearing foemen. 
16 A cry is heard from enemies most near us: against them 
send thy fiercest-flaming weapon. 


Rend them from under, crush them and subdue them. Slay, 
Maghavan, and make the flends our booty. 


9 The Bull: the mighty Indra. 


10 In silence : I adopt Prof. M. Müller's interpr etation (Vedic Hymns, I. pp. 
227, 228) of the difficult word «/dtrinah, ‘which had evidently become 
unintelligible even at the time of Yáska.' 


"12 Set daily: with reference, perhaps, as Professor Ludwig remarks, to 
the apparent change in the sun’s place of rising. 


14 The Cow, and the Heifer: beneficent Ushas or Morning. 
.. 15 They come; those who revile and hinder the worship of Indra, 


—— 
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17 Root up the race of Rakshasas, O Indra; rend it in front and 
crush it in the middle. 


How long hast thou behaved as one who wavers? Cast thy 
hot dart at bim who hates devotion : 3 


18 When borne by strong Steeds for our weal, O Leader, thou 
seatest thee at many noble viands, 


May we be winners of abundant riches. May Indra be our 
wealth with store of children. 


19 Bestow on us resplendent wealth, O Indra; let us enjoy thine 
overflow of bounty. 


Wide asa sea our longing hath expanded, fulfil it, O thou 
Treasure-Lord of treasures. 


20 With kine and horses satisfy this longing ; with very splendid 
bounty still extend it. 
Seeking the light, with hymns to thee, O Indra, the Kusikas 
have brought their gift, the singers. 


21 Lord of the kine, burst the kine’s stable open: cows shall be 
ours, and strength that wins the booty. 
Hero, whose might is true, thy home is heaven: to us, O 
Maghavan, grant gifts of cattle. 
22 Call we on Maghavau, auspicious Indra, best Hero in this 
fight where spoil is gathered, 


The Strong who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches. 


* HYMN XXXI. Indra, 


Wiss, teaching, following the thought of Order, the sonless 
gained a grandson from his daughter. 

Fain, as a sire, to see his child prolific, he sped to meet her 
with an eager spirit. 


1 Iam unable to give a satisfactory or even an intelligible version or 
explanation of the first two stanzas which appear to attribute, in a very 
ohscure manner, to Agniand the Gods in heaven the customs or laws of 
succession to property among men. In the first stanza váAnih, which usually 
means an oblation-bearer, a sacrificer, a pricst, or one who is borne along as a 
God in a celestial car, is said by Sfiyana to mean sonless, the father of a 
daughter only, because he transfers his property through his married 
daughter into another family. The sonless father, according to Sayana, 
‘stipulates that his daughter’s son, his grandson, shall be his son, a mode of 
affiliation recongnized by law ; and, relying on an heir thus obtained, and one 
who can perform his funeral rites, he is satisfied.’ This may be intelligible, 
but what it has to do with Agni or with the rest of the hymn is nat clear. 
Grassmann takes váhnih to mean the upper fire-stick, and the daughter to 
mean the lower piece of wood. 
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2 The Son left not his portion to the brother, he made a home 
to hold him who should gain it. 
What time his Parents gave the Priest his being, of the good 
pair one acted, one promoted. 


3 Agni was horn trembling with tongue that flickered, so that 
the Red’s great children should be honoured. 
Great is their germ, that born of them is mighty, great the 
Bays’ Lord's approach through sacrifices. 


4 Conquering bands upon the Warrior waited: they recognized 
great light from out the darkness. 

The conscious Dawns went forth to meet his coming, and the 
sole Master of the kine was Indra. 


5 The sages freed them from their firm-built prison: the seven 
priests drave them forward with their spirit. 
All holy Orders pathway they discovered: he, full of aoe: 
ledgo, shared these deeds through worship. 


6 When Saramá had found the mountain’s fissure, that vast and 
ancient place she plundered throughly. 

In the foods’ van she led them forth, light-footed: she who 
Well knew came first unto their lowing. 


7 Longing for friendship came the noblest singer: the hill pour- 
ed forth its treasure for the pious. 


— mam FART aaa ——U——— 


2 The Son left not his portion to the brother: Wilson, following Sáyaus tran- 
slates: (a sam) Lorn of the body does not transfer (paternal) wealth to a 
sister.’ Ludwig tares the meaning to be: the boiily son (of Dyaus, or of the 
heavenly waters) did not transmit his inheritance (that is, sacrifice) to a bro- 
ther. 4 home: the plants which receive and hold Agni, who obtains the in- 
heritance of sacrifice, His Purents; perhaps the firo: sticks, one of which by 
agitation produces the flame in tho other. Zhegood puir : the terrestrial offerer 
who performs the sacrifice, and the celestial offerer who makes it effectual. 
See Bergaigne, Lu Reliyion Védique, I. 234. 

Ludwig allows that the meaning of the first two stanzas is pr doloso aud 
Wilson says of his own translation: these two verses, if rightly interpr otod, 
are wholly unconnected with the subj ject of the Skta, and come in w ithout 
any apparent object: they are very obscure, and are only. made somewhat in- 
telligible by interprotations which seem to be arbitrary, and are very unusual, 
cy uot peculiar to Sàyan, his explanations being based on those of Y: taka.’ 


3 The Rel’s graut shil.lren : the hot a of the glowing fire. Tuut born of 
them: Indra's coming, which is caused by the kindling of sacrifical five. 
4 Conquering binds: the ever-victorious Maruts, The Warrior: Indra, 
their leader. Muster of the kine; recoverer of the vanished raya of light. 
5 The suges and the seven priests: are the Angirases. 


6 Saramá: the hound of Indra. See I. 62. 3. In the floods’ van hasten- 
ing oub of the mountain cavern in advance of the liberated waters, hem: 
85 cows, the waters and the rays of light 


7 The noblest singer; as a noun of multitude, all the Angirases, 


1 
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The Hero with young followers fought and conquered, and 
straightway Angiras was singing praises. 
8 Peer of cach noble thing, yea, all-excelling, all creatures doth 
he know, he slayeth Sushna. . 
Our Leader, fain for war, singing from heaven, as Friend ha 
. saved his lovers from dishonour. 
9 They sate them down with spirit fain for bpoty, making with 
hymus a way to life eternal. 
And this is still their place of frequent session, whereby they 
sought to gain the months through Order. 
10 Drawing the milk of ancient seed prolific, they jayed as they 
heheld their own possession. 
Their shout of triumph heated earth and heaven. When the 
kine showed, they bade the heroes ronse them. 
11 Indra drave forth the kine, that Vritra-slayer, while hymns 
of praise rose up and gifts were offered. 
For him the Cow, noble and far-exteuding, poured pleasant 
juices, bringing oll and sweetness. 
19 They made à mansion for their Father, deftly provided him a 
great and glorious dwelling ; 
With firm support parted and stayed the Parents, and, sitting, 
tixo him there erected, mighty. 
13 What time the ample chalice had impelled him, swift waxing, 
vast, to pierce the earth and heaven,— 
Him in whom blameless songs are all united: all powers invin- 
| cible belong to Judra. 
14 I crave thy powers, I crave thy mighty friendship: full many 
a team goes to the Vritra-slayer. 
Great is the laud, we seek the Princes favour. Be thou, O 
Maghavan, our guard and keeper. 


— — 


— — 


The Hero: Indra with his allies the Maruts. 

.9 They: the Angirases, who had been eager to recover the cows. To gain 
the months : to acquire the power of keeping the monthly festivals. 

10 Or, They joyed to see them, as their own possession, yielding the milk 
of ancient seed prolific. The Angirases rejoiced as they again beheld the rays 
of light, shedding what originates and supports all life. Sayana's rendering 
of this difficult stanza is thus given by Wilson: ‘Comtcinplating their own 
(cattle) giving milk to their former progeny (the dnyirasus) were delighted; 
their shouts spread through heaven and earth ; they replaced the recovered: 
kine in their places, and stationed guards over the cows.’ 

12 For their Father: according to Sayaua, fur their protector Indra. But 
Agni may be meant, the mansion being the place of sacrifice. Zhe Parents: 
Heaven and Earth, parents of all things. 

18 The ample chalice: the bowl of Soma juice. But, according to Ludwig, 

dhishdnd here and elsewhere, means earnest wiah, longing. 
14 Full many a team: hymns sent forth like teams of horses. 
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15 He, having found great, splendid, rich dominion, sent life and 
motion to his friends and lovers. 
Indra who shone together with the Heroes begat the song, 
the Are, and Sun and Morning. 
16 Vast, the House-Friend, he set the waters flowing, all-lucid, 
widely spread, that move together. 
By the wise cleansings of the meath made holy, through days 
and nights they speed the swift streams onward. 
17 To thee proceed the dark, the treasure-holders, both of them 
. sanctified by Sürya's bounty, 
The while thy lovely storming Friends, O Indra, fail to attain 
the measure of thy greatness. 
18 Be Lord of joyous songs, O Vritra-slayer, Bull dear to all, who 
gives the power of living. m: 
Come unto us with thine auspicious friendship, hastening, 
Mighty One, with mighty succours. 
19 Like Angiras I honour him with worship, and renovate old song 
for him the Ancient. 
Chase thou the many godless evil creatures, and give us, Magha- 
van, heaven’s light to help us. - 
20 Far forth are spread the purifying waters: convey thou us 
across them unto safety: l 
Save us, our Charioteer, from harm, O Indra, soon, very soon, 
make us win spoil of cattle. 1. n 
21 His kine their Lord hath shown, e'en Vritra's slayer: through 
the black hosts he passed with red attendants. ; 
Teaching us pleasant things by holy Order, to us hath he 
. thrown open all his portals. 
22 Call we on Maghavan, auspicious Indra, best Hero in this fight 
where spoil is gathered, 


The Strong who listens, who gives aid in battles, who slays the 
Vritras, wins and gathers riches. 


8 16 By the wise cleansings : or according to Sáyana, the wise purifiers, that ig, 
Agni, Vayu, and Sûrya, who act as purifiers of the libation of Soma juice. 


17 The dark, the treasure-holders : or, the dark one and the treasure-holder ; 
Night and Day. Storming Friends: the Maruts. 


20 The purifying waters : the epithet pad vakth, purifying, is entirely out of 
place here, Ludwig suggests ptpakth, wicked, which would be more 18 
21 Kine: rays of light. Red attendants ; the Maruta. 


Many of the verses in this hymn,’ Prof. Wilson observes, ‘are of more 
E than usual obscurity.’ Prof. Grassmann places the hymn in his Appendix, 


v 
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HYMN XXXII. Indra. 


Drink thou this Soma, Indra, Lord of Soma; drink thou the 
draught of noonday which thou lovest. 

Puffing thy cheeks, impetuous, liberal Giver, here loose thy 
two Bay Horses and rejoice thee. 


2 Quaff it pure, meal-blent, mixt with milk, O Indra; we have 
poured forth the Soma for thy rapture. 
Knit with the prayer-fulfilling band of Maruts, yea, with the 
Rudras, drink till thou art sated ; 
3 Those who gave increase to thy strength and vigour, the Maruts 
singing forth thy might, O Indra. 
Drink thou, O fair of cheek, whose hand wields thunder, with 
Rudras banded, at our noon libation. 


4 They, even the Maruts who were there, excited with song the 
meath-created strength of Indra. 
By them impelled to act he reached the vitals of Vritra, though 
., he deemed that none might wound him. 
5 Pleased, like a man, with our libation, Indra, drink, for endur- 
ing hero might, the Soma. 
Lord of Bays, moved by sacrifice come hither: thou with the 
Swift Ones stirrest floods and waters. 
6 When thou didst loose the streams to run like racers in the 
swift contest, having smitten Vritra 
With flying weapon where he lay, O Indra, and, godless, kept 
the Goddesses encompassed. 
7 With reverence let us worship mighty Indra, great and sub- 
lime, eternal, ever-youthful, i 
Whose greatness the dear world-halves have not measured, no, 
nor eouceived the might of him the Holy. 
8 Many are Indra’s nobly: wrought achievements, and none of all 
the Gods transeress his statutes. 
He beareth up this carth and heaven, and, doer of marvels, he 
begat the Sun and Morning. 


1 Puffing thy cheeks: meaning, apparently, smacking thy lips in anticipation 
of the Noma-draught. Sayana explains it as, filling their (Indra's horses’) 
jaws with fodder.’ Impetuous: this appears to be the meaning of the epithet 
rijtshin as derived from the root rij, rather than, as SAyana explains it, ‘drinker 
of the spiritless residue of the Soma.’ The latter meaning, however, is admis- 
sible, and is supported by good authority. 

3 The Maruts singing forth thy might: the song of the Maruts is the music 
of The wingdd storms, chaunting their thunder-psalm,'’—Shelley. 

5 Like a man: or, as thou wast pleased with the libation of Manu. 

The Suift Ones: the Maruts. 

" 6 The Goddesses: the heaven y waters. 
7 The dear world-halves : heuveu and earth. 
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‘9 Herein, O Guileless One, is thy true greatness, that soon as 
horn thou drankest up the Soma. 
Days may not check the power of thee the Mighty, nor the 
nigbts, Indra, nor the months, nor autunins. 
10 As soon as thou wast born in highest heaven thou drankest 
Soma to delight thee, Indra ; 
And when thou hadst pervaded earth and heaven thou wast 
| the first supporter of the singer. 
11 Thou, puissant God, more mighty, slewest Ahi showing his 
strength when couched around the wators. 
The heaven itself attained not to thy greatness when with one 
= hip of thine the earth was shadowed. 
12 Sacrifice, Indra, made thee wax so mighty, the dear oblation 
wich the flowing Soma. 
O Worshipful, with worship help our worship, for worship helped 
l thy bolt when slaying Ahi. 
13 With sacrifice and wish have I brought Indra; still for new 
blessings may I turn him hither, 
Him magnitied by ancient songs and praises, by lauds of later 
time aud days yet recent. - 
14 I have brought forth a song when longing seized me: ere the 
decisive day will I laud Iura ; 
Then may he safely bear us over trouble, as in a ship, when 
both sides invocate him. 
15 Full is His chalice: Glory! Like a pourer I have filled up the 
vessel for his drinking. 
Presented on the right, dear Soma juices have brought us 
Indra, to rejoice him, hither. 
16 Not the deep-flowing flood, O Much-invoked One! not hills 
that compass thee about restrain thee, 
Since here incited, for thy friends, O Indra, thou brakost e’en 
the firm-built stall of cattle. 
17 Call we on Maghavau, auspicious Indra, best Hero in tho fight 
where spoil is gathered, 
The Strong who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches. 


[n 
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11 When with one hip of thine the earth «o i3 shadowed: Prof. Wilson, follow- 
ing Siyana, translutes: ‘as thou remainedst concealing the earth by one of 
(thy) flames. and observes that the meaning is nob very clear. Bub 3/7. 
means a hip and not a flame, and the poet appears to mean that a portion of 
Indra's body shadowed or covered the earth while the rest was in the heavens. 
So, in Book X. 119 11, Indra is represented as saying when ecxhilarated by 
Soma: divi me ath pakshò dhó fin ji achtkpisham, one side of me is in 
the sky, and J have drawn the other down. 


144 Bre the decisive duy: on the eve of au important battle, 
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HYMN XXXIII. Indra, 


Forts from the bosom of the mountains, eager as two swift 
mares with loosened rein contending, 

Like two bright mother cows who lick their Youngling, 
Vipás and Sutudri speed down their waters. 


2 lmpelled by Indra whom ye pray to urge you, ye move as 
"bwere on chariots to the ocean. l 
Flowing together, swelling with your billows, O lucid Streams, 
each of you seeks the other. 


3 I have attained the most maternal River, we have approached 
Vipas, the broad, the blessèd. 


Licking as ’twere their calf the pair of Mothers flow onward 
to their common home together. 


4 We two who rise and swell with billowy waters move forward 
to the home which Gods have made us. 

Our flood may not be stayed when urged to motion. What 
would the singer, calling to the Rivers ? 


5 Linger a little at my friendly bidding; rest, Holy Ones, a 
moment in your journey. 


With hymn sublime soliciting your favour Kusika’s son hath 
called unto the River. 


6 Indra who wields the thunder dug our channels: he smote 
down Vritra, him who stayed our currents. 
Savitar, God, the lovely-handed, led us, and at his sending 
forth we flow expanded. 


The hymn is a dialogue between Visvimitra and the rivers Vipás and Sutu- 
dri who are regarded severally as the Rishis or seers of the verses ascribed to- 
them. The legend cited by S&yana says that Visvémitra, the Purohita or 
family priest of King Sudás, having obtained wealth by means of his office, 
took the whole of it and came to the confluence of the Vipås and the Sutudrt, 
Others followed. In order to make the rivers fordable he lauded them with 
the first three verses of the hymn. The hymn has some poetical beauty, and 
is interesting as a relic of the traditions of the Aryans regarding their pro- 
gress eastward in the Land of the Five Rivers. 


1 Vipíüs: considered to be identical with the Hyphasis of Arrian, is the 
modern Beis which rises in the Himalaya and falls into the Sutlej, the 
S etui of the text, a little to the south-east of Amritsar, 


4 The rivers speak in reply to Visvámitra's address. 


5 Visvamitra speaks again. At my friendly bidding: according to the 
Scholiasts, Yáska and Sáyana, the meaning of me váchase somyđya is, to my 
speech importing the Soma; that is, the object of my address is that I may 
cross over and gather the Soma-plant. The word somyd, consisting of, con- 
nected with, or inspired by, Soma, appears to have here its more general 
meaning of lovely, pleasant, or friendly. Kusika’s son: Visvümitra, 

6 The rivers speak. Savitar: said by Süyana to be used here as an epithet 
of Indra, the impeller of the whole world,’ 

23 
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7 That hero deed of Indra must be lauded for.ever that he rent’ 


Ahi in pieces. 
He smote away the obstructers with his thunder, and eager 


for their course forth flowed the waters. 
8 Never forget this word of thine, O singer, which future gene- 


rations shall reécho. 
In hymns, O bard, show us thy loving-kindness. Humble us 


not mid men. To thee be honour! 
9 List quickly, Sisters, to the bard who cometh to you from far 


away with car and wagon. 
Bow lowly down; be easy to be traversed: stay, Rivers, with 


your floods below our axles. 
10 Yea, we will listen to thy words, O singer. With wain and 


car from far away thou comest. 
Low, like a nursing mother, will I bend me, and yield me as a 


maiden to her lover. 
11 Soon as the Bharatas have fared across thee, the warrior band, 


urged on and sped by Indra, 
Then let your streams flow on in rapid motion. I crave your 


favour who deserve our worship. 
12 The warrior host, the Bharatas, far ed over: the singer won the 
favour of the "Rivers. 
Swell with your billows, hasting, pouring riches. Fill full your 
channels, and roll swiftly onward. 
18 So let your wave bear up the pins, and ye, O Waters, 5 the 


thongs ; 
And never may the pair of Bulls, harmless and sinless, waste 


away. 

HYMN XXXIV. Todta: 

FORT-RENDER, Lord of Wealth, dispelling foemen, Indra with 
lightnings hath o'ercome the Dasa. 


7 Visvämitra speaks. 

8 The rivers speak. 

9 Visvimitra speaks, 

10 The rivers speak. 

11 Visvämitra speaks. The Bharatas: the family of Visvümitra. 

13 This verse, in a different metre, is manifestly a later addition. The pins: 
of the yokes. The pair of Bulls: the two strong rushing rivers, Of. 
Horace's tauriformis Aufidus. Prof. Wilson, following Sdyapa, gives a some- 
what different version of the stanza: ‘Let your waves (rivers) so flow that 
the pin of the yoke may be above (their) waters: leave the traces full, and 
may (the two streams) exempt from misfortune or defect, and uncensured, 

exhibit no (present) increase.’ — 

J. Fort-render breaker-down of the eloud- castles of the demons who with - 
? hold the rain as well as of the str ongholds of the hostile non-Aryan tribes, 


1 
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Impelled by prayer and waxen great in body, he hath filled 
earth and heaven, the Bounteous Giver. 


2 I stimulate thy zeal, the Strong, the Hero, decking my song 
of praise for thee Immortal. à 
O Indra, thou art equally the Leader of heavenly hosts and 
human generations. 


3 Leading his band Indra encompassed Vritra; weak grew the 
wily leader of enchanters. 

- He who burns fierce in forests slanghtered Vyansa, and made 
the Milch-kine of the nights apparent. 

4 Indra, light-winner, days’ Creator, conquered, victorious, hos- 
tile bands with those who loved him. 

For man the days’ bright ensign he illumined, and found the 

light for his great joy and gladness. 


5 Forward to fiercely falling blows pressed Indra, herolike 
doing.many hero exploits. 
These holy songs he taught the bard who praised him, and 
widely spread these Dawns' resplendent colour. 


6 They laud the mighty acts of him the Mighty, the many 
glorious deeds perforined by Indra. 
He in his strength, with all-surpassing prowess, through 
wondrous arts crushed the malignant Dasyus. 


7 Lord of the brave, Indra who rules the people gave freedom 
to the Gods by might and battle. 
Wise singers glorify with chanted praises these his achieve- 
ments in Vivasvin’s dwelling. 
8 Excellent, Conqueror, the victory-giver, the winner of the 
light and Godlike Waters, 
He who hath won this hroad earth and this heaven,—in 
Indra they rejoice who love devotions. 
9 He gained possession of the Sun and Horses, Indra obtained 
the Cow who feedeth many. 
Treasure of gold he won; he smote the Dasyus, and gave 
protection to the Áryan colour. 


3 He who burns fierce in forests: perhaps the thunderbolt.  Vyansa: the 
name of one of the demons of drought. See I. 101. 2, and 103. 2. 

Made the Milch-kine of the nights apparent: according to Siyana, ‘made 
manifest the (stolen) cows (that had been hidden) in the night ;’ that is, 
recovered the rays of light. . 2 

7 In Vivasedn’s dwelling: in the sacrificial chamber, in the home of the 
worshipper who represents Vivasván, the Radiant God, regarded as the 
Celestial Sacrificer. 

9 The 4 ryan colour: or, race of Aryas ; according to Sáyana, the nobleat 
tribe or order, meaning the first three classes or castes, 
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10 He took the plants and days for his possession ; he gained the 
forest trees and air’s mid-region. 
Vala he cleft, and chased away opponents: thus was he tamer 
of the overweening. 


11 Call we on Maghavan, auspicious Indra, best Hero in the fight 
where spoil is gathered, 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers treasures. 


HYMN XXXV. , Indra, 


Mount the Bay Horses to thy chariot harnessed, and come to 
us like Vayu with his coursers. 
Thou, hastening to us, shalt drink the Soma. Hail, Indra! 
We have poured it for thy rapture. 
2 For him, the God who is invoked by many, the two swift Bay 
Steeds to the pole I harness, 
That they in fleet course may bring Indra hither, e'en to this 
sacrifice arranged completely. 
3 Bring the strong Steeds who drink the warm libation, and, 
Bull of Godlike nature, be thou graoious. 
Let thy Steeds eat; set free thy Tawny Horses, and roasted 
grain like this consume thou daily. 


4 Those who are yoked by prayer with prayer I harness, fleet 
| friendly Bays who take their joy togetber. 
Mounting thy firm and easy car, O Indra, wise and all-know- 
ing come thou to the Soma. 
5 No other worshippers must stay heside them thy Bays, thy 
vigorous and smooth-backed Coursers. 
Pass by them all and hasten onward hither: with Soma 
pressed we will prepare to feast thee. | 
6 Thine is this Soma; hasten to approach it. Drink thou there- 
of, benevolent, and cease not. 
Sit on the sacred grass at this our worship, and take these 
drops into thy belly, Indra. 
7 The grass is strewn for thee, pressed is the Soma; the grain 
is ready for thy Bays to feed on. 
To thee who lovest them, the very mighty, strong, girt by 
Maruts, are these gifts presented. 


2 I harness: my prayer causes Indra to harness, 

3 Who drink the warm libution: or, according to Sáyana, who protect us 
from our enemies.’ Roasted grain: fried harley, according to Sáyana, The 
grain would appear to be intended for Indra's horses, See stanza 7, 
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8 This the sweet draught, with cows, the men, the mountains, 
the waters, Indra, have for thee made ready. 
Come, drink thereof, Sublime One, friendly-minded, foreseeing, 
knowing well the ways thou goest. 
§ The Maruts, they with whom thou sharedst Soma, Indra, who 
made thee strong and were thine army,— 
With these accordant, eagerly desirous drink thou this Soma 
with the tongue of Agni. 
10 Drink, Indra, of the juice by thine own nature, or by the 
tongue of Agni, O thou Holy. 
Accept the sacrificial gift, O Sakra, from the Adhvaryu’s hand 
or from the Hotar's. 
11 Call we on Maghavan, auspicious Indra, best Hero in the fight 
where spoil is gathered, 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches. 


HYMN XXXVI. Indra, 


Wrrn constant succours, fain thyself to share it, make this 
oblation which we bring effective, 
Grown great through strengthening gifts at each libation, he 
hath become renowned by mighty exploits. 
2 For Indra were the Somas erst discovered, whereby he grew 
strong-jointed, vast, and skilful. 
Indra, take quickly these presented juices: drink of the strong, 
that which the strong have shaken. 
9 Drink and wax great. Thine are the juices, Indra, both Somas 
' of old time and these we bring thee. 
Even as thou drankest, Indra, earlier Somas, so drink to-day, 
anew guest, meet for praises. 
4 Great and impetuous, mighty-voicéd in battle, surpassing 
power is his, and strength resistless. 
Him the broad earth hath never comprehended when Somas 
cheered the Lord of Tawny Coursers. 


8 With cows: that is, with the milk which is mixed with Soma. The men: 
who make all preparations for the sacrifice. Zhe mountains: on which the 
Soma grows; or perhaps the pressing-stones brought from the hill-side. Zhe 
waters: used to purify the Soma. 

10 By thine own nature: by thine own strength, or effort ; spontaneously. 
Sar. Mighty One; a common name of Indra. 


2 Drink of the strong: that is, of the strong Soma juice, which has been 
shaken, i. e. violently pressed out, by the strong pressing-stones. 

4 Mighty-voiced: the exact meaning of virapsin is uncertain. Prof, Wilson 
renders it, after Sáyana, by ‘defier of foes,’ 
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5 Mighty and strong he waxed for hero exploit: the Bull waa 
furnished with a Sage’s wisdom. 
Indra is our kind Lord; his steers have vigour; his cows are 
many with abundant offspring. 
6 As floods according to their stream flow onward, so to the sea, 
as borne on cars, the waters. 
Vaster is Indra even than his dwelling, what time the stalk 
milked out, the Soma, fills him. 
7 Lager to mingle with the sea, the rivers carry the well-pressed 
Soma juice to Indra. 
They drain the stalk out with their arms, quick-handed, and 
cleanse it with a stream of mead and filters. 
8 Like lakes appear his flanks filled full with Soma: yea, he con- 
tains libations in abundance. 
When Indra had consumed the first sweet viands, he, after 
slaying Vritra, claimed the Soma. 
9 Then bring thou hither, and let none prevent it: we know 
thee well, the Lord of wealth and treasure. 
That splendid gift which is thine own, O Indra, vouchsafe to 
us, Lord of the Tawny Coursers. 


10 O Indra, Maghavan, impetuous mover, grant us abundant 
wealth that brings all blessings. 
Give us a hundred autumns for our life-time: give us, O fair- 
cheeked Indra, store of heroes. 
11 Call we on Indra, Maghavan, auspicious, best Hero in the fight 
where spoil is gathered, 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers richos. 


HYMN XXXVII. Indra, 


O Inpra, for the strength that slays Vritra and conquers in 
the fight, 
We turn thee hitherward to us. 


5 His cows : I follow Sáyana, Roth, Ludwig, and Grassmann in giving this 
meaning to dékshinéh, as the meaning ‘guerdons, ‘donations,’ does not suit 
the passage, 

6 As rivers increase the size of the ocean, so libations of Soma juice aug- 
ment the greatness of Indra until he is too vast for his home the heaven to 
contain him. 

7 The sea: perhaps the sacrificial reservoir. Zhe rivers ; waters used in the 
Soma ceremonies. 

They drain: that is, the officiating priests. 

9 Bring thou hither: bring the wealth for which we pray. 

10 4 e ed cutumns. see I, 89, 9, 
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2 O Indra, Lord of Hundred Powers, may those who praise thee 
hitherward 
Direct thy spirit and thine eye. 
3 O Indra, Lord of Hundred Powers, with all our songs we in- 
vocate zo . 
Thy names for triumph over foes. 
4 We strive for glory through the powers immense of him whom 
many praise, l 
. Of Indra who supports mankind. 
9 For Vritra’s slaughter I address Indra whom many invocate, 
T'o win us booty in the wars. 


6 In battles be victorious. We seek thee, Lord of Hundred Powers, 
Indra, that Vritra may be slain. 
7 In splendid combats of the hosts, in glories where the fight 
is won, 
Indra, be victor over foes. 
8 Drink thou the Soma for our help, bright, vigilant, exceeding 
strong, 
O Indra, Lord of Hundred Powers. 


9 O Satakratu, powers which thou mid the Five Races hast dis- 
played 
These, Indra, do I claim of thee. 
10 Indra, great glory hast thou gained. Win splendid fame which 
none may mar: 
We make thy might perpetual. 


11 Come to us either from anear, or, Sakra, come from far away. 
Indra, wherever be thy home, come to us thence, O Thunder- 
armed. 


HYMN XXXVIII. Indra. 


Hastina like some strong courser good at drawing, a thought 
have I imagined like à workman. 

Pondering what is dearest and most noble, I long to see the 
sages full of wisdom. 


2 Those who praise thee: the institutors of the sacrifice. 

8 Vigilant: according to Sáyaua, Soma prevents sleep. 

9 Satakratu: Lord of a hundred, or countless, powers. 

The Five Races; Indra is the special protector of the five Aryan tribes. 


This hymn is ascribed to the Rishi Prajipati, of the family of Visvamitra, 
or Prajipati, son of V&k, or both together, or Visvümitra himself. The deity 
is said to be Indra, although he is mentioned only in the concluding verse, 
The hymn is intentionally obscure, and in parts unintelligible. 

1 Like a workman: as a carpenter prepares his wood. 

J long to see the sages: that I may learn from them what I wish to know. 
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2 Ask of the sages’ mighty generations: firm-minded and devout 
they framed the heaven. 
These are thy heart-sought strengthening directions, and they 
have come to be the sky’s upholders. 


3 Assuming iñ this world mysterious natures, they decked the 
heaven and earth for high dominion, 
Measured with measures, fixed their broad expanses, set the 
great worlds apart held firm for safety. 


4 Even as he mounted up they all adorned him: self-luminous he 
travels clothed in splendour. 
That is the Bull’s, the Asura’s mighty figure: he, omniform, 
hath reached the eternal waters. 
5 First the more ancient Bull engendered offspring: these are 
his many draughts that lent him vigour. 
From days of old ye Kings, two Sons of Heaven, by hymns of 
sacrifice have won dominion. 
6 Three seats ye Sovrans, in the holy synod, many, yea, all, ye 
honour with your presence. | 
There saw I, going thither in the spirit, Gandharvas in their 
course with wind-blown tresses. 
7 That same companionship of her, the Milch-cow, here with the 
strong Bull’s divers forms they stablished. 
Enduing still some new celestial figure, the skilful workers 
shaped a form around him, 
8 Let no one here debar me from enjoying the golden light which 
Savitar diffuses. 


He covers both all-fostering worlds with praises even as a wo- 
man cherishes her children. 


8 For high dominion: that Indra might rule over them. 

4 Even as he mounted up: that is, Indra as the Sun. 

The eternal waters: or, according to Prof. Roth, ‘the forces of eternity,’ 
5 Ne more ancient Bull: Indra as the Sun. 

Two Sons of Heaven: or of Dyaus; Varuna and perhaps Mitra. 


6 The tree seuts are heaven, the firmament or mid-air, and the earth. The 
poet appears to mean, by the words that follow, that no place of sacrifice is 
duly consecrated unless these Gods are present. 

The Gandharvas, according to the Scholiast, are the guardians of the Soma. 
Here, probably, they are merely sunbeams, 


7 The Milch-cow is Dawn, and the strong Bull is apparently Indra as the 
Sun. ‘This stanza, Professor Wilson remarks, ‘is singularly obscure, and ig 
very imperfectly explained by the commentators,’ 


8. This stanza also is hardly intelligible. 


-- + morse Oro 
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9 Fulfil, ye Twain, his work, the Great, the Ancient: as heavenly 
blessing keep your guard around us. 
All the wise Gods behold his varied actions who stands erect; 
whose voice is like a herdsman's. 


10 Call we on Indra, Maghavan, auspicious, best Hero in the 
fight where spoil is gathered, 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches. 


HYMN XXXIX. Indra; 


To Indra from the heart the hymn proceedeth, to him the Lord, 
recited, built with praises ; . 

The wakening song sung forth in holy synod: that which is 
born for thee, O Indra, notice. 


2 Born from the heaven e’en in the days aforetime, wakening; 
sung aloud in holy synod, 
Auspicious, clad in white and shining raiment, this is the 
ancient hymn of our forefathers. 


3 The Mother of the Twins hath borne Twin Children: my 
tongue’s tip raised itself and rested silent. 
Killing the darkness at the light’s foundation, the Couple newly 
born attain their beauty. 


4 Not one is found among them, none of mortals, to blame our 
sires who fought to win the cattle. 

Their strengthener was Indra the Majestic: he spread their 
stalls of kine, the Wonder- Worker. 


5 Where as a Friend with friendly men, Navagvas, with heroes, 
on his knees he sought the cattle. 
There, verily with ten Dasagvas Indra found the Sun lying 
hidden in the darkness. | 


9 Ye Twain: apparently Mitra and Varuna. The Great, the Ancient: Dyaus. 


Whose voice is ikea herdsman’s: Professor Wilson renders this, 'blandly- 
speaking.’ The meaning appears to be, using his voice for the protection of 
man, like a herdsman who calls out to his cattle. 


— — 


This hymn and the following thirteen are ascribed to the Rishi Vigvämitra. 

2 ad in white and shining raiment; clothed with energy and splendour. 

3 The Mother of the Twins: according to Sayana, Ushas or Dawn. Twin 
Children: the Asvins. My tongue's tip raised itself: I prepared to praise the 
Asvins, but was unequal to the task. 

4 See M. Müller, Chips, IV. 29 (Edition of 1895). 


-e 7 .7 


5 Navagvas; t >; . « ".mily often associated with the Angirasex 
and described ass p "os battles. See I. 88. 6, and 62. 4. 

Dagagvas: meinbers or, or priestly allies connected with, the family of 
Angiras, See I, 62, 4, 
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6 Indra found meath collected in the milch-cow, by foot and 
hoof, in the cow’s place of pasture. 
That which lay secret, hidden in the waters, he held in his 
right,hand, the rich rewarder. 


7 He took the light, discerning it from darkness: may we be far 
removed from all misfortune. 
These songs, O Soma-drinker, cheered by Soma, Indra, accept 
from thy most zealous poet. 


8 Let there be light through both the worlds for worship: may 
we be far from overwhelming evil. 


Great woe comes even from the hostile mortal, piled up; but 
good at rescue are the Vasus. 


9 Call we on Maghavan, auspicious Indra, best Hero in the fight 
where spoil is gathered, 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches. 


HYMN XL. Indra, 


Tuer, Indra, we invoke, the Bull, what time the Soma is 
expressed. 
So drink thou of the savoury juice. 
2 Indra, whom many laud, accept the strength-conferring Soma 
juice : 
Quaff, pour down drink that satisfies. 
3 Indra, with all the Gods promote our wealth-bestowing 
. sacrifice, 
Thou highly-lauded Lord of men. 


4 Lord of the brave, to thee proceed these drops of Soma juice 
expressed, 
The bright drops to thy dwelling-place. 
5 Within thy belly, Indra, take juice, Soma the most excellent : 
Thine are the drops celestial. 
6 Drink our libation, Lord of hymns: with streams of meath 
thou art bedewed : 
Our glory, Indra, is thy gift. 
7 To Indra go the treasures of the worshipper, which never 
fail : 
He drinks the Soma and is strong. 


6 Indra found meath: sweet rain. By foot and hoof: tracking the cows 
by their foot-marks,  TAÀatwAich lay secret: the rain which was imprisoned 
in the clouds, 
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8 From far away, from near at hand, O Vritra-slayer, come 
to us: 
Accept the songs we sing to thee. 
9 When from the space between the near and fax thou art 
invoked by us, 
Thence, Indra, come thou hitherward. 
HYMN XLI Indra. 


IwvoxED to drink the Soma juice, come with thy Bay Steeds, 
Thunder-armed ! 
Come, Indra, hitherward to me. 
2 Our priest is seated, true to time; the grass is regularly 
strewn ; 
The pressing-stones were set at morn. 
3 These prayers, O thou who hearest prayer, are offered: seat 
thee on the grass. 
Hero, enjoy the offered cake. 
4 O Vritra-slayer, be thou pleased with these libations, with 
these hymns, 
Song-loving Indra, with our lauds. 
5 Our hymns caress the Lora of Strength, vast, drinker of the 
Soma’s juice, . 
Indra, as mother-cows their calf. 
6 Delight thee with the juice we pour for thine own great 
munificenoe : 
Yield not thy singer to reproach. 
7 We, Indra, dearly loving thee, bearing oblation, sing thee 
hymns: 
Thou, Vasu, dearly lovest us. 
8 O thou to whom thy Bays are dear, loose not thy Horses far 
from us : 
Here glad thee, Indra, Lord divine. 
9 May long-maned Coursers, dropping oil bring thee on swift 
car hitherward, 
Indra, to seat thee on the grass, 


HYMN XLII. Indra. 


Come to the juice that we have pressed, to Soma, Indra, blent 
with milk : 
Come, favouring us, thy Bay-drawn car! 


9 The space between the near and far: the firmament or mid-air, between 
the earth and the distant sky. 
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2 Come, Indra, to this gladdening drink, placed on the grass, 


pressed out with stones: | 
Wilt thou not drink thy fill thereof? 


8 To India have my songs of praise gone forth, thus rapidly 
sent hence; 
To turn him to the Soma-draught. 
4 Hither with songs of praise we call Indra to drink the Soma 
juice: 
Will he not come to us by lauds? 
5 Indra, these Somas are expressed. Take them within thy 
belly, Lord MM 
Of Hundred Powers, thou Prince of Wealth; 
6 We know thee winner of the spoil, and resolute in battles, 
Sage! 
Therefore thy blessing we implore. 
7 Borne hither by thy Stallions, drink, Indra, this juice which 
^ wé have pressed, i ; 
Mingled with barley and with milk. 
8 Indra, for thee, in thine own place, I urge the Soma for thy 
draught: 
Deep in thy heart let it remain. 
9 We call on thee, the Ancient One, Indra, to drink the Soma 
juice 
We Kusikas Who seek thine aid. 
HYMN XLIII. Indra, 


Mounted upon thy chariot-seat approach us: thine is the 

. Soma-draught from days aforetime. 

Loose for the sacred grass thy dear companions. These men 
who bring oblation call thee hither. 


2 Come our true Friend, passing by many people; come with 
thy two Bay Steeds to our devotions; 
For these our hymns are calling thee, O Indra, hymns formed 
for praise, soliciting thy friendship. 
3 Pleased, with thy Bay Steeds, Indra, God, come quickly to 
this our sacrifice that heightens worship ; | 
For with my thoughts, presenting oil to feed thee, I oall 
thee to the feast of sweet libations. 


9 We Kugikas: members of the family of Kusika who was the father or 
the grandfather of Visvamitra, the Rishi of the hymn, 


1 Thy dear companions; thy horses, 
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4 Yea, let thy two Bay Stallions bear thee hither, well limbed 
and good to draw, thy dear companions. 
Pleased with the eorn-blent offering which we bring thee, 
may Indra, Friend, hear his friend's adoration, , 
5 Wilt thou not make me guardian cf the people, make me, im 
petuous Maghayan, their ruler? 
Make me a Rishi having drunk of Soma? Wilt thou not give 
me wealth that lasts for ever } 
6 Yoked to thy chariot, let thy tall Bays, Indra, companions of 
thy banquet, bear thee hither, 
Who from of old press to heayen’s farthest limits, the Bull’s 
impetuous and well-groomed Horses. 
7 Drink of the strong pressed out by strong ones, Indra, that 
which the Falcon brought thee when thou longedst ; 
In whose wild joy thou stirrest up the people, in whose wild 
joy thou didst unbar the gow-stalls. 
8 Call we on Indra, Maghavan, auspicious, best Hero in the fight 
where spoil is gathered ; 
The Strong, who listens, who gives aid in battles, who slays the 
Vritras, wins and gathers riches, 


HYMN XLIV, Indra. 


May this delightsome Soma be expressed for thee by tawny 
Stones, 
Joying thereat, O Indra, with thy Bay Steeds come: ascend 
thy golden-coloured car, ; 
2 In loye thou madest Ushas glow, in love thou madest Sürya 
shine. 
Thou, Indra, knowing, thinking, Lord of Tawny Steeds, above 
all glories waxest great. 
8 The heaven with streams of golden hue, earth with her tints 
of green and gold— l 
The golden Pair yield Indra plenteous nourishment; between 
them moves the golden One. 


7 The strong; the Soma juice. The strong ones: the press-stones. 
That which the Falcon brought thee: the Soma is said to haye been brought 
from heaven by a falcon. See I. 80. 2, and 93. 6. 


Throughout the hymn the poet rings the changes on words said to be deriva- 
tives of the root Ari to take, as haryatd, delightsome, harydn, loving, hart, bay 
or tawny, Aárit, green, yellow, or gold-coloured, 


B The golden One: the Sun. 
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4 When born to life the golden Bull illumines all the realm of 
light. 
He takes his golden weapon, Lord of Tawny Steeds, the golden 
thunder in his arms. 
5 The bright, the well-loved thunderbolt, girt with the bright, 


Indra disclosed, 
Disclosed the Soma juice pressed out by tawny stones, with 
tawny steeds drave forth the kine. 


HYMN XLV. Indra, 


Come hither, Indra, with Bay Steeds, joyous, with tails like 


peacocks’ plumes. 
Let no men check thy course as fowlers stay the bird: pass 


o'er them as o'er desert lands. 
2 He who slew Vritra, burst the cloud, brake the strongholds 
and drave the floods, 
Indra who mounts his chariot at his Bay Steeds’ cry, shatters 
c'en things that stand most firm. 
8 Like pools of water deep and full, like kine thot cherishest 
thy might ; 
Like the milch-cows that go well-guarded to the mead, like 
water-brooks that reach the lake. 


4 Bring thou us wealth with power to strike, our share 'gainst 


him who calls it his. 
Shake, Indra, as with hooks, the tree for ripened fruit, for 


wealth to satisfy our wish. 


5 Indra, self-ruling Lord art thou, good Leader, of most glorious 
fame. | : 
So, waxen in thy strength, O thou whom many praise, be thou 
most swift to hear our call. 


4 The golden Bull; Indra as the Sun. 

5 Girt with the bright: surrounded by flashes of light. With tawny steeds: 
or by means of the tawny pressing-stones, 4, e. inspirited by draughts of the 
expressed Soma juice. 


1 Tuis like peacock's plumes: trailing clouds with fringes of purple and gold. 

"8 Like pools of water: the meaning appears to be, as Prof. Ludwig suggests: 
thy mental power is as inexhaustible as the water in deep springs, as safe from 
harm as carefully guarded cows that go without straying to their pasture, and 
ever full like streams that pour water into a lake. Professor Wilson, follow- 
ing Sdyana, paraphrases thus: Thou cherishest the celebrator of the pious rite 
as (thou fillest) the deep seas (with water); or as a careful herdsman (cherishes) 
the cows : (thou imbibest the Soma) as cows (obtain) fodder, and the juices 
flow into thee) as rivulets flow into a lake.’ Aratu, which I have rendered by 
‘might,’ means power, either mental or bodily, and sometimes also, especially 
in later works, a sacrificial ceremony. Säyana has filled up supposed ellipses. 


in the most arbitrary way. 
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HYMN XLVI. ROT Indra 


Or thee, the Bull, the Warrior, Sovran Ruler, joyous and fierce, 
ancient and ever youthful, 
The undecaying One who wields the thunder, renówned and 
great, great are the exploits, Indra. 
2 Great art thou, Mighty Lord, through manly vigour, O fierce 
One, gathering spoil, subduing others, | 
Thyself alone the aniverse’s Sovran: so send forth men to 
combat and to rest them. 
3 He hath surpassed all measure in his brightness, yea, and the 
Gods, for none may be his equal. 
Impetuous Indra in his might exceedeth wide vast mid-air and 
heaven and earth together. 
4 To Indra, even as rivers to the ocean, flow forth from days of 


old the Soma juices ; 
To him wide deep and mighty from his birth-time, the well of 


holy thoughts, all-comprehending. 
5 The Soma, Indra, which the earth and heaven bear for thee as 
a mother bears her infant, 
This they send forth to thee, this, vigorous Hero! Adhvaryus 
purify for thee to drink of. 
HYMN XLVII. Indra. 


DRIxk, Indra, Marut-girt, as Bull, the Soma, for joy, for rap- 
ture even as thou Hstest. 
Pour down the flood of meath within thy belly: thou from of 
old art King of Soma juices. 
2 Indra, accordant, with the banded Maruts, drink Soma, Hero, 
as wise Vritra-slayer. 
` Slay thou our foemen, drive away assailants and make us safe 
on every side from danger. 
9 And, drinker at due seasons, drink in season, Indra, with friend- 
ly Gods, our pressed-out Soma. 
The Maruts following, whom thou madest sharers, gave thee 
the victory, and thou slewest Vritra. 
4 Drink Soma, Indra, banded with the Maruts who, Maghavan, 
strengthened thee at Ahi’s slaughter, j 
’ Gainst Sambara, Lord of Bays! in winning cattle, and now re- 
joice in thee, the holy Singers. 
8 Impetuous: or, according to SAyana, whom Professors Wilson and Ludwig 
follow, ‘drinker of the spiritless Soma juice,’ ‘er des auch die somatrester.’ 


4 In winning cattle; " «cono ths stolen kine, the vanished rays of light, 
or, generally, in battle of drought. | 


„„ 
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5 The Bull whose strength hath waxed, whom Maruts follow, 
free-giving Indra, the celestial Ruler, 
Mighty, all-conquering, the victory-giver, him let us call to 
grant us new protection. 


HYMN XLVYIIL ` Indra. 


Soon as the young Bull sprang into existence he longed to 
taste the pressed-out Soma’s liquor. 

Drink thou thy fill, according to thy longing, first, of the 
goodly mixture blent with Soma. 


2 That day when thou wast born thou, fain to taste it, drankest 
the plant’s milk which the mountains nourish. 
That milk thy Mother first, the Dame who bare thee, poured 
for thee in thy mighty Father’s dwelling. 


2 Desiring food he came unto his Mother, and on her breast 
beheld the pungent Soma. 
Wise, he moved on, keeping aloof the others, and wrought 
great exploits in his varied aspects. 
4 Fierce, quickly conquering, of surpassing vigour, he framed 
his body even as he listed. 
E'en from his birth-time Indra conquered Tvashtar, bore off 
the Soma and in beakers drank it. 


5 Call we on Maghavan, auspicious Indra, best Hero in the 
fight where spoil is gathered ; 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches, 


HYMN XLIX. Indra. 


Great Indra will I laud, in whom all people who drink the 
Soma have attained their longing ; 

Whom, passing wise, Gods, Heaven and Earth, engendered, 
formed by a Master's hand, to crush the Vritras. 


— — 


5 This stanza recurs in VI. 19. 11. 

l The young Bull: Indra. 

2 Which the mountains nourish : the Soma plant issaid to have grown on 
the hills. Thy Mother: Aditi, Thy mighty Pather : according to the later my- 
thology Kasyapa was the husband of Aditi and father of Indra and the other 
deities, and B&yans says that in this passage Kasyapa is intended. But it 
seems almost certain that Tvashtar, whom Indra conquered at his birth, is 
a 99 to as his mighty Father. See Bergaigne, La Religion Védique, 


1 Formed by a Master's hand e or fashioned by Vibhvan one of the Ribhus. 
According to Sayana, appointed by Brahmá for the government of the world. 
-The Pritras: Vritra and similar fiends, or, generally, the enemies of the Gods 
and Aryans, d 
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2 Whom, most heroic, borne by Tawny Coursers,. verily none 
subdueth in the battle ; m ‘ 
Who, reaching far, most vigorous, hath shortened the Dasyu's 
life with Warriors bold of spirit. . . - 


3 Victor in fight, swift mover like a war-horse, pervading both. 
worlds, rainer down of blessings, 
To be invoked in war like Bhaga, Father, as ’twere, of hymns, 
fair, prompt to hear, strength-giver. : 


4 Supporting heaven, the high back of the region, his car is 
Vayu with his team of Vasus. 
Illumining the nights, the Sun's creator, like Dhishaná he 
deals forth strength and riches. 


5 Call we on Maghavan, auspicious Indra, best Hero in the fight 
where spoil is gathered ; 
The Strong, who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers treasure. 


HYMN L. Indra. 


Let Indra drink, All-hail! for his is Soma,—the mighty Bull 
come, girt by Maruts, hither. 


Far-reaching, let him fill him with these viands, and let our 
offering sate his body's longing. 


2 I yoke thy pair of trusty Steeds for swiftness, whose faithful 
service from of old thou lovest. 
Here, fair of cheek! let thy Bay Coursers place thee: drink 
of this lovely well-effused libation. 
3 With milk they made Indra their good Preserver, lauding for 
help and rule the bounteous rainer. 


Impetuous God, when thou hast drunk the Soma, enraptured 
send us cattle in abundance. 


2 With Warriors bold of spirit: his allies the Maruts. 

4 His caris Våyn: the construction of the first hemistich is difficult 
and the sense is doubtful. The meaning may be, as Vayu the God of wind 
moves like a chariot on high drawn by the coursers oi the air, so Indra 
moves accompanied by the Vasus or Maruts. 

Like Dhishand : the We ME a deity presiding over prosperity. See 
I. 96. 1, note; LV. 34. 1; V. 41. 


1 All-hail!: I take sud here as an exclamation addressed to Indra 
BSáyana explains the word by suthdkritumimum somam, (let Indra drink) this. 
Soma offered with Sváhá. — 

3 With milk: with libations of Soma j ica mingled with milk. 


24 
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4 With kine and horses satisfy this longing ; with very splendid 
bounty still extend it. : l 
Seeking the light, with hymns to thee, O Indra, the Kusikas 
have brought their gift, the singers. 
5 Call we on Maghavan, auspicious Indra, best Hero in the fight 
where spoil is gathered, 


The Strong, who listens, who gives aid in battles, who slays 


the Vritras, wins and gathers riches. 
r HYMN LI. Indra. 


HicH hymns have sounded forth the praise of Maghavan, sup- 
porter of mankind, of Indra meet for lauds ; 
Him who hath waxen great, invoked with beanteous songs, 
Immortal One, whose praise each day is sung aloud. 
To Indra from all sides go forth my songs of praise, the Lord 
of Hundred Powers, strong, Hero, like the sea, 
Swift, winner of the booty, breaker-down of forts, faithful and 
ever-glorious, finder of the light. 
3 Where battle's spoil is piled the singer winneth praise, for 
Indra taketh care of matchless worshippers. 
He in Vivasvan’s dwelling findeth his delight: praise thou the 
ever-conquering slayer of the foe. 
4 Thee, valorous, most heroic of the heroes, shall the pricsts 
glorify with songs and praises. 
Full of all wondrous power he goes to conquest: worship is 
his, sole Lord from days aforetime. 
| 5 Abundant are the gifts he gives to mortals: for him the earth 
bears a rich store of treasures. 
The heavens, the growing plants, the living waters, the forest 
trees preserve their wealth for Indra. 
6 To thee, O Indra, Lord of Bays, for ever are offered prayers 
and songs: accept them gladly. 
As Kinsman think thou of some fresh assistance ; good Friend, 
give strength and life to those who praise thee. 
7 Here, Indra, drink thou Soma with the Maruts, as thou didst 
drink the juice beside Sáryáta. 
Under thy guidance, in thy keeping, Hero, the singers servo, 
skilled in fair sacrifices. ' 


to 


PPUööU— e a re i R 


4 This stanza is found also in Hymn XXX, 20 of thie Book. 


ae 1115 Mer dwelling: in the sacrificial chamber of the worshipper. 


7 Sirydta: said by Sdyana to have been a Ráj& son of Sary&ta who was 
perhaps the same as Jaryäti, ason of Manu Vaivasvata. See 1. 51.12; 112. 17 


4 
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9 So eagerly desirous drink the Soma, our juice, O Indra, with 
thy friends the Maruts, 
Since at thy birth all Deities adorned thee for the great fight, 
O thou invoked of many. ^ 


9 He was your comrade in your zeal, O Maruts: they, rich in 
noble gifts, rejoiced in Indra. 
With them together let the Vritra-slayer drink in his home the 
worshipper's libation. 
10 So, Lord of affluent gifts, this juice hath been expressed fox 
thee with strength : l 
Drink of it, thou who lovest song. 
11 Incline thy body to this juice which suits thy Godlike nature 
well: 
May it cheer thee who lovest it. 
12 Brave Indra, let it work through both thy flauks, and through 
thy head by prayer, 
And through thine arms, to prosper us. 


w 


HYMN LIL Indra. 
INDRA, accept at break of day our Soma mist with roasted 


corn, 
With groats, with cake, with eulogies. 
2 Accept, O Indra, and enjoy the well-dressed sacrificial cake: 
Oblations are poured forth to thee. 
9 Consume our sacrificial cake, accept the songs of praise we sing, 


As he who woos accepts his bride. 


4 Famed from of old, accept the cake at our libation poured at 
dawn, ELA 
For great, O Iudra, is thy power. 
5 Let roasted corn of our midday libation, and sacrificial cake 
here please thee, Indra, 
What time the lauding singer, keen of purpose and eager as a 
bull, with hymns implores thee. 
6 At the third sacrifice, O thou whom many praise, give glory 
to the roasted corn and holy cake. 
With offered viands and with songs may we assist thee, Sage, 
whom Vaja and the Ribhus wait upon. 


8 For the great fight: the battle with Vritra and the demons of drought. 


1 With groats, with cake: karambhinam apdpdvantam ; karambha is coarse- 
ly ground corn, or meal mixed with curds, a kind of gruel: apapd is a cake 
made of flour. i ; ; 

Stanzas 1—4, in Gayatri metre, accompany the morning offering; stanza 5, 
in Trishtup, the offering of noon; and 6, in Jagati, the evening libation. 

6 Give glory ; honour by accepting. Fdja and the Ribhus: the three Ribhus, 


* 
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7 The groats have we prepared for thee with Pushan, corn for 
thee, Lord of Bay Steeds, with thy horses. 
Eat thou the meal-cake, banded with the Maruts, wise Hero, 
Vritya-slayer, drink the Soma. 
8 Bring forth the roasted corn to meet him quickly, cake for 
the bravest Hero mid the heroes. 
Indra, may hymnus accordant with thee daily strengthen thee, 
Bold One, for the draught of Soma, 


HYMN LIII Indra, Parvate, Ete, 


Ox a high car, O Parvata and Indra, bring pleasant viauds, 
with brave heroes, hither. 

Enjoy the gifts, Gods, at our sacrifices: wax strong by hymns, 
rejoice in our oblation. 


2 Stay still, O Maghavan, advance no farther: a draught of 
well-pressed Soma will I give thee. 

With sweetest song I grasp, O Mighty ludra, thy garment’s 
hem as a child grasps his father’s. 


3 Adhvaryu, sing we both; sing thouin answer: make we a 
laud acceptable to Indra. 
Upon this sacrificer's grass be seated: to Indra shall our eulogy 
be uttered, 


4 A wife, O Maghavan, is home and dwelling: so let thy Bay 
Stceds yoked convey thee hither. 
Whenever we press out for thee the Soma, let Agnias our Herald 
speed to call thee. 


5 Depart, O Maghavan; again come hither: both there and here 
thy goal is, “Indra, Brother, 
Where thy tall chariot hath a place to rest in, and where thou 
loosest thy loud-neighing Courser. 


7 With Pdshan: because harambad, groats or gruel, is the usual offering to 
that God, Corn: for Indra’s horses, 


Tn addition to Indra and his frequent associate Parvata, the Genius of the 
mountains and clouds, the Goddess Vik or Speech (stanzas 15, 16), and the 
several parts of the chariot or wain (17— 20) are regarded as ‘the deities or 
objects reverently mentioned or addressed in thia hymn. 


1 With brave heroes: accompanied, or followed by heroic sons. 

9 Adhvaryu, sing we both: the Hotar calls on the Adhvaryu to join him in 
the performance of the ceremony. 

4 A wife,.....is home and dwelling ; or, perhaps, ‘Wife, Maghavan, is home, 
so is this chamber; that is, Iudra is to regard the sacrificial chamber as his 
4805 for the present, until he returns to his consort and his other home in 

even. 


we 


- T toe 
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6 Thou hast drunk Soma, Indra, turn thee homeward ; thy joy 
is in thy home, thy gracious Consort ; 
Where thy tall chariot hath a place to rest in, and thy strong 
Courser is set free with guerdon. ^ 


7 Bounteous are these, Angirascs, Virüpas: the Asura’s Heroes 
and the Sons of Heaven. 
They, giving store of wealth to Visvimitra, prolong his life 
through countless Soma-pressings. 


9 Maghavan weareth every shape at pleasure, effecting magic 
changes in his body, 
Holy One, drinker out of season, coming thrice, in a moment, 
through fit prayers, from heaven. 


9 The mighty sage, God-born and God-incited, who looks on men, 
restrained the billowy river. 
When Visvämitra was Sudis’s escort, then Indra through the 
Kusikas grew friendly. 
10 Like swans, prepare a song of praise with pressing-stones, glad 
in your hymns with juice poured forth in sacrifice. 
Ye singers, with the Gods, sages who look on men, ye Kusikas, 
drink up the Soma’s savoury meath. 


11 Come forward, Kusikas, and be attentive; let loose Sudiis’s 
horse to win him riches. i 
East, west, and north, let the King slay the foeman, then at 
earth’s choicest place perform his worship. 


12 Praises to Indra have I sung, sustainer of this earth and heaven, 
This prayer of Visvámitra keeps secure the race of Bharatas. 

C. ql Ra Dd coppa ein SN KEIN MG o MISERTUS eS be 

6 Thy gracions Consort: Indráoi, With guerdon: with corn and water. 

7 Professor Wilson, following Süyanea, paraphrases: ‘These saorificers are 
f Bhojas), of whom the diversified Angirases (are the priests): and the heroic 
sone of the expeller (of the foes of the Gods) from heaven, bestowing riches upon 
Visvamitra at the sacrifice of a thouse | ^ r eer es hin life,’ The Bhojas 
(bounteous ones) are said to be the K · :... iac sotto of Sudás. and the 
diversified Angirases Medhátithi and the rest of the race of Angiras. The Asura,’ 
explained by Sa yana as the expeller of the foes of the Gods from heaven, is said 
to be Rudra, and his sons are the Maruts. The Virüpas are connected with 
Angiras in X. 62. 5., and a: Virüpa is mentioned in I. 45. 3. and VIII. 64. 6. 

8 Drinker out of season: drinking the celestial Soma whenever he wishes, 
irrespectively of the appointed times for libations on earth. Thrice: to the 
three daily libations. 

9 The mighty sage: Visvimitra. See III. 83, note. . 

11 In this and the two following stanzas the priests implore the aid of Indra 
for King Sudás who is going forth to battle. 


Eurth’s choicest place: the altar. . l 
12 The race of Bharatas the descendants of VisvAmitra, Bharata being the 


gon of the celebrated Sakuntalà who was Visvamitra’s daughter by the Apsa- 


ras Mend. l i , 
See Vedic India (Story of the Nations series), pp. 319 ff. 
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13 The Visvámitras have sung forth this prayer to Indra Thunder. 


armed: 
So let him make us prosperous. 
14 Among'the Kikatas what do thy cattle? They pour no milky 


draught, they heat no caldron. 
Bring thou to us the wealth of Pramaganda; give up to us, O 


Maghavan, the low-born. 
15 Sasarpari, the gift of Jamadagnis, hath lowed with mighty 


voice dispelling famine. 
The Daughter of the Sun hath spread our glory among the 


Gods, imperishable, deathless. 
16 Sasarpari brought glory speedily to these, over the generations 


of the Fivefold Race ; l i 
Daughter of Paksha, she bestows new vital power, she whom 


the ancient Jamadagnis gave to me. 


14 The Kikaias the non-Aryan inhabitants of a ocium ou. Kosala 
or Qudh) usually identified with South Bihar. The. ta 127) irat . cows 
bestowed by Indra are unprofitable when in the possession of men who do not 
worship the Aryan Gods. Pramagandu: the prince of the Kikatas ; accord- 
ing to Sáyana the word means * the son of the usurer.' 


15 Sasarpart, the gift of Ji amadagnis: according to Süyana, Sasarpart (swiftly 
moving, or gliding everywhere), is a name or an epithet of Vák, Voice or 
Speech, the daughter of Süryaor the Sun. The following is Dy, Muir’s trans- 
lation of S&yana's quotation from Sha dgurusishya’s Commentary on the 
Anukramaniká, as given with an addition in Weber's Indische Studien: Regard- 
ing the two verses beginning Basarparih " those acquainted with an tiquity. 
tell a story. Ata sacrifice of king Saudása the power and speech of Visvá- 
mitra were completely vanquished by Sakti, son of Vasishtha ; and the son of 
Gadhi (Visvamitra) being 80 overcome, became dejected. The J amadagnis 
drew from the abode of the sun a voice called“ Sasarpari.“ the daughter of 
Brahma, or of the sun, and gave her to him. Then that Voice somewhat dis- 
pelled the disquiet of the Jamadagnis [or, according to the reading of the line 
Biven by Sáyana, “that Voice, being intelligence, dispelled the unintelligence 
of the Kusikag J. Visvamitra then incited the Kusikas with the words up- 
apreta ‘approach’ (see verse 11). And being gladdened by receiving the 
Voice, he paid homage to the J amadagnis praising them with the two verses 
beginning Sasarparih .. S, T'evts, I. 848. Prof Ludwig is inclined to apree 
with Prof. Roth who thinks that sasarparl may mean a war-trumpet, which 
inspirits the combatants and dispels their fear of the enemy. Prof, Grassmann 
argues that im da, hath lowed, is applicable only to a cow or bull, and thinks . 
that sasarpárl means the mystic cow Sabardughá, the cow who lets her milk 
flow abundantly,. Lam inclined to prefer the explanation of the Indian com- 
‘mnentator, although it cannot be regarded as entirely satisfactory, 

The Jamadagnis, according to Sayana, are Rishis who maintain a blazing fire. 


16 Zhe Fivefold Race: the five tribes of Aryan men ; according to Sayan; 
the four castes, and barbarians or non-Aryans. i 8 

Daughter of Paksha: that is, of the Sun who causes-the light and dark 
periods of the moon, 3 2 
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17 Strong be the pair of oxen, firm the axles, let not the pole slip 
nor the yoke be broken. 
May Indra keep the yoke-pins from decaying : attend us, thou 
whose fellies are uninjured. 


18 O Indra, give our bodies strength, strength to the bulls who 

draw the wains, 

Strength to our seed and progeny thatthey may live, for thou 
arb he who giveth strength. 


19 Enclose thee in the heart of Khayar timber, in the car wrought 
of Sinsapa put firmness. 
Show thyself strong, O Axle, fixed and strengthened : throw us 
not from the car whereon we travel. 


20 Let not this sovran of the wood leave us forlorn or injure us. 
Safe nay we be until we reach our homes and rest us and un- 
oke. 
21 With various aids this day come to-us, Indra, with best aids 
speed us, Maghavan, thou Hero. 
Let him who hateth us fall headlong downward: him whom 
we hate let vital breath abandon. 
22 He heats his very axe, and then cuts a mere Semal blossom off. 
O Indra, like a caldron cracked and seething, so he pours out 
foam. 


17 In this and the three following stanzas Visvamitra being about to depart 
from King Sudás's sacrificial hall blesaes, or invokes good luck for, the several 
parts of the chariot or wain on which he is going to travel. 

Attend us; the chariot is here addressed. 

19 Khayar timber: the hard wood of the Khadira, or Acacia Catechu, of 
which the pin of the axle was made. Sinsagd: Dalbergia Sisu, also a com- 
mon timber-tree. 

20 This sovran of the wood: the timber of which the body of the car is made. 

21 Prof. Roth is of opinion that this hymn consists of fragments composed 
by Visvámitra or his descendants at different dates, and that the verses (9— 
13), in which that Rishi represents himself and the Kusikas as being the priests 
of Sudás are earlier than the concluding verses (21—94), which consist of im- 
precations directed against Vasishtha. These last verses, he remarks, contain 
an expression of wounded pride, and threaten vengeance against an enemy. 
who had come into possession of some power or dignity which Visvémitra him- 
self had previously enjoyed. With regard to the relations between Visvá- 
mitra and Vasishtha as priests of Sudás, see Muir’s Original Sanskrit Texts, I. 

. 971 ff. 
7522 Professor Wilson remarks: The construction is elliptical: the ellipse is 
supplied by the scholiast, as the tree is. cut down by the axe so may the enemy 
be cut down: as one cuts off without difficulty the flower of the Simbala. so 
may he be destroyed : aa the cauldron when struck, and thence leaking, scat- 
ters foam or breath from its mouth, so may that hater, struck by the power 
of my prayer, vomit foam from his mouth. The phrases are probably, as 
Ludwig explains. merely proverbial expressions for threats full of sound and 
fury followed by insingnificant resulta. . 

The Semal (Simbala) is the Silk-cotton tree, 
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23 Men notice not the arrow, O ye people; they bring the red 
beast deeming it a bullock. 
A sluggish steed men run not with the courser, nor ever lead 
an ags before a charger. 
24 These men, the sons of Bharata, O Indra, regard not severance 
. or close connexion. 
They urge their own steed as it were another’s, and take him, 
swift as the bow’s string, to battle. 


HYMN LIV. Visvedevas, 


To him adorable, mighty, mect for synods, this strengthening 
hymn, unceasing, have they offered. 
May Agni hear us with his homely splendours, hear us, Eter- 
nal One, with heavenly lustre. i 
2 To mighty Heaven and Earth I sing forth loudly: my wish 
goes out desirous and well knowing 
Both, at whose laud in synods, showing favour, the Gods re- 
joice them with the living mortal. 


23 Men notice not the arrow: or, according to Sáyaua, ‘men heed not the 
destroyer, i.e, the power of Visvámitra who will destroy his enemies is not 
known to, or regarded by, his opponents. 

They bring the red beast: the meaning of lodluii is uncertain. Sdyana ex- 
plains it as lubdham, desirous (that his penance might not be frustrated). 
Prof. Roth suggests that lodhàm means red, and denotes an animal of some 
kind contrasted with pagú (a tame or sacrificial animal, a bullock), so that the 
clause would have somewhat the same meaning as ‘they look on the wolf as if 
it were a hare? Durga, the commentator on the Nirukta, says: ‘The text in 
which this word (Zotthii) occurs is a verse expressing hatred of Vasishtha. But 
I am a Kápishthala of the family of Vasishtha; and therefore do not interpret 
it.” See Muir's O. S. Texts, I. pp. 344, 372, 

Deeming it a bullock: according to Sayana, thinking the sage, Visvümitra, 
who kept silence of his own accord to be merely stupid like some inferior ani- 
195 189 the secoad line the rivalry of Vasishtha with himself appears to be 
ridiculed. 


24 The son of Bharata: descendants and adherents of Visvámitra. Prof. 
Wilson, following Säyana, paraphrases the stanza: These sons of Bharata, 
Indra, understand severance (from the Vasishthas), not association (with 
them); they urge their steeds (against them) as against a constant foe ; they 
bear a stout bow (for their destruction) in battle.’ The word áranam, strange, 
foreign, another's, gives no intelligible sense. Prof. Ludwig suggests in its place 
karanam, an ever-ready helper. Dr. Muir suggests that the word may mean 
‘as if to a distance.? 


a aaa nl 


1 To him: Agni. Meet for synods: to be worshipped in sacrificial assem- 
blies. May Agni hear us: both as terrestrial fire used for sacrifice and 
domestic purposes and as celestial fire in the form of the Sun. They; the 
priestly singers. 

2 Knowing both: recognizing the greatness of Heaven and Earth, he liv- 
ing mortal: men as worshippers, i l 
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3 O Heaven and Earth, may your greatlaw be faithful: be ye 
our leaders for our high advantage. 
To Heaven and Earth I offer this my homage, with food, O 
Agni, as I pray for riches. ^ 
4 Yea, holy Heaven and Eartb, tbe ancient sages whose word 
was ever true had power to find you ; 
And brave men in the fight where heroes conquer, O Earth, 
have known you well and paid you honour, 


5 What pathway leadeth to the Gods? Who knoweth this of a 
truth, and who will now declare it? 
Seen are their lowest dwelling-places only, but they are in ro- 
mote and secret regions. 


6 The Sage who looketh on mankind hath viewed them bedewed, 
rejoicing in the seat of Order. 
They make a home as for a bird, though parted, with one same 
will finding themselves together. 
7 Partners though parted, with far-distant limits, on one firm 
place both stand for ever watchful, 
And, being young for evermore, as sisters, speak to each other 
names that are united. 


8 All living things they part and keep asunder ; though bearing 
up the mighty Gods they reel not. 
One All is Lord of what is fixed and moving, that walks, that 
flies, this multiform creation. 


9 Afar the Ancient from of old I ponder, our kinship with our 
mighty Sire and Fathor,— 


5 Seen are their lowest dwelling-places: the constellations ; but the Gods 
are also in mysterious and higher realms beyond, and wha knows the path 
that leads thither ? 


6 The Sage who looketh on mankind: the all-seeing and omniscient Sun. 
Them: Heaven and Earth. Bedewed with the water above the firmament 
and rain respectively. In the seat of Order: in the place which the eternal 
Order of the Universe has assigned to them. They make a home: though 
meeting together, they leave a space, like a bird’s nest, between them. 


7 Speak to each other names that are united : address each other or perhaps, 
are addressed, by dual appellations, such as urvi, the Two Spacious Ones, 
dyáváprithivi, Heaven-Earth, etc. i 


8 One AU: * We find mention in one hymn ofa primordial substance or 
unit out of which the universe was developed. This is the one thing’ (ekam) 
which we have met with in connection with Aja, the Unborn (Book I. 164, 6, 
46.), and which is also used synonymously with the universe in accordance 
with the principle which is the key to much of the later mysticism that cause 
and effect are identical The poet endeavours, in a strain which preludes the 
philosophy of the Upanishads, to picture to himeelf the first state of the 
world, and the first signs of life and growth in it.'— Wallis, Cosmology of the 
Rigveda, p. 58. 
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Singing the praise whereof the Gods by custom stand on the 
spacious far-extended pathway. 


10 This laud, O Heaven and Earth, to you I utter: let the kind- 
hearted hear, whose tongue is Agni, 
Young, Sovran Rulers, Varuna and Mitra, the wise and very 
glorious Adityas. 
11 The fair-tongued Savitar, the golden-handed, comes thrice from 
heaven as Lord in our assembly. 
Bear to the Gods this song of praise, and send us, then, Savi- 
tar, complete and perfect safety. 
12 Deft worker, skilful-handed, helpful, holy, may Tvashtar, God, 
give us these things to aid us. 
Take your delight, ye Ribhus joined with Püshan: ye have 
prepared the rite with stones adjusted. 
13 Borne on their flashing car, the spear-armed Maruts, the nim- 
ble Youths of Heaven, the Sons of Order, 
The Holy, and Sarasvati, shall hear us: ye Mighty, give us 
wealth with noble offspring. 


14 To Vishnu rich in marvels, songs and praises shall go as singers 
on the road of Bhaga, 
The Chieftain of the Mighty Stride, whose Mothers, the many 
young Dames, never disregard him. 
15 Indra, who rules through all his powers heroic, hath with his 
majesty filled earth and heaven. 
Lord of brave hosts, Fort-crusher, Vritra-slayer, gather thou 
up and bring us store of cattle. 


16 My Sires are the Nisatyas, kind to kinsmen, the Agvins’ 
kinship is a glorious title. 
For ye are they who give us store of riches: ye guard your 
gift uncbeated by the bounteous. 


9 Singing the praise whereof: that is, with reference to which kinship with 
our father Dyaus or Heaven the Gods themselves bear witness to its exis- 
tence. 

11 Comes thriee: at the three daily sacrifices. 

12 These things ; for which we pray. 

14 On the roud of Bhaga: or on the path of good fortune or felicity. 

The Chieftain of the Mighty Stride: Vishnu asthe Sun. The Mothers,. 
according to Sféyana, are the regions of space which generate all beings. Sd- 
yana supplies Anm, command, after ydsya, whose, and Prof. Wilson renders 
the passage accordingly. ‘whose commands the many-blending regions of space, 
the generators (of all beings) do not disobey.’ 

16 My Sires are the Ndsatyas; the Asvins regard me with fatherly affection, 
Ye; the Asvins. Uncheated by the bounteous.: never deceived by liberal men 

ike us. ` j i f 
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17 This is, ye Wise, your great and glorious title, that all ye 
Deities abide in Indra. 

Friend, Much-invoked! art thou with thy dear Ribhus: 

. fashion ye this our hymn for our advantage. 


18 Aryaman, Aditi deserve our worship: the laws of Varuna re- 
main unbroken. 
The lot of childlessness remove ye from us, and let our course 
be rich in kine and offspring. 
19 May the Gods' envoy, sent to many a quarter, proclaim us 
sinless for our perfect safety. , 
May Earth and Heaven, the Sun, the Waters, hear us, and 
the wide firmament and constellations. 


20 Hear us the mountains which distil the rain-drops, and, rest- 
ing firm, rejoice in freshening moisture. 
May Aditi with the Adityas hear us, and Maruts grant us 
their auspicious shelter, 


21 Soft be our path for ever, well-provisioned: with pleasant 
meath, O Gods, the herbs besprinkle. 
Safe be my bliss O Agni in thy friendship: may I attain 
the seat of foodful riches, 


22 Enjoy the offering: beam thou strength upon us; combine 
thou for our good all kinds of glory. 
Conquer in battle, Agni, all those foemen, and light us every 
day with loving-kindness, - 


HYMN LV, Visvedevas. 


At the first shining of the earliest Mornings, in the Cows 
home was born the Great Eternal. 
Now shall the statutes of the Gods be valid, Great is the 
Gods’ supreme aud sole dominion, 
17 Abide in Indra: not, as Sayana explains, in the sphere or world of 
Indra. The meaning is, as Professor Ludwig points out, that the glory of 
the Gods consists in their recognition as forming a part of the true, supreme 
and all-embracing divine principle, in which, as the Absolute God, all their 
individual attributes are absorbed and vanish, 
Fashion ye; perhaps merely, give a favourable issue to, 
19 The Gods’ envoy: Agni. l 
21 With pleasant meath: with refreshing rain, 


euna 


1 In the Cow's home: in the firmament or heaven, the place of the 
mystical Cosmic Cow. Zhe Great Aternal: the two adjectives are in the 
neuter gender without a substantive, Sdyana supplies jyotih, light, in the 
form of the Sun. Creat is, etc. ‘Great’ and incomparable is the divine 
nature of the gods.'— Muir, 


"m 


380 THE HYMNS OF |. [BOOR JIL 


2 Let not the Gods here inj ure us, O Agni, nor Fathers of old 
time who know the region, 
Nor the sign set between two ancient dwellings. Great is the 
Gods supreme and sole dominion. 
3 My wishes fly abroad to many places: I glance back to the 
ancient sacrifices, . . 
Let us declare the truth when fire is kindled. Great is the 
Gods’ supreme and sole dominion. 


4 King Universal, borne to sundry quarters, E through 
the wood he lies on couches. 
One Mother rests: another feeds the Infant. Great is the 
Gods' supreme and sole dominion. 
9 Lodged in old plants, he grows again in younger, swiftly within 
the newly-born and tender. 
Though they are unimpregned, ho makes them fruitful. 
Great is the Gods’ supreme and sole dominion. | 
6 Now lying far away, Child of two Mothers, he wanders unres- 
trained, the single youngling. 
These are the laws of Varuna and Mitra. Great is the Gods’ 
supreme and sole dominion. 
7 Child of two Mothers, Priest, sole Lord in synods, he still pre- 
cedes while resting as foundation. 
They who speak sweetly bring him sweet addresses. Great 
is the Gods’ supreme and sole dominion. 


2 The meaning of the stanza is, as Professor Ludwig says: May we be 
able to calculate correctly the time of the Sun’s approach, that is, the 
moment of his rising, when we should begin our sacred ceremonies. Let not 
the Gods lead us astray, or allow us to err, in this matter; let not the 
Fathers, or spirits of the departed, who are acquainted with the region in 
which the Sun first appears, and who have transmitted their knowledge to 
their descendants, nor the Sun himself (or, perhaps, Agni) deceive us. Z'wo 
ancient dwellings ; heaven and earth, the homes respectively of Gods and 
men. 

8 I glance back: so Prof. M. Müller translates the passage. 

4 King Universal: Agni, the God of all Aryan men. Zo sundry quarters: 
to various altars, for sacrificial purposes. 

One Mother: the earth. Another: the heaven. Or, as Prof. Ludwig 
suggests, the lower of the two fire-sticks remains still while the upper stick, 
which is agitated, gives him life and strength, 

5 Agni is latent in all plants, and from those that are old and decaying he 
passes into the young and tender ones. 

6 Fur away: or, in the west, as Sürya or the Sun when he has set. 

He wanders : when he has risen again. 

7 Priest: Agni, the herald who calls the Gods, the kotar or invoker. 


As foundation; as the root and basis of every religious aot. 


E 


HYMN 55.) . THE RIGVEDA. 381 


8 As to a friendly warrior when ho battles, each thing that 
comes ancar is scen to meet bim. 
Tue hymn commingles with the cow’s oblation. Great is the 
Gods’ supreme and sole dominion. 5 
9 Deep within these the hoary envoy pierceth; mighty, he gocth 
to the realm of splendour, 
And looketh on us, clad in wondrous beauty. Great is the 
Gods! supreme and sole dominion. 
10 Vishnu, the guardian, keeps the loftiest station, upholding 
dear, immortal dwelling-places. 
Agni knows well all these created beings. Great is the Gods’ 
supreme and sole dominion. 
11 Ye, variant Pair, have made yourselves twin beauties: one of 
the Twain is dark, bright shines the other; 
And yet these two, the dark, the red, are Sisters. Great iy 
the Gods’ supreme and sole dominion. 
12 Whore the two Cows, the Mother and the Daughter, mect and 
give suck yielding their lordly nectar, 
I praise them at the seat of law eternal. Great is the Gods’ 
supreme and sole dominion. 
13 Loud hath she lowed, licking the other's younpling. On what 
world hath the Milch-cow laid her udder? 
This Ila streameth with the milk of Order. Great is the Gode 
supremo and sole dominion. 
14 Earth weareth beauties manifold: uplifted, licking her Calf 
of eighteen months, she stuudeth. 


— — 


— — ok 


8 Agni is here represented as a champion who draws men to meet him as 
a friend. The hymn commnyles: penetrates, as it were, aud accompanies the 
libation of milk und Sema juice. 

9 Within these; plants in general. 2 ½ e hoary envoy: Agni, the ancient 
messenger between Gods and men. To the veutin of splenduur: to heaven as 
the Sun. 

10 Loftiest station: in the zenith. Cf. I. 154. 5, 6. 

1) Ye, variunt Pair: Day and Night. 

12 The two Cows: Earth and Heaven, according to Sáyana ; more pro- 
bably Night and Morning are intended. The seat of (aw eternal: the altar, 
the place of sacrifice appointed by everlasting law or r«tá. 

13 Loud hath she lowed: Heaven, as the rain pours down. The other's 
youngling, or calf, is Agni. On what world; no one knows where the rain 
comes fron. Thie I, & name of the earth; or Id may mean, with the 
freshening draught (of rain). 

14 Lurth :'` pådyå, according to Sáyana, has this meaning. Uplijted......... 
she standeth: apparently, Heaven, but according to BSáyaua, the Earth 
elevated in the forin of the northern altar. . f 

Lev calf of eighteen months: or according to Båyans’s alternative ex- 
planation, her calf who protects the three worlds. The calf is the Sun. 


é 
1 


> 
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Well-skilled I seek the seat of law eternal. Great is the Gods’ 
supreme and sole dominion. 


*5 Within a wondrous place the Twain are treasured: the one is 
manifest, the other hidden. 
One common pathway leads in two directions. Great is the 
Gods’ supreme and sole dominion. 
16 Let the milch-kine that have no calves storm downward, yield- 
inv rich nectar, streaming, unexhausted, 
These who are ever new and fresh and youthful. Great is the 
Gods’ supreme and sole dominion. 


17 What time the Bull bellows in other regions, another herd 
receives the genial moisture ; 
For he is Bhaga, King, the earth’s Protector. Great is the 
. Gods’ supreme and sole dominion. 
18 Let us declare the Hero’s wealth in horses, O all ye folk: of 
this the Gods have knowledge. 
Sixfola-they bear him,-or.hy.fives are harnessed. Great is the 
Gods’ supreme and sole dominion. 
19 Tvashtar the God, the omniform Creator, begets and feeds man- 
kind in various manner. 
His, verily, are all these living creatures. Great is the Gods’ 
supreme and sole dominion. 
20 The two great meeting Bowls hath he united: each of the 
Pair is laden with his treasure. 
The Hero is renowned for gathering riches. Great is the 
Gods’ supreme and sole dominion. 
21 Yea, and on this our earth the All-Sustainer dwells like a King 
with noble friends about him. 
In his protection heroes rest in safety. Great is the Gods’ 
supreme and sole dominion. 


15 Within u wondrous place: when Morning comes, Night is concealed 
in some mysterious place to which Morning or Day also retires in turn when 
Night succeeds, From this mysterious prison Morning and Night come to 
us by the same path, one departing as the other approaches, 

16 The milch-kine thut have no calves: the heavy clouds which pour out 
their fertilizing rain as cows yield their refreshing milk, but which are 
unlike cows inasmuch as they have no calves, 

17 The Bull: Indra as Parjanya the God of the rain cloud, 

Another herd: the fertilizing shower falls in other regions. 

18 The number of Indra’s horses is variously stated. Here he ig said to 
be drawn by six horses, the six seasons of the year, or by five at a time, or 
the seasons regarded as five by the combination of hemanta and 8isiva . the 
cold aud the dewy seasons. $ 

20 The two great meeting Bowls: the heaven and earth, hemispherieal in 
appearance, which meet at the horizon. So the author of Lhe Witness of the 
Sun speaks of ‘the great bowl of the earth, which hollowed to the horizon,’ 


y 
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22 Rich in their gifts for thee are herbs and waters, and earth. 
brings all her wealth for thee, O Indra. 
May we as friends of thine share goodly treasures. Great is 
the Gods’ supreme and sole dominion. ; 


HYMN LVI. Visvedevas. 
Not men of magie skill, not men of wisdom impair the Gods’ 
first stedfast ordinances. 
Ne’er may the earth and heaven which know not malice, nor 
the fixed hills, be bowed by sage devices. 
2 One, moving not away, supports six burthens: the Cows pro- 
ceed to him the true, the Highest. 
Near stand three Mighty Ones who travol swiftly : two are 
concealed from sight, one is apparent. - 
3 The Bull who wears all shapes, the triple-breasted, three-ud- 
dered, with a brood in many places, 
Ruleth majestic with his triple aspect, the Bull, the Everlast- 
ing Ones’ impregner. 
4 When nigh them, as their tracer he observed them: he called 
aloud the dear name of Adityas. 
The Goddesses, the Waters, stayed to meet him: they who 
were wandering separate enclosed him. 
5 Streams! the wise Gods have thrice three habitations. Child 
of three Mothers, he is Lord. in synods. 


— 


29 The All-Sustuiner: Indra. 


1 The statutes of the Gods are unalterable'; they stand fixed for ever like 
the henignant heaven and earth and like the mountains that never can be 
moved. 

2 The meaning of the stanza is uncertain According. to Sd yana, the one, 
moving not uway, is the stationary year which sustains the load of the six 
seasons, and the Cows are the solar rays which pervade the year, or the Sun 
as its representative. Professor Ludwig.thinks that Tvashtar may be intend- 
ed, and that the cows may be the consorts of the Gods who are generally 
represented as bewing him company. Three Mighty Ones: according to 
Sáyana, heaven, the firnament, and the earth, of which the earth is fully 
visible and the first two are only seen imperfectly. Who travel swiftly: this 
is Sayana’s explanation of did. coursers ; but the meaning is not clear. 

3 The Bull: the God who presides over the year. The three breasts and 
the three udders are probably heaven, the firmament, and the earth. is 
triple aspect : the six seasons, reduced’ by combination to three, the hot season, 
the rains, and the cold season. The Everlasting Ones, according to Süyana, 
are the plants: but the three Mighty Ones, or the Waters, may be intended. 


4 H eeta, ae Poor Ludwig. says, Agni as Savitar, the God pre- 
siding . ddityas here appear to be the months. 


5 77) . „„ each of the three worlds having three subdivi- 
sions. Child of three Mothers: Agnias Savitar appears to. be meant, the 
three mothers being, perhaps, the three’ seasons. According to iyana, 
irim itt here means “the measurer of the three (worlds), the Sun. Ladies 
of the Waters: Ila, Sarasvati;. and’ Bharati. Thrice: at the three daily 


sacrifices, 
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Three are the holy Ladies of the Waters, thrice here from 
heaven supreme in our assembly. 
6 Do thon, O Savitar, from heaven thrice hither, three times a 
day,seud down thy blessings daily. 
Send us, O Bhag y triple wealth and treasure; cause the two 
worlds to prosper us, Preserver! 


7 Savitar thrice from heaven pours down abundance, and the 
fair-handed Kings Varuna, Mitra ; 
And spacious Heaven and Earth, yea, and the Waters, solicit 
wealth that Savitar may send us. 
8 Three are the bright realms, best, beyond attainment, and 
three, the Asura’s Heroes, rule as Sovrans, 
Holy and vigorous, never to be injured. Thrice may the Gods 
from heaven attend our synod. 
HYMN LVIL Visvedevas, 
My thought with fine discernment hath discovered the Cow 
who wanders free without a herdsman, 
Her who hath straightway poured me food in plenty: Indra 
and Agni therefore are her praisers. 
2 Indra and Pushan, deft of hand aud mighty, well-pleased have 
drained the heaven's exhaustless udder. 
As in this praise the Gods have all delighted, may I win bles- 
sing here from you, O Vasus. 
3 Fain to lend vigour to the Bull, the sisters with reverence re- 
cognize the germ within him. 
The Cows come lowing hither to the Youngling, to him endued 
with great and wondrous beauties. 


6 Cause the two worlds; I follow Prof, Ludwig in taking dhishane as an 
accusative, 

8 Lhe bright realms: heaven, divided into three, Zhe Asura’s Heroes: 
according to Sáyana, Agni, Vayu, and Sürya. 


This hymn and the five following are attributed to the Rishi Visvámitra. 

1 With fine discernment: the participle vivien in the masculine form ap- 
pears to be used instead of the feminine form with manishd, thought. SA- 
yapa reads munishtm in the accusative case. and following him? Professor Wil- 
son translates : ‘May the discriminating Indra apprehend my glorification (of 
the Gods), which is free as a mileh-cow grazing alone, without a cowherd.’ 
the Cow: Vk, Voice or Speech, the voice of prayer and praise which the poet 
proceeds te + ^.^ uw i employ, and which Indra and Agni are said to 
approve an acceptance. 

2 Asin 3, J», .: is no substantive in the text. Sáyana supplies 
vedi, altar. 

3 Lhe Bull; Agni, The sisters: the fingers which produce the fire by fric- 
tion. The germ. within him: Agni’s fructifying power. The Pe oungling ; 
Agni, According to Séyana the Cows are the plants which spring up in the 
vegetable world, adorned with all its various products, a3 cows go eagerly to 
their calves, í 54 


HYMN 58] THE RIGVEDA. 2385 


4 Fixing with thought, at sacrifice, the press-stones, I bid the 
. well-formed Heaven and Earth come hither; 
For these thy flames, which give men boons in plenty, rise up 
on high, the beautiful, the holy. 3 
5 Agni, thy meath-sweet tongue that tastes fair viands, which 
among Gods is called the far-extended, — 
Therewith make alltbe Holy Ones be seated here for our help, 
and feed them with sweet juices. 
§ Let thy stream give us drink, O God, O Agni, wonderful and 
exhaustless like the rain-clouds. 
Thus care for us, O Vasu Játavedas, show us thy loving-kind- 


ness, reaehing all men. 
HYMN LVIII. Asvins. 


TH Ancicnt’s Milch-cow yields the things we long for: the 
Son of Dakshiná travels between them. 
She with the splendid chariot brings refulgenee. The praise 
of Ushas hath awoke the Asvins. 
4 They bear you hither by well-ordered statute: our sacred 


offerings rise as if to parents. 
Destroy in us the counsel of the niggard: come hitherward, 


for we have shown you favour. 
3 With lightly-rolling ear and well-yoked horses hear this, the 


press-stone's song, ye Wonder-Workers. 
Have not the sages of old time, ye Asvins, called you most 


prompt to come and stay misfortune ? 
4 Remember us, and come to us, for ever men, as their wont is, 


invocate the Asvins. -— 
Friends as it were have offered you these juices, sweet, blent 


with milk at the first break of morning. 
5 Even through many regions, O ye Asvins—high praise is yours 


among mankind, ye Mighty— 
Come, helpers, on the paths which Gods have travelled : here 
your libations of sweet meath are ready. 


b 


4 Thy fames : O Agni. f 
6 Játavedas : knowing all things that live or exist, 


1 The Ancient’s Milch-: bounteous Ushas or Dawn, daughter of an- 
cient Dyaus or Heaven. Dakshind: the sacrificia! guerdon, personified. 
Her son is Agni, the Sun who travels between heaven anc i carth. 

2 They: our offerings of prayer aud praise, Destroy in us: remove from 
us all illiberal thoughts, and let us be bounteous in our worship of the Gods. 

5 Even throuyh many regions: come to us even from far away, although 
many other worshippers also will try to detain you, 


25 
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6 Ancient your home, auspicious is your friendship: Heroes, 
your wealth is with the house of Jahnu. 
Forming again with you auspicious friendship, let us rejoice 
with draughts of meath together. 


7 O Asvins, Very Mighty Ones, with Vayu and with his steeds, 
one-minded, ever-youthful, 
Nasatyas, joying in the third day’s Soma, drink it, not hostile, 
Very Bounteous Givers. 
8 Asvins, to you are brought abundant viands in rivalry with 
sacred songs, unceasing. 
Sprung from high Law your car, urged on by press-stones, 
goes round the earth and heaven in one brief moment. 


9 AÁsvins, your Soma sheds delicious sweetness: drink ye thereof 
and come unto our dwelling. 
Your car, assuming many a shape, most often goes to the 
Soma-presser's place of meeting. 


HYMN LIX. Mitra, 


Mirra, when speaking, stirreth men to labour: Mitra sustain- 
eth both the earth and heaven. 

Mitra beholdeth men with eyes that close- not. To Mitra 
bring, with holy oil, oblation. 

2 Foremost be he who brings thee food, O Mitra, who strives to. 

keep thy sacred Law, Aditya. 

He whom thou helpest ne'er is slain or conquered, on him, 
from near or far, falls no affliction. 


8 Joying in sacred food and free from sickness, with knees bent 
lowly on the earth’s broad surface, 
Following closely the Aditya’s statute, may we remain in 
Mitra’s gracious favour. 


, 4 Auspicious and adorable, this Mitra was born with fair dominion, 
King, Disposer. 
May we enjoy the grace of him the Holy, yea, rest in his pro- 
pitious loving-kindness. 
5 The great Aditya, to be served with worship, who stirreth 
men, is gracious to the singer. 


` 6 The house of Jahnu: the family of the Kusikas, of whom Jahnu was 
the ancestor, ‘Jahnu’s children’ are mentioned as having been favoured 
worshippers of the Asvins in Book I. 116. 19. 

7 The third day's Soma: pressed out the ia before yesterday, and in the 
meantime left to ferment. 


i Stirreth men to labour ; Mitra being the God of Day, C£, VII, 362, 
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To Mitra, him most highly to be lauded, offer in fixe oblation 
that he loveth. 


6 The gainful grace of Mitra, God, supporter of the rgce of man, 
Gives splendour of most glorious fame. 


7 Mitra whose glory spreads afar, he who in might surpasses 
heaven, 
Surpasses earth in his renown. 


8 All the Five Races have repaired to Mitra, ever strong to aid, 
For he sustaineth all the Gods. 


9 Mitra to Gods, to living men, to him who strews the holy 
grass, 
Gives food fulfilling sacred Law. 


HYMN LX. Ribhis. 


HRE is your ghostly kinship, hero, O Men: they came desir- 
ous to these holy rites with store of wealth, 

With wondrous arts, whereby, with schemes to mect each 
need, 

Ye gained, Sudhanvan's Sons ! your share in sacrifico. 


The mighty powers wherewith ye formed the chalices, the 
thought by which ye drew the cow from out the hide, 
The intellect wherewith ye wrought the two Bay Steeds,— 

through these, O. Ribhus, ye attained divinity. 


3 Friendship with Indra have the Ribhus fully gained: grand- 
sons of Manu, they skilfully urged the work. 
Sudhanvan’s Children won them everlasting life, serving with 
holy rites, pious with noble acts. 


4 In company with Indra come ye to the juice, then Bion pus 
shall your wishes be fulfilled. 
Notto be paragoned, ye Priests, are „Jour good deeds, nor 
your heroic acts, Ribhus, Sudhanvan's Sons. 


5 O Indra, with the Ribhus, Mighty Ones, pour down the SOR 
juice effused, well-blent, from both thy hands. 
Maghavan, urged by song, in the drink-offerer’s house rejoice 
thee with the Heroes, with Sudhanvan's Sons. 


» 


8 All the Five Races: all Aryan men. 
9 Gives food fulfilling sucred Law: the food which enables men to offer tlie 
appointed sacrifices. 
l Here is your ghostly D e in the sacrificial chamber where the 
deities are worshipped, ye, Rib“ en n, are spiritually connected 
with the Gods as partakers of . dorus They the Riphus. With. 
store of wealth: their great skill ; n wondrous arts’ of the followi ing line. 
2 See I. 20. 2, 3, 6. y i 


$ 
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6 With Ribhu near and VAja, Indra, here exult, with Sachi, 
praised of many, in the juice we pour. 
These homes wherein we dwell have turned themselves to thee, 
—dévotions to the Gods, as laws of men ordain. 


7 Come with the mighty Ribhus, Indra, come to us, strengthen- 
ing with thy help the singer's holy praise; 
At hundred eager calls come to the living man, with thousand 
arts attend the act of sacrifice. 


HYMN LXI. Ushas, 


O Usbas, strong with strength, endowed with knowledge, 
accept the singer's praise, O wealthy Lady. | 

Thou, Goddess, ancient, young, and full of wisdom, movest, 
all-bounteous ! as the Law ordaineth. 


2 Shine forth, O Morning, thou auspicious Goddess, on thy 
bright car awaking pleasant voices. 2 
Let docile horses of far-reaching splendour convey thee 
hitherward, the golden-coloured. 
3 Thou, Morning, turning thee to every creature, standest on 
high as ensign of the Immortal, 
To one same goal ever and ever wending: now, like a wheel, 
O newly-born, roll hither. 
4 Letting her reins drop downward, Morning cometh, the 
wealthy Dame, the Lady of the dwelling ; 
Bringing forth light, the Wonderful, the Blessèd hath spread 
her from the bounds of earth and heaven. 
b. Hither invoke theradiant Goddess Morning, and bring with 
reverence your hymn to praise her. 
She, dropping sweets, hath set in heaven her brightness, and, 
fair to look on, hath beamed forth her splendour. 
6 From heaven, with hymns, the Holy One was wakened : 
brightly to both worlds came the wealthy Lady. 
To Morning, Agni, when she comes refulgent, thou goest 
forth soliciting fair riches. 
7 On Law’s firm base the speeder of the Mornings, ths Bull, 
hath entered mighty earth and heaven. 
Great is the power of Varuna and Mitra, which, bright, hath 
Spread in every place its splendour. 


6 Sachi: Might, personified, the Consort of Indra. 
7 The living man: the worshipper. 


9 The Immortal : the Sun. 

4 Letting her reins drop: perhaps, sending down rays of light. 

"| The Bult: the Sun, who, as following the Dawns, may be said to urge 
^e them onward, 
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HYMN LXII. Indra and Others. 


Your well-known prompt activities aforetime needed no im- 
pulse from your faithful servant. 

Where, Indra-Varuna, is now that glory wherewith ye 
brought support to those who loved you? 

2 This man, most diligent, seeking after riches, incessantly 

invokes you for your favour. 

Aceordant, Indra-Varuna, with Maruts, with Heaven and Earth, 
hear ye mine invocation. 


3 O Indra-Varuna, ours be this treasure, ours. be wealth, Maruts, 
with full store of heroes. 
May the Varütris with their shelter aid us, and Bhárati and 
Hotrà with the Mornings. 
4 Be pleased with our oblations, thou loved of all Gods, Brihas- 
pati; 
Give wealth to him who brings thee gifts. 
5 At sacrifices, with your hymns worship the pure Brihaspati— 
I pray for power which none may bend 


6 The Bull of men, whom none deceive, the wearer of each 
shape at will, 
Brihaspati Most Excellent. 


7 Divine, resplendent Püshan, this our newest hymn of eulogy 
By us is chanted forth to thee. 


8 Accept with favour this my song, be gracious to the earnest 
thought, 
Even as a bridegroom to his bride. 


The hymn consists of six trichas or triplets, the deities of which are 
severally (1) Indra and Varuna, (2) Brihaspati, (8) Püshan, (4) Savitar, (5) 
Soma, (6) Mitra and Varuna. 


1 This stanza is difficult on account of the uncertainty of the meaning of 
bhrimdyak in the first line and of sinem in the second. Professor Wilson 
renders jb: ‘Iudra and Varuna, may these people who are relying upon you, 
and wandering about (in alarm), sustain no injury from a youthful (adver- 
sary); for where is thab reputation (you enjoy) on account that you bestow 
sustenance on your friends? Professor Ludwig's translation is to the follow- 
ing effect: ‘These that are counted yours, these whirling weapons, were 
made not to be hurled at your dependent, Varuna, Mitra, where is this your 
glory, wherewith against your friends ye send your missile?” My version 
follows Professor Roth’s interpretation in the St. Petersburg Lexicon. 


2 This man: the worshipper. 


3 The Vardirts: guardian Goddesses ; the Consorts of the Gods, accord- 
ing to the Commentator. Bhdratt and Hotrd: Goddesses presiding over 
different departments of religious worship, 


4 Brihaspati: Lord of Prager. 


-aa A Run ae mme Be Ae 
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9 Mav he who sees all living things, secs them together at a 
glance,— 
May he, may Püshan be our help. 
10 May we attain that excellent glory of Savitar the God: 
So may he stimulate our prayers. 
11 With uuderstanding, earnestly, of Savitar the God we crave 
Our portion of prosperity. 


12 Men, singers worship Savitar the God with hymn and holy 


rites, 
Urged by the impulse of their thoughta. 
13 Soma who gives success goes forth, goes to the gathering- 
place of Gods, 
To seat him at the seat of Law. 


14 To us and to our cattle may Soma give salutary food, 
To biped and to quadruped. 
15 May Soma, strengthening our power of life, and conquering 
our foes, 
In our assembly take his seat. 
16 May Mitra-Varuna, sapient Pair, bedew our pasturage with 
oil, 
With meath the regions of the air. 
17 Far-ruling, joyful when adored, ye reign through majesty of 
might, 
With pure laws everlastingly. 
18 Lauded by Jamadagni’s song, sit in the place of holy Law: 
Drink Soma, ye who strengthen Law. 


10 This stanza is the Savitri, the Gayatri par exvellence, “the celebrated verse 
of the Vedas which forms ee of the daily devotions of the Brahmans,. and 
was first made known to English readers by Sir W, Jones’s translation of a 
parapbrastie interpretation ; he rendersit, Let us adore the supremacy of that 
divine suh, the godhead, who illuminates all, from whom all proceed, to whom 
all must return, whom we invoke to direct our understandings aright in our 
progress towards his holy seat.-——Wilson. See Rigveda Sanhitd, Vol. III. p. 
111. 

18 The gathering-place of Gods: the sacrificial chamber. The seat of Law; 
the place where sacrifice ordained by eternal Law is performed. 

16 With oil: with clarified butter, with fatness, that is, with fertilizing 
rain. With merth: or with honey, that is with sweet refreshing dew. 

18 Jamadugui, way, accordiug to máyana, be in this place an epithet of 
Vievanitra, and mean ‘by whom the fire has been kindled ;'or Jamadagni 
may be another Rishi and the secr of the hymn, 


BOOK THE FOURTH. 


HYMN L. Agni. 


Tung, Agni, have the Gods, ever of one accord, sent hither 
down, a God, appointed messenger, yea, with their wisdom 
sent thee down. 


The Immortal, O thou Holy One, mid mortal men, the God- 
devoted God, the wise, have they brought forth, brought 
forth the omnipresent God- devoted Sage. 


2 As such, O Agni, bring with favour to the Gods thy Brother 
Varuna who loveth sacrifice, the Chief who loveth sacrifice, 

True to the Law, the Á ditya who supporteth men, the King, 
supporter of mankind. 


3 Do thou, O Friend, turn hither him who is our Friend, swift 
as a wheel, like two car-steeds in rapid course, Wondrous ! 
to us in rapid course. 

O Agni, find thou grace for us with Varuna, with Maruts 
who illumine all. 

Bless us, thou Radiant One, for seed and progeny, yea, bless 
us, O thou Wondrous God. 


4 Do thou who knowest Varuna, O Agni, put far away from us 
the God's displeasure. 
Best Sacrificer, brightest One, refulgent, remove thou far 
from us all those who hate us. ; 


5 Be thou, O Agni, nearest us with succour, our closest Friend 
while now this Morn is breaking. 
Reconcile to us Varuna, be bounteous: enjoy the gracious 
juice ; be swift to hear us. 


6 Excellent is the glance, of brightest gplendour, which the 
auspicious God bestows on mortals,— 
The God's glance, longed-for even as the butter, pure, heated, 
of the cow, the milch-cow’s bounty. 


7 Three are those births, the true, the most exalted, eagerly 
longed-for, of the God, of Agni. 

He came invested in the boundless region, pare radiant, 
friendly, mightily resplendent. 

C117... ae HM ve p 

This hymn, and the following forty, are ascribed to the Rishi VARRO EYA 


son of Gotama, 
i Three are those births : the manifestations of Agni in heaven as the Sun i 
in the firmament as lightning, and on earth as sacrificial and domestic fire, 


u 
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8 This envoy joyeth in all seats of worship, borne on his golden 


car, sweet-tongued Invoker : i 
Lovely to look on, with red steeds, effulgent, like a feast rich 


in fopd, joyous for ever. 
9 Allied by worship, let him give man knowledge: by an ex- 


tended cord they lead him onward. l 
He stays, effectual, in this mortal’s dwelling, and the God 


wins a share in his possessions. 
10 Let Agni—for he knows the way—conduct us to all that he 
enjoys of God-sent riches, 
What all the Immortals have prepared with wisdom, Dyaus, 
Sire, Begetter, raining down true blessings. 
11 In houses first he sprang into existence, at great heaven’s base, 
and in this region’s bosom ; 
Footless and headless, both his ends concealing, in his Bull’s 
lair drawing himself together. 
12 Wondrously first he rose aloft, defiant, in the Bull’s lair, the 
home of holy Order, 
Longed-for, young, beautiful, and far-resplendent: and seven 
dear friends sprang up unto the Mighty. | 
13 Here did our human fathers take their places, fain to fulfil 
the sacred Law of worship. 
Forth drave they, with loud call, Dawn’s teeming Milch-kine. 
hid in the mountain-stable, in the cavern. 
14 Splendid were they when they had rent the mountain: others, 
around, shall tell forth this their exploit. 
They sang their song, prepared to free the cattle: they found 
the light; with holy hymns they worshipped. 


8 Sweet-tongued ; with tasting the oblations ; or, perhaps, pleasant-voiced. 

9 By an extended cord: by virtue of the endless chain or series of regularly 
performed sacrifices. Effectual: perfecting the sacrifices, or fulfilling all the 
desires of the worshipper. 

A share in has possessions : because the wealth of the worshipper depends 
upon the favour of Agni. 

11 Footless and headless: without distinguishable head or feet. 

His Bull's luir: apparently the fuel in which he grows strong; according 
to Sayana, ‘in the nest of the rain cloud.’ 

12 The home of holy Order: the altar, the place of law-appointed sacrifice. 
Seven dear friends : seven minor priests ; or the frequently mentioned seven 
tongues or rays of fire, 

" i Our human fathers : the Angirases,  Teeming Miloh-kine: the rays of 
ight. 
14 Splendid: illumined by the recovered rays of light; 
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{5 Eager, with thought intent upon the booty, the men with 
their celestial speech threw open 
The solid mountain firm, compact, enclosing, confining Cows, 
£ho stable full of cattle. 


16 The Milch-cow's earliest name they comprehended : they found 
the Mother's thrice-seven noblest titles. 

This the bands knew, and sent forth acclamation: with the 
Bull’s sheen the Red One was apparent. 


17 The turbid darkness fled, the heaven was splendid: up rose 
the bright beam of celestial Morning. 
Sürya ascended to the wide expanses, beholding deeds of men 
both good and evil, 


18 Then, afterwards they looked around, awakened, when first 
they held that Heaven-allotted treasure. 
Now all the Gods abide in all their dwellings. Varuna, Mitra, 
be the prayer effective, 


19 I will call hither brightly-beaming Agni, the Herald, all-sup- 
porting, best at worship. 
He hath disclosed, like the milch-cows’ pure udder, the Soma's 
juice when cleansed and poured from beakers. 


20 The freest God of all who should be worshipped, the guest who 
is received in all men’s houses, 
Agni who hath secured the Gods’ high favour,—may he be 
gracious, to us, Jitavedas. 


15 The booty : the Cows, the rays of light. Their celestial speech : prayer. 

16 The Milch-cow's: here, according to S&yana, Väk or Voice, Speech, or 
especially prayer. It is uncertain what is meant by the Mother's thrice-seven 
noblest (titles, names, forms, or some similar word being necessarily under- 
stood). Professor Wilson, following Sayana, renders the passage: knowing 
the thrice-seven excellent (forms) of the maternal (rhythm), that is, the twenty- 
one metres of the Vedas ; or, he adds, the passage may refer ‘to the ancient 
nomenclature of cattle, as uttered by the Angirases as Ehi, surabhi, guggulu, 
gandhini, ete.’ 

With the Bull's sheen : with the splendour of the Sun. The Red One: Ushas 
or Dawn, x 

18 That Heaven-allotted treasure: the recovered rays of light. 

19 Sáyana's explanation of the second line of this stanza is different, and 
Professor Wilson, following him translates: without milking the pure udder - 
(of the cow), without purified food of the Soma offered in libation,’ implying, 
according to the Scholiast, ‘that no offering is made to Agni on the occasion ; 
praise alone is addressed to him.’ Nd, in the Veda, ib may be remembered, 
means both not and like, and in some passages it is difficult to determine in 
which of its senses the word is to be taken, 
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HYMN II. Agni. 


Tus Faithful One, Immortal among mortals, a God among 
the Gods, appointed envoy, 

Priest, best at worship, must shine forth in glory: Agni shall 
be raised high with man’s oblations. 


2 Born for us here this day, O Son of Vigour, between both 
races of born beings, Agni, 
Thou farest as an envoy, having harnessed, Sublime One! 
thy strong-muscled radiant stallions. 


3 I laud the ruddy steeds who pour down blessing, dropping 
oil, fleetest through the thought of Order. 
Yoking red horses to and fro thou goest between you Deities 
and mortal races. 


4 Aryaman, Mitra, Varuna, and Indra with Vishnu, of the 
Gods, Maruts and Asvins— 
These, Agni, with good car and steeds, bring hither, most 
bountiful, to folk with fair oblations. 


5 Agni, be this our sacrifice eternal, with brave friends, rich in 
kine and sheep and horses, 
Rich, Asura! in sacred food and children, in full assembly, 
wealth broad-based and during. 


6 The man who, sweating, brings for thee the fuel, and makes 
his head to ache, thy faithful servant,— 
Agni, to him be a self-strong Protector: guard him from all 
who seek to do him mischief. 


7 Who brings thee food, though thou hast food in plenty, wel- 
comes his cheerful guest and speeds him onward, 
Who kindles thee devoutly in his dwelling,—to him be 
wealth secure and freely giving. 


8 Whoso sings praise to thee at eve or morning, and, with 
oblation, “doth the thing thou lovest,— 
In his own home, even as a gold-girt courser, rescue him from 
distress, the bounteous giver. 
9 Whoso brings gifts to thee Immortal, Agni, and doth thee 
service with uplifted ladle,— 
Let him not, sorely toiling, lose his riches; let not the sinner’s 
wickedness enclose him. 


2 Between both races of born beings: between Gods and men, the Gods also 
being called jd, or born, as sons of Heaven and Earth. 

3 The thought of Order: the thought of Law-appointed sacrifice, 

You Deities: the Gods of whom thou, Agni, art one. 

G Makes his head to ache: with the load of wood which he carries on it. 

7 Freely giving: enabling the possessor to be bountiful in turn. 


HYMN 2.] THE RIGVEDA. 395 


10 Whose well-wrought worship thou acceptest, Agni, thou God 
a mortal’s gift, thou liberal Giver,— : 

Dear be his sacrifice to thee, Most Youthful! and may we 

strengthen him when he adores thee. | 


il May he who knows distinguish sense and folly of men, like 
straight^and crooked backs of horses. 
Lead us, O Ged, to wealth and noble offspring: keep penury 
afar and grant us plenty. 


12 This Sage the Sages, ne'er deceived, commanded, sotting 
him down in dwellings of the living. 

Hence mayst thou, friendly God, with rapid footsteps behold 
the Gods, wonderful, fair to look on. 


13 Good guidance hast thou for the priest, O Agni, who, 
Youngest God! with out-poured Soma serves thee. 
Ruler of men, thou joyous God, bring treasure splendid and 
plentiful to aid the toiler. 


14 Now all that we, thy faithful servants, Agni, have done with 
feet, with hands, and with our bodies, 
The wise, with toil the holy rite have guided, as those who 
frame & car with manual cunning. 


15 May we, seven sages first in rank, engender, from Dawn the 
Mother, men to be ordainers. 


May we, Angirases, be sons of Heaven, and, radiant, burst 
the wealth-containing mountain. 


16 Asin the days of old our ancient Fathers, speeding the work 
of holy worship, Agni, 


11 He who knows: the wise Agni Like straight and crooked backs: 
aswinim, of horses, is supplied by Sáyana; as a horse-keepér or groom 
Qnem bes between well-shaped and ill-shaped backs. Keep penury afar: 
[fun Professer Roth in his interpretation of ditim and dditim in this 
passage. Professor Wilson, following Sayana, translates: ‘be bountiful to the 
liberal giver ; shun him who gives not.’ ‘Give us this life on earth, keep off 
the life to come.’— Max Müller. 


12 This Sage: Agni. The Sages : the other Gods. Commanded : ordered, 
to become a priestly herald or invoker. With rapid footsteps; I follow 
Sayana; but the correctness of his explanation is doubtful According to 
Pischel, padbAíh here means with (thine) eyes.’ 

15 ‘Again, through the identification of the fathers with the light they are 
brought into connection with the metaphor of generation... .. .. The fathers 
are united with the Dawn, and desire with her to beget male children. Ina 
hymn to Soma they are mentioned along with the morning Sun as having 
placed the germ in the earth; and the fruitfulness of heaven and earth, 
which give birth to gods and men, is described as produced by the fathers./— 
Wallis, Cosmology of the Rigreda, p. 72. : 
Lhe wealth-eontaining mountain; the cloud with its store of rain, or the 
eave in which the cows or rays of light were imprisoned, 
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Sought pure light and devotion, singing praises; they cleft 
the ground and made red Dawns apparent. 


17 Gods, doing holy acts, devout, resplendént, smelting like ore 
theiz human generations, 
Enkindling Agni and exalting Indra, they came encompassing 
the stall of cattle. 


18 Strong One! he marked them —and the Gods before them 
like herds of cattle in a foodful pasture. 
There they moaned forth their strong desire for mortals, to 
aid the True, the nearest One, the Living. 


19 We have worked for thee, we have laboured nobly—bright 
Dawns have shed their light upon our worship— 
Adding a beauty to the perfect Agni, and the God's beautéous 
eye that shines for ever. 


20 Agni, Disposer, we have sung these praises to thee the Wise: 
do thou accept them gladly. 
Blaze up on high and ever make us richer. Give us great 
wealth, O thou whose boons are many. 


HYMN III. Agni. 


Wix, to assist you, Rudra, Lord of worship, Priest of both 
worlds, effectual Sacrificer, 

Agni, invested with his golden colours, before the thunder 
strike and lay you senseless. 


2 This shrine have we made ready for thy coming, as the fond 
dame attires her for her husband. 

Performer of good work, sit down before us, invested while 
these flames incline to meet thee. 


3 A hymn, O Priest, to him who hears, the gentle, to him who 
looks on men, exceeding gracious, 
A song of praise sing to the God Immortal, whom the stone, 
presser of the sweet juice, worships. 


17 Gods: the godlike Angirases, Smelting like ore: purifying their hum- 
anity, as ore is purified by smelting. 

18 Strong One: O mighty Agni, He marked them: Indra saw the kine of 
the Angirases, the stolen rays of light. Zhe True, the Nearest One, the Living : 
Agni appears to be meant. — 

] Rudra; here meaning Agni. Before the thunder strike; before death 
overtakes you. Professor Ludwig refers to the Atharvaveda, XII. 2. 9, where 
Agni Kravyad, or Agni in his most terrific form, is spoken of as the God of 
Death who stupefies men with his thunderbolt. . 

2 The flames : there is no substantive in the text. S&yana supplies flames or 
songs of praise,’ or ‘ladles’ may be the word understood. Professor Ludwig 
1 0 vigah or prajéh ‘families or people, and Professor Grassmann 

ibations.“ t 
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4 Even as true knower of the Law, O Agni, to this our solemn 
rite be thou attentive. 
When shall thy songs of festival be sung thee? When is thy 


ES 


friendship shown within our dwelling ? $ 


5 Why this complaint to Varuna, O Agni? And why to 
Heaven? for what is our transgression ? 
How wilt thou speak to Earth and bounteous Mitra? What 
wilt thou say to Aryaman and Bhaga ? 


6 What, when thou blazest on the lesser altars, what to the 
mighty Wind who comes to bless us, 

True, circumambient? what te Earth, O Agni, what wilt 
thou say to man-destroying Rudra? 


7 How to great Püshan who promotes our welfare,—to honoured 
Rudra what, who gives oblations ? 
What sin'of ours to the far-striding Vishnu, what, Agni, wilt 
thou tell the Lofty Arrow. 
8 What wilt thou tell the truthful band of Maruts, how answer 
the great Sun when thou art questioned? 
Before the Free, before the Swift, defend us: fulfil heaven’s 
work, all-knowing Jatavedas. 
9 I crave the cow’s true gift arranged by Order: though raw, 
she hath the sweet ripe juice, O Agni. 
Though she is black of hue with milk she teemeth, nutritious, 
brightly shining, all-sustaining. 


10 Agni the Bull, the manly, hath been sprinkled with oil upon 
his back, by Law eternal. 
He who gives vital power goes on unswerving. Prisni the 
Bull hath milked the pure white udder. 


— — — —— —̃ — — — 


5 Why this complaint. why dost thou accuse us of sin ? 

6 On ihe lesser altars on the dhtshnyds, S ere, ^v F o? envth covers 
ed with sand on which the fire is placed... % of 
wicked men, says the Scholiast. Rudra is generally represented asa bene- 
volent God. 

7 The Lofty Arrow: the lightning. 

8 How answer the great Sun: the sense of stanzas 5—-8 appears to be, as 
Profr:-- Y. «2  bserves: thou hast no grounds for complaining of us to 
Any ute 4i 1 u lis: be, rather, our advocate if Surya comes forward ag our 
accuser, 

Before the Free, before the Swift: the Sun. 

9 The first, line is difficult. ‘I solicit the milk of the cow essential for the 
sacrifice. —Wilson. Though raw: this opposition of the uncooked cow and 
the milk cooked or ripened in her udder has been noticed before. See I. 62. 9, 

10 Prisni: here said to be Surya or the Sun, who draws his light from the 
sky. But see Benfey, Vedica und Verwandtes, pp. 74, 75. 
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11 By Law the Angirases cleft the rock asunder, and sang their 
hymns together with the cattle. 
Bringing great bliss the men encompassed Morning: light 
was apparent at the birth of Agni 
12 By Law the Immortal Goddesses the Waters, with meath- rich 
waves, O Agni, and uninjured, 
Like a strong courser lauded in his running, sped to flow 
onward swiftly and for ever. 
„ .13 Go never to the feast of one who harms us, the treacherous 
neighbour or unworthy kinsman. 
Punish us not for a false brother’s trespass. Let us not feck 
the might of friend or foeman. 


14 O Agni, keep us safe with thy protection, loving us, honoured 
God! and ever guarding. 
Beat thou away, destroy severe affliction : slay e'en the demon 
when he waxes mighty. 


15 Through these our songs of praise be gracious, Agni; moved 
by our prayers, O Hero, touch our viands. 
Accept, O Angiras, these our devotions, and let the praise 
which Gods desire address theo. 


16 To thee who knowest, Agni, thou Disposer, all these wise 
secret speeches have 1 uttered, 
Sung to thee, Sage, the charming words of wisdom, to thee, 
O Singer, with my thoughts and praises. 


HYMN IV. Agni. 


Pur forth like a wide-spreading net thy vigour; go like a 
mighty King with his attendants. 

Thou, following thy swift net, shootest arrows: transfix the 
fiends with darts that burn most fiercely. 


2 Forth go in rapid flight thy whirling weapons: follow them 
closely, glowing in thy fury. 
Spread with thy tongue the winged flames, O Agni; unfet- 
tered, cast thy firebrands all around thee. 


3 Send thy spies forward, fleetest in thy motion; be, ne'er de- 
ceived, the guardian of this people 
From bim who, near or far, is bent on evil, and let no trouble 
sent from thee o'ercome us. 


This hymn is said by Sayana to be idend to Agni as slayer of the Rak- 
shasas, that is, as God of the fre with which the immigrant Aryans burnt the 
jungle, drove back the hostile aborigines, and cleared the ground for encamp- 
ment or permanent settlement. 


3 Thy spies; thy first flames, sent forward as if to veconnoitre, 
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4 Rise up, O Agni, spread thee out before us: burn down our 


~J 


10 


Li 


foes, thou who hast sharpened arrows. 
Him, blazing Agni! who hath worked us mischief, consume 
thou utterly like dried-up stubble. 


Rise, Àgni, drive off those who fight against us: make mani- 
fest thine own celestial vigour. 

Slacken the strong bows of the demon- driven: destroy our 
foemen whether kin or stranger. 


Most Youthful God, he knoweth well thy favour who gave an 
impulse to this high devotion. 

All fair days and magnificence of riches hast thou beamed 
forth upon the good man’s portals. 


Blest, Agni, be the man, the liberal giver, who with his lauds 
and regular oblation 

Is fain to please thee for his life and dwelling. May all his 
days be bright: be this his longing. 

I praise thy gracious favour: sing in answer. May this my 
song sing like a loved one with thee, 

Lords of good steeds and cars may we adorn thee, and day by 
day vouchsafe thou us dominion. 


Here of free choice let each one serve thee richly, resplendent 
day by day at eve and morning. 

So may we honour thee, content and joyous, passing beyond 
the glories of the people. 


Whoso with good steeds and fine gold, O Agni, comes nigh 
thee on a car laden with treasure, 

His Friend art thou, yea, thou art his Protector whose joy it 
is to entertain thee duly. 

Through words and kinship I destroy the mighty: this power 
I have from Gotama my father. 

Mark thou this speech of ours, O thou Most Youthful, Friend 
of the House, exceeding wise, Invoker. 

Knowing no slumber, spcedy and propitious, alert and ever 
friendly, most unwearied, 

May thy protecting powers, unerring Agni, taking their places 
here, combined, preserve us. 


5 Lhe demon-driven : those whom eyil spirits incite to attack us. 
8 Sing in answer: with the auspicious sound of thy crackling flames. 


11 Through words and kinship: that is, through my close alliance with 
Agni, effected by the prayers with which my fathers and I have worshipped 


him. 


The mighty: the Räkshasas or demons; according to Sáyana, 
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19. Thy guardian rays, O Agni, when they saw bim, preserved 


blind Mamateya from affliction. 
. Lord of all riches, he preserved the pious : the foes who fain 


would harm them did no mischief. 
14 Aided by thee with thee may we be wealthy, may we gain 


strength with thee to guide us onward. 
Fulfil the words of both, O Ever Truthful: straightway do 


this, thou God whom power emboldens. Ps 
15 O Agni, with this fuel will we serve thee; accept the laud wa 


sing to thee with favour, 
Destroy the cursing Rakshasas; preserve us, O rich in friends, 


from guile and scorn and slander. ! 
` HYMN V. í Ag: 


How shall we give with one accord oblation to Agni, to 
Vaisvinara the Bounteous ? 
| Great light, with full high growth hath he uplifted, and, as 
^ “a pillar bears the roof, sustains it. 
2 Reproach not him who, God and self-reliant, vouchsafed this 


bounty unto me a mortal,— 
Deathless, discerner, wise, to me the simple, Vaisvanara most 


manly, youthful Agni. 
3 Sharp-pointed, powerful, strong, of boundless vigour, Agni 
who knows the lofty hymn, kept secret 
As the lost milch-cow’s track, the doubly Mighty,—he note 
declared to me this hidden knowledge. 
A May he with sharpened teeth, the Bounteous Giver, 121 1 


consume with flame most fiercely glowing’ 
Those who regard not Varuna’s commandments and the dear 


stedfast laws of sapient Mitra. 


13 This stanza has occurred before, I. 147. 3. Blind Mdámateya: the Rishi 
Dirghatamas, Lord of all riches + Agni. 

14 The words of both: the wishes of Gods and men. Sdyana gives a difier- 
ent explanation, and Professor Wilson translates accordingly: ‘destroy both 
(sorts of calumniators.)’ 


— tds 


The Rishi Vàmadeva, as Professor Roth observes, ‘professes to make 


known a mysterious and recondite wisdom, which had been revealed to him zn 
by Agni,’ and the language of the hymn is correspondingly difficult and 


obsoure. 
"1 Vuigwfnara: common God of all Aryan men. 
2 This bounty: the gift of this mysterious knowledge. 


Ne e dee Lll 
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5 Like youth*s! women wither binhas, ATH z. Ye doa. 


WRG HR rl ede A — ee 
They wh. w 
dered this abysmal station. E 


6 To me, weak, innocent, thou, luminous Agni, hast boldly given 
AS "were a heavy burthen, | 
This Prishtha hymn, profound ‘and strong and mighty, of 
seven elements, and with offered dainties. 


7 So may our song that purifies, through wisdom reach in a 
moment him the Universal, f 
Established on the height, on earth’s best station, above the 
beauteous grassy skin of Prisni. 
8 Of this my speech what shall I utter further? They indicate 
the milk stored up in secret E 
When they have thrown as 'twere the cows’ stalls open. The 
Bird protects earth's best and well-loved station. 
9 This is the Great Ones’ mighty apparition which from of old 
the radiant Cow hath followed. Á 
This, shining brightly in the place of Order, swift, hasting 
on in secret, she discovered. 
10 He then who shone together with his Parents remembered 
Prisni's fair and secret treasure, 
Which, in the Mother Cow’s most lofty station, the Bull’s 
tongue, of the flame bent forward, tasted. | 


5 This abysmal station: that is, says S&yana, naralasthdnam or hell. The 
wicked are the cause of the existence of the place of punishment prepared 
for them. ' 

6 This Prishtha hymn: Prishtha is the name of a particular arrangement 
of S&ámans employed at the mid-day oblation. i | 

7 The Universal: Vaisvinara Agni, Established on the height: according 
to this conjectural translation, which follows & suggestion of Professor 
Ludwig, the reference is to Agni placed on the altar, above the surface of the 
earth (Prisni). But the meaning of jábíiru (on the height?) is uncertain. 
Professor Wilson translates: ‘whose swift-ascending brilliant (orb) is sta- 
tioned on the east of the earth, to mount, like the sun, above the immove 


able heaven.’ 2 
8 This stanza appears to allude to the Angirases recovering the lost rays 


of light, the milk stored up in secret. The Bird: the Sun who flies through 


heaven. 


9 The Great Ones’ mighty apparition: the solar orb ; the Great Ones. being 


the Sun's rays. Zhe radiant Cow: Ushas or Dawn who discovers the Sun as 
he travels in secret, or by night, from west to east, and follows him till he ig 


about to rise. 


10 He: Agni His Parenta: Heaven and Earth. Pr/sni is the Cow whose 


milk is used in the oblation which Agni, the Bull, devours. 
26 
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11 With reverence I declare the Law, O Agni; what is, comes 
by thine order, Játavedas. 
Of this, whate'er it be, thou art the Sovran; yea, all the 
wealth that is in earth or heaven. 
12 What is our wealth therefrom, and what.our treasure? Tell 
us, O Jaitavedas, for thou knowest, 
What is our best course in this secret passage: we, unre- 
proached, have reached a place far distant. 
13 What is the limit, what the rules, the guerdon? Like fleet- 
foot coursers speed we to the contest. 
When will the Goddesses, the Immortal's Spouses, the Dawns, 
spread over us the Sun-God's splendour! 
14 Unsatisfied, with speech devoid of vigour, scanty and frivolous 
and inconclusive, 
Wherefore do they address thee here, O Agni? Let these who 
have no weapons suffer sorrow. 
15.The" majesty of him the Good, the Mighty, aflame, hath 
shone for glory in the dwelling. 
He; clothed in light, hath shone most fair to look on, wealthy 
in boons, as & home shines with riches. 
HYMN VI. | Agni, 
Priest of our rite, stand up erect, O Agni, in the Gods’ ser- 
vice best of sacrificers, 
For over every thought thou art the Ruler: thou furtherest 
e'en the wisdom of the pious. 
2 He was set down mid men as Priest unerring, Agni, wise, 
welcome in our holy synods. 
Like Savitar he hath lifted up his splendour, and like a 
builder raised his smoke to heaven. | 
3 The glowing ladle, filled with oil, is lifted: choosing Gods" 
service to the right he circles. 
Eager he rises like the new-wrought pillar which, firmly set 
and fixed, anoints the victims. 
^£ When sacred grass is strewn and Agni kindled, the Adhvaryu 


rises to his task rejoicing. 
Agni the Priest, like one who tends the cattle, goes three 
times round, as from of old he wills it. 


14 These who have no weapons: who are unprovided with the necessary 
elements of sacrifice, and therefore unable to please Agni. 

2 Like a builder: aa the builder of a house raises a pillar. 

8 To the vight he circles: is carried round to the altars, Anoints the 
victims: smears them with the clarified butter with which it (the sacrificial 
post) has been previously anointed, 
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5 Agni himself, the Priest, with measured motion, goes round, 
"with sweet speech, cheerful, true to Order. 
His fulgent flames run forth like vigorous horses: all Crea- 
tures are affrighted when he blazes. ` . 


6 Beautiful and suspicious is thine aspect, O lovely Agni, ter- 
rible when spreading. 
Thy splendours are not covered by the darkness: detraction 
leaves no stain upon thy body. 


7 Naught hindered his production, Bounteous Giver: his Mother 
and his Sire were free to send him. 
Then as à Friend benevolent, refulgent, Agni shone forth in 
human habitations. 


8 He, Agni, whom the twice-five sisters, dwelling together, in 
the homes of men engendered, 
Bright like a spear's tooth, wakened in the morning, with 
powerful mouth and like an axe well-sharpened. 


9 These thy Bay Coursers, Agni, dropping fatness, ruddy and 
vigorous, speeding straightly forward, 
And red steeds, wonderful, of mighty muscle, are to this 
service of the Gods invited : 


10 These brightly-shining flames of thine, O Agni, that move for 
ever restless, all-subduing, 
Like faleons hasting eagerly to the quarry, roar loudly like 
the army of the Maruts. 


11 To thee, O flaming God, hath prayer been offered.. Let the 
priest laud thee: give to him who worships. 
Men have established Agni as Invoker, fain to adore the 
glory of the living. Mu" 
HYMN VII. | Agni: 
Here by ordainers was this God appointed first Invoker, best 
at worship, to be praised at rites ; 
Whom Apnavàna and the Bhrigus caused to shine bright- 
coloured in the wood, spreading from home to home. 


—— enm amit qn — on —— — Slee —— — — 


7 His Mother and his Be Earth and Heaven. To send him: to be 
messenger between men and Gods. 

8 The twice-five sisters; the priest’s fingers which produce the sacrificial fire. 

9 Bay Coursers : harttah ; Harits; the prototype (the word being feminine). 
of the Greek ‘ Charites.’ See M. Müller, Chips from a German e 
IV. 141 (new edition). ‘ 

E The glory of the living: Agni as Narásansa, the Praise or Glory of Men. i 


1 Here: at this ceremony. Ordainers: the regulators o! the anerifice, ' i 
Apnavána a Rishi of the family of Bhrigu. 


7h. 
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2 When shall thy glory as a God, Agni, be suddenly shown 
forth ? 
For mortal men haye held thee fast, adorable in all their 
homes, ' 
3 Seeing thee faithful to the Law, most sapient, like the starry 
heaven, 
. IIlumining with cheerful ray each solemn rite in every house. 
4 Vivasván's envoy living men have taken as their ensign, swift, 
The ruler over all mankind, moving like Bhrigu in each home. 


5 Him the intelligent have they placed duly as Invoking Priest, 
. Welcome, with sanctifying flame, best worshipper, with seven- 
fold might ; 
.6 In his Eternal Mothers, in the wood, concealed and unapproa- 
ched ; | 
Kept secret though his flames are bright, secking on all sides, 
quickly found, 
7 That, as food spreads forth in this earthly udder, Gods may 
rejoice them in the home of Order, 
-Great Agni, served with reverence and oblation, flies ever to 
the sacrifice, the Faithful. 


8 Bird of each rite, skilled in an envoy's duties, knowing both 
worlds and that which lies between them, 
Thou goest from of old & willing Herald, knowing full well 
heayen’s innermost recesses. 


9 Bright God, thy path is black; light is before thee: thy 
moving splendour is the chief of wonders, 
When she, yet unimpregnate, hath conceived thee, even when 
newly born thou art an envoy. 


10 Yet newly born, his vigour isapparent when the wind blows 
upon his fiery splendour. l 
His sharpened tongue he layeth on the brushwood, and with 
his teeth e'en solid food consumeth, 


4 Vivasuin's envoy: according to S&yana, the messenger of the worshipper, 
Moving like Bhrigu ; oy shining; Bhrigu being originally a personification 
of lightning. 

5 Sevenfold might : Agni’s seven flames, 

6 Eternal Mothers : the Celestial Waters. Seeking on all sides : roaming at 
will in search of food. 

7 In thia earthly udder; here on earth, and especially at the altar from 
which oblations come. Only when the elements of sacrifice are forthcoming 
can Agni invite and bring the Gods. Zhe home of Order: the place of law- 
ordained sacrifice, i | 

"8 "Bird of each rite: attending all sacrifices. That which lies between theme. 
the firmament or mid-air between heaven and earth. d 
9 She, yet uimpregnate the piece of wood in which fire is produced, 
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11 When he hath borne off food with swift flame swiftly, strong 


Agni makes himself a speedy envoy, l 
Follows the rustling of the wind, consuming, and courser-like, 


: speeds, drives the swift horse Gn Ward. * 


HYMN VIII. Agni. 


Your envoy who possesses all, Immortal, bearer of your gifts, 
Best worshipper, I woo with song. 
2 He, Mighty, knows the gift of wealth, he knows the deep 


recess of heaven: 
He shall bring hitherward the Gods. 


3 He knows, a God himself, to guide Gods to the righteous in 


his home 
He gives e'en treasures that we love. 


4 He is the Herald: well-informed, he doth his errand to and 
fro 
Knowing the deep recess of heaven. 
5 May we be they who gratify Agni with sacrificial gifts, 
Who cherish and enkindle him. 
6 Illustrious for wealth are they, and hero deeds, victorious, 
Who have served Agni reverently. 
7 So unto us, day after day, may riches craved by many come, 
And power and might spring up for us. 
8 That holy Singer in his strength shoots forth his arrows 


swifter than 
The swift shafts of the tribes of men. 


HYMN IX. Agni. 


ANI, show favour: great art thou who to this pious man art 
come, 
To seat thee on the sacred grass. 


11 When he hath borne off food : I follow Sayana, but am not satisfied with 
his explanation. Courser-like : Agni, himself a courser, drives on the wind as 
it were a courser. Professor Ludwig suggests that a@rvd here may mean a 
rider, not a courser, . 


2 Knows the gift of wealth : how to enrich his worshippers. 


4 Doth his errand to and fro : béars to the Gods the prayers, praises, — 
oblations of their worshippers, and brings them down to the sacrifice. . 

8 That holy Singer: Agni the Priest. The stanza is difficult. Professor 
Wilson, following Sáyana, translates: ‘May the wise Agni entirely obviate’ 
by his power the removeable (ills) of men the descendants of Manu,’ I have 
adopted Professor Ludwig's interpretation, 
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2 May he the Immortal, Helper, hard to be deceived among 
mankind, . 
Become the messenger of all. 
. 9 Around the altar is he led, welcome Chief Priest at solemn 
. . rites, 
Pr as the Potar sits him down. 


4 Agni in fire at sacrifice, and in the house as Lord thereof, 
And asa Brahman takes his seat. 
5 Thou comest as the guide of folk who celebrate a sacrifice, 
And to oblations brought by men. 
6 Thou servest as his messenger whose sacrifice thou lovest 
well, 
To bear the mortal’s gifts to heaven. 
7 Accept our solemn rite; be pleased, Angiras, with our 
sacrifice : 
Give ear and listen to our call. 


8 May thine inviolable car, wherewith thou guardest those 


who give, 
Come mear to us from every side. 
HYMN X. Agni. 
Turm day with praises, Agni, we bring thee that which thou 
lovest. 


Right judgment, like à horse, with our devotions. 


2 For thou hast ever been the Car-driver, Agni, of noble 
Strength, lofty sacrifice, and rightful judgment. 
3 Through these our praises come thou to meet us, bright as 
the sunlight, 
O Agni, well disposed, with all thine aspects. 
4 Now may we serve theo singing these lauds this day to thee, 
Agni. : 
Loud as the voice of Heaven thy blasts are roaring. 
5 Just at this time of the day and the night thy look is the 
sweetest: 
It shineth ncar us even as gold for glory. 
6 Spotless thy body, brilliant as gold, like clarified butter : 
This gleams like gold on thee, O Self-dependent. 


m F 
8 Chief Priest : Hotar, the presenter of the oblation, Ze Polar: literally, 
Cleanser or Purifier, another of the sixteen priests usually employed. | 
. 4 I read utdgndé as proposed by Prof. Max Müller and Prof, Ludwig in place 
of the almost impossible utá gnifh of the text. "HA 


er SEO 


Se 
2 Car-driver : promoter, 
6 This; thy splendour, 
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7 


All hate and mischief, yea, if committed, Agni, thou turnest, 
Holy One, from the man who rightly worships. | 


8 Agni, with you Gods, prosperous be our friendships and kin- 


t5 


ships. . e 
De this our bond here by this place, thine altar. 


HYMN XI. Agni. 


Tuy blesséd majesty, victorious Agni, shines brightly in the 
neighbourhood of Sürya. 

Splendid to see, it shows even at night-time, and food is fair 
to look on in thy beauty. 


Ágni, disclose his thought for him who singeth, the well, 
Strong God ! while thou art praised with fervour. l 

Vouchsafe to us that powerful hymn, O Mighty, which, Ra- 
diant One! with all the Gods thou lovest, 


From thee, O Agni, springs poetic wisdom, from thee come 
thoughts and hymns of praise that prosper ; 

From thee flows wealth, with heroes to adorn it, to the 15 

hearted man who gives oblation. 

From thee the hero springs who wins the booty, bringer of 
help, mighty, of real courage. 

From thee comes wealth, sent by the Gods, bliss-giving ; 
Agni, from thee the fleet impetuous charger. 


Immortal Agni, thee whose voice is pleasant, as first in rank, 
as God, religious mortals 

Invite with hymns; thee who removest hatred, Friend of E 
Home, the household's Lord, unerring. 


Far from us thou removest want and sorrow, far from us all 
ill-will when thou protectest. 

Son of Strength, Agni, blest is he at evening, whom thou as 
God attendest for his welfare. 


HYMN XII. Agni. 


Wuoso enkindles thee, with lifted ladle, and thrice this day 
offers thee food, O Agni, 

May he excel, triumphant through thy splendours, wise, 
through thy ‘mental power, O J Atavedas. 


8 This altar; literally, this udder; that is, the place whence oblations | 
proceed, 


1 In the neighbourhood of Sura: by day, in the N 
„2 The well: the source of sacred song. 
4 The hero; or the strong horse. 
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2 Whoso with toil and trouble brings thee fuel, serving the 
majesty of mighty Agni, 

He, kindling thee at evening and at morning, prospers, and 
comes to wealth, and slays his foemen. 


3 Agni is Master of sublime dominion, Agni is Lord of strength 
- and lofty riches. 
Straightway the self-reliant God, Most Youthful, gives trea- 
sures to the mortal who adores him. 


4 Most Youthful God, whatever sin, through folly, we here, as 
human beings, have committed, 
In sight of Aditi make thou us sinless : remit, entirely, Agni, 
our offences. 


5 Even in the presence of great sin, O Agni, free us from prison 
of the Gods or mortals. ` 
Never may we who are thy friends be injured: grant health 
and strength unto our seed and offspring. 


6 Even as ye here, Gods Excellent and Holy, have loosed the 
~ ~: gow that by the foot was tethered, 
So also seb us free from this affliction : long let our life, O 
Agni, be extended. 


HYMN XIII. Agni, 


Aagyt hath looked, benevolently-minded, on the wealth-giving 
spring of radiant Mornings. 

Come, Asvins, to the dwelling of the pious: Sürya the God is 
rising with his splendour. 


* © Savitar, God, hath spread on high his lustre, waving his flag 
like a spoil-seeking hero, 
Their stablished way go Varuna and Mitra, what time they 
make the Sun ascend the heaven. 


4 Aditi: apparently the great omnipresent Power which controls the 
forces of the universe, and from which no sins are hidden. 


5 Prison of the Gods or mortals: actual imprisonment by men and 
corresponding chastisement by the Gods, 


6 The cow: the cow-buffalo, tied toa posti representing symbolically the 
man who is in the bonds of sin. Cf. X. 126. 6. 


See 


2 Waving his flag: according to Sdyana, ‘scattering the dew.’ But there 
can be no doubt that drapsd, the Zend drafsha, means a banner in this place. 
Sáyana eae sated, a hero, as ‘a bull, but this interpretation cannot be 
accepte 


Their stablished way: the course appointed for them in the eternal order of 
the universe, 


Ei 
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3 Him whom they made to drive away the darkness, Lords of 
sure mansious, constant to their object, 
Him who beholds the universe, the Sun-God, seven serong and 
youthful Coursers carry onward. 


4 Spreading thy web with mightiest Steeds thou comest, rending 
apart, thou God, the black-hued mantle. 
The rays of Sûrya tremulously shining sink, like a hide, the 
darkness in the waters. 
5 How is it that, unbound and not supported, he falleth not 
although dir ected downward 1 
By what self-power moves he? Who hath seen it? He guards 
the vault of heaven, a close-set pillar. 


HYMN XIV. Agni. 
Tun God hath looked, even Agni Játavedas, to meet the 
Dawns refulgent in their glories. 
Come on your chariot, ye who travel widely, come to this 
Sacrifice of ours, Násatyas. 
2 Producing light for all the world of creatures, God Savitar 
hath raised aloft his banner. 
Making his presence known by sunbeams, Sürya hath filled 
the firmament and earth and heaven. 


3 Red Dawn is come, riding with brightness onward, distin- 
guished by her beams, gay-hued and mighty. 
Dawn on her nobly-harnessed car, the Goddess, awaking men 
to happiness, approacheth. 


4 May those most powerful steeds and chariot bring you, O 
Asvins, hither at the break of morning. 
‘Here for your draught of meath are Soma juices: at this our 
sacrifice rejoice, ye Mighty. 
5 How is it that, unbound and unsupported, he falleth not 
although directed downward 1 
By what self-power moves he? Who hath seen it? He guards 
the vault of heaven, a close-set pillar? 


HYMN XV. Agni. 
Agni the Herald, like a horse, is led forth at our solemn rite, 
God among Gods adorable. 


8 Coursers: harítah ; Harits. Cf. IV. 6. 9. 


This hymn is an imitation of the preceding. The last 1 is adopted 
word for word. 

5 He; in the text qm, this, that is Sûrya, the Sun, mentioned in stanza 2. 

1 Js led forth: implying the formal bringing of fire from the household 
fire to light the sacrificial fire, 
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2 Three times unto our solemn rite comes Agni like a charioteer, 
Bearing the viands to the Gods. 

3 Round the oblations hath he paced, Agni the Wise, the Lord 

of Strength, 

Giving the offerer precious boons. 

4 He whois kindled eastward for Srinjaya, Devaväta's son, 
Resplendent, tamer of the foe. 

5 So mighty be the Agni whom the mortal hero shall command, 
With sharpened teeth and bountiful. 

6 Day after day they dress him, as they clean a horse who wins 

the prize, 

Dress the red Scion of the Sky. 

7 When Sahadeva’s princely son with two bay horses thought 

of me, 
Summoned by him I drew not back. 

8 And truly those two noble bays- I straightway took when 

. offered me, l 

From Sahadeva’s princely son. 

.9 Long, O ye Asvins, may he live, your care, ye Gods, the 

l princely son 
Of Sahadeva, Somaka. T 

10 Cause him the youthful prince, the son of Sahadeva, to enjoy 
Long life, O Asvins, O ye Gods. 


HYMN XVI. Indra, 


Ir gruovs, true, let Maghavan come hither, and let his Tawny 
Coursers speed to reach us. 

For him have we pressed juice exceeding potent: here, prais- 
ed with song, let him effect his visit. 


2 Three times : with reference to the three sacrifices, 
` 4 Eastward: on the wttaravedt or north altar. Srinjaya à certain Soma- 
sacrificer, hagchit som’, says Sayana. Professor Wilson observes: ' We 
have several princes of the name in the Puránas, but none distinguished by 
this patronymic : the Srinjayas are also a people in the west of India,’ 
6 Lhe red Scion of the Sky : or, Arusha, the Child of Heaven, i. e. the Sun. 
7 Sahadeva's princely son Somaka, the institutor of the sacrifice, son of a 
Raja named Sahadeva, With two bay horses: which were to be the priest's 
honorarium. 
9 Your care: there is no substantive in the text. Sdyana supplies tarpakah 
satisfer,i e. worshipper. Professor Ludwig regards udm as a dativus ethicus, . 
E Impetuous : according to Sáyana, isl, the word in the text, means 
accepter, or drinker, of the. spiritless Soma, of the Soma when its essence or 
* strength has passed away. Professor Ludwig follows Sdyana, 
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2 Unyoke, as at thy journey's end, O Hero, to gladden thee to- 
day at this libation. , ES 
Like Usana, the priest a laud shall utter, a hymn to thee, the 
Lord Divine, who markest. : 
3 When the Bull, quaffing, praises our libation, as a sage paying 
holy rites in secret, | 
Seven singers here from heaven hath he, begotten, who een 
_ by day have wrought their works while singing. 
4 When heaven's fair light by hymns was made apparent (they 
made great splendour shine at break of morning), 
He with his succour, best of Heroes, scattered the blinding 
darkness so that men saw clearly. 
5 Indra, Impetuous One, hath waxed immensely: he with his 
vastness hath filled earth and heaven. 
E'en beyond this his majesty extendeth who hath exceeded all 
the worlds in greatness. 


6 Sikra who knoweth well all human actions hath with his 
eager Friends let loose the waters. | 
They with their songs cleft e'eu the mount tin open and will. 
ingly diselosed the stall of cattle. 
/ Hesmote away the floods’ obstructer, Vritra; Earth, conscious, 
lent her aid to speed thy thunder. 
Thou sentest forth the waters of the ocean, as Lord through 
power and might, O daring Hero. 
8 When, Much-invoked ! the waters rock thou oleftest, Saramà . 
showed herself and went before thee. 
Hymnel by Angirases, bursting the cowstalls, much strength 
thou foundest for us as our leader. | 
9 Come, Maghavan, Friend of Man, to aid the singer imploring 
thee in battle for the sunlight. 
Speed him with help in his inspired invokings : down sink the 
sorcerer, the prayerless Dasyu. | 


2 Like Usand: the Rishi Usaná, or Usanas, called also Kavya or Kavi's 
sàn, appears in the Veda as the especial friend of Indra. See I. 51. 10; 33, 
Boy 117,12. 

3 The Bull: the mighty Indra, Seven singers: the meaning of this line is 
not clear, Professor Wilson, fellowing Sáyana, translates: ‘and this gene- 
rates the seven efficient (rays) from heaven, which, being glorified, have made 
(manifest) the objects of (human) perception.’ l 
4 Scuttered, etc; or, fashioned blind turbid darkness so that men saw 
clearly. 

6 Sukra: Indra, the powerful. His eager Friends: the Maruts. 

"8 Suramd: the hound of Indra, who tracked the stolen cows, See I, 
62. 8, and 72, 8, 
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10 Come to our home resolved to slay the Dasyu: Kutsa longed 
eagerly to win thy friendship. 
Alike in form ye both sate in his dwelling: the faithful Lady 
was in doubt between you. 
11 Thou comest, fain to succour him, with Kutsa,—a goad that 
masters both the Wind-God’s horses, 
That, holding the brown steeds like spoil for capture, the sage 
may on the final day be present. . 
12 For Kutsa; with thy thousand, thou at day-break didst hurl 
down greedy Süshna, foe of harvest. 
Quickly with Kutsa's friend destroy the Dasyus, and roll the 
chariot-wheel of Sürya near us. 
18 Thou to the son of Vidathin, Rijisvan, gavest up mighty Mri- 
gaya and Pipru. 
Thou smotest down the swarthy fifty thousand, and rentest 
forts as age consumes a garment. 
14. What time thou settest near the Sun thy body, thy form, 
Immortal One, is seen expanding : 
Thou a-wild elephant with might invested, like a dread lion 
as thou wieldest weapons. f 
15 Wishes for wealth have gone to Indra, longing for him in war 
for light and at libation, 
Eager for glory, labouring with praise-songs: he is like home, 
like sweet and fair nutrition, 


16 Call we for you that Indra, prompt to listen, him who hath 
done so much for men’s advantage ; 
Who, Lord of envied bounty, to a singer like me brings quick- 
ly booty worth the capture, 


10 Kutsa: a Rájarshi or royal Rishi, frequently mentioned as the favoured 
friend of Indra. , 

Ae faithful Lady: even Kutsa's wife could hardly distinguish one from 
the other; or, as Sáyana explains, Indra took Kutsa to his own home where 
Sacht his consort was uncertain which of the two was Indra, 

11 The sage: Kutsa, The final day: the decisive day of battle. 

12 With thy thousand: thy many followers. Foe of harvest: or Kuyava 
may be the name of another fiend or barbarous enemy, See I. 104. 3, 
Kutsu's friend : the thunderbolt, according to Sayana. Roll the chariot-wheel 
of Sdrya near us : bring back the daylight. 

18 Aiisvan: a prince mentioned before as protected by Indra. See I. 51. 5. 
Mrigaya and Pipru: demons of the air. The swafthy fifty thousand: black 
Rakshasas, fiends, or hostile aborigines, 

- 14 What time thou setiest near the Sun thy body: perhaps, as Professor 
Ludwig suggests, a poetical explanation of an eclipse of the aun. 

15 Hager for glory: a transition from ‘wishes’ to ‘wishers’ implied 
therein. Nutrition; according to Sáyana, like Lakshmi the Goddess of 
prosperity, . 


^ 
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17 When the sharp-pointed arrow, O thou Hero, flieth mid. any 
conflict of the people, 
When, Faithful One, the dread encounter cometh, then be 
thou the Protector of our body. 


18 Further the holy thoughts of Vamadeva; be thou a guileless 
Friend in fight for booty. 
We come to thee whose providence protects us: wide be thy 
sway for ever for thy singer. 
19 O Indra, with these men who love thee truly, free givers, 
Maghavan, in every battle, 
May we rejoice through many autumns, quelling our foes, as 
days subdue the nights with splendour. 
20 Now, as the Bhrigus wrought a ear, for Indra the Strong, the 
Mighty, we our prayer have fashioned, 
That he may ne’er withdraw from us his friendship, but be 
our bodies’ guard and strong defender. 
21 Now, Indra! lauded, glorified with praises, let power swell 
high like rivers for the singer. 
For thee a new hymn, Lord of Bays, is fashioned. May we, 
car-borne, through song be victors ever. 
HYMN XVII. Indra, 
GREAT art thou, Indra; yea, the earth, with gladness, and 
heaven confess to thee thine high dominion. 
Thou in thy vigour having slaughtered Vritra didst free the 
floods arrested by the Dra gon. 
2 Heaven trembled at the birth of thine effulgence; Earth trem- 
bled at the fear of thy displeasure. 
The stadfast mountains shook in agitation: the waters flowed, 
and desert spots were flooded, 
3 Hurling his bolt with might he cleft the mountain, while, 
putting forth his strength, he showed his vigour. 
He slaughtered Vritra with his bolt, exulting, and, their lord 
slain, forth flowed the waters swiftly. 
4 Thy Father Dyaus esteemed himself a hero: most noble was 
the work of Indra's Maker, 
His who begat the strong bolt's Lord who roareth, immovable 
like oarth from her foundation, 


18 Free givers: liberal institutors of sacrifice, 

20 As the Bhrigus: according to Sayana=splendid carpenters j but the 
reference must be to the celebrated priestly family, and ‘car’ may be used 
metaphorically for the hymn which rapidly reaches the Gads, 


1 The Dragon: Ahi, the ser pent-demon who stays the rain from falling, 
4 Esteemed himself a kero : as being the father of such a son. 
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5 He who alone o'erthrows the world of creatures, Indra the 
peoples King, invoked of many— 
Verily all rejoice in him, extolling the boons which Maghavau 
the God hath sent them. 
6 All Soma juices are his own for ever, most gladdening draughts 
are ever his, the Mighty, 
„ Thou ever wast the Treasure-Lord of treasures: Indra, thou 
| lettest all folk share thy bounty. 


7 Moreover, when thou first wast born, O Indra, thou struckest 
terror into all the people. 
Thou, Maghavan, rentest with thy bolt the Dragon who lay 
against the water-floods of heaven. 


.8 The ever-slaying, bold and furious Indra, the bright bolt’s 
Lord, infinite, strong and mighty, 
Who slayeth Vritra and acquireth booty, giver of blessings, 
Maghavan the bounteous: 


9 Alone renowned as Maghavan in battles, he frighteneth away 
assembled armies. 
He bringeth us the booty that he winneth: may we, well- 
loved, continue in his friendship. 


10 Renowned is he when conquering and when slaying: ’tis he 
who winneth cattle in the combat. 
When Indra hardeneth his indignation all that is fixed and 
all that moveth fear him. 
11 Indra hath won all kine, all gold, all horses, —Maghavan, he 
who breaketh forts in pieces ; 
Most manly with these men of his who help him, dealing out 
wealth and gathering the treasure. 
12 What is the care of Indra for his Mother, what cares he for 
the Father who begat him ? J 
His care is that which speeds his might in conflicts, like wind 
1 borne onward by the clouds that thunder. 


5 Extolling: I follow Professor Wilson in taking grinatáh as a nominative 
plural, a lightened form for grinanidh, Otherwise it is difficult to make 
sense out of the second line. 

8 Indra; inthis stanza is in the accusative case without a subject or a 
governing verb, Süyana supplies vayam stotdrah stumeti, we singers praise.’ 

11 Who breaketh forts in pieces as it seems impossible to make any sense 
out of pürvfh, I have adopted Professor Grassmann’s conjecture, which is 
somewhat reluctantly accepted by Professor Ludwig, and read páürbAid ins- 
tead of the word in the text. Sáyana supplies gzérusendh, ‘armies of 
enemies.’ These men : who sing his praises and so increase his strength. 

19 His cube is there are no corresponding words in the text, but it is 
necessary to supply something of the kind. The meaning is, Indra is in- 
dependent of, and cares nothing &bout, his parents, but he does care for ‘his 
dear ally the thunderbolt, : 
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13 Maghavan makes the settled man unsettled: he scatters dust 
that he hath swept together, uk 
Breaking in pieces like Heaven armed with lightning: 


Maghavan shall enrich the man who lands him. 


14 He urged the chariot-wheel of Sürya forward: Etasa, speed- 
ing on his way, he rested. 
Him the black undulating cloud bedeweth, in this mid-air’s 
depth, at the base of darkness, 
15 As in the night the sacrificing priest. 


16 Eager for booty, craving strength and horses, we singers stir 
Indra, the strong, for friendship, | 
Who gives the wives we seek, whose succour fails not, to 
hasten, like a pitcher to the fountain. 


17 Bethou our guardian, show thyself our kinsman, watching 
and blessing those who pour the Soma ; 
As Friend, as Sire, most fatherly of fathers, giving the 
suppliant vital strength and freedom. 


18 Be helping Friend of those who seek thy friendship: give 
life, when lauded, Indra, to the singer. 
For, Indra, we the priests have paid thee worship, exalting 
thee with these our sacrifices. 


19 Alone, when Indra Maghavan is lauded, he slayeth many 
ne’er-resisted Vritras. 
Him in whose keeping is the well-loved singer never do Gods 
or mortals stay or hinder. 


20 E'en solet Maghavan, the loud-voiced Indra, give us true 
blessings, foeless, men's upholder. 
Kinz of all creatures, give us glory amply, exalted glory due 
to him who lauds thee. E 


21 Now, Indra! lauded, glorified with praises, let power swell 

high like rivers for the singer. "e 

For thee à new hymn, Lord of Bays! is fashioned. May we, 
car-borne, through song be victors ever. | 


13 Seatters dust: causes commotion and keeps the world in a state of unrest. 
14 This difficult stanza appears to refer to an eclipse of the Sun. Indra 
was urging on the Sun’s chariot when suddenly he rested or stopped Etasa 
the horse that drew it, and threw him back into the black moist cloud of 
the darkness of night. See 1. 121. 18, and A. Kuhn, Mythologische Studien, 
1. pp. 58— 60. NE 
PP The sacrificing priest: lets the fire shine, understood. Sayana explains, 
‘as the sacrificer sprinkles Soma upon the invoking priest Agni,’ taking Mt, 
a nominative case, as Adidram, an accusative. Professor Grassmann thinks 
. that the single Pada was originally a gloss on the preceding stanza. A 
16 Who gives the wives we seek: perhaps referring, as Professor Ludwig 
observes, to the forcible abduction of women after a victory. 


* 


416 THE HYMNS OF [BOOK IV. 


HYMN XVIII. Indra and Others, 
Tars is the ancient and accepted pathway by which all Gods 


have come into existence. 
Hereby could one be born though waxen mighty. Let him 


not, otherwise, destroy his Mother. 
2 Not this way go I forth: hard is the passage. Forth from 


the side obliquely will I issue. 
Much thatis yet undone must I accomplish: one must I 


combat and the other question. i 
3 He bent his eye upon the dying Mother: My word I now 


withdraw. That way I follow. 
In Tvashtar's dwelling Indra drank the Soma, a hundred- 


worth of juice pressed from the mortar. 
4 What strange act shall he do, he whom his Mother bore for a 


thousand months and many autumns ? 
No peer hath he among those born already, nor among those 


who shall be born hereafter. 
5 Deeming him a reproach, his. Mother hid him, Indra, endow- 


éd with all heroie valour. 
Then up he sprang himself, assumed his vesture, and filled, 


as soon as born, the earth and heaven. 
6 With lively motion onward flow these waters, the Holy Ones, 


shouting, as ’twere, together. 
Ask them to tell thee what the floods are saying, what girdling 


rock the waters burst asunder. 


22: -., ] ͤ ::: ee ee 8 —— 

Indra, Aditi, and Vamadeva are said to be the Rishis or seers as well as 
the deities of the hymn, as it consists of conversation in which all bear part. 
The hymn appears to be made up of somewhat 
Commentators do not seem to have been success 
the stanzas to the several speakers. See Prof. T LT 
Studien, II. pp. 42—54), and Prof: Ludwig's criticism thereon, Ueber die 
neuesten Arbeiten auf dem Gebiete der! . pp. 142 sqq. | 
1 The main subject is the birth and He refuses to be 
Horn in the usual manner and insists on coming into the world in another 
way. The .. Wome his father, Aditi his mother, or some other 
dissuades hi . seems, (stanza 8) with success. The Commen- 
tators erroneously take the stanza as referring to the birth of Vámadeva. 

2 Indra, as yet unborn, is the speaker. One: perhaps Vritra. The other : 
perhaps Vishnu, whom he addresses in stanza 11. 

3 Indra, who has changed his mind, speaks the second half of the first line. 

4 Ib is not clear who the speaker is. Professor Wilson observes $ ‘ Aditi 
defends her son upon the plea that, as his period of gestation wag marvellous, 
his actions are not to be compared with those of any others.’ 

5 Deeming him a reproach: either because he appeared to be weak, or 
because, as Sdyana says, he was born in a chamber in privacy unworthy of so 


great a God. Ag 
6 What girdling rock: an allusion to the prison of thick cloud from whith . 


Indra freed the waters. 
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7 Are they addressing him with words of welcome? Will the 
floods take on them the shame of Indra? 
With his great thunderbolt my Son hath slaughtered Vritra, 
and set these rivers free to wander. E 


8 I cast thee from me, mine, —thy youthful mother; thee, mine 
own offspring, Kushavá hath swallowed. E 
To him, mine infant, were the waters gracious. Indra, my 
Son, rose up in conquering vigour. 


9 Thou art mine own, O Maghavan, whom Vyansa struck to 
the ground and smote thy jaws in pieces. 

But, smitten through, the mastery thou wonnest, and with 
thy bolt the Dasa’s head thou erushedst. 


10 The Heifer hath brought forth the Strong, the Mighty, the 
unconquerable Bull, the furious Indra. 
The Mother left her unlicked Calf to wander, seeking, himself, 
the path that he would follow. 


11 Then to her mighty Child the Mother turned her, saying, My 
son, these Deities forsake thee. 
Then Indra said, about to slaughter Vritra, O my friend 
Visbnu, stride full boldly forward. 
12 Who was he then who made thy Mother widow? Who sought 
to slay.thee lying still or moving? | 
What God, when by the foot thy Sire thou tookest and slewest, 
was at hand to give thee comfort? i j 


7 Wards of welcome: nivids, sentences or short formularies inserted in a 
liturgy and containing epithets or short invocations of the Gods, f 

The shame of Indra: his fancied guilt incurred in slaying Vritra, See I. 
82, 14. 


8 Mine: Sayapa explains mdmat as ‘exulting.’ Professor Roth, whom 
Professor Grassmann and the translators of the Siebenzig Lieder follow, ren- 
ders it by now—now. I have preferred Professor Lud wig's interprétation, 
originally due to Benfey, and taken the word as another form of mama, The 
word is important as expressing Aditi's acknowledgment of Indra as her son, . 
Kushovd : according to S&yana, a Rákshas! or female demon who, swallowed 
Indra at his birth; according to von Roth, the name of a river. 

10 The Heifer: Aditi, the young mother of Indra. . " 

11 Stride full boldly forward that is, assist me in my battle with Vritra. 
Professor Grassmann and the translators of the Siehenzig Fieder render the 
passage differently. O Vischnu, Freund, geh etwas doch zur Seite, and, 
‘Vishnu mein Freund geh etwas aus dem Wege; that is, step aside, or out 
of the way, and let me conquer Vritra without thy aid. 1 

12 This appears to be Vishnu's answer. Why dost thou ask me to help 
thee now? Didst thou not slay thine own father, thy father who sought to 
kill thee when yet unborn and when coming to the birth? Vysnsa appears 
to be the father whom Indra slew (stanza 9), Sayapa,.merely says that the 
allusions are variously explained by the followers of the Taittirfya school of 
the Yajurveda. 


27 
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13 In deep distress I cooked a dog's intestines. Among the Gods 
I found not one to comfort. 
My consort I beheld in degradation. The Falcon then brought 
me che pleasant Soma. 


HYMN XIX. Indra. 


‘Tans, verily, O Thunder-wielding Indra, all the Gods here, 

the Helpers swift to listen, 

And both the worlds elected, thee the Mighty, High, waxen 
strong, alone to slaughter Vritra. 


2 The Gods, as worn with eld, relaxed their efforts: thou, 
Indra, born of truth, wast Sovran Ruler. 
Thou slewest Ahi who besieged the waters, and duggest out 
their all-supporting channels. 


3 The insatiate one, extended, hard to waken, who slumbered in 
perpetual sleep, O Indra,— 
The Dragon stretched against the seven prone rivers, where 
2. no joint was, thou rentest with thy thunder. 


4 Indra with might shook earth and her foundation a8 the 
(Ce wind stirs the water with its fury. 
Striving, with strength he burst the firm’ asunder, and tore 
away the sunimits ‘of the mountains. 


5 They ran to thee as mothers to their offspring: the clouds, 
like chariots, hastened forth together. 
Thou.didst refresh the streams and force the billows: thou, 
Indra, settest free obstructed rivers. 


6 Thou for the sakeof Vayya and Turviti didst stay the great 
stream, flowing, all-sustaining ; 
Yea, at their prayer didst check the rushing river and make 
the floods easy to cross, O Indra. 


I8 This appears to be Vámadeva's excuse for having in his utmost need 
cooked and eatem, or desired to eat, impure flesh. ‘So Mann has, Vamadeva 
who well knew right and wrong, was by no means rendered i impure, though 
desirous, when oppressed with hunger, of eating the flesh of dogs for the 
preservation of his life, X. 106,— Wilson. According to Ludwig, Bergaigne, 
and Hillebrandt, the stanza is spoken by Indra, The Falcon, alluding to the 
way in which the Soma was first brought from heaven. SAyana explains ib 
as Indra coming swiftly as a falcon.’ 

2 Relaxed their efforts : or abdicated their functions as protector ànd made 
over to Indra the duty of slaying the oppressor Vritra. 

3 Where no joint was : that would have facilitated hia dismemberment. 

5 The clouds: according to Séyana, ádrayuh, mountains or clouds, here : 
means the Maruts. N 

6 Vayya and Turvtti ; Turviti has been mentioned frequently in Book I. as 
having been protected by Indra, and Vayya is said to have been his father 
and companion, See I. 54. 6; II. 13. 12. 
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7 He let the young Maids skilled iu Law, unwedded, like foun- 
tains, bubbling, flow forth streaming onward. 
He inundated thirsty plains aud deserts, and milked the dry 
Cows of the mighty master. . 


8 Through many a morn and many a lovely autumn, having 
slain Vritra, he set free the rivers. 
Indra hath set at liberty to wander on earth the streams 
encompassed, pressed together. 


9 Lord of Bay Steeds, thou broughtest from the ant-hill the 
unwedded damsel’s son whom ants were eating. 
The blind saw clearly, as he grasped the serpent, rose, brake 
the jar: his joints again united. | 
10 To the wise man, O Sage and Sovran Ruler, the man who 
knoweth all thine ancient exploits . 
Hath told these deeds of might as thou hast wrought them, 
great acts, spontaneous, and to man’s advantage. 


11 Now, Indra! lauded, glorified with praises, let powers swell 
high, like rivers, for the singer. 
For thee a new hymn, Lord of Bays! is fashioned. May we, 
car-borne, through song be victors ever. 


HYMN XX. Indra. 

From near or far away may mighty Indra, giver of succour, 
come for our protection, 

Lord of men, armed with thunder, with the Strongest, 

slaying his foes in conflict, in the battles. ö 


2 May Indra come to us with Tawny Coursers, inclined to us, to 
favour and enrich us. 
May Maghavan, loud-voiced and wielding thunder, stand by 
us at this sacrifiee, in combat. T | 


3 Thou, honouring this our sacrifice, O Indra, shalt give tis 
strength and fill us full of courage. i 
"To win the booty, Thunder-armed ! like hunters may we with 
thee subdue in fight our foemen. . 


222 yy S E E E E EE 
7 The young Maids skilled in Law: the rivers that know aud follow the 
law of their being, the Order of the universe, 
He milked the dry Cows : he drew rain from the clouds which had hitherto 
been prevented by their mighty master Vritra from yielding their stores. 
9 Sayana says that Agra K was a woman of that name, whose son 
was hidden in am ant-hil whence Indra rescued him, restored his Eight, and 
re-united his broken jointa. a 
Brake the jar: broke through the ant-hill in which hé was confined. Pro- 
fessor Ludwig thinks that the son of the unwedded damsel is the lightning: 
which burst forth from the parent cloud. The passage is obscure. es 


1 With the Strongest : the most powerful Maruts, 
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4 Loving us well, benevolent, close beside us, drink, Godlike 
Indra, of the well-pressed Soma. 
Drink of the meath we offer, and delight thee with food that 
cometh from the mountain ridges. 
5 Him whois sung aloud by recent sages, like a ripe-fruited 
tree, a scythe-armed vietor,— 
I, like a bridegroom thinking of his consort, call hither Indra, 
him invoked of many ; 
.6 Him who in native strength is like a mountain, the lofty 
Indra born of old for conquest, 
Terrific wielder of the ancient thunder, filled full with 
splendour as a jar with water. 
7 Whom from of old there is not one to hinder, none to curtail 
the riches of his bounty. 
Pouring forth freely, O thou Strong and Mighty, vouchsafe ua 
riches, God invoked of many ! 
' wealth and homes of men thou art the ruler, and opener 
of the stable of the cattle. 
Helper of men, winner of spoil in combats, thou leadest. to an 
ample heap. of riches. | 
9 By what great might is he renowned as strongest, wherewith _ 
the Lofty One stirs up wild battles? 
Best soother of the worshipper's great sorrow, he gives pos- 
sessions to the man who lauds him. 
10 Slay us not; bring, bestow on us the ample gift which thou 
hast to give to him who offers. 
At this new gift, with this laud sung before thee, extolling 
thee, we, Indra, will declare 1t. 


8 | 


Y 


_ 4 That cometh from the mountain ridges where the Soma was said especi- 
ally to grow, According to Såyaņna’s interpretation, the translation would 
be, ‘with the food brought thee with the hymn of noonday.. Prishtha 
means both ‘back, or high ridge, and ‘a hymn employed at the midday 
oblation,’ and the meaning of the adjective prishthya is similarly ambiguous. 


_ 5 A seythe-armed victor ; the meaning is uncertain. S&yana explains srinyah 
as armed witha hook or sickle,’ ‘skilled in the use of arms,’ Professor 
Ludwig translates, “wie ein fassender haken,’ ‘like a grasping hook. Pro. 
‘fessor Aufrecht thinks that srinyo na jétd may perhaps mean, ‘like a winner 
of sickles (as a prize). Professor Grassmann thinks that a reaper, cutting 
down corn with his sickle, is intended, = l 

6 Wielder of the ancient thunder : I follow Sdyana, but am not satisfied 
with his explanation. Professor Grassmann follows Bolleyisen in reading 
Arcam, cowpen, instead of vájram, thunderbolt, and this is the reading given 
also in the St. Petersburg Lexicon, If this alteration were adopted the 
translation would be, the fierce discloser of the firm-built cow-stall,’ 
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11 Now, Indra! lauded, glorified with praises, let power swell... 
high, like rivers, for the singer. 
A new hymn, Lord of Bays! for thee is fashioned. May we, 
car-borne, through song be victors ever. . 


dm HYMN XXI. Indra. 
Mar Indra come to us for our protection; here be the Hero + 
praised, our feast-companion. e : 
May he whose powers are many, waxen mighty, cherish, like 
Dyaus, his own supreme dominion. ta 


2 Here magnify his great heroic exploits, most glorious One, 
enriching men with bounties, 
Whose will is like a Sovran in assembly, who rules the 
people, Conqueror, all-surpassing. 
9 Hither let Indra come from earth or heaven, hither with 
speeck from firmament or ocean; : 
With Maruts, from the realm of light to aid us, or from a 
| distance, from the seat of Order. 
4 That Indra wil we laud in our assemblies, him who is Lord 
of great and lasting riches, 
Victor with Vayu where the herds are gathered, who leads 
with boldness on to higher fortune. 


5 May the Priest, Lord of many blessings, striving,—who 
fixing reverence on reverence, giving 

Vent to his voice, inciteth men to worship—with lauds bring 

Indra hither to our dwellings. 
6 When sitting pondering in deep devotion in Ausija’s abode 
they ply the press-stone, 
May he whose wrath is fierce, the mighty bearer, come as the 
house-lord’s priest within our chambers. 


7 Surely the power of Bhárvara the mighty for ever helpeth to 
support the singer ; 


EN us IED SSE ES: ON ERR cee ee 
3 From a distance, from the seat of Order: perhaps, from the farthest limit of 

the ordered universe. According to SAyana, from theregion of cloud, meghalokát. 

4 Where the herds ave gathered : in places where cattle, the prize of victory, 
abound. 

5 The Priest: apparently Agni. Fixing reverence on reverence ; urging men 
to continual adoration. . 

6 Ausija is generally a patronymic of the Rishi Kakshivin and others. 
According to Sa yana the institutor of the sacrificeis meant. The stanza is obscure. 

7 Bhürvara according to Sáyana, a name of Indra as son of Bharvara, the 
supporter of the world, that is, Praj&pati, Professor Grassmann thinks’ that 
Agni is meant, and Professor Ludwig considers it tolerably clear that Bharvara 
is identical with Ausija. The exact meaning of the stanza is doubtful, but its 
general purport appears to be that Bharvara, whether he be Ausija. or Indra, 
or Agni, has a store of wealth or power to protect the worshipper and assist 
him in the performance of his religious duties, 
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That which in Ausija's abode lies hidden, to come forth for 
delight and for devotion. 


8 When he unbars the spaces of the mountains, and quickens 
with his floods the water-torrents, 
He finds in lair the buffalo and wild-ox when the wise lead 
„ him on to vigorous exploit. 
9 Auspicious are thy hands, thine arms well-fashioned which 
proffer bounty, Indra, to thy praiser. 
What sloth is this? Why dost thou not rejoice thee? Why 
dost thou not delight thyself with giving? 


10 So Indra is the truthful Lord of treasure. Freedom,he gave 
to man by slaying Vritra. 
Much-lauded ! help us with thy power to riches: may I be 
sharer of thy Godlike favour, 


- 11 Now, Indra! lauded, glorified with praises, let power swell 
high, like rivers, for the singer. 
For thee a new hymn, Lord of Bays! is fashioned. May we, 
care-borne, through song be victors ever, 


HYMN XXII, | Indra, 


~ Tuar gift of ours which Indra loves and welcomes, even that 
he makes for us, the Great and Strong One. 
He who comes wielding in his might the thunder, Maghavan, 
gives prayer, praise, and laud, and Soma. 
2 Bull, hurler of the four-edged rain-produoer with both"his 
arms, strong, mighty, most heroic ; 
Wearing as wool Parushat for adornment, whose joints for 
sake of friendship he hath covered, 


8 When he unbars when Indra lays open the interior of the mountain of 
clouds within which the rain is imprisoned. i 


The buffalo and wild-ox: the Gaura (Bos gaurus) and the Gavaya (Bos 
gavaeus) are two kinds of wild cattle. The gaurásya and gavayásya of the 
text must be taken as partitive genitives after vidat, he finds, The purport 
of the expression, according to the scholiast, is, that Indra obtains these two 
animals tau dwau past labhate, either for himself as sacriDcial flesh, or for his 
worshippers, some of whom, at least, even now, would not object to eat the 
flesh of the wild oxen,’—Wilson, ö 


2 Raln- producer: the thunderbolt or lightning which is supposed to cause 
rain by opening the cloud. 


Purushni : one of the rivers of the Panjab, called in later times Iråvatt, the 
modern Råvi. Indra appears to be represented as clothing himself in the 
wool-like waves, or fleecy vapours, of the river, and lovingly eovering or unit- 
ing in one stream her several joints, limbs, or branches. The phraseology 
here, Professor Wilson remarks, ‘is somewhat obscure, and the scholiast does 
not materially enlighten us,’ - pu 
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3 God who of all the Gods was born divinest, endowed with 
ample strength and mighty powers, 
And bearing in his arms the yearning thunder, with violent 
rush caused heaven and earth to tremble. x 


4 Before the High God, at his birth, heaven trembled, earth, 
many floods and all the precipices. 
The Strong One bringeth nigh the Bull's two Parents: loud 
sinz the winds, like men, in air's mid-region. 
5 These are thy great deeds, Indra, thine, the Mighty, deeds to 
l be told aloud at all libations, l 
That thou, O Hero, bold and boldly daring, didst with thy 
bolt, by strength, destroy the Dragon. » 


6 True are all these thy deeds, O Most Heroic. The Milch-kine 
issued from the streaming udder. 


In fear of thee, O thou of manly spirit, tho rivers swiftly set 
themselves in motion. 


4 With joy, O Indra, Lord of Tawny Coursers, the Sisters then, 
these Goddesses, extolled theo, 
When thou didst give the prisoned ones their freedom to 
wander at their will in long succession. 


8 Pressed is the gladdening stalk as ’twere a river: so let the 
rite, the toiler's power, attract thee 
To us-ward, of the Bright One, as the courser strains his 
exceedingly strong leather bridle. 


9 Ever by us perform thy most heroic, thine highest, best 


victorious deeds, O Victor. 
For us make Vritras easy to be conquered: destroy the 
weapon of our mortal foeman. Ü 


10 Graciously listen to our prayer, O Indra, and strength of 
' varied sort bestow thou on us. ; 
Send to us all intelligence and wisdom: O Maghavan, be he 
who gives us cattle. 
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4 The meaning of the second line is, Indra brings near, but holds apart, 
the heaven and the earth, the parents of the mighty Sun, and the winds sing 
in the intermediate space which has thus been provided for them. 


6 The Milch-bine : streams of fertilizing rain. The udder is thé cloud. 
7 The Sisters : the rivers. Je : 
8 The construction of the middle portion of the stanza is very difficult. 


The general meaning appears to be, The Soma has been pressed and the 
juice 9978 copiously. Let our sacrifice draw thee hither with all the strength 
of a hard-pulling horse., Who < the Bright Ong’ is isnot clear; probably Agni 


is meant. 


- 


* 
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11 Now, Indra! lauded, glorified with praises, let wealth swell 
` high like rivers to the singer. 
For thee a new hymn, Lord of Bays! is fashioned. May-we, 
car-borne, through song be victors ever. 


HYMN, XXIII. Indra. 


F How, what priest’s sacrifice hath he made mighty, rejoicing 
in the Soma and its fountain ? 
Delighting in the juice, eagerly drinking, the Lofty One hath 
waxed for splendid riches. 
2 What hero hath been made his feast-companion? Who hath 
been partner in his loving-kindness ? 
What know we of his wondrous acts? How often comes he to 
aid and speed the pious toiler ? 
3 How heareth Indra offered invocation ? How, hearing, marketh 


he the invoker's wishes ? 
What are his ancient acts of bounty? Wherefore call they 


. him One who filleth full the singer? 
4 How doth the priest who laboureth, ever longing, win for 
himself the wealth which he possesseth ? 
May he, the God, mark well my truthful praises, having 
received the homage which he loveth. 
5 How, and what bond of friendship with a mortal bath the 
God chosen as this morn is breaking! 
How, and what love hath he for those who love hii, who 
have entwined in him their firm affection! 
6 Is then thy friendship with thy friends most mighty ? Thy 
brotherhood with us,—when may we tell it? . 
The streams of milk move, as most wondrous sunlight, the 
beauty of the Lovely One for glory. 


1 Mighty: effectual. Fts fountain: more literally, “adder the sacrifice, 
the source from which the Soma flows as milk from the udder of the cow. 
For splendid riches: in order to bestow splendid wealth on the sacrificer, 
according to Sáyana. 

2 What hero, etc: no one is allowed to share the offerings made to Indra 
or to know his benevolent intentions. 


6 The streams of milk: this line is difficult. Indra’s close connexion with 
the Sun is referred to, and the general purport may be, as Professor Ludwig 
suggests: When thou risest up as the Sun, then we declare thy brotherhood 
with us; orin other words, Indra's beauty is made known as the light o£ 
the Sun, Sayana explains sdrg@h as, the efforts, (udyogdh), géh, of the may, 
ing one (Indre) 


* 
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7 About to slay the Indra-less destructive spirit he sharpens 
his keen arms to strike her. | 
Whereby the Strong, although our debts’ exactor, drives in 
the distant mornings that we know not. à 


8 Eternal Law hath varied food that strengthens; thought of 
eternal Law removes transgressions. 
The praise-hymn of eternal Law, arousing, glowing, hath 
oped the deaf ears of the living. 


9 Firm-seated are eternal Law’s foundations; in its fair form 
are many splendid beauties. 
By holy Law long lasting food they bring us; by holy Law 
have cows come to our worship. 
10 Fixing eternal Law he, too, upholds it: swift moves the might 
of Law and wins the booty. 
To Law belong the vast deep Earth and Heaven: Milch-kine 
supreme, to Law their milk they render. 


11 Now, Indra! lauded, glorified with praises; let power swell 
high like rivers to the singer. 
For thee à new hymn, Lord of Bays, is fashioned. May we, 
car-borne, through song be victors ever. 


HYMN XXIV. Indra. 


Waar worthy praise will bring before us Indra, the Son of 
Strength, that he may grant us riches ; 

For,he the Hero, gives the singer treasures: he is the Lord 
who sends us gifts, ye people. 


7 Spirit: the Druh, or mischievous female sprite who does not acknow: 
ledge Indra. The purport of the second line is; Indra, although the punisher 
of our sins, does not suffer us to be destroyed by evil spirits, but continuing 
to rise as the Sun, urges on a succession of mornings in the light of which 
the demons of the night disappear. 

8 Eternal Law: here, Sáyana says, the word ritd means Aditya, or Indra, 
or sacrifice. Its meaning varies slightly in this and the two following stanzas, 
but the original idea of regularity, conformity to, or establishment by, eternal 
order or law, is found throughout. In the second line eternal Law is the 
regular law-ordained sacrifice, Glowing. brilliant, or clearly sounding. The 
living : the worshippper. 

9 They bring us: that is, the cows which have come to our worship, to be 
.presented to the priests as payment of their services. . 

10 Fixing eternal Law: the establisher of the law is also its upholder or 
administrator. Professor Wilson translates: ‘The (worshipper) subjecting. . 
Rita (to his will) verily enjoys Rita.’ V 

To Law belong: or, were made for the sake of order or law-ordained 
sacrifice. Milch-kine supreme: bounteous heaven and earth, which cherish 
and support sacrifice or eternal order in general, W d 2 


l Zhe Son of Strength: the Mighty One, 
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2 To be invoked and hymned in fight with Vritra, that well- 
praised Indra gives us real bounties. 
That Maghavan brings comfort in the foray to the religious 
man, who pours libations. 
3 Him, verily, the men invoke in combat; risking their lives 
they make him their protector, 
When heroes, foe to foe, give up their bodies, fighting, each 
-  gide, for children and their offspring. 
A Strong God! the folk at need put forth their vigour, striving 
together in the whirl of battle. 
When warrior bands encounter one another some in the 
grapple quit themselves like Indra. 


5 Hence many a one worships the might of Indra: hence let 
the brew succeed the meal-oblation. 
Hence let the Soma banish those who pour not: even hence 
I joy to pay the Strong One worship. | 
$ Indra gives comfort to the man who truly presses, for him 
who longs fór it, the Soma, 
Not disaffected, with devoted spirit this man he takes to be | 
his friend in battles. 


7 He who this day for Indra presses Soma, prepares the brew 
and fries the grains of barley— 
Loving the hymns of that devoted servant, to him may Indra 
give heroic vigour. 
8 When the impetuous chief hath sought the conflict, and the 
lord looked upon the long-drawn battle, 
The matron calls to the Strong God whom pressers of Soma 
| have encouraged in the dwelling. 
9 He bid a small price for a thing of value: I was content, 
returning, still unpurchased. 
He heightened not his insufficient offer. Simple and clever, 
. both milk out the udder. | 


5 Let the brew succeed the meal-oblation: or, let the offering of cooked viands 
follow that of the sacrificial cake; let varied offerings be made in rapid suc- 
cession. Let the Soma banish: let those who pour no Soma-libations to Indra 
be kept at a distance from those who thus worship him. l 

8 When the chieftain has gone out to fight, his wife calls on Indra to 
protect him. According to Sáyana, the ‘impetuous chief,’ ‘the lord, is 
Indra whom his consort recalls to drink the Soma juice which has been 
prepared for him by men. | 

9 I was content: spoken by Indra. Both milk out the udder; both the 
simple, or needy, buyer and the shrewd seller make as much as they can out 
of the bargain ;-that is, the buying and selling of Indra, meaning the settle- 
ment of the fee to be paid to the priest for obtaining Indra’s favour by sacrifice. 
Professor Grassmann banishes stanzas 9 and 10 to an appendix, as not origin- 
ally belonging to the hymn, > 
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10 Who for ten milch-kine purchaseth from me this Indra who is 
mine ? 
When he hath slain the Vritras let the buyer give him back 
to me. s 


11 Now, Indra! lauded, glorified with praises, let wealth swell 
high like rivers for the singer. 
For thee à new hymn, Lord of Bays, is fashioned. May we, 
car-borne, through song be vietors ever. 


HYMN XXV. Indra. 


WIHAT friend of man, God-loving, hath delighted, yearning 
therefor, this day in Indra's friendship ! 

Who with enkindled flame and flowing Soma laudeth him 
for his great protecting favour ? 


2 Who hath with prayer bowed to the Soma-lover? What 
pious man endues the beams of morning ? 

Who seeks bond, friendship, brotherhood with Indra? Who 
hath recourse unto the Sage for succour ? 


3 Who claims to-day the Deities’ protection, asks Aditi for 
light, or the Adityas ? 
Of whose pressed stalk of Soma drink the Asvins, Indra, and 
Agni, well-inclined in spirit? 
4 To him shall Agni Bharata give shelter: long shall he look 
upon the Sun uprising, 
Who sayeth, Let us press the juice for Indra, man's Friend, 
the Hero manliest of heroes. 


5 Him neither few men overcome, nor many: to him shall Aditi 
give spacious shelter. 
Dear is the pious, the devout, to Indra; dear is the iin 
dear the Soma-bringer. 


6 This Hero curbs the mighty for the zealous: the presser's 
brew Indra possesses solely : 
No brother, kin, or friend to him who pours not, destroyer of 
the dumb who would resist him, 


2 Endues the dennis M morning the expression means, apparently, betakes 
himself to prayer at day-break.’ Sáyana's interpretation is, M corer 
that is, supports, the cows given by Indra! | 

4 Agni Bhdrata; Agni as the especial God of the Bharata family du whieh 
Vámadeva the Rishi of the bymn belonged. 

6 Curbs the mighty: the meaning of prdgushttt is- A uncertain 

‘prompt discomfiter of foes. '—Såyana. f Bridling, leading, driving or having 
swift horses. — Prof. Roth. ‘Conqueror of the mighty, erie Ludvig: The 
dumb : the man who has no voice to praise him 


? 
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7 Not with the wealthy churl who pours no Soma doth Indra, 
. Soma-drinker, bind alliance. 

, MHe;draws away his wealth and slays him naked, own Friend 

| to hira who offers, tor oblation. 

8 Highést and lowest, men who stand between them, ‘going, 
returning, dwelling in contentment, 

Those who show forth their strength when urged to battle— 

these are the men who call for aid on Indra, 


: HYMN XXVI. Indra, 
I was-aforetime Manu, I was Sürya: I am the sage Kakshiván, 
holy singer. | 
Kutsa the son of Arjuni I master. I am the sapient Usaná: 
bebold me. 
2 I have bestowed the earth upon the Árya, and rain upon the 
man who brings oblation. 
I guided forth the loudly-roaring waters, and the Gods moved 
so. 27 -ascording to my pleasure. 
3 In the wild joy of Soma I demolished Sambara’s forts, ninety- 
and-nine, together ; 
And, utterly, the hundredth habitation, when helping Divo- 
dása Atithigva. | 
4 Before all birds be ranked this Bird, O Maruts; supreme of 
falcons be this fleet-winged Falcon, 
Because, strong-pinioned, with no car to bear him, he brought 
to Manu the God-loved oblation, 
5 When the Bird brought it, hence in rapid motion sent on the 
wide path fleet as thought he hurried. 
Swift he returned with sweetness of the Soma, and hence the 
Falcon hath acquired his glory. 
6 Bearing the stalk, the Falcon speeding onward, Bird bringing 
from afar the draught that gladdens, 


7 Naked. stripped of all his property; destitute. Zo him who offers, Jor oblation; 
according to Sd aua, ‘to the man who poura the libation and repares the 
dressed food ; ‘to him who presents the libation and oblation, — Wilson. 

The deity of the first three stanzas is said to be either Indra or ParamátmA 
[the Supreme Spivit or Soul of the universe]: the deity or deified object of the 
other stanzas is the Syena or Falcon. 

1 Indra is the speaker of the first three verses, although it is not clear 
what he means by saying that heis Kakshivän and Usand, unless he intends: . 
to identify himself with all existence. 

8 Sumbara ; Divoddsa; Atithigua (here an adname or epithet of Divodása): : 
see Index of Names, me 

4 With nocar to bear him : literally, ‘with his own wheel-less nature, that! 
is, by his own natural impulse. Oblation the Soma. l 
Ne draught that gladdens the plant that yields the exhilarating juice, 


. 


RYMN 27.1 THE RIG¥EDA. 422 


Friend of the Gods, brought, grasping fast, the Soma which 
he had taken from yon loftiest heaven. L 

7 The Falcon took and brought the Soma, bearing thousand 

libations with him, yea, ten thousand. 2 n 

The'Bold One left Malignities behind him, wise, in wild joy of 

-Soma, left the foolish. | E 

HYMN XXVII. The Falcon. 

I, as I lay within the womb, considered all generations of 
these Gods in order. 1 

A hundred iron fortresses confined me, but forth I flew with 

rapid speed a Falcon. i 


2 Notat his own free pleasure did he bear me: he conquered 
with his strength and manly courage. | 
Straightway the Bold One left the fiends behind him and 
passed the winds as he grew yet more mighty. 
9 When with loud cry from heaven down sped the Falcon, 
thence hasting like the wind he bore the Bold One. 
Then, wildly raging in his mind, the archer Krisinu aimed 
and loosed the string to strike him. 
4 The Falcon bore him from heaven's lofty summit as the swift 
ear of Indra's Friend bore Bhujyu. 
Then downward hither fell a flying feather of the Bird 
hasting forward in his journey. 
5 And now let Maghavan accept the beaker, white, filled with 
milk, filled with the shining liquid ; 
The best of sweet meath which the priests have offered : that 
Indra to his joy may drink, the Hero, that he may take 
and drink it to his rapture. 


7 The Bold One: Indra. 


1 The womb : of the rain cloud. A hundred fortresses:cf * Sambare's hundred 
ancient castles’ (II. 14. 6.) Considered: or reviewed, in hope of finding a deliverer. 

The speaker is Agni, that is, the lightning which rends the cloud and brings 
down the sweet rain—the fleet Falcon who brings Soma from heaven. See 
Prof. Bloomfield, The Myth of Soma and the Eagle, Festgruss an Rudolf von 
Roth, 1898, pp 149—155. Cf. Hymns of the Atharva-veda, VI. 48. 1. 

. 2 Not at his own free pleasure; the falcon's mere will was not enough, says 

Soma ; he had first to ight and conquer my keepers. 

The Bold One; Indra. See stanza 7 of the preceding hymn, 

9 The Bold One: meaning Soma. The construction of the first line ig 


difficult. Ayisdnu; one of the guards of the celestial Soma. See I. 155 K. a 


4 The allusion in the first line is to the rescue of Bhujyu, by the Asvins (see 
I. 112. 6), and we should therefore expect tadrévatoh, ‘of Indras two friends, 
instead of tudrdvatoe. Feather: pavnám ; which became on earth the sacred 
Parna or Palása tree, the beautiful Butea Frondosa. ee 
5 The metrical form and the ritual application indjoate the comparatively 
recent addition of this stanza to the ancient hymn. — . — 

The hymn has been discussed by Weber, Vedische Beitrüge, pp. 4. ff. 
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6 When also for a mortal man, Indra, thou speddest forth the 
Sun, 
And holpest Etaga with might. 
7 What F Vritra-slayer, art not thou, Maghavan, fiercest in thy 
wrath! | 
So hast thou quelled the demon too. 
8 And this heroic deed of might thou, Indra, also hast achieved, 
' That thou didst smite to death the Dame, Heaven’s Daughter, 
meditating ill, 
9 Thou, Indra, Mighty One, didst crush Ushas, though Daughter 
of the Sky, 
When lifting up herself in pride. 
10 Then from her chariot Ushas fled, affrighted, from her 
ruined car, 
When the strong God had shattered it. 
11 So there this car of Ushas lay, broken to pieces, in. Vipas, 
And she herself fled far away. 


E a | 12 Thou, Indra, didst with magic power resist the overflowing 


stream 
Who spread her waters o’er the land. 


18 Valiantly didst thou Seize and take the store which Sushna 
had amassed, 
When thou didst arush his fortresses. 


14 Thou, Indra, also smotest down Kulitara's son Sambara, 
The Dása, from the lofty hill. 


15 Of Dasa Varchin’s thou didst slay the hundred thousand and 
the five, 
‘rushed like the fellies of a car. 


— — ——ͤ tNU2— 4 —— —— — teary heen M— 

6 And holpest Htuga : that is, the return of day on some particular occasion 
is attributed to Indra's intervention on behalf of his favourite. See Index, 

7 The demon; Vritra the son of Danu. 

8 The destruction by Indra of the chariot of Ushas or Dawn appears to 
mean the extinction of her light after the rising of the Sun, So in 11. 15. 6. 
Indra is said to have ‘crushed with his thunderbolt the car of Ushas, rend - 
ing her slow ateeds with his sept Coursers. The myth is alluded to in other 
passages also. See X. 188, 

1l In Vipig:or on the bank of that river, 

12 The overflowing stream; or, possibly, some stream called Vib4li, the 
exact meaning of the word being doubtful, 

14 Kulitara’s son this is Sdyana's explanation of kaulitardm., 

15 Of Désa Varchin's: of the followers of the demon or savage Varchin, i 
See II. 14. 6. And the jive: the position of pdficha in the stanza seems to. ü 
indicate that it is taken separately. Süyana prefixes it to sat, making ` the 
number slain a thousand and five hundred, l 

Crushed like the fellies of a car: * MESURE) him like the fellies (round 
hus spokes of a wheel). — Wilson, 
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16 So Indra, Lord of Heroes, Powers, caused the un wedded.. 
damsel's son, 
The castaway, to share the lauds. ^ 


17 Sosapient Indra, Lord of Might, brought Turvasa and Yadu, 
those 
Who feared the flood, in safety o'er. 


18 Arņa and Chitraratha, both Áryas, thou, ‘Indra, slewest swift, 
On yonder side of Sarayu. 


19 Thou, Vritraslayer, didst conduct those two forlorn, the 
blind, the lame: 
None may attain this bliss of thine. 


20 For Divodása, him who brought oblations, Indra overthrew 
A hundred fortresses of stone. 


21 The thirty thousand Dasas he with magic power and weapons 
sent 
To slumber, for Dabhiti’s sake. 


22 As such, O Vritra-slayer, thou art general Lord of kine for all, 
Thou Shaker of all things that be. 


23 Indra, whatever deed of might thou hast this day to execute, 
None be there now to hinder it. 


24 O Watchful One, may Aryaman the God give thee all goodly 


things. 
May Püshan, Bhaga, and the God Karülati give all things fair. 


, The unwedded dameel’s son: the son of Agri, according to Séyana, See 
M, 18. 9. 

17 T'urvasa and Yadu: sol. 174.9 When o'er the flood thou broughtest 
them, O Hero, thou keptest Turvasa and Yadu safely.’ 

Who feared the flood : literally, nou-bathers’ (asndédrd ), meaning probably 
unable to swim. 

18 Arna and Chitraratha: two kings, says the Scholiast, ‘ presuming on 
their dignity as Aryas and devoid of faith in, or devotion to, Indra. Sar ayu 
here is probably some river in the Panjab, ‘and not the Sarayu of Oudh the 
modern Sarjü. Turvasa and Yadu may perhaps have crossed the river, and 
9 protection of Indra conquered two Aryan chiefs whose lands lay 

eyond it 

19 “The blind, the lame; see IT. 18. 12. where one man only, the outcast, 
or Parávri rij, is spoken of as ‘ the halt and blind.’ 

20 Divoddsa : see Index. 

21 DabAÀiti: a Rishi favoured by Indra See Index. 

24 Kdrdlatt; from the position of the word in the stanza would appear to 
be the name of a separate God, but Siyana (who is followed by Professors Roth 
and, Grassmann as, well as Wilson) takes itas an epithet of Püshan, i. e, the- 
broken-toothed or toothless God. According to the Puranas, Pishan had his 
teeth knocked out by Virabhadra’s followers at Daksha’s sacrifice.'— Wilson. 
The institutor of the sacrifice appears to be addressed in this verse which is 
probably a later addition to the original hymn. 
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HYMN XXXI. Indra: 


Wer what help will he come to us, wonderful, ever-waxing 
Friend, 
Withewhat most mighty company! 
2 What genuine and most liberal draught will spirit thee with 
juice to burst 
Open e’en strongly-guarded wealth ? 
3 Do thou who art Protector of us thy friends who praise thee 
With hundred aids approach us. 
4 Like asa courser’s circling wheel, so turn thee hitherward 
to us, 
Attracted by the hymns of men. 
5 Thou seekest as it were thine own stations with swift descent 
of powers: 
I share thee even with the Sun. 
6 What time thy courage and his wheels together, Indra, run 
their course 
With thee and with the Sun alike, 
T So even, Lord of Power and Might, the people call thee 
Maghavan, 
Giver, who pauses not to think. 
8 And verily to him who toils and presses Soma juice for thee 
Thou quickly givest ample wealth. 
9 No, not à hundred hinderers can check thy gracious bounty's 
flow, 
Nor thy great deeds when thou wilt act. 
10 May thine assistance keep us safe, thy hundred and thy 
thousand aids: 
May all thy favours strengthen us. 
11 Do thou elect us in this place for friendship and prosperity, 
And great celestial opulence. 


T NE. Dye Te 8 


2 Genuine and NO I | good results and causing thee to be 
most bountiful. ` ',. , 4:07 n:, to burst open the treasure-houses 
of our enemies and give us their ais ; or the allusion may be to the 
waters shut up in the clouds. 


4 By the hymns: literally, “by the teams,’ niyúdbhih, that is, strings. of 
verses, hymns, or praises. 


5 With swift descent of powers: by the natural and spontaneous outflow of j 
divine strength, as water pours down a precipice. 


I share thee; ‘I glorify thee together with the Sun,—Wilson, 
7 Maghavan the rich and munificent One, 
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12 Favour us, Indra, evermore with overflowing store of wealth: 
With all thy succours aid thou us. | 
13 With new protections, Indra, like an archer, open thou for us 
The stables that are filled with kine. a 
14 Our chariot, Indra, boldly moves endued with splendour, 
ne'er repulsed, 
Winning for us both kine and steeds. 
15 O Sürya, make our fame to be most excellent among the Gods, 
Most lofty as the heaven on high. 


HYMN XXXII. Indra. 


O HO who slewest Vritra, come, O Indra, hither to our side, 
Mighty One with thy mighty aids. 
2 Swift and impetuous .art thou, wondrous amid the well- . 
dressed folk : 
Thou doest marvels for our help. 
3 Even with the weak thou smitest down him who is stronger, 
with thy strength 
The mighty, with the Friends thou hast. 
4 O Indra, we are close to thee; to thee we sing aloud our songs: 
Help and defend us, even us. 
9 As such, O Caster of the Stone, come with thy succours 
wonderful, 
Blameless, and irresistible. - 
6 May we be friends of one like thee, O Indra, with the wealth 
of kine, 
Comrades for lively energy. 
4 For thou, O Indra, art alone the Lord of strength that comes 
from kine: 
So grant thou us abundant food. 
8 They turn thee not another way, when, lauded, Lover of the 
Song 
. Thou wilt give wealth to those who praise. 
9 The Gotamas have sung their song of praise to thee that thou 
mayst give, 
Indra, for lively energy. 


* 


eg 


k 


E 
— —— unii pa aqetimiurterse, 


2 Amid the well-dressed folk: the adjective chitrinfshu, feminine plural 
in the locative case, stands without a substantive, and Sáyana supplies prajrsu, 
people; well-dressed, perhaps, for a religious ceremony, or possibly, armed for 
war. 


5 Caster of the Stone: wielder of the thunderbolt, 
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10 We will declare thy hero deeds, what Dasa forts thou brakest 
down 
Attacking them in rapturous joy. 


11 The sages sing those manly deeds which, Indra, Lover ofthe Song, 
Thou wroughtest when the Soma flowed. 


12 Indra, the Gotamas who bring thee praises have grown strong 
by thee. 
Give them renown with hero sons. 
13 For, Indra, verily thou art the general treasure even of all: 
Thee, therefore, do we invocate. 


14 Excellent Indra, turn to us: glad thee among us with the juice 
Of Somas, Soma-drinker thou. 
15 May praise from us who think on thee, O Indra, bring thee 
near to us. 
Turn thy two Bay Steeds hitherward. 


16 Eat of our sacrificial cake: rejoice thee in the songs we sing, 
Even as a lover in his bride. 
17 Fo Indra for a thousand steeds well-trained and fleet of foot 
we pray, 
And hundred jars of Soma juice. . "E 
18 We make à hundred of thy kine, yea, and a thousand, hasten 
nigh : 
So let thy bounty come to us. 
19 We have obtained, a gift from thee, ten waterewers wrought 
of gold : 
Thou, Vritra-slayer, givest much. 


20 A bounteous Giver, give us much, bring much and nota 
trifling gift : 
Much, Indra, wilt thou fain bestow. 


21 O Vritra-slayer, thou art famed in many a place as bountiful ; 
Hero, thy bounty let us share. 
22 I praise thy pair of Tawny Steeds, wise Son of him who 
giveth kine : 
Terrify not the cows with these. 
10 In rapturous joy in exhilaration produced by the Some juice, 
17 Jars : a khárfis properly a measure of grain, and by metonymy a vessel, 
jar, or pitcher, containing that quantity, which is said to be equal to about 
three of our bushels. | 
22 Wise Son of him who giveth kine: Indra himself is the special giver of 
cattle, and this attribute of his may perhaps, as Professor Ludwig conjeotures, 
-be personified in an imaginary father Goshá, the winner or bestower of kine.. 
Sáyana would force on nupt, son, the meaning na pátayitah, ‘thou who doat 
not cast down' (thy worshippers). With these: two horses of thine. The 
meaning of this last Pada is uncertain, a 
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23 Like two slight images of girls, unrobed, upon a new-wrought 
ost, l 
So shine thy Bay Steeds in their course. 


24 For me the Bays are ready when I start, or start not, with the 
dawn, Innocuous in the ways they take. 


HYMN XXXIII. li Ribhus. 


I sry my voice as herald to the Ribhus ; I crave the white cow 
for the overspreading. 
Wind-sped, the Skilful Ones in rapid motion have in an instant 
compassed round the heaven. l 


2 What time the Ribhus had with care and marvels done proper 
| service to assist their Parents, 
They won the friendship of the Gods; the Sages carried away 
the fruit of their devotion. 


9 May they who made their Parents, who were lying like posts 
that moulder, young again for ever,— 
May Vija, Vibhvan, Ribhu, joined with Indra, protect our 
Sacrifice, the Soma-lovers. 


4 As for a year the Ribhus kept the Milch-cow, throughout a 
year fashioned and formed her body, 
And through a year’s space still sustained her brightness, 
through these their labours they were made immortal. 


D Two beakers let us make,—thus said the eldest, Let us 
make three,—this was the younger's sentence. 
Four beakers let us make,—thus spoke the youngest. Tvashtar 
approved this rede of yours, O Ribhus. 


6 The men spake truth and even so they acted: this Godlike 
way of theirs the Ribhus followed. 

And Tvashtar, when he looked en the four beakers resplend- 
ent as the day, was moved with envy. 


23 Images of girls: perhaps as caryatids, but the passage is obscure. Pro. 
fessor Wilson translates: ‘Like two puppets on an arranged, new, and 
slender stage,’ 


-24 According to S&yana, Let thy inoffesive bay horses give me a sufficiency’ 
at sacrifices whether I go to them in a car drawn by oxen or without a car so 
drawn, that is, on foot. 


1 For the overspreading : & technical expression for pouring the milk into or 
over the Soma juice. For the dilution (of the Soma libation).— Wilson. For 
the. Ribhus, see Index. 


5 Two beakers ; or sacrificial ladles. See I. 20. 6, 
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7 When for twelve days the Ribhus joyed reposing as guests of 
him who never may be hidden, pue 
They made fair fertile fields, they brought the rivers. Plants 
spréad o'er deserts, waters filled the hollows. 
. 8 May they who formed the swift car, bearing Heroes, and the 


Cow omniform and all-impelling, 
Even may they form. wealth for us,—the Ribhus, dexterous- 


handed, deft in work and gracious. 
9 So in their work the Gods had satisfaction, pondering it with 


thought and mental insight. 
The Gods’ expert artificer was Väja, Indra’s Ribhukshan, 


Varuna’s was Vibhvan. 
10 They who, made glad with sacrifice and praises, wrought the 
two Bays, his docile Steeds, for Indra, — 
Ribhus, as those who wish a friend to prosper, bestow upon 
us gear and growth of riches. | 
ll This day have they set gladdening drink before you. Not 
‘without toil are Gods inclined to friendship. 
Therefore do ye who are so great, O Ribhus, vouchsafe us 
treasures at this third libation. ` 


HYMN XXXIV. Ribhus. 


To this our sacrifice come Ribhu, Vibhvan, Vája, and Indra 
with the gift of riches, 

Because this day hath Dhishaņå the Goddess set drink for 
you: the gladdening draughts have reached you. 


+ 


7 Him who never may be hidden: the Sun ; Savitar. 


8 The swift car: the three-wheeled chariot which bears the Asvins. 

The Cow omniform or of every hue. ‘Indra hath yoked his Bays, the 
Asvins' car is horsed, Brihaspati hath brought the Cow of every hue,’—I 
161. 6. S T 

11 At this third libation in the evening, the proper time for drink-offerings 
to the Ribhus. : 

The myth of the Ribhus is exceedingly obscure. They are regarded as 
ancient sacrificers who attained immortality as the reward of their pious 
labours. The parents whom they restored to youth appear to be the unifer- 
sal parents, heaven and earth, rejuvenated each marning and amen im tE g 


spring. The milch-cow (stanza 4) is perhaps the ... . 1 i, tera betes 
tive soil, The twelve days (stanza 7) are perhap.. . . . 7 4 0 
twelve nights vratydh prajdpateh, or holy to P'... x Msus „ he 
Atharva-veda, IV. 11.11. For careful study and ingenious intapnritat! -== of the | 


myth, see F. Néve, Essai sur le mythe des ii: „ Peles 1s ™ and M. 
Bergaigne, La Religion Védique, II. 408—413; ILI. 51—55, Sede 
Dhishan4: a divinity closely connected with S sidi | 
M nene roe y | oma and presiding over 
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2 Knowing your birth and rich in gathered treasure, Ribhus, 
rejoice together with the Ritus. xta 
The gladdening draughts and ‘wisdom have approached you: 

send ye us riches with good store of heroes T 
9 For you was made this sacrifice, O Ribhus, which ye, like 
men, won for yourselves aforetime. 


To you come all who find in you their pleasure: ye all were 
even the two elder—Vajas. 


4 Now for the mortal worshipper, O Heroes, for him who served 
you, was the gift of riches. 
Drink, Vájas, Ribhus! unto you is offered, to gladden you, 
the third and great libation. 


5 Coms to us, Heroes, Vajas and Ribhukshans, glorified for the 
sake of mighty treasure. 
These draughts approach you as the day is closing, as cows, 
whose calves are newly-born, their stable. 


6 Come to this sacrifice of ours, ye Children of Strength, in- 
voked with humble adoration. 
Drink of this meath, Wealth-givers, joined with Indra with 
whom ye are in full accord, ye Princes. 


7 Close knit with Varuna drink the Soma, Indra; close-knit, 
, . Hymn-lover! with the Maruts drink it: 
Close-knit with drinkers first, who drink in season ; close-knit 
with heavenly Dames who give us treasures. | 


8 Rejoice in full accord with the Ádityas, in concord with the 
Parvatas, O Ribhus; 
In full accord with Savitar, Divine One; in full accord with 
floods that pour forth riches . 


2 Knowing your birth: knowing how you have attained immortality and 
deification. The Ritus: the seasons personified and honoured as deities. The 
Ribhus as cosmic powers are closely connected with them, 

3 Vájas: that is, although Vája is strictly the name of the- youngest of the 
three only, you are all entitled to that appellation which means active, strong, 
or spirited. Professor Grassmann translates: ‘ihr alle seid die ersten hier, 
O Vadscha's; ye are all the first (entitled to precedence) here, O Vájas ; 
but the word uid is then left untranslated. 


4 The third and great libation : see the preceding hymn, stanza 11. E 


5 Ribhukshans; Ribhukshan is another name of Ribhu, the eldest of 
the three. 


7 Drinkers first: those who claim and receive thé libation first; here, 
apparently, the Ritus or Seasons. 


8 Parvatas: Gods presiding over mountains and clouds. 


T 
* D LUE 


9 Ribhus, who helped their Parents and the Asvins, who formed. 
the Milch-cow and the pair of horses, 
Made armour, set the heaven and earth asunder,—far-reach- 
ing Heroes, they have made good offspring. 


10 Ye who -have wealth in cattle and in booty, in heroes, in rich 
: sustenance and treasure, 
Such, O ye Ribhus, first to drink, rejoicing, give unto us and 
those who laud our present. 


11 Ye were not far: we have not left you thirsting, blameless in 
this our sacrifice, O Ribhus. 
Rejoice you with the Maruts and with Indra, with the Kings, 
Gods ! that ye may give us riches. 


HYMN XXXV. - Ribhus, 


Comm hither, O ye Sons of Strength, ye Ribhus; stay not afar, 
| ye Children of Sudhanvan. 
At this libation is your gift of treasure. Tet gladdening 
draughts approach you after Indra’s. 


2 Hither is come the Ribhus’ gift of riches ; here was the drink- 
ing of the well-pressed Soma, 
Since by dexterity and skill as craftsmen ye made the single 
chalice to be fourfold. 


3 Ye made fourfold the chalice that was single: ye spake these 
words and said, O Friend, assist us; 
Then, Vajas! gained the path of life eternal, deft-handed 
Ribhus, to the Gods’ assembly. 
4 Out of what substance was that chalice fashioned which ye 
made fourfold by your art and wisdom? 
Now for the gladdening draught press out the liquor, and 
drink, O Ribhus, of the meath of Soma. 


5 Ye with your cunning made your Parents youthful; the cup, 
for Gods to drink, ye formed with cunning ; 
With cunning, Ribhus, rich in treasure, fashioned the two 
swift Tawny Steeds who carry Indra. 


TLDS US 


:9 Made armour: for the Gods. 


10 Those who laud our present : who accompany with hymns, and so recom- 
mend to the Gods, our oblation. 


11 The Kings: the other Gods, or the Gods in general. 


1 After Indra's: libations havite be been offered to Indra at dawn and at ' 


noonday. See stanza 7. 
3˙0 Friend: Agni. 
5 Cunning : power and skill as craftsmen ; adchyd, 
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6 Whoso pours out for you, when days are closing, the sharp 
libation for your joy, O Vájàs, 
For him, O mighty Ribhus, ye, rejoicing, have fashioned 
wealth with plenteous store of heroes. ` 
1 Lord of Bay Steeds, at dawn the juice thou drankest: thine, 
only thine, is the noonday libation. 
Now drink thou with the wealth-bestowing Ribhus, whom for 
their skill thou madest friends, O Indra. 


8 Ye, whom your artist skill hath raised to Godhead, have sat 
you down above in heaven like falcons. 

So give us riches, Children of Sudhanvan, O Sons of Strength; 
ye have become immortal. 


9 The third libation, that bestoweth treasure, which ye have 
won by skill, ye dexterous-handed,— 
This drink hath been effused for you, O Ribhus: drink it with 
high delight, with joy like Indra's. 


HYMN XXXVI. ^ Ribhus. 


Tue car that was not made for horses or for reins, three-wheel- 
ed, worthy of lauds, rolls round the firmament. | 
That is the great announcement of your Deity, that, O ye 
| . Ribhus, ye sustain the earth and heaven. | 
2 Ye Sapient Ones who made the lightly-rolling car out of your 
| mind, by thought, the car that never errs, l 
You, being such, to drink of this drink-offering, you, O ye 
. Vájas, and ye Ribhus, we invoke. l 2 
3 O Vajas, Ribhus, reaching far, among the Gods this was your 
exaltation gloriously declared, l 
In that your aged Parents, worn with length of days, ye 
: wrought again to youth so that they moved at will. 
4 The chalice that was single ye have made fourfold, and by 
your wisdom brought the Cow forth from the hide. | 
So quickly, mid the Gods, ye gained immortal life. Vajas and 
` Ribhus, your great work must be extolled. 


| 0 Fashioned wealth : made or fabricated as craftsmen. 


1 The car; the three-wheeled chariot of the Asving, drawn by asses, i. e. the 
grey clouds of morning twilight. ` 
3 Ye wrought again to youth: forms of the verb taksh, to form, fabricate, 


^ ^ fashion, as a carpenter does with wood, are used in this and other hymns to 


the Ribhus, the artificers, instead of words signifying restoring, giving, pro- 
ducing, and the like, . 
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5 Wealth from the Ribhus is most glorious in renown, that 
^ which the Heroes, famed for vigour, have produced. 
In synods must be sung the car which Vibhvan wrought: that 
which ye favour, Gods! is famed among mankind. 


6 Strong is the steed, the man a sage in eloquence, the bowman 
| is a hero hard to beat in fight, 
Great store of wealth and manly power hath he obtained 
whom Vaja, Vibhvan, Ribhus have looked kindly on. 


7 To you hath been assigned the fairest ornament, the hymn of 
praise: Vájas and Ribhus, joy therein; 

For ye have lore and wisdom and poetic skill: as such, with 
this our prayer we call on you to come. 


8 According to the wishes of our hearts may ye, who have full 
knowledge of all the delights of men, 
Fashion for us, O Ribhus, power and splendid wealth, rich i in 
high courage, excellent, and vital strength. 
9 Bestowing on us here riches and offspring, here fashion fame 
. iforus befitting heroes. 
Vouchsafe us wealth of splendid sort, O Ribhus, that we may 
make us more renowned than others. 


HYMN XXXVII. i Nibhus. 


Come to our sacrifice, Vajas, Ribhukshans, Gods, by the paths 
which Gods are wont to travel, 
As ye, gay Gods, accept in splendid weather the sacrifice 
among these folk of Manus. 
2 May these rites please you in your heart and spirit; may the 
drops clothed in oil this day approach you. 
May the abundant juices bear you onward to power and 
strength, and, when imbibed, delight you. 
3 Your threefold going near is God- appointed, so praise is given 
you, Vajas and Ribhukshans. 
So, Manus-like, mid younger folk I offer, to you who are aloft 
in heaven, the Soma. 


Mies cnt i EET 


5 The car which Vibhvan wrought: or the sacrificial cup ; the text has nly 
viblvatasht&h, that which was fabricated by Vibhvan, or as Sáyana says, by 
the Ribhus. m 


8 According to the wishes of our hearts: or, according to Såyana, on account l 
of the praises which we have offered to you. n 


1 In splendid weather: after the rains, when protracted sacrifices are. not 
interrupted by storms, These folk of Manus: Aryan men. 


8 Lhreefold going near: coming to the altar at the three daily sacrifices, - - 
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4 Strong, with fair chains of . gold and jaws of iron, ye have.a 

splendid car and well-fed horses. . 

Ye Sons of Strength, ye progeny of Indra, to you the best is 
offered to delight you. ^ 


5 Ribhukshans! him, for handy wealth, the mightiest comrade 

in the fight, | l 

Him, Indra/s equal, we invoke, most bounteous ever, fich in 
steeds, 


6 The mortal man whom, Ribhus, ye and Indra favour with your 
help, l 
Must be successful, by his thoughts, at sacrifice and with the 
steed. i | | 


7.0 Vájas and Ribhukshans, free for us the paths to sacrifice, 
Ye Princes, lauded, that we may press forward to each point 
of heaven. 


8 O Vájas and Ribhukshans, ye Nasatyas, Indra, bless this wealth, 
And, before other mens', the steed, that ample riches may 

be won. 
HYMN XXXVIII. Dadhikrás. 


From you two came the gifts in days aforetime which Trasa- 
dasyu granted to the Pürus, 

Ye gave the winner of our fields and plough-lands, and the 
strong smiter who subdued the Dasyus. 


5 Him: Ribhu, as representing his brothers also. j 

6 By his thoughts : referring to the worshipper who by his devout thoughts 
and acts will obtain success in sacrifice, With the steed; referring to the war- 
rior who will be victorious in battle with his war-chariot. 


7 Press onward to each point of heaven ; that is, be everywhere victorious, 
achieve, what was in later times the object of great kings’ highest ambition, 


the digvijaya or conquest of lands in every direction. 


8 Ndsatyas: Agvins. The steeds: either the war-horses in general, or, as 
Professor Ludwig suggests, a particular horse that is to be sacrificed. ” 

Dadhikrds, in the nominative case, or Dadhikrá in the crude form, is the 
naime of a mythical being often mentioned in the Rigveda and the actual sub- 
ject of this hymn and three others. He is described as a kind of divine horse, 
and probably, like Tarkshya, is a personification of the morning sun ; some- 
times he is considered as a creation of heaven and earth, sometimes of Mitra- 
Varuna, and is invoked in the morning ‘together with Agni, Ushas, and the 
Asvins. The name is probably derived from dadhi, thickened milk, and kri, 


^". 


to scatter, in allusion to the rising sun spreading dewéjd hoar-frost like milk. 
(máxvnv S'&gav Noc oxeda wadiv. Aeschylus). See St. P. Lexicon, 
or M. Williams’s Dictionary. Professor Ludwig thinks that the hymn is a 
fragment, referring not, to the mythical being but to an actual war-horse bear- 
. ing his name. . 

1. From you.two: Mitra and Varuna, according to stanza 2 of the following 
hymn; Heaven and Earth, according to Sayaua. Trasadasyu: this king has 
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2 And ye gave mighty Dadbikrás, the giver of many gifts, who 
visiteth all people, 

Impetuous hawk, swift and of varied colour, like a brave King 
whom each true man must honour. 


3 Whom, as twere down a precipice, swift rushing, each Püru 
. praises and his heart rejoices, — 
„ Sptinging forth like a hero fain for battle, whirling the car and 
flying like the tempest. 


4 Who gaineth precious booty in the combats, and moveth, 
winning spoil, among the cattle ; - 
Shown in bright colour, looking on the assemblies, beyond the 
churl, to worship of the living. 


b Loudly the folk cry after him in battles, as 'twere a thief who 
steals away a garment ; | 
Speeding to glory, or & herd of cattle, even as a hungry falcon 
swooping downward. 


6 And, fain to come forth first amid these armies, this way and 
that with rows of cars he rushes, 
ap like a bridesman, making him a garland, tossing the dust, 
champing the rein ‘that holds him. 


7 And that strong Steed, victorious and faithful, obedient with 

his body in the combat, 

Speeding straight on amid the swiftly pressing, casts o’er his 
brows the dust he tosses upward. 


8 And at his thunder, like the roar of heaven, those who attack 
tremble and are affrighted ; 
For when he fights against embattled thousands, dread is he 
in his striving ; none may stay him. 


‘9 The people praise the overpowering swiftness of this fleet Steed 
who giveth men abundance. 
Of him they say when drawing back from battle. Dadhikrás 
hath sped forward with his thousands. 


— — N. 

been mentioned before (I. 112, 14.) as a favourite of the Asvins. Professor 

Ludwig points out that, to accord with what is said in IV. 42. 8., the reading 

should be Trasadasyum ; ; “ye who gave Trasadasyu to the Pürus,' the verb 

Lay: 1 for the dual nitogethe. The Pürus; one of the Aryan tribes. 
ee Index 


4 Beyond the churl: passing by the niggard who offers no e and 

looking kindly en the i ferifice of the living man or devout worshipper. The 

word aratim apparently = drdtim. | 

5 Speeding : referring to Dadhikris seeking fame and booty. iin 

6 Making him a garland : of the chariots that surround him. Wo oa 

7 Amid the swiftly pressing : the text has no substantive : nen hona or 
yikshu, people, may be understood, 


4 
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10 Dadhikrás hath o'erspread the Fivefold People with vigour, as 
the Sun lightens the waters. 
May the strong Steed who winneth hundreds, thousands; réquite 
with sweetness these my words and praises. á 


HYMN XXXIX. Dadhikräs. 


Now give we praise to. Dadhikrás the rapid, and mention in 
our laud the Earth and Heaven. 

May the Dawns flushing move me to exertion, and bear me 
safely over every trouble. 


2 I praise the mighty Steed who fills my spirit, the Stallion 
: Dadhikrávan rich in bounties, 
Whom, swift of foot and shining bright as Agni, ye, Varuna 
and Mitra, gave to Pürus. 


9 Him who hath honoured, when the flame is kindled at break 
of dawn, the Courser Dadhikrávan, 
Him, of one mind with Varuna and Mitra may Aditi make 
free from all transgression. 
4 When we remember mighty Dadhikrávan our food and strength, 
then the blest name of Maruts, 
Varuna, Mitra, we invoke for welfare, and Agni, and the 
thunder-wielding Indra. 


5 Both sides invoke him as they call on Indra when they stir 
forth and turn to sacrificing. 
To us have Varuna and Mitra granted the Courser Dadhikrás, 
a guide for mortals. 
6 So have I glorified with praise strong Dadhikrávan, conquer- 
ing Steed. 
Sweet may he make our mouths ; may he prolong the days we 
— have to live. 
HYMN XL. Dadhikrävan. 


Yun us recite the praise of Dadhikravan: may all the Morn; 
ings move me to exertion : 

Praise of the Lord of Waters, Dawn, and Agni, Brihaspati 
Son of Angiras, and Sürya. 


2 Dadhikrdvan: a lengthened, interchangeable form of Dadhikráa. 

3 Aditi: here a male deity, probably Agni. 

5 When they stir forth and turn to sacrificing : when, men who are going. du 
on a foray, or to battle, offer sacrifices for their success. Or the meaning may 
be, both whose who gooutto battle and those who remain at home 919 
sacrifice. 

6 Sweet may he make our mouths : purify our lips if we have spoken wick- 
ed words. 


1 The Lord : literally, the conqueror, that is; the winner, the obtainer. 
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2 Brave, ‘seeking war and booty, dwelling with the good and 
with the swift, may he hasten the food of Dawn. 
:^ May he the true, the fleet, the lover of the course, the bird- 
like 'Dadhikrávan, bring food, strength, and light. 


8 His pinion, rapid runner, fans him on his way, as of a bird 
that hastens on ward to its aim, 
And, as it were a falcon’s gliding through the air, strikes 
Dadhikrávan's side as he speeds on with might. 
"4 Bound by the neck and by the flanks and by the mouth, the 
vigorous Courser lends new swiftness to his speed. | 
Drawing himself together, as his strength allows, Dadhikrás 
springs along the windings of the paths. C 
5 The Hansa homed in light, the Vasu in mid-air, the priest 
, beside the altar, in the house the guest, 
Dweller in noblest place, mid men, in truth, in sky, born of 
flood, kine, truth, mountain, he is holy Law. 


5 d HYMN XLI. Indra-Varuna. 
WIr laud, O Indra-Varuna, with oblation, hath like the 
. Immortal Priest obtained your favour! 
Hath our effectual laud, addressed with homage, touched ‘you, 
O Indra-Varuna, in spirit? 
2 Ho who with dainty food hath won you, Indra and Varuna, 
. Gods, as his allies to friendship, 
Slayeth the Vritras and his foes in battles, and through your 
mighty favours is made famous. 


2 Hasten the food of Dawn: ‘accept the (sacrificial) food at the time of 
the desirable dawn. — Wilson. This line is difficult, and the meaning is 
somewhat obscure. 


4 Lends new swiftness to his speed: I adopt Sdyana’s interpretation, 
tvarayati gantum, Prof. Eggeling translates more literally ‘speedeth after the 
whip’ (Satapatha-Bráhmana, V. 1. 5. 19). 


5 In this stanza Dadbikrds is identified with the eternal Law of the 
universe and with all types or forms of the Supreme Being. He is the 
Hansa, the Swan of heaven, or the Sun, the Vasu in mid-air or the Wind, 
Agni as the priest and guest of men. As the Sun he is born from, or amid, 
kine or rays of light and springs up from the celestial ocean and the mountains 
of cloud behind which he rises. See Professor Wilson’s note on the passage. 
The stanza is explained also in Satapatha Brähmana VI. 7. 8. 11 (Sacred Books 
of the East, XLI. p. 281). 


oar 
‘Grae 


Tas hymn is addressed to Indra-Varuna, that is, Indra and Varuna, con- 
jointly. Wir cs 
l The Immortal Priest ; Agni, 
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3 Indra and Varuna are most liberal givers of treasure to the 
men who toil to serve them, 
When they, as Friends inclined to friendship, honoured ‘with 
dainty food, delight in flowing Soma. ^ 
. 4 Indra and Varuna, ye hurl, O Mighty, on him your strongest 
flashing bolt of thunder 
Who treats us ill, the robber and oppressor: measure on him 
your overwhelming vigour. 


5 O Indra-Varuna, be ye the lovers of this my song, as steers 
who love the milch-cow. 
Milk may it yield us as, gone forth to pasture, the great Cow 
pouring out her thousand rivers. 


6 For fertile fields, for worthy sons and grandsons, for the Sun's 
| beauty and for steer-like vigour, 
May Indra-Varuna with gracious favours work marvels for us 
in the stress of battle. 


7 For you, as Princes, for your ancient kindness, good comrades 
of the man who seeks for booty, . 
We choose to us for the dear bond of friendship, most liberal 
Heroes bringing bliss like parents. 
8 Showing their strength, these hymns for grace, Free-givers ! 
have gone to you, devoted, as to battle. 
For glory have they gone, as milk to Soma, to Indra-Varuna 
my thoughts and praises. 


9 To Indra and to Varuna, desirous of gaining wealth have 
these my thoughts proceeded. 
They have come nigh to you as treasure-lovers, like mares, 
fleet-footed, eager for the glory. 
10 May we ourselves be lords of during riches, of ample suste- 
. , nance for car and horses. 
So may the Twain who work with newest succours bring 
yoked teams hitherward to us and riches. 
11 Come with your mighty succours, O ye Mighty ; come, Indra- 
Varuna, to us in battle. 
What time the flashing arrows play in combat, «nay we 
through you be winners in the contest. 


5 Milk may it yield us: bring us a rich reward. The great Cow: of plenty. 


6 For the Sun’s beauty : for long life wherein we may continue to zee the 
glory of the sun. 


8 For glory: to glorify you. 
9 Eager for the glory of winning the prize in the chariot-race, 
11 The hymn is a prayer for aid in a coming battle, 
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! HYMN XLII. . Indra-Varuna. 
IAM theroyal Ruler, mine is empire, as mine who sway all 
^. life are all Immortals. 
Varuna’s will the Gods obey and follow. I am the King of 
men’s most lofty cover. 
2 Jam King Varuna. To me were given these first existing 
high celestial powers. 
Varuna’s will the Gods obey and follow. Iam the King of 
. men's most lofty cover. 
3 I Varuna am Indra: in their greatness, these the two wide 
deep fairly-fashioned regions, ; 
These the two world-halves have I, even as Tvashtar knowing 
all beings, joined and held together. 
4 I made to flow the moisture-shedding waters, and set the 
heaven firm in the seat of Order. 
By Law the Son of Aditi, Law Observer, hath spread abroad 
N the world in threefold measure. 
5 Heroes with noble horses, fain for battle, selected warriors, 
call on me in combat. 
I Indra Maghavan, excite the conflict; I stir the dust, Lord 
of gurpassing vigour. 
6 All this I did. The Gods’ own conquering power never im- 
pedeth me whom none opposeth. _ ! 
When lauds and Soma juice have made me joyful, both the 
unbounded regions are affrighted. 
7 All beings know these deeds of thine: thou tellest this unto 
Varuna, thou great Disposer ! 
Thou art renowned as having slain the Vritras. Thou madest 
flow the floods that were obstructed. 
8 Our fathers then were these, the Seven Rishis, what time the 
son of Durgaha was captive. 


- Varuna arid his supersessor Indra severally urge their claims to superiority, 
and the poet decides between them. Cf. X. 124, : 

1 Varuna is the speaker of the first four stanzas, Men's most lofty cover : 
the highest heaven. 

8 Indra all that Indra represents, Prince and King of all. 

As Tvaghiar or, as their great artificer. 

4 In the seat of Order : in the place appointed by Law or the eternal Order 
of the universe. The Son of Aditi : I, Varuna. 

5 Indra is the speaker of this and of the following stanza. 

7 The poet speaks. 

8 Our fathers then were these: The seven Rishis were the protectors of 
this our (kingdom). — Wilson. The meaning is obscure. Professor Grassmannm 
banishes stanzas 8, 9, and 10 to the appendix as late additions to the hymn 
S&yana says that Purukutsa, son of Durgaha; being in captivity, his wife 
propitiated the Seven Rishis, who by the favour of Indra and Varuna obtain- 

_ ed for her a son named Trasadasyu. For her: the wife of Purukutsa. 
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For her they gained by sacrifice Trasadasyu, a demi god, Uke 
Indra, conquering foemen. 
9 The spouse of Purukutsa gave oblations to OE O Indra- 
Varuna, with homage. 

Then unto her ye gave King Trasadasyu, the dem ga, the 

| slayer of the foeman. 
10 May we, possessing much, delight in riches, Gods i in oblations 
and the kine in pasture ; 

And that Milch-cow who shrinks not from the milking, O 
Indra-Varuna, give to us daily. 


HYMN XLIII. Asvins. 
Wo will hear, who of those who merit worship, which of all 
Gods take pleasure in our homage? 
On whose heart shall we lay this laud celestial, rich with fair 
offerings, dearest to Immortals? 
2 Who will be. gracious? Who wil come most quickly of all 
the Gods? who will bring bliss most largely? 
What car do they call swift with rapid coursers? That which 
'the Daughter of the Sun elected. 
3 So many days do ye come swiftly hither, as Indra to give help 
in stress of battle. 
Descended from the sky, divine, strong-pinioned, by which of 
all your powers are ye most mighty ? 


4 What is the prayer that we should bring you, Asvins, whereby 
ye come to us when invocated 1 
Whether of you confronts e'en great betrayal?. Lovers of 
sweetness, Dasras, help and save us. 


5 In the wide space your chariot reacheth heaven, what time it 
turneth hither from the ocean. 
Sweets from your sweet shall drop, lovers of sweetness ! These 
have they dressed for you as dainty viands. 
6 Let Sindhu with his wave bedew your horses: in fiery glow 
. have the red birds come hither. 
Observed of all was that your rapid going, whereby ye were 
the Lords of Sürya's Daughter. 


7 Whene'er I gratified you here together, your grace was given 
us, O ye rich in booty. 
Protect, ye Twain, the singer of your praises: to you, Nasa- 
tyas,is my wish directed. " 


emcee —2— — 


10 That Milch-coi : wealth. 

2 The Daughter of the Sun: Süryá, bride of the Asvins. See I. 116. 17. 

4 JDasras: workers of marvels, mighty ones, a common appellation of the 
.Svins. 

6 Birds: flying steeds. Cf. IV. 45. 4. 


29 
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. HYMN XLIV. Asvins. 
We wil invoke this day your car, far-spreading, O Asvins, 
even the gathering of the sunlight, — 
Car praised in hymns, most ample, rich in treasure, fitted with 
. seats, the car that beareth Surya. 
2 Asvios ye gained that glory by your Godhead, ye Sons of 
Heaven, by your own might and power. 
Food followeth close upon your bright appearing when stately 
horses in your chariot draw you. 
3 Who bringeth you to-day for help with offered oblation, or 
with hymns to drink the juices ? 
Who, for the sacrifice’s ancient lover, turneth you hither, 
As vins, offering homage ? 
4 Borne on your golden car, ye omnipresent! come to this sacri- 
fice of ours, Nasatyas. 
Drink of the pleasant liquor of the Soma: give riches to the 
people who adore you. 


5 Come hitherward to us from earth, from heaven, borne on 
your golden chariot rolling lightly. : 
Suffer not other worshippers to stay you: here are ye bound 
by earlier bonds of friendship. 


6 Now for us both, mete out, O Wonder-Workers, riches exceed- 
ing great with store of heroes, 

Because the men have sent you praise, O Asvins, and Aja- 
milhas come to the laudation. 


7 Whene er I gratified you here together, your grace was given 
us, O ye rich in booty. 
Protect, ye Twain, the singer of your praises: to you, 
Nasatyas, is my wish directed. 


HYMN XLV. Asvins. 
YONDER goes up that light: your chariot is yoked that travels 
round upon the summit of this heaven. 
Within this car are stored three kindred shares of food, and 
a skin filled with meath is rustling as the fourth. 


1 The gathering of the sunlight: Professor Wilson translates, after Sayana, 
‘the associator of the solar ray, and observes: Sangatim goh, is only 
explained, goh sangamayitdram, the bringer into union, or associator, of Go; 
what the latter is intended for is not explained, and the translation is purely 
conjectural, founded upon the connection of the Asvins with light or the sun.’ 
Professor Grassmann translates: ‘der zur Milch eilt,’ ‘which hastens to the milk.’ 

6 Both ; priests and patrons. A jamſhas men of the Rishi's family 

The Rishi of this and the remaining hymns of this Book is Vámadeva, 

1 Three kindred shares : shares of similar food, for both Asvins and Süryä, 
the skin of meath being intended for earthly beings. Ludwig. 
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2 Forth come your viands rich with store of pleasant meath, 
ahd cars and horses at the flushing of the dawn, 
Stripping the covering from the surrounded gloom, and 
spreading through mid-air bright radiance like the Sun. 
3 Drink of the meath with lips accustomed to the draught; 
harness for the meath’s sake the chariot that ye love. 
Refresh the way ye go, refresh the paths with meath : hither, 
Q Asvins, bring the skin that holds the meath. 
4 The swans ye have are friendly, rich in store of meath, gold- 
pinioned, strong to draw, awake at early morn, 
Swimming the flood, exultant, fain for draughts that cheer: 
ye come like flies to our libations of the meath. 
5 Well knowing solemn rites and rich in meath, the fires sing 
to the morning Asvins at the break of day, 
When with pure hands the prudent energetic priest hath 
with the stones pressed out the Soma rich in meath. 
6 The rays advancing nigh, chasing with day the gloom, spread 
through the firmament bright radiance like the Sun ; 
And the Sun h urnessing his horses goeth forth: ye through 
your Godlike nature let his paths be known. 
Devout in thought I have declared, O Asvins, your chariot 
with good steeds, which lasts forever, . 
Wherewith ye travel swiftly through the regions to the: 
prompt worshipper who brings oblation. 


HYMN XLVI. Vayu. Indra-Vayu. 


DRINK the best draught of Soma juice, O Vayu, at our holy 
rites : ; 
For thou art he who drinketh first, | 
2 Come, team-drawn, with thy hundred helps, with Indra seated 
in the car, 
Váyu, and drink your fill of juice. 
3 May steeds a thousand bring you both, Indra and Vayu, 


hitherward 
To drink the Soma, to the feast. 


4 For ye, O Indra-Vayu, mount the golden-seated car that aids 
The sacrifice, that reaches heaven. | 


.-T 


4 Swans the Asvins’ chariot-steeds. . 

6 The rays advancing nigh: I follow the interpretation of Siyana who 
supplies the rays’ and ‘the gloom; but the exact meaning of the half-line 
ia uncertain, 
gm 12275 ' 


2 Drink your fll; the verb is in the dual number, Indra being included. 
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5 On far-refulgent chariot come unto the man who offers gifts : 
Come, Indra-Vá&yu, hitherward, 

6 Here, Indra-Váyu, is the juice: drink it, accordant with the 

Gods 

p Within the giver's dwelling-place. . 

7 Hither, O Indra-Váyu, be your journey: here unyoke your 
'gteeds, 

Here for your draught of Soma juice. | 

HYMN XLVII. Vayu. Indra-Váyu. 

Vayu, the bright is offered thee, best of the meath at holy rites. 

Come thou to drink the Soma juice, God, longed-for, on thy 
team-drawn car. 

O Vá&yu, thou and Indra are meet drinkers of these Soma- 
draughts, l j 

For unto you the drops proceed as waters gather to the vale. 


3 O Indra-Vayu, mighty Twain, speeding together, Lords of 


t2 


Strength, 
Come to our succour with your team, that ye may drink the 
| Soma juice. 2 
4 The longed-for teams which ye possess, O Heroes, for the 
worshipper, 
Turn to us, Indra-Váyu, ye to whom the sacrfice is paid. 
HYMN XLVIII. Vayu. 
Taste offerings never tasted yet, as bards enjoy the foeman’s 
wealth. 


O Vayu, on refulgent car come to the drinking of the juice. 


Removing curses, drawn by teams, with Indra seated by thy side, 
O Vayu, on refulgent car come to the drinking of the juice. 


3 The two dark treasuries of wealth that wear all beauties wait 
on thee. 


O Vayu, on refulgent car come to the drinking of the juice. 


bo 


1 The bright : juice, understood, 

1 As bards enjoy the foeman's wealth : vipo nd ryo aryah: SAyana explains 
vino nå as like a king who makes his enemies tremble,’ and d arydh as 
‘bestow wealth upon the worshipper.’ Professor Grassmann translates : ‘gleich 
Reisern spriess des Frommen Gut,’ ‘May the pious man’s wealth sprout like 
twigs or suckers.’ Vipo (vípah) may mean either inspired singers, bards, or 
twigs, and arih, of which: aryah is the genitive, means both an enemy and a 


pious man, à worshipper. I follow Professor Ludwig's interpretation. Thie 5 : 
‘bards’ are the inspired singers of the victorious party who share the booty 


after the battle. 


8 The two durk treasuries of wealth: heaven and earth, not yet illuminated 
by the sun, . 
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4 May nine-and-ninety harnessed steeds who yoke them at thy 
will bring thee. | 
0 Vayu, on refulgent car come to the drinking of the juice. 
5 Harness, O Vayu, to thy car a hundred well-fed tawny 
|  gteeds, 
Yea, or a thousand steeds, and let thy chariot come to us 
with might. | 


HYMN XLIX. Indra-Bribaspati. 


DzaR is this offering in your mouth, O Indra and Brihaspati : 
Famed is the laud, the gladdening draught. 


2 'This lovely Soma is effused, O Indra and Brihaspati, 
For you, to drink it and rejoice, 


3 As Soma-drinkers to our house come, Indra and Brihaspati— 
and Indra—te drink Soma juice. 


. 4 Vouchsafe us riches hundredfold, O Indra and Brihaspati, 
With store of horses, thousandfold. 


5 O Indra and Brihaspati, we call you when the meath is shed, 
With songs, to drink the Soma juice. 

6 Drink, Indra and Brihaspati, the Soma in the giver's house: 
Delight yourselves abiding there. | ' | 


HYMN L. | ' Brihaspati. 


Hiw who with might hath propped earth's ends, who sitteth 
in threefold seat, Brihaspati, with thunder, | 
Him of the pleasant tongue have ancient sages, deep-thinking, 
holy singers, set before them. 


2 Wild in their course, in well-marked wise rejoicing were they, 
Brihaspati, who pressed around us. 


Preserve, Brihaspati, the stall uninjured, this company’s. rain- 
ing; ever-moving birth-place. 


— — ͤ Z— ub——— que inb 


3 And Indra: the words indrascha of the text are manifestly superfluous. 


Indra and Brihaspati conjointly are the deities of stanzas 10 and ll, which, 
with 7, 8, and 9, are evidently a late addition to the original hymn. 


1 In threefold seat: heaven, mid-air, and earth. Set before them for adora- 
tion; or given them the foremost place in sacrifice. _ l 


2 They...who pressed around us: apparently the Maruts, The stall: lik 
‘the boundless stall’ of III. 1, 14, the aerial home of the Maruts. 


= This company’s the text has only asya, of this.’ I follow Professor Ludwig 

in. his interpretation of this very difficult stanza, and supply ganasya, troop or 
company, i. e. of the Maruts. According to S&yana, Biihaspati is asked to 
protect the worshipper or institutor of the sacrifice, 


a” 


— 
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3 Brihaspati, from thy remotest distance have they sat down 
who love the law eternal. 
For thee were dug wells springing-from-the. mountain, which 
murmuring round abc about pour streams of sweetness. ds 
4 Brihaspati, when first he had his being from mighty splendour 


in supremest heaven, 
Strong, with his sevenfold mouth, with noise of thunder, with 


his seven rays, blew and dispersed the darkness. 


5 With the loud-shouting band who sang his praises, with 
thunder, he destroyed obstructive Vala. 
Brihaspati thundering drave forth the cattle, the lowing cows 
who make oblations ready. 
6 Serve we with sacrifices, gifts, and homage even thus the 
Steer of all the Gods, the Father. 
Brihaspati, may we be lords of riches, with noble progeny and 
store of heroes. 
7, Surely that King by power and might heroic bath made him 
~ lord of all his foes’ possessions, 
Who cherishes Brihaspati well-tended, adorns and worships 
him as foremost sharer. 
8 In his own house he dwells in peace and comfort : to 583 for 
ever holy food flows richly. 
To him the people with free will pay homage—the King with 
whom the Brahman hath precedence. 
9 He, unopposed, is master of the riches of his own subjects 
and of hostile people. 
The Gods uphold that King with their protection who helps 
the Brahman when he seeks his favour. 
10 Indra, Bribaspati, rainers of treasure, rejoicing at this sacrifice 


drink the Soma. 
Let the abundant drops sink deep within you: vouchsafe us 


riches with full store of heroes. 


8 Have they sat down - probably the Maruts are intended, and not horses 
as Sáyana says. Wells springing from the mountain: reservoirs of Soma 
juice, pressed out by the stones, have been prepared. 

4 Sevenfold mouth......seven rays: as identified with Agni. 

5 Obstructive: or retentive; the meaning of phaligdm is somewhat un- . 
certain ; probably, reservoir, i, e. holder and withholderof the rain. The loud: 
shouting band: the Maruta. 8 

10 Rainers of treasure : the meaning of vristanvasũ is uncertain ; ‘strong | 
or excellent as bulls,’ according to Ludwig and Grassmann. Perhaps ‘strong. . 
with treasures,’ ; 
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11 Bribaspati and Indra, make us prosper: may this be your 
benevolence to us-ward. | 
Assist our holy thoughts, wake up our spirit: weaken the 

` hatred of our foe and rivals. * 


HYMN LI. Dawn, 


Forra from the darkness in the region eastward this most 
abundant splendid light hath mounted. 

Now verily the far-refulgent Mornings, Daughters of Heaven, 
bring welfare to the people. 


2 The richly-coloured Dawns have mounted eastward, like 
^. pillars planted at our sacrifices, 

And, flushing far, splendid and purifying, unbarred the 
portals of the fold of darkness. 


3 Dispelling gloom this day the wealthy Mornings urge liberal 
givers to present their treasures. 
In the unlightened depth of darkness round them let niggard 
traffickers sleep unawakened. 


4 O Goddesses, is this your car, I ask you, ancient this day, or 
is it new, ye Mornings, 
Wherewith, rich Dawns, ye seek with wealth Navagva, 
Dasagva Angira, the seven-toned singer? 


5 With horses harnessed by eternal Order, Goddesses, swiftly 
round the worlds ye travel, | 
Arousing from their rest, O Dawns, the sleeping, and all that 
lives, man, bird, and beast, to motion. 


6 Which among these is eldest, and where is she through whom 
they fixed the Ribhus’ regulations ? 
What time thesplendid Dawns go forth for splendour, they 
are not known apart, alike, un wasting. - 


4 Blest were these Dawns of old, shining with succour, true 
with the truth that springs from holy Order; 
With whom the toiling worshipper, by praises, hymning and 
lauding, soon attained to riches. 
.. p —Á— A GB ER 

3 Niggard traffickers : wealthy churls who offer no sacrifices. 

4 Navugva, Dagagva: individual members of the so-named mythical priestly 
families which are frequently associated with the: Angirases. Angira a 
member of the family of Angiras. Seven-toned : literally, ‘seven-mouthed,’ 
using in his hymns the seven metres of the Veda, or repeating hymns of 
seven kinds. 


6 The Ribhus regulations: the seasons of the year, the Ribhts being 
cosmic powers and closely connected with the Ritus. 
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8 Hither from eastward all at once they travel, from one place 
spreading in the self-same manner. 
Awaking, from the seat of holy Order the Godlike Dawns 
come nigh like troops of cattle. 
9 Thus they go forth with undiminished colours, these Morn- 
ings similar, in self-same fashion, 
Concealing the gigantic might of darkness with radiant bodies 
bright and pure and shining. 


10 O Goddesses, O Heaven's refulgent Daughters, bestow upon 
us wealth with store of children. 
As from our pleasant place of rest we rouse us may we be 
masters of heroic vigour. 
11 Well-skilled in lore of sacrifice, ye Daughters of Heaven, 
refulgent Dawns, I thus address you. 
May we be glorious among the people. May Heaven vouchsafe 
us this, and Earth the Goddess. 


HYMN LIL Dawn. 


' Tus Lady, giver of delight, after her Sister shining forth, 
Daughter of Heaven, hath shown herself. 


2 Unfailing, Mother of the Kine, in colour like a bright red mare, 
The Dawn became the Asvins’ Friend. 


3 Yea, and thou art the Agvins’ Friend, the Mother of the Kine 
art thou: 
O Dawn, thou rulest over wealth. 


4 Thinking of thee, O Joyous One, as her who driveth hate away, 
We woke to meet thee with our lauds. 


5 Our eyes behold thy blesséd rays like troops of cattle loosed 
to feed. 
Dawn hath filled full the wide expanse. 


6 When thou hast filled it, Fulgent One! thou "e bare the 
gloom with light. 
After thy nature aid us, Dawn. 


7 Thou overspreadest heaven with rays, the dear wide region of 
mid-air 
With thy bright shining lustre, Dawn. 


8 Like troops of cattle going forth to pasture at day-break. 


[omi 


I After her Sister : when Night has departed. 


3 The Kime the early rays of light, or fleecy clouds of morning. Pond | 
of the Asvins as being worshipped at the same time. 


& Driveth hate away : especialy the malignity of the evil apata of the: tek 


1 


HYMN 54] THE RIGVEDA. ge 


HYMN LIII. STER i 
Or Savitar the God, the sapient Asura, we crave this great 
gift which is worthy of our choice, ; 
Wherewith he freely grants his worshipper defence. This with 
his rays the Great God hath vouchsafed to us. 


2 Sustainer of the heaven, Lord of the whole world's life, the 
Sage, he putteth on his golden-coloured mail. 
Clear-sighted, spreading far, filling the spacious realm, Savitar 
hath brought forth bliss that deserveth laud. | 
3 He hath filled full the regions of the heaven and earth: the 
God for his own strengthening waketh up the hymn. 
Savitar hath stretched out his arms to cherish life, producing 
with his rays and lulling all that moves. 


4 Lighting all living creatures, ne'er to be deceived, Savitar, 
God, protects each holy ordinance. 
He hath stretched out his arms to allthe folk of earth, and, 
with his laws observed, rules his own mighty course. 
5 Savitar thrice surrounding with his mightiness mid-air, three 
regions, and the triple sphere of light, 
Sets the three heavens in motion and the threefold earth, and 
willingly protects us with his triple law. ; 
6 Most gracious God, who brings to life and lulls to rest, he 
who controls:the world, what moves not and what moves, 
May he vouchsafe us shelter, —Savitar the God,—for tranquil 
life, with triple bar against distress. 


7 With the year's seasons hath Savitar, God, come nigh : may 
he prosper our home, give food and noble sons. 
May he invigorate us through the days and nights, and may 
he send us opulence with progeny. 


HYMN LIV. i Savitar, 
Now must we praise and honour Savitar the God: at this 
time of the day the men must call to him, 
Him who distributes wealth to Manu's progeny, that he may 
grant us here riches most excellent. 
2 For thou at first producest for the holy Gods the noblest of 
all portions, immortality : | 
Thereafter as a gift to men, O Savitar, thou openest existence, 
life succeeding life. 


fpa. 


1 Savitar: the Sun as the great vivifier, generator, and producer. 
9 Lulling the word in the text, nivesáyan, means bringing to rest.’ S&yana 
explains it by establishing in their several duties.’ S A 
5 Triple lauw: according to S&yana, his functions as distributer of heat, rain, 
and cold. Three heavens; seo I. 105, 5, 
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3 If we, men as we are, have sinned against the Gods through 
want of thought, in weakness, or through insolence, 
Absolve us from the guilt and make us free from sin, 
O Savitar, alike among both Gods and men. 
4 None may impede that power of Savitar the Gol whereby he 
will maintain the universal world. 
. What the fair-fingered God brings forth on earth’s expanse or 
in the height of heaven, that work of his stands sure. 
5 To lofty hills thou sendest those whom Indra leads, and 
givest fixed abodes with houses unto these. 
However they may fly and draw themselves apart, still, 
Savitar, they stand obeying thy behest. 
6 May the libations poured to thee thrice daily, day after day, 
O Savitar, bring us blessing. 
May Indra, Heaven, Earth, Sindhu with the Waters, Aditi 
with Adityas, give us shelter. 


HYMN LV. Visvedevas. 
| 'Wuo of you, Vasus, saveth? who protecteth? O Heaven and 
Earth and Aditi, preserve us, 
Varnna, Mitra, from the stronger mortal. Gods, which of you 
at sacritice giveth comfort ? l 
2 They who with laud extol the ancient statutes, when they 
shine forth infallible dividers, 
Have ordered as perpetual Ordainers, and beamed as holy- 
thoughted Wonder-Workers. 
3 The Housewife Goddess, Aditi, and Sindhu, the Goddess Svasti 
I implore for friendship : : 
And may the unobstructed Night and Morning both, day and 
night, provide for our protection. 
4 Aryaman, Varuna have disclosed the pathway, Agni as Lord of 
Strength the road to welfare. 
Lauded in manly mode may Indra-Vishnu grant us their power- 
ful defence and shelter. 


2 


5 To lofty hills: ‘Thou elevatest those, of whom Indra is chief, above the 
vast clouds: for these, (thy worshippers), thou providest dwelling (places) 
filled with habitations.'--Wilson. ‘The difficulties in connection with this 
verse are very great, and perhap: ff ::. “ays Professor Peterson, in 
whose Hymns from the Rigveda | ^ ., .. Series, No. XXXVI.) the 
Sauskrit student will find a full statement of these difficulties, and the inter- 
pretations proposed by Sáyana and by European scholars, not one of whic 
is convincing. a 

2 They: the deities of light; ‘dividers’ as separating day from night, and 
‘ Ordainers’ as fixing and regulating the year and the seasons, Tos 

3 Housewife Goddess: as being the mother of the Gods.  Svagti ; Prosperity, 


y 
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5 J have besought the favour of the Maruts, of Parvata, of Bhaga 


God who rescues. ~ 
From trouble caused by man the Lord preserve us; from woe 
sent by his friend let Mitra save us. . 


6 Agree, through these our watery oblations, Goddesses, Heaven 
and Earth, with Ahibudhnya. 
As if to win the sea, the Gharma-heaters have opened, as they 
come anear, the rivers. 2E 


7 May Goddess Aditi with Gods defend us, save us the saviour 
God with care unceasing. 
We dare not stint the sacred food of Mitra and Varuna upon 
the back of Agni. 


8 Agni is Sovran Lord of wealth, Agni of great prosperity : 
May he bestow these gifts on us. 
9 Hitherto us, rich pleasant Dawn, bring many things to be 
desired, 
Thou who hast ample store of wealth. 


10 So then may Bhaga, Savitar, Varuna, Mitra, Aryaman, Indra, 
with bounty come to us. 


HYMN LVI. Heaven and Earth, 


May mighty Heaven and Earth, most meet for honour, be 
present here with light and gleaming splendours ; 

When, fixing them apart, vast, most extensive, the Steer roars 
loudly in far-reaching courses. 


2 The Goddesses with Gods, holy with holy, the Two stand pour- 
inz out their rain, exhaustless : 
Faithful and guileless, having Gods for children, leaders of 
sacrifice with shining splendours. ' 


5 The Lord: Varuna. Sent by his Friend : Varuna, as the great chastiser of 
men. Professor Roth, whom Professor Grassmann follows, takes janydt to 
mean caused by strangers, and mitriyd! caused by friends. 

6 This stanza is difficult and its meaning is obscure. The words dpyebhir 
ishtaíh, ‘through watery oblations,” are rendered by Professor Grassmann, 
‘nebst den erwünschten  Wassergáttern, ‘together with the wished-for 
Water-Gods.’  Ahibudhnya: the Dragon of the Deep, is a divine being who 
dwells in the depths of the ocean of air. Cf I. 186.5; II. 81. 6. As if to 
win the sea : as if wishing to gain the ocean of abundant wealth. The Gharma- 
heaters: the priests who prepare the oblation of hot milk or other hot 
beverage which is offered especially to the Asvins. Or Gharma may mean the 
ealdron or vessel in which the oblation is boiled. The meaning seems to be, 
as Professor Ludwig explainsit, that the priests, sacrificing, and hymning 
lead down towards themselves the rivers of the ocean of plenty. | 

7 The saviour Gad : Indra. Upon the back of Agni: poured upon the flames, 


1 The Steer: according to Sdyana, Parjanya the God of rain - clouds. 
2 Pouring out their ruin: bestowing good gifts. 
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9 Sure in the worlds he was a skilful Craftsman,he who produced 
these T'wain the Earth and Heaven. 
Wise, with his power he brought both realms together, spacious 
and deep, well-fashioned, unsupported. 
4 O Heaven and Earth, with one accord promoting, with high 
protection as of Queens, our welfare, 
. Far-reaching, universal, holy, guard us. May we, car-borne, 
through song be victors ever. 
5 To both of you, O Heaven and Earth, we bring our lofty song 
of praise, 
Pure Ones! to glorify you both. 
6 Ye sanctify each other’s form, by your own proper might 
ye rule, 
And from of old observe the Law. 


7 Furthering and fulfilling, ye, O Mighty, perfect Mitra’s Law. 
Ye sit around our sacrifice. 
HYMN LVII. Kshetrapabi, Ete. 
We through the Master- ‘the Field, even as through a 
friend, obtain ——— 
What nourisheth our kine and steeds. In such may he be 
good to us. rs ö 
2 As the cow yieldeth milk, pour for us freely, Lord of the Field, 
` the wave that heareth sweetness, 
Distilling meath, well-purified like butter, and let the Lords 
X of holy Law be gracious. 
r 9 Sweet be the plants for us, the heavens, the waters, and full 
of sweets for us be air’s mid-region. 
May the Field’s Lord for us be full of sweetness, and may we 
follow after him uninjured. 
4 Happily work our steers and men, may the plough furrow 


happily. 
Happily be the traces bound ; happily may he ply the goad. 


4 As of Queens: I follow with some hesitation Professor Ludwig's inter- 
pretation of patnivadbhir, Professor Wilson, following Sdyana, translates, 
“with our spacious dwellings, inhabited by our wives.’ 

5 These three concluding verses form in reality another hymn. 


In this hymn various agricultural personifications are addressed, the deity 
of the first three stanzas being called Kshetrapati, of the fourth S.ina, of 


the fifth and eighth Sunfstra, of the sixth and seventh Sità. It is said in 


the Grihya Sütras that each verse is to be silently repeated, with an anes | 

to fire, at the commencement of ploughing.'— Wilson. E 
1 The Master of the Field; Ashetrapati, the popular Genius Loci, said to . 

mean either Rudra or Agni, 


HYMN 98] - ` DHE RIGVEDA. 461 
5 Suna and Sira, welcome ye this laud, and with the milk which 


ye have made in heaven 
Bedew ye both this earth of ours. 


6 Auspicious Sita, come thou near: we venerate and worship thee 
That thou mayst bless and prosper us and bring us fruits 
abundantly. 


7 May Indra press the furrow down, may Püshan guide its 
course aright. 


May she, as rich in milk, be drained for us through each 
succeeding year. $ 

8 Happily let the shares turn up the ploughland, happily go the 
ploughers with the oxen. 


With meath and milk Parjanya make us happy. Grant us 
prosperity, Suna and Sira. 


HYMN LVIII. Ghrita. 
Forra from the ocean sprang the wave of sweetness: together 
with the stalk it turned to Amrit, 


That which is holy oil's mysterious title: but the Gods’ tongue 
is truly Amrit’s centre. 


* 


5 Suna and Stra: two deities or deified objects who bless or are closely con- 
nected with agriculture. According to Yáska. Suna (the auspicious) is Vayu, 
and Stra plough’ is Alitya or the Sun Professor Roth conjectures that the 
words mean here ploughshare and plough. Professor Grassmann translates : 
‘O Pflug und Lenker,’ ‘plough and ploughman.’. 

6 Sit: the Furrow or Husbandry personified and addressed as a deity ; 
in after time the heroine of the Ramayana. | 

7 Indra: as the God who sends the necessary rain, Indra is prayed to bless 
the work by pressing down and deepening the furrow. ‘May Jndra take hold 


of Sitd.'-— Wilson. May she, as rich in milk : according to the Scholiast, sf, 
. she, here means the sky. 


The hymn is in praise of Ghrita, the clarified butter or oil used in sacrifices, 
but a choice of deities is offered in the Index—Agni or Sürya, Waters, Cows, 
or Ghrita. It is, as Professor Wilson observes, ‘a good specimen of Vaidik 
vagueness, and mystification, and of the straits to which commentators are put 
to extract au intelligible meaning from the text,’ 


1 It would be fruitless, as Professor Ludwig remarks, to repeat all the 
various explanations which Séiyana gives of the first line of this stanza: they 
only show the utter uncertainty of tradition in reference to the passage. For 

‘instance, samudra, ocean, is said to mean, sacrificial fire; or celestial fire ; or 
-the firmament; or the udder of the cow ; and @rmi, wave, may accordingly 
meaarreward ; or rain; or butter. Professor Ludwig thinks that the sense:of 
the stanza may be: the life-giving essence which develops itself out of the 
world-ocean turns into Soma in the Moon, but itis neither of these two, but 
the tongue of the Gods (Agni?) from which the Amrit proceeds and to which 
it returns, But see A. Hillebrandt, Vedische Mythologie, I. 321, 322. 
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2 Let us declare aloud the name of Ghrita, and at this sacrifice 


hold it up with homage. 
So let,the Brahman hear the praise we utter. This hath the 


four-horned Buffalo emitted. 
^9 Four are his horns, three are the feet that bear him; his heads 


are two, his hands are seven in number. 
Bound with a triple bond the Steer roars loudly: the mighty 


God hath entered in to mortals. 
4 That oil in triple shape the Gods discovered laid down within 


the Cow, concealed by Panis, 
Indra produced one shape, Sürya another: by their own power 


they formed the third from Vena. 
5 From inmost reservoir in countless channels flow down these 


rivers which the foe beholds not. aai 
I look upon thestreams of oil descending, and lo! the Golden 


Reed is there among them. 
6 Like rivers our libations flow together, cleansing themselves 
in inmost heart and spirit. 


The Brahman: according to Mahtdhara, the ritvij or priest. Probably 
Agni is meant. The last half-line of the stanza is trranslated, after Sáyana, 
by Professor Wilson: ‘the fair-complexioned deity perfects this rite, the 
epithet ‘four-horned’ being transferred to ‘Brahman.’ The God may be 
called a bufalo (gaurá, Bos Gaurus) as a type of extraordinary strength. Maht- 
dhara explains gaurd by yajña, sacrifice, having four horns, that is, four off- 
eiating priests, 

9 Four ave his horns: the four horns of Agni as identified with sacrifice are 
said by Sáyana to be the four Vedas, and, if identified with Aditya, the four 
cardinal points The three feet are, in the former case, the three daily sacri- 
fices, in the latter, morning, noon, and evening. The two heads are, in the 
former case, the Brakmaudana and the Pravargya ceremonies, in the latter, 
day and night. Similarly. the seven hunds are explained, alternatively, as the 
seven metres of the Veda or the seven rays of the Sun; and the triple bond 
as the Mantra, Kalpu, and Bráhmana, prayer, ceremonial, and rationale, of 
the Veda, or the three regions, heaven, firmament, and earth, Zhe Steer is, 
either as sacrifice or Aditya, the pourer down of rewards, and the loud roar- 
ing is the sound of the repetition of the texts of the Veda. Mahfdhara's 
explanation differs from that of Sdyana. The four horns are priests; or nouns, 
verbs, prepositions, and particles ; the three feet are the Vedas, or the first, 
second, and third persons, or the past, present, and future tenses ; the two 
heads are two sacrifices, or the agent aud object; the seven hands are the 
metres or the cases of the noun; and the three bonds are the three daily 
sacrifices, or the singular, dual, and plural numbers. See Wilson’s note. 

4 In triple shape: as milk, curds, and butter, according to S&yana. The 
meaning seems to be that Indra, Sürya, and Vena (who is probably Agni), 
restored the power of the elements of sacrifice respectively in heaven. the : 
firmament, and the earth, after they had been rendered ineffectual for a time 
by the malignant Panis. 

5 The Golden Reed; Celestial Agni, 
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The streams of holy oil pour swiftly downward like the wild 
beasts that fly before the bowman. 
7 As rushing down the rapids of a river, flow swifter, than the 
wind the vigorous currents, 7 
The streams of oil in awelling fluctuation like a red courser 
bursting through the fenees. 
8 Like women at a gathering fair to look on and gently smiling, 
they incline to Agni. | l 
The streams of holy oil attain the fuel, and Jatavedas joyfully 
receives them. 
9 As maidens deck themselves with gay adornment to join the 
' bridal feast, I now behold them. 
Where Soma flows and sacrilice is ready, thither the streams 
of holy oil are running. 
10 Send to our eulogy a herd of cattle: bestow upon us excellent 
possessions, 
Bear to the Gods the sacrifice we offer : the streams of oil flow 
pure and full of sweetness. 
11 The universe depends upon thy power and might within the 
sea, within the heart, within all life. 
May we attain that sweetly-flavoured wave of thine, brought, 
at its gathering, o'er the surface of the floods. 


10 Send to our eulogy a herd of cattle: this is S&yans's interpretation. The 
Gods are addressed, and asked to reward the singers. 

11 Thy power; Agni’s. Jn the sew: in the aerial ocean, the firmament, in 
which Agni is present as lightning. Within the heart: as Vaisvauaia, belong- 
ing to all men. Within all life: as the vital principle, or heat. The wave 
is the butter of the oblation., 


^ 


n 


BOOK THE FIFTH. 


HYMN I. Agni. 


AaNIis wakened by the people's fuel to meet the Dawn who 
cometh like a milch-cow. 
Like young trees shooting up on high their branches, his flames 
are rising to the vault of heaven. 
2 For worship of the Gods the Priest was wakened: at morning 
gracious Agni hath arisen. - 
Kindled, his radiant might is made apparent, and the great 
Deity set free from darkness. 
3 When he hath stirred the line of his attendants, with the pure 
milk pure Agni is anointed. 
The strength-bestowing gift is then made ready, which spread 
in front, with tongues, erect, he drinketh.: 
4 The spirits of the pious turn together to Agni, as the eyes of 
all to Sürya. 
He, when both Dawns of different hues have borne him, springs 
up at daybreak as a strong white charger. 
5 The noble One was born at days’ beginning, laid red in colour 
mid the well-laid fuel. : 
Yielding in every house his seven rich treasures, Agni is seat- 


ed, Priest skilled in worship. 
6 Agni hath sat him down, a Priest most skilful, on a sweet- 


smelling place, his Mother’s bosom. 
Young, faithful, sage, presminent o'er many, kindled among 
the folk whom he sustaineth. | 
7 This Singer excellent at sacrifices, Agni the Priest, they glorify 
with homage. 
Him who spread out both worlds by Law Eternal they balm 
with oil, strong Steed who never faileth. 


- | Young trees; the meaning of yahudh’ here is uncertain. ‘ Like birds (f) 


' flying up (or like strong men reaching up) to a branch’ (M. Müller). 


8 The line of his attendants : the ror ^* miaiatarine priests, the people of 


gt. 1.. But the exact meaning of thes: !-« the "ex: is uncertain, ^. 


4 To Sürya: to the Sun. Both Dawns: Night and Morning. 


. B. Sevea rich treasures : wealth of various sorts. 


6 His Mother's bosom; the altar raised above the ground. 
80 
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8 He, worshipful House-Friend, in his home is worshipped, our 
own auspicious, guest, landed by sages. 
That strength the Bull with thousand horns possesses, 
In might, O Agni, thou excellest others. 
.9 Thou quickly passest by all others, Agni, for him to whom 
thou hast appeared most lovely, 
Wondrously fair, adorable, effulgent, the guest of men, the 
darling of the people. 
10 To thee, Most Youthful God! to thee, O Agni, from near and 
far the people bring their tribute. 
- Mark well the prayer of him who best extols thee. Great, 
high, auspicious, Agni, is thy shelter. 
11 Ascend to-day thy splendid car, O Agni, in splendour, with the 
Holy Ones around it. 
Knowing the paths by mid-air’s spacious region bring hither 
Gods to feast on our oblation. 
12. To him adorable, sage, strong and mighty we have sung forth 
our song of praise and homage. 
. Gavishthira hath raised with prayer to Agni this laud far-reach- 
ing, like gold light to heaven. 
HYMN II. | Agni, 
Tux youthful Mother keeps the Boy in secret pressed to her 
close, nor yields him to the Father. 
But, when he lies upon the arm, thg people see his unfading 
, countenance before them. 
2 What child is this thou carriest as PT O Youthful One ? 
The Consort-Queen hath borne him. 
The Babe unborn increased through many autumns. I saw 
him born what time his Mother bare him. 
3 Isaw him from afar gold-toothed, bright-coloured, hurling 
his weapons from his habitation, 


8 The Bull with thousand horns: Agni as the Sun with his countless rays, 


1 The kindling of the sacrificial fire is figuratively described. The lower 
piece of wood retains the latent spark and will not give it up to the yajamdna 
or worshipper until he has generated it by attrition, When the fire has been 
produced, and is shown like a child that is carried on the arm, its br ighiness 
is apparent to all, This seems to be the meaning of the stanza ; but to arrive 
at it aratnad must be read instead of the arataú of the text; and thia or some 
similar alteration is required by the metre. But see Ludwig’ 8 Commentary. 

2 The meaning is obscure. The handmaid and the Consort-Queen (mdhisht) 
are perhaps the two fire-sticks. The fire thus produced is not the genuine 
Agni, who is born as lightning from the cloud. 

9 I offered sweet libations of Soma juice to Agni when I beheld him in the 
forni of lightning, and consequently the godless who do not eRe: ade 
are unable to injure me, 


v. 
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, " 
What time I gave him Amrit free from mixture. How can 
the Indraless, the hyranless hafm me! 


4 I saw him moving from the place he dwells in, even as with a 
herd, brilliantly shining. ` 
These seized him not: he had been born already. They who 
were grey with age again grow youthful. 


' 5 Who separate my young bull from the cattle, they whose pro- 


tector was in truth no stranger! 
Let those whose hands have seized upon them free them. May 
he, observant, drive the herd to us-ward. 


6 Mid mortal men the godless have secreted the King of all who 
live, home of the people. ` 
So may the prayers of Atri give him freedom. Reproached in 
turn be those who now reproach him. 
7 Thou from the stake didst loose e'en Sunahsepa bound for a 
thousand ; for he prayed with fervour. | 
So, Agni, loose from us the bonds that bind us, when thou art 
geated here, O Priest who knowest. 


8 Thou hast sped from me, Agni, in thine anger: this the protec- 
tor of Gods’ Laws hath told me. 
Indra who knoweth bent his eye upon thee : by him instructed 
ahr I come, O Agni. ] 
9 Agni shines far and wide with lofty splendour, and by his 
/ greatness makes all things apparent. 
He conquers godless and malign enchantments, and sharpens 


! both his horns to gore the Rakshas. 


ic a a te tt ² » ̃˙⅛ OTE TT ge 

4 Even as with a herd: Agni is here represented as the Sun with his host of 
rays. These seized him not: the Dawns could not detain him: the Sun waa 
too powerful. But the meaning of äh, these, without a substantive, is 


somewhat uncertain. They who were grey : the ancient flames of the Sun re- 


cover their youth and strength. Or the half-line may be rendered: The 
Dawns, the youthful Maidens, grow decrepit.’ This is Professor Ludwig's 


interpretation, and it has much to recommend it. 


5 This stanza is extremely obscure. It may refer to some actual occurrence 
to which a mythical colouring has been added. ‘What enemies have despoiled 


my kingdom! is S&yana's explanation of the first half-line. 
. 6 This stanza appears to refer to some contention between the descendanta 


of ‘Atri and some other priestly family, perhaps the Bhrigus, as Professor Lud- 
wig thinks, regarding the worship of Agni. Home of the people: Agni ;‘ the 


asylum of men.’ — Wilson. 


* 


7 Sunahgepa: see I. 24. Bound for a thousand : bought for a thousand 
cows in order that he might be bound to the sacrificial post. Sayana, who is 
followed by Professors Wilson, Roth, and Grassmann, takes sahderddytpdd 


together, * from à thousand stakes. 


„ 9 Rakshas: a collective noun signifying the whole race of Rakshaszs; 
originally, harm, injury. 
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10 Loud in the heaven above be Agni's roarings with keen-edged 
weapons to destroy the demons. 
e Forth burst his splendours in the Soma's rapture. The godless 
bands press round but cannot stay him. 


11 As a skilled craftsman makes a car, a singer I, Mighty One! 
this hymn for thee have fashioned. 
If thou, O Agni, God, accept it gladly, may we obtain thereby 
the heavenly Waiters. 


12- May he, the strong-necked Steer, waxing in vigour, gather the 
foeman's wealth with none to check him. 
Thus to this Agni have the Immortals spoken. To man who 
spreads the grass may he grant shelter, grant shelter to the 
man who brings oblation.. 


HYMN III. Agni. 


Tuou at thy birth art Varuna, O Agni; when thou art kindled 
thou becomest Mitra. 
In thee, O Son of Strength, all Gods are centred. haa art 
thou to man who brings oblation. 


2 Aryaman art thou as regardeth maidens : mysterious is thy 

name, O Self-sustainer. | 

Asa kind friend with streams of milk they balm thee what 
time thou makest wife and lord one-minded. 


3 The Maruts deck their beauty for thy glory, yea, Rudra! for 
thy birth fair, brightly-coloured. 
That which was fixed as Vishnu's loftiest station—therewith 
the secret of the Cows thou guardest. 


4 Gods through thy glory, God who art so lovely! granting nce 
ant gifts gained life immortal. 
, As their own Priest have men established Agni; and serve him 
fain for praise from him who liveth. 


— — — 


1 Varuna: regarded RB ihe t type of royalty. M Mitra: the friendly, bene- 
ficent God, Indra; the chief of all the Gods. 


2 Aryamau: in connexion with marriage; aryamdn meaning also a com- 
panion, especially a friend who asks a girl in marriage for another, and Agni 
being, as the Sun, the regulator of the season for marriage, and its consecrator 
as the sacrificial fire. F 

3 Rudra : here, as in other places, a name of en f 

Vishiwu’s loftiest station : the height of the firmament, which supplies milk to | 
the celestial Cows, and, as mysteriously connected with them, to the cows of 
earth. Zhe secret of the Cows ; apparently, their udder—the cloud—is meant 
by gühyam næmu géndm, ‘the cows’ secret name.’ 

. 4 Gained life immortal: Agni alone, it is said, was originally: immortal, and 
` tho other Gods obtained immortality thr ough hini; , 
From him who liveth: Agni, the special representant of vital power. ; 
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5 There is no priest more skilled than thou in worship; none | 
Self-sustainer ! passes thee in wisdom. 
The man within whose house as guest thou dwellest, O God, 
by sacrifice shall conquer mortals. 


6 Aided by thee, O Agni may we conquer through our "oblation, 
fain for wealth, awakened : 

May we in battle, i in the days’ assemblies, O Son of Strength, 
by riches conquer mortals. 


7 He shall bring evil on the evil-plotter whoever turns against us 
sin and outrage. 
Destroy this calumny ofhim, O Agui, whoever injures us with 
double-dealing. 
8 At this dawn’s flushing, God! our ancient fathers served thee 
with offerings, making thee their envoy, 
When, Agni, to the store of wealth thou goest, a God enkindled 
with good things by mortals. 


9 Save, thou who knowest, draw thy father near thee, who counts 
as thine own son, O Child of Power. 
O sapient Agni, when wilt thou regard us? When, skilled in 
holy Law, wilt thou direct us? 


10 Adoring thee he gives thee many a title, when thou, Good 
. Lord! acceptest this as Father. 
And doth not Agni, glad in strength of Godhead, gain splendid 
bliss when he hath waxen mighty! 


11 Most Vouthful Agni, verily thou bearest thy praiser safely 
over all his troubles. 
Thieves have been seen by us and open foemen: unknown 
have been the plottings of the wicked. | 


12 To thee these eulogies have been directed: or to the Vasu 
hath this sin been spoken. 
But this our Agni, flaming high, shall never yield us to calumny, 
to him who wrongs us. 


3 ee p 

6 Inthe days’ assemblies : gatherings on days appointed for sacrifice, 

8 The store of wealth ; according to S&yana, the place containing the riches 
of sacrificial offerings. 
9 Thy father the sacrificer, who supports Agni with oblations, and in his 
turn is loved and cherished as a son. 
. 10 Aeceptest this: the homage of the worshipper, When he hath waxen 
mighty : or been exalted by our praise. | 

11 Thieves have been seen: although we have seen thieves and enemies we 
have been saved by Agni from suffering injury from their evil designs, 

12, Hath this sin been spoken: ‘if my praise be not acceptable to Agni, it is 
an offence and a sin. Or tha menyar rry be, this sin of our enemies who 
plot against us has been a aena i. “ 


470 THE HYMNS OF [BOOK V. 


HYMN IV. Agni, 


O Aani, King and Lord of wealth and treasures, in thee is my 
7 delight at sacrifices, 
Throvgh thee may we obtain the strength we long for, and 
] overcome the fierce attacks of mortals. 
2 Agni, Eternal Father, offering-bearer, fair to behold, far-reach- 
ing, far-refulgent, 
From well-kept household fire beam food to feed us, and mea- 
sure out to us abundant glory. 


9 The Sage of men, tbe Lord of human races, pure, purifying 
Agni, balmed with butter, 
Him the Omniscient as your Priest ye stablish : he wins among 
the Gods things worth the choosing. 


4 Agni, enjoy, of one accord with I'à, striving in rivalry with 
beams of Sürya, 
Enjoy, O Játavedas, this our fuel, and bring the Gods to us 
to taste oblations. 
5 As dear House-Friend, guest welcome in the dwelling, to this 
our sacrifice come thou who knowest. 
And, Agni, having scattered all assailants, bring to us | the 
possessions of our foernen. 
6 Drive thou away the Dasyu with thy weapon. As, gaining 
vital power for thine own body, 
O Son of Strength, the Gods thou satisfiest, so in fight save 
us, most heroic Agni. 
7 May we, O Agni, with our lauds adore thee, and with our 
gifts, fair-beaming Puritier ! 
Send to us wealth containing all things precious: bestow upon 
us every sort of riches. 


8 Son of Strength, Agni, dweller in three regions, accept our 
sacrifice and our oblation. 

Among the Gods may we be counted pious: protect us with 
a triply-guarding shelter. 


— — 


4 IR: prayer and praise, personified. With beams of Surge putting forth 
thy power at day-break and so vying with the sun, 


6 Aa, gaining vital power; as the oblations of men which thou carriest to 
the Gods increase thine own strength also. Sayana takes the second half-line 
in connexion with the first: ‘Drive thou away the Dasyu with thy weapon, 
obtaining vital strength for thine own body.’ 

8 Dweller in three regions: heaven, firmament’ and earth, as the sun, ihe 
lightning, and terrestrial fire. 
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9 Over all woes and dangers, Játavedas, bear us as in à boat 
across a river. | 
Praised with our homage even as Atri praised thee, O Agni, be 
the guardian of our bodies. a 


10 As I, remembering thee with grateful spirit, a mortal, call with 
might on thee Immortal, 
Vouchsafe us high renown, O Játavedas, and may I be immor- 
tal by my children. 


11 The pious man, O JAtavedas Agni, to whom thou grantest 
ample room and pleasure, 

Gaineth abundant wealth with sons and horses, with heroes 
and with kine for his well-being. 


HYMN V. Aprꝛis. 


To Agni, Ja tavedas, to the flame, the well-enkindled God; 
Offer thick sacrificial oil. 
2 He, Narásansa, ne'er beguiled, inspiriteth this sacrifice : 
For sage is he, with sweets in hand. 
3 Adored, O Agni, hither bring Indra the Wonderful, the Friend, 
On lightly-rolling car to aid, 
4 Spread thyself out, thou soft as wool! The holy hymns have 
sung to thee. 
Bring gain to us, O beautiful ! 
5 Open yourselves, ye Doors Divine, easy of access for our aid: 
Fill more and more, the sacrifice. 
6 Fair strengtheners of vital power, young Mothers of eternal 
Law, 
Morning and Night we supplicate. | 
7 On the wind's flight come, glorifiod, ye two celestial Priests of 
man: 
Come ye to this our sacrifice. 
S.I]à, Sarasvati, Mahi, three Goddesses who bring us weal,. 
. Be seated harmless on the grass. 


— 8 


— —ÓÀ ra 


9 Atri: the famous Rishi, ancestor of Vasusruta the Rishi or seer of this hymn. 


` Aprta is the collective name of the Gods and deified objects addressed in 
the hymn. See I. 13; 142; 188; If 3; III. 4. 


4 Thou soft as wool? : the Barhis or sacred grass, on which the Gods are 
to ait, is addressed. 


5 Doors Divine of the sacrificial hall, types of the portals of the East. See 
I. 188. 5. i ' 


6 Eternal Law: law-ordained sacrifice. 
7 Two celestial Priests : see I. 18, 8. 
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9 Rich in all plenty, Tvashtar, come auspicious of thine own 
accord: 
Help us in every sacrifice. 
10 Vanaspati, wherever thou knowest the Gods’ mysterious names, 
„Send our oblations thitherward. 
11 To Agni and to Varuna, Indra, the Maruts, and the Gods, 
With Svaha be oblation brought. 


HYMN VI. Agni, 
I vanvE Agni that good Lord, the home to which the kine 
return: 
Whom fleet-foot coursers seek as home, and strong enduring 
steeds as home. Bring food to those who sing thy praise. 


2 "Tis Agni whom we laudas good, to whom the milch-kine 
come in herds, | ! 
To whom the- chargers swift of foot, to whom our well-born 
princes come. Bring food to those who sing thy praise. 
3. Agni the God of all mankind, gives, verily, a steed to man. 
Agni gives precious gear for wealth, treasure he gives when 
he is pleased. Bring food to those who sing thy«praise. 
4 God, Agni, we will kindle thee, rich in thy splendour, fading 
not, 
So that this glorious fuel may send forth by day its light for 
thee. Bring food to those who sing thy praise. 


5 To thee the splendid, Lord of flame, bright, wondrous, Prince 
of men, is brought : : 
Oblation with the holy verse, O Agni, bearer of our gifts. 
Bring food to those who sing thy praise. 


6 These Agnis in the seats of fire nourish each thing most 
excellent, 
They give delight, they spread abroad, they move themselves 
continually. Bring food to those who sing thy praise. 


7 Agni, these brilliant flames of thine wax like strong chargers 
mightily, 


10 Vanaspati: the sacrificial stake, regarded as a form of Agni. 
2 nene Hail! Glory! is here an Aprt, as a personification of Agni, See I, 


1 Strong enduring steeds: or constant worshippers, according to Sayana : 
and this interpretation is supported by stanza 2, which is a slightly-varied 
repetition of this stanza. 

6 These Agnis: the original flames of Agni manifested in the three fire- 
altars, each fire being regarded as an independent representative of Agni, 
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Who with the treadings of their hoofs go swiftly to the stalls 
of kine. Bring food to those who sing thy praise. 
8 To us who laud thee, Agni, bring fresh food and safe and happy 
homes. A i i 
May we who have sung hymns to thee have thee for envoy 
in each house. Bring food to those who sing thy praise. 


9 Thou, brilliant God, within thy mouth warmest both ladles 
of the oil. 
So fill us also, in our hymns, abundantly, O Lord of Strength. 
Bring food to those who sing thy praise. 


10 Thus Agni have we duly served with sacrifices and with hymns. 
So may he give us what we crave, store of brave sons and fleet- 
foot steeds. Bring food to those who sing thy praise. 


HYMN VII. Agni, 
OFFER to Agni, O my friends, your seemly food, your seemly 
praise ; 
To him supremest o'er the folk, the Son of Strength, the 
mighty Lord: 


2 Him in whose presence, when they meet in full assembly, men 
rejoice ; 
Even him whom worthy ones inflame, and living creatures 
bring to life. : 


3 When we present to him the food and sacrificial gifts of men, 
He by the might of splendour grasps the holy Ordinance's rein. 


4 He gives a signal in the night even to him who is afar, 
When he, the Bright, unchanged by eld, consumes the sovrans 
of the wood. 


5 Hein whose service on the ways they offer up their drops 
of sweat, 

On him as their high kin have they mounted, as ridges on 
the earth. 


7 To the stalls of kine: the flames of Agni wholongs for oblations of milk 
and butter are compared to the horses of raiders who seize the cattle of their 
enemies. 


PRED 


The Rishi of this and of the following hymn is said to be Isha of the famil 
of Atri. But this name appears to have been formed from the word ‘sham 
(food) in stanza 1, or ishdh in stanza 10, and not to be the name of a real 

erson. =, 
E 3 Grasps the holy Ordinance’s rein : assumes the direction of the sacrifice 
as invoker of the Gods and conveyer of men’s oblations. 
5 On the ways : in the course of sacrifice. The toil of the ministering priests 
is often regarded as their offering to the Gods, On him; the meaning of this 


- 
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6 Whom, sought of many, mortal man hath found to be the 
Stay of all; i 
He who gives flavour to our food, the home of every man that 
^J lives 
7 Even asa herd that crops the grass he shears the field and 
wilderness, 
With flashing teeth and beard of gold, deft with his unabat- 
ed might. DE 
8 For him, to whom, bright as an axe he, as to Atri, bath flashed 
forth, , 
Hath the well-bearing Mother borne, producing when her tim 
is come. 
9 Agni to whom the oil is shed by him thou lovest to support, 
Bestow upon these mortals fame and splendour and intelli- 
gence. 
10 Sueh zeal hath he, resistless one: he gained the cattle given 
|. by thee. l | 
Agni, may Atri overcome the Dasyus who bestow no gifts, 
subdue the men who give no food. 


HYMN VIII. Agni. 


O Aan urged to strength, the men of old who loved the Law 
enkindled thee, the Ancient, for their aid, 

Thee very bright, and holy, nourisher of all, most excellent, 
the Friend and Master of the home. 


2 Thee, Agni, men have stablished as their guest of old, as 
Master of the household, thee, with hair of flame; 
High-hannered, multiform, distributer of wealth, kind helper, 
good protector, drier of the floods. 


3 The tribes of men praise thee, Agni, who knowest well burnt 
offerings, the Discerner, lavishest of wealth, 


——uy„—V— m rrt iiio —ñ˙é—ð 


line is obscure, Professor Wilson, following SAyana, translates: and (the 
drops) mount upon the fire as if they were its own numerous offspring as (boys 
ride) upon the back (of a father), The meaning may be that the drops mount 
upon Agni, who bears the oblations to heaven, as the backs or ridges (of the 
hills) raise themselves above the ground. My version, which follows Professor 
Ludwig’s explanation, is only conjectural. 

8 This stanza also is obscure. The well-bearing Mother is the lower fire-. 
stick which at the proper time produces the spark for the man to whom Agni, 
keen and bright as an axe, is manifested as he was to the ancient sage Atri, 
the ancestor of the Rishi of the hymn. 

10 The last Pa da is difficult. Professor Wilson, after SAyana, renders it: 
‘may Isha overcome (hostile) mon,’ But isháh is evidently ‘food,’ and not the 
name of a nian, . 
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Dwelling in secret, Blest One! visible to all, loud-roaring, : 
skilled in worship, glorified with oil. : 


4 Ever to thee, O Agni, as exceeding strong have we drawn 
nigh with songs and reverence singing hymns. 
So be thou pleased with us, Angiras! as a God enkindled by 
the noble with man's goodly light. 


5 Thou, Agni! multiform, God who art lauded much! givest in 
every house subsistence as of old. 
Thou rulest by thy might o'er food of many a sort: that light 
of thine when blazing may not be opposed. 


6 The Gods, Most Youthful Agni, have made thee, inflamed, the 
bearer of oblations and the messenger. 
Thee, widely-reaching, homed in sacred oil, invoked, effulgent, 
have they made the Eye that stirs the thought. 


7 Men seeking joy have lit thee worshipped from of old, O Agni, 
with good fuel and with sacred oil. 
So thou, bedewed and waxing mighty by the plants, spreadest 
thyself abroad over the realms of earth. 


HYMN IX. Agni. 


Beara oblations mortal men, O Agni, worship thee the God. 
I deem thee Jatavedas : bear our offerings, thou, unceasingly. 


2 In the man’s home who offers gifts, where grass is trimmed, 
Agni is Priest, E zu 
To whom all sacrifices come and strengthenings that win 
renown. 
3 Whom, as an infant newly-born, the kindling-sticks have 
brought to life, 
Sustainer of the tribes of men, skilled in well-ordered sacrifice. 
4 Yea, very hard art thou to grasp, like offspring of the wrig- 
gling snakes, 
When thou consumest many woods, like an ox, Agni, in the 
. mead. 


4.8 Dwelling in secret latent in the fire-sticks, or dwelling in men's hearts. 
4 The noble the patron of the sacrifice. RS 
7 Bedewed ; anointed with clarified butter. By the plants: which supply 
fuel 


1 Z deem thee Játauedas : I hold thee to be the knower of all created beings. 
“4 Like an ox; as an ox eats up the grass, 
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. 5 Whose flames, when thou art sending forth the smoke, com- 


pletely reach the mark, 
When Trita in the height of heaven, like as a smelter fanneth 


| . thee,"e’en as a smelter sharpeneth thee. 
6 O Agni, by thy succour and by Mitra’s friendly furtherance, 
May we, averting hate, subdue the wickedness of mortal men. 
7 O Agni, to our heroes bring such riches, thou victorious God. 
May he protect and nourish us, and help in gaining strength: 
be thou near us in fight for our success, | 


- HYMN X. Agni, 
Bring us most mighty splendour thou, Agni, resistless on 
thy way. 
With overflowing store of wealth mark out for usa path to 
. Strength. els 
2 Ours art thou, wondrous Agni, by wisdom and bounteousness 
of power. 
. The might of Asuras rests on thee, like Mitra worshipful in act. 
9 Agni, increase our means of life, increase the house and home 
of these, 
The men, the princes who have won great riches through our 
hymns of praise, 
4 Bright Agni, they who deck their songs for thee have horses 


as their meed, 
The men are mighty in their might, they whose high laud, as 
that of heaven, awakes thee of its own accord. 
5 O Agni, those resplendent flames of thine go valorously forth, 
Like lightnings flashing round us, like a rattling car that 
seeks the spoil. 
6 Now, Agni, come to succour us; let priests draw nigh to offer 
gifts; 
And let the patrons of our rites subdue all regions of the earth. 
T Bring to us, Agni, Angiras, lauded of old and lauded now, 
Invoker! wealth to quell the strong, that singers may extol 
thee. Be near us in fight for our success. 


„ 


5 Trita here perhaps Vayu, the Wind. According to S&yana, Trita here 
means Agni himself diffused in the three regions. 

4 Awukes thee of its own accord: the meaning of this last Pada is doubtful. 
Sayana disconnects bódhati tmand from the preceding words. and supplies the 
name of the Rishi Gaya: Gaya of his own accord arouses thee. 

6 Subdue all regions of the earth: an allusion to the digvijaya, universal 
conquest, or subjugation of all neighbouring princes. SAyana explains (sd 
alternatively as ‘wishes’; ‘ compass all their desires,’ 


>. 


Hiec gaaat Mae a INE 


. 


"So 
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HYMN XI. Agni. 
TEE watchful Guardian of the people hath been born, Agni, 
the very strong, for fresh prosperity. 
With oil upon his face, with high heaven- touching flame, he 
sghineth splendidly, pure, for the Bharatas. 
2 Ensign of sacrifice, the earliest Household-Priest, the men have 
kindled Agni in his threefold seat, : 
With Indra and the Gods together on the grass let the wise 
Priest sit to complete the sacrifice. 
3 Pure, unadorned, from thy two Mothers art thou born: thou 
camest from Vivasvin as a charming Sage. 
With oil they strengthened thee, O Agni, worshipped God: 
thy banner was the smoke that mounted to the sky. 
4 May Agni graciously come to our sacrifice. The men bear 
Agni here and there in every house. 
He hath become an envoy, bearer of our gifts: electing Agni, 
men choose one exceeding wise. 
5 For thee, O Agni, is this sweetest prayer of mine: dear to 
thy spirit be this product of my thought. 
As great streams fill the river so our songs of praise fill thee, 
and make thee yet more mighty i in thy strength. 
6 O Agni, the Angirases discovered thee what time thou layest 
hidden, fleeing back from wood to wood. 
Thou by attrition art produced as conquering might, and men, 
O sages call thee the Son of Strength. 


HYMN XII. Agni. 
To Agni, lofty Asura, meet for worship, Steer of eternal Law, 
my prayer I offer ; 
I bring my song directed to the Mighty like pure oil for his 
mouth at sacrifices. 
2 Mark the Law, thou who knowest, yea, observe it: send forth 
the full streams of eternal Order. 
I use no sorcery with might or falsehood : the sacred Law of 
the Red Steer I follow. 


c e 


1 For the Bharatas: for the sake of the priests, according to Sarahs and 
. Mahidhara, 


2 In is threefold seat: the three fire-altars. 


8 Phy two-Mothers ; the fire- sticks. Vivasván the sacrificer, according to 
Sáyana. But see Index. 


TZ 4 Here and there: or in different places; from one altar to another. 


6 Thou luyest hidden ; alluding to the legend of the flight and capture of 
AERE See I. 65, 1. 
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3 How hast thou, follower of the Law eternal, become the 
. _ knower. of a new song, Agni? 
The God, the Guardian of the seasons, knows me: the Lord 
of him who won this wealth I know not. 


4 Who, Agni, in alliance with thy foeman, what splendid help- 
ers won for them their riches ? 
Agni, who guard the dwelling-place of falsehood ? Who are 
protectors of the speech of liars? 


5 Agni, those friends of thine have turned them from ee * 

gracious of old, they have become ungracious. | 

They have deceived themselves by their own speeches, uttering 
wicked words against the righteous. 


6 He.who pays sacrifice to thee with homage, O Agni, keeps the 
Red Steer’s Law eternal ; 
Wide is his dwelling. May the noble offspring of Nahusha who 
wandered forth come hither. 


HYMN XIII. Agni. 


| | "Wir songs of praise we call on thee, we kindle thee with songs 
of praise, 
Agni, with songs of praise, for help. 


. 2 Eager for wealth, we meditate Agni’s effectual praise to-day, 
Praise of the God who touches heaven. 


3 May Agni, Priest among mankind, take pleasure in our songa 
of praise, 
And worship the Celestial Folk. 
4 Thou, Agni, art spread widely forth, Priest dear and excellent ; 
through thee 
Men make the sacrifice complete. 


5 Singers exalt thee, Agni, well lauded, best giver of our strength: 
So grant thou us heroic might. 


6 Thou, Agni, as the felly rings the spokes, encompassest tie 
Gods. 
I yearn for bounty manifold. 


8 Anower of a new song: according to Professor Ludwig, the new song is 
one in which for the first time we have been obliged to remind thee of thy 
duties as the champion of eternal Law, whereas formerly we had only thanks 
and prayers to offer thee, The Guar dian of the seasons : thou, Agni, who, aa 
the Sun, regulatest the seasons, knowest me ; but I know nothing of the God 
who has befriended my wealthy enemy. 

A gne are the Gods who have enriched the wicked who hate both thee and 
me 

6 The meaning of the second line is obscure. Professor Wilson, following 
` Bayana, translates : ‘and may a virtuous successor of the man who diligently 
worships thee come in his place. I adopt Professor Ludwig's rendering. 
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HYMN XIV. Agni, 
ExKINDbLIxe the Immortal, wake Agni with song of praise: may 
he bear our oblations to the Gods. à 
2 At high solemnities mortal men glorify him the Immortal, best 
At sacrifice among mankind. | 
8 s ns may bear their gifts to heaven, all glorify him Agni, 
Od, . 
With ladle that distilleth oil. 
4 Agni shone bright when born, with light killing the Dasyus 
„ and the dark: 
He found the Kine, the Floods, the Sun. 


5 Serve Agni, God adorable, the Sage whose back is balmed with 


et 


. 
; 
; 
El 
"PE 
j 


oil : l 
Let him approach, and hear my call. 


6 They have exalted Agni, God of all mankind, with oil and hymns 
Of praise, devout and eloquent. 


HYMN XV. m 


To him, the far-renowned, the wise Ordainer, ancient and glori- 
ous, a song I offer. re 

Enthroned in oil, the Asura, bliss-giver, is Agni, firm support 
of noble riches. 


2 By holy Law they kept supporting Order, by help of sacrifice, 

in loftiest heaven,— 
They who attained with born mien to the unborn, men seated. 
on that stay, heaven’s firm sustainer. 1 


3 Averting woe, they labour hard to bring him, the ancient, 
: plenteous food as power resistless. T 
May he, born newly, conquer his assailants: round him they 
stand as round an angry lion. 


When, like a mother, spreading forth to nourish, to cherish 
and regard each man that liveth,— 

Consuming all the strength that thou hast gotten, thou wander- 

. est round, thyself, in varied fashion. | 


— — —ö q́ñ — — 
The Rishi of Hymn XV. is said to be Dharu na of the family of Atri, but. 
this name is evidently taken from the words dharúnah (firm) iu stanza 1, and 
dharünam in stanza 2. m 
2 They who attained : our ancestors, or the Fathers, who with, or by the 
aid of, the priests, were raised to seats in the firmament, 


. 4 (hou wanderest round; seeking fresh wood to burn in order to restore thy 


exhausted strength. 
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5 May strength preserve the compass of thy vigour, God! that 
broad stream of thine that beareth riches. 
Thou, like a thief who keeps his refuge secret, hast holpen 
Atri to great wealth, by teaching. 
HYMN XVI. Agni. 
GRBAT power is in the beam of light, sing praise to Agni, to 
the God 
Whom men have set in foremost Place like Mitra 8 their 
eulogies. 
2 He by the splendour of his arms is Priest of every ile man: 
Agni conveys oblation straight, and deals, as Bhaga deals, his 
“boons. 
3 AM rests upon the laud-and love of him the rich, high-flaming 
God, 
On whom, loud-roaring, men have laid great strength as on a 
8 faithful friend. 
E: So, Agni, be the Friend of these with liberal gift of hero 
strength. 
Vea, Heaven and Earth have not surpassed this Youthful One 
iu glorious fame. 


5 O Agni, quickly come to us, and, glorifed, bring precious 
wealth. 
So we and these our princes will assemble for the good of all. 
Be near in fight to prosper us. 
HYMN XVII. Agni. 


Gop, may a mortal call the Strong hither, with solemn rites, 
to aid, 
A man call Agni to protect when sacrifice is well prepared. 


2 Near him thou seemest mightier still in native glory, set to 
hold 
Apart yon flame-hued vault of heaven, lovely beyond the 
thought of man. 


5 May strength preserve: mayest thou ever find fresh fuel or strengthening food, 

Thow, like w thief: ‘This may, perhaps, imply that the wealth bestowed 
upon the Rishi isdeposited i in a secure receptacle, like the bidden N of a 
thief, but the whole Sata is obscurely worded.— Wilson. 

1 Like Mitra: or as à friend. z 

2 Every able man: who ha means, will, and skill as a sacrificer. 

4 Of these: institutors of the sacrifice. This Youthful One: Agni. the 
exact meatiing of the second line is somewhat uncertain, 


l The Strong: Agni. 
2 Near him: Sürya, 
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3 Yea, this is by the light of him whom powerful song hath 
bound to act, i 
Whose beams of splendour flash on high as though they sprang 
from heavenly seed. . 


4 Wealth loads the Wonder-Worker's car through his, the very 
wise One's power. 
Then, meet to be invoked among all tribes, is Agni glorified, 


9 Now, too, the princes shall obtain excellent riches by our lips. 
Protect us for our welfare: lend thy succour, O thou Son of 
Strength. Be near in fight to prosper us. 


HYMN XVIII. | am 


Ar dawn let Agni, much-beloved guest of the house, be glori- 
fied ; | 
Immortal who delights in all oblations brought by mortal men. 


2 For Dvita who receives through wealth of native strenzth 
maimed offerings, 
Thy praiser even gains at once the Soma-drops, Immortal Gods! 
3 Nobles, with seng I call that car of yours that shines with 
lengthened life, | 
For, God who givest steeds! that car hither and thither goes 
unharmed. | 5 


9 This is by the light of him: this Sürya, or the Sun, shines only by the 
light of Agni. i xA 

4 When the wonder-working Sun brings us wealth, the merit is due to Agni 
—Ludwig. According to Sáyana, the, meaning is, as given by Professor Wilson: 
‘By the worship of him who is pleasing of aspect the provident (heap) wealth 
in their cars,’ The absence of a verb makes the exact meaning uncertain, 


The hymn is aseribed to a Rishi Dvita of the family of Atri, but thé namé 
seems to be borrowed from the Dvita of stanza 2. : | 


2 The meaning of this stanza is obscure. According to S&yana, Dvita is the 
Rishi of the hymn, and the first line is rendered by Professor Wilson: Be 
(willing to make’ a pont sf thine een sfeength ^^ Dwita, the bearer of the 
pure libation Bet „ „ omues aes the o e tor receiver of a maimed: 

or imperfect oblation, and Dvita then would be the mythical personage of that 
name to whom, together with Trita, it was customary to wish away and con». 
sign any threatened calamity or unpleasantness (To Trita and to Dvita, Dawn! 
bear thou away the evil dream —R. V. X. 47, 16). In the present case, any: 
possible imperfection in the offering made to Agni is previously removed by a 
libation to Dvita. See Professor Ludwig’s Commentary, Part I. 338. M. Ber- 
.. gaigne (Religion Védique, II. 827) gives a different explanation, 

3 Nobles: wealthy ínstitutors of the sacrifice; Maghavans, That car of 
yours ; apparently Agni, who carries oblations to the Gods. ~ 


81 
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4 They who have varied ways of thought, who ‘guard the lauds 
within their lips, l 
And strew the grass before the light, have decked themselves 
“witht high renown. 
5 Immortal Agni, give the chiefs, heroes who institute the rite, 
" Heroes’ illustrious, lofty fame, who at the synod met for praise 
presented me with fifty steeds. | 


HYMN XIX. Agni, 


Onm state begets another state: husk is made visible from husk: 
Within his Mother's side he speaks. 
2 Discerning, have they offered gifts: they guard the strength 
that never wastes. 
To a strong fort have they pressed in. | 
3 Svaitreya's people, allhis men, have gloriously increased in 
| A eue Brihaduktha wears, as, through this Soma, seek- 
. ing spoil. | 
4 I bring, as 'twere, the longed-for milk, tfe dear milk of the 


Sister-Pair. 
Like to a caldron filled with food ishe, unconquered, con- 


quering all. 


4 Varied ways of thought: manifold modes of showing their devotion. 
Guard the lauds: perpetuate hymns of praise by frequent repetition. Before 
the light :. according to S&yana, svdrnare means, in the sacrifice which leads 
man to heaven.’ Professor Grassmann renders the word by ‘Dem Glanzes- 
herrn,’ ‘for the Lord of Light.’ 


PoE 


1 We know only outward forms and circumstances, and the real nature of 
the God is concealed from us. The God speaks only in the bosom of his mother. 
Ludwig. Sfyana gives a totally different interpretation, the word vavrí 
(husk or covering) in the first stanza being taken as the name of the Rishi of 
the hymn, : 

2 Discerning: perhaps, as Prof. Ludwig suggests, distinguishing thy essence 
from thy appearance. The strong fort, which the worshippers have entered and 
settled in is, perhaps, their religious knowledge. 


3 Svaitreya's people have conquered, and their priest Brihaduktha has been 


rewarded for his services with & chain of gold, won for him by the Soma-liba- 
tions which he has offered.—Ludwig. Svaitreya (son of Svitrà. See I. 33. 14) 
and Brihaduktha are, apparently, proper names. Sfyana explains the former 
as Agni or lightning ‘abiding in the white firmament,’ and the latter as 
‘zealously or highly praising. 

4 The dear milk of the Sister-Pair: the Soma dear to Heaven and Earth, 
phe exact meaning of the line is uncertain, | mM 


"ow 
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5 Beam of light, come to us in sportive fashion, finding thyself | 


close to the wind that fans thee. 


These flames of his are wasting flames, like arrows keen-pointed, 
sharpened, on his breast. 7 


HYMN XX. Agni. 
Asi best winner of the spoil, cause us to praise before the 
ods 
As our associate meet for lauds, wealth which thou verily 
deemest wealth. 
2 Agni, the great who ward not off the anger of thy power and 
might 
Stir up the wrath and hatred due to one who holds an alien 
creed. 
3 Thee, Agni, would we choose as Priest, the perfecter of strength 
and skill ; 
We who bring sacred food invoke with song thee Chief at 
holy rites. 
4 Here as is needful for thine aid we toil, O Conqueror, day 
by day, 
For wealth, fon Law. May we rejoice, Most Wise One! at the 
feast, with kine, rejoice, with heroes, at the feast. 


HYMN XXII. Agni. 


We stablish thee as Manus used, as Manus used we kindle thee. 
Like Manus, for the pious man, Angiras, Agni, worship Gods. 
2 For well, O Agni, art thou pleased when thou art kindled 
mid mankind. ' 
Straight go the ladles unto thee, thou high-born God whose 
food is oil. 


| 5 This stanza is very difficult, and, like much of the rest of the hymn, can 
be only conjecturally translated. 


The Rishis of the hymn are said to be certain members of the family of 
Atri called Prayasvats, that is, bringers or possessors of sacred food, a word 
which occurs in stanza 3. 


2 Who holds an alien creed who follows other than Vedic observances, - 


4 For Law: to maintain the holy law, and especially the eternally-ordained 
sacrifice. With kine: possessing plenty of cattle, With heroes: with brave 
sons about us. 

The hymn is ascribed to a Rishi Sasa, this name being taken from the word 
sasåsya in the last Pada of stanza 4. 


1 Manus; another form of Manu, 


t 


" 


' 
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9 Thee have all Gods of one accord established as their mes- 


senger. 
Serving. at sacrifices men adore thee as a God, O Sage. 


4 Let mortal man adore your God, Agni, with worship due to 


., Gods, 
Shine forth enkindled, Radiant One. Sit in the chamber of 


the Law, sit in the chamber of the food, 


HYMN XXII. e a P 
Lige Atri, Visvasiman! sing to him of purifying light, ` 
Who must be praised in holy rites, the Priest most welcome 
in the house. 
2 Set Játavedas in his place, Agni the God and Minister. 
Let sacrifice proceed to-day duly, comprising all the Gods. 
| 3 All mortals come to thee for aid, the God of most observant 


mind. 
Of thine excelling favour we bethink us as we long for it. 


4 Mark with attention this our speech, O Agni, thou victorious 


One. 
Thee, Strong-jawed ! as the homestead's Lord, the Atris with 


their lauds exalt, the Atris beautify with songs. 


HYMN XXIII. Agni, 
Br thy fair splendour's mighty power, O Agni, bring victori- 
ous wealth, l 
Wealth that o’ercometh all mankind, and, near us, conquereth 
in fight. 
. 2 Victorious Agni, bring to us the wealth that vanquisheth in 
war 
For thon art wonderful and true, giver of strength in herds 
of kine. 


3 For all the folk with one accord, whose sacred grass is trim- 


med and strewn, . 
Invite thee to their worship-halls, as a dear Priest, for choicest 


wealth. 
4 The chamber of the Law: the sacrificial chamber or hall. Of the food; 


OF, as Professor Roth explains it, where the sacred grass is strewn ; accord, 
ing to Sáyayga, of Sasa, the supposed Rishi of the hymn, 


The Rishi is Visvasiman, of the family of Atri. 


The Rishi is said to be Dyumna Visvacharshani—both these names being 


words oecurring in the hymn, 
1 By thy fair splendour’s mighty re the words of the MSRP are dum 


násya prüsdAd, 


» 1 
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4 For he, the God of all men, hath gotten him might that. quel- : 
leth foes. ! 
O Agni, in these homes shine forth, bright God for our pro- 
sperity, shine, Puritier ! splendidly. 


HYMN XXIV. Agni. 
O Aent, be our nearest Friend, be thou a kind deliverer and a 
l gracious Friend. 
9 Excellent Agni, come thou nigh to us, and give us wealth most 
splendidly renowned. 
3 So hear us, listen to this call of ours, and keep us far from 
every sinful man. 
4 To thee then, O Most Bright, O Radiant God, we come with 
prayer for happiness for our friends. 


HYMN XXV. Agni. 


I wIIL sing near, for grace, your God Agni, for he is good to 

us. , 

Son of the Brands, may he give gifts, and, righteous, save us 
from the foe. 


2 For he is true, whom men of old enkindled, and the Gods 
themselves, 
The Priest with the delicious tongue, rich with the light of 
glorious beams. 


9 With wisdom that surpasseth all with gracious will most 
excellent, 
O Agni, worthy of our choice, shine wealth on us through 
hymns of praise. 


4 Agni is King, for he extends to morals and to Gods alike. 
Agni is bearer of our gifts. Worship ye Agni with your 
thoughts. 

5 Agni gives to the worshipper a son, the best, of mightiest 

fame, 
Of deep devotion, ne'er subdued, bringer of glory to his sire. 


4 The God of all men; vigudcharshanih, a common epithet of Agni. 


The legend connected with this hymn is discussed by Prof. Max Müller i in 
Journal of the Royal Asiatic Society, New Series, II. 441 f. See Lanman's 
Sanskrit Reader, p. 368. 


The Rishis of the hymn are members of the family of Atri called Vastu 
(seekers of riches). Ct. stanza 9. 
Iwill sing near: I will invite’and bring near with my song. 

2 For he is true; the faithful rewarder of his worshippers. 
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6 Agni bestows the hero-lord who conquers with the men in 
fight. | 
Agni bestows the fleet-foot steed, the victor never overcome. 
7 The mightiest song is Agni’s: shine on high, thou who art 
rich in light. 
like the Chief Consort of a King, riches and strength proceed 
from thee. | 
8 Resplendent are thy rays of light: loud is thy ‘voice like 
' . pressing-stones. | CE 
Yea, of itself thy thunder goes forth like the roaring of the 
heaven. 
9 Thus, seeking riches, have we paid homage to Agni Conqueror. 
May he, most wise, as with a ship, carry us over all our foes. 


HYMN XXVI. Agni, 
O Aawi, Holy and Divine, with splendour and thy pleasant 
. tongue 


Bring hither and adore the Gods. 


: 2 We pray thee, thou who droppest oil, bright-rayed ! who look- 


wt 


est On the Sun, 
. Bring the Gods hither to the feast. 
3 We have enkindled thee, O Sage, bright caller of the Gods to 
feast, 
O Agni, great in sacrifice. 


4 O Agni, come with all the Gods, come to our sacrificial gift: 
We choose thee as Invoking Priest. 


5 Bring, Agni, to the worshipper who pours the juice, heroic 
strength: 
Sit with the Gods upon the grass. i 


6 Victor of thousands, Agni, thou, enkindled, cherishest the laws, 
Laud-worthy, envoy of the Gods. 


7 Set Agni Játavedas down, the bearer of our sacred gifts, 
Most Youthful, God and Minister. 


d 


7 The exact meaning of the stanza is uncertain, Professor Wilson, follow- 
ing Säyaua, paraphrases the first line: ‘That (praise) which best conveys 
E E is due) to Agni: affluent in splendour, grant us, (Agni) great 
wealth). 

Like the Chief Consort of a King: as the chief queen proceeds. from her home 
in royal state. Professor Ludwig translates m@hishtua by ‘as a strong cow,’ 
but gives in his Commentary the alternative rendering ‘as a king’s wife,’ 
Süyaua makes mdhisht an adjective agreeing with rayih, and says that ive, 
like, is pleonastic. I have followed Mahfdhara. 


8 Loud is thy voice : the meaning of this half-line is not certain. 


. 


6 Cherishest the laws especially religious ordinances, sacrifices, 
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8 Duly proceed our sacrifice, comprising all the Gods, to-day 
Strew holy grass to be their seat. 
9 So may the Maruts sit thereon, the Asvins, Mitra, Varuna: 
The Gods with all their company. i 


HYMN XXVII. Agni. — 
TEE Godlike hero, famousest of nobles, hath granted me two 
oxen with a wagon. . 
Trivrishan's son Tryaruna hath distiguished himself, Vaigvà- 
nara Agni! with ten thousands. i 
2 Protect Tryaruna, as thou art waxing strong and art highly 
praised, Vaisvanara Agni ! 
Who granteth me a hundred kine and twenty, and two bay 
horses, good at draught, and harnessed. 
3 So Trasadasyu served thee, God Most Youthful, craving thy 
favour for the ninth time, Agni ; 
Tryaruna who with attentive spirit accepteth many a song 
from me the mighty, 
4 He who declares his wish to me, to Asvamedha, to the Prince, 
Pays him who with his verse seeks gain, gives power to him 
who keeps the Law. 
5 From whom a hundred oxen, all of speckled hue, delight my 
heart, | darc 
The gifts of Asvamedha, like thrice-mingled draughts of 
Soma juice. 
6 To Asvamedha who bestows a hundred gifts grant hero power, 
O Indra-Agni! lofty rule like the unwasting Sun in heaven. 


HYMN XXVIII. Agni. 


AaNI inflamed hath sent to heaven his lustre: he shines forth 
widely turning unto Morning. | , 

Eastward the ladle goes that brings all blessing, praising the 

. . Gods with homage and oblation. : 


The Rishis are said to be Tryaruna, Trasadasyu, and Asvamedha; or Atri 
alone. The metre is Trishtup in stanzas 1, 2, 3, and Anushtup in 4, 5, 6; 
and, correspondingly, the hymn is made up of two separate and independent 
eulogies of munificent princes. i 

3 Trasadasyu: Terror of Dasyus ; apparently, as Ludwig suggests, an hon- 
orary name or title of several princes. Accepteth: rewards with gifts. 

4 The stanza is difficult. Asvamedha apparently says that the man who 
requests him to institute a sacrifice is by so doing the enricher of the priests, 
. B Thrice-mingled ; mixed with milk, curds, and parched grain. | 

The hymn ís ascribed to a supposed Visvavárá, a lady of the family of Atri. 
4.1 The ladle: the sacrificial ladle with which the oil or clarified butter is 


* 


taken up and poured out, The text has the feminine adjective ghyitdcht only, 


* 
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2 Enkindled, thou art. King of the immortal world: him who 
' brings offerings thou attendest for his weal. 
He whom thou urgest on makes all possessions his: he sets 
before thee, Agni, gifts that guests may claim. 


9 Show thyself strong for mighty bliss, O Agni, most excellent 
^ be thine effulgent splendours. 
va Make easy. to maintain our household lordship; ang overcome 


the might of those who hate us. 
- 4 Thy glory, Agni, I adore, kindled, exalted in thy "m 
À Steer of brilliant splendour, thou art lighted well at pared 
rites. 
5 Agni, invoked and kindled, serve the Gods, thou skilled in 


sacrifice : 
. For thou art bearer of our gifts. 


6 Invoke and worship Agni while the sacrificial rite proceeds : 


For offering-bearer choose ye him. 


d HYMN XXIX. Acá. 


Mav's worship of the Gods hath three great lustres, and three 
celestial lights have they established. 

The Maruts gifted with pure strength adore thee, for thou, 
O Indra, art their sapient Rishi. 


2 What time the Maruts sang their song to Indra, joyous when 
he had drunk of Soma juices, 

He grasped his thunderbolt to slay the Dragon, and loosed, 
that they might flow, the youthful Waters. 

3 And, O ye Brahmans, Maruts, so may Indra drink draughts of 

this my carefully pressed Soma ; 

For this oblation found for man the cattle, and Indra, having 
EL it, slew the Dragon. 


juht being understood. That brings all blessing: S&yana takes visudvdrd to 
be the name ofa woman. Praising the Gods: said figuratively of the ladle 
held by the priest who praises. 

.8. Make easy to maintain : or, to follow Sayana : Perfect the well-knit bond 


of wife and husband. 


1 Thr ee great lustres: this is Sdyana's explanation of the tryàryamđ of 
‘the text. Professor Ludwig suggests that human relationships, such as 
Maghavans or nobles, priests, and visas or the people, may be intended. The 
three celestial lights: the Sun, the Wind, the Fire, according bo Sayana. 
They: the Maruts, says Sayana. Rishi ; here meaning beholder, according to 
Sa yana. . 
.$ Brahmans: priests. SAyana explains the word as meaning lofty or 
mighty in this passage, MET 
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4 Then heaven and earth he sundered and supported : eod 
even in these he struck the Beast with terror. 
So Indra forced the Engulfer to disgorgement, and, sSlew*the 
Danava panting against him. 


5 Thus all the Gods, O Maghavan, delivered to thee of ‘dais free 

will the draught of Soma; 

‘When thou for Etasa didst cause to tarry the flying mares of 
Sürya racing forward. 


6 When Maghavan with the thunderbolt demolished bis ninme- 
and-ninety castles all together, 
The Maruts, where they met, glorified Indra: ye with the 
Trishtup hymn obstructed heaven. 


7 As friend to aid a friend, Agni dressed quickly three hundred 
: buffaloes, even as he willed it. 
And Indra, from man’s gift, for Vritra’s slaughter, drank off 
at once three lakes of pressed-out Soma. 


8 When thou three hundred buffaloes’ flesh hadst eaten, and 
drunk, as Maghavan, three lakes of Soma, 

All the Gods raised as twere a shout of triumph, to Indra 

praise because he slew the Dragon. 


9 What time ye came with strong steeds swiftly speeding, O 
Usanà and Indra, to the dwelling, 
Thou camest thither conquering together with Kutsa and the 
Gods : thou slewest Sushna. 


10 One car-wheel of the Sun thou rolledst forward, and one thou 
settest free to move for Kutsa. 
Thou slewest noseless Dasyus with thy weapon, and in their 
home o'erthrewest hostile speakers. 


11 The lauds of Gauriviti made thee mighty: to Vidathin’s son, 
as prey, thou gavest Pipru.. 
Rijisvan drew thee into friendship, dressing the sacred food, 
and thou hast drunk his Soma. 


4 The Beast the demon Vritra. The Engulfer: Vus, who had swallowed 
the celestial waters. The Dánava : the son of Danu, Vritra. 

5 For Etasa : see II. 19. 5. 

6 His nine-and-ninety castles: the aerial castles of Sambara, the demon 
of drought. Obstructed heaven : made the loud hymn strike the sky. 

7 Threelakes large vessels or tubs are probably iutended. 

9 Usganá: Indra’s special friend. See Index. T'o the dwelling : of Kutsa. 

10 One car -wheel : an eclipse of the sun appears to be referred to. Noseless : 
that is, the flab-nosed barbarians, a-ndaah ; or the word may be, as Såyaņa 
explains it, an-lsah, i. e. mouthless, voiceless, unintelligibly speaking. See . 
Muir, Or iginal Sanskrit Teata, II. 377. 

II Gawriviti:; the Rishi of the hymn, Vidathin's son: Rijisvan, mentione 

un Book I. as a favourite of Indra. 
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12 Navagvas and Dasagvas with libations of Soma juice sing 
hymns of praise to Indra. 
Labouring at their task the men laid open the stall of Kine 
though firmly closed and fastened. 


13 How shall I serve thee, Maghavan, though knowing full well 
what hero deeds thou hast accomplished ? 
And the fresh deeds which thou wilt do, Most Mighty! these, 
too, will we tell forth in sacred synods. . 


14 Resistless from of old through hero courage, thou tior done 
all these many acts, O Indra. 
What thou wilt do in bravery, Thunder-wielder ! none is there 
who may hinder this thy prowess. 


15 Indra, accept the prayers which now are offered, accept the 
new prayers, Mightiest! which we utter. 
Like fair and well-made robes, I, seeking riches, as a deft 
craftsman makes a car, have wrought them. 


HYMN XXX. Indra. 


WIRE is that Hero? Who hath looked on Indra borne on 

.. light-rolling car by Tawny Coursers, 

Who, Thunderer, seeks with wealth the Soma-presser, and to 
his house goes, much-invoked, to aid him! 


2 I have beheld his strong and secret dwelling, longing have 
sought the Founder’s habitation. 
I asked of others, and they said in answer, May we, awakened 
men, attain to Indra. 


3 We will tell, Indra, when we pour libation, what mighty deeds 
thou hast performed to please us. 
Let him who knows not learn, who knows them listen: hither 
rides Maghavan with all his army, 


4 Indra, when born, thou madest firm thy spirit: alone thou 
seekest war to fight with many. 
With might thou clavest e'en the rock asunder, and foundest 
out the stable of the Milch-kine. 


5 When thou wast born supremest at a distance, bearing a name 
renowned. in far-off regions, 
Since then e'en Gods have been afraid of Indra: he preonauered 
all the floods which served the Dasa. 


i 
12 Navagvas and Dasagvas ; priestly fe families connected or identified with 
the Angirases, 

2 I have beheld: meaning, perhaps, I I have tried to behold, I have looked 
for. Zhe Founder’s habitation : the dwelling-place of Indra who established 
the world. 

5 Which served the Dása ; which were subject to the demon Vritrà," =,- 


R 


— c 
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6 These blissful Maruts sing their psalm to praise thee, and pour 
to thee libation of the Soma. 
Indra with wondrous powers subdued the Dragon, thę guileful 
lurker who beset the waters. 


7 Thou, Maghavan, from the first didst scatter foemen, speeding, 
while joying in the milk, the Giver. 
There, seeking man’s prosperity, thou torest away the head 
of Namuchi the Dasa. 


8 Pounding the head of Namuchi the Dása, me, too, thou madest . 
_ thine associate, Indra ` jm 
Yea, and the rolling stone that is in heaven both worlds, as 
on a car, brought to the Maruts. 


9 Women for weapons hath the Disa taken. What injury can 
his feeble armies do me? : 
Well he distinguished his two different voices, and Indra then 
advanced to fight the Dasyu. | 


10 Divided from their calves the Cows went lowing around, on 

ps every side, hither and thither. l 

These Indra re-united with his helpers, what time the well- 
pressed Soma made him joyful. | 


11 What time the Somas mixed by Babhru cheered him, loud the 
Steer bellowed in his habitations. 
| So Indra drank thereof, the Fort-destroyer, amd gave him 
. guerdon, in return, of milch-kine. 


7 The giver; the offerer of oblations. But the meaning of dénam is un- 
certain. Professor Ludwig translates it by the splitting (thunderbolt), and 
+. Sayana explains it as ‘the assailant of the Gods (Vritra).’ a 
Namuchi: one of the malignant demons of the atmosphere who withhold 
„ the rain. N 
| 8 The rolling stone: perhaps the thunderbolt; or if the thunderbolt is 
supposed to be the speaker of this stanza, as Professor Ludwig is inclined to 
think, the Sun must he meant; that is, heaven and earth brought the Sun to 
the Maruts to aid Indra in his fight with the demon. 


D Indra is the speaker of the first line. Women: perhaps the subject 
waters. His two different voices : the meaning may be that Indra heard the 
voices of the women as well as the voice of Namuchi, and so knew that he 


had not an army of demon-warrio:- -- rr. Professor Wilson, follow- 
ing Sáyana, translates : the two ne. 4: 06 ns Indra) confined in the inner 
apartments. ' 


10 With his helpers: with the aid of the Maruts. 
11 Babhru: the Rishi of the hymn, who appears to have assisted the 
U 


samas, a mt t- ceople, in a successful foray, and ta have been 
eee with .. rge ponia of the booty. Ripanchaya was the king of this 


people. : 


1 1 
i LP 
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12 This good deed have the Rugamas done, Agni! that they have 
granted me four thousand cattle. 
Me have received Rinanchaya’s wealth, of heroes the most 
heroio, which was freely offered. l 
13 The Rugamas, O Agni, sent me homeward with fair adorn- 
ment and with kine in thousands. 
The strong libations have made Indra joyful, when night, 
whose course was ending, changed to morning. 
14 Night, well-nigh ended, at Rinanchaya’s coming, King of the 
Rusamas, was changed to morning. - 
Like a strong courser, fleet of foot, urged onward, Babhru 
hath gained four thousand as his guerdon. 
15 We have received four thousand head of cattle presented by 
| the Rusamas, O Agui. . 
. And we, the singers, have received the caldron of metal which 
was heated for Pravargya. 
Pe. HYMN XXXI. Indra, 
MSEHXVAN Indra turns his chariot downward, the strength- 
displaying car which he hath mounted. 
Even as a herdsman driveth forth his cattle, he goeth, first, 
uninjured, fain for treasure. 


2 Haste to us, Lord of Bays; be not ungracious: visit us, lover 
of gold-hued oblation. 
There is naught else better than thou art, Indra: e'en to the 
wifeless hast thou given spouses. 
3 When out of strength arose the strength that conquers, Indra 
displayed all powers that he possesses. 
F'orth from the cave he drove the milky mothers, and with the 
light laid bare investing darkness. 


4 Anus have wrought a chariot-for thy Courser, and Tvashtar, 
Much-invoked ! thy bolt that glitters. 

The Brahmans with their songs exalting Indra increased his 
strength that he might slaughter Ahi. 


Ene em. — — — 


415 Heated for Pravargya a ceremony introductory to the Soma-sacrifice, 


in which fresh milk was poured into a heated vessel called mahdvird or, as in 


this place, gharmd. 


eee 


1 Even as a herdsman driveth forth his cattle: so, says S&yana, Indra drives 


his enemies before him. Hain for treasure wishing to obtain the riches of his 


enemies. 


2 Gold-hued oblation consisting of yellow Soma juice. Spouses: carried d 


off in raids favoured by the Warrior-God. 
4 Anus: probably meaning Bhrigus, who belonged to that tribe. 
The Brahmans; according to Såyana, the Angirases, or the Maruts. 


a S 
ERE 
Tagged 
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5 When heroes sang their laud ‘to thee the Hero, Indra! and 

stones and Aditi accordant, | 

Without or steed or chariot were the fellies which, x n by 
Indra, rolled upon the Dasyus. 


6 I will declare thine exploits wrought aforetime, and, odiosa. 
thy deeds of late achievement, 
When, Lord of Might, thou sunderedst earth and heaven, win- 
ning for man the moistly-gleaming waters. 


7 This is thy deed, e'en this, Wonderful! Singer! that, slaying 
Ahi, here thy strength thou showedst, 

Didst check and stay e'en Sushna's wiles and magic, and, draw- 
ing nigh, didst chase away the Dasyus. 


8 Thou, Indra, on the farther bank for Yadu and Turvaga didst 
stay the gushing waters. 
Ye both assailed the fierce :; thou barest Kutsa: when Gods and 
Usana came to you together. ; 


9 Let the steeds bring you both, Indra and Kutsa, borne on the 
chariot within hearing-distance. 
Ye blew him from the waters, from his dwelling, and chased 
the darkness from the noble’s spirit. ; 


10 Even this sage hath come looking for succour even to Vata's 
docile harnessed horses. 
Here are the Maruts, ‘all thy dear companions: prayers have 
inereased thy power and might, O Indra. 


11 When night was near its close he carried forward e'en bs Sun 8 

chariot backward in its running. 
Etasa brought his wheel and firmly stays it: setting it T 
ward he shall give us courage. 


5 Stones: used for expressing the Soma juice. Without or steed or chariot : 
that is, the worshippers of Indra overcame theiy enemies by prayer and the 
favour of their God. 

' 8 Yadu and Turvaga: see Index. Ye both: Indra and Kutsa. The fierce . 
Sushua, a demon of dr ought, Thou barest Kutsa: to his home. 


9 Ye blew him from the waters: drave Sushna from the atmosphere in which 
he dwelt, and thus removed the grief of the eminent men who instituted sacri- 
figes 

10 Looking for succour: Sayana takes avasyúh here as the name of a Mishi 
the seer of the hymn. ; 

11 The return of the lingering morning sun appears to be attributed, on 
some particular occasion, to the special intervention of Indra on his favourite’s 
behalf, The stanza is hardly jntelligible as it stands, S&yana explains Etasa , 
by ‘for Etasa' The verse 18 discussed by Prof. Geldner (Vedische Studien, 
Ii. 1627), and his explanation is criticized by Prof. Ludwig (Ueber die Neues- 

ten Arbeiten &. p. 171). 
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12 This Indra, O ye men, hath come to see you, seeking a friend | 
who hath expressed the. Soma. 
The creaking stone is laid upon the altar, and the Adhvaryus 
come to turn it quickly“ 


13 Let mortals who were happy still be happy: let them not come 
to sorrow, O Immortal. 

Love thou the pious, and to these thy people—with whom may 
we be numbered —give thou vigour. 


HYMN XXXII Indra. 
THE well thou clavest, settest free the fountains, and gaves 
rest to floods that were obstructed. 
Thou, Indra, laying the great mountain open, slaying the 
Danava, didst loose the torrents. 


. 9 The fountain-depths obstructed in their seasons, thou, Thun- 
derer! madest flow, the mountain 8 udder. 
Strong Indra, thou by slaying e'en the Dragon that lay extend- 
ed there hast shown thy vigour. 


3 Indra with violence smote down the weapon, yea, even of that 
Kn wild and mighty creature. 
Although he deemed himself alone unequalled, another had been 
born een yet more potent. 


4 Him, whom the heavenly food of these delighted, child of the 
mist, strong waxing, couched in darkness, 

Him the bolt-hurling Tbunderer with his lightning smote down 
and slew, the Dánava's wrath-fire, Sushna. 


5 Though he might ne'er be wounded still his vitals felt that, 
the God's bolt, which his powers supported, 
When, after offered draughts, Strong Lord, thou laidest him, 
fain to battle, in the pit in darkness. 


6 Him as he lay there huge in length extended, still waxing in 

the gloom which no sun lightened, 
Him, after loud-voiced threats, the Hero Indra, rejoicing in the 

poured libation, slaughtered. 


4 When 'gainst the mighty Dánava his weapon Indra upiiteds 
: power which none could combat, 
When at the hurling of his bolt he smote him, he made him 
lower than all living creatures. 


. 19 The creaking stone: the upper press-stone. 


1 The well: the rain-cloud. The fountains: the sources of the waters of 
_the firmament. The mountain: the massive cloud, 
^ The Dénava: Vritra, the son of Danu, 

4 Of these; of living creatures. 
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8 The fierce God seized that huge and restless coiler; insatiate, 
drinker of the sweets, recuntbent, 

And with his mighty weapon ig his dwelling smote down the 
footless evil-speaking ogre. ~ j 


9 Who may arrest his strength or check his vigour?’ Alone, resist- . 
less, he bears off all riches. 
Even these Twain, these Goddesses, through terror of Indra's 
. might, retire from his dominion. 


10 E'en the Celestial Axe bows down before him, and the Earth, 
lover-like, gives way to Indra. | | 
As he imparts all vigour to these people, straightway the folk 
bend them to him the Godlike. 


11 I hear that thou wast born sole Lord of heroes of the Five Races, 
famed among the people. „ 
As such my wishes have most lately grasped him, invoking 
Indra both at eve and morning. 


12 So, too, I hear of thee as in due season urging to action and en- 
riching singers. | 
What have thy friends received from thee, the Brahmans who, 
faithful, rest their hopes on thee, O Indra? 


HYMN XXXIII. Indra. 


GREAT praise to Indra, great and strong mid heroes, I ponder 
thus, the feeble to the Mighty, i 

Who with his band shows favour to this people, when lauded, 
in the fight where spoil is gathered . 


2 So made attentive by our hymns, Steer! Indra! thou fastenedst 
. the girth of thy Bay Coursers, 
Which, Maghavan, at thy will thou drivest hither. With these 
subdue for us the men who hate us. 


3 They were not turned to us-ward, lofty Indra! while yet through 

lack of prayer they stood unharnessed. 
Ascend this chariot, thou whose hand wields thunder, and draw 
the rein, O Lord of noble horses. . 


9 These Goddesses : Heaven and Earth. 


10 Een the Celestial Awe: perhaps the thunderbolt, which is one of the mean- 
ings assigned to svádAitih. Sdyana explains the word in this passage as f the 
. gelf-supported heaven, and Professor Roth thinks that & tree of very hard 
wood, called Svadhiti, is intended, as we might say, even the oak bends down 
before him. 


11 Of the Five Races: belonging to the five Aryan tribes, But see Muir, 
Original Sunskvit Texts, Vol, I, 178. 


— 


Lud 
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4 Thou, because many lauds are thine, O Indra, wast active war- 
ring in the fields for cattle. 
For Sárya in his own abode thou; Hero, formedst in fights éven 
a Dása's nature. 
5 Thine are we, Indra; thine are all these people, conscious of 
- might, whose cars are set in motión. 
Some hero come to us, O Strong as Ahi! beauteous in war, to 
be invoked like Bhaga. 
6 Strength much to be desired is in thee, Indra: the Immortal 
dances forth his hero exploits. 
Such, Lord of Treasure, give us splendid riches. I praise the 
Friend's gift, his whose wealth is mighty. 
7 Thus favour us, O Indra, with thy succour; Hero, protect 
the bards who sing thy praises. 
Be friendly in the fray to those who offer the skin of beauti- 
0s ful and well-pressed Soma. 
5.8, And these ten steeds which Trasadasyu gives me, the gold- 
| „rich chief, the son of Purukutsa, 
` Réspléndenf in their brightness shall convey me. Gairikshita 
willed it and so eame I hither. 
9 And these, bestowed as sacrificial guerdon, the powerful tawny 
steeds of Marutasva ; 
And thousands which kind Chyavatàna gave me, abundantly 
bestowed for my adornment. 
10 And these commended horses, bright and aetive, by Dhvanya 
son of Lakshmana presented, 
- Came unto me, as cows into the Rishi Samvarana’s stall, with 
magnitude of riches. 


HYMN XXXIV. Indra. 


Bouxprxss and wasting not, the heavenly food of Gods goes to 
the foeless One, doer of wondrous deeds. 

Press out, make ready, offer gifts with special zeal to him 
whom many laud, agcepter of the prayer. 


4 The second half of the stanza refers to an eclipse of the sun. Indra is said 
to have formed for Sürya in Ais own abode, that is, in the eastern heaven, the 
nature of a Dasa, t. e. made him a slave or dark. 

6 Dunces forth his hero exploits : battle being regarded as a war dance, as in 
the Old German poetry, and in Homer's pédtecdat’ "Apne. —Ludwig. , 

8 Son of Purukutsa ; Paurukutsya and Gairikshita are both patronymica 
of Trasadasyu. 

9 This stanza is obscure. Nothing further is known of Márutásva or 

-Chyavatána, 

10 Dhvanya and his father Lakshmana are also unknown to fame. These 
‘three concluding stanzas are banished to the appendix by Professor Grassmann 
as being a later addition to the original hymn, . 


* 
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2 He who filled full his belly with«the Soma's juice, Maghavan, z? 
was delighted with the meath’s sweet draught, i 


When Usaná, that he might slay the monstrous beast, gave 


him the mighty weapon with a thousand points. ^ 
3 Illustrious is the man whoever presseth out Soma for him in 
sunshine or in cloud and rain. 
The mighty Maghavan who is the sage's Friend advanceth 
more and more his beauteous progeny. 


4 The Strong God doth not flee away from him whose sire, whose 
mother or whose brother he hath done to death. i 
He, the Avenger, seeketh this man’s offered gifts: this God, 
the source of riches, doth not flee from sin. 


5 He seeks no enterprise with five or ten to aid, nor stays with 
him who pours no juice though prospering well. 
The Shaker conquers or slays in this way or that, and to the 
pious gives à stable full of kine. 


6 Exceeding strong in war he stays the chariot wheel, and, hating 
him who pours not, prospers him who pours. 
Indra the terrible, tamer of every man, as Arya leads anay 
the Dása at his will. 


7 He gathers up for plunder all the niggards“ gear: excellent 
wealth he gives to him who offers gifts. 
Not even in wide stronghold may all the folk stand firm who 
have provoked to anger his surpassing might. 
8 When Indra Maghavan hath marked two wealthy men fight- 
ing for beauteous cows with all their followers, 
He who stirs all things takes one as his close ally, and, Shaker, 
with his Heroes, sends the kine to him. 


. 2 sand: see I. 51. 10. The monstrous beast: Vritra or Ahi ; according to 
Sayana, a demon called Mriga. 


3 The meaning of the second half of this stanza is somewhat 8 
Professor Wilson, following Séyana, renders it: ‘Sakra disregards the man 
who is proud of his descendants and vain of his peru and who, though 
wealthy, is a friend of the base.“ Professor ( * Professor 
Roth’s interpretation of the doubtful words, 1" - et : en Prahler 
stösst zurück der starke, mächtige den 1185 Studer, 0 der dus Kargen sich 
gesellt.“ Professor Ludwig, whom I here follow with ‘hesitation, explains 
havdsakhih, or kavá sakhd (like Agnävishnu, Agnümarut, Nábhánedishtha, 
etc.) as, kriend with the wise. 


4 Sakra or the Strong God does not fear the vengeance of those whose 
nearest relations he has killed for neglect of his worship. 

Doth not flee from sin: perhaps, as Dr. Muir suggests, does not fear to 
punish the offender against him. 


5 The Shaker ; he who makes his enemies tremble, according to Sayana, 
6 The chariot wheel : of his enemies, 
32 
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9 Agni! I laud the liberal Ágnivesi, Satri the type and stand- 
ard of the pious. th 
May the collected waters yield him plenty, and his be power- 
ful and bright dominion. 


HYMN XXXV. Indra, 


Inpra, for our assistance bring that most effectual power of 
thine mE 
Which conquers men for us, and wins the spoil, invincible in 
fight. 
2 Indra, whatever aids be thine, four be they, or, O Hero, three, 
Or those of the Five Tribes of men, bring quickly all that help 
to us. ö 
3 The aid most excellent of thee the Mightiest hitherward we 
call, 
For thou wast born with hero might, conquering, Indra, with 
| the Strong. 
Mighty to prosper us wast thou born, and mighty is the 
Strength thou hast. 


In native power thy soul is firm: thy valour, Indra, slays a 


host. 
5 O Satakratu, Lord of Strength, O Indra, Caster of tho Stone, 
With all thy chariot’s force assail the man who shows himself 
thy foe. 
6 For n Vritra-slayer, thee, fierce, foremost among many, 
0 
Whose sacred grass is trimmed invite to battle where the 
spoil is won. 
7 Indra, do thou protect our car that mingles foremost in the 
fights 
That bears its part in every fray, invincible and seeking spoil. 
8 Come to us, Indra, and protect our car with thine intelligence. 
May we, O Mightiest One, obtain excellent fame at break of 
day, and meditate our hymn at dawn. 


aem 


^ " » * 4 
9 Agnivesi: son of Agnivesa, Natri, a prince or chief whose name does not 
occur again in the Rigveda. 


2 Four be they according to Sáyana, the favours or succours given to the 
four castes ; three, similarly meaning the succours given to the three worlds. 
3 With the Strong; the Maruta, 


+ 
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HYMN XXXVL Indra. 


May Indra come to us, he who knows rightly to give forth 


treasures from, his store of riches. 
Even as a thirsty steer who roams the deserts may fho drink 


eagerly the milked-out Soma. 
2 Lord of Bay Horses, Hero, may the Soma rise to thy cheeks 


and jaws like mountain-ridges. 
May we, O King, as he who driveth coursers, all joy in thee 


with hymns, invoked of many ! 


3 Invoked of many, Caster of the Stone! my heart quakes like 


a rolling wheel for fear of penury. 
Shall not Purüvasu the singer give thee praise, O ever- -pros- 
pering Maghavan, mounted on thy car? 


4 Like the press-stone is this thy praiser, Indra. Loudly he lifts 
his voice with strong endeavour. 
With.thy left hand, O Maghavan, give us riches: with thy 
right, Lord of Bays, be not reluctant. 
5 May the strong Heaven make thee the Strong wax stronger: 
Strong, thou art’ borne by thy two strong Bay Horses. 
So, fair of cheek, with mighty chariot, mighty, uphold us, 
strong-willed, thunder-armed, in battle. 
6 Maruts, let all the people in obeisance bow down before this 
youthful Srutaratha, 
Who, rich in steeds, gave me two dark red horses t together 
with three hundred head of cattle. 


E 
7 


HYMN XXXVII. Indra. 


BzpBwzD with holy oil and meetly worshipped, the Swift One 
vies with Sürya's beam in splendour. 

For him may mornings dawn without cessation who saith, Let 
us press Soma out for Indra. 

2 With kindled fire and strewn grass let him worship, and, 

Soma-presser, sing with stones adjusted : 

And let the priest whose press-stones ring forth loudly, go 
down with his oblation to the river. 


3 Purdvasu ; I, ‘the Rishi ; apparently the same as Prabhiivary, the seer of 
the hymn. 


I The Swift One: Agni. 
2 To the river: for ablution before sacrificing. 


i x 
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3 This wife is coming near who loves her husband who carries 
to his home a vigorous consort. 


. Here may his car seek fame, here loudly thunder, and his 
_ whéel make a thousand revolutions. 


4 No troubles vex that King in whose home Indra drinks the 
sharp Soma juice with milk commingled. 

With heroes he drives near, he slays the foeman: Blest, che- 
rishing that name, he guards his people. 

§ May he support in peace and win in battle: he masters both 
the hosts that meet together. 

Dear shall he be to Sürya, dear to Agni, who with pressed 

Soma offers gifts to Indra. 


l HYMN XXXVIII. Indra. 
Wipp, Indra Satakratu, spreads the bounty of thine ample 
race: 
So, Lord of fair dominion, Friend of all men, give us splendid 
health. 
2 The food which, Mightiest Indra, thou possessest worthy of 
| renown 


Is bruited as most widely famed, invincible, O Golden-hued ! 
3 O Darter of the Stone, the powers which readily obey thy 
will, — 
Divinities, both thou and they, ye rule, to guard them, earth 
„ and heaven. 


4 And from whatever poiver of thine, O Viitra-slay er, it may be, 
“Bring thou to us heroic strength: thou hast a man’s regard 
for us. 
5 In thy protection, with these aids of thine, O Lord of Hundred 
Powers, 
Indra, may we be guarded sili Hero, may we be guarded. well. 


HYMN XXXIX. Indra, 
STONE-DARTING Indra, Wondrous One, what wealth is richly 
given from thee, 


That bounty, Treasure-Finder ! bring, filling both thy hands, 
to us. | 


3 This wife: according to Säyana, the wife of lids who accompanies. him 
to the sacrifice. 


4 The foeman: or the wicked man, or his enemy, p¢pam tatrinam vd, — Sd yana. 


8 The powers : according to Sdyana, the strong Maruts. 


SU m 
REL 
mE QM E T IMS 


HYMN 40. PRE RIGVEDA. 504 


2 Bring what thou deemest worth the wish, O Indra, that which 
is in heaven. 
So may we know thee as thou art, boundless in thy ri nificence. 


3 Thy lofty spirit, far-renowned as fain to give and prompt to 
win,. 
With this thou rendest een the firm, Stone-Darter | so to gain 
thee strength. 


4 Singers with many songs have made Indra propitious to their 
fame; 

Him who is King of human kind, mostliberalof your wealthy 
ones. 


5 To him, to Indra must be sung the poet's word, the hymn of 
praise. 

To him, accepter of the prayer, the Atris raise their songs off 
high, the Atris beautify their songs. 


HYMN XL. Indra. Sürya. Atri. 


Comm thou to what the stones have pressed, drink Soma, O 
thou Soma's Lord, 
Indra best Vritra- slayer Strong One, with the Strong. 


2 Strong is the stone, the draught is strong, strong is this Soma 
that is pressed, 
Indra, best Vritra-slayer, Strong One with the Strong. 


3 As strong I call on thee the Strong, O Thunder-armed, with 
various aids, 
Indra, best Vrita-slayer, Strong One with the Strong. 7 


4 Impetuous, Thunderer, Strong, quelling the mighty, Ring, 
potent, Vritra-slayer, Soma-drinker, 
May he come hither with his yoked. Bay Horses; may Indra 
gladden him at the noon libation. 


5 © Sarya, when the Asura’s descendant, Svarbhánu, pierced 
thee through and through with darkness, 
All creatures looked like one who is bewildered, who knoweth 
not the place where he is standing. 
— ÓÀ—HÓ———MÓ——— MÓ———————————m 
The hymn is nob homogeneous. The first part (1—4) is a separate invoca- 
tion of Indra, and the subject of the second part is the Sun's eclipse by 
Svarbhänu and release by Atri. . 
i Wath the Strong: together with the Maruts. 
5 Svarbhinu the Asura or demon who causes eclipses of the sun and 
moon, the Rähu of later times, The name dees nob occur again in the Rig- 
veda. 
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6 What time thou smotest down Svarbhanu’s magic that spread 
itself beneath the sky, O Indra, 
By his fourth sacred prayer Atri discovered Sürya concealed 
| in gloom that stayed his function. 
7 Let not the oppressor with this dread, through anger swallow 
me up, for I am thine, O Atri. . 
Mitra art thou, the sender of true blessings: thou and King 
Varuna be both my helpers. | | 
8 The Brahman Atri, as he set the press-stones, serving the 
Gods with praise and adoration, 
Established in the heaven the eye of Sürya, and caused Svar- 
bhánu's magie arts.to vanish. 
4" 9 The Atris found the Sun again, him whom Svarbhánu of the 
l * brood 
Of Asuras had pierced with gloom. This none besides had 
power to do. 


5 l HYMN XLI. Vişvedevas. 
Wzuo, Mitra-Varuna, is your pious servant to give you gifts 
from earth or mighty heaven? 
Preserve us in the seat of holy Order, and give the offerer 
power that winneth cattle. 
2 May Mitra, Varuna, Aryaman, and Á yu, Indra Ribhukshan, 
and the Maruts, love us, 
And they who of one mind with bounteous Rudra accept the 
hymn and laud with adorations. 
3 You will I call to feed the car-horse, Asvins, with the wind's 
flight swiftest of those who travel: 


6 By his fourth sacred prayer: according to S&yana, by four stanzas 
(5—8) of this hymn. Probably, as Ludwig suggests, a fourth prayer in 
addition to the usual liturgy of three prayers against an eclipse. Prof, Lan- 
man digcusses and translates the latter portion of the hymn in Festgruss an 
R. von Roth, pp. 187 f., and adduces an interesting Buddhist parallel from 
the Samyutta-Nikaya, I. ii. 1. 

7 Sürya or the Sun is the speaker. The oppressor: Svarbhánu. 

9 Of the brood of Asuras: the word dsurdh in this hymn means belonging 
to, or descendant of, Asuras, demons or evil spirits. This use of the word is 
unknown in the earliest portions of the Rigveda. 


24 yu: here said to mean Vayu, the God of wind. See I. 162. I. The celestial 
Agni is probably intended. Ribhukshan: a name of Indra, as Lord of the 
bel ONUS, e 

And they who: the Maruts especially, as being Rudra’s sons. 


Me 
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Or also to the Asura of heaven, Worshipful, bring a hymn as 
twere libation. 2r 
4 The heavenly Victor, he whose priest is Kanva, Trita with 
Dyaus accordant, Váta, Agni, 
All-feeding Püshan, Bhaga sought the oblation, as they whose 
steeds are fleetest seek the contest. 
5 Bring ye your riches forward borne on horses: let thought be 
framed for help and gain of treasure. 
Blest be the priest of Ausija through courses, the courses 
which are yours the fleet, O Maruts. 
6 Bring hither him who yokes the car, your Vayu, who praises 
with his songs, the God and Singer; : 
And, praying and devout, noble and prudent, may the Gods’ 
Spouses in their thoughts retain us. 
7 Ispeed to you with powers that should be honoured, with. 
songs distinguishing Heaven's mighty Daughters, 
Morning and Night, the Two, as ’twere all-knowing : these 
bring the sacrifice unto the mortal. 
8 You I extol the nourishers of heroes, bringing you gifts, 
Vastoshpati and Tvashtar— 
Rich Dhishan& accords through our obeisance—and Trees and 
Plants, for the swift gain of riches. 
9 Ours be the Parvatas, even they, for offspring, free-moving? 
who are Heroes like the Vasus. 
May holy Aptya, Friend ‘of man, exalted, strengthen. our 
word for ever and be near us. 


8 The Asura of heaven: or the Lord of heaven. According to Sáyana 
Asura means here either the destroyer of life, Rudra, or the giver of life, 
Sürya or Vayu. S 
4 The heavenly Victor: Indra. Tria: according to Sayana Trita here is 
not the name of a separate deity (Trita Aptya), but an epithet of Vayu, per- 
vading the three regions of earth, firmament, and heaven.“ 

5 The priest of Ausija; Atri, the ministrant priest of Kakshivàn the son 
of Usgij.—S&ysna. 

8 Vástoshpati: Lord of the Homestead, Indra. 

Dhishumd : a Goddess presiding over prosperity and gain ; according to 
Sáyana, Vagdevatd, the Goddess of speech. 

9 The Parvatas: the genii who preside over mountains and clouds. For 
offspring: that they may give us children and children’s children. 

Holy Aptya : Trita Aptya, a divinity or mythical being who dwells in the 
remotest part of the heavens. 


E^ 


' ‘ 
‘ 1 * 


14 Celestial and terrestrial generations, and Waters will I sum- 


A Ke 
c 


504 THE HYMNS OF BOOK F, 


10 Trita praised him, germ of the earthly hero, with pure songs 
him the Offspring of the Waters. 
Agni with might neighs loudly like a charger: he of the 
flaming hair destroys the forests. 
11 How shall we speak to the great might of Rudra? How 
speak to Bhaga who takes thought for riches? 
May Plants, the Waters, and the Sky preserve us, and Woods 
and Mountains with their trees for tresses, 


12 May the swift Wanderer, Lord of refreshments, list to. our 
songs, who speeds through cloudy heaven: 
And may the Waters, bright like castles, hear us, as they flow 
onward’ from the cloven mountain. 
13 We know your ways, ye Mighty Ones: receiving choice meed, 
ye Wonderful, we will proclaim it. . 
Even strong birds descend not to the mortal who strives to 
reach them with swift blow and weapons. 


mon. to the feasting. 
May days with bright dawns cause my songs to prosper, and 
may the conquered streams increase their waters. 


15 Duly to each one hath my laud been offered. Strong be Va- 
riitri with her powers. to succour, 


| 10 Germ of the earthly hero; Agni, the Offspring of the Waters, who de- 
velops into the strong God, or Hero, who appears on earth in the form of ter- 
restrial fire. 

12 Swift Wanderer: Vayu, God of the circumambient wind. 


As they flow onward: the text has pári srücho. Sáyapa explains sricho 


| (ladles) by saranasildh, inclined or accustomed to flow. Professor Ludwig 


suggests parisruto (flowing round or over) as the original reading. 


Cloven mountain: according to Sáyapa, the increasing, i. e. the towering, 
or swelling, mountain, or cloud. 


18 This stanza is exceedingly difficult. I follow Professor Ludwig in his 
interpretation, and understand the meaning to be: we know what your ways 
are, and we glorify you because you reward us for doing so. If you appeared 
to us-only as hostile and terrible deities we should not praise you.any more 
than birds allow themselves to be lured down by the man who shoots at them, 
Professor Wilson, following S&yana; paraphrases the stanza : Mighty Maruts, 
of goodly aspect, quickly hear (the praises) that we who repair to you repeat, 
offering acceptable (oblations): (the Maruts) coming hither, well disposed, 
come down to us (destroying) with their weapons the mortals opposed to them, 
(overcome) by agitation,’ 

14 The conquered streams: won from the hostile barbarians, 
` 18 Vardirt: one of a class of guardian Goddesses. See I. 22. 10, and III. 


62, 8, 
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May the great Mother Rasa here befriend us, straight-handed, 
with the princes; striving forward. 


16 How may we-serve the Liberal Ones with worship, the Maruts 
swift of course in invocation, the Maruts far-renowned in 
‘invocation. ? 
Let not the Dragon of the Deep annoy us, and gladly may 
he welcome our addresses, 


17 Thus thinking, O ye Gods, the mortal wins you to give him 
increase of his herds of cattle: the mortal wins him, O ye 
Gods, your favour. 

Here he wins wholesome food to feed this body: as for mine 
old age, Nirriti consume it ! 


18 O Gods, may we obtain from you this favour, strengthening 
food thr ough the Cow’s praise, ye Vasus. 
May she who gives good gifts, the gracious Goddess, come 
speeding nigh to us for our well-being. 
19 May Ilà, Mother of the herds of cattle, and Urvasi with all 
the streams accept us ; 
May Urvast in lofty heaven accepting, as she partakes the 
oblation of the living, 
20 Visit us while she shares Urjavya’s food. 


HYMN XLII. Visvedevas, 


Now may our sweetest song with deep devotion reach Varuna, 
Mitra, Aditi, and Bhaga. 


May the Five Priests’ Lord, dwelling in oblations, bliss.giving 


Asura, heat, whose- paths are open, 


Pas: a mythical stream which flows round the earth and the atmosphere, 
here personified as.a benignant Goddess: earth, according to Sdyana. See I. 
112; 12: Straight-handed: holding out her hand to guide and help us« 

16 The Dragon of the Deep: Ahibudhnya, the regent of the depths of the 
firmangent. 

17 Nirriti: the Goddess of destruction. “May Niryitt (he thinks} swallow 
up my old age (nob me). Ludwig. 

19 Id. here meaning Harth, according to Sáyana. Urvagi: e 
Fervour or Enthusiasm personified as a divine being. 


& 


20 Ü rjavya' s food: the viands provided by Ürjavya, the prince or patron 


who institutes the sacrifice. 


The hymn is generally diffloult and obscure; and parts of the translation 
are, and must at present be, SERUORUM. 


(1 The Five Priests’ Lid: uv — Varuna, the five priests who serve 
him being five Adityas. A. . E ec. 0, . 1 Väyu is meant, 
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2 May Aditi welcome, even as a mother her dear heart-gladden- 
ing son, my song that lauds her. 
The prayer they love, bliss-giving, God-appointed, I offer unto 
Varuna and Mitra. 
9 Inspirit him, the Sagest of the Sages; with sacrificial oil and 
meath bedew him. 
So then let him, God Savitar, provide us excellent, ready, and 
resplendent treasures. 
4 With willing mind, Indra, vouchsafe us cattle, prosperity, Lord 
of Bays ! and pious patrons; 
And, with the sacred prayer by Gods appointed, give us the 
holy Deities’ loving-kindness. 
5 God Bhaga, Savitar who deals forth riches, Indra, and they 
| who conquer Vritra's treasures, 
And Vája and Ribhukshan and Purandhi, the Mighty and Im- 
mortal Ones, protect us! 
6 Let us declare his deeds, the undecaying unrivalled Victor 
whom the Maruts follow. 
None of old times, O Maghavan, nor later, none of these days 
hath reached thy hero prowess. 
7 Praise him the Chief who gives the boon of riches, Brihaspati 
distributer of treasures, 
Who, blessing most the man who sings and praises, comes with 
abundant wealth to his invoker. 
8 Tended, Brihaspati, with thy protections, the princes are un- 
harmed and girt by heroes. 
Wealth that brings bliss is found among the givers of horses 
and of cattle and of raiment. 


9 Make their wealth flee who, through our hymns enjoying their 
riches, yield us not an ample guerdon. 
Far from the sun keep those who hate devotion, the godless, 
prospering in their vocation. 


10 With wheelless chariots drive down him, O Maruts, who at 
the feasts of Gods regards the demons. 
May he, though bathed in sweat, form empty wishes, who 
blames his sacred rite who toils to serve you. 


I1 Praise him whose bow is strong and sure his arrow, him who 
is Lord of every balm that healeth. 
9 The Sayest of the Sages: Savitar, perhaps as identified with Agni, i 
5 Ribhukshan : in this place is said by Såyana to mean Ribhu, and Puran 
dhi (the intelligent) to mean Vibhvan, 
11 Praise him: Rudra, 


" 
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Worsbip thou Rudra for his great good favour: adore the Asura, 
God, with salutations. 
12 May the House-friends, the cunning- handed Artists? may the 
Steer’s Wives, the streams carved out by Vibhvan, 
And may the fair Ones honour and befriend us, Sarasvati, 
Brihaddivà, and RAká. 
13 My newest song, thought that now springs within me, I offer 
to the Great, the Sure Protector, 
Who made for us this All, in fond love laying each varied form 
within his Daughter's bosom. 
14 Now, even now, may thy fair praise, O Singer, attain Idaspati 
who roars and thunders, 
Who, rich in clouds and waters with his lightning speeds forth 
bedewing both the earth and heaven. 


15 May this my laud attain the troop of Maruts, those who are 
youths in act, the Sons of Rudra. 
The wish calls me to riches and well-being: praise the unwea- 
ried Ones whose steeds are dappled. 
16 May this my laud reach earth and air's mid-region, and forest 
trees and plants to win me riches. 
May every Deity be swift to listen, and Mother Earth with no 
ill thought regard me. | l 
17 Gods, may we dwell in free untroubled bliss. ' 
18 May we obtain the Asvins’ newest favour, and gain their health- 
bestowing happy guidance. 
Bring riches hither unto us, and heroes, and all felicity and 
joy, Immortals ! 
HYMN XLIII. Visvedevas, 
May the Milch-cows who hasten to their object come harmless 
unto us with liquid sweetness. 
' The Singer, lauding, calls, for ample riches, the Seven Mighty 
Ones who bring enjoyment. 


12 The cunning-handed Artists: the Ribhus. The Steer’s Wives: the spouses 
of the mighty Indra. Carved out by Vibhvan: whose channels were formed 
by him as the artificer of Varuna. 

Brihaddivd : a Goddess frequently associated with IJ, Sarasvati, and others, 
Sayana takes the word in this place as an epithet, very brilliant,’ of Rákd, 
the Goddess who presides over the day of full moon. 

18 The Great, the Sure Protector: Indra. His Daughter: Earth. Here, as 
Ludwig observes, we have the germ of the myth of Prajapati and his daughter. 
Cf. X. 61. 

14 Idaspati: the Lord of the libation ; here Parjanya, God of the rain. 
clouds. 
I The Milch-cows: the rivers. The Seven Mighty Ones: probably the Indus, 
the five rivers of the Panjäb, and the Sarasvati, or the Kubha. Ses I, 32, 12. 


p 
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2. With reverence-and fair praise will I bring hither, for sake of 
strength, exhaustless Earth and Heaven, 
Father and Mother, sweet of speech, fair-handed, may they, 
` far-famed, in every fight protect us. 
3 Adhvaryus, make the sweet libations ready, and bring the 
beautiful bright juice to Vayu. 
God, as our Priest, be thou the first to drink it: we give thee 
of the mead to make thee joyful, | 


4 Two arms—the Soma’s dexterous immolators—and the ten 


ty 


fingers set aud fix the press-store, . 
The stalk hath poured, fair with its spreading branches, the 
niead’s bright glittering juice that dwells on mountains. 
5 The Soma hath been pressed for thee, its lover, to give thee 
power and might and high enjoyment. 
Invoked, turn hither in thy car, O Indra, at need, thy two well- 
trained end dear Bay Horses. | 
6 Bring by God-traversed paths, accordant, Agni, the great Ara- 
. - tati Celestial Lady, 
Exalted, worshipped with our gifts and homage, who knoweth 
holy Law, to drink sweet Soma, 
7 Às on his father's lap the son, the darling, so on the fire is set 
the sacred caldron, i 
Which holy singers deck, as if extending and heating that 
which holds the fatty membrane. 
8 Hither, as herald to invite the Agvins, come the great lofty 
song, most sweet and pleasant ! 
Come in one car, Joy-givers ! to the banquet, like the bolt bind- 
ing pole and nave, come hither. 
9 I have declared this speech of adoration to mightiest Püshan 
and victorious Váyu, 


—— RR RR S m d 
4 Immolators: or preparers, 


6 Aramati: the Goddess who presides over worship and active piety, and 
also personifies the Earth; the Spenta-Armaiti, or Holy Piety, and Spirit of 
Earth, of the Zoroastrians. 


7 As if extending; perhaps, stretching (over the fire) and so roasting, as 
Prof. Roth explains. Heating that which holds the fatty membrane: ‘roasting 
a marrow-yielding animal.’—Wilson. The vapd is the omentum or membrane 


enfolding the intestines of the victim, specially offered to Gods in the Vapd- 


Auti sacrifice. 


8 Joy-givers: ye beneficent Asvins. Like the bolt: ‘As the cart cannot 
move if the axle of the wheel is not fastened by the pin or bolt, so the offer- 
ing of the Soma is without efficacy unless the Asiwins be present,— Wilson, 
from Bayana, ° 
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"Who by their bounty are the hymns' inspirers, and of them- 
selves give power as à possession. 


10 Invoked by us bring hither, Játavedas! the Maruts zll under 

their names and figures. ] 

Come to the sacrifice with aid all Maruts, all to the songs and 
praises of the singer! 


11 From high heaven may Sarasvati the Holy visit our sacrifice, 
and from the mountain. 


Eager, propitious, may the balmy Goddess hear our effectual 
speech, our invocation. 


12 Set in his seat the God whose back is dusky, Brihaspati the 
lofty, the Disposer. 
Him let us worship, set within the dwelling, the red, the 
golden-hued, the all-resplendent, 


13 May the Sustainer, high in heaven, come hither, the Bounteous 
One, invoked, with all his favours, 

Dweller with Dames divine, with plants, unwearied, the Steer 
with triple horn, the life-bestower. 


14 The tuneful eloquent priests of him who liveth have sought 
the Mother's bright and loftiest station. 
As living men, with offered gifts and homage they deck the 
most auspicious Child to clothe him. | 
15 Agni, great vital power is thine, the mighty: pairs waxing old 
in theit devotion seek thee. 
May every Deity be swift to listen, and Mother Earth with no 
ill thought regard me. 
16 Gods, may we dwell in free untroubled bliss. 


17 May we obtain the Agvins’ newest favour, and gain their 
health-bestowing happy guidaneé: 


Bring riches hither unto us, and heroes, and all felicity and 
joy, Immortals ! 


—— —— äJ— — — — — mũwPͤ——— ——— 
11 ‘Bulmy : literally, filled with, or sprinkling gAritá, oil, fatness, or fertiliz- 
ing fluid. ‘The showerer of water. — Wilson. 

12 Whose back is dusky: davkened by enveloping smoke, Brihaspati being . 
here identified with Agni. 

18 The Sustuimer: or the very strong One, Agni. With triple horn: ac- 
cording to Sayana, having horns or flames of three colours, red, white, and 
black (with smoke). " 

14 Eloquent; the meaning of råspirđsah is uncertain. Sáyans explains ib by 
‘holders of sacrificial ladles.’ Zhe Mother is the earth, and her loftiest station 
is yos altar. Of him who liveth of the living man, the worshipper, The Child - 
is Agni. 

15 Pairs: human pairs of worshippers ; husbands and wives. The second 
half of this stanza is repeated from stanza 16 of the preceding hymn. 

16 This line and the following stanza are identical with 17 and-.18 of the 
preceding hymn, 


* 
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HYMN XLIV. ! Visvedevas. 


As in the first old times, as all were wont, as now, he draweth 
for&h the power turned hitherward with song, 
The Princedom throned on holy grass, who findeth light, swift, 
conquering in the plants wherein he waxeth strong. 
2 Shining to him who leaves heaven's regions undisturbed, which 
to his sheen who is beneath show fair in light, 
Good guardian art thou, not to be deceived, Most Wise! Far 
from deceits thy name dwelleth in holy Law. 
9 Truth waits upon oblation present and to come: naught checks 
him in his way, this victory-bringing Priest: 
The Mighty Child who glides along the sacred grass, the un- 
decaying Youth set in the midst of plants. 
4 These come, well-yoked, to you for furtherance in the rite: 
down come the twin-born strengtheners of Law for him, 
With reins easily guided and commanding all. In the deep 
. fall the hide stealeth away their names. 
5 Thou, moving beauteously in visibly pregnant ones, snatching 
with trees the branching plant that grasps the juice, 
Shinest, true Singer! mid the upholders of the voice. Increase 
thy Consorts thou, lively at sacrifice. 


1 He draweth forth: the Agnidh, or priest who kindles the sacrificial fire, draws, 
or literally milks out, Agni from the fire-sticks by attrition. I follow Professor 
Ludwig in taking dohuse and vdrdhase as third persons singular. Professor 
Grassmann banishes to his Appendix this ‘most bombastic and intentionally 
obscure hymn,’ which he considers to be a later interpolation. The Princedom; 
the Prince, Agni; jyeshtdtdtim the abstract being used for the concrete, 

2 Shining to him: apparently, to the Sun ; but the meaning is uncertain. 

Who is beneath ; the Sun when he is setting, or perhaps Agni. Thou: Indra. 

3 Truth waits upon oblation? the hopes and wishes of the sacrificer are 
realized, It seems impossible to get any meaning out of dtyam (courser) and 
I follow Professor I.: 7. > «5. T: n satyám (truth or realization). The victory- 
bringing Priest, the .. „. undecaying Youth, is Agni. 

4 These come, well-yoked : probably the priests, closely associated in their 
sacred duties, who bring the waters used in the preparation of the Soma and 
, 80 are called strengtheners of Law, i. e. furtherers of the law-appointed sacrifice 

for him, for Agni the Child of the Waters. 

The hide stealeth away their names according to Sdyana, Aditya or the Sun 
steals (that is, absorbs) the waters in low places; or Agni appropriates the 
offerings presented to him. Professor Ludwig is of opnion that krivih 
(literally, leather bottle or bag, and metaphorically cloud, cistern, or well) in 
this place=samudráh in its twofold signification as Soma reservoir and sea. 
The meaning then would be that the names of the waters, d. e, the waters 
themselves, fall into the reservoir and into the sea. According to Sayana the 
whole stanza refers to the Sun, the well-yoked being his ‘ well-combined rays, 


5 This stanza is addressed to Agni. Visibly pregnant ones: perhaps the 
waters. With trees: with burning fuel, Thy Consoris; the flames, 
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6 Like as he is beheld such is he said to be. They with effectual 
splendour in the floods have made 
Earth yield us room enough and amply wide extent, great 
might invincible, with store of hero sons. 
T Sürya the Sage, as if unwedded, with a Spouse, in battle-loving 
spirit moveth o’er the foes. 
May he, self-excellent, grant us a sheltering home, a house 
that wards the fierce heat off on every side. 
8 Thy name, sung forth by Rishis in these hymns of ours, 
goes to the loftier One with this swift mover's light. 
By skill he wins the boon whereon his heart is set: he who 
bestirs himself shall bring the thing to pass. l 
9 The chief and best of these abideth in the sea, nor doth libation 
fail wherein it is prolonged. 
The heart of him who praiseth trembleth not in fear there 
where the hymn is found connected with the pure. 
10 For itis he: with thoughts of Kshatra, Manasa, of Yajata, 
and Sadhri, and Evavada, 
With Avatsära's sweet songs will we strive to win the mightiest 
strength which even he who knows should gain. 
11 The Hawk is their full source, girth-stretching rapturous drink 
of Visvavára, of Máyin, and Yajata. 
They ever seek à fresh draught so that they may come, know 
when thy time to halt and drink thy fill is near. 
12 Sadiprina the holy, Tarya, Srutavit, and Bahuvrikta, joined 
with you, have slain the foes. 
He gains his wish in both the worlds and brightly shines— 
when he adores the host—with well-advancing steeds. 


7 Asif unwedded: Sürya the Sun-God, although wedded to Ushas or Dawn, 
is courageous a8 an unmarried man untroubled by care for wife and child ; 
may he give us assurance of security as he himself knows how delightful thatis. 


8 Thy name: the name of the institutor of the sacrifice, The Loftier One: 
Sürya. This swift mover's light: the flames of Agni. He who bestirs himself : 
the restless Agni. 


9 Of these: hymns of praise. Abideth in the sea: is closely connected with 
the vat or reservoir of Soma. According to Sáyana the meaning is that the 
best of the hymns proceed to the ocean-like Sun (samudravatparyavasdnabhitan 
siryam ). ; 

10 For it is he: ‘He verily (is to be glorified).’—Wilson. Kshatra, Manasa, 
‘ele, are said to be the names of Rishis associated with Avatsära to whom 
especially the hymn is ascribed. 


11 The Hawk: who brought the Soma from heaven. See IV. 27, Visvavdra, 
Méyin, and Yajata are said to be Rishis. 


12 Sadáprina and the others mentioned in this verse are also Rishis, He: 
each of the Rishis, The host; of Gods, 
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13 The worshipper's defender is Sutambhara, producer and up- 


lifter of all holy thoughts. 
The anilch- co brought, sweet-flavoured milk was dealt around. 
Who speaks the bidding text knows this, not he who sleeps. 
l4 The sacred bymns love him who wakes and watches: to him 
who watches come the Sama verses. 
This Soma saith unto the man who watches, I rest and have 
my dwelling in thy friendship, 
15 Agni is watchful, and the Richas love him; Agni i is watchful, 


Sama verses seek him. 
Agni is watchful, to him saith this Soma, I rest and-have my 


dwelling in thy friendship. b 
HYMN XLV. Visvedevas. 


Barns of approaching Dawn who know the heavens are come 
with hymns to throw the mountain open. 

The Sun hath risen and oped the stable portals : the doors of 
men, too, hath the God thrown open. 


2 Sfirya hath spread his light as splendour: hither came che 


Cows’ Mother, conscious, from the stable, 
To streams that flow with biting waves fo deserts; and heaven 


is stablished like a firm-set pillar. 
8 This laud hath won the burden of the mountain. To aid the 


ancient birth of mighty waters 
The mountain parted, Heaven performed his office. The wor- 


shippers were worn with constant serving. 
4 With hymns and God-loved words will I invoke you, Indra 


and Agni, to obtain your favour, 
For verily sages, skilled in sacrificing, worship the Maruts and 


with lauds invite them, 


18 Sutambhara : said to be the name of a Rishi. The word means the 
bearer of the juice or libation. Professor Ludwig says that the Hawk (st. 
11) is intended. 

15 The Richas : the hymns a and verses of the Rigveda. 

The hyx.n is exceed Mingir Tent and obscure, and in parts it seems to be 
hopelessly uahaeligibie  fP'rofo-so* Wilson's paraphrase and Professor Gras- 
&mann's translation differ very widely from the version—founded mainly on. 
Professor Ludwig's interpretation—which I offer as a temporary makeshift. 

1 Bards; the Angirases who sing the praises of Ushas and who know the 
exact time when morning rites are to'be celebrated. The mountain; the 
cloud in which the stolen Cows, or vanished rays of light, have been concealed. 

2 The Cows Mother ; Dawn ; the parent of the rays of light, 

3 The burden of the mountain : the store of water which lies hke an unborn’ 
babe in the bosom of the mountain-like cloud. Performed his affice ; AES 
the production of the rain,  T'Àewovshigpers: the Angirases. 
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9 This day approach us: may our thoughts be holy, far from us 
let us cast away misfortune. 

Let us keep those who hate us at a distance, and „haste to 
meet the man who sacrifices. 


6 Come, let us carry out, O friends, the purpose wherewith the 
Mother threw the Cow's stall open, 

That wherewith Manu conquered Visisipra, wherewith the 
wandering merchant gained heaven's water. 


7 Here, urged by hands, loudly hath rung the press-stone where- 
with Navagvas through ten months sang praises. 
Sarama went aright and found the cattle. Angiras gave effect 
to all their labours. 


8 When at the dawning of this mighty Goddess, Angirases all 
sang forth with the cattle,— 
Their spring is in the loftiest place of meeting,—Saramá 
found the kine by Order's pathway. 


9 Borne by his Coursers Seven may Sürya visit the field that 
i spreadeth wide for his long journey. 
Down on the Soma swooped the rapid Falcon. Bright was 
the young Sage moving mid his cattle. 


10 Surya hath mounted to the shining ocean when he hath 
yoked his fair-backed Tawny Horses. l 
The wise have drawn him like a ship through water: the 
floods obedient have descended hither. 

6 Wherewtth : Y follow Professor Grassmann in taking yd as instrumental 
yáyd. The Mother: Dawn. 

Vi igsipra: meaning, perhaps, jawless or chinless, may, Sáyana says, be 
Vritra, and Manu here may mean Indra. Manu probably represents the vic- 
torious Aryan invader and Visisipra the conquered barbarian. 

The wandering merchant : Sdyana says that this refers to the story of Kak- 
shivän to whom the Asvins sent rain. See I. 112. 11. 

7 Through ten months: referring to the sacrifices of nine and ten months’ 
duration performed by the Navagvas and the Dasagvas, priestly families fre- 
quently mentioned in connexion with the Ángirases. These names mean, re- 
spectively, nine-month ministrants and ten-month ministrants, and are trans- 
lated in the St. Petersburg Lexicon by Neuner and Zehner, Niners and Tenners. , 
Saramd : see Index. <Angiras: Agni. 

8 Their spring: the source of the Cows, that is the Cows themselves. 
The loftiest place of meeting: the height of heaven. The half-line is ap- 

parently parenthetical. . : 
9 Lhe rapid Falcon :.which brought the Soma from heaven. The young: 
Sage: ‘ever young and far-seeing.’ The Sun is intended, moving in the 
midst of his rays. 


10 The shining ocean: the luminous firmament. 
33 
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11 I lay upon the Floods your hymn, light-winning, wherewith 
Navagvas their ten months completed. 

| Through this gur hymn may we have Gods to guard us: 
through this our hymn pass safe beyond affliction. 


x HYMN XLVI. Visvedevas, 


WELL knowing I have bound me, horse-like, to the pole: 
I, carry that which bears us on and gives us help. 
I seek for no release, no turning back therefrom. May he who 
knows the way, the Leader, guide me straight. 2 
2 O Agni, Indra, Varuna, and Mitra, give, O ye Gods, and 
» Marut host, and Vishnu. ‘ 
May both Nasatyas, Rudra, heavenly Matrons, Püshan, Sara- 
svati, Bhaga, accept us. | 
3 Indra ani Agni, Mitra, Varuna, Aditi, the Waters, Mountains, 
Maruts, Sky, and Harth and Heaven, 
Vishnu I call, Püshan, and Brahmanaspati, and Bhaga, Sansa, 
Savitar that they may help.. 
4 May’ Vishnu also and Vata who injures none, and Soma granter 
of possessions give us joy; EST | 
And may the Ribhus and the Asvins, Tvashtar and Vibhvan 
remember us 80 that we may have wealth. 


5 So may the band of Maruts dwelling in the sky, the holy, come 
to us to sit on sacred grass; 
Brihaspati and Pͤshan grant us sure defence, Varuna, Mitra, 
Aryaman guard and shelter us. 
6 And may the Mountains famed in noble eulogies, and the fair- 
gleaming Rivers keep us safe from harm. 
May Bhaga the Dispenser come with power and grace, and 
far-pervading Aditi listen to my call. 
7 May the Gods’ Spouses aid us of their own free will, aid us to 
offspring and the winning of the spoil. 
Grant us protection, O ye gracious Goddesses, ye who are on 
the earth or in the waters’ realm. 


na I lay. upon the floods: I offer to the Waters. Light-winning: which 
gains for the worshipper the light of heaven. | D 


The Consorts of the Gods are the deities of the last two stanzas, 


lI: The Rishi Pratikshatra, The pole: a metaphorical expression for 
sacrificial duties. That which bears us on: the pole, the performance of 
sacrifice. ‘I support that transcendant and preservative load.“ Wilson. He 
815 knows the way: the divine inner guide: mdrgdbhi’eỹʃ ntarydnt devah — 

Vana. SH 
: 8 Salsa; prayer or wish, personified. Or gáhsym may be a verbal form, 

praise, | 


* 
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8 May the Dames, wives of Gods, enjoy our presents, Rat, Asvinf, 
Agnáyl, and Indráni. 
May Rodasi and Varunant hear us, and Goddesses qome at the 


Matrons' season. 
HYMN XLVII. Visvedevas, 
Uraina to toil and making proclamation, seeking Heaven's 
Daughter comes the Mighty Mother: 
She comes, the youthful Hymn, unto the Fathers, inviting to 
her home and loudly calling. 


2 Swift in their motion, hasting to their duty, reaching the cent- 
ral point of life immortal, 

On every side about the earth and heaven go forth the spaci- 
ous paths without a limit. 


3 Steer, Sea, Red Bird with strong wings, he hath entered the 
dwelling-place of the Primeval Father. 

A gay-hued Stone set in the midst of heaven, he hath gone 
forth and guards mid-air's two limits. 


4 Four bear him up and give him rest and quiet, and ten invigor- 
ate the Babe for travel. 
His kine most excellent, of threefold nature, pass swiftly round 
the boundaries of heaven. 


5 Wondrous, O people, is the mystic knowledge that while the 
waters stand tha streams are flowing: 
Thar, separate from his Mother, Twosupport him, Jed 
twins, here made apparent, 


8 Rd:: the name of a Goddess, or, as Sáyana takes it, bright, qualifying 
Agvint, the Consort of the Asvins. Rods? the Spouse of Rudra. See Index. 

At the Mutrons’ season; at the time appointed for the celestial dames, 
the Consorts of the Gods. — 

1 Heaven's Daughter: Ushas or Dawn. The Mighty Mother: perhaps, as 
Professor Ludwig suggests, Vák or Speech is intended, who appears in the 
second line as the Hymn personified. 

xn dd central point of life immortal: the Sun. Zhe paths; the long lines 
of li 

3 Sa as the great attracter and receptacle of the waters. 

He: the Sun. The Primeval Father: Dyaus, or Heaven. 

A gai y-hived Stone: Professor Ludwig would read prisni-ragmd, with var 888 
ed rays,’ instead of the prísnir-dgmá of the text. But the alteration seems to 
be unnecessary. 

4 Four: according to Sáyana, the four chief priests. Possibly Varupa, 
Mitra, Aryaman, Bhaga are intended-—Ludwig. l 

Ten; the regions of space; as the Sun iris acts the waters from all sides. 
Tis kine: his rays, Of thr eefold nature; producing heat, cold (by their ab- 
sence), and rain. 

5 The marvel is that the waters stand still in the sea while the rivers are 
continually flowing into it. Cf. Eclesiastes, I. 7. Separate from his Mother: 
Sürya's Mother is the invisible Aditi; and he is supported by Heaven aud 
arth, the closely-connected pair who are visible in this world. —Ludwig. 
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6 For him they lengthen prayers and acts of worship: the 
Mothers weave garments for him their offspring. 
Rejoicing, for the Steer’s impregning contact, his Spouses move 
on paths of heaven to meet him. 


7 Be this our praise, O Varuna and Mitra; may this be health 
and force to us, O Agni. 
-May we obtain firm ground and room for resting: Glory to 
Heaven, the lofty habitation ! 


HYMN XLVII. Voisvedevas. 
WHAT may we meditate for the beloved Power, mighty in na- 
tive strength and glorious in itself, 
Which as a magic energy seeking waters spreads even to the 
immeasurable middle region's cloud ? 


2 O'er all the region with their uniform advance these have 
Spread out the lore that giveth heroes strength. 
Back, with their course reversed, the others pass away: the 
pious lengthens life with those that are before. 
3. With pressing-stones and with the bright beams of the day he 
hurls his broadest bolt against the Guileful One. 
Even he whose hundred wander in his own abode, driving the 
days afar and bringing them again. EN 
4 I, to enjoy the beauty of his form, behold that rapid rush of 
his as 'twere an axe's edge, 
What time he gives the man who calls on him in fight wealth. 
like a dwelling-house filled full with store of food. 
5 Four-faced and nobly clad, Varuna, urging on the pious to his 
task, stirs himself with the tongue. 
: Naught by our human nature do we know of him, him from 
whom Bhaga Savitar bestows the boon. 


6 They: worshippers. Zhe Mothers: the Dawns, or the regions of space, 
which clothe the Sun with light. His Spouses: the solar raya. 

7 Firm ground and room for resting : ‘stability and permanence, — Wilson, 

1 Which as a magic energy : or, what time the magic energy, that is Väk, 
Voice or Speech. 

2 These: Dawns. Before: yet to come. | 

3 Pit /. pressing-stones : in alliance with, and strengthened by them, that is, 
the libations which they aid. He: Indra. The Guileful One: Vritra. Even he: 
Indra as the Sun. Whose hundred: S&yano supplies, rays. 

4 His form; Agni's. l l . 

5 Varuna: accoording to Sáyana, varunah here is an adjective = tama. 
vdrdkah, darkness-repelling, and an epithet of Agni. 

With the tongue : causing the worshipper to speak of him. 

Naught by our human nature: all our knowledge of the God comes by his 
inepiration. ' 

Bhaga: according to Sayana, bhdgah here is an epithet of Savitar, mighty 
or adorable. 
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l HYMN XLIX. Vis vedevas. 
"ars day I bring God Savitar to meet you, and Bhaga who 
"allots the wealth of mortals. | k 
You, Asvins, Heroes rich in treasures, daily seeking your friend- 
ship fain would I turn hither. 


2 Knowing full well the Ásura's time of coming, worship God 
Savitar with hymns and praises, 
Let him who rightly knoweth speak with homage to him who 
dealeth out man’s noblest treasure. 


3 Not for reward doth Püshan send his blessings, Bhaga, or 
Aditi: his garb is splendour. 
May Indra, Vishnu, Varuna, Mitra, Agni produce auspicious 
days, the Wonder-Workers. 
4 Sending the shelter which we ask, the foeless Savitar and 
the Rivers shall approach us. 
When I, the sacrifice's priest, invite them, may we be lords of 
wealth and rich possessions. 


5 They who devote such worship to the Vasus, singing their 
hymns to Varuna and Mitra, 
Vouchsafe them ample room, far off be danger. Through 
grace of Heaven and Earth may we be happy. 


HYMN L. . Visvedevas. 

Ler every mortal man elect the friendship of the guiding God. 

Each one solicits him for wealth and seeks renown to prosper 
him. 

2 These, leading God, are thine, and these here ready to speak 

after us. 

As such may we attain to wealth and wait with services on 

thee. 


É 3 So further honour as our guests the Hero Gods and then the 
Dames. | 

May he remove and keep afar our foes and all who block our 
path. | 


2 The Asura's time of coving: the ar«veath of the divine Savitar, 
8 Aditi: according to 5: sac q hindia L. who cannot be impaired, 
used here as an epithet of Agni, understood, as are also påsk, ‘ nourishing,’ 


and bhdgah, ‘adorable.’ But Siyana gives also the alternative interpretation 


of the words as three deities. 


The Rishi is said to be Svasti (a name apparently borrowed from svasidye, 
for weal, in stanza 5). 

1 The guiding God: Savitar. . 

2 These: worshippers. 

3 The Dames: the Consorts of the Gods. May Re. Savitar, 
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4 Where fire is set, and swiftly runs the victim dwelling i in the 
trough, 
‘He wing, with heroes in his home, friendly to man, like con- 
stant streams. 


5 May these thy riches, Leader God ! | that vals the car, be blest 

| to us, 

^ Vea, blest to us for wealth and weal. This wil we ponder 
praising strength, this ponder as we praise ihe God. 


HYMN LI. 4 i — Vigredeyto, 
Wirk ‘all assistants, Agni, come hither to drink the. Soma- 
juice ; 
With Gods unto our sacred gifts. 
2 Come to the sacrifice, O ye whose ways are right, whose laws 
are true, 5 
And drink the draught with Agni’s tongue. 
3 0 Singer, with the singers, O Gracious, with those who move 
akt dawn, 
..- «,Gome to the Soma-draught with Goda. 
| 4 To Indra and to Vayu dear, this Soma, by the mortar, 19 
Is now poured forth to fill the jar. 
5 Vayu, come hither to the feast, well- -pleased 28 our Sacred 
gifts: 
Drink of the Soma juice effused : come to the food. 
6 Ye, Indra, Vàyu, well deserve to drink the juices pressed by us. 
Gladly accept them, spotless Pair: come tó the food. 


7 For Indra and for Vayu * are Soma juices plent with 
curd, Pa 
As rivers to the lowland flow: come to the food. 


8 Associate with all the Gods, come, with the Agvins and with - 
| Dawn, | 
Agni, as erst with Atri, so enjoy the juice. ae: 

4 This stanza is obscure. .Drómyah pusu, the victim or beast connected 
with, or dwelling in, the ddna,.éub or trough, is apparently the Soma. The 
. meaning may be that the man who causes the sacrificial fire to be kindled and- 

libations of Soma juice to be prepared is rewarded with brave sons and general 
prosperity. l 


e 


1 With all assistants: with all the protecting deities.’ — Wilson. 

2 0 ye: other Gods, 

3 O Singer: Agni. With the singers: with the human priests, Those who 
move at dawn: the Gods who come to the morning sacrifice. 

8 As erst with Atri: as thou wast accustomed to enjoy the libation offered 
by the ancient Atri, the progenitor of the Rishi of the hymn, 


* 
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9 Associate with Varuna, with Mitra, Soma, Vishnu, come, 
Agni, as erst with Atri, so enjoy the juice. 


10 Associate with Vasus, with A dityas, Indra, Váyu, come, Agni 
as erst with Atri, so enjoy the juice. 


11 May Bhaga and the Asvins grant us health and wealth, and 
Goddess Aditi and he whom none resist. 
The Asura Püshan grant us all prosperity, and Heaven and 
Earth most wise vouchsafe us happiness: 
12 Let us solicit Vayu for prosperity, and Soma who is Lord of 
all the world for weal ; 
For weal Brihaspati with all his company. May the Adityas 
bring us health and happiness. 
13 May all the Gods, may Agni the beneficent, God of all men, 
this day be with us for our weal. 
Help us the Ribhus, the Divine Ones, for our good. May Ru- 
dra bless and keep us from calamity. 
14 Prosper us, Mitra, Varuna. O wealthy Pathya, prosper us. 
Indra and Agni, prosper us; prosper us thou, O Aditi. 
15 Like Sun and Moon may we pursue in full prosperity our path, 
And meet with one who gives again, who knows us wen and 
slays us not. 
HYMN LII. , Maruts, 


" Sina boldly forth; Şyåvåşva, with the Maruts who are loud in 
Who, Hale as their wont i is, joy in glory that is ites from guile. 
2 For in their boldness they are friends of firm and sure heroic 


strength. 
They in their course, bold-spirited, guard all men of their 
„ own accord, 
3 Like steers in rapid motion they advance and overtake the 
„ nights; 


Det And thus the Maruts’ power in heaven and on the earth we 


celebrate. 


11 "Health and wealth: svastt; well-being, prosperity. I have slightly 
varied the translation of the word, which recurs in every line of stanzas 11—-14 
and in the first line of 15. The Asura: the divine and immortal being. Så- 
yana explains the word as ‘the expeller of enemies, or the giver of life and 
strength.’ : . 

12 With all his company: with all the host of heaven, 

14 Wealthy Pathyd ; ‘the rich path,’ personified as a deity of happiness 
and welfare. 

15 Who gives again : who repays the kindness we have shown him when he 
was our guest. These, as Professor Ludwig obsexves, are the wishes of a man 
who is starting on a asy to a distant place, 
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4 With boldness to your Maruts let us offer laud and sacrifice ; 
Who all through ages of mankind, guard mortal man from 
injury. 
D Praiseworthy, givers of good gifts, Heroes with full and per: 
, fect strength 
To Maruts, Holy Ones of heaven, will I extol the sacrifice. 
6 The lofty Heroes cast their spears and weapons bright with 


gleaming gold. 
After these Maruts followed close, like laughing lightning from 


the sky, a splendour of its own accord. 
7 They who waxed mighty, of the earth, they who are in the 
wide mid-air, f 
Or in the rivers’ compass; or in the abode of ample heaven. 
8 Praise thou the Maruts’ company, the valorous and truly 
strong. 5 d 
The Heroes, hasting, by themselves have yoked their deer for 
. victory. | 
9 Fairgleaming, on Parushni they have clothed themselves in 
. ; robes of wool, | J- oe 
And with their chariot tires they cleave the rock asunder in 
their might. 
10 Whether as wanderers from the way or speeders on or to the 
path, l 
Under these names the spreading band tend well the sacrifice 
for me. | 
11 To this the Heroes well attend, well do their teams attend to 
this. 
Visible are their varied forms. Behold, they are PArávatas. 
12 Hymn-singing, seeking water, they, praising, have danced 
about the spring. 
What m they unto me? No thieves, but helpers, splendid to 
behold. M 


9 Parushnt: one of the rivers of the Panjáb, now called the Rávt, Robes 
of wool; the fleecy vapours which rise from the waters, See IV. 22, 2. 


11 Pdrávatas: a tribe who dwelt on the banks of the Parushni who may 
have been in the habit of making sudden incursions into the country through 
which the Sindhu or Indus flows. 

. 12 Seeking water : this is Siyana’s explanation of kubhanyavah, the mean- 
ing of which is uncertain. Zhe spring: apparently, the cloud. According to 
Sayana the reference is to the water-—or the well—which was miraculously 
brought to the thirsting Gotama by the Maruts. See I. 86. 11. The stanza 
is difficult and obscure. , E 
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13 Sublime, with lightnings for their spears, Sages and Orderers 
are they. 
Rishi, adore that Marut host, and make them happy with thy 
song. 
14 Rishi, 1 the Marut band with offerings, as a maid lier 
friend. 2n 
From heaven, too, Bold Ones, in your might haste hither glo- 
rified with songs. i 
15 Thinking of these now let him come, as with the escort of the 
Gods, 
And with the splendid Princes, famed for rapid courses; to 
the gifts. 


16 Princes, who, when I asked their kin, named Prisni as their 
Mother-cow, 
And the impetuous Rudra they, the Mighty Ones, declared 
their Sire, 
17 The mighty ones, the seven times seven, have singly given 
me hundred gifts. | 
I have obtained on Yamuná famed wealth in kine and wealth 
in steeds, 


14 As a maid her friend; this seems to be the meaning of mitrdm ná 
yoshánd, which Sayana explains, as a friend (or as Aditya, the Sun) with praise. 

15 The three concluding stanzas are very difficult, and attempts at transla- 
tion and explanation must be purely conjectural. The following is the subs- 
tance of Professor Ludwig's note. Sakins [mighty ones] in stanza 17 are ap- 
parently a clan (yajamánábh, or institutors of sacrifice) whose number consisting 
of a multiple of seven, gave Occasion to their comparison to the Maruts, and 
an easy transition to the ddnastuti or eulogy of their liberality. The construc- 
tion is : now thinking of these sacrificers [or, Maruts] may he [the Rishi] come 
togethér, as with the escort of the Gods [invited in stanza 14], in company 
with [the Maruts or] the Saris to the sacrificial offerings. 


' Stanza 16 is to be understood figuratively as eulogy of the Sákins who are 
here directly identified with the Maruts. The priest must know the lineage 
of the sacrificers, because in certain ceremonies he must proclaim their names, 
and here Sakins are considered to have inherited their liberality from Prisni 
as their mother and their power from Rudra as their father. 

17 The Mighty Ones : or the S&kins, as Professor Ludwig explains. 


The seven times seven: there are said to be seven troops of the Maruts, 
each consisting of seven. The Säkins, or powerful institutors of sacrifice, 
appear to be intended here (see preceding note) as compared to, or identified 
with the Maruts. On Yumund: on the banks of the river now known as the 
Jumna. 

This and all Rigveda hymns addressed to the Maruts have been translated 
and thorougly discussed by Professor Max Müller m Vedic Hymns, Part I, 

(Sacred Books of the East, Vol. XXXII.) 


-— 
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HYMN LIII. Maruts. 
Wao knows the birth of these, or who lived in the Maruta’ 
fayour in the days of old 
What time their spotted deer were yoked! 


2 Who, when they stood upon their cars, hath heard them tell 
^ the way they went? 
Who was the. bounteous man to whom their kindred rains 
flowed down with food of sacrifice ? 


3 To me they told it, and they came with winged steeds radiant 
to the draught, 

- Youths, Heroes free from spot or stain: Behold us here and 
praise thou us; 


4 Who shine self-luminous with ornaments and swords, with 
breastplates, armlets, and with wreaths, 
Arrayed on chariots and with bows.. 


5 O swift to pour your bounties down, ye Maruts, with delight: 
„ look upon your cars, 
Like splendours coming through the rain. 


6 Munificent Heroes, they have cast heaven's eS down for' 

the worshipper’s behoof: `. l 

They set the storm-cloud free to stream 1 8 both the 
worlds, and rainfloods flow o' er desert spots. 


7 The bursting streams in billowy flood have spread abroad, like 
milch-kine, o'er the firmament. 
Like swift steeds hasting to their journey’s resting-place, to 
every side run glittering brooks. 
5 Hither, O Maruts, come from heaven, from mid-air, or from 
near at hand: 
Tarry not far away from us. 
9 So let not Rasa, Krumu, or Anitabhá, Kubha, or Sindhu hold 
you back. 
Let not the watery Sarayu obstruct your way. With us be 
all the bliss ye give. 
10 That brilliant gathering of your cars, the company of W 
of the Youthful Ones, 
The rain-showers, speeding on, attend. 


1 Of thése: Gods; the Maruta. 


9 Rusé: a river, probably an affluent of the Sindhu or Indus, as Anitabhd 
also seems to have been. Krumu: a tributary of the Indus, identified by 
some with the Kurum. Kubhâ: the Képhén, or Kabul river which falls into 
the Indus near Attock. Sarayu: probably a river in the Panjab which gave: 
its name to the Sarayu or Sarja of Oudh, 
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11 With culogies and hymns may we follow your army, troop by 
troop, and band by band, 
And company by company. a 
19 To what oblation-giver, sprung of noble ancestry, have sped 
* The Maruts on this course to-day ? 


18 Vouchsafe to us the bounty, that which we implore, through 
which, for child and progeny, 
Ye give the seed of corn that wasteth not away, and bliss 
that reacheth to all life. i | 


14 May we in safety pass by those who slander us, leaving be- 
hind disgrace and hate. ; 
Maruts, may we be there when ye, at dawn, in rest and toil, 
rain waters down and balm. 


15 Favoured by Gods shall be the man, O Heroes, Maruts! and 
` " possessed of noble sons, 
Whom ye protect. Such may we be. 
16 Praise the Free-givers, At this liberal patron’s rite they joy 
like cattle in the mead, 
So call thou unto them who come as ancient Friends: hymn 
those who love thee with a song. | 


HYMN LIV. Maruts. 


Turs hymn will I make ready for the Marut host who bright 
in native splendour cast the mountains down. 

Sing the great strength of those illustrious in renown, who 
stay the heat, who sacrifice on heights of heaven. 


2: O Maruts, rich in water, strengtheners of life are your strong 
bands with harnessed steeds, that wander far. . 
Trita roars out at him who aims the lightning-flash. The 
waters sweeping round are thundering on their way. 
3 They gleam with lightning, Heroes, „Casters of the Stone, 
^' wind-rapid Maruts, overthrowers of the hills, 
Oft through desire to rain coming with storm oi hail, roaring 
in onset, violent and exceeding strong. 


— — k — — qu[æê—m—ꝑñ — D i ana aria 


1 Who sacrifice on heights of heaven: to whom solemn rites are familiar; 
by whom the sacrifices called Prishtha are made. — Wilson. The word prishe 
thé is ambiguous, signifying both height or ridge and a certain arrangement 

of hymns (see IV. 20. 4). So also gharmé in the same half. line signifiès both 
heat and an oblation of hot milk or other heated beverage, and the meaning 
of the compound gharmastübhe is accordingly ambiguous. 

2 Tutto the Vedic God who frequently appears in connexion with the 
. Maruts, According to Sáyana, f'rita is the cloud or company of Maruts sta- 
_ tioned in three places, ; 
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4 When, aigbir Rudras, through the nights and through thé j 
days, when through the sky and realms of al, shakers of all, 
When over the broad fields ye drive along like ships, een to 


strongholds ye come, Marats, but are not harmed. 


5 Maruts, this hero strength and majesty of yours hath, like 
the Sun, extended d'er a lengthened way, 
When in your course like deer with splendour unstibdued ve 
bowed the hill that gives imperishable rain: - 


6 Bright shone your host, ye Sages; Maruts, when ye smote the 
waving tree as when the worm consumeth it. 
Accordant, as the eye guides him who walks, have ye led our 
devotion onward by an easy path. 


7 Never is he, O Maruts, slain or overcome, never doth he decay, 
ne'er is distressed or harmed ; 
His treasures, his resources, never waste away, whom, whether 
he be prince or Rishi, ye direct, 
8 With harnessed team like heroes overcoming broops, the friendly 
Maruts, laden with their water-casks, 
‘Let the spring flow, and when impetuous they roar they 
inundate the earth with floods of pleasant meath,- | 


9 Free for the Maruts is the earth with sloping ways, free for the 
rushing Ones is heaven with steep descents. 
The paths of air's mid-region are precipitous, precipitous the 
mountains with their running streams, 
10 When, as the Sun hath risen up, ye take delight, O bounteous 
radiant Maruts, Heroes of the sky, | 
Your coursers weary not when speeding on their way, and 
rapidly ye reach the end of this your path. 


l A 11 Lances are on your shoulders, anklets on your feet, gold chains 


Canaan coat Das AO. Marats. en TOUR CAE Ae 
] pen DS ny. ch tame are EE g in your hands, and 
visors NONE. of gold are laid upon your heads. 
12 Maruts, in eager stir ye shake the vault of heaven, splendid Y 
beyond conception, for its shining fruit. | 
They gathered when they let their deeds of might flash forth. 
The Pious Ones send forth a far-resounding shout. 
13 Sage Maruts, may we be the drivers of the car of riches full 
of life that have been given by you. 
O Maruts, let that wealth in thousands dwell with us which 
never vanishes like Tishya from the sky, 


12 For its shining fruit : the bright water. n 
13 The drivers of the car ; that is, the controllers, May we by o our , prayers 
and sacrifices bring down and enjoy the riches which you give. 
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14 Maruts, ye further wealth with longed-for heroes, further the 
Rishi skilled in chanted verses. 
Ye give the Bharata as his strength, a charger, and ye bestow 
a King who quickly listens. 


15 Of you, most swift to succour ! I solicit wealth wherewith we 
may Spread forth mid men like as the Sun. 
Accept, O Maruts, graciously this hymn of mine that we may 
live a hundred winters through its power. 


HYMN LV. Maruts. 


Wits gleaming lances, with their breasts adorned with gold, 
the Maruts, rushing onward, hold high power of life. 

They hasten with swift steeds easy to be controlled. Their 
cars moved onward as they went to victory. 


2 Ye, as ye wist, have gained of your own selves your power: 
high, O ye Mighty Ones, and wide ye shine abroad. 
They with their strength have even measured out the sky. 
Their cars moved onward as they went to victory. 


3 Strong, born together, they together have waxed great: the 
Heroes more and more have grown to majesty. 
Resplendent as the Sun’s beams in their light are they. Their 
cars moved onward as they went to victory. 


4 Maruts, your mightiness deserves to be adored, sight to be 
longed for like the shining of the Sun. 
So lead us with your aid to immortality. Their cars moved 
onward as they went to victory. 


5 O Maruts, from the Ocean ye uplift the rain, and fraught with 
vaporous moisture pour the torrents down. 
Never, ye Wonder-Workers, are your Milch-kine dry. Their 
cars moved onward as they went to victory. 


6 When to your car-poles ye have yoked your spotted deer to be 
your steeds, and put your golden mantles on, 

O Maruts, ye disperse all enemies abroad. Their cars moved 
onward as they went to victory, 


—j—ä—z — .. — ttt — ————— — — — — —— I — — 
Tishya : an asterism regarded as shaped like an arrow and containing three 
Stars. According to S&yana Tishya here is synonymous with Aditya. 

14 The Bharata: a warrior, or one of family of Bharata, See Index. Ac- , 
cording to S&yana, Syáv&sva the Rishi of the hymn is intended: ‘to (me) the. 
ministrant priest.'— Wilson. SN 

Who quickly listens : to his people's prayers, S&yana explains srushtimdntam 
as sukhavantam, happy and prosperous. l 

15 A hundred winters : a frequently occurring expression, ‘from which we 
might infer,’ says Dr. J. Muir, ‘that the Indians still retained some recollec- 
tion of their having at one time ocaupied a colder country.’ See Original Sans- 
krit Texts, II, 328. — 

«^B Your Milck-bine the rain- clouds, 
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7 Neither the mountains nor the rivers keep you back: whither k 
ye have resolved thither ye, Maruts, go. 
Ye compass round about even the heaven and earth. Their 


cars moved onward as they went to victory. 
8 Whate'er is ancient, Maruts, what of recent time, whate'er is 


spoken, Vasus, what is chanted forth, 
- They who take cognizance of all of ane are ye. Their cars 


moved onward as they went to victory. 
9 Be gracious unto us, ye Maruts, slay us not: extend ye unto 


us shelter of many a sort. 
Pay due regard unto our friendship and our praise. Thoir 


cars moved onward‘as they went to victory. 
10 O Maruts, lead us on to higher fortune: deliver us, when 
lauded, from afflictions. 
Accept, ye Holy Ones, the gifts we bring. you. May we be 
masters of abundant riches. l 
' HYMN LVI. I Maruts, 
NU that valorous company adorned with ornaments of gold, 
The people of the Maruts, I call down to- day even id the 
luminous realm of heaven. 
2 Even as thou thinkest in thy heart, thither: my wishes "m 


tend. 
Those who have come most near to thine invoking calls, 


strengthen them fearful to behold. 
3 Earth, like a bounteous lady, liberal of her gifts, struck 
down and shaken, yet exultant, comes to us. 
Impetuous as a bear, O Maruts, is your rush terrible as a 


dreadful bull. 
4 They who with mighty strength o'erthrow like oxen difficult 


to yoke, 
Cause e'en the heavenly stone to shake, : yea, d the rocky 


mountain as they race along. 
5 Rise-up! even now with lauds I call the very numerous com- 


pany, 
Unequalled, of thtese Maruts, like a herd of kine, grown up 
together in their strength, 


2 Strengthen them: that is, the Maruts, with oblations. 

3 The exact meaning of the first line is somewhat uncertain. SAyana ex- 
plains it: As the earth—that is the people of the earth—baving a powerful 
masters, when oppressed by others, has recourse to him her own master, 80 

the army of Maruts comes exulting to us. But mflhishmatt (bounteous, liber al, 
bringing forth abundant fruit) cannot mean pr abulasrd nite, haying a power- 
ful master, 

Struck down ; by the rain sent by the Maruta, - 


; P ' 1 ; | N a ! i , 5 
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6 Bind to your car the bright red mares, yoke the red coursers 
to your car. 
Bind to the pole, to draw, the fleet-foot tawny steeds, the 
best at drawing, to the pole. 
7 Vea, and this loudly-neighing bright red vigorous horse who 
hath been stationed, fair to see, 
Let him not cause delay, O Maruts, in your course, urge ye 
him onward in your cars. 
8 The Maruts’ chariot, ever fain to gather glory, we invoke, 
Which Rodasi hath mounted, bringing pleasant gifts, with 
Maruts in her company. 
9 I call that brilliant band of yours, adorable, rapid on the car 
Whereon the bounteous Dame, auspicious, nobly born, shows 
glorious with the Marut host. 


HYMN LVII. Maruta. 
Or one accord, with Indra, O ye Rudras, come borne on your 
golden car for our prosperity. 
An offering from us, this hymn is br ought to you, as, unto one 
who thirsts for water, heavenly springs. 


2 Armed with your daggers, full of wisdom, armed with spears, 

armed with your quivers, armed with arrows, with good bows, 

Good horses and good cars have ye, O Prisni's Sons: ye, Maruts, 
with good weapons go to victory. 


3 From hills and heaven ye shake wealth for the worshipper: in 
terror at your coming low the woods bow down. 
Ye make tbe earth to tremble, Sons of Prisni, when for M 
ye have yoked, fierce Ones! your spotted deer. 


4 Bright with the blasts of wind, wrapped in their robes of rain, 
like twins of noble aspect and of lovely form, 
The Maruts, spotless, with steeds tawny-hued and red, strong 
in their mightiness and spreading wide like heaven. 


5 Rich in adornment, rich in drops, munificent, bright in their’ 
aspect, yielding bounties that endure, 
Noble by birth, adorned with gold upon their bréasts, the 
Singers of the sky have won immortal fame. 


7 Who hath been stationed : or harnessed to the car. 

8 Rodust: the Consort of Rudra and mother of the Maruts, 

9 The bounteous Dame: Rodasi. Shows glorious : or, is glorified. 

1 Oye Rudras : ‘or Sons of Rudra. For our prosperity : ‘to the accessible 
(sacrifice). —Wilson. Heavenly springs : an allusion, says Sáyana, to the well, 
that is, the cloud which was brought by the Mar uts to thirsty Gotama, See 
I.:85. 11. 

4 Like twins: all alike. : 

5 The Singers of the sky: chanters of their thunder-psalm. 
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6 Borne on both shoulders, O ye Maruts, are your spears: within 
your arms is laid your energy and strength. 
Bold thoughts are in your heads, your weapons in your cars, 
all glorious majesty is moulded on your forms. 


7 Vouchsafe to us, O Maruts, splendid bounty in cattle and in 
steeds, in cars and heroes, 
Children of Rudra, give us high distinction: may I enjoy your 
Godlike help and favour. 


8 Ho! Maruts, Heroes, skilled in Law, immortal, be gracious un- 
to us, ye rich in treasures, E 
Ye hearers of the truth, ye sage and youthful, grown mighty, 
dwelling on the lofty mountains. 


HYMN LVIII. Maruts. 


Now do I glorify their mighty cohort, the company of these the 
youthful Maruts, 

Who ride impetuous on with rapid horses, and radiant in 
themselves, are Lords of Amrit. . 


2 The mighty glittering band, arm-bound with bracelets, givers 
of bliss, unmeasured in their greatness, 
With magical powers, bountiful, ever-roaring,—these, liberal 
Heroes, venerate thou singer. 
3 This day may all your water-bringers, Maruts, they who impel 
the falling rain, approach us. 
This fire, O Maruts, hath been duly kindled ; let it find favour 
with you, youthful Sages, 
4 Ye raise up for the folk an active ruler whom, Holy Ones! a 
Master's hand hath fashioned. 
Ye send the fighter hand to hand, arm-mighty, and the brave 
hero, Maruts! with good horses. 


6 Bold thoughts: S&yana explains nyinni —nyiónnáni as golden tiaras, The 
word nrimnó in one or another of its cases occurs some thirty times in the 
Rigveda, and always in the sense of manly power, valour, or valorous deed. 


B Ye hearers of the truth; ov, famous for your truth, for the realization of 
your promises. 


— — 


1 Lords of Amrit : controllers of the sweet life-giving rain. 


2 Arm-bound with bracelets: or, rather, ‘adorned with quoits on thelr 
hands,’—M. Müller, 


i Whom......« Master's hand hath fashioned; according to S&yana vibhua- 
tashtam means fabricated or modelled by Vibhvan, the second of the three 
Ribhus. i, e. aty«ntarüpavanitam or exceedingly handsome. The fighter hand 
70 hand: the man who fights on foot is your gift as well as the warrior who is 
borne to battle in a chariut, 


E. 


^ Ate eet “ETE E a AX DV vem Es Taegan tans 
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5 They spring forth more and more, strong in their glories, like 
days, like spokes where none are last in order. 
Highest and mightiest are the Sons of Prisni. Firm to their 
own intention cling the Maruts. 


6 When ye have hastened on with spotted coursers, O Maruts, 
on your cars with strong-wrought fellies, 
The waters are disturbed, the woods are shattered. Let Dyaus 
the Red Steer send his thunder downward. 
7 Even Earth hath spread herself wide at their coming, and 
they as husbands have with power impregned her. 
They tothe pole have yoked the winds for coursers: their 
sweat have they made rain, these Sons of Rudra. 


8 Ho! Maruts, Heroes, skilled in Law, immortal, be gracious 
unto us, ye rich in treasures, 
Ye hearers of the truth, ye sage and youthful, grown mighty, 
dwelling on the lofty mountains. 


HYMN LIX. Maruts. 
Youn spy bath called to you to give prosperity. Ising to Heaven 
and Earth and offer sacrifice. 
They bathe their steeds and hasten through the firmament: 
they spread abroad their radiance through the sea of cloud. 
2 Earth shakes and reels in terror at their onward rush, like a 
full ship which, quivering, lets the water in. 
Marked on their ways are they, visible from afar: the Heroes 
press between in mighty armament. 
3 As the exalted horn of bulls for splendid might, as the Sun's 
eye set in the firmament’s expanse, 
Like vigorous horses ye are beauteous to behold, and for your 
glory show like bridegrooms, O ye Men. 
4 Who, O ye Maruts, may attain the mighty lore of you the 
mighty, who may reach your manly deeds? 
Ye, verily, make earth tremble like a ray of light what time 
-ye bring your boons to give prosperity. 
5 Like steeds of ruddy colour, scions of one race, as foremost 
champions they have battled in the van. 
The Heroes have waxed strong like well-grown manly youths : 
with floods of rain they make the Sun’s eye fade away. 
6 Having no eldest and no youngest in their band, no middle- 
most, preéminent they have waxed in might, 


1 Your spy: Agni, as the lightning. According to Sáyana spátis for 
sprashtá, one who touches (the oblation), the Hotar or presenting priest, 
2 Press between: rush through the air between heaven and earth, 


34 


530 THE HYMNS OF " [BOOK Y. 


These Sons of Prisni, sprung of noble ancestry: come hither- 
ward to us, ye bridegrooms of the sky. 


7 Like birds of air they flew with might in léngthened lines from 
heaven's high ridges to the borders of the sky. 

The steeds who carry them, as Gods and mortals know, have 
caused the waters of the mountains to descend. 


8 May Dyaus, the Infinite, roar for our banquet: may Dawns 
toil for us, glittering with moisture. 
Lauded by thee, these Maruts, Sons of Rudra, O Rishi, have 
sent down the heavenly treasure. 


HYMN LX. i Maruts. 


I taup with reverence the gracious Agni: here may he sit and 
part our meed among us. 
As with spoil-seeking cars I bring oblation : tarned rightward 
I will swell the Marut’s praise-song. 
2 The Maruts, yea, the Rudras, who have mounted their famous 
spotted deer and cars swift-moving,— 
Before you, fierce Ones! woods bow down in terror: Earth, 
eyen the mountain, trembles at your coming. 
3 Though vast and tall, the mountain is affrighted, the height 
of heaven is shaken at your roaring 
When, armed with lances, ye are sporting, Maruts, and rush 
along together like the waters. 
4 They, like young suitors, sons of wealthy houses, have with 
their golden natures decked their bodies. 
Strong on their cars, the lordly Ones, for glory, have set their 
splendours on their forms for ever. 
5 None being eldest, none among them youngest, as brothers 
they have grown to happy fortune. 
May their Sire Rudra, young and deft, and Prisni pouring 
much milk, bring fair days to the Maruts. 


7 Gods and mortals : the text has only ubAdye, both (sides or parties). The 
word generally means Gods and men ; but perhaps, as Professor Ludwig d 
gests, Heaven and Earth may be intended here. 

8 Dyaus, the Infinite. Cf. X. 68. 8. 

1 Turned rightward: making reverential salutation by circumambulation 
from left to right; the Gaelie deasit. 

4 With their 9 golden natures: with some hesitation I follow Professor Ludwig 

„%% Te „.. „ old form of the feminine, with svadh@th. Professor 
V o1. s. 7t translates; with golden (ornaments) and purifying 
waters.“ 

5 Pouring — milk ; Prisni, the mother of the Maruts, the cloud of the 
firmament, being represented as a cow. 

Bring fair days to the Maruts; perhaps the bright weather which 110 75 
the Rains, ‘Grant favourable days for (the sake of) the Maruts,’ '— Wilson. 
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6 Whether, O blessed Maruts, ye be dwelling in highest, mid- 
most, or in lowest heaven, 
Thence, O ye Rudras, and thou also, Agni, notice the-sacrificial 
food we offer. 


* O Maruts, Lords of all, when Agni and when ye drive down- 
ward from sublimest heaven along the heights, 
Shakers of all, rejoicing, slayers of the foe, give riches to the 
Soma-pressing worshipper. 


8 O Agni, with the Maruts as they gleam and sing, gathered in 
troop, rejoicing drink the Soma juice ; 
With these the living ones who cleanse and further all, joined 
with thy banner, Ó Vaisvanara, from of old. 
HYMN LXI. Maruts. 
O uenozs lordliest of all, who are ye that have singly come 
Forth from a region most remote! 
2 Where are your horses, where the reins ! How came ye? how 
had ye the power? 
Rein was on nose and seat on back. 
2 The whip is laid upon the flank. The heroes stretch their 
thighs apart, 
Like women when the babe is born. 
4 Go ye, O Heroes, far away, ye bridegrooms with a lovely 


Spouse, 
That ye may warm you at the fire. 
5 May she gain cattl .meed, hundreds of sheep and 


steeds and kine, 
Who threw embracing arms around the hero whom Syàvásva 
praised. 


6 Yea, many a woman is more firm and better than the man 
OSLULHg oo uec ee ne DU cO EET 


Away from Gods, and offers not. ! 
7 She who discerns the weak and worn, the man who thirsts 


* and soy Wan Oe e deis deiete — — ian p 
She sets her mind upon the Gods. 


8 Joined with thy banner; closely connected with thy ensign or banner of 
flame. 


ceed 


4 With a lovely Spouse: apparently Rodasi, who is sometimes regarded as 
the wife of the whole band of Maruts. 

5 She: according to S&yana, the wife of Taranta (stanza 10) who is ‘the’ 
hero whom Syavasva praised.’ 

6 More firm: the word thus rendered, sdstyasi, is taken by Sdyana to be the 
mame of Taranta’s wife, » 


$ 
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8 And yet full many a one, unpraised, mean niggard, is entitled 
man: 
Only in weregild is he such. 
9 And she, the young, the joyous-spirited, divulged the path to 
Syáva, yea, to me. 
Two red steeds carried me to Purumilha’s side, that sage of 
far-extended fame, 
10 Him who, like Vaidadasvi, like Taranta, hath bestowed on me 
A hundred cows in liberal gift. 
11 They who are borne by rapid steeds, drinking the meath that 
gives delight, . 
They have attained high glories here. 
12 They by whose splendour both the worlds are over-spread : 
they shine on cars l 
As the gold gleams above in heaven. 
13 That Marut band is ever young, borne on bright cars, un- 
blamahle, 
Moving to victory, checked by none. 
14 Who knoweth, verily, of these where the All-shakers take 
delight, 
Born, spotless, after sacred Law ? 
15 Guides are ye, lovers of the song ! to mortal man through holy 
hymn, ; 
E when he cries for help. 
16 Do ye, destroyers of the foe, worshipful and exceeding bright, 
Send down the treasures that we crave. 
17 O Ürmyá, bear thou far away to Dàrbhya this my hymn of 
praise, 
Songs, Goddess, as if chariot-borne. 
18 From me to Rathaviti say, when he hath pressel the Som 
juice, i 
The wish I had departeth not. 
19 This wealthy Rathaviti dwells among the people rich in kine, 
Among the mountains, far withdrawn, 


— 


8 Only in weregild: only as regards the fine to be paid for manslaughter, 
either by him or for him, can he be accounted a man. The verse is obscure. 
See Vedic Hymns (Sacred Books of the East), Part I. p. 360, and Ludwig, 
Ueber die neuesten Arbeiten, &c., p. 40. 

9 And she: Taranta’s wife. GSyáva-SByüvüsva, the Rishi of the hymn, 

10 Vaidadagvi: Purumilha, son of Vidadasva. 

11 This stanza is apparently the beginning of a separate hymn, in honour 
of the Maruts. 

12 As the gold: the golden Sun, 

17 Üvmyá : Goddess of Night. Dürbhya: Rathaviti, son of Darbha. 

18 The wish 1 had: to perform a sacrifice for the rich and liberal Rathaviti. ` 
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HYMN LXII, Mitra-Varuna. 
By your high Law firm order is established there where they 
loose for travel Sirya’s horses. : 
Ten hundred stood together: there I looked on this the most 
marvellous Deities’ one chief glory. 
2 This, Mitra-Varuna, is your special greatness: floods that stood 
there they with the days attracted. l 
Ye cause to flow all voices of the cow-pen : your single chariot- 
felly hath rolled hither. 
9 O Mitra-Varuna, ye by your greatness, both Kings, have firmly 
stablished earth and heaven. 
Ye catised the cows to stream, the plants to flourish, and, scat- 
tering swift drops, sent down the rain-flood. 
4 Let your well-harnessed horses bear you hither : hitherward ' 
let them come with reins drawn tightly. ; 
A covering cloud of sacred oil attends you, and your streams 
flow to us from days aforetime. 
5 To make the lustre wider and more famous, guarding the 
secred grass with veneration, i 
Ye, Mitra-Varuna, firm, strong, awe-inspiring, are seated on a 
throne amid oblations. 
6 With hands that shed no blood, guarding the pious, whom, 
Varuņa, ye save amid oblations. 
Ye Twain, together, Kings of willing spirit, uphold dominion 
based on thousand pillars. 
7 Adorned with gold, its columns are of iron: in heaven it glit- 
ters like a whip for horses ; 


1 By your high Law: the eternal order of the universe, which in the region 
of the Sun regulates the starting and the journeying of his horses, depends 
on, or is identical with, the everlasting statutes of Mitra and Varuna. Ten 
hundred: rays of the Sun. One chief glory : the orb of the Sun, the noblest 
visible form of Agni and other Gods. 

2 Floods that stood there: they, that is the sunbeams, have in the course of 
days milked out or attracted to themselves the waters that stood apart from 
the Sun. Tusthishth (standing, stationary) has no substantive expressed, 
and the meaning of the second half line is consequently somewhat uncertain. 
All voices of the cow-pen: the cow-pen is the vast aerial stall which holds 
the rain-clouds, the milch-kine of the firmament. The veie arve probaly 
the thunder and the roar of the rushing rain. Your single. ctto rhe 
circumference or felly of the wheel being, by metonymy, put for the chariot. 

4 A covering cloud of sacred oil: of ghrita, butter, 2. e. fertilizing rain. 

5 On a throne: or on your car. 

6 Ye save amid oblations : the sacrificial hall with its precincts being regard- 
ed as an inviolable asylum. 

7 Adorned with gold: the chariot of Mitra and Varuna. ike a whip for 
horses: according to Sdyana, the whip is the lightning and the horses are the 
flying clouds. 
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Or stablished on a field deep-soiled and fruitful. So may we 
share the meath that loads your car-seat. 
8 Ye mount your car gold-hued at break of morning, and iron- 
pillared when the Sun is setting, 
And from that place, O Varuna and Mitra, behold infinity and 
„limitation. 
9 Bountiful guardians of the world! the shelter that is impene- 
trable, strongest, flawless, 
Aid us with that, O Varuna and Mitra, and when we long to 
win may we be victors. 


| HYMN LXIII. Mitra-Vaxuna, 
GUARDIANS of Order, ye whose Laws are ever true, in the 
sublimest heaven your chariot ye ascend. 
O Mitra-Varuna whomsoe’er ye favour, here, to him the rain 
with sweetness streameth down from heaven. 
2 This world’s imperial Kings, O Mitra-Varuna, ye rule in holy 
synod, looking on the light. 
We pray for rain, your boon, and immortality. Through heaven 
and over earth the thunderers take their way. 
8 Imperial Kings, strong, Heroes, Lords of earth and heaven, 
Mitra and Varuna, ye ever active Ones, 
Ye wait on thunder with the many-tinted clouds, and by the 
Asura’s magic power cause Heaven to rain. 
4 Your magic, Mitra-Varuna, resteth In the heaven. The Sun, 
the wondrous weapon, cometh forth as light. 
Ye hide him in the sky with cloud and flood of rain, and water- 
drops, Parjanya ! full of sweetness flow. 


Or stablished: the meaning of this third Pada is not clear. Professor 
Wilson, following S&yana, translates: ‘may we load the vehicle with the liba- 
tion in an auspicious place, or in the sacrificial hall, (where the columns) are 
erected.’ ; 

8 Iron-pillared : the chariot which shines like gold in the light of the rising 
sun looks dim and dark like bronze or iron at sunset., 

Infinity and limitation; áditim ditim cha; according to S&ysana, Aditi or. 
the Earth as an indivisible whole, and Diti as representing the divisible people 
and living creatures inhabiting it. Aditi appears to mean infinite Nature, and 
Diti to be a Goddess connected with Aditi without any distinct conception, 
and merely as a contrast to her. The two words may perhaps mean the eter- 
nal and the perishable, yonder boundless space and the bounded space near us, 
or Sky and Earth, or Nature by day and Nature by night. At all events, 
às Dr. Muir observes, ‘ the two together appear to be put by the poet for the 
entire aggregate of visible nature. See Original Sanskrit Texts, V. pp. 42, 43. 


The hymn is a prayer for rain. 
2 The thunderers : the roaring winds. 
3 The Asura’s magic power: the Asura or divine Being here is either Dyaus 


or Parjanya. 
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4 The Maruts yoke their easy car for victory, O Mitra-Varuga, 
as à hero in the wars. 
The thunderers roam through regions varied in their hues. 
Imperial Kings, bedew us with the milk of heaven. 
6 Refreshing is your voice, O Mitra-Varuna: Parjanya sendeth 
out a wondrous mighty voice. 
With magic power the Maruts clothe them with the clouds. 
Ye Two cause Heaven to rain, the red, the spotless One. 
7 Wise, with your Law and through the Asura's magic power 
ye guard the ordinances, Mitra-Varuna. 
Ye by eternal Order govern all the world. Ye set the Sun in 
heaven as à refulgent car. 


HYMN LXIV. Mitra-Varuna. 
Yov, foeman-slaying Varuna and Mitra, we invoke with song, 
Who, as with penfold of your arms, encompass round the realm. 
of light. 
2 Stretch out your arms with favouring love unto this man who 
singeth hymns, 
For in all placesis sung forth your ever-gracious friendliness. 
3 That I may gain a refuge now, may my steps be on Mitra’s 


path. 
Men go protected in the charge of this dear Friend who harms 


us not. 
4 Mitra and Varuna, from you may I, by song, win noblest 


meed 
That shall stir envy in the homes of wealthy chiefs and those 


who praise. 
5 With your fair splendours, Varuna and Mitra, to our gather- 
ing come, 
That in their homes the wealthy chiefs and they who are your 
friends may thrive. 
6 With those, moreover, among whom ye hold your high supre- 


macy, 
Vouchsafe us room that we may win strength for prosperity 


and wealth. 


1 With penfold of your arms: I follow. Professor Ludwig in taking vrajd a ag 
an instrumental case. 

9 May my steps be: may I walk in the way of Mitra, that is, may I keep 
his holy law. 

5 ~ wealthy chiefs: the institutors of sacrifice. Your friends: we, the 
priests. 

6 With those: with the Gods. 
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7 When morning flushes, Holy Ones! in the Gods’ realm where 
white Cows shine, 
Supporting Àrchanánas, speed, ye Heroes, with your active 
feet hither to my pressed Soma juice. 
HYMN LXV. Mitra-Varuna. 


Furu wise is he who hath discerned: let him speak to us of 
the Gods,— 
The man whose praise-songs Varuna the beautlful, or Mitra, 
loves. 
2 For they are Kings of noblest might, of glorious fame most 
widely spread ; 
Lords of the brave, who strengthen Law, the Holy Ones with 


every race. 
3 Approaching you with prayer for aid, together I address you 
first. 
We who have good steeds call on you, Most Sage, to give us 
strength besides. ; 


4 Wen out of misery Mitra gives a way to dwelling at our ease, 
For he who worships hath the grace of Mitra, fighter in the 
van. 
5 In Mitra's shelter that extends to utmost distance may we 
dwell, 
Unmenaced, guarded by thy care, ever as sons of Varuna. 
6 Ye, Mitra, urge this people on, and to one end direct their 
Ways. 
Neglect not ye the wealthy chiefs, neglect not us the Rishis : 
be our guardiaus when ye quaff the milk. 


HYMN LXVI. Mitra-Varuna, 

O sAPIENT man, call the Two Gods, the very wise, who slay 
the foe. 

For Varuna, whose form is Law, place offerings for his great 
delight. 


7 White Cows: the white clouds of early morning. Archandnos: the Rishi 
of the hymn, With your active feet: the literal translation of hastibhih pag- 
bhih would be, with feet provided with hands: With rapid steeds.’—Wileon. 
See M. Bloomfield, Contributions to the Interpretation of the Veda, Second 
Series, p. 35. 


1 Of the Gods regarding Mitra and Varuna. 

5 As sons of Varuna: or perhaps, as Professor Ludwig suggests, with 
Varuna as our son, that is with kingly descendants. ; 

6 Ye, Mitra: and Varuna. 

When ye quaff the milk ; in the presenting of the libation.'— Wilson, 


1 O Sapient man thou who knowest how to praise the Gods. 
Whose form is Law: according to Sdyana, whose form is water.“ 
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r 


divine. ye 
And, like high laws, the-werld-of man hath been made beauti- 
— . ful as Tight. 
9 Therefore we praise you that your cars may travel far in front 
of ours— 
You who accept the eulogy of Ratahavya with his hymns. 


4 And ye show wisdom, Wondrous Gods! with fulness of intelli- 


gence. 
By men’s discernment are ye marked, O ye whose might is 
purified. 
5 This is the Law sublime, O Earth: to aid the Rishis’ toil for 
fame 


The Two, wide-spreading, are prepared. They come with 
ample overflow. 


6 Mitra, ye Gods with wandering eyes, would that the worship- 
pers and we 
Might strive to reach the realm ye rule, most spacious and 
protected well. 


: HYMN LXVII. Mitra-Varuna. 
Ye Gods, Adityas, Varuna, Aryaman, Mitra, verily 
Have here obtained supremest sway, high, holy, set apart for 
you. 
2 When, Varuna and Mitra, ye sit in your golden dwelling-place, 
Ye Twain, supporters of mankind, foe-slayers, give felicity. 
3 All these, possessors of all wealth, Varuna, Mitra, Aryaman, 
Follow their ways, as if with feet, and guard from injury 
mortal man. 


2 Like high laws: Professor Ludwig would read eratena instead of vratéva, 
that is, through holy ordinance. 


3 Råtaharya: the Rishi of the hymn. I can make nothing out of this 
stanza, and I follow Sáyana in despair of finding a reasonable interpretation. 
4 This stanza also is difficult and obscure, 


5 O Earth: Prithivt, or Earth, is quite out of place here. Professor Ludwig 
suspects a corruption of the text, and Professor Grassmann thinks that the 
whole stanza has been inserted by mistake. The two wide-spreading or far- 
reaching Gods, Mitra and Varuna, are said to be ready to listen to the Rishis' 
prayers and so to increase their renown. The copious fall of rain is proof that 
their prayers have been heard. 


6 Ye Gods: Mitra and Varuna, Mitra only being named. 


2 Your golden dwelling-place: the delightful place of sacrifice, according to 
Sayana. 
3 Follow their ways; their royal ordinances, vratd, that is yvratini, 
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4 For-they aro true, they cleave to Law, held holy among every 
race 
Good leaders, bounteous in their gifts, deliverers even from 
distress. 
5 Which of your persons, Varuna or Mitra, merits not our praise ? 
Therefore our thought is turned to you, the Atris’ thought is 
burned to you. 
HYMN LXVIII. Mitra-Varuna. 
SING forth unto your Varuna and Mitra with a song inspired. 
They, Mighty Lords, are lofty Law: 
2 Full springs of fatness, Sovran Kings, Mitra and Varuna, the 
Twain, 
Gods glorified among the Gods. 
3 So help ye us to riches, great terrestrial and celestial wealth: 
Vast is your sway among the Gods, 
4 Carefully tending Law with Law they have attained their 
vigorous might. 
The Two Gods wax devoid of guile. 
5 With rainy skies and streaming floods, Lords of the strength 
that bringeth gifts, 
A lofty seat have they attained. 
HYMN LXIX, Mitra-Varuna. 
Turse spheres of light, O Vaxsuna, three heavens, three 
firmaments ye comprehend, O Mitra ; 
Waxed strong, ye keep the splendour of dominion, guarding 
the Ordinance that lasts for ever. 
2 Ye, Varuna, have kine who yield refreshment; Mitra, your 
floods pour water full of sweetness. 
There stand the Three Steers, splendid in their brightness, 
who fill the three world-bowls with genial moisture. 


1 They, Mighty Lords, are lofty Law : (come) mighty deities, to the great 
Sacrifice. Wilson. 

2 Full springs of fatness; originators of streams of fertilizing rain; or 
ghrítáyont may mean here as it does elsewhere, dwelling or having their home 
with ghritd, clarified butter or oil used in sacrifice. 

5 Lords of the strength that bringeth gifts: ‘lords of sustenance, suited to 
the liberal donors (of oblations).'— Wilson. 

1 Three frmaments ; according to Saéyana, three realms of earth, an inter- 
pretation which is more in accordance with the second half of stanza 2. 

2 The Three Steers; Agni as terrestrial fire on earth, Vayu as the wind in 
the firmament, and Sürya as the Sun in heaven. World bowls: Ludwig explains 
differently. See his Ueber die neuesten Arbeiten auf dem Gebiete der Rgveda- 
forschung, p. 85, Genial moisture: the fertilizing rain, f 
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à 


bd 


I call at dawn on Aditi the Goddess, I call at noon and when 
the Sun is setting. 
I pray, O Mitra-Varuna, for safety, for wealth and progeny, ` 
in rest and trouble. 
Ye who uphold the region, sphere of brightness, ye who 
support earth’s realm, Divine Adityas, . i 
The Immortal Gods, O Varuga and Mitra, never impair your 
everlasting statutes. 
HYMN LXX. Mitra-Varuna. 
Even far and wide, O Varuna and Mitra, doth your grace 
extend. 
May I obtain your kind good-will. 
From you, benignant Gods, may we gain fully food for 
sustenance. 
Such, O ye Rudras, may we be. 
Guard us, O Rudras, with your guards, save us, ye skilled to 
save, may we 
Subdue the Dasyus, we ourselves. 
Or neer may we, O Wondrous Strong, enjoy another's 
solemn feast, 
Ourselves, our sons, or progeny. 
HYMN LXXI. Mitra- Varuna, 
O VaRUNA and Mitra, ye who slay the foemen, come with 
might 
To this our goodly sacrifice. 
For, Varuna and Mitra, ye Sages are Rulers over all. Fill 
full our sonys, for this ye can. 
Come to the juice that we have pressed. Varuna, Mitra, 
come to drink 
This Soma of the worshipper. 
HYMN LXXII. Mitra-Varuna. 
To Varuna and Mitra we offer with songs, as Atri did. Sit 
on the sacred grass to drink the Soma juice. 


2 O ye Rudras O Mitra and Varuna. 

4 Or ne'er muy we: I adopt Professor Ludwig's explanation. We will 
overcome the Dasyus by our own power, or we will never again participate in 
any man’s solemn festival held in honour of the Gods: a self-imprecation in 
case of failing to carry out their purpose. 


1 With might: S&yana explains barhánd as hantdrau satründm, destroyers 
of enemies. 

2 Fill full our songs; let them overflow with, or produce abundantly, the 
results for which we pray. 


1 As Atri did: after the manner of Atri, the founder of our family. 
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2 By Qrdinance and Law ye dwell in peace secure, bestirring men. 
Sit on the sacred grass to drink the Soma juice. 

3 May Varuna, and Mitra, for our help, accept the sacrifice. 
Sit on the sacred grass to drink the Soma juice. 


N LXXIII. Asvins. 
WnzrusR, O Asvins, ye this day be far remote or near at hand, 
In many Spots or in mid-air, come hither, Lords -of ample 
wealth. : l KE 
2 "These here, who show o'er widest spaoe, bringing full many a 
wondrous act, 
Resistless, lovingly I seek, I call the Mightiest to enjoy. 
3 Another beauteous wheel have ye fixed there to decorate your 


car. . | 
With others through the realms ye roam in might unto the 


neighbouring tribes. 
4 That deed of yours that is extolled, Visvas! hath all been done 
with this. 
Born otherwise, and spotless, ye have entered kinship's bonds 
with us. 
5 When Säry mounted on your car that rolls for ever rapidly, 
Birds of red hue were round about and burning splendours 
compassed you. 
6 Atri bethinks himself of you, O Heroes, with a friendly mind, 
What time, Násatyas, with his mouth he stirs the spotless 
flame for you. 


1 In many spots: the pur in the text is thus explained by Sáyana. 


2 To enjoy: the libation offered to you. According to Sdyana, bhujé here 
means for enjoyment, or for protection. 

8 There: the third wheel of their chariot, standing by itself in front, is 
especially ornamental With others: Sdyana explains and by anyena chak- 
rena, ù €. with another, or the other, wheel; but the two hind wheels must 
be intended, or ^" rnet he jn epeanmant with yugd. The neighbouring tribes: 
the meaning of » ^ » .... Professor Ludwig translates the 
words by ‘zu den geschlechtern der Nahusa, ‘to the tribes of the [people 
called] Nahushas.’ Professor Wilson, following Sáyana, translates the stanza 
differently: ‘ You have arrested one luminous wheel of (your) car for illumin- 
ing the form (of the sun), whilst with the other you traverse the spheres (to 
regulate) by your power the ages of mankind.’ , 

4 Vigvas!: Såyana explains vised, by vyåptau, the two who spread through 
or pervade: ‘universal (deities).'— Wilson. With this: according to Sáyana, 
with this Paura (the Rishi of the hymn). Or ‘this’ may mean, as Professor 
Ludwig thinks, the third wheel of the car, in which mysterious virtue more 
especially resides. Born otherwise: of divine and not human origin. 


5 Süryi; the Daughter of the Sun. See I. 116. 17. 
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7 Strong is your swiftly moving steed, famed his exertion in the 
course i 
When by your great deeds, Asvins, Chiefs, Atri is brought to 
us again. 


8 Lovers of sweetness, Rudras, she who streams with gweetness 
waits on you. 
When ye have travelled through the seas men bring you gifts 
of well-dressed food. 


9 Asvins, with truth they call you Twain bestowers of felicity ; 
At sacrifice most prompt to hear, most gracious ye at sacrifice. 


10 Most pleasing to the Ásvins be these prayers which magnify 
their might, 
Which we have fashioned, even as cars: high reverence have 
we spoken forth. 


HYMN LXXIV. Asvins, 


Warre in the heavens are ye to-day, Gods, Asvins, rich in 
constancy ? 
Hear this, ye excellent as Steers: Atri inviteth you to come. 


2 Where are they now? Where are the Twain, the famed, 
Nasatyas, Gods in heaven? 
Who is the man ye strive to reach? Who of your suppliants 
is with you? 
3 Whom do ye visit, whom approach! to whom direct your 
harnessed car f 
With whose devotions are ye pleased? We long for you to 
further us. 


4 Ye, Strengtheners, for Paura stir the filler swimming in the 


flood, 
Advancing to be captured like a lion to the ambuscade. 
—— —————— — 
7 Atri is brought to us again: see I. 119. 7. 
8 She who streams with sweetness: Vak, Voir = 8 4.7, or our praise, 
stutirasmathritd. Our nutritious (adoration).  :* — s. Y ^ seas: of air. 


1 Rich in constancy: faithful friends of your worshippers. Excellent as 
Steers ; ‘liberal showerers (of benefits).’ — Wilson. 


2 Of yous recor nj thie, cb ough not entirely satisfactory, seems to be 
the only SEE A ""adíndm in this place. Professor Ludwig 
remarks, t. s „ (quis?) could be taken as 4d (quae), the 
passage W T s . V. The meaning would then be, which of the 
rivers (of i "c 4) 7 your presence? S&yana paraphrases the 


passage. kah stot? vd yuvayornadindm stuttudm suchá sahtyah sydt; ‘what 
praiser may be the associate of the praises of you twain ?’ 

4 This stanza is desperately dificult. Professor Wilson translates in accor- 
dance with Sayana’s explanation: ‘Pauras, send to Puura the rain-shedding 
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5 Ye from Chyavana worn with age removed his skin as ’twere 
a robe. 


So, When ye made him young again, he stirred the longing of 
a dame. 

6 Here is the man who lands you both: to see your glory are 
we here. 


Now hear me, come with saving help, ye who are rich in store 


of wealth. 
7 Who among many mortal men this day hath won you to himself ? 


What bard, accepters of the bard? Who, rich in wealth! with 


sacrifice ? 
8 O Asvins, may your car approach, most excellent of cars for 


speed. 
Through many regions may our praise pass onward among 


mortal men. 
9 May our laudation of you Twain, lovers of meath! be sweet 


to you. 
Fly hitherward, ye wise of heart, like faloons with your wing- 


èd steeds. 
10 O Asvins, when at any time ye listen to this call of mine, 
For you is dainty food prepared: they mix refreshing food for you. 


cloud ; drive it to him who is engaged in sacrifice, as (hunters chase) a lion in a 
forest.’ Professor Wilson remarks: The name of the Rishi is here, according 
to the scholiast, arbitrarily applied, first to the Aswins, because they are in 
relation with Paura as the author of the Súkta ; and although the text gives 
Paura in the vocative singular, it is to be understood in the dual Paura, 
therefore, being Agwing: next it implies, as Paurom, a cloud, from its 
being solicited by the Rishi for the fall of rain, as implied by the last term, 
Paurdya, to me the Rishi so called.’ Professor Roth is of opinion that Paura, 
in the vocative case, means the Asvins, as fillers, increasers, or strengtheners ; 
and that puuram, in the accusative case, means the Soma, the filler or satisfy- 
ing juice (cf. IL. 11. 11, The juice that satisfies hath holpen Indra), said to be 
swimming in the flood, i. e. mixed with water. The second half of the stanza 
would then probably mean that the Soma flows on in order to be taken up and 
used in libations as a lion goes to the place where men lie in wait to capture 
him or where a pitfall has been prepared to entrap him. Still there remains 
the very great difficulty of Patra in the singular being used instead of the 
dual Paurau. Professor Ludwig remarks : ‘Paura : S. etad asvinoh sambodha- 
nam; but it is to be taken direct as a ery of warning. Paura is to mean the 
Asvins, Paura is to mean the Rishi of the hymn, Paura is to mean the cloud. 
This is naturally too much. The word udaprutam (swimming in water) shows 
that Paura had been enticed toa place where his enemies intended to drown 
him. He had gone to the spot as unsuspiciously asa lion approaches the 
pitfall, and was already in the water when the Asvins called out to him and 
stopped him, According to this explanation the translation would be: For 
Paura ye cried, Paura ! and saved him when swimming in the flood, Him who 
had reached the ambush as a lion to the capture goes. | 
5 Chyavána: see I. 116. 10, 
6 Rich in store of wealth : * affluent in food, — Wilson, after Sáyana; ‘lords 
of swift horses,’—Roth ; “possessors of excellent mares, Ludwig. 
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HYMN LXXV. Asvins, 
To meet your treasure-bringing car, the mighty car most dear 
to us, á 
Asvins, the Rishi is prepared, your praiser, with his song of 
praise.. Lovers of sweetness, hear my call. 
2 Pass, O ye Asvins, pass away beyond all tribes of selfish men, 
Wonderful, with your golden paths, most gracious, bringers 
of the flood. Lovers of sweetness, hear my call. 
3 Come to us, O ye Asvin Pair, bringing your precious treasures, 
come 
Ye Rudras, on your paths of gold, rejoicing, rich in store of 
wealth. Lovers of sweetness, hear my call. 
4 O Strong and Good, the voice of him who lauds you well 
cleaves to your ear. l ; 
And that great beast, your chariot-steed, fair, wonderful, makes 
dainty food. Lovers of sweetness, hear my call. 
5 Watchful in spirit, born on cars, impetuous, listing to his cry, 
Asvins, with wingéd steeds ye speed down to Chyavana void 
of guile. Lovers of sweetness, hear my call. 
6 Hither, O Heroes, let your steeds, of dappled hue, yoked at 
the thought, 
Your flying steeds, O Asvins, bring you hitherward, with bliss, 
to drink. Lovers of sweetness, hear my call. 
7 O Asvins, hither come to us; Násatyas, be not disinclined. 
Through longing for the pious turn ont of the way to reach 
our home. Lovers of sweetness, hear my call. 
8 Ye Lords of Splendour, free from guile, come, standat this 
our sacrifice 
Beside the singer, Asvins, who longs for your grace and lauds 
you both. Lovers of sweetness, hear my call. 
9 Dawn with her white herd hath appeared, and in due time 
hath fire been placed. 
Harnessed is your immortal car, O Wonder-Workers, strong 
and kind. Lovers of sweetness, hear my call. 


1 Lovers of sweetness: drinkers of the sweet Soma juice: according to S&yana, 
masters of the Madhuvidyé, or knowledge of sweetness, that is, the knowledge 
that teaches where the Soma is to be found. See I, 84. 13. 

2 Selfish men ; reading ahamsanth for aham sand. See Aufrecht, R. V. IT, 
XLII. note. 

3 Rich in store of wealth: or, Lords of rapid steeds. See note on stanza 6 of 
the preceding hymn. 

4 And that great beast: the chariot of the Asvins is sometimes said to be 
drawn by a stallion ass (see I. 34. 9; 116. 2 ; 162. 21), the dun-coloured animal 
representing the grey tints of early morning. 

5 Ohyavána: see I. 116. 10. 

8 Who. longs for your grace:.Sáyana takes avasyüm here to be a proper 
name, Avasyu, who is said to be the Rishi of the hymn, 

9 In due time: for the morning libation. 


544 THE HYMNS OF [BOOK V. 


HYMN LXXVI. Asvins. 
Aam, the bright face of the Dawns, is shining; the singers’ 
pibus voices have ascended. 
Borne on your chariot, Asvins, turn you hither, and come 
unto our full and rich libation. 
2 Most frequent guests, they scorn not what is ready: even now 
the lauded Asvins are beside us. 
With promptest aid they come at morn and evening, the 
worshipper’s most blosséd guards from trouble. 
3 Yea, come at milking-time, at early morning, at noon of day 
and when the Sun is setting, 
By day, by night, with favour most auspicious. Not only 
now the draught hath drawn the Asvins. 
4 For this place, Asvins, was of old your dwelling, these were 
your houses, this your habitation. 
Come to us from high heaven and from the mountain. Come 
from the waters bringing food and vigour. 
5 May we obtain the Asvins’ newest favour, and gain their 
health-bestowing happy guidance. 
Bring riches hither unto us, and heroes, and all felicity and 
joy, Immortals ! 


HYMN LXXVIT. Asvins, 
First worship those who come at early morning: let the 
Twain drink before the giftless niggard. 
The Asvins claim the sacrifice at day-break: the sages yield- 
ing the first share extol them. 
2 Worship at dawn and instigate the Asvins: nor is the wor- 
shipper at eve rejected. 
Besides ourselves another craves and worships: each first in 
worship is most highly favoured. 


1 The bright face: making his first appearance at early morning. Libation : 
gharmdm, the offering of hot milk or other heated beverage. 

3 ‘The Agvins are invited to come at different times, ab morning, mid-day 
and sunset; and in VIII. 22. 14, it is similarly said that they are invoked in 
ihe evening as well as at dawn. It need not, however, surprise us that they 
should be invited to attend the different ceremonies of the worshippers, and 
therefore conceived to appear at hours distinct from the supposed natural 
periods of their manifestation.'—J. Muir, O. Sanskrit Texts, V, 239. 

5 This stanza is identical with V, 49. 18. 

. 1 Before the giftless niggard : before the greedy withholders (of the offer- 
. ing).’—~ Wilson. . 

2 Nor 4s the worshipper at eve rejected: literally, a thing unaecepted or 
rejected. Säyana explains differently: ‘the evening is not for the gods; ib is 
unacceptable to them '— Wilson. Thie oxrtnnntt-~ though supported by the 
text pirvdhno vai devdnim, the o1 u.s 1 tothe Gods, is not in 
accordance with the use of Vedic times. i 
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3 Covered with gold, meath-tinted, dropping fatness, your 
chariot with its freight of food comes hither, 
Swift as thought, Asvins, rapid as the tempest, wherewith ye 
travel over all obstructions. 
4 He who hath served most often the Násatyas, and gives the 
sweetest food at distribution, 
Furthers with his own holy works bis offspring, and ever 
passes those whose flames ascend not. 


.5 May we obtain the Asvins’ newest favour, and gain their 
health-bestowing happy guidance. 
Bring riches hither unto us, and heroes, and all felicity and 
joy, Immortals ! 


HYMN LXXVIII. Asvins. 


Ye Agvins, hither come to us: Násatyas, be not disinclined. 
Fly hither like two swans unto the juice we shed. 


2 O Asvins, like a pair of deer, like two wild cattle to the mead: 
Fly hither like two swans unto the juice we shed, 
3 O Asvins rich in gifts, accept our sacrifice to prosper it: 
Fly hither like two swans unto the juice we shed. 
4 As Atri when descending to the cavern called on you loudly 
like a wailing woman, f 
Ye came to him, O Asvins, with the freshest and most auspici- 
ous fleetness of a falcon. 
5 Tree, part asunder like the side of her who bringeth forth achild. 
Ye Asvins, listen to my call: loose Saptavadhri from his bonds. 
6 For Saptavadhri, for the seer affrighted when he wept and wailed, 
Ye, Asvins, with your magic powers rent up the tree and shat- 
tered it. 
7 Like as the wind on every side ruffles a pool of lotuses, 
So stir in thee the babe unborn, so may the ten-month babe 
descend. 
„8 Like as the wind, like as the wood, like as the sea is set astir, 
So also, ten-month babe, descend together with the after-birth. 
9 The child who hath for ten months’ time been lying in his 
mother’s side,— | 
May he come forth alive, unharmed, yea, living from the living 
dame. 


— .. . MEM . 

2 Wild cattle: Gauras, or Boves Gauri. 

4 The cavern: the abyss or deep pit into which he was cast by Asuras or 
evil spirits. See I. 112. 7 ; 116. 8; 117. 8. 
. 5 Tree, part asunder: Saptevadhri appears to have got his hand or foot 
jammed in a split tree, and to have been extricated when he called on the 
Asvins to aid him. 
. 9 This and the two stanzas preceding are termed by Sayana the garbhag- 
rüvinyupaniskad, the liturgy of child-birth.— Wilson. 

35 
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HYMN LXXIX, E Dawn. 


O nzavgNLY Dawn, awaken us to ample opulence to-day 
Even as thou hast wakened us with Satyasravas, Vayya's son, 
high-born! delightful with thy steeds ! | 
2 Daughter of Heaven, thou dawnedst on Sunitha Suchadratha’s 
sou 
So dawn thou on one mightier still, on Satyasravas, Vayya's 
| son, high-born! delightful with thy steeds! l 
3 So, bringing treasure, dawn to-day on us thou Daughter of the 
Sky, 
As thou, O mightier yet, didst shine for Satyasravas, Vayya’s 
son, bigh-born! delightful with thy steeds ! 


4 Here round about thee are the priests who laud thee, Bright 
One, with their hymns, 

And men with gifts, O Bounteous Dame, splendid with wealth 
and offering much, high-born ! delightful with thy steeds! 


5 Whatever these thy bands perform to please thee or win them 
wealth 
Een fain they gird us round and give rich gifts which ne'er 
are reft away, high-born ! delightful with thy steeds ! 


— 


— — 


The connexion between 1—6, and 7—9 is not clear. By ydshd nddhamdndá 
(a wailing woman) a parturient woman may perhaps, Professor Ludwig thinks, 
be intended. Atri, as he descended into the pit, invoked the Asvins that 
they might release him asa woman releases the child she bears. A tree 
which is much harder and firmer than à woman's body—unelosed itself when 
Saptavadhri invoked the Asvins. So shall the parturient woman bring forth 
her child through the help of the Asvins and at Atri’s intercession, A con- 
nexion may thus be established, though here and there it would be rather 


forced. 


I Satyagravas; the Rishi of the hymn. Delightful with thy steeds: pleas- 
ant to those whom thou favourest on account of the horses which thou bestow- 
est. The word ásvusünrite is variously rendered, e g. by Professor Wilson, 


after Styana, ‘praised sincerely for (the gift of) horses; by Prof. Ludwig, 


‘an rossen trefliches besitzende, ‘having an excellent possession in horses; 
by Prof. Roth, ‘vom jubel der Rosse begleitete, ‘accompanied by the joyous 
neigh of horses; and by Prof. Grassmann, rossereiche, ‘rich in horses. 

4 Men with gifts: the Maghavans, or wealthy householders, who institute 
the sacrifice and provide offerings for the Gods and presents for the officiating 
priests. 

5 These thy bands: the congregation of worshippers. Which neer are 
reft away: or which are never in vain, never fail to obtain their due reward 
from heaven: 'Sáyana, Professor Wilson remarks, seems rather dubious as 
to the proper sense of several of these words :...... the sum of the mean- 
ing, agreeably to the scholiast, is, all they who, offering oblations, worship the 
dawn, receive the reward for the benefit of us, of me, that is the author of the 
hymn, ye twm havir-dudutuh  stuvanti te sarve apy-usmadartham phalam 


dhdrayent,’ 


d 
i 
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6 Give to these wealthy patrons fame, O affluent Dawn; with 
hero sons, 9 

To these our princes who have brought rich gifts ne’er to be 
reft away, high-born! delightful with thy steeds ! 


7 Bring lofty and resplendent fame, O thou munificent Dawn, 
to these 
. Our wealthy patrons who bestow rich gifts on us of steeds and 
kine, high-born! delightful with thy steeds ! 
8 Bring us, O Daughter of the Sky, subsistence in our herds of kine, 
Together with the sunbeams, with the shine of pure refulgent 
flames, high-born ! delightful with thy steeds ! 
-9 O Daughter of the Sky, shine forth; delay not to perform 
thy task. 
Let not the Sun with fervent heat consume thee like a robber 
foe, high-born ! delightful with thy steeds ! 
10 So much, and more exceedingly, O Dawn, it suits thee to bestow, 
Thou Radiant One wno ceasest not to shine for those who sing 
thy praise, high-born! delightful with thy steeds ! 


HYMN LXXX. Dawn, 


Tug singers welcome with their hymns and praises the Goddess 
Dawn who bringeth in the sunlight, 
Sublime, by Law true to eternal Order, bright on her path, red- 
tinted, far-refulgent. 
2 She comes in front, fair, rousing up the people, making the 
pathways easy to be travelled. 
High, on her lofty chariot, all-impelling, Dawn gives her splen- 
dour at the days’ beginning. 
3 She, harnessing her car with purple oxen, injuring none, hath 
brought perpetual riches, 
Opening paths to happiness, the Goddess shines, praised by all, 
giver of every blessing. 
4 With changing tints she gleams in double splendour while 
from the eastward she displays her body. 
She travels perfectly the path of Order, nor fails to reach, as 
one who knows, the quarters. 
5 As conscious that her limbs are bright with bathing, she 
stands, as "twere, erect that we may see her. 


9 Delay not to perform thy task: ‘ delay not our (sacred) rite. Wilson. 


2 In front of the Sun; sdryasya pur mo —Sayana. 
4 The quarters: the regions of the sky which she visits i in shedionde to 
the eternal law of the universe. 
5 With bathing: in the dews of heaven, 
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Driving away malignity and darkness, Dawn, Child of Heaven, 
hath come to us with lustre. 


6 The Daughter of the Sky, like some chaste woman, bends, 
opposite to men, her forehead downward. 
The Maid, disclosing boons to him who worships, hath brought 
again the daylight as aforetime. 


HYMN LXXXI. Savitar. 


TRE priests of bim the lofty Priest well-skilled in hymns 
harness their spirit, yea, harness their holy thoughts. 

He only kuowing works assigns their priestly tasks. Yea, 
lofty is the praise of Savitar the God. 


2 The Sapient One arrays himself in every form : for quadruped 
and biped he hath brought forth good. 
Excellent Savitar hath looked on heaven's high vault, and 
shineth after the outgoing of the Dawn. 


3 Even he, the God whose going-forth and majesty the other 
_ Deities have followed with their might, 
He who hath measured the terrestrial regions out by his great 
power, he is the Courser Savitar. 


4 To the three spheres of light thou goest, Savitar, and with 
the rays of Sürya thou combinest thee. 
Around, on both sides thou encompassest the night: yea, 
thou, O God, art Mitra through thy righteous laws. 


5 Over all generation thou art Lord alone: Püshan art thou, 
0 God, in all thy goings-forth. 
Yea, thou hast domination over all this world. SyAvasva 
hath brought praise to thee, O Savitar. 


HYMN LXXXII. Savitar, 
We crave of Savitar the God this treasure much to be enjoyed. 
The best, all-yielding, conquering gift of Bhaga we would 
| gladly win. 
2 Savitar's own supremacy, most glorious and beloved of all, 
No one diminisheth in aught. 


JJ A M MEX 
1 e lf Priest: Savitar. Knowing works : skilled in rules which regulate 
religions functions, or perhaps understanding the intentions or wishes of the 
worshippers : ‘he alone knowing their functions directs the priests.— Wilson, 
2 Arrays himself in every form: makes all erternal objects clearly visible at 
sunrise, 

3 The Courser Savitar : S&yana explains étasah as white, bright, shining. It 
also means a horse, especially one of the horses of the Sun, and here designates 
the Sun himself under that form. See Satapathe-Brahmana, VI,'9. 1, 18 : 
Sacred Books of the East, XLI. p. 195. 

4 According to Sdyana, Savitar is especially the Sun before rising, and 
Bürya is the Sun in general, 


LPS 
exe 
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3 For Savitar who is Bhaga shall send riches to his worshipper.’ 
That wondrous portion we implore. 
4 Send us this day, God Savitar, prosperity with progeny. 
Drive thou the evil dream away. 
5 Savitar, God, send far away all sorrows and calamities, 
And send us only what is good. 
6 Sinless in sight of Aditi through the God Savitar's influence, 
May we obtain all lovely things. 
7 We with our hymns this day elect the general God, Lord of 
the good, : 
Savitar whose decrees are true. 
8 He who for ever vigilant precedes these Twain, the Day and 
Night, 
Is Savitar the thoughtful God. 
9 He who gives glory unto all these living creatures with the song, 
And brings them forth, is Savitar. l 
HYMN LXXXIIL Parjanya. 


Sine with these songs thy welcome to the Mighty, with adora- 
tion praise and call Parjanya. 

The Bull, loud roaring, swift to send his bounty, lays in the 
plants the seed for germination. )J 

2 He smites the.trees apart, he slays the demons: all life fears 

him who wields the mighty weapon. 

From him exceeding strong flees e’en the guiltless, when thund- 
ering Parjanya smites the wicked. 


3 Shall send; suviti, from the root su or sd, from which Savitar also is form- 
ed. The principal significations of the root are (1) to generate or bring forth ; 
(2) to pour forth a libation; and (3) to send or impel. See Muir, Ô. S. 
Texts, V. 165. : 

4 Send us: sdvih, from the same root: Drive thou away : pard suva. 

B Send far away : pard suva. 

6 Influence : savé, 

7 The general God : visvddevam: ‘who possesses all divine attributes, 
Muir; (identical with) all the gods,’— Wilson; ‘den allgott, ‘the all-god,'— 
Ludwig; ‘den allgóttlichen,' the all-divine, —Grassmann. Whose decrees ave 
true : satydsuvum: ‘who possesses true energy.’—Muir. 

9 He who gives glory : ‘he who by his creative power produces the objects 
of the song of praise. Ludwig. 

L Purjanya : God of thunderstorms and rain, the generator and nourisher 
of plants and living creatures See Muir, O. S. Texts, V. 140 ff., and, especially, 
M. Müller, India, What can it Teach us! pp. 186—194, 

2 The wicked: dushkritah, evil-doers. ‘There does not seem to be any 
sufficient reason to understand evil-doers here, and, in verse 9, of the cloud 
demons, or simply of the malignant clouds, as S&yana in his explanation, of 
verse 9 does. The poet may naturally have supposed that it was exclusively. 
or principally the wicked who were struck down by thunderbolts.— Muir, 
O. S. Texts, V. 141, 
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3 Like a car-driver whipping on his horses, he makes the messen- 
gers of rain spring forward 
Far offresounds '". j^ = of the lion, what time Parjanya 
e ; 7 e 


0 re 
2 


ülls the sk 3 . 
4 Forth burst the winds; down come the lightning-flashes: the 
plants shoot up, the realm of light is streaming. l 
Food springs abundant for all living creatures, what time 
Parjanya quickens earth with moisture. 
5 Thou at whose bidding earth bows low before thee, at whose 
|. command hoofed cattle fly in terror, l 
At whose behest the plants assume all colours, even thou 
Parjanya, yield us great protection. 
6 Send down for us the rain of heaven, ye Maruts, and let the 
Stallion's flood descend in torrents. 
Come hither with this thunder while thou pourest the waters 
down, our heavenly Lord and Father. 


7 Thunder and roar: the germ of life deposit. Fly round us on 
thy chariot water-laden. 
Thine opened water-skin draw with thee downward, and let 
the hollows and the heights be level. 


8 Lift up the mighty vessel, pour down water, and let the 
liberated streams rush forward. 
Saturate both the earth and heaven with fatness, and for the 
cowg let there be drink abundant. 


9 When thou, with thunder and with roar, Parjanya, smitest 
sinners down, 
This universe exults thereat, yca, all that is upon the earth, 
10 Thou hast poured down the rain-flood: now withhold it. 
Thou hast made desert places fit for travel. 
Thou hast made herbs to grow for our enjoyment: yea, thou 
hast won thee praise from living creatures. 


HYMN LXXXIV. Prithivi, 


Tuou, of a truth, O Prithivi, bearest "the tool that rends the 
hills : 

Thou rich in torrents, who with might quickenest earth, O 
Mighty One. 


10 Thou hast won thee praise; or, perhaps, ‘thou hast fulfilled the longing 
of the people.’ — i 

1 Prithivt: in this place not the Goddess Earth or earth personified, but a deity 
of the middle air or firmament. ‘ Deriripd Prithivt,’ says S&yana, Prithivi 
has two forms. Zhe tool that rends the hills: the instrument that strikes and 
pierces the mountains and opens the water-springs, the thunderbolt or the 
power that produces similar results. 
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2 To thee, O wanderer at will, ring out the lauds with beams 
of day 
‘Who drivest, like a neighing steed, the swelling cloud, O 
bright of hue. 


3 Who graspest with thy might on earth e'en the strong sovrans 
of the wood, 
When from the lightning of thy cloud tlie rain-floods of the 
heaven descend. 


HYMN LXXXV. Varuna. 


Sine forth a hymn sublime and solemn, grateful to glorious 
Varuna, imperial Ruler, 
Who hath struck out, like one who slays the victim, earth as 
a skin to spread in front of Sürya. 


2 In the tree-tops the air he hath extended, put milk in kine 
and vigorous speed in horses, 
Set intellect in hearts, fire in the waters, Sürya in heaven and 
Soma on the mountain. 


3 Varuna lets the big cask, opening downward, flow through the 
heaven and earth and air's mid-region. 
Therewith the universe's Sovran waters earth as the shower of 
rain bedews the barley. 


4 When Varunais fai for milk he moistens the sky, the land, 
and earth to her foundation. 
Then straight the mountains clothe them in the rain- cloud: 
the Heroes, putting forth their vigour, loose them. 


2 The swelling cloud: pem; the exact meaning of the word is doubtful. 
Professor Ludwig thinks that the lightning is intended. 


1 Sing forth; p. archa. The Rishi addresses himself. Or archd may 


be the first person singular, I sing. Like one who slays the victim: ‘not the 
ordinary Immolator, but the priest who spreads out the skin of the slaughtered 
victim to receive its disjointed members.’—Ludwig. 


9 In the tree-tops; vaneshu, explained by Sáyane as upikshdgreshu: ‘in the 
clouds, according to the St. Petersburg Lexicon. Soma on the mountain ; 
‘the Soma creeper, AM«hídhara observes, grows in the clefts of the stones of 
mountains, parvatdndm pashnasundhishu somavallyd utpadyamdnatwat.'— 
Wilson. 

4 Ig fain for milk: wishes for libations of milk ; or the meaning may be, 
when he wishes to draw forth the milk, the fertilizing rain, of the clouds. 
Earth to her foundation ; the text has only prithivtm, meaning earth in its 
full extent (terra) as distinguished from %, the land, soil, or ground, 
(humus or solum). Or prithivém may perhaps mean the firmament here as 
Sayana explains it. See note on Prithivt in the preceding hymn. The Heroes : 
the strong Maruts. Loose them: loosen tlie roots of the mountains and make 
them tremble. | : 
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5 I will declare this mighty deed of magic, of glorious Varuna 

the Lord Immortal, 
Who standing in the firmament hath meted the earth out with 

the Sun as with a measure. 

6 None, verily, hath ever let or hindered this the most wise 
God’s mighty deed of magic, 

„ Whereby with all their flood, the lucid rivers fill not one sea 
wherein they pour their waters. 


7 If we have sinned against the man who loves us, have ever 
wronged a brother, friend, or comrade, 
The neighbour ever with us, or a stranger, O Varuna, remove 
from us the trespass. 
8 If we, as gamesters cheat at play, have cheated, done wrong 
unwittingly or sinned of purpose, 
Cast all these sins away like loosened fetters, and, Varuna, let 
us be thine own belovéd. | 


HYMN LXXXVI. Indra-Agni. 


THe mortal man whom ye, the Twain, Indra and Agni, help 
in fight, 
Breaks through e'en strongly-guarded wealth as Trita burst 
his way through reeds. 
2 The Twain invincible in war, worthy to be renowned in frays, 
Lords of the Fivefold People, these, Indra and Agni, we 
invoke. 
9 Impetuous is their strength, and keen the lightning of the 
mighty Pair, 
Which from their arms speeds with the car to Vritra's slayer 
for the kine. 
4 Indra and Agni, we invoke you both, as such, to send your cars: 
Lords of quick-coming bounty, ye who know, chief lovers of 
the song. 
5 These who give increase day by day, Gods without guile for 
mortal man, 
Worthy themselves, I honour most, Two Gods as partners, 
for my horse. 


5 Deed of magic: mdyüm : or the word may be rendered by ‘device’ or 
‘design.’ See Wallis, Cosmology of the Rigveda, pp. 102, 108. 


1 Through reeds: so Professor Roth interprets the vfníh of the text. See 

I. 52, 5. According to Sáyana the meaning is, as Trita the Rishi breaks 
down and refutes the words or arguments of his opponents, 

2 The Fivefold People: the five Aryan tribes. 

5 I honour most: puró dadhé ; I set in front, in the most honourable place. 
For my horse: that I may win the chariot- race. For (the sake of obtaining) 
horses. — Wilson. 
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6 The strength-bestowing offering thus to Indra-Agni hath been 
paid, as butter, purified by stones. 


Deal to our princes high renown, deal wealth to those who 
sing your praise, deal food to those who sing your praise. 


HYMN LXXXVIL . M on 


To Vishnu, to the Mighty whom the Maruts follow let your 
hymns born in song go forth, Evayámarut ; 
To the impetuous, strong band, adorned with bracelets, that 
. rushes on in joy and ever roars for vigour. 
2 They who with might were manifest, and who willingly by 
their own knowledge told it forth, Evay&marut. | 
Maruts, this strength of yours no wisdom comprehendeth : 
through their gifts’ greatness they are moveless as the 
mountains. 
8 Who by the psalm they sing are heard, from lofty heaven, the 
strong, the brightly shining Ones, Evayámarut; 
In whose abode there is no mightier one to move them, whose 
lightnings are as fires, who urge the roaring rivers. 


6 As butter: Sdyana explains ghritdm, sacrificial oil or clarified butter, by 
Soma juice; but pim, purified, qualifies havydm, the offering, and not 
ghritám. The libation of Soma juice which has been purified by the operation 
of the press-stones, strainer, etc., has been offered like clarified butter or 
holy oil, 


eee 


The hymn is ascribed to a Rishi Hvayämarut, a name which is evidently 
borrowed from the refrain. 


1 Born in song: developing themselves and taking form in song: váchi 
nis pa nn: —Sdya na. Voice-born.— Wilson. Or girijf may have its usual 
meaning, mountain-born, with reference to the close connexion of the hymns 
with the pressing-stones which came from the hills. Zvaydmarut: Professor 
Wilson, following Sáyana, translates: May the voice-born praises of Evaya-, 
marut reach you, Vishnu, attended by the Maruts,’ and observes that ‘the 
name of the Rishi, Hvaydmarut, remains unaltered in its case termination, 
whatever may be its syntactical connection with the rest of the sentence.’ 
This is manifestly impossible, and the word is certainly not a proper name. 
Evuyd, in I. 156. 1, going thy wonted way,’ is an epithet of Vishnu, and 
Professor Roth thinks that Hvay#marut is an exclamation meaning, O Vishnu 
and Maruts! or, O Maruts who speed around! But in both these cases it 
would be necessary to change the accent, both in this hymn and in the Sama- 
veda where stanza l occurs again. Professor Grassmann suggests, ‘ speeding 
(like Vishnu) is the Marut host,’ or, ‘ The speeding Vishnu is the true Marut, 
or lord of the Maruts,’ as the probable meaning of the word. I find Eva- 
marut unintelligible, and, as Professor Ludwig has done, leave it untranslated, 
as a mere sacrificial exclamation. See Vedio Hymns (Sacred Books of the 
East) Part 1. p. 365. 
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4 He of the Mighty Stride forth strode, Evayamarut, out of the 
spacious dwelling-place, their home in common. 
When he, himself, hath yoked his emulous strong horses on 
heights, he cometh forth, joy-giving, with the Heroes. 


5 Like your tremendous roar, the rainer with light flashing, 
strong, speeding, hath made all tremble, Evayámarut, 
Wherewith victorious ye, self-luminous, press onward, with 
strong reins, decked with gold, impetuous and well- 
weaponed. 
6 Unbounded is your greatness, ye of mighty power: may your 
bright vigour be our aid, Evayámarut.; 
For ye are visible helpers in the time of trouble: like fires, 
aglow with light, save us from shame and insult. 


7 So may the Rudras, mighty warriors, Evay&marut, with 
splendid brilliancy, like fires, be our protectors; 
They whose terrestrial dwelling-place is wide-extended, whom 
none suspect of sin, whose bands have lofty courage. 


8 Come in a friendly spirit, come to us, O Maruts, and hear his 
call who praises you, Evayámarut. 
Like car-borne men, one-minded with the mighty Vishnu, 
keep enmity far from us with your deeds of wonder. 


9 Come to our sacrifice, ye Holy Ones, to bless it, and, free 
from demons, hear our call, Evayàmarut. 

Most excellent, like mountains in the airs mid-region, be 

irresistible, ye Wise, to this man's hater. 


4 He of the Mighty Stride: Vishnu. According to Sáyana, the wide-spread- 
ing (band of Maruts). Their home: Vishnu's and Indra’s, With the Heroes. 
with the Maruts. 

6 In the time of trouble: the meaning of prasitau is uncertain. Professor 
Wilson, after Sayana, translates : for you are regulators for overseeing (what 
is fit for) the limits of the sacrifice.’ 

9 Thus man's hater: him who hates the institutor of the sacrifice, or derides 
and reviles the holy ceremony. 


BOOK THE SIXTH. 


HYMN I. Agni. 
THOU, first inventor of this prayer, O Agni, Worker of Marvels, 
hast become our Herald. 
Thou, Bull, hast made us strength which none may conquer: 
strength that shall overcome all other prowess. 


2 As Priest thou sattest at the seat of worship, furthering us, 
best Offerer, meet for honour. 5 

So first to thee have pious men resorted, turning thy mind to 
thoughts of ample riches. 


3 In thee, still watching, they have followed riches, who goest 
with much wealth as with an army, 
The radiant Agni, lofty, fair to look on, worshipped with mar- 
row, evermore resplendent. 


4 They who approached the God’s abode with homage, eager for 
glory, won them perfect glory: 
Vea, they gained even sacrificial titles, and found delight in 
thine auspicious aspect. 


5 On earth tbe people magnify thee greatly, thee their celestial 
and terrestrial riches. 
Thou, Helper, must be known as our Preserver, Father and 
Mother of mankind for ever. 


6 Dear priest among mankind, adorable Agni hath seated him, 
joy-giver, skilled in worship. 

Let us approach thee shining in thy dwelling, kneeling upon 
our knees, with adoration, ` 


7 Longing for bliss, pure-minded, God-devoted, Agni, we seek 
thee, such, meet to be lauded. 

Thou, Agni, leddest forth our men to battle, refulgent with 
the heaven's exalted splendour, 


The Rishi of the hymn is Bharadvája, to whom, with a few exceptions, al] 
the hymns of this Book are attributed. 

1 Our Herald: or Invoking Priest who calls the Gods to the sacrifice. 

s et witii marrow: to whom especially the fat covering of the 
35 "oto  . victims was offered. 

4 “They who approached the God's abode; the Ribhus, Maruts, or Angirases 
may be meant. 

D Their celestial and terrestrial riches : vityah ubhaydsah ; literally, riches of 
both kinds. According to Séyana, consisting in cattle and in possessions other 
than cattle. 
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8 Sage of mankind, all peoples’ Lord and Master, the Bull of 
men, the sender down of blessings, l 
Still ‘pressing on, promoting, purifying, Agni the Holy One, 
the Lord of riches. 
9 Agni, the mortal who hath toiled and worshipped, brought 
thea oblations with his kindled fuel, 
And well knows sacrifice with adoration, gaing every joy with 
thee to guard and help him. 
10 Mightily let us worship thee the Mighty, with reverence, Agni! 


fuel and oblations, l 
With songs, O Son of Strength, with hymns, with altar: so 


may we strive for thine auspicious favour. 
11 Thou who hast covered heaven and earth with splendour and 
with thy glories, glorious and triumphant, 
Continue thou to shine on us, O Agni, with strength abundant, 
rich, and long-enduring. 
12 Votichsafe us ever, as man ueeds, O Vasu, abundant wealth of 
. kine for son and offspring. 
Food noble, plenteous, far from sin and evil, be with us, and 
fair fame to make us happy. 
13 May I obtain much wealth in mauy places by love of thee and 
through thy grace, King Agni; 
For in thee, Bounteous One,in thee the Sovran, Agni, are 
many boons for him who serves thee. 


HYMN It. Agni. 


Tuov, Agni, even as Mitra, hast a princely glory of thine own. 
Thou, active Vasu, makest fame increase like full prosperity. 
2 For, verily, men pray to thee with sacrifices and with songs. 
To thee the Friendly Courser, seen of all, comes speeding 
through the air. i 
8 Of one accord men kindle thee Heaven's signal of the sacrifice, 
When, craving bliss, this race of man invites thee to the 
solemn rite. 
4 Let the man thrive who travails sore, in prayer, for thee the 
Bountiful. 


8 Sage of mankind, eto: Sage, Lord, Bull, etc. are in the accusative case, in 
apposition with ‘thee’ in stanza 7, though separated by an intervening half- 
stanza, 


2 The Friendly Courser : the Sun. 

3 Or, possibly, as suggested by Professor Ludwig, ‘The men accordant with 
the heaven light thee the sign of sacrifice; that ie, understanding the signa 
in heaven and so knowing the proper time for the ceremony. 
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He with the help of lofty Dyaus comes safe me straits 


of enmity. 
5 The mortal who with fuel lights thy flame and offers unto 
thee, 
„Supports a house with many a pinch: Agp to live a hund- 
red REE 
6 Thy bright smoke lifts itself aloft, a m far-extended shines in 
heaven. 
For, Purifier! like the Sun thou beamest with thy radiant 
glow. 
7 For in men's houses thou must be glorified as a well-loved 
guest, 


yay like an elder in a fort, claiming protection like a son. 


8 Thou, Agni, like an able steed, art urged by wisdom in the 
wood. 
Thou art like wind ; food, home art thon, like a young horse 
that runs astray. 


9 E’en things imperishable, thou, O Agni, like a grazing ox, 
Eatest, when hosts, Eternal One! of thee the Mighty rend 
the ‘woods. 


10 Agni, thou enterest as Priest the home of men who sacrifice 
Lord of the people, prosper them. Accept the offering, 
Angiras! 
11 O Agni, God with Mitra's might, call hither the favour of the 
Gods from earth and heaven. 
Bring weal from heaven, that men may dwell securely. May 
we o'ercome the foe's malign oppressions, may we o'ercome 
them, through thy help o’ercome them. 


. HYMN III. Agni, 
Trung, guardian of the Law, thy faithful servant wins ample 
light and dwells in peace, O Agni, 
Whom thou, as Varuņa in accord with Mitra, guardest, O God, 
by banishing his tr ouble. 


2 He hath paid sacrifices, toiled in worship, and offered gifts to 
wealth-increasin g Agni. 


7 Gay like an elder : Agni must be respected and cared for like a father as 
wel! as protected like a son. 

8 In the wood: wherein fire is produced by attrition, The exact meaning 
of the stanza is somewhat uncertain. Like wind; moving everywhere. 

9 ates; this or sume similar verb must be supplied, 


1 As Varuna in decord with Mitra: that is, Agni, Varuna, and Mitra as 
one,— Ludwig. 


* 
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Him the displeasure of the famous moves not, outrage and 
scQrn affect not such a mortal. 
8 Bright God, whose look is free from stain like Sürya's, thou, 
swift, what time thou earnestly desirest, 
Hast gear to give us. Come with joy at evening, where, 
Child of Wood, thou mayest also tarry. 
4 Fierce is his gait and vast his wondrous body: he champeth 
like a horse with bit and bridle, 
And, darting forth his tongue, as ’twere a hatchet, burning the 
l woods, smelteth them like a smelter. 
5 Archer-like, fain to shoot, he sets his arrow, and whets his 
splendour like the edge of iron : 
The messenger of night with brilliant pathway, like a tree- 
roosting bird of rapid pinion. 
6 In beams of morn he clothes him like the singer, and bright 
as Mitra with his splendour crackles. 
Red. in the night, by day the men’s possession: red, he be- 
longs to men by day, Immortal. . 
7 Like Heaven's when scattering beams his voice was uttered : 
among the plants the radiant Hero shouted, 
Who with his glow in rapid course came hither to fill both 
worlds, well-wedded Dames, with treasure. 
8 Who, with supporting streams and rays that suit him, hath 
flashed like lightning with his native vigour. 
Like the deft Maker of the band of Maruts, the bright im- 
petuous One hath shone refulgent. 


. 83.1 gratefully adopt Professor Pischel's interpretation of this very difficult 
stanza which I had regarded as hopelessly obscure, See Vedische Studien, 
I. Pp. 37—50. 


4 With bit and bridle : yamasáná dot, champing fodder with his mouth. 
11185 As twere a hatchet: Agni, and not his tongue, is likened to the 
atchet. 


5 Of iron : or metal, the exact meaning of das being uncertain. 
6 In beams of morn: the light of erty “oie chineg on the fire and the 


singer alike and simultaneously. " Mos o: “diffusing friendly 
light. — Wilson. The men’s possession: 1 take nrin asa shortened form of 
nrin&m; but it is difficult to make sense of the half-stanza. Professor Wilson, 
following Sayana, translates : (he it is) who is luminous by night, and who 
lights men (to their work) by day; who is immortal and radiant ; who lights 
men by day’. The verb is supplied by Sáyana. 


Lie Heaven's“ like the voice of Dyaus, the thumder.  Well-wedded 
Dames: having excellent Lords, perhaps Indra and Agni. ae 


8 The deft Maker of the band of Maruts : Dyaus is probably intended, 
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HYMN IV. mE Agni, 

As at man's service of the Gods, Invoker, thor, Sen of 
Strength, dost sacrifice and worship, | 

So bring for us to-day all Gods together, bring willíngly the 

willing Gods, O Agni. 

2 May Agni, radiant Herald of the morning, meet to be known, 

accept our praise with favour. 


Dear to all life, mid mortal men Immortal, our guest, awake 
at dawn, is Játavedas. 
3 Whose might the very heavens regard with wonder: bright 
as the Sun he clothes himself with lustre. 
He who sends forth, Eternal Purifier, hath shattered e’en the 
ancient works of Asna. 
4 Thou art a Singer, Son! our feast-companíon: Agni at birth 
prepared his food and pathway. 
Therefore vouchsafe us strength, O Strength-bestower. Win 
like a King: foes trouble not thy dwelling. 
5 Even he who eats his firm hard food with swiftness, and over- 
takes the nights as Vayu kingdoms. 
May we o'ercome those who resist thine orders, like a steed 
casting down the flying foemen. 
6 Like Sürya with his fulgent rays, O Agni, thou overspreadest 
both the worlds with splendour. 
Decked with bright colour he dispels the darkness, like Ausija, 
with clear flame swiftly flying. 
7 We have elected thee as most delightful for thy beams’ glow: 
hear our great Jaud, O Agni. 
The best men praise thee as the peer of Indra in strength, mid 
Gods, like Vayu in thy bounty. 


1 Invoker : Hotar, herald or inviter of the Gods. 

3 Agna: apparently one of the demons of drought. 

4 His food and pathway : or his pathway to his food may be intended. 

5 His firm hard food: váranám annam the food of elephants, i. e. trees, 
according to Professor Ludwig. Professor Wilson, following S&yana, translates 
the first half-line : He who whets his (gloom}—dispersing (radiance), who eats 
the (offered) oblation. 4s Vdyu kingdoms : vüshiri standing, perhaps, for r&sh- 
iryd (rshtryáni), but the exact meaning is uncertain. Perhaps, as Professor 
Ludwig suggests, as Vayu or the wind blows uninterrupted through the 
whole land, so Agni is kindled at night-fall and again at early dawn before 
the night has entirely passed away. Ee 

6 Like Ausija: perhaps some contemporary priest, who is regarded as 
bringing back the daylight by prayer and sacrifice, ‘Like the adored 
(sun). — Wilson, 
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8 Now, Agni, on the tranquil paths of riches come to us for our 
weal: save us from sorrow. l 
Grant chiefs and bard this boon. May we live happy, with hero 
children, through a hundred winters. 


HYMN V. Agni. 


I xNvocATE your Son of Strength, the Youthful, with hymns, 
the Youngest God, whose speech is guileless ; 

Sage who sends wealth comprising every treasure, bringer of 
many boons, devoid of malice. 


2 At eve and morn thy pious servants bring thee their precious 
gifts, O Priest of many aspects, 

On whom, the Purifier, all things living, as on firm ground 
their happiness have stablished. 


3 Thou from of old hast dwelt among these people, by mental 
power the eharioteer of blessings. 
Hence sendest thou, O sapient Játavedas, to him who serves 
thee treasures in suceession. 


4 Agni, whoéver secretly attaeks us, the neighbour, thou with 
Mitra’s might ! who harms us, 
Burn him with thine own Steers for ever youthful, burning 
with burning heat, thou fiereest burner. 


5 He who serves thee with sacrifice and fuel,with hymn, O Son 
of Strength, and chanted praises, 
Shines out, Immortal! in the midst of mortals, a sage, with 
wealth, with splendour and with glory. 


6 Do this, O Agni, when we urge thee, quickly, triumphant in 
thy might subdue our foemen. 
When thou art praised with words and decked with brightness, 
accept this chanted hymn, the singer’s worship. 


7 Help us, that we may gain this wish, O Agni, gain riches, 
Wealthy One! with store of heroes. 
Desiring strength from thee may we be strengthened, and win, 
Eternal! thine eternal glory. 


8 Tranquil : avrikébhih ; literally untroubled by wolves, or enemies. Grant 
chiefs und bard: the wealthy men who institute the sacrifice and the priest 
who sings. Or it may be rendered, ‘Grant the chiefs’ bard,’ that is, the priest 
who sings for his wealthy patrons, A hundred winters: see V. 54. 15, note. 

2 Priest of many aspects purvantka, having many faces, aspects, or mani- 
festations. According to Séyana, having many flames instead of faces, 


,4 Thine own Steers: thy strong flames. Burn him, ete. : tdpd tapishiha tdpasd 
ld pas. 
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HYMN VI. Agni, 
Her who seeks furtherance and grace to help him gops to the 
Son of Strength with newest worship, i 
Calling the heavenly Priest to share the banquet, who rends 
the wood, bright, with his blackened pathway. 


2 White-hued and thundering he dwells in splendour, Most 
Youthful, with the loud-voiced and eternal— 
Agni, most variform, the Purifier, who follows crunching many 
ample forests. 


3 Incited by the wind thy flames, O Agni, move onward, Pure 
One! pure, in all directions. 
Thy most destructive heavenly Navagvas break the woods 
down and devastate them boldly. 


4 Thy pure white horses from their bonds are loosened: O 
Radiant One, they shear the ground beneath them, 
And far and wide shines out thy flame, and flickers rapidly 
moving over earth’s high ridges. 


5 Forth darts the Bull’s tongue like the sharp stone weapon dis- 
charged by him who fights to win the cattle. 
Agni’s fierce flame is like a hero's onset: dread and resistless 
he destroys the forests. 
6 Thou with the sunlight of the great Impeller hast boldly over- 
spread the earth’s expanses. 
So drive away with conquering might all perils: fighting our 
foemen burn up those who harm us. 
7 Wondrous! of wondrous power! give to the singer wealth 
wondrous, marked, most wonderful, life-giving. 
Wealth bright, O Bright One, vast, with many heroes, give 
with thy bright flames to the man who lauds thee, 


HYMN VII. Agni, 
Him, messenger of earth and head of heaven, Agni Vaisvánara, 
born in holy Order, 
The Sage, the King, the guest of men, a vessel fit for their 
mouths, the Gods have generated. 


2 The loud-voiced and eternal; the Maruts. 

8 Navagvas: the flames of fire being regarded as the ministers of Agni, who 
is the best or oldest of the Angirases of whom the Navagvas are a class. 

4 Eurth’s high ridges: adhi ad nu prísneh; Prisni here being the multiform earth. 

5 Who fights to win the cattle: Indra who wars with demons of drought and 
darkness. 

6 The great Impeller: Sürya, the vivifying Sun. 

7 Sá chitra cht, s-: * chitrakshatra chitrátamam vasodhim | 
Chandrám rayim; ^ „„ „„ © c. ch tra chandrübhir. grinaté yuvasva. 


1 A vessel fit for their mouths: through whose means they receive men’s 
offerings. 


36 
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2 Him have they praised, mid-point of sacrifices, great cistern of 
libations, seat of riches. 
Vaigwänara, conveyer of oblations, ensign of worship, have the 
Gods engendered. 
3 From thee, O Agni, springs the mighty singer, from thee come 
' ^ heroes who subdue the foeman. | 
O King, Vaisvénara, bestow thou on us excellent treasures 
worthy to be longed for. 
4 To thee, Immortal! when to life thou springest, all the Gods 
sing for joy as to their infant. 
They by thy mental powers were made immortal, Vaisvánara, 
when thou shonest from thy Parents. 
5 Agni Vaisvánara, no one hath ever resisted these.thy mighty 
l ordinances, 
When thou, arising from thy Parents’ bosom, foundest the 
light for days’ appointed courses. 
6 The summits of the heaven are traversed through and through 
buy the Immortal's light, Vaisvänara's brilliancy. 
All creatures in existence rest upon his head. The Seven 
swift-flowing Streams have grown like branches forth. 


7 VaisvAnara, who measured out the realms of air, Sage very 
wise who made the lucid spheres of heaven, 
The Undeceivable who spread out all the worlds, keeper is he 
and guard of immortality. 


HYMN VIII. git 


Ar Játavedas! holy gathering I will tell aloud the conquering 
might of the swift red-hued Steer. 

A pure and fresher hymn flows to Vaisvànara, even as for Agni 
lovely Soma is made pure. 


2 That Agni, when in loftiest heaven he sprang to life, Guardian 
of Holy Laws, kept and observed them well. 
Exceeding wise, he measured out the firmament.  Vaisvánara 
attained to heaven by mightiness. 


3 Wonderful Mitra propped the heaven and earth apart, and 
. covered and concealed the darkness with his light. 


2 Mid-point of sacrifices : the bond of sacrifices. — Wilson. Agni or fire is 
essential in all sacrifices. 

8 The Seven swift-fowing Streams: the five rivers of the Panjáb, the Indus 
and the Sarasvati or the Kubha. Have grown: from Vaisvánara Agni. " 
_ 7 Of immortality: according to Siyana, of water which is the cause of 
immortality. ‘ Of ambrosial (rain).'— Wilson, 


wor 
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He made the two bowls part asunder like two skins. Vaisvánara 

put forth all his creative power. j ji 

4 "The Mighty seized him in the bosom of the floods: the people 
waited on the King who should be praised. 

As envoy of Vivasvàn Mátarisvan brought Agni Vaisvánara 


hither from far away. 


5 In every age bestow upon the singers wealth, worthy of holy 
synods, glorious, ever new. p 
King, undecaying, as it were with sharpened bolt, smite 
down the sinner like a tree with lightning-flash. 


6 Do thou bestow, O Agni, on our wealthy chiefs, rule, with 
good heroes, undecaying, bending not. 

So may we win for us strength, O Vaisvànara, hundredfold, 
thousandfold, O Agni, by thy help. 


7 O thou who dwellest in three places, Helper, keep with effective 
guards our princely patrons. 
Keep our band, Agni, who have brought thee presents. Leng- 
then their lives, Vaigvánara, when lauded. 
HYMN IX. Agni. 
One half of day is dark, and bright the other; both atmos- 
pheres move on by sage devices. 
Agni Vaisvinara, when born as Sovran, hath with his lustre 
overcome the darkness. 


2 I know not either warp or woof, I know not the web they 
weave when moving to the contest. 


3 The two bowls: the heaven and earth, called dhishdne or bowls from their 
hemispherical appearance. 

4 The Mighty : the Gods who followed and found the fugitive Agni. The 
people: or the subjects, visah. Of Niuasvdn according to Sdyana, from 

ditya or the Sun. 

7 Who dwellest in three places: in heaven as the Sun, in the firmament as 
lightning, and on earth as fire. — i 


The hymn is somewhat obscure; but the general purport appears to be; 
Agni is the priests’ guide and teacher. As sunlight dispels the darkness so 
he enlightens our understandings. I know nothing of the mysteries of 
sacritice ; but I look to Agni for light, and prepare the ear and eye of my 
mind to receive knowledge and inspiration from him. 


1 Both atmospheres : the vájas or atmosphere is divided into two parts, one 
half belonging to the sky and the other to the earth. See Wallis, Zhe 
Cosmology of the Rigveda, pp. 115, 116. r 

2 1 know not either warp or woof: ‘The first half of the stanza,..implies, 
according to those who know tradition, a , says Séyana, a 
figurative allusion to the mysteries of sacrifi c: 4 iin: ‘+ ; the warp, tantu, 
are the metres of the Vedas, those of the woof, otu, the liturgic prayers and 
ceremonial, the combination of which two is the cloth, or sacrifice : the 
atmavidah, or, Vedántis, understand i^ zs -Vv Airy *^ the mysteries of creation, 
the threads of the warp being the s e ciei :-, those of the woof the 
gross, and their combination the universe. — Wilson. Professor Grassmann 
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Whose son shall here speak words that must be spoken without 
: assistance from the Father near him! 
3 For both the warp and woof he understandeth, and in due 
time shall speak what should be spoken, | 
Who knoweth as the immortal world's Protector, descending, 
seeing with no aid from other. 
4 He is the Priest, the first of all: behold him. Mid mortal men 
he is the light immortal. 
Here was he born, firm-seated in his station, Immortal, ever 
waxing in his body. 
5 A firm light hath been set for men to look on: among all 
things that fly the mind is swiftest. 
All Gods of one accord, with one intention, move unobstructed 
to à single purpose. 
6 Mine ears unclose to hear, mine eye to see him; the light that 
harbours in my spirit broadens. 
Far roams my mind whose thoughts are in the distance. What 
shall I speak, what shall I now imagine! 
7 All the Gods bowed them down in fear before thee, Agni, when 
thou wast dwelling in the darkness. 
Vaisvànara'be gracious to assist us, may the Immortal favour 
us and help us. 
HYMN KX. Agni, 


INSTALL at sacrifice, while the rite advances, your pleasant, 


heavenly Agni, meet for praises. 
With hymns—for he illumines us—install him. He, Jatavedas, 


makes our rites successful. 


and the translators of the Stebenzig Lieder think that a young singer is pre“ 
paring himself for a contest with older bards, and, being distrustful of his 
own unaided powers to find material for his song, expresses his reliance upon 
Agni, and seeks inspiration from him. To the contest: the sacrifice is here 
intended: a meeting for religious worship; sangamane devayajune,—S4yana, 

Whose son: Agni is the Father whose aid every one requires, however 
excellent his own human father may be. 

5 A firm light: Agni remains in his place, and the effectual performance of 
the sacrifice depends upon the activity of his mind. 

‘According to the Veddnti view of the text, the light is Brahma, seated 
spontaneously in the heart as the means of true knowledge, to which all the 
senses, together with the mind and consciousness, refer, as to the one cause of 
creation, or Paramdimd, supreme spirib.'— Wilson. The stanza is translated 
by Prof. Wilson, after S&yana: ‘A steady light, swifter than thought, 
stationed among moving beings to shew (the way) to happiness: all the gods 
being of one mind and of like wisdom, proceed respectfully to the presence of 
the one (chief) agent, (Vaisvánaray. 


1 Install: establish him as your Purohita or Chief Priest ; or set him in 
front as the Ahavaniya fire, 
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2 Hear this laud, Radiant Priest of many aspects, O Agni with 
the fires of man enkindled, | 
Laud which bards send forth pure as sacred butter? strength 
to this man, as 'twere for self-advantage. 
9 Mid mortal men that singer thrives in glory who offers gifta 
with hymns of praise to Agni, 
And the God, wondrous bright, with wondrous suecours helps 
him to win a stable filled with cattle. 


4 He, at his birth, whose path is black behind him, filled heavén 
and earth with far-apparent splendour : 
And he himself hath been, through night's thick darkness, 
made manifest by light, the Purifier. 
5 With thy most mighty aid, confer, O Agni, wonderful wealth 
on us and on our princes, 
Who stand preéminent, surpassing others in liberal gifts, in 
fame, and hero virtues. 
6 Agni, accept this sacrifice with gladness, which, seated here, 
the worshipper presenteth. 
Fair hymns hadst thou among the Bharadväjas, and holpest 
them to gain abundant vigour. 
7 Scatter our foes, increase our store. May we be glad a hund- 
red winters with brave sons. 


HYMN XI. Agni, 
EAGERLY sacrifice thou, most skilful, Agni! Priest, pressing 
on as if the Maruts sent thee. 


To our oblation bring the two Násatyas, Mitra and Varun 
and Earth and Heaven. i 


2 Thon art our guileless, most delightful Herald, the God, among 
mankind, of holy synods. 

A Priest with purifying tongue, O Agni, sacrifice with thy 
mouth to thine own body. 


2 Strength to this mun: the hymn is to give strength to the worshipper, 
and the priests are to sing with vigour as though their own interests were 
immediately concerned. Sdyana takes mamatd (out of self-interest) as a pro- 
per name, ‘As Mamat& (formerly offered it).'— Wilson. 


8 A stable filled with cattle: the expression includes the waters of heaven, 
the light of day, and booty in cattle-lifting expeditions. 


6 Bharadvdjas: the family of the great Rishi to whom the hymn was revealed, 
7 A hundred winters; see note on VI. 4. 8. 


2 Of holy synods; I follow Professor Ludwig in taking vidathd as an old 
genitive plural, and not=vidathe, as Sayana does, Sacrifice. to thine own 
body: or, sacrifice...,..thy proper body; or, ‘keep thine own body near us to 
be worshipped,’ 
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3 For even the blesstd longing that is in thee would bring the 
Gods down to the singer’s worship, : 
When:the Angirases’ sagest Sage, the Poet, sings the sweet 
measure at the solemn service. 
4 Bright hath he beamed, the wise, the far-refulgent. Worship 
the two wide-spreading Worlds, O Agni, 
. Whom as the Living One rich in oblations the Five Tribes, 
bringing gifts, adorn with homage. 
5 When I with reverence clip the grass for Agni, when the trim- 
med ladie, full of oil, is lifted, 
Firm on the seat of earth is based the altar: eye-like, the 
sacrifice is directed Sun-ward. 
-§ Enrich us, O thou Priest of many aspects, with the Gods, Agni, 
with thy fires, enkindled. 
O Son of Strength, clad in the robe of riches, may we escape 
from woe as from a prison. 


HYMN XII. Agni. 
Kina of trimmed grass, Herald within the dwelling, may 
Agni worship the Impeller’s World-halves. 
He, Sonof Strength, the Holy, from a distance hath spread 
himself abroad with light like Sürya. 
2 In thee, most wise, shall Dyaus, for full perfection, King! 
Holy One! pronounce the call to worship. 
Found in three places, like the Speeder's footstep, come to 
present men's riches as oblations! 
3 Whose blaze most splendid, sovran in the forest, shines waxing 
on his way like the Impeller. 
He knows himself, like as a guileless smelter, not to be stayed 
among the plants, Immortal. 
4 Our friends extol him like a steed for vigour, even Agni in the 
dwelling, Játavedas. 


1 The Impeller's World-hatves the heaven and earth, illumined by, and so 
belonging to, the all-vivifying Sun. 

2 In thee: or by thee, in thy lightning form, Dyaus or Heaven shall 
pronounce the did, the consecrating text used at sacrifices, and thus invite 
the Gods to be present. Found in three places: in heaven, atmosphere, and 
earth, and in the corresponding fire-receptacles at sacrifice. The Speeder's 
footstep : the threefold step of Vishnu as the Sun, traversing the three worlds 
of earth, air, and sky. 

8 A guileless smelter; he knows his power to consume what he attacks, 
like a melter of metal who knows what he can do and does not deceive himself, 
According to Sáyana, dravit here means runner, ‘rushing like the innoxious 
(wind), — Wilson. | ` D 
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Tree-fed, he fights with power as doth a champion, like Dawn’s 
Sire to be praised with sacrifices. 
5 Men wonder at his shining glows when, paring the woods with 
ease, o'er the broad earth he goeth, 
And, like a rushing flood, loosed quickly, burnetb, swift as a 
guilty thief, o'er desert places. 
6 So mighty thou protectest us from slander, O Champion, Agni ! 
with all fires enkindled. 
Bring opulence and drive away afflicton. May brave sons glad- 
den us through a hundred winters. 


HYMN XIII. Agni, 


From thee, as branches from a tree, O Agni, from thee, Auspici- 
ous God! spring all our blessings— 
Wealth swiftly, strength in battle with our "foemen, the rain 
besought of heaven, the flow of waters. 
2 Thou art our Bhaga to send wealth: thou dwellest, like. 
cireumambient air, with wondrous splendour. 
Friend art thou of the lofty Law, like Mitra, Controller, Agni ! 
God ! of many a blessing. 
3 Agni! the hero slays with might his foeman ; the singer bears 
away the Pani's booty— 
Even he whom thou, Sage, born in Law, incitest by wealth, 
accordant with the Child of Waters. 
4 The man who, Son of Strength! with sacrifices, hymns, lauds, 
attracts thy fervour to the altar, 
Enjoys each precious thing, O God, O Agni, gains wealth of 
corn and is the lord of treasures. 
5 Grant, Son of Strength, to men for their subsistence such 
things as bring high fame and hero children. 
For thou with might givest much food in cattle even to the 
wicked wolf when he is hungry. 
6 Eloquent, Son of Strength, Most Mighty, Agni, vouchsafe us 
seed and offspring, full of vigour. 
May I by all my songs obtain abundance. May brave sons 
gladden us through a hundred winters. 


Á Duwn's Sire; Dyaus or Heaven, the Father of Ushas or Dawn, 


3 His foeman : vritram signifying any enemy: dvarakam satrum —SAyana, 
The Child of Waters: here said to mean the lightning, born of the watery 
cloud. 

5 Lo the wicked wolf: or, perhaps, even to the foe Vrika, Cf. VII. 68. 8. 
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HYMN XIV. Agni, 
ss to Agni hath endeared his thought and service by his 
ans 
"Pha mortal eats before the rest, and finds sufficiency of food. 
2 Agni, in truth, is passing wise, most skilled in ordering, a Seer. 
At sacrifices Manus’ sons glorify Agni as their Priest. 
3 The foeman’s wealth in many a place, Agni, is emulous to help. 
Men fight the tiend, and seek by rites to overcome the riteless foe. 
. 4 Agni bestows the hero chief, winner of waters, firm in fray. 
Soon as they look upon his might his enemies tremble in alarm. 


5 For with his wisdom Agni, God, protects the mortal from 
reproach, 

Whose conquering wealth is never checked, is never checked 
in deeds of might. 

6 O Agni, God with Mitra’s might call hither the favour of the 
Gods from earth and heaven. 

Bring weal from heaven that men may dwell securely. May we 
o'ercome tbe foe’s malign oppressions, may we o’ercome 
them, through thy help o’ercome them. 

HYMN XV. Agni. 

Wirn this my song I strive to reach this guest of yours, who 
wakes at early morn, the Lord of all the tribes. 

Each time he comes from heaven, ihe Pure One from of old : 
from ancient days the Child eats everlasting food. 

2 Whom, well-disposed, the Bhrigus stablished as a Friend, 
whom men must glorify, high-flaming in the wood. 

As such, most friendly, thou art every day extolled in lauds 
by Vitahavya, O thou wondrous God. 

3 Be thou the foeless helper of the skilful man, subduer of the 
enemy near or far away. 

Bestow a wealthy home on men, O Son of Strength. Give 
Vitahavya riches spreading far and wide, give Bharadvaja 
wide-spread wealth. 

4 Him, your refulgent guest, Agni who comes from heaven, the 
Herald of mankind, well-skilled in sacred rites, 


1 That mortal eats before the rest: ‘May the mortal...... quickly become 
distinguished as first (amongst men).’— Wilson. > 


2 Most skilled in ordering : the chief regulator of religious rites, 

9 Emulous to help : waiting for us to seize and use. 

1 The Child: born of the fire-sticks, or of Heaven and Earth. Everlasting 
food: the Amrita contained in the sacrificial offerings. 

2 Vitahavya: either the name of the Rishi, as Såyaņa takes it, or an 
epithet ‘ whose oblations are enjoyed,’ qualifying Bharadvaja understood, 
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Who, like a holy singer, utters heavenly words, oblation-bearer, 
envoy, God, I seek with hymns. Ne 
5 Who with his purifying, eye-attracting form hath shone” upon 
the earth as with the light of Dawn : P 
Who speeding on, as in the fight of Etaga, cometh, untouched 
by age, as one athirst in heat. 
6 Worship ye Agni, Agni, with your log of wood; praise your 
belovéd, your belovéd guest with songs. 
Iuvite ye the Immortal hither with your hymns. A God among 
the Gods, he loveth what is choice, loveth our service, God 
mid Gods. 
7 Agni inflamed with fuel in my song I sing, pure, Cleanses, 
stedfast, set in front at sacrifice. 
Wise JAtavedas we implore with prayers for bliss, the Priest, 
the holy Singer, bounteous, void of guile. 
8 Men, Agni, in each age have made thee, Deathless One, their 
envoy, offering-bearet, guard adorable. 
With reverence Gods and mortals bave established thee, the 
ever-watchful, omnipresent Household Lord. 


9 Thou, Agni, ordering the works and ways of both, as envoy of 
the Gods traversest both the worlds. 
When welay claim to thy regard and gracious care, be thou 
to us a thrice-protecting friendly guard. 


10 Him fair of face, rapid, and fair to look on, him very wise may 
we who know not follow. 
Let him who knows all rules invite for worship, Agni announce 
our offering to the Immortals. 


11 Him, Agni, thou deliverest and savest who brings his prayer 
to thee the Wise, O Hero, 
The end of sacrifice or its inception; yea, thou endowest him 
with power and riches. 
12 Guard us from him who would assail us, Agni; preserve us, 
O thou Victor, from dishonour. 
Here let the place of darkening come upon thee: may wealth 
be ours, desirable in thousands. 


5 In the fight of Etaga: when he contended with Sürya. See II. 19. 5, 
where Indra is said to have assisted Etaga. 

9 Of both: of Gods and men. 

11 The second half of the stanza is not olear. Professor Wilson paraphra- 
ges it after Süyana: thou rewardest with strength and with riches him 
Ser undertakes) the institution, (who effects) the accomplishment, of the 
sacrifice. 
ut The place of darkening this passage is very obscure. Professor Ludwig 
thinks that the time of battle is meant, May the foes who attack us find 
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13 Agni, the Priest, is King, Lord of the homestead, he, Játavedas, 
knows all generations. 
Most ‘skilful worshipper mid Gods and mortals, may he begin 
the sacrifice, the Holy. 
14 Whate’er to-day thou, bright-flamed Priest, enjoyest from the 
man's rite—for thou art Sacrificer— 
Worship, for duly dost thou spread in greatness: bear off thine 
offerings of to-day, Most Youthful. 
15 Look thou upon the viands duly laid for thee. Fain would he 
set thee here to worship Heaven and Earth. 
Help us, O liberal Agni, in the strife for spoil, so that we 
may o’ercome all things that trouble us, o’ercome, o’ercome 


them with thy help. 
16 Together with all Gods, O fair-faced Agni, be seated first 


upon the wool-lined altar, 
Nest-like, bedewed with oil. Bear this our worship to Savitar 


who sacrifices rightly. 
17 Here the arranging priests, as did Atharvan, rub this Agni 


forth 
"Whom, not bewildered, as he moved in winding ways, they 


brought from gloom. 
18 For the Gods’ banquet be thou born, for full perfection and 


for weal. 
Bring the Immortal Gods who strengthen holy Law: so let our 


sacrifice reach the Gods. 


that they have to deal with thee as our ally. Sdyana explains pithah as food 
offered in sacrifice, and divasmanrdt as dhvastadosham, freed from defects; 
‘May the food reach thee free from imperfection.’ Professor Grassmann 
translates : Es dring mit dir dein rauchumhüllter Gang vor; ‘Thy smoke- 
enveloped course press forward with thee.’ 

13 Knows all generations ; vísvd veda jánimd ; etymology of Játavedas,—- 
Ludwig. 

14 The man’s : who institutes the sacrifice. 

15 Fain would he: the patron of the sacrifice. 


The original hymn seems to end with this stanza, as the repetition, 
o’ercome.,..... o’ercome, o'ercome, £aremna...tarema.,........ tarema also indicates, 


16 Wool-lined altar: built up like the nest of a bird with layers of wool, 
in which wool and resins for incense are placed. See Aitareya-Bráhmana, 
1. 5. 28 (Haug's translation p. 62), Zo Savitar: according to S&yana, Savitar 
means the originator, the institutor of the sacrifice, and the dative case is 
ured in the sense of the genitive, ‘the sacrifice of the institutor of the rite,’ 
In another place he explains savitré ydjumdndya by for the sake of the 
benefit of the sacrificing institutor of the ceremony.’ 

- 17 Atharvan the priest who first obtained fire and offered Soma and pray- 
era to the Gods. As he moved in winding ways: when he fled and tried to 
hide himself from the Gods, 
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19 


O Agni, Lord and Master of men's homesteads, with kindled 
fuel we have made thee mighty. 

Let not our household gear be found defective, Shürpen us 
with thy penetrating splendour. 


HYMN XVI. Agni. 


PRIEST of all sacrifices hast thou been appointed by the Gods, 

Agni, amid the race of man. 

So with thy joyous tongues for us sacrifice nobly in this rite. 

Bring thou the Gods and worship them. 

For well, O God, Disposer, thou knowest, straight on, the paths 
and ways, 

Agni, most wise in sacrifice. 

Thee, too, hath Bharata of old, with mighty men, ploten 
for bliss, : 

And worshipped thee the worshipful. 

Thou givest these abundant boons to Divodasa pouring forth, 

To Bharadvaja offering gifts. 

Do thou, Immortal Messenger, bring hither the Celestial Folk, 

Hearing the singer’s eulogy. 

Mortals with pious thought implore thee, Agni, God, at holy rites. 

To come unto the feast of Gods. 

I glorify thine aspect and the might of thee the Bountiful, 

All those who love shall joy in thee, 

Invoker placed by Manus, thou, Agni, art near, the wisest 
Priest : 


| Pay worship to the Tribes of Heaven. 


Come, Agni, lauded, to the feast; come to the offering of the 
gifts 

As Priest be seated on the grass. 

So, Angiras, we make thee strong with fuel and with holy oil. 

Blaze high, thou youngest of the Gods. 

For us thou winnest, Agni, God, heroic strength exceeding great, 

Far-spreading and of high renown. 


13 Agni, Atharvan brought thee forth, by rubbing, from the lotus- 


af 


14 


flower, 

The head of Visva, of the Priest. 

Thee, Vritra’s slayer, breaker down of castles, hath Atharvan’s 
son, 

Dadhyach the Rishi, lighted up. 


4 Bharata: according to Såyaņa the King of that name, son of Dushyant& 


and Sakuntalá, 


13 The lotus Haber: apparently a figurative expression for heaven, Vigva,; 


Heaven, personified. 


14 Dadhyach: see I. 84. 18, note, 
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“15 The hero Páthya kindled thee the Dasyus’ most destructive 
' foe 
Winher of spoil in every fil. 
16 Come, here, O Agni, will I sing verily other songs to thee; 
And with these drops shalt thou grow strong. 
17 Where’er thy mind applies itself, vigour preéminent hast 
| thou : 
There wilt thou gain a dwelling-place. 
18 Not fora moment only lasts thy bounty, good to many a one! 
Our service therefore shalt thou gain: 
19 Agni, the Bharata, hath been sought, the Vritra-slayer, marked 
of all 
Yea, Divodäsa's Hero Lord. 
20 For he gave riches that surpass in greatness all the things of 
earth, 
Fighting untroubled, unsubdued. 
21 Thou, Agni, asin days of old, with recent glory, gathered 
l light, 
Hast overspread the lofty heaven. | 
29 Bring to your Agni, O my friends, boldly your laud and 
_ sacrifice ; 
Give the Disposer praise and song. 
23 For as sagacious Herald he hath sat through every age 
of man, 
Oblation-bearing messenger. 
24 Bring those Two Kings whose ways are pure, Á dityas, and 
the Marut host, 
Excellent God ! and Heaven and Earth. 


25 For strong and active mortal man, excellent, Àgni, is the look 
Of thee Immortal, Son of Strength ! 
26 Rich through his wisdom, noblest be the giver serving thee 
to-day : 
The man hath brought his hymn of praise. 


15 Pdthya; probably some celebrated sacrificer, Dr. Garbe (Vaitána-Sütra 
II. 14) translates ph v in this text by ‘der Hengst auf der Strasse, 
the Stallion on the way.' 


18 Not for a moment only lusts thy bounty : Sdyana understands this differ- 
ently : ‘Let not thy full (blaze) be distressing to the eye.'— Wilson. 

19 The Bháraía: the especial protector of the Bharatas. According to 
Séyana the word means either ‘descended from the priests called Bharatas, 
or ‘ the bearer of oblations,’ 


y 
Those Two Kings: Mitra and Varuna, | 
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27 These, Agni, these are helped by thee, who, strong and active 


all their lives, , 
O'ercome the malice of the foe, fight down the malice of 
the foe. 
28 May Agni with his pointed blaze cast down cach fierce devour 
ing fiend : 
May Agni win us wealth by war. : 


29 O active Játavedas, bring riches with store of hero sons: 
Slay thou the demons, O Most Wise. 
30 Keep us, O Játavedas, from the troubling of the man of sin: 
Guard us thou Sage who knowest prayer, 
3l Whatever sinner, Agni, brings oblations to procure our death, 
Save us from woe that he would work. 
32 Drive from us with thy tongue, O God, the man who doeth 
evil deeds, l 
The mortal who would strike us dead. 
83 Give shelter reaching far and wide to Bharadvaja, conquering 
Lord ! 
Agni, send wealth most excellent. 
34 May Agni slay the Vritras,—tfain for riches, through the lord 
of song, 
Served with oblation, kindled, bright. 
35 His Father's Father, shining in his Mother's everlasting side, 
Set on the seat of holy Law. 
36 O active Játavedas, bring devotion that wins progeny, Agni, 
that it may shine to heaven, 
37 O Child of Strength, to thee whose look is lovely we with 
dainty food,” 
O Agni, have poured forth our songs. 
88 To thee for shelter are we come, a8 to the shade from fervent 
heat 
Agni, who glitterest like gold. 
39 Mighty as one who slays with shafts, or like & bull with sharp- 
ened horn, 
Agni, thou brakest down the forts, 


85 His Father's Father : ‘here, as before, the mother of Agni is the "d 
the father is heayen : Agniissaid to be the father or fosterer of his J 
heaven by transmitting to it the flame and smoke of burnt-off 
Wilson. 

87 Child of Strength : sahaskyita ; literally, made or prod 
7, e. the violent agitation of the fire-stick, ce 
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40 Whom, like an infant newly born, devourer, in their arms 
they bear, 
Men's Agni, skilled in holy rites. | 
41 Bear to the banquet of the Gods the God best finder-out of 
Wealth. 
Let him be seated in his place. 
19 In JAtavedas kindle ye the dear guest who hath now appeared 
In a soft place, the homestead’s Lord. 
43 Harness O Agni, O thou God, thy steeds which are most 


excellent: 
They bear thee as thy spirit wills. : 
44 Come hither, pring the Gods to us to taste the sacrificial feast, 
To drink the draught of Soma juice. 
45 O Agni of the Bharatas, blaze high with everlasting might, 
' ' Shine forth and gleam, Eternal One. 


46 The mortal man who serves the God with banquet, and, bring- 
ing gifts at sacrifice, lauds Agni, 
May well attract, with prayer and hands uplifted, the Priest 

|». of Heaven and Earth, true Sacrificer. 


47 Agni, we bring thee, with our hymn, oblation fashioned in 
: the heart. 
Let these be oxen unto thee, let these be bulls and kine to 
thee. 
48 The Gods enkindle Agni, best slayer of Vritra, first in rank, 
The Mighty One who brings us wealth and crushes down the 
| Râkshasas. 
HYMN XVII. Indra, 
Drink Soma, Mighty One, for which, when lauded, thou brak- 
est through the cattle-stall, O Indra; » 
Thou who, O Bold One, armed with thunder smotest Vritra 
with might, and every hostile being. 
2 Drink it thou God who art impetuous victor, Lord of our 
hymns, with beauteous jaws, the Hero, 
Render of kine-stalls, car-borne, thunder-wielding, so pierce 
thy way to wondrous strength, O Indra. . 
3 Drink as of old, and let the draught delight thee: hear thou 
our prayer and let our songs exalt thee. 


| Make the Sun visible, make food abundant, slaughter the foes, 
piüerce through and free the cattle. 


a dtavedas kindle ye: the meaning is said to be, that the fire of burnt- 
be kindled by the fire produced by attrition. 
Meificer: whose sacrifices are always effectual. 
en. let our oblations be as acceptable to thee as herds of 
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& These gladdening drops, O Indra, Self-sustainer, quaffed shall 
augment thee in thy mighty splendour. , 
Yea, let the cheering drops delight thee greatly, great, perfect, 
strong, powerful, all-subduing. 


5 Gladdened whereby, bursting the firm enclosures, thou gavest 
splendour to the Sun and Morning. 
The mighty rock that compassed in the cattle, ne’er moved, 
thou shookest from its seat, O Indra. 


6 Thon with thy wisdom, power, and works of wonder, hast- 
. Stored the ripe milk in the raw cows’ udders, 
Unbarred the firm doors for the kine of Morning, and, with 
the Angirases, set free the cattle. 


7 Thou hast spread out wide earth, a mighty marvel, and, high 
thyself, propped lofty heaven, O Indra. 
Both worlds, whose Sons are Gods, thou hast supported, 
young, Mothers from old time of holy Order. 


8 Yea, Indra, all the Deities installed thee their one strong 
Champion in the van for battle. 
What time the godless was the Gods’ assailant, Indra they 
chose to win the light of heaven. 


9 Yea, e'en that heaven itself of old bent backward before thy 
bolt, in terror of its anger, 
When Indra, life of every living creature, smote down within 
his lair the assailing Dragon. | 
10 Yea, Strong One! Tvashtar turned for thee, the Mighty, the 
bolt with thousand spikes and hundred edges, 
Eager and prompt at will, wherewith thou crushedst the boast- 
ing Dragon, O impetuous Hero. 


11 He dressed a hundred buffaloes, O Indra, for thee whom all 
accordant Maruts strengthen. l 
He, Påshan Vishņu, poured forth three great vessels to him, 
the juice that cheers, that slaughters Vritra. 


— 


.6 The ripe milk: the cows are called raw as contrasted with the warm 
milk matured in their udders. See 1. 62, 9, This miracle is ascribed to the 
Asvins also, See 1. 180. 3. 


7 Whose Sons are Gods: Heaven and Earth are frequently called the parents 
of the Gods. So in Greek mythology the Gods sprang from the union of 
Uranus and Gaia. Cent mythologies,’ M. Réville remarks, ‘sont fondées sur 
le mariage du ciel et de la terre,” See Muir, O. S. Texts, V. p. 24. 

8 The godless ; the demon Vritra, 


11 He: Agni. See V. 29. 7. Three great vessels : literally, lakes. See V. 
29. 7. That alaughters Pritra: inspirits Indra to say him. 
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12 Thou settest free the rushing wave of waters, the floods' great 
swell encompassed and obstructed. 

Along steep slopes their course thou turnedat, Indra, directed 
downward, speeding to the ocean. 


13 So may our new prayer bring thee to protect us, thee well- 
armed Hero with thy bolt of thunder, 
Indra, who made these worlds, the Strong, the Mighty, who 
never groweth old, the victory-giver. 


14 So, Indra, form us brilliant holy singers for strength, for 
glory, and for food and riches. 
Give Bharadvája hero patrons, Indra! Indra, be ours upon the 
day of trial. 
15 With this may we obtain, strength God-appointed, and brave 
sons gladden us through a hundred winters. 


HYMN XVIII. Indra, 


Guoriry him whose might is all-surpassing, Indra the much- 
invoked who fights uninjured. 

Magnify with these songs the never-vanquished, the Strong, 
the Bull of men, the Mighty Victor, 


2 He, Champion, Hero, Warrior, Lord of battles, impetuous, 
loudly roaring, great destroyer, 
Who whirls the dust on high, alone, o’erthrower, hath made 
all races of mankind his subjects, 


3 Thou, thou alone, hast tamed the Dasyus; singly thou hast 
subdued the people for the Arya. 
Is this, or is it not, thine hero exploit, Indra? Declare it at 
the proper season. 
4 For true, I deem, thy strength is, thine the Mighty, thine, O 
Most Potent, thine the Conquering Victor; 
Strong, of the strong, Most Mighty, of the mighty, thine, 
driver of the churl to acts of bounty. 
5 Be this our ancient bond of friendship with you and with 
~ Angirases here who speak of Vala. 
P d Thou, Wondrous, Shaker of things firm, didst smite him in his 
s fresh strength, and force his doors and castles, 


14 The day of trial: the decisive day of battle, 
15 With this: stutyd, praise, is understood, 


9 At the proper season: show that thou hast this power by aidin | 
t is too late and when our enemies have conquered r : y aiding us before 


5 With you; with Indra and his allies, the Maruts, 
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6 With holy thoughts must he be called, the Mighty, sbowing 
his power in the gr eat fight with Vritra. 
He must be called to give us seed and offspring, the Thunderer 
must be moved and sped to battle. 


7 Hein his might, with name thatlives for ever, hath far sur- 
passed all human generations. 
He, most heroic, hath his home with splendour, with glory and 
with riches and with valour. 


8 Stranger to guile, who ne'er was false or faithless, bearing a 
name that may be well remembered, 
Indra crushed Chumuri, Dhuni, Sambara, Pipru, and Sushya, 
that their castles fell in ruin. 


9 With saving might that must be’praised and lauded, Indra, 
ascend thy car to smite down Vritra. 

In thy right hand hold fast thy bolt of thunder, and weaken, 
Bounteous Lord, his art and magic. 


10 As Agni, as the dart burns the dry forest, like the dread shaft 
burn down the fiends, O Indra; 
Thou who with high deep-reaching spear hast broken, hast 
covered over mischief and destroyed it. 


11 With wealth, by thousand paths come hither, Agni, paths that 
bring ample strength, O thou Most Splendid. 
Come, Son of Strength, o'er whom, Invoked of many! the 
godless hath no power to keep thee distant. 


12 From heaven, from earth is bruited forth the greatness of him 
the firm, the fiery, the resplendent. 
No foe hath he, no counterpart, no refuge is there from him 
the Conqueror full of wisdon. 
13 This day the deed that thou hast done is famous, when thou, 
for him, with many thousand others 
Laidest low Kutsa, Ayu, Atithigva, and boldly didst deliver 
Türvayàna. 
14 In thee, O God, the wisest of the Sages, all Gods were joyful 
when thou slewest Ahi. 


8 Chumuri, ete: demons of drought. See Index. 

10 The exact meaning of the second half-stanza is uncertain, as gambhirayd 
and rishvayd, deep and high, have no substantive. 

13 For him: for Tirvayfina, who appears to have been an especial favour- 
ite of Indra. According to Sáyana, lr pen, 1 going, is au epithet 
of Divodása. Sayana represents the 9 big been achieved for Kutsa, 
Ayn, and Atithigva, but this is not Words of the text. 4 
new hymn: of praise for some new fav our shown to us. 


87 
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When, lauded for thyself, thou gavest freedom to sore-afflicted 
Heaven and to the people. 
15 This power of thine both heaven and earth acknowledge, the 
deathless Gods acknowledge it, O Indra. 
Do what thou ne'er hast done, O Mighty Worker: beget à new 
hymn at thy sacrifices. 


HYMN XIX. Indra. 


Great, hero-like controlling men is Indra, unwasting in his 


powers, doubled in vastness. 
He, turned to us, hath grown to hero vigour: broad, wide, he 


' hath been decked by those who serve him. 
2 The bowl made Indra swift to gather booty, the High, the 
i Lofty, Youthful, Undecaying, 

Him who hath waxed by strength which none may conquer, 
i and even at once grown to complete perfection. 
3 Stretch out those hands of thine, extend to us-ward thy wide 


capacious arms, and grant us glory. 
Like as the household herdsman guards the cattle, 80 move 


thou round about us in the eombat. 
4 Now, fain for strength, let us invite your Indra hither, who 


lieth hidden with his Heroes, — 
Free from all blame, without reproach, uninjured, e'en as 


were those who sang, of old, his praises. 
5 With stediast laws, wealth-giver, strong through Soma, he 


hath much fair and precious food to feed us. 
In him unite all paths that lead to riches, like rivers that 


commingle with the ocean. 
6 Bring unto us the mightiest might, O Hero, strong and most 


potent force, thou great Subduer ! 
All splendid vigorous powers of men vouchsafe us, Lord of Bay 


Steeds, that they may make us joyful. 
7 Bring us, grown mighty in its strength, O Indra, thy friendly . 


i rapturous joy that wins the battle, 
Wherewith by thee assisted and triumphant, we may laud thee 


in gaining seed and offspring. 


1 Controlling men: or, satisfier of men. Fulfiller (of the desires) of men,’ 
~ Wilson. ä 

2 The bowl: that is, the libation of Soma juice. But see Ludwig, Ueber 
die neuesten Arbeiten, &c., p. 87. 

4 Who lieth hidden : Siyanr explains chatinam as satrdndm chdtakam 
ndsukam ; the destroyer (of enemies)’.— Wilson, 


. 
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8 Indra, bestow on us the power heroic, skilled and exceeding 
strong, that wius the booty, 
Wherewith, by thine assistance, we may conquer our foes in 
battle, be they.kin or stranger. 
9 Let thine heroic strength come from behind us, before us, from 
above us or below us. 
From every side may it approach us, Indra. Give us the glory 
of the realm of splendour. 
10 With most heroic aid from thee, like heroes, Indra, may we 
win wealth by deeds of glory. 
Thou, King, art Lord of earthly, heavenly treasure :. vouchsafe 
us riches vast, sublime, and lasting. 
11 The Bull, whose strength hath waxed, whom Maruts follow, 
free-giving Indra, the Celestial Maler, 
Mighty, all-conquering, the victory-giver, him let us call to 
grant us new protection. 
12 Give up the people who are high and baughty to these men 
and to me, O Thunder-wielder ! 
Therefore upon the earth do we invoke thee, where heroes 
win, for song and kine and waters. 
13 Through these thy friendships, God invoked of many ! may we 
be victors over every foeman.  . 
Slaying both kinds of foe, may we, O Hero, be happy, helped 
by thee, with ample riches. 


HYMN XX. Indra; 


Give us wealth, Indra, that with might, as heaven o'ertops the 
earth, o’ercomes our foes in battle, 
Wealth that brings thousands and that wins the corn-lands, 
wealth, Son of Str ength! that vanquishes the foeman. 
2 Even as the power of Dyaus, to thee, O Indra, all Asura sway 
was by the Gods entrusted, 
When thou, Impetuous! leagued with Vishnu, slewest Vritra 
the Dragon who enclosed the waters. . 
8 Indra, Strong, Victor, Mightier than the mighty, addressed 
with prayer and perfect in his splendour, 
Lord of the bolt that breaketh forts in pieces, became the King 
of the sweet juice of Soma. 


9 From behind us, ete: or, from the west, from the north, from the south, 
from the east. l 


11 This stanza has occurred in IIT, 47. 5. 
12 Where heroes win: sürosátau; in battle. 
13 Both kinds of foe; kinsmen and strangers. See stanza 8. 
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4 There, Indra, while the light was won, the Panis fled, 'neath 
a hundred blows, for wise Dasoni, 
And greedy Sushna’s magical devices; nor left he any of 
their food remaining. 
5 What time the thunder fell and Sushna perished, all life's 
support from the great Druh was taken. 
Indra made room for his car-driver Kutsa who sate beside 
him, when he gained the sunlight. 
6 As the Hawk rent for him the stalk that gladdens, he wrenched 
the head from Namuchi the Dasa. 
He guarded Nam’, Sayya’s son, in slumber, and sated him 
with food, success, and riches. 
7 Thou, thunder-armed, with thy great might hast shattered 
Pipru’s strong forts who knew the wiles of serpents. 
Thou gavest to thy worshipper Rijisvan imperishable wealth, 
O Bounteous Giver. 
8 The crafty Vetasu, the swift Dasoni, and Tugra speedily with ` 
all his servants, 
.' Hath Indra, gladdening with strong assistance, forced near as 
'twere to glorify the Mother. 
9 Resistless, with the hosts he battles, bearing in both his arms 
the Vritra-slaying thunder. 
He mounts his Bays, as the car-seat an archer: yoked ata 
word they bear the lofty Indra. 
10 May we, O Indra, gain by thy new.favour: so Pürus laud 
thee, with their sacrifices, 
That thou hast wrecked seven autumn forts, their shelter, 
slaiu Dàsa tribes and aided Purukutsa. 


4 For wise Dugoni; Dagoni would appear in this place to be the name of 
some man whom Indra protected. Sáyana says that the dative case is put 
for the ablative, and that the meaning is, ‘from the sage who offers many 
oblations, that is, from Kutsa. Ludwig takes Dasoni here to be tho priest of the 
Panis: ‘ fled or fell for or to him’ meaning that he was powerless to save them, 

5 Druh: ov, oppressor, Cf IV, 28, 2. 

6 The Auwk: which brought the Soma from heaven, See I. 93. 6; IV. 
27. Numi: see X. 48. 9. 

8 Vetasu, Dasoni, and Tugra appear to be names of enemies eonqueved by 
Indra. But swift, ttujim, may be a Proper Name, ‘Chiat -Tuji VI. 26. 4), 
and Dasoui (d@gonim) may bean adjective, ‘having ten arms or helpers.’ Cf. 
X. 49. 4, and see Ludwig, Der Rigveda, III. p. 156. As 'twere to glorify the 
Mother ; Sdynna takes dyótandya as the name of a raja, and according to his 
interpretation Indra compelled the conquered foes to approach Dyotana sub- 
missively as ason comes before a mother, The Mother: the great Mother Aditi, 

10 dutunin forts: probably strong places on elevated ground occupied hy 
the Dasas or original inhabitants during the rains and autumn. According to 
Sdyana, cities or strongholds of Sarat, a demon, 
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11 Favouring Usanà the son of Kavi, thou wast his ancient 
strengthener, O Indra. 
Thou gavest Navavästva as a present, to the great father 
gavest back his grandson. 


12 Thou, roaring Indra, dravest on the waters that made a roar- 
ing sound like rushing rivers, 
Whattime, O Hero, o'er the sea thou broughtest, in safety 
broughtest Turvasa and Yadu. 


13 This Indra, was thy work in war: thou sentest Dhuni and 
Chumuri to sleep and slumber. 
Dabhiti lit the flame for thee, and worshipped with fuel, 
hymns, poured Soma, dressed oblations. 


HYMN XXL Indra. Visvedevas. 
Turse the most constant singers invocations call thee who 
art to be invoked, O Hero; 
Hymns call anew the chariot-borne, Eternal: by eloquence 
men gain abundant riches. 


2 I praise that Indra, known to all men, honoured with songs, 
extolled with hymns at sacrifices, 
Whose majesty, rich in wondrous arts, surpasseth the magni- 
tude of earth, and heaven in greatness. 


3 He hath made pathways, with the Sun to aid him, throughout 
the darkness that extended pathless. 
Mortals who yearn to worship ne’er dishonour, O Mighty God, 
thy Law who art Immortal. 


4 And he who did these things, where is that Indra? among 
what tribes? what people doth he visit? 

What sacrifice contents thy mind and wishes? What priest 
among them all? what hymn, O Indra? 


5 Yea, here were they who, born of old, have served thee, thy 
friends of ancient time, thou active Worker. 
Bethink thee now of these, Invoked'of many! the midmost 
and the recent, and the youngest. 


li Navavdstva: an Asura, or a mysterious being who perhaps represents 
the Sun, released from captivity or eclipse by Indra and by him restored to 
his own or to Indra's father—apparently to Usanå or Heaven, Cf. X. 49.6; 
Bergaigne, II. 228 ; Pischel (Vedische Studien, II. 128); Ludwig, Ueber die 
n. Arbeiten auf dem Gebiete der Rgveda-forschung, 160. 


19 See I. 174. 9. 


18 Dhuni and Chumuri: Asuras or demons, sent to sleep, that is slain, by 
Indra. ‘Thou, with sleep whelming Chumuri and Dhuni, slewest the Dasyu 
keptest safe Dabhiti’ (II. 15. 9). Cf. VI. 18. 8. 
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6 Inquiring after him, thy later servants, Indra, have gained thy 
former old traditions. 
Hero, to whom the prayer is brought, we praise thee as great 
for that wherein we know thee mighty. 
7 The demon’s strength is gathered fast against thee; great as 
that strength hath grown, go forth to meet it. 
With thine own ancient friend and close companion, the 
thunderbolt, brave Champion ! drive it backward. 


8 Hear, too, the prayer.of this thy present beadsman, O Indra, 
Hero, cherishing the singer. 
For thou wast aye our fathers! Friend aforetime, still swift to 
listen to their supplication. . 
9 Bring to our help this Jay, for our protection, VERIS] Mitra, 
Indra, and the Maruts, 
Püshan and Vishnu, Agni and Purandhi, Savitar also, and the 
| Plants and Mountains. 
10 The singers here exalt with hymns and praises thee who art 


| very Mighty and Most Holy. 
' Hear, when invoked, the inyokers invocation. Beside thee 


there is none like tliee, Immortal ! 


11 Now to my words come quickly thou who knowest, O Son of 
Strength; with all who claim our worship, 
Who visit sacred rites, whose tongue is Agni, Gods who made 
Manu stronger than the Dasyu. 


12 On good and evil ways be thou our Denuo thou who art 
known to all as Path-preparer. : 
Bring power to us, O Indra, with thy Gores Steeds that are 
best to draw, broad-backed, unwearied. 


HYMN XXII. Indra, 


Wits these my hymns I glorify that Indra who is alone to be 
invoked by mortals, 

The Lord, tho Mighty One, of manly vigour, victorious, Hero, 
true, and full of wisdom. 


2 Our sires of old, Navagvas, sages seven, while urging him to 
show his might, extolled him, 
Dwelling on heights, swift, smiting down opponents, guileless 
in word, and in his thoughts most mighty. 


9 Purandhi: the intelligent, or ‘the bold’ may be either an epithet of 
Agni or the name of a separate deity. 


—— 


2 Navagvas ; here, apparently, identified with the Angirazes, 
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- 8 We seek that Indra to obtain his riches that bring much food, 
and men, and store of heroes. 

Bring us, Lord of Bay Steeds, to make us joyful, celestial 
wealth, abundant, undecaying. 


4 Tell thou us this, if at thy hand aforetime the earlier singers 
have obtained good fortune, 
What is thy share and portion, Strong Subduer, Asura-slayer, 
rich, invoked of many? | 


5 He who for car-borne Indra, armed with TE hath a hymn, 
craving, deeply-piercing, fluent, 
Who sends a song effectual, firmly-grasping, and strength- 
bestowing, he comes near the mighty. 


6 Strong of thyself, thou by this art. hast shattered, with thought- 
swift Parvata, him who waxed against thee, 
And, Mightiest! roaring! boldly rent in pieces things that were 
firmly fixed and never shaken. 


7 Him will we fit for you with new devotion, the 1 An- 
cient One, in ancient manner. 
So may. that Indra, boundless, faithful Leader, conduct us o'er 
all plaees hard to traverse. 


8 Thou for the people who oppress hast kindled the earthly 
firmament and that of heaven. 
With heat, O Bull, on every side consume them: heat earth 
and flood for him who hates devotion. 


9 Of all the Heavenly Folk, of earthly creatures thou art the 
King, O God of splendid aspect. 

In thy right hand, O Indra, grasp the thunder: Eternal! 
thou destroyest all enchantmenta. 


10 Give us confirmed prosperis O Indra, vast and exhaustless 
for the foe's subduing. 
Strengthen therewith the Arya’ s hate and Dása's, and let the 
arms of Nahushas be mighty. 


4 What is thy share and portion: ‘what is the portion, what the offering 
(due) to thee.’—Wilson. Asura-slayer : possibly, the smiter and conqueror 
of the Asura Dyaus. 


5 Comes near the mighty : ‘encounters (with confidence) the malevolent.— 
Wilson. 


6 Parvata: the Genius of the mountains and clouds, frequently associated 
with Indra, According to Sáyana (bahvparvand vajrena) the many-knotted 
thunderbolt is intended. Him who wamed against thee: Vritra, 

8 The people who oppress: the Räkshasas and other enemies, 


10 Nahushas; see VI. 46. 7, note. 
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11 Come with thy team which brings all blessings hither, Dis- 
poser, much-invoked, exceeding holy. 
- Thou whom no fiend, no God can stay or hinder, come swiftly 
with these Steeds in my direction. 


HYMN XXIIT. Indra. 


Tov art attached to pressed-out Soma, Indra, at laud, at 
prayer, and when the hymn is chanted ; 
Or when with yoked Bays, Maghavan, thou comest, O Indra, 
bearing in thine arms the thunder. 
2 Or when on that decisive day thou holpest the presser of the 


juice at Vritra's slaughter ; 
Or when thou, while the strong one feared, undaunted, gavest 


to death, Indra, the daring Dasyus. 
9 Let Indra drink the pressed-out Soma, Helper and mighty 
Guide of him who sings his praises. 
He gives the hero room who pours oblations, and treasure 
even to the lowly singer. 
4 Een humble rites with his Bay Steeds he visits: he wields 


the bolt, drinks Soma, gives us cattle. 
He makes the valiant rich in store of heroes, accepts our 


praise and hears the singer's calling. 
5 What he hath longed for we have brought to Indra, who from 
the days of old hath done us service. 
While Soma flows we will sing hymns and laud him, so that 
our prayer may strengthen Indra’s vigour. 
6 Thou hast made prayers the means of thine exalting, therefore 
we wait on thee with hymns, O Indra. 
May we, by the pressed Soma, Soma-drinker! bring thee, with 
sacrifice, blissful sweet refreshment. 
7 Mark well our sacrificial cake, delighted: Indra, drink Soma 


and the milk commingled. 
Here on the sacrificer’s grass be seated: give ample room-to 


thy devoted servant. 
8 O Mighty One, be joyful as thou willest. Let these our sac- 


rifices reach and find thee ; 
And may this hymn and these our invocations turn thee, 


whom many men invoke, to help us. 
9 Friends, when the juices flow, replenish duly your own, your 


bounteous Indra with the Soma. 
Will it not aid him to support us? Indra spares him who sheds 


the juice to win his favour, 
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10 While Soma flowed, thus Indra hath been lauded, Ruler of 
nobles, mid the Bharadvájas, 
That Indra may become the singer's patron and give him 
wealth in every kind of treasure. 


HYMN XXIV. Indra. 


STRONG rapturous joy, praise, glory are with Indra: impet- 
uous God, he quaffs the juice of Soma: 

That Maghavan whom men must]laud with singing, Heaven- 
dweller, King of songs, whose help is lasting. 

2 He, Friend of man, most wise, victorious Hero, hears, with 

far-reaching aid, the singer call him. 

Excellent, Praise of. Men, the bard’s Supporter, Strong, he 
gives strength, extolled in holy ‘synod. 


3 The lofty axle of thy wheels, O Hero, is not surpassed by 
heaven and earth in greatness. ` 
Like branches of a tree, Invoked of many! manifold aids 
spring forth from thee, O Indra. 


4 Strong Lord, thine energies, endowed with vigour, are like the 
paths of kine converging homeward. 
Like bonds of cord, Indra, that bind the younglings, no bonds 
are they, O thou of boundless bounty. 


5 One act to-day, another act to-morrow: oft Indra makes what 
is not yet existent. 
Here haye we Mitra, Varuna, and Püshan to overcome the 
foeman’s domination. 


6 By song and sacrifice men brought the waters from thee, as 
from a mountain’s ridge, O Indra, 
Urging thy might, with these fair lauds they seek thee, O 
theme of song, as horses rush to battle. 


1 Strong rapturous joy: produced by drinking Soma-libations. 
2 Praise of Men: gánso narüm, as Agni is called Nurásansa. 


4 Converging homeward: all Indra’s great deeds indicate their divine 
author as the tracks made by grazing cows may be traced back to the common 
pen from which they have come forth. 

Like bonds: the ties by whith Indra’s worshippers are bound to him are 
ties of love and not fetters of slavery. There isa play on the word d&man 
in the text which derived from då, to give, means gift or bounty, and derived 
from dd, to bind, means, cord, rope, bond, or fetter: vatsitndm nd tantayak 
“te Indra ddmanvantah adaménah suddman (Pada text) The word vatsa also 
means & youngling, especially a calf, and a dear child, a garing, so that 
Indra's favoured worshippers are also intended. 


5 Here: that is, in Indra we have a champion equal to the three Gods 
mentioned, 
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7 That Indra whom nor months nor autumn seasons wither with 
age, nor fleeting days enfeeble,— 
. Still may his body wax, een nowso mighty, glorified by the 
lauds and hymns that praise him. 
8 Extolled, he bends not to the strong, the stedfast, nor to the 
| bold incited by the Dasyu. 
High mountains are as level plains to Indra: even in the deep 
he finds firm ground to rest on. 
'9 Impetuous Speeder through all depth and distance, give 
strengthening food, thou drinker of the juices. 
Stand up erect to help us, unreluctant, what time the gloom 
of night brightens to morning. 
10 Hasting to help, come hither and protect him, keep him from 
harm when he is here, O Indra. 
Act home, abroad, from injury preserve him. May brave sons 
gladden us through a hundred winters. 


HYMN XXV. Indra. 


Wira thine assistance, O thou Mighty Indra, be it the least, 
the midmost, or the highest,— 
Great with those aids and by these powers support us, Strong 
God! in battle that subdues our foemen. 
2 With these discomfit hosts that fight against us, and check 
the opponent's wrath, thysolf uninjured. 
With these chase all our foes to every quarter: subdue the 
tribes of Dasas to the Arya. 
3 Those who array themselves as foes to smite us, O Indra, be 
they kin or be they strangers, — 
Strike thou their manly strength that it be feeble, and drive 
in headlong flight our foemen backward. 
4 With strength of limb the hero slays the hero, when bright in 
arms they range them for the combat. 
When two opposing hosts contend in battle for seed and off- 
| Spring, waters, kine, or corn-lands. 


10 Hasting to help: I follow Eg wis Qe ( Vedische Studien, I. p. 41). 
in his explanation of nåyám ' "^. save. To "essor Ludwig translates 
somewhat similarly. Süyana ” a" Wilson and Grassmann) 
takes ndydm in the signification of leader ; ‘accompany the leader.’ Professor 
Roth thinks it may be a proper name, Him; the institutor of the sacrifice, 


The poet prays for victory in a coming battle. 


1 By these powers: on account of, or by means of, the sacrificial food which 
increases thy strength, 
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5 Yet no strong man hath conquered thee, no hero, no brave, 
no warrior trusting in his valour. 

Not one of these is match for thee, O Indra. Thou far sur- 
passest all these living creatures. 


6 He is the Lord of both these armies’ valour when the com- 
manders call them to the conflict: 
When with their ranks expanded they are fighting with a great 
foe or for a home with heroes. 


7 And when thy people stir themselves for battle, be thou their 
saviour, Indra, and protector, 
And theirs, the manliest of our friends, the pious, the chiefs 
who have installed us priests, O Indra. 


8 To thee for high dorainion hath been given, for evermore, for 
slaughtering the Vritras, 
All lordly power and might, O Holy Indra, given by Gods for 
victory in battle. 


9 So urge our hosts togother in the combats: yield up the . 
godless bands that fight against us. 
Singing, at morn may we find thee with favour, yea, Indra, 
and e'en now, we Bharadvàjas. 


HYMN XXVI. Indra. 
O InprA, hear us Raining down the Soma, we call on thee 
to win us mighty valour. 
Give us strong succour on the day of trial when the tribes 
gather on the field of battle. 
2 The warrior, son of warrior sire, invokes thee, to gain great 
Strength that may be won as booty : 
To thee, the brave man’s Lord, the fiends’ subduer, he looks 
when fizhting hand to hand for cattle. 
3 Thou didst impel the sage to win the daylight, didst ruin 
Sushna for the pious Kutsa. 
The invulnerable demon’s head thou olavest when thou wouldst 
win the praise of Atithigva. 
4 The lofty battle-car thou broughtest forward; thou holpest 
Dasadyu the strong when fighting. 


d 


— aad iem —— — 


6 Heis the Lord: Indra can give valour and victory to either side as he 
e pure Sd yana explains the first half-stanza differently: Of both these 
iz ne,, that one acquires wealth whose priests invoke (Indra) at the 
cu. ri. c DT 1 601. 


3 The sage: bharqavam rishin : E the Rishi, descendant of Bhrigu, 
4 Vetasu: 177 to Sáyana, either a king aided by him or a demon slain 
by him, Cf. VI. 20, 8 


' 
» r ' 
1 
i 
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Along with Vetasu thou slewest Tugra, and madest Tuji strong, 
who praised thee, Indra. 
5 Thou madest good the laud, what time thou rentest a hundred 
thousand fighting foes, O Hero, 
Slewest the Dasa Sambara of the mountain, and with strange 
aids didst succour Divodasa. 


6 Made glad with Soma-draughts and faith, thou sentest Chumuri 
to his sleep, to please Dabhiti. 
Thou, kindly giving Raji to Pithinas, slewest with might, at 
once, the sixty thousand. 
7 May I too, with the liberal chiefs, O Indra, acquire thy bliss 
supreme and domination, 
When, Mightiest! Hero-girt! Nahusha heroes boast them in 
thee, the triply-strong ‘Defender. 


8 So may we be thy friends, thy best belovéd, O Indra, at this 
holy invocation. 
Best be Prátardani, illustrious ruler, in slaying foemen and in 
gaining riches, 
| | HYMN XXVII. Indra, 
Wuar deed hath Indra done in the wild transport, in quaffing 
or in friendship with, the Soma! 
What joys have men of ancient times or recent obtained within 
the chamber of libation ? 
2 In its wild joy Indra hath proved him faithful, faithful in 
quaffing, faithful in its friendship. 
His truth is the delight that in this chamber the men of old 
and recent times have tasted. 
3 All thy vast power, O Maghavan, we know not, know not the 
riches of thy full abundance. 
No one hath seen that might of thine, productive of bounty 
every day renewed, O Indra. 
4 This one great power of thine our eyes have witnessed, where- 
with thou slewest Varasikha’s children, 


Tuji: a raja of that name, says Sáyana. 

6 Raji: a maiden of that name.—Sáyana. Pithinas: a man so called.—Sáyana. 

8 Prdtardant: son of a prince named Pratardana. 

The other names have occurred before, See Index. 

The liberality of Abhyávartin Cháyamána is said to be the deified object of 
stanza 8. 

1 ‘According to Séyana the Rishi here expresses his impatience at the delay 
2: ae reward of his praises: in the next verse he sings his recantation.'— 

son. 

4 Vavasikha: a certain Asura or demon, says Sáyana. He seems to have 

been the leader of the Vrichivans, 
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When by the force of thy descending thunder, at the mere 
sound, their boldest was demolished. 
5 In aid of Abhyávartin Chäyamäna, Indra destroyed the seed of 
Varasikha. 
At Hariyüpiyà he smote the vanguard of the Vrichivans, and 
the rear fled frighted: 


6 Three thousand, mailed, in quest of fame, together, on the 
Yavyavati, O m uch-sought Indra, 
Vrichivan’s sons, falling before the arrow, like bursting vessels 
went to their destruction. 


7 He, whose two red Steers, seeking goodly pasture, plying their 
tongues move on 'twixt earth and heaven, 
Gave Turvasa to Srinjaya, and, to aid him, gave the Vrichivans 
up to Daivaváta. 
8 Two wagon-teams, with damsels, twenty oxen, O Agni, 
Abhyá&vartin Cháyamána, 
The liberal Sovran, giveth me. "This guerdon of Prithu's seed 
is hard to win from others. 


HYMN XXVIIT. Cows, 


Tue Kine have come and brought good fortune: let them rest 
in the cow-pen and be happy near us. 

Here let them stay prolifie, many-coloured, and yield through 
many morns their milk for Indra. 


2 Indra aids him who offers sacrifice and gifts: he takes not 
what is his, and gives him more thereto. 
Increasing ever more and ever more his wealth, he makes the 
pious dwell within unbroken bounds. 


5 Abhydvurtin Chdyamdna: a king, apparently the leader of the Pärthavas, 
the enemies of Varasikha and the Vrichivans. 

Hariyüptíyd : (having golden sacrificial posts), the name of a town, or, accord- 
ing to others, of a river. 

Vrichiouns: Vrichivan is said to have been the eldest son of Varasikha, and 
to have given his name to the family or tribe. The name does not occur again 
in the Hymns. 

6 Yusydvatt: the name of a river, according to Sayana identical with the 
Hariyüptyá of stauza 5. 

7 He; Indra. Red Steers; bright horses, according to Sáyana. 

Gave Turvaga to Srinjaya: gave up the Turvasas, a tribe apparently settled 
in the north-west of India, to their neighbours and enemies the oe 
Daivavdta : Abhyávartin Cháyamána, son of Devavata. 

8 With damsels: accompanied with slave-girls ; or, drawn by mares, Cf. 
I. 126 8. Of Pyithus seed : or *bestowod by Párthayas, that is, presented 
by Abhyávar tin, one of the descendants of Prithu. i 
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3 These are ne'er lost, no robber ever injures them: no. evil-' 


minded foe attempts to harass them. 
The master of the Kine lives many a year with these, the Cows 
whereby he pours his gifts and serves the Gods. 
4 The charger with his dusty brow o'ertakes them not, and 
never to the shambles do they take their way. . 
These Cows, the cattle of the pious worshipper, roam over wide- 
spread pasture where no danger is. 
5 To me the Cows seem Bhaga, they seem Indra, they seem a 
portion of the first-poured Soma. 
These present Cows, they, O ye men, are Indra. I long for 
Indra with my heart and spirit. 
6 O Cows, ye fatten een the worn and wasted, and make the 
unlovely beautiful to look on. 
Prosper my house, ye with auspicious voices. Your power is 
glorified in our assemblies. j 
7 Crop goodly pasturage and be prolific: drink pure sweet water 
at good drinking-places. 
Never be thief or sinful man your master, and may the dart of 
Rudra still avoid you. 


8 Now let this close admixture be close intermingled with these 
Cows, 
Mixt with the Steer’s prolific flow, and, Indra, with thy hero 
might, 
HYMN XXIX. Indra. 


Your men have followed Indra for his friendship, and for his 
loving-kindness glorified him. 

For he bestows great wealth, the Thunder-wielder: worship 
him, Great and Kind, to win his favour. 


9 Ave ne'er lost: nd td naganti: Sdyana assigns an imperative meaning to 
naganti and the other verbs in the indicative mood which occur in this and 
the following stanzas: Let not the Cows be lost: let no thief, etc.' — Wilson. 

4 The charger... . o'ertakes them not; they are not, or, according to Siyana, 
let them not be, carried off in predatory incursions, 

5 The worshipper regards the Cows as the deities, Bhaga and Indra, who 
bring him happiness. They O ye men, are Indra: an allusion, apparently, to 
the refrain of hymn 12 of Book II., He, O men, is Indra. 


7 May the dart of Rudra still avoid you: so, I. 114. 10. Far be thy dart | 


that killeth men or cattle, and II. 33. 14, ‘May Rudra’s missile turn aside 
and spare us, the great wrath of the Impetuous One avoid us.’ 


8 This stanza appears to refer to the mingling of the milk (the cows) with 
the juice of the strong Soma (the steer), which when offered as a libation to 
Inde will increase his heroic strength, But the phraseology is somewhat 
obscure, l 


- 
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2 Him to whose hand, men closely cling, and drivers stand on 
| his golden chariot firmly stationed. 
With his firm arms he holds the reins; his Horses, the Stal- 
lions, are yoked ready for the journey. 


3 Thy devotees embrace thy feet for glory. Bold, thunder-arm- 
ed, rich, through thy strength, in guerdon, 
Robed in a garment fair as heaven to look on, thou hast dis- 
played thee like an active dancer. 


4 That Soma when effused hath best consistence, for which the 
food is dressed and grain is mingled ; 
By which the men who pray, extolling Indra, chief favourites 
of Gods, recite their praises. 


9 No limit of thy might hath been appointed, which by its 
greatness sundered earth and heaven. 
These the Prince filleth full with strong endeavour, driving, 
as bwere, with help his flocks to waters. 


‘6 So be the lofty Indra prompt to listen, Helper unaided, golden- 
visored Hero. 
Yea, so may he, shown forth in might unequalled, smite dowa 
the many Vritras and the Dasyus. 


HYMN XXX, Indra, 


Ispra hath waxed yet more for hero prowess, alone, Eternal, 
he bestoweth treasures. 
Indra transcendeth both the worlds in greatness: one half of 


him equalleth earth and heaven, 


2 Yea, mighty I esteem his Godlike nature: none hindereth. 
what he hath once determined. 
Nearand afar he spread and set the regions, and every day 
the Sun became apparent. 


5 The Prince: Indra appears to be meant. Driving. Bis flocks: cp. I. 10. 
2. ‘And the Ram hastens with his troop,’ that is, Indra comes with his 
band of Maruts. Sfyana takes srih in its more usual signification of wor- 
shipper or institutor of the sacrifice; and Professor Wilson translates : the 
pious worshipper, hastening (to sacrifice), and earnestly performing worship, 
gratifies thee with the offering, as (the cowkeeper satisfies) the herds with 
water.’ 

6 Helper unaided: this seems to be the meaning of dtf andtt, with help 
that needs no other help. Sáyana explains the words, ‘by coming or by not 
coming,’ whether he be present or absent. 

Golden-visored ; ‘ Azure-chinned.’—Wilson. ‘ With yellow-coloured jaws. 
Ludwig. I have followed Professor Roth. 


1 hath grown stronger and stronger for the performance of his mighty 
deeds, 
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3 Fen now endures thine exploit of the Rivers, when, Indra, 
for their floods thou clavest passage. 
Like men who sit at meat the mountains settled: by thee, 
Most Wise! the regions were made stedfast. 
4 This is the truth, none else is like thee, Indra, no God supe- 
rior to thee, no mortal. 
Thou slewest Abi who besieged the waters, and lettest loose 
the streams to hurry sea-ward. 
5 Indra, thou brakest up the floods and portals on all sides, and 
the firmness of the mountain. 
Thou art the King of men, of all that liveth, engendering at 
once Sun, Heaven, and Morning. 


HYMN XXXI. Indra, 


Sous Lord of wealth art thou, O Lord of riches: thou in thine 
hands hast held the people, Indra 
Men have invoked thee with contending voices for seed and 
waters, progeny and sunlight. 
2 Through fear of thee, O Indra, all the regions of earth, though 
naught may move them, shake and tremble. 
All that is firm is frightened at thy coming,—the earth, the 
‘heaven, the mountain, and the forest. . 
3 With Kutsa, Indra! thou didst conquer Sushna, voracious, 
- bane of crops, in fight for cattle. 
In the close fray thou rentest him: thou stolest the Sun's 
wheel and didst drive away misfortunes. 


9 Like men who sit at meat: or, perhaps, like flies who settle on food. See 
Geldner, Vedische Studien, IT. 180. 


[ttd 


1 Hen with contending voices: the combatants on both sides invoke 
Indra's aid in battle. 


According to Prof. Pischel, Vedische Studien, I. 94, the meaning is as 
follows : 


* Alone wast thou, Lord of all wealth and riches, yet hast thou made the 
folk submissive, Indra, 


When with uplifted voice the tribes invoked thee for water, sons, posterity 
and sunlight.’ i à 


‘The folk, Arishifh meaning the speaker's enemies, and ‘the tribes,’ 
charshanayo, meaning the five Aryan tribes. 


3 Kutsa : the special favourite of Indra. Bune of crops: or Kuyava may 
be the name of another demon of drought or savage enemy. See Index, 
Thou rentest him ; literally, bittest: dása, according to Sdyana, standing for 


die. Stolest the Sun's wheel: see I. 175. 4. 
Misfortunes according to Sáyana, ‘ disturbing or injurious RAkshasas, ete.’ 
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4 Thou smotest to the ground the hundred castles, impregnable, ` 
of Sambara the Dasyu, 
When, Strong, with might thou holpest Divodása who poured 
libations out, O Soma-buyer, and madest Bharadvája rich. 
who praised thee. 


5 Assuch, true Hero, for great joy of battle mount thy terrific 
car, O Brave and Manly. 
Come with thine help to me, thou distant Roamer, and, glori- 
ous God, spread among men my glory. 


HYMN XXXII. Indra, 


I with my lips have fashioned for this Hero words never 
matched, most plentiful and augpicious, 

For him the Ancient, Great, Strong, Energetic, the very 
mighty Wielder of the Thunder. 


2 Amid the sages, with the Sun he brightened the Parents: 
glorified, he burst the mountain; 
And, roaring with the holy-thoughted singers, he loosed the 
bond that held the beams of Morning. 
3 Famed for great deeds, with priests who kneel and laud him, 
he still hath conquered in the frays for cattle, 
And broken down the forts, the Fort-destroyer, a Friend with. 
friends, a Sage among the sages. "f 
4 Come with thy girthed mares, with abundant vigour and 
plenteous strength to him who sings thy praises. 
Come hither, borne by mares with many heroes, Lover of song ! 
Steer! for the people's welfare. 


— — 


; ""——————————— ——mpÓ 

4 The hundred castles: probably the castles of cloud which retain the 
rain. So, IL 19. 6, ‘And Indra, for the sake of Divodása, demolished 
Sambara's nine-and-nineby castles.' 

4 Soma-buyer : purchaser of Soma-libations with the help which he gives to 
the worshipper. 

2 He brightened the Parents: illuminated the universal parents, Heaven 
and Earth. Zhe sages: the Angirases, the holy-thouglted singers of the next 
line. 

4 With thy girthed mares: the meaning of nívydbhih, a feminine Plural 
adjective in the instrumental case, standing without a substantive, is 
uncertain. Sáyana explains the word by navydbhirnavatardbhih, ‘very new 
or young, and supplies vadavdbhih, ‘mares’ Professor. Roth thinks that 
ntvydbhth may be a substantive meaning ‘with garments,’ and Professor 
Grassmann translates ‘mit Gaben,’ ‘ with gifts,’ that is, presents carried in a 
nivi or apron: With many heroes ; puruvtdbhih again is an adjective with- 
out a substantive, in the same gender, number, and case as nivydbhih. Ac- 
cording to Sáyana, it also qualifies eadavábhih, ' with mares, understood, 
and means having many colts.’ 
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5 Indra with rush and might, sped by his Coursers, hath swiftly 
won the waters from the south ward. ; 
Thus set at liberty the rivers daily flow to their goal, incessant 


and exhaustless. 
HYMN XXXIII. Indra. 


Give us the rapture that is mightiest, Indra, prompt to bestow 
and swift to aid, O Hero, 
That wins with brave steeds where brave steeds encounter, 
and quells the Vritras and the foes in battle. 
2 For with loud voice the tribes invoke thee, Indra, to aid them 
in the battle-held of heroes. 
Thou, with the singers, hast pierced through the Panis: the 
charger whom thou aidest wins the booty. 
3 Both races, Indra, of opposing foemen, O Hero, both the Árya 
and the Dasa, 
Hast thou struck down like woods with well-shot lightnings : 
thou rentest them in fight, most manly Chieftain ! 


4 Indra, befriend us with no scanty succour, prosper and aid us, 


a | T Loved of all that liveth, 


When, fighting for the sunlight, we invoke thee, O Hero, in 
the fray, in war's division. 
5 Be ours, O Indra, now and for the future, be graciously in- 
clined and near to help us. 
Thus may we, singing, sheltered by the Mighty, win many 
cattle on the day of trial. 
HYMN XXXIV. Indra, 
Furt many songs have metin thee, O Indra, and many a 
noble thought from thee proceedeth. 
Now and of old the eulogies of sages, their holy hymns and 
lauds, have yearned for Indra. 
2 He, praised of many, bold, invoked of many, alone is glorified 
at sacrifices. 
Like à car harnessed for some great achievement, Indra must 
be the cause of our rejoicing. 
9 They make their way to Indra and exalt him, him whom no 
prayers and no laudations trouble ; 


5 From the southward ; from the quarter whence the Rains come. 


Gre 


1 Give us the rapture : let us be benefited by the transport which draughts. 


of Soma juice produce in thee, 
9 They make their way ; that is, prayers and laudations reach Ind 
! ra and 
strengthen him, They do not vex him as they would vex a man who would 


be unable to fulfil the prayers and would : à 
the laudations; PIRI uld þe conscious that he did not N 


8 
x 
pe 43 - 
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For when a hundred or a thousand singers laud him who loves 
the song their praise delights him. 
4 As brightness mingles with the Moon in heaven, the offered 
Soma yearns to mix with Indra. 
Like water brought to men in desert places, our gifts at sacri- 
fice have still refreshed him. 
9 To him this mighty eulogy, to Indra hath this our laud been 
uttered by the poets, 
That in the great encounter with the foemen, Loved of all life, 
Indra may guard and help us. 


HYMN XXXV. Indre. 


WN shall our prayers rest in thy car beside thee? When 
dost thou give tbe singer food for thousands? 
When wilt thou clothe this poet's laud with plenty, and when 
wilt thou enrich our hymns with booty ? 
2 When wilt thoü gather men with men, O Indra, heroes with 
heroes, and prevail in combat? 
Thou shalt win triply kine in frays for cattle, so, Indra, give 
thou us celestial glory. 
3 Yea, when wilt thou, O Indra, thou Most Mighty, make the 
prayer all-sustaining for the singer ? 
When wilt thou yoke, as we yoke songs, thy Horses, and come 
to offerings that bring wealth in cattle? 
4 Grant to the singer food with store of cattle, splendid with 
horses and the fame of riches. 
Send food to swell the milch-cow good at milking: bright be 
its shine among the Bharadvajas. 


4 As brightness mingles with the Moon: I follow Professor Ludwig in his 
interpretation of this difficult passage ; but its exact meaning still seems 
doubtful. ‘Archd is the nominative singular. We have here the later 
Jyotan’ or Kaumudi as the wife or feminine power of the Moon, Sfryd, the 
daughter of the Sun, 4. e. the Moon’s light which is borrowed from the Sun 
is an earlier conception. — Ludwig. 

5 By the poets: by those who sing hymns of praise. Marthhih=atotrithin 
——Siyana. In the great encounter with the foemen: mahati vritratílruc: in 
the great victory over Vritra ; that is, generally, in battle with enemies; 
sangrdme.—Sdyana. f 


pd 


1 Rest in thy car beside thee ! when shall our prayers reach thee as thou 
standest on thy chariot? The poet expresses impatience at Indra's inattention 


to his petitions. 
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5 Lead otherwise this present foeman, Sakra! Hence art thou 
praised as Hero, foe-destroyer. 

Him who gives pure gifts may I praise unceasing. Sage, quick- 
en the Angirases by devotion. 


HYMN XXXVI. Indra. 


Tuy raptures ever were for all men's profit: so evermore have 
been thine earthly riches. 

Thou still hast been the dealer-forth of vigour, since among 

Gods thou hast had power and Godhead. 
2 Men have obtained his strength by sacrificing, and ever urged 

him on to hero valour. 

For the rein-seizing, the impetuous Charger they furnished 
power even for Vritra’s slaughter. 


3 Associate with him, as teams of horses, help, manly might, and 
vigour follow Indra. 
As rivers reach the sea, so, strong with praises, our holy 
songs reach him the Comprehensive. 


. 4 Lauded by us, let flow the spring, O Indra, of excellent and 
brightly-shining riches. 
For thou art Lord of men, without an equal: of all the world 
thou art the only Sovran. 


5 I find this stanza hopelessly obscure, and do not attempt to translate it, 
giving instead of a conjectural translation a reproduction of the substance of 
Sáyana's absolutely worthless paraphrase, Lead otherwise: according to S&yana, 
‘consign to death, to a course different from that of living beings’ Wilson. 


The Angirases : the descendants of Angirases, that is the Bharadvájas. 


Professor Ludwig translates: ‘ Also at another time (I wish) hither this 
strong (defence), when thou asa hero, Sakra, singest open [aufsingst] the 
doors; may I never lose the cow that yields bright juice; cause thou her to 
hasten through the prayer of the Angirasas. In his Commentary Prof. 

Ludwig alters ‘lose the cow, etc.’ into ‘lose the seed-pouring (bull) of the 
milch-cow.’ Professor Aufrecht would read wijanam instead of vrijánam 
and vrinishe instead of gin, and Prof. Grassmann translates accordingly ; 
Now too, as formerly, I choose for myself this man, when, Strong One, aa 
hero thou openest the doors. Never then may the steer whose seed streams 
fail me. Quicken, O Sage, the singers through prayer.’ 


1 Thy raptures; produced by drinking the Soma juice. Power and God. 
head ; asurydm. : Asura-hood, the nature and power of an Asura or High 
God, Some give a "Wo meaning to dhdrdyathédh: ‘thou maintainest 
‘vigour among the gods. Wilson, Indra is said to give divi 
other gods,'—Muir, C. S. T., V. 92, DD a 


2 His strength; the powerful aid of Indra. Charger Indra, impetuous as 
a war-horse who takes the bit between his teeth. green elaine Pond 
gribhe : as ‘seizer of enemies who are in uninterrupted lines ‘They offer 
sacrifices to him as the seizer of an uninterrupted series of foes, their assail« 
ant, their subduer, and also for the destruction of Vritra. — Wilson, 
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5 Hear what thou mayst hear, thou who, fain for worship, as 
heaven girds earth, guardest thy servants treasure ; 
That thou mayst be our own, joying in power, famed through 
thy might in every generation. 
HYMN XXXVII. Indra, 
Ler thy Bay Horses, yoked, O mighty Indra, bring thy car 
_ hither fraught with every blessing. 
For thee, the Heavenly, e’en the poor invoketh, may we this 
day, thy feast-companions, prosper. 
2 Forth to the vat the brown drops flow for service, and purified 
proceed directly forward. 
May Indra drink of this, our guest aforetime, Celestial King 
of the strong draught of Soma. 
3 Bringing us hitherward all-potent Indra on well-wheeled 
chariot, may the Steeds who bear him 
Convey him on the road direct to glory, and ne’er may Vayu’s 
Amrit cease and fail him. 
4 Supreme, he stirs this man to give the guerdon,—Indra, most 
efficacious of the princes,— 
Wherewith, O Thunderer, thou removest sorrow, and, Bold 
One! partest wealth among the nobles. 
5 Indra is he who gives enduring vigour: may our songs magnify 
the God Most Mighty. 
Best Vritra-slayer be the Hero Indra: these things he gives as 
Prince, with strong endeavour. 


HYMN XXXVIIT. Indre. 
Hz hath drunk hence, Most Marvellous, and carried away our 
great and splendid call on Indra. 
The Bounteous, when we serve the Gods, accepteth song yet 
more famous and the gifts we bring him. l 


1 Thee, the Heavenly: svàrvån appears to apply to ted, thee, Indra, and to 
stand for svarvaniam. See Pischel, Vedische Studien, I. 198, 218. 

3 To glory : "to the prize of battle.—Grassmann. To our rite.'— Wilson. 

Vayws Amrit ‘Vayu is possessor of the Amrit probably as being Tvashtar's 
son-in-law. VIII. 26. 21.'— Ludwig. 

4 This man: the institutor of the sacrifice.  Wherewith: on account of 
which guerdon. The liberal guerdon given by the nobles who defray the ex- 
penses of the sacrifice causes Indra in his turn to be gracious and liberal of his 
gifts to them. 

5 With strong endeavour: exerting his power on behalf of his worshippers. 


1 He hath drunk hence: Professor Ludwig thinks that the first line must 
refer to Agni, who receives the libation hence, that is, from the priest's cup, 
and conveys to Indra the invocation addressed to him. But Indra himself 
may be intended in the first line as well as in the second, 
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2 The speaker filleth with a cry to Indra his ears who cometh 


nigh e’en from a distance. 
May this my call bring Indra to my presence, this call to Gods 


composed in sacred verses. 
à Him have [ sung with my best song and praises, Indra of 


ancient birth and Everlasting. 
For prayer and songs in him are concentrated: let laud wax 


mighty when addressed to Indra: 
4 Indra, whom sacrifice shall strengthen, Soma, and song and 
hymn, and praises and devotion, 
Whom Dawns shall strengthen when the night departeth, Indra 
whom days shall strengthen, months, and autumns. 
5 Him, born for conquering might in full perfection, and waxen 
strong for bounty and for glory, 
Great, Powerful, will we to-day, O singer, invite to aid us and 
to quell our foemen. 
| HYMN XXXIX. Indra. 
Or this our charming, our celestial Soma, eloquent, wise, Priest, 
. with inspired devotion, 
Of this thy close attendant, hast thou drunken. God, send 
the singer food with milk to grace it. 
2 Craving the kine, rushing against the mountain, led on by Law, 
with holy-minded comrades, 
He broke the never-broken ridge of Vala, With words of 
might Indra subdued the Panis. 
3 This Indu lighted darksome nights, O Indra, throughout the 
years, at morning and at evening. 
Him have they stablished as the days’ bright ensign. He 
made the Mornings to be born in splendour. 
4 He shone and caused to shine the worlds that shone not. By 
Law he lighted up the host of Mornings. 


Ji ce E eee) 
3 Let laud wax mighty: when the power of Indra is celebrated, the song 


should be lofty as the dignity of the snbject demands. 
5 To quell our foemen: or, to conquer Vritras, that is, Vritra and similar fiends, 


— — 


_ 1 Our celestial Soma as Professor Wilson observes, ‘Several of the epithets 
in the text are unusual, and agreeably to European notions, very inapplicable 
to a beverage.” The Soma is called eloquent and wise as giving eloquence and 
wisdom, and priest because it is employed in offerings to the Gods. 

With milk to grace it ; that is, of which milk and butter constitute the most 
0 m r , 

2 Holy-minded comrades : the Angirases. Vala: a demon 
the cows of the Gods, i. e. the rays x light. See Index. eee BIOS RES 

8 This Indu: Indu is here the Moon, which is identified with Soma, 

The days’ bright ensign: the standard by which time is measured. 
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He moves with Steeds yoked by eternal Order, contenting men 
with nave that finds the sunlight. 
5 Now, praised, O Ancient King! fill thou the singer with plente- 
ous food that he may deal forth treasures. 
Give waters, herbs that have no poison, forests, and kine, and 
steeds, and men, to him who lauds thee. 


HYMN XL. Indra. 
Drink, Indra; juice is shed to make thee joyful: loose thy 
Bay Steeds and give thy friends their freedom. 
Begin the song, seated in our assembly. Give strength for 
sacrifice to him who singeth. 
2 Drink thou of this whereof at birth, O Indra, thou drankest, 
Mighty One! for power and rapture, 
The men, the pressing-stones, the cows, the waters have made 
this Soma ready for thy drinking. 
3 The fire is kindled, Soma pressed, O Indra: let thy Bays, best 
to draw, convey thee hither. 
With mind devoted, Indra, I invoke thee, Come, for our great 
prosperity approach us. 
4 Indra, come hither: evermore thou camest through our great 
strong desire to drink the Soma. 
Listen and hear the prayers which now we offer, and let ‘this 
sacrifice increase thy vigour. | 
5 Mayst thou, O Indra, on the day of trial, present or absent, 
wheresoe'er thou d wellest, 
Thence, with thy team, accordant with the Maruts, Song-lover ! 
guard our sacrifice, to help us. 


HYMN XLI. Indra. 
Come gracious to our sacrifice, O Indra: pressed Soma-drops 
are purified to please thee. 
As cattle seek their home, so, Thunder-wielder, come, Indra, 
first of those who claim our worship. 
2 With that well-formed most wide extending palate, wherewith 
thou ever drinkest streams of sweetness, 
Drink thou ; the Adhvaryu standeth up before thee: let thy 
spoil-winning thunderbolt attend thee. 


4 Nave: used by synecdoche for chariot, 


l Thy friends: thy dear horses. 


1 Gracious: more literally, ‘without anger. ‘ Unirascible,’—Wilson, 
2 The Adhvaryu, the ministering priest, i s 
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3 This drop, steer-strong and omniform, the Soma, hath been 
made ready for the Bull, for Indra. 
Drink this, Lord of the Bays, thou Strong Supporter, this 
that is thine of old, thy food for ever. 
4 Soma when pressed excels the unpressed Soma, better, for one 
who knows, to give him pleasure. 
Come to this sacrifice of ours, O Victor: replenish all thy 
powers with this libation. 
5 We call on thee, O Indra: come thou hither: sufficient be the 
Soma for thy body. 
Rejoice thee, Satakratu ! in the juices: guard us in wars, guard 
us among our people. 


HYMN XLII. Indra, 


Brine sacrificial gifts to him, Omniscient, for he longs to drink, 


The Wanderer who comes with speed, the Hero ever in the van. 
2 With Soma go ye nigh to him chief drinker of the Soma’s 
juice: 
With beakers to the Impetuous God, to Indra with the drops 
.. effused. 
9 What time, with Soma, with the juice effused, ye come before 
the God, | 
"Full wise he knows the hope of each, and, Bold One, strikes 
this foe and that. 
4 To him, Adhvaryu! yea, to him give offerings of the juice 
expressed. 
Will he not keep us safely from the spiteful curse of each 
presumptuous high-born foe ? 


HYMN XLIII, Indra. 


In whose wild joy thou madest once Sambara Divodáss's prey, 
This Soma is pressed out for thee, O Indra: drink ! 


3 Supporter: sthdtar= Stator in Jupiter Stator, one who causes to stay or 
stand, rallier of men in battle. 


4 Replenish all thy powers : or, give us all powers in full.“ 
5 Satakratw: Lord of a hundred, 4. e. countless, powers, 


3 Strikes this foe and that; there is no substantive in the text, Säyapa 
makes tám tam refer to kdmam, hope or wish: ‘And the suppresser (of ene- 
mies) assuredly grants it, whatever ib may be.' — Wilson. 


1 Sambara: a demon of draught, Divoddsa: called also Atithigva: ‘Thou 
savedst Kutsa when Sushna was smitten down ; to Atithigva gavest Sambara 
for 4 prey. I. 51. 6. j i 
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2 Whose gladdening draught, shed from the points, thou guard- 
est in the midst and end, 


This Soma is pressed out for thee, O Indra: drink! 


9 In whose wild joy thou settest free the kine held fast within 
the rock, 


This Soma is pressed out for thee, O Indra: drink! 
4 This, in whose juice delighting thou gainest the might of 


Maghavan, 
This Soma is pressed out for thee, O Indra: drink ! 
HYMN XLIV. Indra. 
Tat which is wealthiest, Wealthy God! in splendours most 
illustrious, 


Soma is pressed: thy gladdening draught, Indra! libation’s 
Lord ! is this. 
Effectual, Most Effectual One! thine, as bestowing wealth of 
hymns, 
Soma is pressed: thy gladdening draught, Indra! libation's 
Lord! is this. 
3 Wherewith thou art increased in strength, and conquerest with 
thy proper aids, 
Soma is pressed: thy gladdening draught, Indra! libation’s 
Lord! is this. 
4 Him for your sake I glorify as Lord of Strength who wrong- 
eth none, 
The Hero. Indra, conquering all Most Bounteous, God of all 
the tribes. 


5 "Those Goddesses, both Heaven and Earth, revere the power 
&nd might of him, 
Him whom our songs increase in strength, the Lord of bounty 
swift to come. 


6 To seat your Indra, I will spread abroad with power this song 
of praise. 

The saving succours that abide in him, like songs, extend 
and grow. 


bo 


2 From the points: from the sharp ends of the branchlets of the plant. 
See Hillebrandt, V. Mythologie, p. 232. Jn the midst and end: according 
to Såyana, at noon and at the evening libation. 


4 Gainest the might of Maghavan; Indra acquires his power from libations 
of Soma juice. 


* 
ED 


6 To seat your Indra; as Indra's seat is on the darhis or sacred grass that 
is spread on the floor of the chamber of sacrifice, so the hymn also, as his 
spiritual seat, is supposed to have the,power of inducing him to come, 
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7 A recent Friend, he found the skilful priest: he drank, aud 
showed forth treasure from the Gods. 
He eonquered, borne by strong all-shaking mares, and was 
with far-spread power his friends' Protector. | 
8 In course of Law the sapient juice was quaffed: the Deities 
to glory turned their mind. 
Winning through hymns a lofty title, he, the Lovely, made 
his beauteous form apparent. 
9 Bestow on us the most illustrious strength: ward off men's 
manifold malignities. 
Give with thy might abundant vital force, and aid us gra- 
ciously in gaining riches. 
10 We turn to thee as Giver, liberal Indra. Lord of the Bay 
Steeds, be not thou ungracious. 
No friend among mankind have we to look to: why have men 
called thee him who spurs the niggard ? 
11 Give us not up, Strong Hero! to the hungry: unharmed be 
we whom thou, so rich, befriendest. 
Full many a boon hast thou for men: demolish those who 
present no gifts nor pour oblations. 
12 As Indra thundering impels the rain-clouds, so doth he send 
us store of kine and horses. 
Thou art of old the Cherisher of singers: let not the rich who 
bring no gifts deceive thee. 
13 Adhvaryu, hero, bring to mighty Indra—for he is King there- 
of—the pressed-out juices ; 
To him exalted by the hymns and praises, ancient and modern, 
of the singing Rishis. 
14 In the wild joy of this hath Indra, knowing full many a form, 
struck down resistless Vritras. 


— 


7 He found the skilful priest; Indra appreciates him who is skilled (in 
holy rites).'— Wilson. The word yashidram, sacrificer, is supplied by S&yana. 

Borne by 3 c 7 T 28 this is Sáyana's first explanation of 
atawlübhir - M. ^. .plurals in the instrumental case, vadavd- 
bhih, ‘with mares, being understood. ‘Brought by his robust agitators (of 
the earth, his steeds).'— Wilson. Or, Sáyana says, although the words are 
feminine, the Maruts may be intended. Other conjectural explanations have 
been attempted, but they are not convincing. 

10 Who spurs the niggard: urges even the niggardly to be liberal S 
Pischel, Vedisohe Studien, I. p. 124. i: 

12 The Cherisher of singers: or, ‘he whom the singers nourish,’ that is, 
‘strengthen by their hymns. 

14 Knowing full many a form: detecting and not deceived by the various 
forms assumed by the demon Vritra and his crew, 
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Proclaim aloud to him the savoury Soma so that the Hero, 
strong of jaw, may drink it. 
15 May Indra drink this Soma poured to please him, and cheered 
therewith slay Vritra with his thunder. 
Come to our sacrifice even from a distance, good lover of our 
songs, the bard's Supporter. 
16 The cup whence Indra drinks the draught is present: the 
Amrit dear to Indra hath been drunken, 
Thatit may cheer the God to gracious favour, and keep far 
from us hatred and affliction. 
17 Therewith enraptured, Hero, slay our foemen, the unfriendly, 
Maghavan ! be they kin or strangers, 
Those who still aim their hostile darts to smite us, turn them 
to flight, O Indra, crush and kill them. 
18 O Indra Maghavan, in these our battles win easy paths for 
us and ample freedom. 
That we may gain waters and seed and offspring, set thou our 
princes on thy side, O Indra. 
19 Let thy Bay Stallions, harnessed, bring thee hither, Steeds 
with strong chariot and strong reins to hold them, 
Strong Horses, speeding hither, bearing thunder, well-harness- 
ed, for the strong exciting potion. 
20 Beside the vat, Stroug God ! stand thy strong Horses, shining 
with holy oil, like waves exulting. 
Indra, they bring to thee, the Strong and Mighty, Soma of 
juices shed by mighty press-stones. 
21 Thou art the Bull of earth, the Bull of heaven, Bull of the 
rivers, Bull of standing waters. 
For thee, the Strong, O Bull, hath Indu swollen, juice pleasant, 
sweet to drink, for thine election. 
22 This God, with might, when first he had his being, with Indra 
for ally, held fast the Pani. 
This Indu stole away the warlike weapons, and foiled the arts 
of his malignant father. 


15 The bard's Supporter: or, ‘whom singers nourish,’ as in stanza 12. 

19 In this and the two following. stanzas we have the repetition, so dear to 
‘some of the Vedio poets, of vr ‘sha in composition, vríshun and vrishabhd, so 
nn applied in the hymnus to living beings and things preéminent for 
strengt 

22 This God: Indu or Soma, the Moon. Of his malignant Father. Tvashtar 
appears to be meant. Sá&yana's paraphrase is non-natural: of the malignant 
secreter of (the stolen) wealth, (the cattle). Wilson. Sá&yana makes pituh, 
as derived from pd, to pr otect, = pala yituh, the safe keeper,’ and scdsyu= Lat. 
sui, ‘of his property,’ This safe keeper, secreter, and robber would be the 
demon Vala. 
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23 The Dawns he wedded to a glorious Consort, and set within 
the Sun the light that lights him. : 
He found in heaven, in the third lucid regions, the threefold 
Amrit in its close concealment. 


24 He stayed and held the heaven and earth asunder: the chariot 
with the sevenfold reins he harnessed. 

This Soma set with power within the milch-kine a spring 
whose ripe contents ten fingers empty. 


HYMN XLV. Indra. 
TAT Indra is our youthful Friend, who with his trusty 
guidance led | 
Turvasa, Yadu from afar. 
2 Even to the dull and uninspired Indra gives vital power, and wins 
Even with slow steed the offered prize. 
3 Great are his ways of guiding us, and manifold are his eulogies: 
His kind protections never fail. 
4 Friends, sing your psalm and offer praise to him to whom the 
prayer is brought: 
For our great Providence is he. , 
5 Thou, Slaughterer of Vritra, art Guardian and Friend of one 
and two, 
Yea, of a man like one of us. 
6 Beyond men's hate thou leadest us, and givest cause to sing 
thy praise: 
Good Hero art thou called by men. 
7 I call with hymns, as ‘twere à cow to milk, the Friend who 
merits praise, 
The Brahman who accepts the prayer. 


23 Glorious Consort; the Sun. Jn the third lucid regions : perhaps, as Pro- 
fessor Ludwig suggests, in the spheres of the Sun, the Moon, and the stars. 
‘ According to the scholiast, this may merely mean that the Soma becomes 
asit were ambrosia when received or concealed in the vessels at the three 
diurnal ceremonies, which ambrosia is properly deposited with the gods abid- 
ing in the third bright sphere, or in heaven. Wilson. 


24 The chariot: of the Sun, drawn by seven horses. Whose ripe contents 
ten fingers empty: this appears to be the meaning of the pakvám dágayan- 
tram útsam of the text, literally, ‘the ripe spring with ten engines,’ ‘The 
mature deeply-organized secretion.’— Wilson. 

1 Turvaga, Yadu; the names of these two eponymi of Aryan tribes are 
frequently associated. See Index. An expedition against Divodása appears 
to be referred to. 


2 Even to the dull and uninspired ; he favours whom he will, and the race 
is not always to the swift. 


7 As ‘twere a cow to milk like the cow that is brought to give the milk 


that is to be mingled with the Soma libation. Zhe Brahman: Indra regarded 
as a Priest. 


HYMN Ab.] THE RIGYEDA. 605 


8 


10 


11 


13 
14 
15 
16 
17 
18 
19 


20 


Him in whose hands they say are stored all treasures from the 
days of old, 

The Hero, conquering in the fight. 

Lord of Strength, Caster of the Stone, destroy the firm forts 
built by men, 

And foil their arts, unbending God! 

Thee, thee as such, O Lord of Power, O Indra, Soma-drinker, 
true, 

We, fain for glory, have invoked. 


Such as thou wast of old, and art now to be called on when 
the prize 
Lies ready, listen to our call. 


With hymns and coursers we wil gain, Indra, through thee, 
both steeds and spoil 

Most glorious, and the proffered prize. 

Thou, Indra, Lover of the Song, whom men must stir to help, 
hast been 

Great in the contest for the prize. 

Slayer of foes, whatever aid of thine imparts the swiftest 
course, 

With that impel our car to speed. 


As skilfullest of those who drive the chariot, with our art 


and aim, 

O Conqueror, win the proffered prize. 

Praise him who, Matchless and Alone, was born the Lord of 
living men, 

Most active, with heroic soul. 

Thou who hast been the singers’ Friend, a Friend auspicious 
with thine aid, 

As such, O Indra, favour us, 

Grasp in thine arms the thunderbolt, O Thunder-armed, ta 
slay the fiends: l 

Mayst thou subdue the foemen's host, 

I call the ancient Friend, allied with wealth, who speeds the 
lowly man, 

Him to whom chiefly prayer is brought. 

For he alone is Lord of all the treasures of the earth: he speeds 

Hither, chief Lover of the Song, 


11 When the prize lies ready : to be given to the victor in the chariot race, 
the chief object of the hymn being to secure victory in the approaching 
contest through the favour of the God. 
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21 So with thy yoked teams satisfy our wish with power and 
wealth in steeds 
And cattle, boldly, Lord of kine | 
22 Sing this, what time the juice is pressed, to him your Hero, 
Much-invoked, 
To please him as a mighty Steer. 
23 He, Excellent, withholdeth not his gift of power and wealth 
in kine, 
When he hath listened to our songs. 
24 May he with might unclose for us the cow’s stall, whosesoe’er 
it. be, 
To which the Dasyu-slayer goes. 
25 O Indra Satakratu, these our songs have called aloud to thee, 
Like mother cows to meet their calves. 
26 Hard is thy love to win: thou art a Steer to him who longs 
for steers : 
Be to one craying steeds a Steed. 
27 Delight thee with the juice we pour for thine own great 
: + p munificence : 
Yield not thy singer to reproach. 
28 These songs with every draught we pour come, Lover of the 
Song, to thee, 
As milch-kine hasten to their young: 
29 To thee most oft invoked, amid the many singers’ rivalry 
Who beg with all their might for wealth, 


30 Nearest and most attractive may our laud, O Indra, come 
to thee, 
Urge thou us on to ample wealth. 


31 Bribu hath set himself above the Panis, o'er their highest head, 
Like the wide bush on Gangá's bank. 


24 Whosesoe’er it be : the meaning of bwuvítsasya here is somewhat uncertain. 
Sáyana explains it as, of Kuvitsa, a certain person who does much harm. 
The meaning appears to be, may Indra open for us the cow-stall and give us 
the cattle of any Dasyu whom he, that is, we under his guidance, may attack. 

26 Thou art a Steer: gavim pradátd, ‘a giver of cattle.— Säyana. A Steed ; 
asvapradah, a giver of horges.—Sayana. 

27 This stanza is repeated, word for word, from III. 41. 6. 

31 Bribu: according to Séyana, the carpenter or artificer of the Panis. 


The Panis here are, in accordance with the original meaning of the words, 
merchants or traders, and the merchant Bribu is eulogized for his piety and. 
liberality, qualities which were not the usual characteristics of the class to 
which he belonged. A legend, referred to by SAyana, and recorded in the 
Manava dharma-sdstra or Laws of Manu, 10, 107, relates that Bharadvaja, when 
distressed by hunger in a lonely forest, accepted many cows from the 
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92 He whose good bounty, thousandfold, swift as the rushing of 
the wind, 
Suddenly offers as a gift. 
33 So all our singers ever praise the pious Bribu’s noble deed, 
Chief, best to give his thousands, best to give a thousand 
liberal gifts. 


HYMN XLYI. Indra, 


THAT we may win us wealth and power we poets, verily, call 
on thee: 

In war men call on thee, Indra, the hero’s Lord, in the stecd's 
race-course call on thee. 


2 As such, O Wonderful, whose hand holds thunder, praised as 
mighty, Caster of the Stone! * 
Pour on us boldly, Indra, kine and chariot-steeds, ever to be 
the conqueror’s strength. 
9 We call upon that Indra, who, most active, ever slays the foe: 
Lord of the brave, Most Manly, with a thousaud powers, help 
thou and prosper us in fight. 
4 Richíshama, thou forcest men as with a bull, with anger, in 
the furious fray. 
Be thou our Helper in the mighty battle fought for sunlight, 
water, and for life. 


5 O Indra, bring us name and fame, enriching, mightiest, x 
excellent, 
Wherewith, O Wondrous God, fair-visored, thunder-armed, 
thou hast filled full this earth and heaven. 


carpenter Bribu ; the moral being that men of inferior caste and low condition 
may distinguish themselves by their liberality. See Wilson's Note, Vol. III. 
p. 466. Thewide bush: the belt of underwood, Others would read urukakshah 
as one word instead of urih kakshuh, and explain it as the name of a man, 
son of a woman called Ganga. 

33 Chief: sari, as institutor of the sacrifice. See, on stanzas 31 —33, Prof. 
Weber's Episches im vedischen Ritual (Sitzungsberichte der K. P. Akademie 
der Wissenschaften, X XXVIII. pp. 28 sq.), and M. Müller, Chips from a Ger- 
man Workshop, IV. 188 (new edition). 


* —— 


3 With a thousand powers : sáhasramushka, literally, mille testiculos habens, 
The reading of the Sámaveda, séhasramanyo, full of boundless ardour, is, as 
Professor Ludwig remarks, much more xsthetic. 

4 Richishama : or, worthy of praise! But the exact meaning of the epithet 
is somewhat uncertain. 


5 Fair-visored or, fair of cheek. 
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6 We call on thee, O King, Mighty amid the Gods, Ruler of 
men, to succour us. * 
All that is weak in us, Excellent God, make firm: make our 
foes easy to subdue. . 
7 All strength and valour that is found, Indra, in tribes of Na- 
hushas, and all the splendid fame that the Five Tribes enjoy, 
Bring, yea, all manly powers at once. 
8 Or, Maghavan, what vigorous strength in Trikshi lay, in Dru- 
hyus or in Püru's folk, 
Fully bestow on us, that, in the conquering fray, we may 
subdue our foes in fight. 
9 O Indra, grant a happy home, a triple refuge triply strong. 
Bestow a dwelling-place on the rich lords and me, and keep 
thy dart afar from these. 
10 They who with minds intent on spoil subdue the foe, boldly 
attack and smite him down,— 
From these, O Indra Maghavan who lovest song, be closest 
guardian of our lives. | 
11 And now, O Indra, strengthen us: come near and aid us in 
> the fight, 
What time the feathered shafts are flying in the air, the 
arrows with their sharpened points. 


12 Give us, where heroes strain their bodies in the fight, the 


shelter that our fathers loved. 
To us and to our sons give refuge: keep afar all unobserved 
hostility, 
13 When, Indra, in the mighty fray thou urgest chargers to their 
speed, 
On the uneven road and on a toilsome path, like falcons, eager 
for renown, 
14 Speeding like rivers rushing down a steep descent, responsive 
| to the urging call, 
That come like birds attracted to the bait, held in by reins in 
both the driver's hands. 


7 Nahushas: people, apparently distinct from the five Aryan tribes par 
excellence, and dwellers on or near the Indus, According to Sáyapa, human 
beings in general are meant, and Professor Roth explains the word as men 
generally, but with the special sense of stranger, or neighbour, See Muir, 
O. S. Tents, I. 179, 180, 

8 Triksht: a king so named, says Sdyana. In another place (VIII. 22. 7) 
he has the patronymic Träsadasyava, son, . e. peer of, Trasadasyu. In Druhyus 
, or in Párws folk ; literally, ‘in Druhyu or in Piru,’ the names of the eponymi 
_ of these tribes being used for the tribes themselves. 

12 To us and to our sons give refuge: the Commentator takes achittam 
‘unobserved,’ with chardih, and explains the words as ‘armour unknown by 
the enemies.’ i aai 
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„ HYMN XLVII. Indra, Etc. 

Yea, this is good to taste and full of sweetness, verily it is 

strong and rich in flavour. : 

No one may conquer Indra in the battle when he hath drunken 
of the draught we offer. 


2 This sweet juice here had mightiest power to gladden: it bolden- 
ed Indra when he slaughtered Vritra, 
When he defeated Sambara’s many onslaughts, and battered 
down his nine-and-ninety ramparts. 


3 This stirreth up my voice when I have drunk it: this hath 
aroused from sleep my yearning spirit. 
This Sage hath measured out the six expanses from which no 
single creature is excluded. á 


4 This, even this, is he who hath created the breadth of earth, 

the lefty height of heaven. 

He formed the nectar in three headlong rivers. Soma supports 
the wide mid-air above us. 


5 He found the wavy sea of brilliant colours in forefront of the 
Dawns who dwell in brightness. 
This Mighty One, the Steer begirt by Maruts, hath propped 
the heavens up with à mighty pillar. 


6 Drink Soma boldly from the beaker, Indra, in war for trea- | 

„sures, Hero, Vritra-slayer ! . 

Fill thyself full at the mid-day libation, and give us wealth, 
thou Treasury of riches. 


7 Look out for us, O Indra, as our Leader, and guide ns on to 
gain yet goodlier treasure. 
Excellent Guardian, bear us well through peril, and lead us on 
to wealth with careful guidance. 


8 Lead us to ample room, O thou who knowest, to happiness, 

security, and sunlight. ' 

High, Inára, are the arms of thee the Mighty : may we betake 
us to their lofty shelter. 


9 Set us on widest chariot-seat, O Indra, with two steeds best 
to draw, O Lord of Hundreds! 


J d dd 
3 This Sage hath measured out the creative acts of Indra are ascribed to 
Soma which inspirits him to perform them. The sig expanses, are the two 
worlds, heaven and earth, and the three subdivisions of each ; or, according 
to the Commentator, heaven, carth, day, night, water, and plants. 
4 In three headlong rivers : perhaps the three unknown rivers Anjati, Kulisi, 
and Virapatnt, of I. 104. 4, which Benfey considers to be personifications of the 
clouds ; but the meaning of the half-lineis uncertain. ‘This Soma has de- 
posited the ambrosia in its three principal (receptacles).'— Wilson, Soma in 
stanzas 4 and 5 is probably the Moon-God. 2 
39 
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Bring us the best among all sorts of viands: let not the foe's 
wealth, Maghavan, subdue us. 
10 Be gracious, Indra, let my days be lengthened: sharpen my 


thought as "twere a blade of iron. 
Approve whatever words I speak, dependent on thee, and grant 


me thy divine protection. 
11 Indra the Rescuer, Indra the Helper, Hero who listens at each 


invocation, 
Sakra I call, Indra invoked of many. May Indra Maghavan 


prosper and bless us. 
12 May helpful Indra as our good Protector, Lord of all treasures, 


favour us with succour, 
Baffle our foes, and give^us rest and safety, and may we be 


the lords of hero vigour. 
13 May we enjoy the grace of him the Holy, yea, may we dwell 


in his auspicious favour. 
May helpful Indra as our good Preserver drive from us, even 


from afar, our foemen. 
14 Like rivers rushing down a slope, O Indra, to thee haste songs 


and prayers and linkéd verses. 
Thou gatherest, Thunderer! like wide-spread bounty, kine, 


water, drops, and manifold libations. 


15 Who lauds him, satisfies him, pays him worship? Wen the 


rich noble still hath found him mighty. 
With power, as when one moves his feet alternate, he makes 


the last precede, the foremost follow. 
16 Famed is the Hero as each strong man’s tamer, ever e 


one and then another. 
King of both worlds, hating the high and haughty, Indra pro- 


tects the men who are his people. 
17 He loves no more the men he loved aforetime: he turns and 


moves away allied with others. 
Rejecting those who disregard his worship, Indra victorious 


lives through many autumns. 


— 


- 


9 Let not the foes wealth, Mayhavan, subdue us: it seems necessary to 
follow Professor Ludwig in taking Aa in the pluralas the subject of the 
singular verb ££. Other examples of such an irregularity are found in 
the Veda. 

13 This stanza is apparently the conclusion of the original hymn ; a new 
hymn or fragment of a hymn begins with the following stanza. — Ludwig. 

15 With power: he rules the fortunes of men according to his pleasure, 
setting up one and putting down another, making the first last aud the last first, 


$, 
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18 In every figure he hath been the model: this is his only form 
for us to look on. 
Indra moves multiform by his illusions; for his Bay Steeds 
are yoked, ten times a hundred. 
19 Here Tvashtar, yoking to the car the Bay Steeds, hath extended 
SWAy. 
Who will for ever stand upon the foeman's side, even when 
our princes sit at ease? 
20 Gods, we have reached a country void of pasture: the land, 
though spacious, was too small to hold us. 
Brihaspati, provide in war for cattle; find a path, Indra, for 
this faithful singer. 
2] Day after day far from their seat,he drove them, alike, from 
place to place, those darksume creatures. i 
The Hero slew the meanly-huckstering Dásas, Varchin and 
Sambara, where the waters gather. 


22 Out of thy bounty, Indra, hath Prastoka bestowed ten coffers 
and ten mettled horses. 
We have received in turn from Divodása Sambara's wealth, the 
gift of Atithigva. 
29 Ten horses and ten treasure-chests, ten garments asan added gift, 
These and ten lumps of gold’ have I received from Divodisa’s 
hand. 
24 Ten cars with extra steed to each, for the Atharvans hundred 
cows, 
Hath Asvatha to Payu given. 


18 Indra presents himself as dgni, Vishnu, or Rudra, or any other deity 

who is the actual object of worship, and is really the deity to be adored: he 
is identifiable with each.’ — Wilson. 
Len times a hundred : His chariots and horses are multiplied according to 
the forms in which he manifests himself: agreeably to the Vuédántik inter- 
pretation of the stanza, Judd is here identified with Parameswara, the supreme 
first cause, identical with creation.’— Wilson. 

19 Tvashtar: supposed by the Commentator to be identified with Indra; 
but this is unnecessary. The sway may be merely the authority which 
Tvashtar exercises in yoking the chaviot-steeds for Indra. 

Who will for ever stand upon the foemun’s side? : that is, Indra will not al- 
ways favour our enemies, even when, as is now the case, our nobles are not 
engaged in war.— Ludwig. 

21 Indra is represented as having put to flight the dark aborigines and slain 
the niggardly demons or savages Varchin and Sambara. See IV, 30. 14, 15. 

22 Prastoha, Divoddsa, and Atithigua are names of one and the same prince, 
who is called also Asvatha, and Sárnjaya or son of Srinjaya. 

24 For the Atharvans: for the Rishis of the family of Atharvan, says 
B&yana. Péyw: the brother of Garga the Rishi of the hymn, 

This stanza consists of two Pádas only instead of four. 
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25 Thus 6rinjaya’s son honoured the Bharadvajas, recipients of 
| all noble gifts and bounty. 
26 Lord of the wood, be firm and strong in body: be, bearing us, 
a brave victorious hero. po ANT. 
Show forth thy stréngth, compact with straps of leather, and 
let thy rider win all spoils of battle. 
27 Its mighty strength was borrowed from the heaven and earth : 
its conquering force was brought from sovrans of the wood. 
Honour with holy gifts the Car like Indra’s bolt, the Car bound 
round with straps, thé vigour of the floods. 


98 Thou Bolt of Indra, Vanguard of the Maruts, close knit to 
Varuna and Child of Mitra, — 
As such, accepting gifts which here we offer, receive, O Godlike 
Chariot, these oblations. 
29 Send forth thy voice aloud through earth and heaven, and let 
the world in all its breadth regard thee; 
O Drum, accordant with the Gods and Indra, drive thou afar, 
,, gen, very far, our foemen. 
30 Thunder out strength and fill us full of vigour: yea, thunder 
forth and drive away all dangers. 
Drive hence, O War-drum, drive away misfortune: thou art 
the Fist of Indra: show thy firmness. 


31 Drive hither those, and these again bring hither: the War- 
drum speaks aloud as battle’s signal. 
Our heroes, winged with horses, come together. Let our car- 
warriors, Indra, be triumphant. 


HYMN XLVIIT. Agni and Others. 


SING to your Agni with each song, at every sacrifice, for 
strength. 

Come, let us praise the Wise and Everlasting God, even as a 
well-belovéd Friend, 


2 


26 Lord of the wood ; forest tree, that is the timber of which the car is 
made. This car is the deified object of this and the two following stanzas. 


29 O Drum: the dundubAi addressed and glorified in these concluding: 
verses was a sort of loud kettle-drum, like that still used. 


91 Drive to us the cows of the enemy and send our own cows home in safe- 
iy. Gith, cows, is understood with amk, those, and imd, these. 


epee 


` 1 Come, let us sing: it seems necessary to take the singu ith t 
plural pronoun, y ake the singular verb with the 


dd 


! 


: 
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2 The Son of Strength; for is he not our gracious Lord ? Let 
us serve him who bears our gifts. 
In battle may he be our help and strengthener, yea, be the 
saviour of our lives. 
3 Agni, thou beamest forth with light, great Hero, never 
changed by time. 
Shining, pure Agni! with a light that never fades, beam with 
thy fair beams brilliantly. 


4 Thou worshippest great Gods: bring them without delay by 
wisdom and thy wondrous power. 
O Agni, make them turn hither to succour us. Give strength, 
and win it for thyself. 


5 He whom floods, stones, and trees support, the offspring of 
eternal Law ; 
He who when rubbed with force is brought tolife by men upon 
the lofty height of earth ; 
6 He who hath filled both worlds full with his brilliant shine, 
i who hastens with his smoke to heaven ; 
He made himself apparent through the gloom by night, the 
Red Bull in the darksome nights, the Red Bull in the dark- 
some nights, 


7 O Agni, with thy lofty beams, with thy pure brilliancy, ` 


O God, 

Kindled, Most Youthful One! by Bharadvaja’s hand, shine on 
us, O pure God, with wealth, shine, Purifier! splendidly. 

8 Thou art the Lord of house and home of all the tribes, O 

Agni, of all tribes of men. 

Guard with a hundred forts thy kindler from distress, through 
hundred winters, Youngest God!and those who make thy 
singers rich. 


9 Wonderful, with thy favouring help, send us thy bounties, 
l gracious Lord. 
Thou art the Charioteer, Agni, of earthly wealth: find rest 
and safety for our seed. 


10 With guards unfailing never negligent speed thou our child- 
ren and our progeny. 
Keep far from us, O Agni, all celestial wrath and wickedness 
of godless men. 


2 Who bears our gifts : conveys our sacrificial offerings to the Gods, 

5 Floods, stones, and trees : the waters that are mixed with the Soma juice, 
the press- -stones which crush the plant, and the wood which produces the ae 
by attrition or feeds it as fuel. The lofty height of earth : the altar, 
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Thou, Sage, with bright path, Lord of harnessed horses, impe- 
tuous, promptly honourest the prudent. 
5 That chariot of the Agvins, fair to look on, pleaseth me well, 
yoked with a thought, refulgent, 
Wherewith; Násatyas, Chiefs, ye seek our dwelling, to give 
new strength to us and to our children. 5 
6 Bulls of the Earth, O Vata and Parjanya, stir up for us the 
regions of the water. | 
Hearers of truth, ye, Sages, World-Supporters, increase his 
living wealth whose songs delight you. 
7 So may Sarasvati, the Hero’s Consort, brisk with rare life, the 
lightning's Child, inspire us, 
And, with the Dames accordant, give the singer a refuge unas- 
sailable and flawless. ^ 
8 I praise with eloquuence him who guards all pathways. He, 
when his love impelled him, went to Arka. : 
May he vouchsafe us gear with gold to grace it: may Püshan 
make each prayer of ours effective. 
9 May Herald Agni, fulgent, bring for worship Tvashtar adored, 
in homes and swift to listen, 
Glorious, first to share, the life-bestower, the ever active God, 
fair-armed, fair-handed. 
10 Rudra by day, Rudra at night we honour with these our songs, 
the Universe’s Father. 
Him great and lofty, blissful, undecaying let us call specially 
as the Sage impels us. 


—— 


UR ausente 


6 Bulls of the Earth: or of Prithivi as identified with Prisni, Væta is 
another name of Viyu, the Wind-God; and Purjanya is the Rain-cloud 
personified. earers of truth: the Maruts are thus addressed, as making true 
or realizing the prayers of men to which they listen. I follow Sáyana's inter- 
pretation of the second half of the stanza. 

7 Tie Hero's Consort: virip uni: according to Sayana, she whose husband 
is the hero Prajapati, or, the protectress of heroes. The River-God Sarasvan 
or Sarasvat is more usually considered to be the consort of Sarasvati, who 
originally a River-Goddess, appears in this place in her later and present-day 
character of the Goddess of learning and eloquence. See note, borrowed. 
from Muir, on I. 3 10. Zhe Dames: Gnas, or Consorts of the Gods. 


8 Him who guards all pathways : Püshan, the special protector of travellers 
and guardian of roadsand paths. See I. 42. Arka: the Sun, to whom Püshan 
appears to have gone both as an envoy on behalf of the other Gods when SfiryA 
was to be given in marriage, and asa suitor on his own account. Süryá, ib may 
be remembered, chose the Asvins to be her hushands. See I. 116. 17. I follow 
Professor Pischel (Vedische Studien, I. pp. 1—52) in his interpretation of thia 
dificult stanza. 


10 Zhe Sage: the wise, that is, wisdom-giving, Soma. 
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11 Ye who are youthful, wise, and meet for worship, come, 
Maruts, to the longing of the singer. 
Coming, as erst to Angiras, O Heroes, ye animate and quicken 
e’en the desert. 


12 Even as the herdsman driveth home his cattle, I urge my 
songs to him the strong swift Hero. 
May he, the glorious, lay upon his body the singer’s hymns, 
as stars bedeck the heaven. 


13 He who for man’s behoof in his affliction thrice measured out 
the earthly regions, Vishnu— 
When one so great as thou affordeth shelter, may we with 
wealth and with ourselves be happy. 


14 Sweet be this song of mine to Ahibudhnya, Parvata, Savitar, 
with Floods and Lightnings ; 
Sweet, with the Plants, to Gods who seek oblations. May 
liberal Bhaga speed us on to riches. 


15 Give riches borne on cars, with many heroes, contenting men, 
the guard of mighty Order. 
Give us a lasting home that we may battle with godless bands 
of men who fight against us, and meet with tribes to whom 
the Gods are gracious. 


HYMN L. Visvedevas. 


I CALL with prayers on Aditi your Goddess, on Agni, Mitra, 
Varuna for favour, 

On Aryaman who gives unasked, the gracious, on Gods who 
save, on Savitar and Bhaga. 


2 Visit, to prove us free from sin, O Sürya, Lord of great might, 
the bright Gods sprung from Daksha, 
Twice-born and true, observing sacred duties, Holy and full of 
light, whose tongue is Agni. 


11 As erst to Angiras : angirasvdt ; like rays (of light).’— Wilson; ‘like the 
Angirasas.'— Roth; ‘like messengers of the Gods.’—Grassmann. 

12 The strong swift Hero; Vishnu seems to be intended, and not the 
company of Maruts as Sáyana explains the passage, taking vírüya as an 
adjective = heroic or powerful. 

14 Ahibudhnya: the Dragon of the Deep, or ‘leviathan of the Sea of 
Heaven,’ the distant, invisible and deified being who presides over the 
firmament. 

15 The guard of mighty Order : the wealth that enables men to institute 
the law-ordained sacrifices. Zo whom the Gods are gracious: ‘to whom the 
Gods come to accept libations.’ I follow Sáyana in thus distinguishing &devth 
from ddevth, godless. 


2 Visit, to prove us free from sin: visit and invite the Gods to come and 
bear witness to our innocence before the all-seeing Sun. The word andgdstvé 
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3 And, O ye Heaven and Earth, a wide dominion, O ye most 


plissful Worlds, our lofty shelter, l 
Give ample room and freedom for our dwelling, a home, ye 


Hemispheres, which none may rival. 
4 This day invited may the Sons of Rudra, resistless, excellent, 


stoop down to meet us ; M 
For, when beset with slight or sore afiliction, we ever eall upon 


the Gods, the Maruts ; 
5 To whom the Goddess Rodast clings closely, whom Püshan 


follows bringing ample bounty. 
What time ye hear our call and come, O Maruts, upon your 


separate path all creatures tremble. 
6 With a new hymn extol, thou who singest, the Lover of the 


Song, the Hero Indra. 
May he, exalted, hear our invocation, and grant us mighty 


wealth and strength when lauded. 
7 Give full protection, Friends of man, ye Waters, in peace and 
trouble, to our sons and grundsons. 
For ye aré our most motherly physicians, parents of all that 
standeth, all that moveth. 
8 May Savitar come hither and approach us, the God who rescues, 


Holy, golden-handed, 
The God who, bounteous as the face of Morning, discloses 


precious gifts for him who worships. 
9 Ani thou, O Son of Strength, do thou turn hither the Gods 
to-day to this our holy service. 
May I for evermore enjoy thy bounty, and, Agni, by thy 
grace be rich in heroes. 
10 Come also to my call, O ye Nasatyas, yea, verily, through my 
prayers, ye Holy Sages. 
As from great darkness ye delivered Atri, protect us, Chiefs, 
from danger in the conflict, 


in the locative case (in sinlessness) is used with aive z:. Sprung. 
from Duksha; Daksha is a creative Power assoCh.ca v7 B Vibirnd therefore 


sometimes identified with Prajipati. Sáyana explains dákshapitrin in his 
commentary on VII. 66. 2, as ‘ preservers or lords of strength, and the com- 
pound may mean Lords of vigour, or fathers of strength in this passage also. 
Twice-born having two births or manifestations, dwelling in heaven and ap- 
1 8 also on earth. Whose tongue is Agni: who consume oblations by means 
of fire, 


3 Ye Hemispheres; dhishane ; literally, ‘two bowls, a frequently-occurring 
expression for heaven and earth. 


5 Rodast; the Consort of Rudra, 
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11 O Gods, bestow, upon us riches, splendid with strength and 
heroes, bringing food in plenty. 
Be gracious, helpful Gods of earth, of heaven, born of the Cow, 
and dwellers in the waters. 


12 May Rudra and Sarasvati, accordant, Vishnu and Vayu, pour 
down gifts and bless us ; 
Ribhukshan, Vaja, and divine Vidhatar, Parjanya, Vata make 
our food abundaut. 
13 May this God Savitar, the Lord, the Offspring of Waters, pour- 
ing down his dew be gracious, 
And, with the Gods ani Dames accordant, Tvashtar; Dyaus 
with the Gods and Prithivi with oceans. 
14 May Aja-Ekapád and Ahibudhnya, and Earth and Ocean hear 
our invocation ; E 
All Gods who strengthen Law, invoked and lauded, and holy 
texts uttered by sages, help us. 
15 So with my thoughts and hymns of praise the children of 
Bharadvaja sing aloud to please you. 
The Dames invoked, aud the resistless Vasus, and all ye Holy 
Ones have been exalted. 
: HYMN UL Visvedevas. 
THAT mighty eye of Varuna and Mitra, infallible and dear, is 
moving upward. 
The pure and lovely face of holy Order hath shone like gold of 
heaven in its arising. 


11 Born of the Cow: the Maruts, sons of the Cow Prisni, according to S&yana. 
The Gods of heaven are said to be the Adityaa, those of earth the Vasus, and 
those of water, that is, the firmament, the Rudras. Roth explains gd/dtdh as 
‘born of the starry heaven.“ 

12 This and the four following stanzas form a new hymn, or are a recapitu- 
lation, with additions, of the preceding verses, Aud divine Vidhdtar : or 
‘the divine Disposer.’ 

14 Aja-Ekapád: according to Roth, probably a genius of the storm, ‘the 
stormer of one foot’ See II. 31. 6. But ad may signify ‘unborn’ rather than 
‘driver,’ and the Sun may be intended, in accordance with the explanation of 
the Commentators. Aja-Ekapéd is called in X. 65. 13. the bearer of heaven, 
‘and the ascription of one foot to the Sun might be due to his appearance 
alone in the sky as opposed to the Dawns and the Asvins.“ See Wallis, 
Cosmology of the Rigveda, p. 54. M. Bergaigne says: ‘Aja-Ekapad, then is 
the ‘unborn who has only one foot,’ that is to say, ‘who dwells in the single 
isolated world, the place of mystery,’ in apposition to the god who manifests 
himself in divers worlds, ta Agni or Soma in their various visible forms.“ See 
La Religion Védique, III. pp. 20—25. i 

15 Sáyana interprets the first line somewhat differently: Thus do my sons 
the Bharadvaijas worship the Gods with sacred rites and hymns,’ 


1 Lye of Varuna and Mitra; the Sun. 


4 
ben 
i 
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.2 The Sage who knows these Gods’ three ranks and orders, and 
all their generations near and distant, 
Beholding good and evil acts of mortals, Sara marks well the 
doings of the pious. 
8 [praise you Guards of mighty Law eternal, Aditi, Mitra, Varuna, 
the noble, ; -* 1 
Aryaman, Bhaga, all whose thoughts are faithful: hither J call 
the Brigbt who share in common. 
4 Lords of the brave, infallible, foe-destroyers, great Kings, be- 
stowers of fair homes to dwell in, A 
Young, Heroes, ruling heaven with strong dominion, Adityas, 
Aditi I seek with worship. 
5 O Heaven our Father, Earth our guileless Mother, O Brother 
Agni, and ye Vasus, bless us. 
Grant us, O Aditi and ye Adityas, all of one mind, your mani- 
. fold protection, 
6 Give us not up to any evil creature, as spoil to wolf or she- 
wolf, O ye Holy. 
For ye are they who guide aright our bodies, ye are the rulers 
of our speech and vigour. 
7 Let us not suffer for the sin of others, nor do the deed which 
ye, O Vasus, punish. 
Ye, Universal Gods ! axe all-controllers : may he do harm unto 
himself who hates me. 
8 Mighty is homage: I adopt and use it. Homage hath held 
in place the earth and heaven. 
Homage to Gods! Homage commands and rules them. I 
banish even committed sin by homage. 
9 You Furtherers of Law, pure in your spirit, infallible, dwel- 
lers in the home of Order, 
To you all Heroes mighty and far-seeing I bow me down, O 
Holy Ones, with homage. 


10 For these are they who shine with noblest splendour ; through 
all our troubles these conduct us safely— 


—— ea pce 

2 Three ranks and orders: according to S&yaüa, the three cognizable worlds 
or stations of the Gods, the earth of the Vasus, the firmament of the Rudras, 
and heaven of the Adityas. Sara: Sürya; the Sun. 

3 Who share in common: sadhanyàh ; according to Sdyana, dhanasahit4n, 
‘accompanied by wealth,’ 

` 7 Let us not suffer for the sin of others: so, VII. 86. 5. Loose us from sins 
committed by our fathers.’ Compare also Taittirtya-Bráhmana, III. 7. 12. 3. 
cited by Muir, O. S. T., V. 66. ‘May Agni free me from the sin which my 
mother or my father committed when I was a babe unborn.’ i 
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Varuna, Mitra, Agni, mighty Rulers, true-minded, faithful to 
the hymn's controllers. 
11 May they, Earth, Aditi, Indra, Bhaga, Püshan increase our laud, 
increase the Fivefold people. 
Giving good help, good refuge, goodly guidance, be they our 
good deliverers, good protectors. 


12 Cóme now, O Gods, to your celestial station: the Bhara- 
dvajas’ priest entreats your favour. 
He, sacrificing, fain for wealth, hath honoured the Gods with 
those who sit and share oblations. 


13 Agni, drive thou the wicked foe, the evil-hearted thief away, 
Far, far, Lord of the brave! and give us easy paths. 


14 Soma, these pressing-stones have*called aloud to win thee for 
our Friend. 
Destroy the greedy Pani, for a wolf is he. 
15 Ye, O most bountiful, are they who, led by Indra, seek the 
sky. 
Give us good paths for travel: guard us well at home. 
16 Now have we entered on the road that leads to bliss, without 
a foe 
The road whereon a man escapes all enemies and gathers 


wealth. 
HYMN LII. Visvedevas. 


THIS I allow not in the earth or heaven, at sacrifice or in 
these holy duties. 

May the buge mountains crush him down: degraded be 
Atiyája's sacrificing patron. 


10 The hymm's controllers : ‘those who are prominent in (their) praise. 
Wilson. : 

11 The Fivefold People: páñchæ jándh; the five Aryan tribes ; ‘the five 
orders of beings.'— Wilson. 

12 This stanza is difficult, and I do not thoroughly understand it. 

14 Puni: either one of the envious demons who steal away the light, or the 
avaricious and niggardly trafficker who offers no sacrifices to the Gods. 0 

15 Ye, O Most Bountiful all ye Gods. 

16 These four concluding stanzas, in changed metres, are a prayer for 
protection on a journey. Professor Grassmann banishes them, together with 
stanzas 11 and 12, to the Appendix as being in his opinion later additions to 
the original hymn, 


1 According to Sdyapa. Rijisvan curses a rival Rishi Atiy&ja : but the name 
Atiyajs (from ati and yaj) seems to be employed expressly to signify one who 
over-sacrifices, that is, sacrifices more than is necessary or prescribed, super- 
fluity, as well as deficiency, being a fault that causes a sacrifice to fail, See 


Ludwig, IV. 220. 
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2 Or he who holds us in contempt, O Maruts, or seeks to blame 
the prayer that we are making, 
May agonies of burning be his portion. May the sky scorch 
the man who hates devotion. 
8 Why then, O Soma, do they call thee keeper of prayer? why 
then our guardian from reproaches ? 
Why then beholdest thou how men revile us? Cast thy hot 
dart at him who hates devotion. 
4 May Mornings as they spring to life protect me, and may the 


Rivers as they swell preserve me, 
My guardians be the firmly-seated mountains: the Fathers, 


when I call on Gods, defend me! 
5 Through all our days mag we be healthy-minded, and look up- 


on the Sun when he arises. 
Grant this the Treasure-Lord of treasures, coming, observant, 


oftenest of Gods, with succour ! | 
6 Most near, most oft comes Indra with protection, and she, 
Sarasvati, who swells with rivers : 
Parjanya, bringing health with herbs, and Agni, well lauded, 
' gwift to listen, like a father. 
7 Hear this mine invocation; come hither, O Universal Gods. 
Be seated on this holy grass. E 
8 To him who comes to meet you, Gods, with offerings bathed 
in holy oil— 
Approach ye, one and all, to him. 
9 All Sons of Immortality shall listen to the songs we sing, 
And be exceeding good to us. 
10 May all the Gods who strengthen Law, with Ritus, listening 
to our call, 
Be pleased with their appropriate draught. 
il May Indra with the Marut host, Tvashtar, Mitra, Aryaman, 
Accept the laud and these our gifts. 
12 O Agni, Priest, as rules ordain, offer this sacrifice of ours, 
Remembering the Heavenly Folk. 


MM e U 

3 Soma: the Moon-God, 

5 Preasure-Lord of treasures : Agni, from whom, or through whom, all bless: 
ings come to the pious, 

9 Sons of Immortality : accordiug to the. Scholiast, sons of the immortal ’ 
(Prajápati, regarded as the progenitor of Gods and men). 
10 With Ritus: together with the Seasons personified ; or, at the prescribed 
seasons, ag Siyana explains. 
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13 Listen, All-Gods, to this mine invocation, ye who inhabit 
heaven, and air's mid-regions, 
All ye, O Holy Ones, whose tongue is Agni, seated upon this 
Sacred grass, be joyful. 
14 May the All-Gods who claim our worship hear my thought; 
may the two World-halves hear it, and the Waters’ Child. 
Let me not utter words that ye may disregard. Closely allied 
with you may wo rejoice in bliss. 
15 And those who, Mighty, with the wiles of serpents, were born 
on earth, in heaven, where waters gather— 
May they vouchsafe us life of full duration. May the Gods 
kindly give us nights and mornings. 
16 At this my call, O Agni and Parjanya, help, swift to hear, my 
thought and our laudation. 
One generates holy food, the other offspring, so grant us food 
enough with store of children. 
17 When holy grass is strewn and fire enkindled, with hymn and 
lowly homage I invite you. 
All-Gods, to day in this our great assembly rejoice, ye Holy, 
in the gifts we offer. 


HYMN LILI. Püshan. 


Lorp of the path, O Püshan, we have yoked and bound thee 
to our hymn, 
Even as & car, to win the prize. 
2 Bring us the wealth that men require, a manly master of s 
house, 
Free-handed with the liberal meed. 
3 Even him who would not give, do thou, O glowing Pishan, 
urge to give, 
And make the niggard’s soul grow soft. 


. 18 All-Gods: Vigve devdh, or Universal Gods. 
15 With the wiles of serpents: dhimdydh ; according to Sdyana, ‘ possessed 
of the wisdom or knowledge that kills.“ Cf. I. 3. 9, note. 


16 The other offspring: Parjanya, the personified Rain-cloud, produces corn 
and food offered in sacrifice, and Agni promotes the procreation of children. 


„„%7.' 


1 Lord of the path: custodian of roads and guide of travellers. To win the 
prize; or, to win us wealth or food. 

2 Master of a house: a householder who will institute sacrifices and liber-. 
ally reward the officiating priests. 


* 
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4 Clear paths that we may win the prize; scatter our enemies afar. 
Strong God, be all our thoughts fulfilled. 
5 Penetrate with an awl, O Sage, the hearts of avaricious churls, 
And make them subject to our will. 
6 Thrust with thine awl, O Püshan: seek that which the nig- 
gard's heart holds dear, 
And make him subject to our will. 
7 Tear up and rend in pieces, Sage, the hearts of avaricious churls, 
And make them subject to our will. p 
8 Thou, glowing Püshan, carriest an awl that urges men to 
rayer ; 
Therewith do thou tear up and rend to shreds the heart of 
every one, H | 
.9 Thou bearest, glowing Lord! & goad with horny point that 
l guides the cows : l 
Thence do we seek thy gift of bliss. 
10 And make this hymn of ours produce kine, horses, and a store 
of wealth 
For our delight and use as men. 


HYMN LIV. Pûshan, 


D PósHAN, bring us to the man who knows, who shall direct 
us straight, 
And say unto us, It is here. 
2 May we go forth with Püshan who shall point the houses out 
to us, 
And say to us, These same are they. 
3 Unharmed is Pishan’s chariot wheel; the box ne'er falleth to 
_ the ground, 
Nor doth the loosened felly shake. 


4 Win the prize; ov, win us wealth, or food. 

5 With an awl : ‘with a goad.’ — Wilson. 

9 With horny point : the exact meaning of gdopasd is uncertain, Others ex- 
plain it as ‘director of cattle; ‘furnished with leathern thongs ;' cow tailed 

This hymn and the five following have been translated by Dr. Muir, Origi- 
nal Sunskrit Texts, V. 176—180. Professor Peterson also gives a translation 
of Hymns LIIL—LVII. in his Hymns from the Rigvedu (Bombay Sanskrit 
Series No, XXXVI). — : 

1 This stanza, Séyana says, is to be muttered by one who seeks his lost 
property. Zhe man who knows: the wise man or wizard. 

2 These same are they: these are the houses in which the stolen property is 
concealed. — . 

3 The bos: basket, or inner part of the car. Professor Wilson, folowing 
Sáyana, translates : ‘The discus of Püshan does not destroy ; its sheath is not 
discarded, its edge harms not us. But the three things mentioned are evi- 
dently parts of Püshan's chariot, 
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Ud 
4 Püshan forgetteth not the man who serveth him with offered 
gift: 
That man is first to gather wealth. 
5 May Püshan follow near our kine; may Püshan keep our 
horses safe : 
May Püshan gather gear for us. 


6 Follow the kine of bim who pours libations out and worships 
thee ; 
And ours who sing thee songs of praise. 


7 Let none be lost, none injured, none sink in a pit and break 
a limb. 
Return with these all safe and sound. 


8 Pashan who listens to our prayers, the Strong whose wealth 
is never lost, 
The Lord of riches, we implore. 


9 Secure in thy protecting care, O Püshan, never may we fail : 
We here are they who sing thy praise. 


10 From out the distance, far and wide, may Püshan stretch his 
right hand forth, 
And drive our lost again to us. 


HYMN LV. Püshan. 


Son of Deliverance, come, bright God! Let us twain go to- 
gether : be our charioteer of sacrifice. 


2 We pray for wealth to thee most skilled of charioteers, with 
braided hair, 
Lord of great riches, and our Friend. 


3 Bright God whose steeds are goats, as art a stream of wealth, 
a treasure-heap, 
The Friend of every pious man. 


7 With these: cows. | 

8 We pray to Püshan for the safety of our €— because he is the Lord 
of wealth ; he himself loses nothing that is his, and he always listens to our 
prayers. 

1 Son of Deliverance : that is, Deliverer, one who gives men ample room 
and freedom. SAyana explains vimucho napát i in another place as ‘offspring 
of the cloud.“ See I. 42. 1. Here, he says, the meaning is, son of Prajápati, 
who at the creation sends forth from himself all creatures.“ Roth explains 
vimúch as "unyoking ' horses at the end of a journey. Püshan would then be 
‘the son of return, the God who brings travellers safely home, which is one 
of his especial functions. 

. 2 With braided hair: kapardinam ; an epithet of Rudra also.. See I. 114. 1, 

3 Whose steeds ure gouts: cf, I. 188. 4. 


40 
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4 Püshan, who driveth goats for steeds, the Strong and Mighty, 
who is called g 
His Sisters lover, will we laud. 
5 His Mother's suitor I address. May he who loves his Sister hear, 
Brother of Indra, and my Friend. 
6 May the sure-footed goats come nigh, conveying Pishan on 
his car, 
The God who visiteth mankind. 
HYMN LVI. Püshan. 


Wuoso remembers Pushan as eater of mingled curd and meal 
Need think no more upon the God. 

2 And he is best of charioteers. Indra, the hero's Lord, allied 
With him as Friend, destroys the foes. 

3 And there the best of charioteers hath guided through the 

speckled cloud ; 

The golden wheel of Sira’s car. 

4 Whate’er we speak this day to thee, Wise, Wondrous God 

^. whom many praise, 
Give thou fultilment of our thought. | 

5 Lead on this company of ours, thatlongs for kine, to win the spoil: 
Thou, Püshan, art renowned afar. 

6 Prosperity we crave from thee, afar from sin and near to wealth, 
Tending to perfect happiness both for to-morrow and: to-day. 


4 His Sister's lover : according to Sdyana, Pushan’s sister is Ushas or Dawn. 


5 His Mother's suitor: Sáyana explains natur didhishám as vdtreh patim, 
lord or husband of Night. Probably Süryá& is intended. See Bergaigne, La 
Religion Védique, II. 428. Compare also Book VI. 48. 8. Brother of Indra: 
as an Aditya or son of Aditi. 

6 Sure-footed : nigrimbhith: this word does not occur elsewhere and its 
meaning is uncertain. Wilson renders it ‘harnessed,’ and other explanations 
have been proposed, but as Dr. Muir observes : All seems guess work,’ 

1 Luter of mingled curd and meal: karambhdt; karambhd was some soft 
food, a sort of gruel, offered especially to Püshan. 

I have followed Professor Ludwig in my translation of this difficult passage, 
the meaning seeming to be that in setting before Püshan the food that he loves 
the worshipper has done all that is necessary to secure his help. Sfiyana’s expla- 
nation is much the same if a God’ be substituted for ‘the God’ in line 2, that 
is, Püshan alone is sufficient: the worshipper need think upon no other God. 

8 Püshan seems to be intended. He is said to have driven the Sun’s wheel 
purushé gv, literally, ‘in the brindled bull,’ meaning apparently, the speck- 
led cloud, or train of variegated clouds. He, the impeller, the chief of 
charioteers (Püshan), ever urges on that golden wheel (of his car) for the radi- ' 
ant sun.—Wilson. Others think that the verse refers to Indra's pressing 
down the wheel of the Sun from the mountain of cloud and bringing back the 
light, See Peterson, Hymns from the Rigveda, p. 171. 


EM XOU M Re o 
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HYMN LVII. Indra and Padshan. 


IN DRA and Püshan will we call for friendship and prosperity 
And for the winning of the spoil. 
2 One by the Soma sits to drink juice which the mortar hath 
expressed : 
The other longs for curd and meal. 
3 Goats are the team that draws the one: the other hath Bay 
Steeds at hand ; 
With both of these he slays the fiends. 
4 When Indra, wondrous strong, brought down the streams, the 
mighty water-floods, 
Püshan was standing by his side. 
5 To this, to Püshan's favouring love, and Indra's, may we closely 
cling, 
As to a tree’s extended bough. 
6 As one who drives a car draws in his reins, may we draw 
Püshan near, 
And Indra, for our great success. 


HYMN LVIII. Püshan. 


LikE heaven art thou: one form is bright, one holy, like Day 
and Night dissimilar in colour. 
All magic powers thou aidest, selfdependent ! Auspicious be 
thy bounty here, O Püshan. 
2 Goat-borne, the guard of cattle, he whose home is strength, 
inspirer of the hymn, set over all the world ; 
, Brandishing here and there his lightly-moving goad, beholding 
every creature, Püshan, God, goes forth. 
3 O Püshan, with thy golden ships that travel across the ocean, 
in the air's mid-region, 
Thou goest on an embassy to Sürya, subdued by love, desirous 
of the glory. 


8 The fiends; the Vritras, the demons of drought, or enemies in general, 


1 One holy: venerable.— Wilson. This is apparently a euphemism for 
‘dark? Pdshan is here regarded as the Sun present by day and even in his 
absence regulating the night also. According to Professor Ludwig, he is re- 
presented as the summer Sun and the winter Sun. Thou aidest: ‘thou exer- 
cisest.— Muir. 

8 Subdued by love: of Süryá, the daughter of the Sun. See VI. 49, 8. Of 
the glory : of winning Surya for his bride. 
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4 Near kinsman of the heaven and earth is Püshan, liberal, Lord 
of food, of wondrous lustre, l 
Whom strong and vigorous and swiftly-moving, subdued by 
love, the Deities gave to Süryà. 


HYMN LIX. Indra - Agni, 


I witt declare, while juices flow, the manly deeds that ye 


have done: 
Your Fathers, enemies of Gods, were smitten down, and, Indra- 


Agni, ye survive. 
2 Thus, Indra-Agni, verily your greatness merits loftiest praise. 
Sprung from one common Father, brothers, twins are ye; your 
Mother is in every place. 
3 These who delight in frowing juice, like fellow horses at their 


food 
Indra and Agni, Gods armed with the thunderbolt, we call this 


day to come with help. 
4 Indra and Agni, Friends of Law, served with rich gifts, your 
speech is kind 
To him who praises you while these libations flow: that man, 
O Gods, ye ne'er consumé. 
5 What mortal understands, O Gods, Indra and Agni, this 


your way? 
One of you, yoking Steeds that move to every side, advances 


in your common car. 


— — em HÀ Ó———Ó—————————Ó 

4 The Deities gave to Sáüry$: ‘the formula of the verse gives the idea 
rather of a birth than of a marriage. But Pishan is the lover of his mother, 
VI. 55. 5: Süryá then might be the spouse as well as the mother of Püshan. 
She is doubtlessly also the sister with whom Püshan is united, VI. 55. 4. 5. 
Bergaigne, La Religion Védique, II. 428. 


a 


1 Your Fathers......were smitten down: Rado vdm pitára: the meaning is 
obscure. Såyapa explains pitdéro as Asuras or demons, deriving the word from 
a root pi, to injure: ‘The Pitris the enemies of the gods, have been slain by 

ou.'— Wilson. Prof Grassmann reads, conject. „. "5. nts! Sing. 
tead of the unsuitable pitaro. Gods of an elder ; bilge ig act inden 
and Agni, appear to be intended, and the words i: ^! s ecr ios „ bear 
any other meaning. Hatfso then would mean, not were slain, but were struck 
down, degraded, and deprived of their power, like the earlier Hellenic Gods, 
Professor Ludwig suggests other possible explanations, See also Bergaigne, 
La Religion Védique, III. 75, and Ehni, Der Mythus des Yama, p, 80, 

2 One common Father: Dyaus. A f Sínana, Prajapati. . 

Your Mother; Aditi, infinite; according to Sáyana,, 
m the wide-extended earth. But see Ehni, Der Mythus des 
rama, p. 79. 

4 Ye ne'er consume ; Prof. Ludwig suggests the reading bhartsatkah, "threas 
ten,’ instead of bhasdtah, i 

5 One of you: Indra, as the Sun, whose horses hore are the spreading 
beams of light, pursues his appointed way through heaven, 7 


* 
* 
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6 First, Indra-Agni, hath this Maid come footless unto those 
with feet. 
Stretching her head and speaking loudly with her tongue, she 
hath gone downward thirty steps. 


7 Een now, O Indra-Agni, men hold in their arms and stretch 
ae their bows. . 
Desert us not in this great fray, in battles for the sake of kine. 


8 The foeman’s sinful enmities, Indra and Agni, vex me sore. 
Drive those who hate me far away, and keep them distant 
from the Sun. 


9 Indra and Agni, yours are all the treasures of the heavens 
and earth. 
Here give ye us the opulence that ,prospers every living man. 


10 O Indra Agni, who accept the laud, and hear us for our praise, 
Come near us, drawn by all our songs, to drink of this our 
Soma juice. 


HYMN LX. Indra-Agni. 


Hx slays the foe and wins the spoil who worships Indra and 
Agni, strong and mighty Heroes, 

Who rule as Sovrans over ample riches, victorious, showing 
forth their power in conquest. 


2 So battle now, O Indra and thou, Agni, for cows and waters, 
sunlight, stolen Mornings. 
Team-borne, thou makest kine thine own, O Agni, thou, 
Indra, light, Dawns, regions, wondrous waters. 
3 With Vritra-slaying might, Indra and Agni, come, drawn by 
homage, O ye Vritra-slayers. 
Indra and Agni, show yourselves among us with your supreme 
and unrestricted bounties. 


6 This Maid: the text has only the feminine pronoun zydm (haec) ; Ushas 
or Dawn is intended. Footless : moviug unsupported in the sky. Of. I. 152. 3. 
Stretching her head: according to one of Sáyana's explanations, ‘having, 
abandoned the head, being herself headless,’ which is hardly consistent with 
what follows. Thirty steps: the thirty divisions of the Indian day and night 
through which Dawn passes before she reappears. But cf. I. 123. 8. 

7 The hymn is a prayer for aid in a fray. 

2 Stolen Mornings: the Dawns and light that have been carried away and 
concealed by the Panis or demons of darkn ess. 

8 Vritra-slaying : or, generally, * foeman-slaying.’ 
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4 I call the Twain whose deeds of old have all been famed in 
ancient days : 
O Indra Agni, harm us not. 
5 The Strong, the scatterers of the foe, Indra aud Agni, we 


invoke ; 
May they be kind to one like me. 


6 They slay our Arya foes, these Lords of heroes, slay our Disa í 


foes : 
Ànd drive our enemies away. 


7 Indra and Agni, these our songs of praise have sounded. 


forth to you : 
Ye who bring blessings ! drink the juice. 
8 Come, Indra-Agni, witle those teams, desired of many, which 
ye have, 
O Heroes, for the wershipper. 
9 With those to this libation poured, ye Heroes, Indra-A gni, 
come: 
Come ye to drink the Soma juice. 
10 Glorify him who compasses all forests with his glowing flame, 
And leaves them blackened with his tongue. 
11 He who gaius Indra’s bliss with fire enkindled finds an easy 
way 
Over the floods to happiness. 
12 Give us fleet coursers to convey Indra and Agni, and bestow 
Abundant strengthening food on us. 
13 Indra and Agni, I will call you hither and make you joyful 
with the gifts I offer. 
Ye Twain are givers both of food and riches: to win me 
strength and vigour I invoke you. 
14 Come unto us with riches, come with wealth in horses and 
in kine, 
Indra and Agni, we invoke you both, the Gods, as Friends for 
friendship, bringing bliss. 
15 Indra and Agni, hear his call who worships with libations 
poured. 
Come and enjoy the offerings, drink the sweetly-flavoured 
Soma juice. 


10 Glorify : addressed to the stotar or praise-singer. 
11 Over ihe floods : the dangers and troubles that bar his way. 
12 Toconvey Indra and Agni to bring you, Indra and Agni, to our sacrifice, 
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HYMN LXI. Sarasvatt, 


To Vadhryasva when he worshipped her with gifts she gave 
fierce Divodisa, canceller of debts. 

Consumer of the churlish niggard, one and all, thine, O 
Sarasvati, are these effectual boons. 


2 She with her might, like one who digs for lotus-stems, hath 
burst with her strong waves the ridges of the hills. ^ 
Let us invite with songs and holy hymnus for help Sarasvati who 
slayeth the Paravatas. 7 


3 Thou castest down, Sarasvati, those who scorned the Gods, 
the brood of every Bri-aya skilled in magic arts. 
Thou hast discovered rivers for the tribes of men, and, rich in 
wealth ! made poison flow away from them. 


4 May the divine Sarasvati, rich in her wealth, protect us well, 
Furthering all our thoughts with might ; 


5 Whoso, divine Sarasvati, invokes thee where the prize is set, 
Like Indra when he smites the foe. 


6 Aid us, divine Sarasvati, thou who art strong in wealth and 
power : 
Like Püshan, give us opulence. 


7 Yea, this divine Sarasvati, terrible with her golden path, 
Foe-slayer, claims our eulogy. 


8 Whose limitless unbroken flood, swift-moving with a rapid 
rush, 
Comes onward with tempestuous roar. 


9 She hath spread us beyond all foes, beyond her Sisters, Holy One, 
As Sürya spreadeth out the days. 


1 Vadhryasva: a celebrated Rishi. See X. 69. She: Sarasvati, the River- 
Goddess, Guve: asason. Canceller of debts: dani. by bis birth, the 
debt which his father owed to his progenitors, rhe ve urtoas obligation of 
' begetting a son who should perform the ceremonies which they require. 
Churlish niggard : who offers no sacrifices. The meaning of avasáüm is uncer- 
tain. Säyana explains it as ‘gratifying himself only’ Professor Ludwig 
regards it as compounded of a + vasâ = thin or meagre. These effectwul boons: 
the gift of a son. 


2 She: Sarasvati as the river. The description given in the text can hardly 
apply to the small stream generally known under that name; and from this 
and other passages which will be noticed as they occur it seems probable that 
Sarasvatt is also another name of Sindhu or the Indus. See Zimmer, Altin- 
disches Leben, pp. 6 ff. Pdrdvutas e see V. 52. 11. 

8 Every Brisaya ; every demon like Brisaya, who is said to have been the 
father of Vritra. See I. 93. 4. Rich in wealth: vtjintvuti: according to 
Sayana, ‘ giver of sustenance.’ 

9 Her Sisters: the other rivers of the Panjab, 
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10 Yea, she most dear amid dear streams, Seven-sistered, graciously 
inclined, 
" Sarasvati hath earned our praise. 


11 Guard us from hate Sarasvati, she who hath filled the realms’ 


of earth, i 
And that wide tract, the firmament ! | 
12 Seven-sistered, sprung from threefold source, the Five Tribes’ 
prosperer, she must be. 
Invoked in every deed of might. 
13 Marked out by majesty among the Mighty Ones, in glory swift- 
er than the other rapid Streams, 
Created vast for victory like a chariot, Sarasvati must be ex- 
tolled by every sage. * 
14 Guide us, Sarasvati, to glorious treasure: refuse us not thy 


milk, nor spurn us from thee. 
Gladly accept our friendship and obedience: let us not go from 


' thee to distant countries. 
HYMN LXII. Asvins. 


J naun the Heroes Twain, this heaven's Controllers: singing 
with songs of praise I call the Asvins, 

Fain in à moment, when the morns are breaking, to part the 
earth's ends and the spacious regions. 


2 Moving to sacrifice through realms of lustre they light the 
radiance of the car that bears them. 
Traversing many wide unmeasured spaces, over the wastes ye 
pass, and fields, and waters. 
3 Ye to that bounteous path of yours, ye mighty, have ever 
borne away our thoughts with horses, 
Mind-swift and full of vigour, that the trouble of man who 
offers gifts might cease and slumber. 


12 Sprung from threefold source: ‘abiding in the three worlds,’ that is, 
pervading heaven, earth, and hell, according to Sáyana, like Gangá in later 
times. 


eee 


1 To part the earth’s ends: as heralds of light to define the limits of earth 
and sky and so separate one from the other, 
. 8 This stanza is very obscure. Sáyana's paraphrase is inconsistent with 
the plain meaning of several of the words ofthe text. Fierce Aswins, from 
that humble mansion to which (you have repaired), you have ever borne with 
your desirable horses, as swift as thought, the pious worshippers in some 
manner (to heaven): Let the injurer of the liberal man (be consigned by 
you) to (final) repose, — Wilson. 
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4 So ye, when ye have yoked your chariot-horses, come to the 
hymn of the most recent singer. 
Our true and ancient Herald Priest shall bring you, the Youth- 
ful, bearing splendour, food, and vigour. 


5 With newest hymn I call those Wonder-Workers, ancient and 
brilliant, and exceeding mighty, 
Bringers of bliss to him who lauds and praises, bestowing 
varied bounties on the singer. 


6 So ye, with birds, out of the sea and waters bore Bhujyu, son 
of Tugra, through the regions. 
Speeding with wingéd steeds through dustless spaces, out of 
the bosom of the flood they bore him. 


7 Victors, car-borne, ye rent the rogk asunder; Bulls, heard the 
calling of the eunuch’s consort. 
Bounteous, ye filled the cow with milk for Sayu: thus, swift 
and zealous Ones, ye showed your favour. 


8 Whate’er from olden time, Heaven, Eurth! existeth, great 
objeet of the wrath of Gods and mortals, 
Make that, Adityas, Vasus, sons of Rudra, an evil brand to 
one allied with demons. 


9 May he who knows, as Varuna and Mitra, air's realm, ap- 
pointing both the Kings in season, 
Against the secret fiend cast forth his weapon, against the 
lying words that strangers utter. 


10 Come to our home with friendly wheels, for offspring ; come 
on your radiant chariot rich in heroes. 

Strike off, ye Twain, the heads of our assailants who with 
man’s treacherous attack approach us. 


11 Come hitherward to us with teams of horses, the highest and 
: the midmost and the lowest. 

Bountiful Lords, throw open to the singer the doors e'en of 
the firm-closed stall of cattle. 


6 Bhujyu : see I. 116. 8—5. xut 

7 The eunuch’s consort: Vadhrimati. See I, 116718. Sayu see T. 116. 22. 

9 Mitra and Varuna appear here-as~CGomprehended in a third God, who 
must be the Asura Dyaus. Hé, comprising the heaven of night as well as the 
heaven of day, assigns to Mitra and Varuna the charge, respectively of day 
and night. See Ludwig’s Commentary. 

10 For offspring : tdnaydya; to give us offspring. The second line of the 
stanza might be rendered ; ‘Turn back, ye Twain, the heads, with secret on- 
slaught, even of those who seek to harm the mortal.’ 

11 Lhe highest and the midmost or the lowest: or, as Professor Ludwig trans- 
lates: ‘the earliest, the midmost, and the latest,’ 
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HYMN LXIII. Ásvins, 


Wuers hath the hymn with reverence, like an envoy, found 
both fair Gods to-day, invoked of many— 
Hymn that hath brought the two Nasatyas hither? To this 
man’s thought be ye, both Gods, most friendly. 
2 Come readily to this mine invocation, lauded with songs, that 
ye may drink the juices. 
Compass this house to keep it from the foeman, that none 
may force ib, either near or distant. 
3 Juice in wide room hath been prepared to feast you: for you 
the grass is strewn, most soft to tread on. 
With lifted hands your servant hath adored you. Yearning 
for you the press-stones shed the liquid. 
4 Agni uplifts him at your sacrifices: forth goes the oblation 
dropping oil and glowing. . 
Up stands the grateful-minded priest, elected, appointed to 
_ invoke the two Nasatyas. 
5 Lords of great wealth! for glory Sürya's Daughter mounted 
| your ear that brings a hundred succours. 
Famed for your magic arts were ye, magicians ! amid the race 
of Gods, ye dancing Heroes ! 
6 Ye Twain, with these your glories fair to look on, brought, to 
win victory, rich gifts for Süryä. 
After you flew your birds, marvels of beauty: dear to our 
hearts! the soug, well lauded, reached you. 
7 May your winged coursers, best to draw, Násatyas! convey 
you to the object of your wishes. 
Swift as the thought, your car hath been sent onward to foo 
of many a sort and dainty viands. 


8 Lords of great wealth, manifold is your bounty: ye filled our 
cow with food that never faileth. 


Lovers of sweetness! yours are praise and singers, and poured 
libations which have sought your favour. 


2 Hither near or distant : neighbour or stranger. 
8 In wide room: where there is ample space for the sacrificial ceremonies. 


5 Seis Daughter see I. 116. 17. Dancing Heroes: ye who dance 
through the alr, Of. VIII. 20. 22, and Day’s harbinger comes dancing from 
the east’ (Milton—Song On May Morning). 


6 Rich gifts for Süryd ; who chose the Asvins to be her husbands, 
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9 Mine were two mares of Puraya, brown, swift-footed ; a hun- 
dred with Sumidha, food with Peruk. 
Sanda gave ten gold-decked and well-trained horses, tame and 
obedient and of lofty stature. 
10 Násatyas! Purupanthis offered hundreds, thousands of steeds 
to him who sang your praises, 
Gave, Heroes! to the singer Bharadvája. Ye Wonder-Workers, 
let the fiends be slaughtered. 
11 May I with princes share your bliss in freedom. 
HYMN LXIV. Dawn, 


Tae radiant Dawns have risen up for glory, in their white 
splendour like the waves of waters. 

She maketh paths all easy, fair to travel, and, rich, hath 
shown herself benign and friendly. 


2 We sce that thou art good : far shines thy lustre ; thy beams, 
thy splendours have flown up to heaven. 
Decking thyself, thou makest bare thy bosom, shining in 
majesty, thou Goddess Morning. 
3 Red are the kive and luminous that bear her the Blessed One 
who spreadeth through the distance. 
The foes she chaseth like a valiant archer, like a swift warrior 
she repelleth darkness. 
4 Thy ways are easy on the hills: thou passest Invincible! 
Self-Iuminous ! through waters. 
So lofty Goddess with thine ample pathway, Daughter of 
Heaven, bring wealth to give us comfort. 


9 This and the following stanza eulogize the liberality of several wealthy 
institutors of sacrifice ; butit is difficult to make out what wero the gifts 
they gave as the verses are filled with epithets without nouns. Vadave, 
mares, suits the dual epithets rijré, and raghvt, brown and swift After satim, 
a hundred, Sáyana supplies gdvah, cows. Instead of ‘ well-trained > S&yana's 
rendering is ‘handsome,’ and he supplies «sun, horses, or rathdn, ‘ chariots’ 
for the absent noun. ‘ Obedient, gallant, and well-favoured servants’ would 
represent his rendering of the last half-line of the stanza. The translations 
given by Professors Ludwig and Grassmann differ from each other and from 
Sdyana’s version. As Professor Wilson remarks: ‘If we render the stanza 
literally, it is utterly unintelligible: the greater part of the Súktuis very 
obscure.’ Puraya, Sumidha, and Peruka are the names of liberal patrons. 


10 Purupunthds: another of these generous nobles, In this case dgsvandm, 
of horses, appears in the text. 
11 Your bliss; the felicity which the Asvins bestow. 


1 Dawns: the plural may be honorific, or may signify Dawn and her rays 
of light. 

38 Warrior: borne on a chariot. 

4 Through waters : of the firmament, 


e^ 


2m T 


636 THE HYMNS OF {BOOK FI. 


5 Dawn, bring me wealth: untroubled, with thine oxen thou 
bearest riches at thy will and pleasure ; 
Thou who, a Goddess, Child of Heaven, hast shown thee 
lovely through bounty when we called thee early. 


6 As the birds fly forth from their resting-places, so men with 
`- store of food rise at thy dawning. 
Yea, tothe liberal mortal who remaineth at home, O God- 
dess Dawn, much good thou bringest. 


HYMN LXV. Dawn. 


SHEDDING her light on human habitations this Child of Heaven 
hath called us from our slumber ; 

She who at night-time with her argent lustre hath shown her- 
self e'en through the shades of darkness. 


2 Allthis with red-rayed steeds have they divided: the Dawns 
on bright cars shine in wondrous fashion. 

They, bringing near the stately rite's commencement, drive 
far away the night's surrounding shadows. 


3 Dawns, bringing hither, to the man who worships, glory and 
power and might and food and vigour, 
Opulent, with imperial sway like heroes, favour your servant 
and this day enrich him. 


4 Now is there treasure for the man who serves you, now for the 
hero, Dawns! who brings oblation; 
Now for the singer when he sings the praise-s song.. Even to 
one like me ye brought aforetime— 
5 O Dawn who standest on- the mountain ridges, Angirases now 
praise t $ of cattle. 
With-prayer and holy hymn they burst them open: the 
— heroes calling on the Gods was fruitful. 


6 This stanza occurs in a ayy to Dawn ascribed to the Rishi Kakshivan: 
I. 124. 12. With store 7,5. ‘enjoying or sharing food,’ is 
explained by Sáyana as . 4 „ have to gain their sustenance.’ 
The wealthy may be meant, who share "Aot store with others and must work 
to replenish it. The liberal mor tal: the man who sacrifices to the Gods, To 
bring out this meaning more clearly the last line may be translated: ‘To him 
105 stays at home and pours oblations, O Goddess Dawn, thou givest ample 
riches,’ — 


1 At night-time: an allusion, perhaps, to the false dawn' before the 
appearance of the real dawn, although this faint glimmer can hardly be called 
lustre. Or the light of stars may be intended, as belonging to Dawn rather 
than to Night. 

2 AU tann have they divided: separated light from darkness. The 
stately vite : the Agnihotra, or great morning sacrifice. 

5 Angirases here praise: ‘What we are doing here is in reality only a 
repetition of what the Angirasas did in ancient times, Ludwig. 
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6 Shine on us as of old, thou Child of Heaven, on him, rich 
Maid! who serves like Bharadvaja. 
Give to the singer wealth with noble heroes, and upon us bestow 
wide-spreading glory. 


HYMN LXVI. Maruts. 


E'sN to the wise let that be still a wonder to which the gene- 
ral name of Cow is given. ; 
The one hath swelled among mankind for milking: Prisni 

hath drained but once her fair bright udder. 


2 They who like kindled flames of fire are glowing, the Maruts, 
twice and thrice have waxen mighty. 
Golden and dustless were their ears, invested with their great 
strength and their heroic vigeur. 


3 They who are Sous of the rain-pouring Rudra, whom the long- 
lasting One had power to foster : 

The Mighty Ones whose germ great Mother Prisni is known 

to have received for man’s ailvantage. 


4 They shrink not from the birth; in this same manner still 
resting there they purge away reproaches, 

When they have streamed forth, brilliant, at their pleasure, 

with their own splendour they bedew their bodies. ! 


5 Even those who bear the brave bold name of Maruts, whom 
not the active quickly wins for milking. 
Even the liberal wards not off those fierce ones, those who are 
light and agile in their greatuess. 
6 Bharadvtja: the great ancestor of the priestly family of which the Rishi 
of the hymn was a member. | i 


ape DERART) 


1 This meaning may be that while things of different nature are designated, 
by the name of Cow, all that is so called has a claim to our wonder and ad- 
miration. The Cow of earth yields her milk frequently and in abundance : 
Prisni, the Cow of the firmament, has given milk but once, when she brought 
forth her offspring. the Maruts. ‘ Once only Prisni’s milk was shed : no second, 
after this, is born’ (VI, 48. 22), Syana’s interpretation is utterly inconsistent 
with the plain meaning of the words of the text. 

2 Twice and thrice: perhaps in relation to earth and heaven, and to earth, 
firmament, and heaven, 


4 Still vesting there; while yep unborn they free their mother from .the 
reproach of barrenness, 

5 Wins for milking : persuades to grant bis petitions, The version of the 
second line is merely conjectural as the meaning of sbaunih 'ovyplomncd "x 
Ráyaga as = stent], vohbers) is unknown. The liberal donor: i inv 
Maruts who are otherwise in their might the resistless plunderers (of their, 
wealth),’— Wilson. us din. ; 
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6 When, strong lu strength and armed with potent weapons, 
they had united well-formed earth and heaven, 
Rodasi stood among these furious Heroes like splendour shin- 
ing with ber native brightness. 
7 No team of goats shall draw your car, O Maruts, no horse; 
no charioteer be he who drives it. 
Halting not, reinless, through the air it travels, speeding 
along its paths through earth and heaven. 


8 None may obstruct, none overtake, O Maruts, him whom ye 
succour in the strife of battle 
For sons and progeny, for kine and waters: he bursts the cow- 
stall on the day of trial. 


9 Bring a bright hymn to praise the band of Maruts, the Singers, 
rapid, strong in native vigour, 
Who conquer mighty strength with strength more mighty: 
earth shakes in terror at their wars, O Agni. 


10 Bright like the flashing flames of sacrifices, like tongues of fire 
impetuous in their onset, 

Chanting their psalm, singing aloud, like heroes, splendid from 
birth, invincible, the Maruts. 

11 That swelling band I call with invocation, the brood of Rudra, 
armed with glittering lances. 

Pure hymns are meet for that celestial army: like floods and 

mountains have the Strong Ones battled. 


HYMN LXVII. Mitra-Varu na. 
Now Mitra-Varuna shall be exalted high by your songs, noblest 
of all existing ; 
They who, as ’twere with reins are best Controllers, unequalled 
with their arms to check the people. 


6 United: by obscuring the horizon with cloud and rain, 


7 No feeble or ordinary team must convey you; no common charioteer 
must drive your chariot. 


8 Bursts the cow-stall : carries away the enemy's cattle. 


10 Singing aloud ; ‘ causing their opponents to tremble,’ according to Sáyana 
who derives the word from the root did, to shake. Derived from dhvun, “to 
sound, dhiimayah means singers, musicians, minstrels, leaders of the wild music 
of the wind and storm (stiirmer.—Ludwig). See Vedische Studien, I. 269. 


11 Like floods and mountains: perhaps, with the impetuosity of rushing 
waters and the firm strength of mountains. But the meaning of this last 
half-line, as of many other passages of the hymn, is very obscure. 

The hymn has been translated and thoroughly discussed by Pet B 
(Festgruss an R. von Roth, 1893, pp. 117 125). See also edie eee 
868—372 (Sacred Books of the East, XXXII). e 
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2 To you Two Gods is this my thought extended, turned to the 
sacred grass with loving homage. | 
Give us, O Mitra-Varuna, a dwelling safe from attack, which 
ye shall guard, Boon-Givers ! 


3 Come hither, Mitra-Varuna, invited with eulogies and loving 
adoration, 
Ye who with your own might, as Work-Controllers, urge even 
men who quickly hear to labour. 


4 Whom, of pure origin, like two strong horses, Aditi bore as 
babes in proper season, 
Whom, Mighty at your birth, the Mighty Goddess brought 
forth as terrors to the mortal foeman. i 


5 As all the Gods in their great joy*and gladness gave you with 
one accord your high dominion, 
As ye surround both worlds, though wide and spacious, your 
spies are ever true and ne’er bewildered. 


6 So, through the days maintaining princely power, ye prop the 
height as twere from loftiest heaven. 
The Star of all the Gods, established, filleth the heaven and 
earth with food of man who liveth. 


7 Take the strong drink, to quaff till ye are sated, when he and 
his attendants fill the chamber. 
The young Maids brook not that none seeks to win them, when, 
Quickeners of all! they scatter moisture. 


8 So with your tongue come ever, when your envoy, faithful 
and very wise, attends our worship. 
Nourished by “holy oil! be this your glory: annihilate the 
sacrificer’s trouble. 


9 When, Mitra-Varuna, they strive against you and break the 
friendly laws ye have established, 
They, neither Gods nor men in estimation, like Api’s sons have 
godless sacrifices. 


: 5 8 spies : messengers or angels, probably the rest of the Adityas. See 
255. 13. : 

6 The height: the high ridge or summit of heaven. Zhe Star of all the 
Gods: representing all the Gods: the Sun, He draws up the waters which- 
descend to fertilize the earth. 

7 He: the worshipper; or, perhaps, Soma, The chamber: of sacrifice. 
The Young Maids: the water, necessary for the preparation of the Soma libation, 
is ready and impatiently waiting to be used. 

8 With your tongue: Agni, by whose tongue of fire they consume the obla- 
tions Your envoy: Agni. 

9 Like Apts sons : ‘sons of the Waters.’—Grassmann. The meaning is un- 
certain, Godless sacrifices: unattended by Gods, and therefore fruitless. 
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10 When singers in their song uplift their voices, some chant the 
Nivid texts with steady purpose. : 

{hen may we sing you lauds that shall be fruitful: do ye not 
rival all the Gods in greatness f 
11 O Mitra-Varuna, may your large bounty come to us hither, 


near to this our dwelling, 
When the kine haste to us, and when they harness the fleet- 


foot mettled stallion for the battle. 
HYMN LXVIII. Indra-Varuna. 
His honouring rite whose grass is trimmed is offered swiftly 
to you, in Manu's wise, accordant, 
The rite which Indra-Varuna shall carry this day to high 
success and glorious issue. 
2 For at Gods' worship they are best through vigour; they have 
become the strongest of the Heroes; 
With mighty strength, most liberal of the Princes, Chiefs of 
the host, by Law made Vritra’s slayers. 
3 Praise those Twain Gods for powers that merit worship, Indra 


and Varuna, for bliss, the joyous. 
One with his might and thunderbolt slays Vritra; the other 


as a Sage stands near in troubles, 
4 Though dames and men have waxen strong and mighty, and 
all the Gods self-praised among the Heroes, 
Ye, Indra-Varuna, have in might surpassed them, and thus 
were ye spread wide, O Earth and Heaven. 


5 Righteous is he, and liberal and helpful who, Indra-Varuna, 


brings you gifts with gladness. 
That bounteous man through food shall conquer foemen, and 


win him opulence and wealthy people. 
6 May wealth which ye bestow in food and treasure on him who 


brings you gifts and sacrifices, 
Wealth, Gods! which breaks the curse of those who vex us, 


be, Indra-Varuna, e'en our own possession. 
10 JVivid texts : short formularies of invocation inserted in a liturgy. 
11 When the kine haste to us: when the cattle of the men whom we are 
about to attack are ready and eager to be carried off. Sáyana's interpretation 


of the last line is totally different: ‘when (your) praises are uttered, and the 
sacrificers add in the ceremony the Soma that inspires straightforwardness 


and resolution, and is the showerer (of benefits).’~-Wilson. 


— m. 


3 In troubles:'in deeds of might.T—Ludwig. ‘With snares, or nooses,’ 
, According to Professor Geldner, Vedische Studien, I. 142. 
4 Self-praised on account of their own deeds, or their own nature, 
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7 So also, Indra-Varuna, may our princes have riches swift to 
save, with Gods to guard them 
They whose great might gives victory in battles, and their 
triumphant glory spreads with swiftness. 


8 Indra and Varuna, Gods whom we are lauding, mingle ye 
wealth with our heroic glory. ö 
May we, who praise the strength of what is mighty, pass 
dangers, as with boats we cross the waters. 


9 Now willl sing a dear and far-extending hymn to Varuna 
the God, sublime, imperial Lord, 
Who, mighty Governor, Eternal, as with flame, illumines both 
wide worlds with majesty and power. 
10 True to Law, Indra-Varuna, drinkers of the juice, drink this 
pressed Soma which shall give you rapturous joy. 
Your chariot cometh to the banquet of the Gods, to sacrifice, 
as it were home, that ye may drink. 


1] Indra and Varuna. drink your fill, ye Heroes, of this in- 
vigorating sweetest Soma. 
This juice is shed by us that ye may quaffit: on this trim- 
med grass be seated, and rejoice you. 


HYMN LXIX. Indra- Vishnu, 


Inpra and Vishnu, at my task’s completion I urge you on 
with food and sacred service. 
Accept the sacrifice and grant us riches, leading us on by 
unobstructed pathways. 
2 Ye who inspire all hymns, Indra and Vishnu, ye vessels who 
contain the Soma juices, 
May hymns of praise that now are sung address you, the lauds 
that are recited by the singers. 
3 Lords of joy-giving draughts, Indra and Vishnu, come, giving 
gifts of treasure, to the Soma. | 
With brilliant rays of hymns let chanted praises, repeated 
with the lauds, adorn and deck you. . 


8 Of what is mighty : apparently, riches. 

9 This stanza, in honour of Varuna alone, appears to be the beginning of 
another hymn, Professor Grassmann banishes stanzas 9 and 10 to his Ap- 
pendix, 


1. A€ my task’s completion: when all arrangements for the sacrifice have 

been made. . e" " 

2..Who inspire: literally, the generators, jwnivád, By the singers: or, 

* with laudations,’ 2 i 
41 
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_4-May your foe-conquering horses bring you hither, Indra and 
Vishnu, sharers of the banquet. 
„Of all our hymns accept the invocations: list to my prayers 
and hear the songs J sing you. 
5 This your deed, Indra-Vishnu, must be landed: widely ye 
` ‘strode in the wild joy of Soma. 
Te made the firmament of larger compass, and made the 
regions broad for our existence. 
6 Strengthened with sacred offerings, Indra-Vishnu, first eaters, 
served with worship and oblation, 
Fed with the holy oil, vouchsafe us riches: ye are the lake, 
the vat that holds the Soma. | 
7 Drink of this meath, O Indra, thou, and Vishnu; drink ye 
your fill of Soma, Wonder-Workers. 
. The sweet exhilarating juice hath reached you. Hear ye my 
prayers, give ear unto my callipg. 
8 Ye Twain have conquered, ne'er have ye been conquered: 
never hath either of the Twain been vanquished. m: 
Je, Indra-Vishnu, when ye fought the battle, produced this 
infinite with three divisions. i 


HYMN LXX. Heaven and Earth. 


- Freep full of fatness, compassing all things that be, wide, 
spacious, dropping meath, beautiful in their form, 
The Heaven and the Earth by Varuna's decree, unwasting, 
rich in germs, stand parted each from each. 
2 The Everlasting Pair, with full streams, rich in milk, in their 
pure rule pour fatness for the pious man. 
Ye who are Regents of this world, O Earth and Heaven, pour 
into us the genial flow that prospers men. 
3 Whoso, for righteous life, pours offerings to you, O Heaven 
and Earth, ye Hemispheres, that man suceeds. 


8 Produced this infinite : brought into existence the world with all its crea- 
tures, the three divisions being heaven, firmament, and earth. See Professor 
Wilson's note for S&yana's explanation of the passage. 

The deities are Dy&váprithivt, that is Dyaus, Heaven, and Prithivi, Earth, 
combined in a compound dual, 

. 1 Full of fatness: containing gritu, ght, clarified butt i terat 
especially the fertilizing rain. AR i EAE E 
,9 Te Hemispheres: dhishane ; two bowls, 'Firm-set,— Wi ; 
iu the course of nature. Wo PINE iin M d 


"> 
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He in his seed is born again and spreads by Law: from you 
flow things diverse in form, but ruled alike. 
4 Enclosed in fatness, Heaven and Earth are bright therewith : 
they mingle with the fatness which they still increase. 
Wide, broad, set foremost at election of the priest, to them 
the singers pray for bliss to further them. 
‘5 May Heaven and Earth pour down the balmy rain for us, 
balm-dropping, yielding balm, with balm upon your path, 
Bestowing by your Godhead sacrifice and wealth, great fame 
and strength for us and good heroic might. 
6 May Heaven and Earth make food swell plenteously for ys, 
all-knowing Father, Mother, wondrous in their works. 
Pouring out bounties, may, in uhion, both the Worlds, all- 
beneficial, send us gain, and power, and wealth. : 


HYMN LXNXI. Savitar. 


FuLL of effectual wisdom Savitar the God hath stretched out 
golden arms that he may bring forth life. | 
Young and most skilful, while he holds the region up, the 
Warrior sprinkles fatness over both his hands. 
2 May we enjoy the noblest vivifying force of Savitar the God, 
that he may give us wealth: 
For thou art mighty to produce and lull to rest the world of 
life that moves on two feet and on four. 
3 Protect our habitation, Savitar, this day, with guardian aids 
around, auspicious, firm and true. 
God of the golden tongue, keep us for newest bliss: let not 
the evil-wisher have us in his power. | 
4 This Savitar the God, the golden-handed, Friend of the home, 
hath risen to meet the twilight. 
With cheeks of brass, with pleasant tongue, the Holy, he sends 
the worshipper rich gifts in plenty. 


—— b — — 
4 Set foremost at election of the priest : first propitiated at the sacrifice.’ — 


Wilson. 


1 Savitar: the Sun as the great generator or vivifier. Sprinkles fatness: ` 
Professor Ludwig thinks that this may be somewhat ironical. ' The god 
sprinkles his hands, probably, as & preparation for the hard work which he . 
is about to perform ; but there is an underlying thought that a good deal of 
the fatness [in the shape of fertilizing rain] also falls down to the earth. 

4 To meet the twilight : ‘at the close of night.'— Wilson. Checks of brass: 


Gyohanuh ; according to Sayana, ' gulden-jawed.” : 
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5 Like a Director, Savitar hath extended his golden arms, exceed- 
ing fair to look on. 
He hath gone up the heights of earth and heaven, and made 
' each monster fall and cease from troubling. 
6 Fair wealth, O Savitar, to-day, to-morrow, fair wealth produce 
for us each day that passes. 
May we through this our song be happy gainers, God, of a 
fair and spacious habitation; 


HYMN LXXII. Indra-Soma. 


Great is this might of yours, Indra and Soma: the first high 
exploits were your own achivements. 

Ye found the Sun, ye found the light of heaven: ye killed all 
darkness and the Gods’ blasphemers. 


2 Ye, Indra-Soma, gave her light to Morning, and led the Sun 
on high with all his splendour. 
Ye stayed the heaven with a supporting pillar, and spread 
abroad, apart, the Earth, the Mother, 


. 8 Ye slew the flood-obstructing serpent Vritra, Indra and Soma: 
Heaven approved your exploit. 

Ye urged to speed the currents of the rivers, and many seas 
have ye filled full with waters. 


4 Yein the unripe udders of the milch-kine have set the ripo 
milk, Indra, thou, and Soma. 
Ye have held fast the unimpeded whiteness within these many- 
coloured moving creatures. 


5 Verily ye bestow, Indra and Soma, wealth, famed, victorious, 
passing to our children. 
Ye have invested men, ye Mighty Beings, with manly strength 
that couquers in the battle. 


HYMN LXXIII. Brihaspati, 
SERVED with oblations, first-born, mountain-render, Angiras' 
son, Brihaspati, the Holy, 
With twice-firm path, dwelling in light, our Father, roars 
loudly, as a bull, to Earth and Heaven. 


CC FFF 

5 4 Director ; a priest who directs others. Or, perhaps, an Invoker, as 
Professor Ludwig suggests. Lach monster: every terror of the night. S&yana's ` 
interpretation of the last line is totally different: ‘and, moving along, 
delights every thing that is. Wilson. 

4 Fe in the unripe udders: the unripe, that is raw, udders are contrasted . 
with the warm milk that is cooked or matured in them, See I. 62. 9. ue 
unimpeded whiteness: the milk which is not prevented fram flowing. The 

palour of the milk is contrasted with the colour of the cows that produce it, 


A Brihaspati ; Lord of Prayer; the-Deity in whom the action of the worship 
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.2 Brihaspati, who made for such a people wide room and verge 
when Gods were invocated, 
Slaying his enemies, breaks down their castles, quelling his 
foes and conquering those who hate him. 


3 Brihaspati in war hath won rich treasures, hath won, this God, 
the great stalls filled with cattle. 
Striving to win waters and light, resistless, Brihaspati with 
lightning smites the foeman. 


HXMN LXXIV. Soma-Rudra, 
Hor» fast your Godlike sway, O Soma-Rudra: let these our 
sacrifices quickly reach you. 
Placing in every house your seven great treasures, bring bless- 
ing to our quadrupeds and bipéds. 
2 Soma and Rudra, chase to every quarter the sickness that 
hath visited our dwelling. 
Drive Nirriti away into the distance, and give us excellent 
- and happy glories. 


3 Provide, O Soma-Rudra, for our bodies all needful medicines 
to heal and cure us. 
Set free and draw away the sin committed which we have 
still inherent in our persons. 


4 Armed with keen shafts and weapons, kind and loving, be 
gracious unto us, Soma and Rudra, 
Release us from the noose of Varuna; keep us from sorrow, in 
your tender loving-kindness. 


HYMN LXXV. Weapons of War. 
"Tug warrior's look is like a thunderous rain-cloud’s, when, armed 
with mail, he seeks the lap of battle. 


Be thou victorious with unwounded body : solet the thickness 
of thy mail protect thee. 


2 With Bow let us win kine, with Bow the battle, with Bow be 
l victors in our hot encounters. 


per upon the Gods is personified. See I, 14. 3. Mountain-render : ‘ Brihaspati 
cleft the mountain’ (I. 62.8). Dwelling in light: or, perhaps, in the Sun. 
The meaning of préghurmasdd is uncertain. 
2 Such a people: so good a people. When Gods were invocated : in battle. 

| 8 With lightning: or with Sunlight: with sacred prayers.’— Wilson. 


ED 


. 1 Quadrupeds and bipeds: or, ‘bless all of us, men and four-footed creatures. 
2 Nirriti: the Goddess of Death and Destruction. 
4 The noose of Varuna; Varuna, the moral Governor of the world, is repre- 
ented as armed with a noose or lasso for the capture and destruction pi 
the wicked, 
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The Bow brings grief and sorrow to the foeman: armed with 
the Bow may we subdue all regions. 


3 Close to his ear, as fain to speak, She presses, holding her 
well-loved Friend in her embraces. 

; Strained on the Bow, She whispers like a woman—this Bow- 
string that preserves us in the combat. 


4 These, meeting like a woman and her lover, bear, mother-like, 
their child upon their bosom. 

. May the two Bow-ends, starting swift asunder, scatter, in uni- 

son, the foes who hate us. 


5 With many a son, father of many daughters, He clangs and 
clashes as he goes to battle. 
Slung on the back, pouring his brood, the Quiver vanquishes 
. all opposing bands and armies. 
6 Upstanding in the Car the skilful Charioteer guides his strong 
Horses on whithersoe'er he will. 
See and admire the strength of those controlling Reins which 
from behind declare the will of him who drives. 


7 Horses whose hoofs rain dust are neighing loudly, yoked to 
the Chariots, showing forth their vigour. 
With their forefeet descending on the foemen, they, never 
. flinching, trample and destroy them. 
8 Car-bearer is the name of his oblation, whereon are laid his 
Weapons and his Armour. : 
So let us here, each day that passes, honour the helpful Car 
with hearts exceeding joyful, 
9 In sweet association lived the fathers who gave us life, profound 
and strong in trouble, 
Unwearied, armed with shafts and wondrous weapons, free, 
real heroes, conquerors of armies. 


"— ͥũ ss 
8 She: the bowstring. Her well-loved friend: the arrow. Whispers like a 
woman: * twangs like the scream of a woman.’—Muir, But the faint sound 
made by the string while it is being drawn to the ear is intended. Homer 
likens the sound to the voice of a swallow. 

4 These: the two ends of the bow. Like a woman and her lover: or, draw. 
ing close like two women to their lovers” Their child: the arrow, 
_ 5 With many a son ; the quiver is called the father of sons and daughters, 
it is said, because t^ morta yeti ~ 2 vare both masculine and feminine, 

8 Car- bearen- Y on. ng ‘+, stand, or truck on which the 
chariot is placed when not in use. The word seems in this place to mean also 
the oblation offered by the warrior to the ideal war-chariot personified, or. to 
n tutelary deity of chariots, 

9 There is no verb in this stanza, and the only substantive, pitarah, fathers, 
is explained by both Commentators as padlayitdrah, guards, defenders, that is, 
apparently, those wha attend the chariot of the chief, Professor Wilson, fols 
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10 The Brahmans, and the Fathers meet for Soma-draughts, and, 
graciously inclined, unequalled Heaven and Earth. 
Guard us from evil, Püshan, guard us strengtheners of Law: 
let not the evil-wisher master us. | 
11 Her tooth a deer, dressed in an eagle’s feathers, bound with 
cow-hide, launched forth, She flieth onward. 


There where the heroes speed hither and thither, there may 
the Arrows shelter and protect us. 


12 Avoid us thou whose flight is straight, and let our bodies be 
as stone. l l 
May Soma kindly speak to us, and Aditi protect us well. 
13 He lays his blows upon their backs, he deals his blows upon 
their thighs. 
Thou, Whip, who urgest horses, drive sagacious horses in the 
fray. 
14 It compasses the arm with serpent windings, fending away the 
friction of the bowstring : 
So may the Brace, well-skilled in all its duties, guard manfully 
the man from every quarter. 
15 Now to the Shaft with venom smeared, tipped with deer-horn, 
with iron mouth, 
. Celestial, of Parjanya’s seed, be this great adoration paid. 
16 Loosed from the Bowstring fly away, thou Arrow, sharpened 
by our prayer. 
Go to the foemen, strike them home, and let not one be left alive. 


owing Sáyansa, translates: The guards (of the chariot), revelling in the 
savoury (spoil) distributors of food, protectors in calamity, armed with spears, 
resolute, beautifully arranged, strong in arrows, invincible, of heroic valour, 
robust, and conquerors of numerous hosts.’ 

10 The Brahmans and the Fathers: or, perhaps, the sacerdotal Fathers. 
The stanza, which is grammatically difficult, seems out of place. 

11 Her tooth a deer: the point of the arrow is made of a piece of deer’s 
horn attached to the shaft with leather strings. The butt of the arrow is 
feathered. 

18 He: the whip. 


14 Jt: the brace or guard worn on the archer's left arm, fastened on with 
leather straps. 

15 With venom smeared: by the Laws of Manu, that is, the ideal Code of 
the Mánavas, Kshatriyas were forbidden to poison their arrows. Arrows ap- 
pear to have been of two kinds, one, the older and less effective, tipped with 
deer-horn, and the other with iron mouth, pointed with ayas, bronze or iron. 
Celestial, of Parjanya’s seed. made of the tall reeds that grow in the -Rains 
under the influence of Parjanya the God of the rain-cloud. 


16 Shurpened by our prayer; ‘whetted by charm.'—Wilson. 


648 THE RIGVEDA, [BOOK F], 


17 There where the flights of Arrows fall like boys whose locks 
are yet unshorn. 
Even there may Brahmanaspati, and Aditi protect us well, 
protect us well through all our days. 


18 Thy vital parts I cover with thine Armour: with immortality 
Í King Soma clothe thee. 

Varuna give thee what is more than ample, and in thy triumph 
may the Gods be joyful. 


19 Whoso would kill us, whether he be a strange foe or one of us, 
* May all the Gods discomfit him. My nearest, closest Mail is 
prayer, _ 


17 Like boys whose locke are yet unshorn: the point of the comparison iş 
not very obvious, but it may medh that the arrows fall where they list, as 
boys before they are left with the lock of hair, before the religious tonsure, 
play about wherever they like. Wilson. Professor Roth separates vigikh& 
from kumd@rd, and tranalates : Where the arrows fly, young and old: that is, 
feathered and unfeathered.’ 

18 Thy vital parts: the vdrman, or coat of mail, protected the shoulders, 
back, chest, and lower parts of the body. If not made of metal, it was 
&trengthened and adorned with metal of some kind. The Indians in the 
army of Xerxes are said by Herodotus to have worn ciara. aro SN 


metomnpéva, clothes made out of the bark of trees (VII. 65); but he pro- 
bably meant the common soldiers only, and not the chiefs. For a full des- 
cription of the arms, offensive and defensive, used in Vedic times, see Muir, 
O. S, Texts, V. 469; Altindisches Leben, pp. 298—801; or Dutts History of 
Civilization in Ancient India, I. p. 88. 


APPENDIX f. 
Pace 174, Hymy CXXVI. 


I subjoin a Latin version of the two stanzas omitted in my 
translation. They are in a different metre from the rest of the 
hymn, have no apparent connexion with what precedes, and look 
like a fragment of a liberal shepherd’s love-song. The seventh 
stanza should, it seems, precede the sixth : 


6 [Ille loquitur]. Adhaerens, arcte adhaerens, illa quae 
mustelae similis se abdidit, multum humorem effundens, dat mihi 
complexuum centum gaudia. 


7 [Ila loquitur] Prope, prope accede; molliter me tange. 
Ne putes pilos corporis mei paucos esse: tota sum villosa sicut 
Gandharidum ovis. 


Professor Ludwig thinks that Yáduri (multum humorem, 
2. e., Semen genitale, effundens) may be the name of a slave-girl. 
Gandharidun ovis: a ewe of the Gandháris. The country of 
Gandhara is placed by Lassen to the west of the Indus and to the 
south of the Kophen or Kábul river. King Darius ín a rock- 
inscription mentions the Gla(n Jddra together with the Hifn)dy 
as people subject to him, and the Gandarii, together with the 
Parthians, Khorasmians, Sogdians, and Dadikae, are said by Hero- 
dotus to have formed part of the army of Xerxes. The name of 
the country is preserved in the modern Kandahár. See Muir, 
O. S. Texts, ii, 342, and Zimmer, Altendisches Leben, p. 30. 


Paar 248, Hymn CLXXIX. 


The deified object of this omitted hymn is said to be Rati or 
Love, and its Rishis or authors are Lopámudrá, Agastya, and a 
disciple. Lopamudra is represented as inviting the caresses of 
her aged husband Agastya, and complaining of his coldness and 
neglect. Agastya responds in stanza 3, and in the second half of 
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. stanza 4 the disciple or the poet briefly tells the result of the 
dialogue. Stanza 5 is supposed to be spoken by the disciple who 
has overheard the conversation, but its connexion with the rest of 
the hymn is not very apparent. In stanza 6 ‘toiling with strong en- 
deavour? is a paraphrase and not a translation of the original d- 
namánah khanttrath (ligonibus fodiens) which Sayana explains by 
‘obtaining the desired result by means of lauds and sacrifices . 


M. Bergaigne is of opinion that the hymn has a mystical 
meaning, Agastya being identifiable with the celestial Soma whom 
Lop&mudrá, representing fervent Prayer, succeeds after long labour 
in drawing down from his secret dwelling place. See La Religion 
Védique, ii. 394 f. "i 

1 ‘Through many autumns have I toiled and laboured, at night 
arid morn, through age-indueing dawnings. 

Old age impairs the beauty of our bodies, Let husbands still 

come near unto their spouses. i 


2 For even the men aforetime, law-fulfillers, who with the Gods 
deelared eternal statutes,— 
They have decided, but have not accomplished: so now let 
wives come near unto their husbands. 


3 Non inutilis est labor cui Dii favent: nos omnes aemulos et 
aemulas vineamus. 
Superemus in hac centum artium pugna in qua duas partes 
eonvenientes utrinque commovemus. 
4 Cupido me cepit illius tauri [viri] qui me despicit, utrum hino 
utrum illinc ab aliqua parte nata sit. 
Lopamudra taurum [maritum suum] ad se detrahit : insipiens 
illa sapientem anhelantem absorbet. 
5 This Soma I address that is most near us, that which hath 
been imbibed within the spirit, 
To pardon any sins we have committed. Verily mortal man 
is full of longings. 
6 Agastya thus, toiling with strong endeavour, wishing for child- 
ren, progeny and power, 
Cherished—a sage of mighty strength—both classes, and with 
the Gods obtained his prayer’s fulfilment, 


By ‘both classes’ probably priests and princes, or institutors 
of sacrifices, are meant. M. Bergaigne understands the expression to 
mean the two forms or essences of Soma, the celestial and the 
terrestrial, ` ; 


THE HYMNS OF THE RIGVEDA. 


BOOK THE SEVENTH. 


HYMN I. Agni. 
TEE men from fire-sticks, with their hands’ swift movement, 
have, in deep thought, engendered glorious Agni, 
Far-seen, with pointed flame, Lord of the homestead. 
2 The Vasus set that Agni in the dwelling, fair to behold, for . 
help from every quarter: 
Who, in the home for ever, must be honoured. _ 
3 Shine thou before us, Agni, well-enkindled, with flame, Most 
Youthful God, that never fadeth. 
To thee come all our sacrificial viands. 
4 Among all fires these fires have shone most brightly, splendid 
with light, begirt by noble heroes, 
Where men of lofty birth sit down together. 
5 Victorious Agni, grant us wealth with wisdom, wealth with 
braye sons, famous and independent, 
Which not a foe who deals in magic conquers. e 
6 To whom, the Strong, at morn and eve comes, maid-like, the 
ladle dropping oil, with its oblation : 
Wealth-seeking comes to him his own devotion. 
7 Burn up all malice with those flames, O Agni, wherewith af 
old thou burntest up Jarütha, 
And drive Away in silence pain and sickness, 
8 With him who lighteth up thy splendour, Agni, excellent, 
pure, refulgent, Purifier, 
Be present, and with us through these our praises. 
9 Agni, the patriarchal men, the mortals who LE in many 
places spread thy lustre,— 
Be gracious to us here for their sake also, 


fh 


Y 
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AH the hymns of this Book are aseribed to the Rishi Vasishtha, with whom 
his sons are associated as the seers of parts of two hymns. 
1 In deep thought; with their fingers,’ according to Sdyana, this meaning 
having been attributed without any philological grounds to the word. diahiti- 
blk from its use in this and similar passages. 
6 His own devotion: the worship which belongs especially to him, 
7 Jardtha : a Rakshasa or demon with a loud. harsh ‘voice.—SAyana . 
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10 Let these men, heroes in the fight with foemen, prevail against 
all godless arts of magic. l 
These who approve the noble song I sing thee. 
11 Let us not sit in want of men, O Ágni, without descendants, 
heroless, about thee: 
But, O House-Friend, in houses full of ohildren. 
12 By sacrifice which the Steeds’ Lord ever visits, there make 
our dwelling rich in seed and offspring, 
Increasing still with lineal successors. 
13 Guard us, O Agni, from the hated demon, guard us from 
malice of the churlish sinner: 
Allied with*thee may I subdue assailants. : 
14 May this same fire of mine surpass all others, this fire where 
offspring, vigorous and firm-handed, 
Wins, on a-thousand paths, what ne’er shall perish. 
15 This is that Agni, saviour from the foeman, who guards the 
kindler of the flame.from sorrow : 
Heroes of noble lineage serve and tend him. 
16 This is that Agni, served in many places, whom the rich lord 
who brings oblation kindles, 
And round him goes the priest at sacrifices. 
17 Agni, may we with riches in possession bring thee continual 
offerings in abundance, 
^ Using both means to draw thee to our worship. 
18 Agni, bear thou, Eternal, these most welcome oblations to 
the Deities’ assembly : 
Let them enjoy our very fragrant presents. 
19 Give us not up, Agni, to want of heroes, to wretched clothes, 
to need, to destitution. E 
Yield us not, Holy One, to fiend or hunger; injure us not at 
] home or in the forest. 
20 Give strength and power to these my prayers, O Agni; O 
God, .pour blessings ou our chiefs and nobles. 
Grant that both we and they may share thy bounty. Ye Gods, 
protect us evermore with blessings. 
21 Thou Agni, swift to hear, art fair of aspect: beam forth, O 
Son of Strength, in full effulgence. 
Let me not want, with thee, a son for ever: let not a manly 
hero ever fail us. N 


19 The Steeds’ Lord: Agni, whose swift flames are called horses. 


17 Both means prayer and praise. , 
21 For pver: nitye; perpetual; who shall live for ever in his posterity. 
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22 Condemn us not to indigence, O Agni, beside these flaming 
fires which Gods have kindled ; 
Nor, even after fault, let thy displeasure, thine as à God, O 
Son of Strength, o'ertake us. 
23 O Agui fair of face, the wealthy mortal who to the Im- 
mortal offers his oblation 
Hath him who wins him treasure by his Godhead, to whom 
the prince, in need, goes supplicating. 
24 Knowing our chief felicity, O Agni, bring hither ample 
riches to our nobles, 
Wherewith we may enjoy ourselves, O Victor, wath undimini- 
shed life and hero children. 


25 Give strength and power to these my prayers, O Agni; O God, 
pour blessings on our chiefs and nobles. 
Grant that both we and they may share thy bounty. Ye 
Gods, protect us evormore with blessings. 


HYMN II. Apra. 


GLADLY accept, this day, our fuel, Águi: send up thy sacred 
smoke and shine sublimely. 

Touch the celestial summits with thy columns, and overspread 
thee with the rays of Sürya. 


2 With sacrifice to these we men will honour the majesty of 
holy Narásansa— 
To these the pure, most wise, the thoug':t-inspirers, Gods who 
enjoy both sorts of our oblations. 


3 We will extol at sacrifice for ever, as men may do, Agni whom 
Manu kindled, 

Your very skilful Asura, meet for worship, envoy between 
both worlds, the truthful speaker. 

4 Bearing the sacred grass, the men who serve him strew it 

witb reverence, on their knees, by Agni. l 

Calling him to the spotted grass, oil-sprinkled, adorn him, ye 
Aih varyus, with oblation- 


—— — — eKAñ ——— ere a ra riis BETTE ——— —— 


92 Which Gods have kindled : lighted by the ministering priests. 
23 Hath him: possesses, or enjoys the favour of, Agni. ' That deity (Agni) 
“favours the presenter of (sacrificial) wealth. ' — Wilson. 

24 Knowing our chief felicity: understanding what we want to make ug 
happy, that is, riches. 


The Apifs are the divine or deified “beings and objects to which the propi- 
5 9 5 verses are addressed. For other Aprt hymns see I. 13; 188 ; II. 8 ; HH. 
4; ; IX. 5; X. 70; 110. 

1 d gansa: the Praise of Men' ; Agni. Both sovís of our oblations : 
offeringa vf ghrita, ght, or clarified butter, and libations of Soma Juice,- 
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5 With holy thoughts the pious have thrown open Doors fain for 
chariots in the Gods’ assembly. 
Like two full mother cows who lick their youngling, like maid- 
ens for the gathering, they adorn them, 
6. And let the two exalted Heavenly Ladies, Morning and Night, 
like a cow good at milking, 
Come, much-invoked, and on our grass be seated, wealthy, 
deserving worship, for our welfare. 
. 1 You, Bards and Singers at men's sacrifices, both filled with 
wisdom, I incline to worship. 
Send up qur offerings when we call upon you, and so among 
the Gods obtain us treasures. 
8 May Bhárati with all her Sisters, [4 acoordant with the Gods, 
with mortals Agni, 
Sarasvati with all her kindred Rivers, come to this grass, 
Three Goddesses, and seat them. 
9. Well pleased with us do thou, O God, O Tvashtar, give ready 
. issue to our procreant vigour, ) 
‘Whence springs the hero, powerful, skilled in action, lover 
of Gods, adjuster of the press-stones. 
10 Send to the Gods the oblation, Lord of Forests, and let tho 
Immolator, Agni, dress it, 
He as the truer Priest shall offer wership, for the Gods’ gene- 
e X rations well he knoweth. 
11 Come thou to us, O Agni, duly kindled, together with the 
potent Gods and Indra. 
' On this our grass sit Aditi, happy Mother, and let our Hail! 
delight the Gods Immortal. 
HYMN III, Agni 
AssocrATE with fires, make your God Agni envoy at sacrifice, 
best skilled in worship, 
Established firm among mankind, the Holy, flame-crowned 
and fed with oil, the Purifier. 


— 


5. Doors: the deified doors of the hall of sacrifice where the Gods assemble, 
fain for ohaviots; welcoming the approach of the cars in which the priests 
come to the ceremony, The latter half of the stanza is obacure : ‘(the ladles) 
placed to the east are plying the fire with gf at sacrifices, as the mother 
cows lick the calf, ov as rivers (water the fields). Wilson. 

6 Like a cow: the dual dhen, two cows, instead of dAenáh, would, as Lud. 
M Bates e m to us m 0 RON i l 

ards and Singers: the hótárá, ov ‘tyo Inyokers’ of I. 18. 8; 
Agni and Varuna, or Varuna and Aditya. ee 
8 Stanzas 8—-11 are identical with stangas 8—1] of Book III. 4. 


* 
* 


1 Associate: sajóshdh being a shortened form of sajóshasch, the nominative 
plural. Sáyana explajus it as an accusative singular, qualifying Agni, 
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2 Like a steed neighing eager for the pasture, when he hath 
stepped forth from the great enclosure : , 
Then the wind following blows upon his splendour, and, 
Straight, the path is black wliich thou hast travelled. 
3 From thee a Bull but newly born, O Agni, tho kindled ever- 
lasting flames rise upward: 


Aloft to heaven thy ruddy smoke ascendeth: Agni, thoü 
speedest to the Gods as envoy. 


4 Thou whose fresh lustre o’er the earth advanceth when greed- 
ily with thy jaws thy food thou eatest. 
Like a host hurried onward comes thy lasso: fierce, with thy 
tongue thou plercest, as twere barley. ^ 
5 The men have decked him both at eve and morning, Most 
Youthful Agni, as they tend a courser. 
They kindle him, a guest within his dwelling: bright shines 
the splendour of the worshipped Hero. : 
6 O fair of face, beautiful is thine aspect when, very near at 
hand, like gold thou gleamest. ii 
Like Heaven’s thundering roar thy might approaches, and 
like the wondrous Sun thy light thou showest. 
7 That we may worship, with your Hail to Agni! with sacrificial 
cakes and fat oblations, 
Guard us, O Agni, with those boundless glories as with a 
hundred fortresses of iron. a 
8 Thine are resistless songs for him who offers, and hero-giving 
hymns wherewith thou savest ; i 
With these, O Son of Strength, O Játavedas, guard us, pre- 
serve these princes and the singers. 
9 When forth he cometh, like an axe new-sharpened, pure in 
his form, ‘resplendent in his body, EE 
Sprung, sought with eager longing, from his Parents, for the 
Gods’ worship, Sage and Purifier : ; 
10 Shine this felicity on us, O Agni: may we attain to perfect 
understanding, 
All happiness be theirs who sing and praise thee. Ye Gods, 
preserve us evermore with blessings. 


eee 


2 From the great enclosure: from the vast enclosing (forest)'— Wilson. 
Others understand it as the enclosure in which the horse is confined. 
4 Thou piercest as 'twere barley: the comparison is somewhat compressed: 
the meaning is, thou penetratest and fellest the trees of the forest with thy 
tongue as men cut down barley with a reaping-hook. 
9 From his Parents; the two fire-sticks, 
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HYMN IV. | Agni, 
Bring forth your gifts to his refulgent splendour, your hymn 


as purest offering to Agni, 
To him who goes as messenger with knowledge between all 


sons of men and Gods in heaven. | 
2 Wise must this Agni be, though young and tender, since he 
was born, Most Youthful, of his Mother; 
He who with bright teeth seizeth fast the forests, and eats 
his food, though plenteous, in & moment. 
3 Before his presence must we all assemble, this God's whom 
men have seized in his white splendour. 
This Agni who hath brooked that men should seize him hath 
shone for man with glow insufferable. 
4 Far-seeing hath this Agni been established, deathless mid 
mortals, wise among the foolish. 
Here, O.victorious God, forbear to harm us: may we for ever 
„ Share thy gracious favour, 
5 He who hath occupied his God-made dwelling, Agni, in wisdom 
hath surpassed Immortals, 
_A Babe unborn, the plants and trees support him, and the 
earth beareth him the All-sustainer. 
6 Agni is Lord of Amrit in abundance, Lord of the gift of wealth 
and hero valour, e 
a Victorious God, let us not sit about thee like men devoid of 
strength, beauty, and worship. 
7 The foeman’s treasure may be won with labour: may we be 
masters of our own possessions. 
Agni, no son is he who springs from others: lengthen not out 
the pathways of the foolish, 
8 Unwelcome for adoption is the stranger, one to be thought of 
as another’s offspring, 
Though grown familiar by continual presence. May our strong 
hero come, freshly triumphant. 


RORY 


3 Must we all assemble: 1 follow Ludwig in his interpretation of samsédi- 
as we are forsaken, and our protector is far away (st. 6, 7, 8), we must crowd 
to the God of Fire for defence. 

6 In the second line I have borrowed from Prof. Max Müller, Pedic Hymns, 
I. p. 80. 

7 Let us remain in undisturbed possession of our own property, and let us 
have sons of our own begetting and not the adopted children of others, l 

8 Men do not look with pleasure and affection on adopted sons ; but we are 
longing to see our absent protector return to us,—Ludwig. Others explain 
the last half-verse differently: ‘therefore let there come to us (a son) new-born, 
possessed of food, vietorious over foes. — Wilson, 
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9 


10 


—— 


Guard us from him who would assail us, Agni; preserve us 
O thou Victor, from dishonour, 

Here let the place of darkening come upon thee; may wealth 
be ours, desirable, in thousands. 

Shine this felivity on us, O Agni: may we attain to perfect 
understanding. 

All happiness be theirs who sing and praise thee. Ye Gods, 
preserve us evermore with blessings. 


HYMN V. Agni. 
Brine forth your song of praise to mighty Agni, the speedy 
messenger of earth and heaven, 
Vaigvànara, who, with those who wake, hath waxen great in 
the lap of all the Gods Immortal. E 
Sought in the heavens, on earth is*Àgni stablished, leader of 
rivers, Bull of standing waters. 
Vaisvänara, when he hath grown in glory, shines on the tribes 
of men with light and treasure. p 
For fear of thee forth fled the dark-hued races, scattered 
abroad, deserting their possessions, 

When, glowing, O Vaisvánara, for Piru, thou, Agni, didst 

light up and rend their castles. - 

Agni Vaisvánara, both Earth and Heaven submit them to 
thy threefold jurisQiction. 

Refulgent in thine undecayiag lustre thou hast invested both 
the worlds with splendour. i 

Agni, the tawny horses, loudly neighing, our resonant hymns 
that drop with oil, attend thee; 

Lord of the tribes, our Charioteer of riches, Ensign of days, 
Vaisvánara of mornings. 


1 


Y 


—— a rrr —— 
9 This stanza is a repetition of VI. 15, 12, where see note. 
10 Repeated from stanza 10 of the preceding hymn. 


The hymn is addressed to Agni as Vairvánara, the God who is present with, 
and benefits, all Aryan men. 

1 With those who wake: tended by the priests, According to Sdyana 'as- 
sociated with the wakened Gods.’ 


2 


Bull of standing waters: the meaning of stiytndm is uncertain. Perhaps, 


as Ludwig suggests, plants and busbes are intended which Agni like a bull 
levels with the ground. i 

8 Lhe dark-hued races: according to von Roth, the spirits of darkness. For 
Páüru: or, for man. 

4 Threefold jurisdiction; in heaven, mid-air, and earth. 

5 The tawny horses: the hymns that hasten to Agni like eager horses. 
Ludwig translates the harttup of the text by gold- yellow, qualifying 'hymne;' 
that is, hymnes with libations of yellow Soma juice. 1 $ : 
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6 In thee, O bright as Mitra, Vasus seated the might of Asuras, 
for they loved thy spirit. 
Tho dravest Dasyus from their home, O Agni, and brought: 
est forth broad light to light the Arya. 
J Born in the loftiest heaven thou in a moment reachest, like. 
wind, the place where Gods inhabit. | 
Thou, favouring thine offspring, roaredst loudly when giving 
life to creatures, Játavedas. 
8 Send us that strength, Vaigvanara, send it, Agni, that 
strength, O Játavedas, full of splendour, 
Wherewith, all-bounteous God, thou pourest riches, as fame 
wide-spreading, on the man who offers. 
9 Agni, bestow upon our chiefs and nobles that famous power, 
that wealth which feedeth many. | 
Accordant with the Vasus and the Rudras, Agni, Vaisvànara, 
give us sure protection. 
HYMN VI. Agni. 
‘Praise of the Asura, high imperial Ruler, the Manly One in 
whom the folk shall triumph— 
I laud his deeds who is as strong as Indra, and lauding celebrate 
the Fort-destroyer. 
2 Sage, Sign, Food, Light, —they bring him from the mountain, 
the blesséd Sovran of the earth anò heaven. 
I decorate with songs the mighty actions which Agni, Fort- 
destroyer, did aforetime. 
9 The foolish, faithless, rudely-speaking niggards, without belief 
or sacrifice or worship. 
Far, far away hath Agni chased those Dasyus, and, in the 
east, hath turned the godless westward. 
4 Him who brought eastward, manliest with his prowess, the 
Maids rejoicing in the western darkness, 
That Agni I extol, the Lord of riches, unyielding tamer of 
assailing foemen. 
5 Him who brake down the walls with deadly weapons, and 
gave the Mornings to a noble Husband, 


6 Thou dravest; cf. I. 117. 21. 


'e 


l Fort-destroyer : demolisher of the cloud-castles of the demons of drought, 
or of the strongholds of the non-Aryan tribes, 
2 From the mountain; from the cloud, as lightning. 
3 Westward: into the darkness of night. 
4 Who brought eastward brought back the vanished lights of dawn. 
5 Toa noble Husband : the Sun, or Agni himself, The tribes of Nahus ; or, 
according to von Roth, neighbouring people, . i l 
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Young Agni, who with conquering strength subduing the 
tribes of Nahus made them bring their tribute. 
4 In whose protection all men rest by nature, desiring to enjoy 
his gracious favour— 
Agni Vaisvánara in his Parents’ bosom hath found the choio- 
est seat in earth atid heaven. 


7 Vaisvànara the God, at the sun’s setting, hath taken to 
himself deep-hidden treasures : 


Agni hath taken them from earth and heaven, from the ses 
under and the sea above us. 


HYMN VII. d Agni, 
L SEND forth even your God, victorious Agni, like a strong 
Gourser, with mine adoration. 
Herald of sacrifice be he who knoweth : he hath reached Gods; 
himself, with measured motion. 
2 By paths that are thine own come hither, Agni, joyous, delight- 
ing in the Gods’ alliance, 
Making the heights of earth roar with thy fury, burning with 
eager teeth the woods and forests. 
3 The grass is strewn ; the sacrifice advances : adored as Priest, 
Agni is made propitious, 
Invoking both All-bSon-bestowing Mothers of whom, Most 
Youthful! thou wast born to help us. ^ 
4 Forthwith the men, the best of these for wisdom, have made 
him leader in the solemn worship. 
As Lord in homes of men is Agni stablished, the Holy One, 
the joyous, sweetly speaking. 
5 He hath come, chosen bearer, and is seated in man’s home, 
Brahman, Agni, the Supporter, 
He whom both Heaven and Earth exalt and strengthen, 
whom, Giver of all boons, the Hotar worships. 
6 These have passed all in glory, who, the manly, have wrought 
"with skill the hymn of adoration ; | 


7 Agni becomes the representative of the Sun, and in bis absence gives 
light and other blessings to man. Zhe sea above us : the ocean of air. 


S 


1 Like a strong courser; glorified with my praises, like a horse that has 
been groomed andadorned. Or, perhaps, merely, rapid as a horse. With 
measured motion: or, a speedy runner. Sdyana explains the word mitédrul 


in this place as ‘consumer of trees,’ but in IV. 6. 5 as parimitagatih, ‘with 
measured motion.’ 


3 Both... Mothers: Heaven and Earth, 
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Who, listening, have advanced the people's welfare, and set 
. . their thoughts on this my holy statute. 
7 We, the Vasishthas, now implore thee, Agni, O Son of 
Strength, the Lord of wealth and treasure. 
Thou hast brought food to singers and to nobles. Ye Gods, 
preserve us evermore with blessings. 
HYMN VIIT. Agni. 
Tae King whose face is decked with oil is kindled with homage 
offered by his faithful servant. 
The men, the priestsadore him with oblations. Agni hath 
shone forth when the dawn is breaking. 
2 Yea, he hath been acknowledged as most mighty, the joyous 


Priest of men, the youthful Agni. 
He, spreading o’er the earth, made light around him, and 


grew among the plants with blackened fellies. 
3 How dost thou decorate our hymn, O Agni? What power 
dost thou exert when thou art lauded ? 
“When, Bounteous God, may we be lords of riches, winners of 
precious wealth which none may conquer? 
4 Far famed is this the Bharata’s own Agni: he shineth like 
the Sun with lofty splendour. 
He who hath vanquished Püru in the battle, the heavenly 
guest hath glowed in full refulgenee. 
5, Full many oblations are in thee collected: with all thine 
aspects thou hast waxen gracious. 
Thou art already famed as praised and lauded, yet still, O 
nobly born, increase thy body. 
6 Be this my song, that winneth countless treasure, engendered 
with redoubled force for Agni, 
That, splendid, chasing sickness, slaying demons, it may 
delight our friend and bless the singers. 
7 We, the Vasishthas, now implore thee, Agni, O Son of 
Strength, the Lord of wealth and riches. 
Thou hast brought food to singers and to nobles. Ye Gods, 
preserve us evermore with blessings. 


7 e Ett a ͤ[—[ä—ä4Uł eet 

G Who set their thoughts on this my holy statute: that is, apparently, who 
duly observe the law which requires ua to worship Agni, ‘Who are glorifiers 
of this truthful (deity),’— Wilson. 


d With blackened fellies : leaving black tracks behind him: ' dark-pathed,’— 
ilson. 
4 The Bharata : Vasishtha, the purohita of the Bharatas. Pdru: the 
Eu cone of 1 5 Five e Tribes) who opposed the Bharatas. 
Countless treasure: literally, hundreds, tl : Friend. 
Pico he ne. y; hundreds, thousands, Our friend; the 
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HYMN IX. Agni, 


Rouszp from their bosom is the Dawns’ beloved, the joyous 

. Priest, most sapient, Purifier. 

He gives a signal both to Gods and mortals, to Gods oblations, 
riches to the pious. 


2 Most wise is he who, forcing doors of Panis, brought the 
bright Sun to us w ho feedeth many. 

The cheerful Priest, men’s Friend and ECHOS SOT anion; 
through still night's darkness he is made apparent. 


3 Wise, ne’er deceived, uncircumscribed, refulgent, our gracious 
guest, a Friend w ith good attendants, 
Shines forth with wondrous light before the“ Mornings: the 
young plants hath he entered, Child of Waters. 
4 Seeking our gatherings, he, your Játavedas, hath shone ador- 
able through human ages, 
Who gleams refulgent with his lovely lustre: the kine have 
waked to meet him when enkindled. 


5 Goon thy message to the Gods, and fail not, O Agni, with 
their band who pray and worship. 
Bring all the Gods that they may give us riches, TI 
the Maruts, Ásvins, Waters. 
6 Vasishtha, when enkindling thee, O Agni, hath slain Jarütha. 
Give us wealth in Blenty. ' 
Sing praise in choral song, O Játavedas. Ye Gods, preserxe 
us evermore with blessings. 


HYMN X. Agni. 
Hx bath sent forth, bright, radiant, and refulgent, like the 
Dawn’s Lover, his far-spreading lustre, 
Pure in his _splendour s shines the gollen Hero: our longing 
thoughts hath he aroused and wakened. 
2 He, like the Sun, hath shone while Morn is breaking, and 
priests who weave the sacrifice sing praises, 
Agni, the God, who knows their generations and visits Gods, 
most bounteous, rapid envoy. 


— 


The Downs beloved: Agni, as lighted up at day-break. A signal: of 

sacrifice, which men are to offer and Gods are to receive. 

6 Jardtha: see VII. I. 7. where the destruction of Jarfitha is ascribed to 
Agni himself. Jarütha, said by Sáyana to have been a Rákshasa or demon, 
was probably au enemy who was slain in a battle at which Vasishtha was 
present ag purohita,— Ludwig. 


a 


1 Like the Dawn's Lover: the Sun. See I. 69. 1. 
2 And priests ; I adopt Sdyana's interpretation of this holf- je 
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3 Our songs and holy hymns go forth to Agni, seeking the God 
and asking him for riches, 
Him ‘fair to see; of goodly aspect, mighty, men’s messenger 
. who carries their oblations. 
4 Joined with the Vasus, Agni; bring thou Indra, bring hither 
inighty Rudra with tid Rudras; 
Aditi good to all men with Adityas, Brihaspati All-bounteous, 
with the Singers. 


5 Men eagerly implore at sacrifices Agni, Most Youthful God, 


. the joyous Herald. . 
For he is Lord aud Ruler over riches, and for Gods’ worship 


an unweafied envoy. 


HYMN XI. Agni. 


Grua art thou, Agni, sacrifice’s Herald: not without thee are 


deathless Gods made joyful. 
Dome hither with all Deities about thee: here take thy seat, 


the first, as Priest, O Aptil. 
2 Men with oblations evermore entreat thee, the swift, to under 


take an envoy’s duty. 
He on whose sacred grass with Gods thou sittest, to him, 


O Agni, are the days propitious. 
3 Three times a day in thee are shown the treasures sent for 
‘e the mortal who presents oblation. 
Bring the Gods hither like a man, O Agni: be thou our envoy, 
guarding us from curses. 
4 Lord of the lofty sacrifice is Agni, Agni is Lord of every gift 
presented. 
The Vasus were contented with his wisdom, so the Gods made 
him their oblation-bearer. d 
5 O Agni, bring the Gods to taste our presents: with Indra 
leading, here let them be joyful. - 
Convey this sacrifice to Gods in heaven. Ye Gods, preserve 
* us evermore with blessings. 


(4 Singers: or Rikvans, deities who attend and sing the praises of some 
God: the adorable (Angirasas).'—Wilson. 


3 Three times a day: at the morning, the noon, and the evening libation. 
Or the meaning may be, in the three fire-receptacles. Like a man: acting 
like a human priest. The Commentators explain manushudt by as (at the 
sacrifice) of Manu,“ 
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HYMN XII. Agni, 
We with great reverence have approached The Youngest who 
hath shone forth well-kindled in his dwelling, os 
With wondrous light between wide earth and heaven, well. 
worshipped, looking forth in all directions. 
2 Through his great might o’ercoming all misfortunes, praised 
in the house is Agni Játavedas. 
May he protect us from disgrace and trouble, both us who 
laud him and our noble patrons. 
3 O Agni, thou art Varuna and Mitra; Vasishthas with their 
holy hymns exalt thee. 
With thee be most abundant gain of treasure. Ye Gods, 
preserve us evermore with blessings. 


HYMN XIII, Agni. 


Bring song and hymn to Agni, Ashra-slayer, enlightener of 
all and thought-bestower. 
Like an oblation on the grass, to please him, I bring this to 
Vaisvanara, hymn-inspirer. 
2 Thou with thy flame, O Agni, brightly glowing, hast at thy 
birth filled full the earth and heaven. 
Thou with thy might, Vaisvinara Játavedas, settest the Gods 
free from the curse that bound them. 
3 Agni, when born, thou lookedst on all creatures, like a brisk 
herdsman moving round his cattle. 
The path to prayer, Vaisvanara, thou foundest. Ye Gods, 
preserye us eyermore with blessings, 


HYMN XIV. Agni, 


Wire reverence and with offered gifts serve we the God whose 
flame is bright: 
Let us bring Játavedas fuel, and adore Agni when we invoke 
the Gods. | s 
2 Agni, may we perform thy rites with fuel, and honour thee, 
O Holy One, with praises ; 
Honour thee, Priest of sacrifice! with butter, thee, God of 
blesséd light! with our oblation. 


.... — — . — æꝶæ—œ—œ—œœ— — MDC CE ME — — 
1 The Youngest’: Agni, most youthful of the Gods, as being continually 
reproduced. 
2 The curse that bound them: the Gods seem to have been subject to the 
infirmities of old age until Indra, or, as is here said, Agni, freed them, See 
IV, 19. 2. ' l meda C. add 
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8 Come, Agni, with the Gods to our invoking, come, pleased, to 
offerings sanctified with Vashat. 
May we be his who pays thee, God, due honour. Ye Gods, 


preserve us evermore with blessings. 
HYMN XV. Agni, 
Orrz& oblations in his mouth, the bounteous God's whom we 
must serve, | 
His who is nearest kin to us: 
2 Who for the Fivefold People's sake hath seated him in every . 
home, 
Wise, Youthful, Master of the house. 
3 On all sides“ may that Agni guard our household folk and 
property ; 
May he deliver us from woe. | 
4 I have begotten this new hymn for Agni, Falcon of the sky: 
Will he not give us of his wealth! 
5,Whose glories when he glows in front of sacrifice are fair 
to see, 
Like wealth of one with hero sons. 
6 May he enjoy this hallowed gift, Agni accept our songs, who 
bears 
Oblations, best of worshippers. : 
7 Lord of the house, whom men must seek, we set thee down, 
e 0 Worshipped One! 
Bright, rich in heroes, Agni! God! 
8 Shine forth at night and morn: through thee with fires are 
we provided well. 
Thou, rich in heroes, art our Friend. 
9 The men come near thee for their gain, the singers with their 
songs of praise: i 
Speech, thousandfold, comes near to thee, 
10 Ec Purifier, meet for praise, Immortal with refulzent 
ow 
Agni drives RAkshasas away. 
11 As such, bring us abundant wealth, young Child of Strength, 
for this thou canst: 
May Bhaga give us what is choice. 


3 Sanctified with Vashat; Vashat (may he bear it to the Gods) is the 
‘exclamation used at the moment of pouring the sacrificial oil or clarified 
butter on the fire. 


9 Speech: dkshard, the imperishable ; here speech in the shape of praise 
and prayer. End m m 
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12 Thou, Agni, givest hero fame : Bhaga aud RANNAN the God, 
And Diti give us what is good. 

13 Agni, preserve us from distress ; consume our enemies, O God, 
Eternal, with thy hottest flames. 

14 And, irresistible, be thou a mighty i iron fort to us, 
With hundred walls for man’s defence. 


15 Dothou preserve us, eve and morn, from sorrow, from the 
wicked men, 
Infallible ! by day and night. 


HYMN XVI. Agni. 


Wirz this my reverent hymn I call Agni for you, the Son of 
Strength, 

Dear, wisest envoy, served with noble sacrifice, immortal 
messenger of all. 

2 His two red horses, all-supporting. let him yoke: let him, 

well-worshipped, urge them fast. 

Then hath the sacrifice good prayers and happy end, and 
heavenly gift of wealth to men. 


3 The flame of him the Bountiful, the Much-invoked, hath 
mounted up, 
And his red-coloured smoke-clouds reach and touch the sky: 
the men are kindling Agui well. 


4 Thee, thee Most Glorious One we make our messenger. Bring 
the Gods hither to the feast. 
Give us, O Son of Strength, all food that feedeth man: give 
that for which we pray to thee. 
5 Thou, Agni, art the homestead’s Lord, our Herald at the 
sacrifice. 
Lord of all pons, thou art the Cleanser and à Sage. Pay 
worship, and enjoy the good. 


6 Give riches to the sacrificer, O Most Wise, for thou art he 
who granteth wealth. 
Inspire with zeal each priest at this our solemn rite, all who 
are skilled in sinzing praise. 
7 O Agni who art worshipped well. dear let our princes be to thee, 
Our wealthy patrons who are governors of men, who part, as 
gifts, their stalls of kine. 


12 Dit: generally regarded as the opposite of Aditi, which may have been 
the word used by the poet, changed by later reciters, who considered the 
metre irregular, into Diti, See Vedic Hymns, I. p. 256. 


5 Her ald: Hotar, or invoking priest. Cleanser ; Potar, or purifier, another 
of the officiating priests. Agni performs the duties of all human prieata, 


t 
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8 They in whose home, her hand bearing the sacred oil, IJÀ sits 
down well-satisfied — 
Guard them, Victorious God, frem slander and from harm: 
give us a refuge famed afar. 
9 Do thou, a Priest with pleasant tongue, most wise, and very 
near to us, 
Agni, bring riches hither to our liberal chiefs, and speed the 
offering of our gifts. 
10 They who bestow as bounty plenteous wealth of steeds, moved 
by desire of great renown— 
Do thou with saving help preserve them from distress, Most 
Youthful! with a hundred forts. 
11 The God who gives your wealth demands a full libation poured 
to him. 
Pour ye it forth, then fill the vessel full again: then doth the 
God pay heed to you. 
12 Him have the Gods appointed Priest of sacrifice, oblation- 
bearer, passing wise. 
Agni gives wealth and valour to the worshipper, to folk who 
offer up their gifts. 


HYMN XVII. Agni. 
AaNr, be kindled well with proper Fuel, and let the grass be 
scattered wide about thee. 
2 Let the impatient Portals be thrown open: bring thou the 
Gods impatient to come hither. 
9 Taste, Agni: serve the Gods with our oblation. Offer good 
sacrifices, Játavedas ! 
A Let JAtavedas pay fair sacrifices, morgan and gratify the 
Gods Immortal. 
5 Wise God, win for us things that are al zcodl, and let the 
prayers we pray to-day be fruitful. 
6 Thee, eyen thee, the Son of Strength, O Agni, those Gods 
haye made the bearer of oblations. 
7 To thee the God may we perform our worship; do thou, 
besought, grant ns abundant riches, 


e 


8 Nad. the Goddess who is regarded as the sacrificial food or oblation per- 
sonified : annar apd hawirlakshand devi. —Sayana, 

2 The impatient Portals; the doors of the sacrificial chamber which long ' 
to bear their part in the holy ceremony, 


6 Those Gods; the famous Gods. 
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HYMN XVIII. Indra. 


ALI. is with thee, O Indra, all the treasures which erst our 
fathers won who sang thy praises. 

With thee are milch-kine good to milk, and horses: best win- 
ner thou of riches for the pious. 


2 For like a King among his wives thou dwellest: with glories, 
as à Sage, surround and help us. 
Make us, thy servants, strong for wealth, and honour our 
songs with kine and steeds and decoration. 


3 Here these our holy hymns with joy and gladness in pious 
emulation have approached thee. 
Hitherward come thy path that leads to riches: may we find 
shelter in thy favour, Indra. 


4 Vasishtha hath poured forth his prayers, desiring to milk theg 
like à cow in goodly pasture. 
All these my people call thee Lord of cattle: may Indra come 
unto the prayer we offer. 


5 What though the floods spread widely, Indra made thém 
shallow and easy for Sudas to traverse, 
He, worthy of our praises, caused the Simyu, foe of our hymn, 
to curse the rivers’ fury. 
6 Hager for spoil was Turyasa Purodas, fain to win wealth, like 
fishes urged by hunger. 
The Bhrigus and the Druhyus quickly listened: friend rescued 
friend mid the two distant peoples. 7 


The hymn glorifies Indra as the protector of Sudás, the King of the Tritsus, 
and praises the liberality of that prince. See Vedic India (Story of the 
Nations Series) pp. 919—932, 

4 Vasishtha: the Rishi of the hymn, and the chief priest who had 
accompanied the warlike expedition of Suds. Te milk thee: to obtain 
riches through thy favour by means of my hymn, as men milk the cow at 
sacrifice for the milk which is required for libations. 

5 The poet begins to recount the events of Sudás's victorious expedition, 
These are not always intelligible partly on account of the obscure phraseology 
employed, and partly on account of our ignorance of details which are vaguely 
alluded to. In this stanza Sudás, king or chief of the Tritsu tribe, has, with 
the aid of Indra, crossed a deep river (the Parushni which is now called the 
Rivi), and put the Simyus to flight, some of the fugitives being drowned in 
its waters. The Simyus are mentioned together with the Dasyus, in I. 190, 
18, as hostile barbirians slain by Indra. The second half of the stanza is 
difficult, the meaning of two of the words being uncertain. 

6 Turvasa Purod is ; Turvasa appears here as one of the enemies of Sudás. 
J follow, with much hesitation, Ludwig in taking Purodás as an appellative of 
Turvaga: Turvaga, who was preceding (at solemn rites)'—Wilson. The 
 Bhrigus and the Druhyus: here, apparently, allies of Turvasa. Fishes; 
according to others, Matsyas, a people. 


2 
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7 Together came the Pakthas, the Bhalánas, the Alinas, the 
Sivas, the Vishànins. 
Yet to the Tritsus came the Arya’s Comrade, through love of 
spoil and heroes' war, to lead them. 


8 Fools, in their folly fain to waste her waters, they parted in- 
exhaustible Parushpi. 


Lord of the Earth, he with his might repressed them : still lay 
the herd and the affrighted herdsman. 


.9 As to their goal they sped to their destruction: they sought 
Parushni ; e'en the swift returned not. 


Indra abandoned, to Sudás the manly, the swiftly flying foes, 
unmanly babblers. 


10 They went like kine unherded from the pasture, each cling- 
ing to a friend as chance directed. 


They who drive spotted steeds, sent down by Prisni gave 
œ ear, the Warriors and the harnessed horses. 


11 The King who scattered one-and-twenty people of both 
Vaikarna tribes through lust of glory — 

As the skilled priest clips grass within the chamber, so hath 
the Hero Indra wrought their downfall. 


ad 


A — — —t-t:i — A —— 

7 The Pakthus, and the rest mentioned in the first line of the stanza 
£ppear to have been non-Aryan tribes opposed to the Tritsus. According to 
the Scholiast these names are the denominations of various ministers at 
religious rites. and following this interpretation Wilson translates the stanza 
as follows: ‘Those who dress the oblation, those who pronounce auspicious 
words, those who abstain from penance, those who bear horns (in their hands), 
those who bestow happiness (on the world by sacrifice), glorify that Indra 
who recovered the cattle of the Arya from the plunderers, who slew the 
enemies in battle.’ The Aryu’s Comrade; Indra, the ahy of Tritsu against 
the non-Aryan confederacy. 

8 The confederates, who were on the right or farther bank of the Parushnt, 
intending to attack Sudás and the Tritsus, appear to have attempted to make 
the river fordable by digging channels and so diverting the water, which, it 
serms, rushed back into its natural bed and drowned the men who were cross- 
ing the stream. The second line of the stanza is obscure and the translation 
is conjectural Wilson translates: 'but he by his greatness pervades the 
earth, Kavi, the sou of Chayaména, like a falling victim, sleeps (in death). 
The herd and the herdsman are, of course, the hostile band and its leader, 


10 They went: the fugitives who escaped drowning. They who drive spotted 
steeds ; the Maruts, sent down by their mother Prisni to aid Sudás, 

ll People: or. houses, i. e. families, Both Vuikarna tribes: perhaps some 
allies of the Druhyus ; but the meaning of vaikurndyoh is uncertain. See 
Zimmer, Altindisehes Leben, p. 103. Ludwig thinks that the reference is to 
a mythic battle at some place called Vaikarnau between Indra (the King) 
aud the Maruts (the one-and-twenty people). Clips grass ; with one clean cut, 
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12 Thou, thunder-armed, o'erwhelmedst in the waters famed 
ancient Kavasha and then the Drubyu. 


Others here claiming friendship to their friendship, devoted 
unto thee, in thee were joyful. 


13 Indra at once with conquering might demolished all their 
strong places and their seven castles. 
The goods of Anu’s son he gave to Tritsu. May wein sacrifice 
conquer scornful Püru. 


14 The Anavas and Druhyus, seeking booty, have slept, the sixty 
hundred, yea, six thousand, 


And six-and-sixty heroes. For the pious were all these mighty 
exploits done by Indra. P 


15 These Tritsus under Indra's careful guidance came speeding 
like loosed waters rushing downward. 
The foemen, measuring exceeding closely, abandoned to Sudás 
all their provisions. 


16 The hero’s side who drank the dressed oblation, Indra’s denter, 
far o’er earth he scattered. 
Indra brought down the fierce destroyer's fury. He gave 
them various roads, the path’s Controller. 


17 Een with the weak he wrought this matchless exploit: e’en 
with a goat he did to death a lion. > 


He pared the pillars angles with a needle. Thus to Sudás 
Indra gave all provisions. e 


12 Kavasha: perhaps the priest of one of the two Vaikarna tribes which 
Zimmer is inclined to identify with the Kuru-Krivis. See Altindisches Leben, 
p.127. Others here: ‘for they, Indra, who are devoted to thee and glority 
thee, preferring thy friendship, enjoy it.“ — Wilson. The exact meaning is 
uncertain. e 


18 To Tritau to Sudás, the King of the Tritsus. 
14 The Ánavas: men ofthe Anu tribe The sixty hundred: ‘The enu- 


meration ig very obsc: 7 - A poe THR gatd shat sahasrd shashtir adhi: 
shat, literally, sixty i: “vile: sixty, with six more: Séyana 
understands by satdni, thousands, svhasrénityarthah’—Wilson. * Sixty- 
six thousand six hundred and six.’ Ludwig suggests that dugå should be read 
instead of gatd, which would make the number 6666. See Benfey, Vedica 
und Linguistica, pp. 139—162. 


15 Measuring exceeding closely: though taking great care of their goods | 
and reluctantly giving them up. 


16 The heros side: the party of the hostile leader, the non-Aryans who 
denied Indra, and themselves devoured the oblations that should have been 
presented to him. He gave them various roads: made them fy in all direo- 
tiona. os 


17 Eten with a goat: impossible deeds mentioned as illustrations of Iudra's 
miraculous power. 
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18 To thee have all thine enemies submitted: e’en the fierce 


Bheda hast thou made thy subject. 
Cast down thy sharpened thunderbolt, O Indra, on him who 
harms the men who sing thy praises. 
19 Yamuna and the Tritsus aided Indra, There he stripped 
Bheda bare of all his treasures. ` 
The Ajas and the Sigrus and the Yakshus brought in to him 
as tribute heads of horses. 
20 Not to be scorned, but like Dawns past and recent, O Indra, 
are thy favours and thy riches. 
Devaka, Manyamana’s son, thou slewest, and smotest Sambara 
from the tofty mountain. 
21 They who, from home, have gladdened thee, thy servants 
Parásara, Vasishtha, Satayatu, 
Will not forget thy friendship, liberal Giver. So shall the 
days dawn prosperous for the princes. 
22 Priest-like, with praise, I move around the altar, earning 
Paijavana’s reward, O Agni, 
Two hundred cows from Devavin’s descendant, two chariots 
from Sudás with mares to draw them. 
23 Gift of Paijavana, four horses bear me in foremost place, 
trained steeds with pearl to deck them. 
Sudáss brown steeds, firmly-stepping, parry me and my son 
. far progeny and glory. 
24 Him whose fame spreads hetween wide earth and heaven, who, 
as dispenser, gives each chief his portion, 
Seven flowing Rivers glorify like Indra. He slew Yudhyá. 
madhi in close encounter. 


18 Bheda: an enemy of Sudás, or an unbeliever, says Sayana. 

19 FTamund the Jumna. Rut it is not easy to see how the expedition 
reached so far. The Ajas, Sigrus, and Yakshus were perhaps subject to Bheda 
but nothing is knüwn regarding them. Heads of harses: which had been 
killed in battle. 

20 Like Dawns: renewed eyery day. Devaka: not mentioned elsewhere. 
According to Grassmann dévabum mdnyamdndm refers to Bambara, ‘ thinking 
himself a God.’ l 

21 Pardgara is said hy one authority to have been the son, and by another the 
grandson of the Rishi Vasishtha. 9 d«yritu is said to be Sakti, Vasishtha's son. 

22 Here begins the d4nastuti or praise af the prince's liberality. Patja- 
vana: Sudás, descendant of Pijavana. Devavĝn’s descendant: Sudås, Deva- 
vån being either the same as Divodása, the father of Sudás or one of his 
forefathers. 1 

24 Seven flowing Rivers glorify: the seven chief rivers of the Panj 
glorify him s pun glorify Indra. Or, ey en praise him as the 2 
rivers praise Indra. e seven rivers bear his glory far and wide’ - 
Yudhydmidht: not mentioned elsewhere. ane R 
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25 Attend on him. O ye heroic Maruts as on Sudás's father 
Divodasa. 
Further Paijavana’s desire with favour. Guard faithfully 
his lasting firm dominion. 


7 HYMN XIX. Indra. 
He like a bull with sharpened horns, terrific, singly excites 
and agitates all the people: 
Thou givest him who largely pours libations his goods who 
pours not, for his own possession. 
2 Thou, verily, Indra, gavest help to Kutsa, willingly giving 
ear to him in battle, 
When, aiding Arjuneya, thou subduedst to him both Kuyava 
and the Dasa Sushna. 
3 O Bold One, thou with all thine aids hast boldly holpen Sudás 
whose offerings wete accepted, 
Püruin winning land and slaying foemen, and Trasadasyu 
son of Purukutsa. e 
4 At the Gods’ banquet, hero-souled ! with Heroes, Lord of Bay 
Steeds, thou slewest many foemen. 
Thou sentest in swift death to sleep the Dagyu, both Chumuri 
and Dhuni, for Dabhiti. 
5 These were thy mighty powers that, Thunder-wielder, thou 
swiftly crushedst nine-and-ninety castles: 
Thou capturedst the hundredth in thine onslaught; thou 
slewest Namuchi, thou slewest Vyitra. 
6 Old are the blessings, Indra, which thou gavest Sudás the 
worshipper who brought oblations. 
For thee, the Strong, I yoke thy strong Bay Horses: may our 
prayers reach thee and win strength, Most Mighty ! 
7 Give us not up, Lord of Bay Horses, Victor, in this thine own 
assembly, to the wicked. 
Deliver us with true and faithful succours: dear may we be 
to thee among the princes. . 


25 Maruts here, perhaps, the Tran y se- "*hy nobles are intended 


who stand in the same relation to .. „ “att . to Indra. 


1 Excites and agitates: as God of battles. Thou: Indra. This abrupt 
change from the third person-to the second is not unusual in the Veda. 

" 2 Arjuneya: Kutsa, descendant of Arjuna. See I. 112.28. Kuyava: sea 
. 103. 8. 

4 For Chumuri, Dhuni, and DabAiti , see Vol. I. Index. 

5 Namuchi: another demon of drouglit. See I. 58. 7, In thine onslaught ; 
according to Sáyana, for thy dwelling: thou hast occupied the hundredth 
aa a place of abode. Wilson. 

6 Sudás:; the King of the Tritsus, celebrated in the preceding hymn, 
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8 May we men, Maghavan, the friends thou lovest, near thee be 
joyful under thy protection. 
Fain to fulfil the wish of Atithigva humble the pride of Tur- 
^ vasa and Yadva. i 
9 Swiftly, in trutb, O Maghavan, about thee men skilled in 
hymning sing their songs and praises. 
Elect us also into their assembly who by their calls on thee 
despoiled the niggards. 
10 Thine are these lauds, O manliest of heroes, lauds which 
revert to us and give us riches. 
Favour these, Indra, when they fight with foemen, as Friend 
and Here and the heroes’ Helper. 
11 Now, lauded for thine aid, Heroic Indra, sped by our prayer, 
wax mighty in thy body. 
Apportion to us strength and habitations. Ye Gods, protect us 
evermore with blessings. 
: HYMN XX. Indra. 
SrRowG, Godly-natured, born for hero exploit, man's Friend, 
he doth whatever deed he willeth. 
Saving us e'en from great transgression, Indra, the Youthful, 
visiteth man's home with favour. 
2 Waxing in greatness Indra slayeth Vritra: the Hero with his 
aid hath helped the singer. e 
. He gave Sudás wide room and space, and often hath granted 
wealth to him who brought oblations. 
3 Soldier unchecked, war-rousing, battling Hero, unconquered 
from of old, victorious ever, 
Indra the very strong hath scattered armies; yea, he hath 
slain each foe who fought against him. 


4 Thou with thy greatness hast filled full, O Indra, even both 
the worlds with might, O thou Most Mighty. 
Lord of Bays, Indra, brandishing bis thunder, is gratified with 
Soma at the banquet. 
5 A Bull begat the Bull for joy of battle, and a strong Mother 
brought forth him the manly. 


— m — — — 


—— — 2 — 


8 Atithigva : probably a descendant of Sudás who must have Iived long 
before the composition of this hymn, as the favour bestowed upon him by 
Indra is spoken of as old in stanza 6. Yddva: or Yadu's son. 

9 Elect us also: that is, let us share the blessings which thou withholdest 
from the illiberal churls who offer no oblations and givest to those who call 
upon thee and worship thee. 


5 A Bull begut the Bull: A vigorous (god) begot a vigorous (son).'--Muir. 
The father of Indra is Kagyapa, according to Sáyana ; but probably Dyaus is 
intended. A strong Mother; Aditi. ; 
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He who is Chief of men, their armies’ Leader, is a strong Hero, 
bold, and fain for booty. 


6 The people falter not, nor suffer sorrow, who win themselves 
this God's terrific spirit. 
He who with sacrifices worships Indra is lord of wealth, law- 
born and law’s protector. 
7 Whene'er the elder fain would help the younger, the greater 
cometh to the lesser's present. 


Shall the Immortal sit aloof inactive? O Wondrous Indra, 
bring us wondrous riches. 


8 Thy dear folk, Indra, who present oblations, are, in chief 
place, thy friends, O Thunder-wielder. i 
May we be best content in this thy favour, sheltered by One 
who slays not, but preserves us. 


9 To thee the mighty hymn hath clamoured loudly, and, 
Maghavan, the eloquent hath besought thee. 
Desire of wealth hath come upon thy singer: help us then, 
Sakra, to our share of riches. 
10 Place us by food which thou hast given, O Indra, us and the 
wealthy patrons who command us. 
Let thy great power bring good to him who lauds thee. Ye 
Gods, preserve us evermore with blessings. 


"HYMN XXI. 1888 


PRESSED is the juice divine with milk commingled: thereto 
hath Indra ever been accustomed. ` 

We wake thee, Lord of Bays, with sacrifices: mark this our 
laud in the wild joy of Soma. | 


2 On to the rite they move, the grass they scatter, these Soma- 
drinkers eloquent in synod. 
Hither, for men to grasp, are brought the press-stones, far-thun- 
dering, famous, strong, that wait on heroes. 


6 Law-born: born in accordance with the law. 

7 The relations between Gods and men resemble those between elders and 
juniors, superiors and inferiors among men. The inferior comes to his superior 
with some offering in his hand and is assisted by him in return. So Indra 
should aecept our oblations, and reward us with wealth. 

2 F 

9 The eloquent: stüm"üh; according to Ludwig, the Greek orwpúdoç 
(from orőua, mouth), mouthy, talkative, and, in a good sense, fluent, eloquent. 
The Commentators explain the word as praiser.“ 


ree 


1 We wake thee : or, we think of thee, serve thee. 
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3 Indra, thou settest free the many waters that were encompassed, 
Hero, by the Dragon. 
Down rolled, as if on chartots borne, the rivers: through fear 
of thee all things created tremble. 


4 Skilled in all manly deeds the God terrific hath with his 
weapons mastered these opponents. 
Indra in rapturous joy shook down their castles: he slew 
them in his might, the Thunder-wielder. 
5 No evil spirits have impelled us, Indra, nor fiends, O Mightiest 
God, with their devices. 
Let our true God subdue the hostile rabble: let not the lewd 
approaeh*our holy worship. 
6 Thou in thy strength surpassest Earth and Heaven: the 
regions comprehend not all thy greatness. l 
With thine own power and might thou slewest Vritra: no foe 
hath found the end of thee in battle. ; 
7 -Even the earlier Deities submitted their powers to thy supreme 
divine dominion. 
Indra wins wealth aud deals it out to others: men in the strifé 
for booty call on Indra. 
8 The humble hath invoked thee for protection, thee, Lord of 
great felicity, O Indra. 
Thou with ahundred aids hast been our Helper: one who brings 
a  &gltslike thee hath his defender. | 
9 May we, O Indra, be thy friends for ever, eagerly, Conqueror, 
yielding greater homage. 
May, through thy grace, the strength of us who battle quell 
in the shock tlie onset of the foeman. 


10 Place us by food which thou hastgiven, O Indra, us and the 
wealthy patrons who command us. " 
Let thy great power bring good to him who lauds thee. Ye 
Gods, preserve us evermore with blessings. 


HYMN XXII. ij Indra. 
Drink Soma, Lord of Bays, and let it cheer thee: Indra, the 
stone, like a well guided courser, 
Directed by the presser's arms hath pressed it. 


4 These opponents: according to Sáyana, the demons of the air. The text 
has no noun for ‘ these.’ 

5 The lewd: those who'do not follow Vedic observances, according to 
Yáska. For a full discussion of the meaning of sisnddevdh see Muir, C, &, 
Tests, IV. 406—411. 

8 One who brings gifts like thee: Syana interprets differently: be our 
defender against every overpowering (assailant) like to thee.’— Wilson. 
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2 So let the draught of joy, thy dear companion, by which, O 
Lord of Bays, thou slayest foemen, 
Delight thee, Indra, Lord of princely treasures. 
9 Mark closely, Maghavan, the words I utter, this eulogy 
recited by Vasishtha : | 
Accept the prayers I offer at thy banquet. 


4 Hear thou the call of the juice-drinking press-stone: hear thou 
the Brahman's hymn who sings and lauds thee. 
Take to thine inmost self these adorations. 
Ó I know and ne'er forget the hymnus and praises of thee, the 
Conqueror, and thy strength immortal. 
Thy name I ever utter, Self-Refulgent ! 
6 Among mankind many are thy libations, and many a time the 
pious Sage invokes thee. 
O Maghavan, be not long distant from us. 
7 All these libations are for thee, O Hero: to thee I offer these 
my prayers that strengthen. e 
Ever, in every place, must men invoke thee. 
8 Never do men attain, O Wonder-Worker, thy greatness, Mighty 
One, who must be lauded, 
Nor, Indra, thine heroic power and bounty. 
9 Among all Rishis, Indra, old and recent, who have engender- 
ed hymns as sacred singers, 
Even with us be thine auspicious friendships. Ye Gods, 
preserve us evermore with blessings. 


HYMN XXIII. Indra. 


Prayers have been offered up through love of glory: Vasishtha, 
honour Indra in the battle. 

He who with might extends through all existence hears words 
which I, his faithful servant, utter. 

2 A cry was raised which reached the Gods, O Indra, a cry to 

them to send us strength in combat. 

None among men knows his own life’s duration: bear us in 
safety over these our troubles. 


3 The Bays, the booty-seeking car I harness: my prayers have 
reached him who accepts them gladly. E 


— 


4 Juice-drinking : that presses out the juice of the plant, and so may be 
said to drink it. The Scholiasbinserts uma. of me: ‘Hear the invocation of 
the (grinding) stone (of me) repeatedly drinking (the Soma).'— Wilson. 


2 A ery was raised: I follow Pischel's interpretation of this very difficult 
stanza, See Vedische Studien, I. pp. 34—36. 
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Indra, when he had slain resistless foemen, forced with his 
might the two world-halves asunder. 
4 Like barren cows, moreover, swelled the waters: the singers 
sought thy holy rite, O Indra. 
Come unto us as with his team comes Váyu: thou, through 
our solemn hymns bestowest booty. 
5 So may these gladdening draughts rejoice thee, Indra, the 
Mighty, very bounteous to the singer. 
Alone among the Gods thou pitiest mortals: O Hero, make 
thee glad at this libation. 
6 Thus the Vasishthas glorify with praises Indra the Powerful 
whose afm wields thunder. 
Praised, may he guard our wealth in kine and heroes. Ye 
Gods, preserve us evermore with blessings. 


HYNM XXIV. Indra. 
A Hon is made for thee to dwell in, Indra: O Much-invoked, 
e go thither with the heroes. 
That thou, to prosper us, mayst be our Helper, vouchsafe us 
wealth, rejoice with draughts of Soma. 
2 Indra, thy wish, twice-strong, is comprehended: pressed is 
the Soma, poured are pleasant juices. 
This hymn of praise, from Joosened tongue, made perfect, 
draws Indra to itself with loud invoking. 
. «9 Come, thou Impetuous God, from earth or heaven come to our 
holy grass to drink the Soma. 
Hither to me let thy Bay Horses bring thee to listen to our 
hymns and make thee joyful. 
4 Come unto us with all thine aids, accordant, Lord of Bay 
Steeds, accepting our devotions, 
Fair-helmeted, o'ercoming with the mighty? and lending us 
the strength of bulls, O Indra. 
5 As to the chariot pole a vigorous courser, this laud is brought 
to the great strong Upholder. 
This hymn solicits wealth of thee: in heaven, as ’twere above 
the sky, set thou our glory. 
6 With precious things. O Indra, thus content us: may we attain 
to thine exalted favour. * 
Send our chiefs plenteous food with hero children. Preserve 
us evermore, ye Gods, with blessings. 


4 Barren cows: which are fatter than others. 


1 A home: in the sacrificial chamber, Heroes, or. men; the priests. 
4 Puüir-helincted ; or fair-checked, or handsome-chinned. 
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HYMN XXV. Indra. 
WHEN with thy mighty help, O potent Indra, the armies rush 
together in their fury, 
When from the strong man's arm the lightning flieth, let not 
thy mind go forth to side with others. 


2 O Indra, where the ground is hard to traverse, smite down 
our foes, the mortals who assail us. 
Keep far from us the curse of the reviler: bring us accumulat- 
ed store of treasures. 
9 God of the fair helm. give Sudás a hundred succours, a 
thousaud blessings, and thy bounty. 
Strike down the weapon of our mortal foeman! bestow upon 
us splendid fame and riches. 
4 I wait the power of one like thee, O Indra, gifts of a Helper 
such as thou art, Hero. 
Strong, Mighty God, dwell with me now and ever: Lord of 
Bay Horses, do not thou desert us. i 
5 Here are the Kutsas supplicating Indra for might, the Lord 
of Bays for God-sent conquest. omnes 
Make our foes ever easy to be vanquished : may we, victorious, 
win the spoil, O Hero. i 
6 With precious things, O Indra, thus content us: may we 
attain to thine exalt8d favour. 
Send our chiefs plenteous food with hero children. Preserve 
us evermore, ye Gods, with blessings. 
HYMN XXVI. Indra. 
SOMA unpressed ne'er gladdened liberal Indra, no juices 
pressed without a prayer have pleased him. 
I generate a laud that shall delight him, new and heroic, 
so that he*may hear us. 
2 At every laud the Soma gladdens Indra : pressed juices please 
him as each psalm is chanted, ; 
What time the priests with one united effort call him to aid, 
as sons invoke their father. 
3 These deeds he did; let him achieve new exploits, such as the 
priests declare at their libations. 


The battle has begun, and the singer prays to Indra for aid. 

1 The lightning : the swift and flashing arrow. Others : the enemy, 
3 Sudds according to S&yapa, the liberal donor (of oblations).'— Wilson. 
The Kutsas : apparently the priests of the hostile party. 


1 Soma unpressed: op. VI. 41. 4, Soma when (properly) pressed excels the 
unpressed (or ill-pressed? Soma, Not only must the juice be duly expressed, 
but it must be expressed and offered with prayer. 


28 THE HYMNS OF [BOOK VII. 


Indra hath taken and possessed all castles, like as one com- 
mon husband doth his spouses. 
4 Even thus have they declared him. Famed is Indra as Con- 
queror, sole distributer of treasüres; 7 
Whose many succours come in close succession. May dear 
delightful benefits attend us. 
5 Thus, to bring help to men, Vasishtha laudeth Indra, the 


peoples’ Hero, at libation. 
Bestow upon us strength and wealth in thousands, Preserve 


us evermore, ye Gods, with blessings: 


o HYMN XXVII. Indra. 


Mey call on Indra in the armed encounter that he may make 
the hymns they sing decisive. | 
Hero, rejoicing in thy might, in combat give us a portion of 
the stall of cattle. 
2 Grant, Indra Maghavan, invoked of many, to these my friend 
the strength which thou possessest. | 
Thou, Maghavan, hast rent strong places oper: unclose for 
us, Wise God, thy hidden bounty. 
9 King ofthe living world, of men, is Indra, of allin varied 
form that earth containeth. 
Thence to the worshipper he giveth riches: may he enrich us 
e also when we laud him. 
4 Maghavan Indra, when we all invoke him, bountiful ever 
sendeth strength to aid us: 
Whose perfect guerdon, never failing, bringeth wealth to the 
men, to friends the thing they covet. | 
5 Quick, Indra, give us room and way to riches, and let us. 
bring thy mind to grant us treasures, 
That we may win us cars and steeds and cattle. Preserve 
us evermore, ye Gods, with blessings. 


HYMN XXVIII. Indra. 


Cowx to our prayers, O Indra, thou who knowest: let thy 
Bay Steeds be yoked and guided hither. 

Thouzh mortal men on every side invoke thee, still give thine 
ear to us, O All-impeller. 


^ 


3 All castles : all the stronghulds of the demons of drought, the cloud-cas- 
tles in which the rain is imprisoned. 


1 Give us a portion, ete aid us to capture and carry off the cattle of the 
enemy, 
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2 Thy greatness reacheth to our invocation, the sages’ prayer 
which, Potent God, thou guardest. 
What time thy hand, O Mighty, holds the thunder, awful in 
strength thou hast become resistless. 
8 What time thou drewest both world-halves together, like 
heroes led by thee who call each other— 
For thou wast born for strength and high dominion—then 
e'en the active overthrew the sluggish. 
4 Honour us in these present days, O Indra, for hostile men are 
making expiation, i 
Our sin that sinless Varuņa discovered, the Wondrous-Wise 
hath long ago forgiven, 2 
D We will address this liberal Lord, this Indra, that he may 
grant us gifts of ample riches, 
Bestfavourer of the singer's prayer and praises. Preserve us 
evermore, ye Gods, with blessings, 


HYMN XXIX. Indrä. 


Tas Soma hath been pressed for thee, O Indra: come hither, 
Lord of Bays, for this thou lovest. 
Drink of this fair, this well-effused libation; Maghavan, give 
us wealth when we implore thee. 
2 Come to us quickly with thy Bay Steeds, Hero, come to our 
prayer, accepting our devotion. 
Enjoy thyself aright at this libation, and listen thou unto the 
prayers we offer. 
8 What satisfaction do our hymns afford thee}? When, Magha- 
yan? Now let us do thee service. 
Hymus, only hymns, with love for thee, I weave thee ; then 
hear, O Indra, these mine invocations, 


"5 


2 Thy greatness reacheth to our invocation: thou hast the power to come 
to our call if thou wilt. 


8 Drewest both world-halves together: settest heaven and earth opposite to 
each other, like armies arrayed for battle. .E'en the active: the meaning of 
the half-line is doubtful, and chit, even, seems to be out of place, Wilson 
translates, after Sáyana : ‘whence the presenter of offerings overcomes him 
who offers them not.’ According to Professor Grassmann, ‘the active’ is Indra, 
and ‘the inactiye’ is the sluggish demon. Ludwig suggests an alteration of 
the text. 


4 Ave making expiatian: or, possibly, set themselves in order, that is, 
equip and prepare themselves for battle. The Wondrous-Wise : may? ; Varuna, 


— — 


3 Now let us do thee service: niinam ; no time like the present. — Ludwig. 
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4 They, verily, were also human beings whom thou wast wont 
to hear, those earlier sages. 
Hence I, O Indra Maghavan, invoke thee : thou art our Pro- 
vidence, even as a Father. 
5 We will address this liberal Lord, this Indra, that he may 
grant us gifts of ample riches, 
Best favourer of the singer’s prayer and praises. Preserve us 
evermore, ye Gods, with blessings. 


HYMN XXX. Indra. 


Wira power and strength, O Mighty God, approach us: be 
the augmenter, Iudra, of these riches ; 
Strong Thunderer, Lord of men, for potent valour, for manly 
exploit and for high dominion. 
2 Thee, worth invoking, in the din of battle, heroes invoke in. 
fray for life and sunlight. 
Among all people thou art foremost i E give up our 
„enemies to easy slaughter. 
3 When fair bright days shall dawn on us, O Indra, and thou 
shalt bring thy banner near in battle, 
Agni the Asura shall sit as Herald, inde: Gods hither for 
our great good fortune. 
4 Tuine are we, Indra, thine, both these iiis praise thee, and 
those who give rich gifts, O God and Hero. 
Grant to our princes excellent protection: may they wax old 
and still be strong and happy. 
5 We will address this liberal Lord, this Indra, that he may . 
grant us gifts of ample riehes, 
Best favourer of the singer's prayer and praises. Preserve us 
evermore, ye Gods, with blessings. r 


HYMN XXXI n a 
SING ye a song, to make him glad, to Indra, Lord of Tawny 
Steeds, 
The Soma-drinker, O my friends. 
2 To him the Bounteous say the laud, and let us glorify, as men 
May do, the Giver of true gifts. ili 
3 O Indra, Lord of boundless might, for us thou winnest strength 
aud kine, 
Thou winnest gold for us, Good Lord. 
———— ——— AAA 
1 For potent valour : that is, to give us potent valour. à 


2 Foremost jighter ; caster of the spear, warrior, i | 
accord T 
but the meaning of sényah is somewhat uncertain, uae: Yon ROU; 
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4 
5 


6 


10 


11 


12 


2 


81 


Faithful to thee we loudly sing, heroic Indra, songs to thee 
Mark, O Good Lord, this act of Ours. i. : 


Give us-not up to man’s reproach, to foeman’s hateful calumny : 
In thee alone is all my strength. 


Thou art mine ample coat of mail, my Champion, Vritra-slayer, 
thou: 

With thee for Friend I brave the foe. 

Yea, great art thou whose conquering might two independent 
Powers confess, 

The Heaven, O Indra, and the Earth. 

So let the voice surround thee, which attends the Maruts on 
their way, 

Reaching thee with the rays of light. 

Let the ascending drops attain to thee, the Wondrous God, in 
heaven: ‘ 

Let all the folk bow down to thee. 


Bring to the Wise, the Great, who waxeth mighty, your offe- 
ings, and make ready your devotion: 

To many clans he goeth, man’s Controller. 

For Indra, the sublime, the far-pervading, have singers gener- 
ated prayer and praises : 

The sages never violate his statutes. 

The choirs have stablished Indra King for ever, for victory,, 
him whose anger is resistless : 

And, for the- Bays’ Lord, strengthened those he loveth. 


HYMN XXXII. Indra. 


Ler none, no, not thy worshippers, delay thee far away from us. 
Even from fax away come thou unto our feast, or listen if al- 
réady here. 


For here, like flies on honey, these who pray to thee sit by the 
juice that they have poured. 

Wealth-craving singers have on Indra set their hope, as men 
set foot upon a car. 


—— ——— d. Hä— Ó—— — MH — 

7 Independent : svadhivart ; ‘abounding in food.’— Wilson. 

8 The voice : the praises of thine adorers.'-- Wilson. 

12 Strengthened : 'barhayá: for abarhayan, as is clear from what pre- 
cedes.’—-Ludwig. Sáyana takes barhuyd as the imperative: ‘urge thy kinsmen, 
(worshipper, to glorify) the lord of bay steeda.'— Wilson. 


I am indebted to Max Müller's translation of this hymn in his Ancient 
Sanskrit Literature for many of the renderings which I have adopted. 
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3 Longing for wealth I call on him, the Thunderer with the 
strong right hand, 
As a son calleth on his sire. 3 
4 These Soma juices, mixed with curd, have been expressed for 


Indra here. ; 
Come with thy Bay Steeds, Thunder-wielder, to our home, to 


drink them till they make thee glad. 
5 May he whose ear is open hear us. He is asked for wealth: 


will he despise our prayer? 
Him who bestows at once a hundred thousand gifts none shall 


restrain when he would give. 
6 The hero^never checked by men hath gained his strength 


through Indra, he 
Who presses out and pours his deep libations forth, O Vritra- 


slayer, unto thee. 
7 When thou dost drive the fighting men together be, thou 
Mighty Oue, the mighty’s shield. 
May we divide the wealth of him whom thou hast slain: bring 
us, Unreachable, his goods. 
8 For Indra, Soma-drinker, armed with thunder, press the Soma 


juice. 
Make ready your dressed meats: cause him to favour us. The 
Giver blesses him who gives, „ 


~ 9 Grudge not, ye Soma-pourers; stir you, pay the rites, for 
wealth, to the great Conqueror. 
Only the active conquers, dwells in peace, and thrives: not for 
the niggard are the Gods. 
10 No one hath overturned orstayed the carof him who freely gives, 
The man whom Indra and the Marut host defend comes to a 
stable full of kine. Š 
11 Indra, that man when fighting shall obtain the spoil, whose 
strong defender thou wilt be. 
Be thou the gracious helper, Hero! of our ears, be thou the 
helper of our men. 
12 His portion is exceeding great like a victorious soldier's spoil, 
Him who is Indra, Lord of Bays, no foes subdue, He gives 
the Soma-pourer strength. 


8 With the strong right hand : or, giver of good gifts. 
7 The mighty's shield : ‘the shield of the mighty (Vasishthas).'—M. M.; 
‘a protection of the Maghavans, fl. e. the institutors of the sacrifice, — Ludwig. 


8 The Giver blesses him who gives : Indra rewards the liberal worshipper. 
10 Comes to a stable full of kine ; carries off rich booty. 
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18 Make for the Holy Gods a hymn that is not mean, but wells 
arranged and fair of form. 


Even many snares and bonds subdue not him who dwells with 
Indra through his sacrifice. 


14 Indra, what mortal will attack the man who hath his wealth? 
in thee! 
The strong will win the spoil on the decisive day through faith 
in thee, O Maghavan. 


15 In battles with the foe urge on our mighty ones who give the* 
treasures dear to thee, 
And may we with our princes, Lord of Tawny, Steeds ! pass 
through all peril, led by thee. 


16 Thine, Indra, is the lowest wealth, thou cherishest the mid- 
most wealth, 

Thou ever rulest all the highest: in the fray for cattle none 

resisteth thee. í 


17 Thou art renowned as giving wealth to every one in all the 
battles that are fought. 
Craving protection, all these people of the earth, O Much- 
invoked, implore thy name. 


18 If I, O Indra, were the Lord of riches ample as thine own, 
I should support the sjnger, God who givest wealth ! and not 
abandon him to woe. 


19 Each day would I enrich. the man who sang my praise, in 
whatsoever place he were. 
No kinship is there better, Maghavan, than thine: a father 
even is no more. 


20 With Plenty for his true ally the active man will gain the 
spoil. ® 
Your Indra, Much-invoked, I bend with song, as bends a 
wright his wheel of solid wood. 


21 A mortal wins no riches by unworthy praise: wealth comes 
not to the niggard churl. 
Light is the task to give, O Maghavan, to one like me on the’ 
decisive day. 


29 Like kine unmilked we call aloud, Hero, to thee, and sing 
thy praise, | 
Looker on heavenly light, Lord of this moving world, Lord, 
Indra, of what moveth not. 


20 Plenty : or, Spirit, Boldness. 
8 


ms 
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28 None other like to'thee, of earth or of the heavens, hath boen 
or ever will be born. 
/ ‘Desiring horses, Indra Maghavan! and kine, as men of might 
we call on thee. 
94 Bring, Indra, the Victorious Ones; bring, elder thou, the 
^. younger host. 
For, Maghavan, thou art rich in treasures from of old, and 
must be called in every fight. 
25 Drive thou away our enemies, O Maghavan : make riches easy 
to be won. 
Be thou our good Protector in the strife for spoil: Cherisher 
of our friends be thou. 
26 O Indra, give us wisdom as a sire gives wisdom to his sons. 
Guide us, O Much-invoked, in this our way: may we still live 
and look upon the light. 
27 Grant that no mighty foes, unknown, malevolent, unhallowed, 
. tread us to the ground, 
With thine assistance, Hero, may we pass through all the 
waters that are rushing down. 


HYMN XXXIII. Vasishtha. 


TugsE who wear hair-knots on the right, the movers of holy 
thought, white-robed, have won mg over. 
I warved the men, when from the grass [ raised me, Not from 


^: afar can my Vasishthas help you. 
2 With Soma they brought Indra from a distance, over Vaisanta, 


from the strong’ libation. 
Indra preferred Vasishthas to the Soma pressed by the gon of 


Vayata, Pagadyumna. 


24 Bring, Indra, the Victorious Ones : thege would be the Maruts. ‘Elder 
Indra, bring that (wealth to me) being the junior.’—Wilson, ‘ Bring all this 
to those who are good, O Indra, be they old or young: —M. Müller. 


The hymn isa glorification of Vasishtha and his family, the latter part 
S his birth and theearlier verses referring to his connexion with King 
udás. 

l Hair-knots : kaparda is the chida or single lock of hair left on the head 
at tansure, which, according to the Scholiast, it was characteristic of the 
Vasishthas to wear on the right of the crown ofthe head. Watte-robed : 
white-coloured, according to Süyana. Me: Vasishtha, who is the speaker of 
stanzas 1—6. Von Roth (under the word av) regards Indra as the speaker. 
May it not be Sudās !' — Muir, O. S. Texts, I. 319, 320, where stanzas 1—18 
are translated. From the grass: the sacred grasa laid on the floor of the sacri- 
ficial chamber, 

2 Vr: voni the name of a river. Pásadyumna another king who 


* 


Was ess. s fo, iL. tat the same time as Sudás, 
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9 So, verily, with these he crossed the river, in company with 
these he slaughtered Dheda. 
So in the fight with the Ten Kings, Vasishthas! did Indra 
help Sudás through your devotions. . 


4 I gladly, men! with prayer prayed by our fathers have fixed 
your axle: ye shall not be injured : 

Singe, when ye sang aloud the Sakvari verses, Vasishthas ! ye 
invigorated Indra. 


5 Like thirsty men they looked to heaven, in battle with the 
Ten- Kings, surrounded and imploring. 
Then Indra heard Vasishtha as he praised him, and gave the 
Tritsus ample room and freedom. E 


s * 
6 Like sticks and staves wherewith they drive the cattle, Bbrip- 
ped bare, the Bharatas were found defenceless : Y 
Vasishtha then became their chief and leader: then widel 
were the Tritsus’ clans extended. 


7 Three fertilize the worlds with genial moisture: three noble 

Creatures cast a light before them. mM 

Three that give warmth to all attend the Morning. All these 
have they discovered, these Vasishthas. ' 


8 Like the Sun's growing glory is their splendour, and like the 
sea's is their unfathomed greatness. 
Their course is like £he wind's. Your laud, Vasishthas, can 
never be attained by any other. 


9 They with perceptions of the heart in secret resort to that 
which spreads a thousand branches. 
The Apsaras brought hither the Vasishthas wearing the vesture 
spun for them by Yama. 


-———— «́ã◯ll........d ATP EE 

8 The river: Yamuná. See VII. 18.19. Ten Kings: of the confederate 
tribes who opposed Sudás. See VII. 18. 

4 Sukvart verses : hymns of praise in.the Sakvart metre (14 x 4). 

6 Twritsus : the tribe of which Sudás was King. .Bharatus apparently the 
same ag the Tritsus. i 


7 Indra is the speaker of the rest of the hymn. ‘In explanation of thia, 
Sa yana quotes a passage from the SAty&yana Bráhmana : (J) Agni produces a 
fertilizing fluid on the earth, Vayu in the air, the Sun in the sky. (2) The 
‘three noble creatures’, are the Vasus, Rudras, and Adityas. The Sun 18 
their light. (3) Agni, Vayu, and the Sun each attend the Dawn'—Muir, 
O. S. Texts, I. 820. l 

9 That which spreads a thousand branches; according to Ludwig's Trans- 
lation, the Sun-God is meant ; according to his later view, the reference is to 
the mystic tree sustained by Varuna in the baseless region (I. 24. 7). 
The vesture: the body. The stanza is very obscure. and Sàyana's explana; 
tion. which overrides grammar, is not satisfactory: ' By the wisdom seated. in 
the heart the Vasighthas traverse the hidden ! "sched world, ang 
the Apsarasas sit down, wearing the vesture :. a. nd een) Wilson, 
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10 A form of lustre springing from the lightning wast thou, when 


Varuna and Mitra saw thee. 
Thy one and only birth was then, Vasishtha, when from thy 


stock Agastya brought thee hither. NE 
11: Born of their love for Urvas', Vasishtha, thou, priest, art son 
of Varuna and Mitra; 
And as a fallen drop, in heavenly fervour, all the Gods laid 


thee on a lotus-blossom. 
12 He, thinker, knower both of earth and heaven, endowed with 


many a gift, bestowing thousands, 
Destined to wear the vesture spun by Yama, sprang from the 


Apsaras ta life, Vasishtha. 
18 Born at the sacrifice, urged by adorations, both with a com- 


mon flow bedewed the pitcher. 
Then from the midst thereof there rose up Mâna, and thence 


they say was born the sage Vasishtha. 
14 Hé brings the bearer of the laud and Sàman: first shall hé 
speak bringing the stone for pressing. 
With grateful hearts in reverence approach him: to you, O 
Pratridas, Vasishtha cometh. 
HYMN XXXIV. Visvedevas. 
May our divine and brilliant hymn go forth, like a swift 
chariot wrought and fashioned well. 
2 The waters listen as they flow along: they know the origin of 
heaven and earth. 


10 Vasishtha appears here as an embodiment of lightning, light, or fire, 
and to have been brought down to men by Agastya who was born in the same 
way as: Vasishtha. 

11 Urvast: the most celebrated of the Apsarases or nymphs of heaven On 
a lotus-blossom or, according to others, in the sacred pitcher,’ or water-jar 
used in sacrifice, ‘In the lake.“ — Wilson. 

For a full account of this production of Vasishtha, the curious reader is 
referred to Muir, O. S. Texts, I. 321. See M. Müller, Chips, IV. 108, 109, and 
Hillebrandt, Varuna und Mitra, 148, 149. 

12 The Apsaras : Urvasi. 

18 Måna: said to be another name of Agastya. 

14 The bearer of the laud and SAman the pressing-stone, which was worked 
during the recitation of sacred verses, Pratyidas a name used here to 
designate the Tiitaus. 

This difficult and obscure hymn has been translated and thoroughly dis- 
cussed by Geldner (Vedische Studien, II. pp. 129—155, criticized by Prof, 
55 105 p die neuesten Arbeiten, auf dem Gebiete der Ryveda-forschung, 
pp. 168—167). 


2 An allusion, perhaps, to the subsequently received cosmogony, as in 
Manu, that water was the first of created things,’— Wilson. 


— — 
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3 Yea, the broad waters swell their flood for him: of him strong 
heroes think amid their foes, 
4 Set ye for him the caursers to the pole: like Indra spunea 
is the Golden-armed. 
5 Arouse you, like the days, to sacrifice: speed gladly like 4 
traveller on the way. 
6 Go swift to battles, to the sacrifice: set up a flag, a hero for 
the folk. 
7 Up from his strength hath risen as twere a light: it bears 
the load as earth bears living things. 
"8 Agni, no demon I invoke the Gods: by law completing it, I 
form a hymn. 
9 Closely about you lay your heavenly song, and send your 
voice to where the Gods abide. 
10 Varuna, Mighty, with a thousand eyes, beholds the paths 
wherein these rivers run. 
11 He, King of kings, the glory of the floods, o’er all that liveth 
hath resistless sway. 
12 May he assist us among all the tribes, and make the envier's 
praise devoid of light. 
13 May the foes’ threatenfng arrow pass us by: may he put far 
from us our bodies’ sin. ^ 
14 Agni, oblation-eater, through our prayers aid us: to him our 
dearest laud is brought. 
15 Accordant with the Gods choose for our Friend the Waters’ 
Child: may he be good to us. 


16 With lauds I sing the Dragon born of floods: he sits beneath 


the streams in middle air. 


17 Neer may the Dragon of the Deep harm us: ne'er fail this 


faithful servants sacrifice. 

18 To these our heroes may they grant renown : may pious men 
march boldly on to wealth. 

19 Leading great hosts, with fierce attacks of these, they burn 
their foes as the Sun burns the earth. 


. 8 For him : Indra. 

4 The Golden-armed : Savitar. 

6 A hero : a sort of personitication of the sacrifice. ‘An expiatory sacrifice 
for (the good of) mankind.’— Wilson. 

16 The Dragon born of floods : Ahibudhnya, or the Dragon of the Deep of 
the following stanza ; the regent of the sea of gir. 

18 They ; the Gods. 

19 Of these ; Gods, or Maruts, according to the Scholiast, 
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20 What time our wives draw near to us, may he, deft-handed 
Tvashtar, give us hero sons. 
21 May Tvashtar find our hymn acceptable, and may Aramati, 
seeking wealth, be ours. : 
22 May they who lavish gifts bestow those treasures: may 
Rodast and Varunani listen. 
May he, with the Varütris, be our refuge, may bountiful 
Tvashtar give us store of riches. 
23 So may rich Mountains and the liberal Waters, so may all 
Herbs that grow on ground, and Heaven, 
And Earth accordant with the Forest-Sovrans, and both the 
World-halves round about protect us. 
24 To this may both the wide Worlds lend approval, and Varuna 
in heaven, whose Friend is Indra. | 
May all the Maruts give consent, the Victors, that we may 
^ . hold great wealth in firm possession. ö 
25 May Indra, Varuna, Mitra, and Agni, Waters, Herbs, Trees 
accept the praise we offer. 
May we find refuge in the Maruts’ bosom. Protect us ever- 
more, ye Gods, with blessings. 


HYMN XXXY. Visvedevas. 
BrrgrEND us with their aids Indra and Agni, Indra and 
e Varuna who receive oblations ! 


Indra and Soma give health, strength and comfort, Indra 
and Püshan be our help in battle. 


2 Auspicious Friends to us be Bhaga, Sansa, auspicious be 
Purandhi and all Riches ; 
The blessing of the true and well-conducted, and Aryaman in 
many forms apparent. 


3 Kind unto us be Maker and Sustainer, and the far-reaching 
Pair with Godlike natures. 

Auspicious unto us be Earth and Heaven, the Mountain, and 
the Gods’ fair invocations. 


Breite ie USITATA T o ETE UTE t a A rr tnr 
21 Aramati the Genius of Devotion and active piety. 
22 Varütrís: protecting Goddesses. 
23 Forest-Sovrans : tall timber trees. 


1 “Befriend us: sám no bhuvatdm, The indeclinable word gám, signifying 
happy, auspicious, pleasant, sweet, kind, agreeable, ete, etc, is used with or 
without the verb 5A, in the first thirteen stanzas. I have varied the expres- 
sion here and there, 

2 Şansa: Prayer or Wish personified. Or it may be Narásansa, Agni. 
Puvandhi: Plenty, or Spirit, Boldness personified, 

3 far-reaching Pair: Heaven and Earth, 
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4 Favour us Agni with his face of splendour, and Varuna and 
Mitra and the Asvins. 
Favour us noble actions of the pious, impetuous Váta blow on 
us with favour. 
5 Early invoked, may Heaven and Earth be friendly, and Air's 
mid-region good for us to look on. 
To us may Herbs and Forest-Trees be gracious, gracious thé 
Lord Victorious of the region. 
6 Be the God Indra with the Vasus friendly, and, with Á dityas, 
Varuna who blesseth. 
Kind, with the Rudras, be the Healer Rudra, and, with the 
Dames, may Tvashtar kindly listen. 
7 Blest unto us bé Soma, and devotions, blest be the Sacrifice, 
the Stones for pressing: 
Blest be the fixing of the sacred Pillars, blest be the tender 
Grass, and blest the Altar. 
8 May the far-seeing Sun rise up to bless us: be the fotr 
Quarters of the sky auspicious. 
Auspicious be the firmly-seated Mountains, auspicious be the 
Rivers and the Waters. 
9 May Aditi through holy works be gracious, and may the 
Maruts, loud in song, be friendly. 
May Vishnu give felicity, and Püshan, the Air that cherisheth 
our life, and Vayu. 
10 Prosper us Savitar, the God who rescues, and let the radiant 
Mornings be propitious. 
Auspicious to all creatures be Parjanya, auspicious be the 
field’s benign Protector. 
11 May all the-fellowship of Gods befriend us, Sarasvati, with 
Holy Thoughts, be gracious. 
Friendly be they, the Liberal Ones who seek us, yea, those 
who dwell in heaven, on earth, in waters. 
12 May the great Lords of Truth protect and aid us; blest to us 
be our horses and our cattle. ij 
Kind be the pious skilful-handed Ribhus, kind be the Fathers 
at our invocations. 
13 May Aja-Ekapád, the God, be gracious, gracious the Dragon 
of the Deep, and Ocean. 


nd 


5 The Lord Victorious : Indra. 

10 The field's benign Protector: Agni, or Rudra, See IV. 57. 1. 

18 Aja-Lkupdid: the Sun. See VI. 50, 14, and footnote. 

The Dragon of the Deen: Ahibudhnya, regent of the depths of the frma- 
ment, 


L4 
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Gracious be he, the swelling Child of Waters, gracious be 
Prisni who hath Gods to guard her. 
14 So may the Rudras, Vasus, and Ádityas.aeceptthe new hymn 


which we now are making. 
May all the Holy Ones of earth and heaven, and the Cow's 


offspring hear our invocation. 
15: They who of Holy Gods are very holy, Immortal, knowing 


Law, whom man must worship,— 
‘May these to-day give us broad paths to travel. Preserve us 


evermore, ye Gods, with blessings. 


ü HYMN XXXVI. Visvedevas. 


Laur the prayer issue from the seat of Order, for Sürya with 
his beams hath loosed the cattle. 
With lofty ridges earth is far extended, and Agni’s flame hath 
lit the spacious surface. 
.8 O Asuras, O Varuna and Mitra, this hymn to you, like food, 


anew I offer. 
One of you is a strong unerring Leader, and Mitra, speaking, 


stirreth men to labour. 
3 The movements of the gliding wind come hither: like cows, 
the springs are filled to overflowing. 
Born in the station e'en of lofty heaven the Bull hath loudly 
^ bellowed in this region. 
4 May I bring hither with my song. O Indra, wise Aryaman 
| who yokes thy dear Bay Horses, 


* 


14 Cow's offspring: the Maruts. According to von Roth those who are born 
and live in radiant heaven. 
15 Broad paths to travel: perhaps, generally, an easy road to prosperity. 


l The seat of Order: ‘the hall of the sacrifice.’—-Wilson. The cattle; rays 
of light. 

2 ‘One of you:(Varuna) is the lord and unassailable guide, and he who is 
called Mitra, (i. e. the friend) calls men to activity. Here so much at least is 
declared (and the same thing is expressed in nearly the same words in other 
places), that the light of day, which awakens life, and brings joy and activity 
into the world, is the narrower sphere of Mitra's power; though, however, 
Varuna is not relegated to the night alone, for- he continues to be the lord 
and the first, —Von Roth, quoted by Muir, O. S. Texts, V. 70. The meaning 
of ind] translated by ‘lord’ in this extract, is, in the Veda, rather strong,’ 
‘energetic,’ and is so given in the St. Petersburg Lexicon, the meaning ‘lord’ 
belonging to later literature. The second half of the second line is repeated, 
with a variation,-from III. 59, 1. 

9 The springs: the fountains of rain; the clouds. The Bull: Parjanya, 
God of the rain-cloud. This region ; literally, this.udder ; the firmament. 
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Voracious, with thy noble car, O Hero, him who defeats the 
wrath of the malicious. 
5 In their own plaoe of sacrifice adorers worship to gain long 
life and win his friendship. 
He hath poured food.on men when they have praised him ; 
be this, the dearest reverence, paid to Rudra. 
6 Coming together, glorious, loudly roaring—Sarasvati, Mother 
of Floods, the seventh-— 
With copious milk, with fair streams, strongly flowing, full 
swelling with the volume of their water ; 
7 And may the mighty Maruts, too, rejoicing, aid our devotion 
and protect our offypring. 
Let not swift-moving Akshara neglect us: they have increas- 
ed our own appropriate riches. 
8 Bring ye the great Aramati before you, and Pashan.as the 
Hero of the synod, 
Bhaga who looks upon this hymn with favour, and, as otr 
strength, the bountiful Purandhi. 
9 May this our song of praise reach you, O Maruts, and Vishnu 
guardian of the future infant. 
May they vouchsafe the singer strength for offspring. Preserve 
us evermore, ye Godg, with blessings. 


HYMN XXXVII. Visvedevas. 
Ler your best-bearing car that must be lauded, ne'er injured, 
bring you Vajas and Ribhukshans. 
Fill you, fair-helmeted'! with mighty Soma, thrice-mixed, at 
our libations, to delight you. 


4 Voracious: epithet of horses; but the meaning of dhdyf is uncertain. 
According to Sáyana, it means ‘holding,’ ‘vigorous ;’ according to Ludwig, 
‘pouring forth rain; according to Grassmann, f thirsty.’ 

5 His friendship ; Rudra's. 

6 The seventh : with the.six other celebrated rivers. See I. 32. 12. 

7 Akshard: Vak, or Voice; ‘the imperishable goddess of speech. Wilson. 
Cf. VII. 15. 9. 

8 Aramati: the personification of religious worship, or active piety. See 
VII..34, 21. According to S&yana, ardmutim here is an epithet of nahm, 
‘the never-resting Earth.’ For the various meanings assigned by Sá&yana to 
this us in the various places in which it occurs, see Muir, O. S. Tente, 
IV. 817. 

9 Vishnu: cf. X. 184. 1. 


1 Vájas and Ribdhukshans: that is, Ribhukshan or Ribhu, Vibhvan, and 
Vája, commonly called the Ribhus from the name of the first of the three. 
Fair-helmeted: —*handsome-chinned.— Wilson; Strong-jawed.— Ludwig. 
Thrice-mixed ; with milk, curds, and meal. 
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2 Ye who behold the light of heaven, Ribhukshans, give our rich 
patrons unmolested riches. 
Drink, heavenly-natured, at our sacrifices, and give us bount- 
ics for the hymnus we sing you. 
3 For thou, O Bounteous One, arb used to giving, at parting 
treasure whether small or ample. 
Filled full are both thine arms with great possessions: thy 
goodness keeps thee not from granting riches. 
4 Indra, high-famed, as VAja and Ribhukshan, thou goest work- 
ing, singing to the dwelling. 
Lord of Pay Steeds, this day may we Vasishthas offer our 
prayers to thee and bring oblations. 
5 Thou winnest swift advancement for thy servant, through 
hymns, Lord of Bay Steeds, which thou hast favoured. 
For thee with friendly succour have we battled, and when, O 
Indra, wilt thou grant us riches f 
"6 To us thy priests a home, as ’twere, thou givest : when, Indra, 
u wilt thou recognize our praises ? 
"^7"May thy strong Steed, through our ancestral worship, bring 
food and wealth with heroes to our dwelling. 
7 Though Nirriti the Goddess reigneth round him, Autumns 
with food in plenty come to Inda. 
With three close Friends to length of days he cometh, he 
whom men let not rest at home in quiet. 
8 Promise us gifts, O Savitar: may riches come unto us in 
Parvata’s full bounty. 
Muay the Celestial Guardian still attend us. Preserve us ever- 
more, ye Gods, with blessings. 
HYMN XXXVIII. s Sa 
Ox high hath Savitar, this God, extended the golden lustre 
which he spreads around him. 
Now, now must Bhaga be invoked by mortals, Lord of great 
riches who distributes treasures. 


— 


3 Bounteous One: Maghavan ; Indra. | 
15 Working: the fulfiller (of wishes ).’— Wilson. The first line is somewhat 
obscure. 


7 Nirriti: the Goddess of Death and Destruction, who has no power over 
Indra, Three close Friends; the Ribhus, who represent the year, the annual 
course of Indra as the Sun. Sáyana's explanation is different: Indra, the 
upholder of the three regions, whom the divine Nirriti acknowledges as ruler, 
whom abundant years pass over, whom mortals detain from his own abode, 
approaches to (recruit) his decaying strengbh.'— Wilson; who observes: the 
explanation is not very clear.’ 


8 Parvata’s full bounty : the Genius of mountain and cloud, 


- 


n 4 


HYMN 39.] THE RIGVEDA., 43 


2 Rise up, O Savitar whose hands are golden, and hear this man 
while sacrifice is offered, 
Spreading afar thy broad and wide effulgence, and bringing 
mortal men the food that feeds them. 


3 Let Savitar the God be hymned with praises, to whom the 
Vasus, even, all sing glory. 
Sweet be our lauds to him whose due is worship : may he with 
all protection guard our princes. 


4 Even he whom Aditi the Goddess praises, rejoicing in God 
Savitar’s incitement : 
Even he whose praise the high imperial Rulers, Karuna, Mitra, 
Aryaman, sing in concert. 
5 They who come emulous to our oblation, dispensing bounty, 
from the earth and heaven, 
May they and Ahibudhnya hear our calling : guard us Varütri 
with the Ekadhenus. 


6 This may the Lord of Life, entreated, grant us,—the wealth 
which Savitar the God possesses. 
The mighty calls on Bhaga for protection, on Bhaga calls the 
weak to give him riches. 


7 Bless us the Vájins when we call, while slowly they move, 
strong Singers, to the Gods’ assembly. 
Crushing the wolf, the serpent, and the demons, may they 
completely banish all affliction. 


8 Deep-skilled in Law eternal, deathless, Singers, O Vajins, help 
us in each fray for booty. 
Drink of this meath, be satisfied, be joyful: then go on paths 
which Gods are wont to travel. 


i HYMN XXXIX. Visvedevas. 


AGNI, erect, hath shown enriching favour: the flame goes for- 
ward to the Gods’ assembly. 

Like car-borne men the stones their path have chosen: let the 
priest, quickened, celebrate our worship. 


8 The Vasus: the Gods in general, according to Sáyuna. 

5 Varütri: ‘the protectress (the goddess of speech). Wilson. Ekadhenus : 
the Waters are probably meant: ‘excellent cattle. Wilson, 

7 Vájins: a class of divinities so named, according to Säyana; but, accord- 
ing to Mahidhara, horses, 4. e. the teams which draw the chariots of the Gods. 
The wolf. or the robber. The serpent: or the assassin. Zhe demons: the 
Näkshasas. See Satuputha-Brdhmanu, V. I. 5. 21—24, (S. Books of the East, 
XLI. 27) for a different version of stanzas 6 and 7. 


—— 


1 The stones: the pressing- stones have begun their course. 


I THE HYMNS OF [BOOK Vir. 


k 


2 Soft to the tread, their sacred grass is scattered : these go like 
Kings amid the band around them, 
At the folk's early call on Night and Morning, —Váyu, and 
Püshan with his team, to bless us 
3 Here on their path the noble Gods proceeded: in the wide 
firmament the Beauteous decked them. ; 
Bend your way hither, ye who travel widely: hear this our 
envoy who hath gone to meet you. 
4 For they are holy aids at sacrifices: all Gods approach the 
place of congregation. 
Bring these, desirous, to our worship, Agni, swift the Nasa- 
tyas, Bhaga, and Purandhi 
5 Agni, to these men’s hymns, from earth, from heaven, bring 
Mitra, Varuna, Indra, and Agni, 
-And Aryaman, and Aditi, and Vishnu. Sarasvatt be joyful, 
and the Maruts. 
*6 Even as the holy wish, the gift is offered: may he, unsated, 
come when men desire him. 
Give never-failing ever-conquering riches: with Gods for our 
allies may we be victors. 
7 Now have both Worlds been praised by the Vasishthas, and 
holy Mitra, Varuna, and Agni. « 
May they, bright Deities, make our song supremest. Preserve 
$ us evermore, ye Gods, with blessings. | 


HYMN XL. Visvedevns. 
Br gathered all the audience of the synod: let us begin their 
praise whose course is rapid. 
Wbate'er God Savitar this day produces, may we be where 
the Wealthy One distributes. 5 
2 This, dealt from heaven, may both.the Worlds vouchsafe us, 
and Varuna, Indra, Aryaman, and Mitra. 
May Goddess Aditi assign us riches, Vayu and Bhaga make 
them ours for ever. 
3 Strong be the man and full of power, O Maruts, whom ye, 
borne on by spotted coursers, favour. 


2 These go like Kings: according to S&yana, ‘may the two lords of people 
(Vayu and Pdshan) .... appear now.’ 

3 Our envoy: Agni. 

5 Agni: in his own form as a celestial God, not in that of terrestrial fire, 

6 He, unsated: Agni. 


1 Their praise: praise of the Gods. 
2 Dealt from heaven: or, distributed by Dyu or Dyaua. 
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Him, too, Sarasvati and Agni further, and there is none to rob 
him of his riches. 
4 This Varuna is guide of Law, he, Mitra, and Aryaman, the 
Kings, our work bave finished. 
Divine and foeless Aditi quickly listens. May these deliver 
us unharmed from trouble. 
5 With offerings I propitiate the branches of this swift-moving 
God, the bounteous Vishnu. . 
Hence Rudra gained his Rudra-strength: O Asvins, ye sought 
the house that hath celestial viands. 
6 Be not thou angry here, O glowing Püshan, for what Varütri 
and the Bounteous gave us. 
May the swift-moving Gods protect and bless us, and Vata send 
us rain, who wanders round us. 
7 Now have both worlds been praised by the Vasishthas, and holy 
Mitra, Varuna, and Agni. 
May they, bright Deities, make our song supremest. Preserve us“ 
evermore, ye Gods, with blessings. 


HYMN XLI. Bhaga. 
Aaxt at dawn, and Indra we invoke at dawn, and Varuna and 
Mitra, and the Asvins twain: 
Bbaga at dawn, Pushan, and Brahmanaspati, Soma at dawn, 
Rudra we will invoke at dawn. 


2 We will invoke strong, early-conquering Bhaga, the Son of 
Aditi, the great supporter : 
Thinking of whom, the poor, yea, even the mighty, even the 
King himself says, Give me Bhaga. 
3 Bhaga our guide, Bhaga whose gifts are faithful, favour this 
song, and give us wealth, O Bhaga. 
Bhaga, augment our store of kine and horses, Bhaga, may we 
be rich in men and heroes, 


FFG 
4 Our work: the sacrifice. 


5 The branches: *vag&h, branches: all other deities are, as it were, branches 
of Vishnu, anye devth, sakha iva bhavanti: as by a text cited by the scholiast, 
Vishnu is all divinities, Vishnuh sarvd devata iti gruten. — Wilson. This, 
Ludwig remarks, gives no sstisfactory interpretation; but I am unable to” 
offer any thing better at present. Grassmann alters vayéh into vaydma: ‘we 
with our offerings approach the banquet of this swift-moving God, the boun- 
teous Vish u; 2. e. come to offer him sacrificial food.’ 

The hymn is addressed chiefly to Bhaga the bountiful, whose name, slightly 
corrupted, survives in the Slavonic languages as a general name for God; but 
the Gods mentioned in stanza 1, and Ushas, Dawn or Morning, are also regard- 
ed as the deities of the verses in which their names occur, 


2 Give me Bhaga: or riches. 
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4 So may felicity be ours at present, and when the day approaches, 
and at noontide ; 
And may we still, O Bounteous One, at sunset be happy in the 
Deities’ loving-kindness. 
5 May Bhaga verily be bliss-bestower, and through him, Gods! 
may happiness attend us. 
As such, O Bhaga, all with might invoke thee: as such be 
thou our Champion here, O Bhaga. 
6 To this our worship may all Dawns incline them, and come to 
the pure place like Dadhikrávan. 
As strong sbeeds draw a chariot may they bring us hitherward 
Bhaga"^who discovers treasure. 
7 May blessed Mornings dawn on us for ever, with wealth of 
kine, of horses, and of heroes, 
Streaming with all abundance, pouring fatness. Preserve us 
evermore, ye Gods, with blessings. 


* HYMN XLII. Visvedevas. 


Lert Brahmans and Angirases come forward, and let the roar 
of cloudy heaven surround us. 
Loud low the Milch-kine swimming in the waters: set be the 
stones that grace our holy service. 
2 Fair, Agni, is thy long-known path to travel: yoke for the 
E juice thy bay, thy ruddy horses, : 
Or red steeds, Hero-bearing, for the chamber. Seated, I call 
the Deities’ generations. 
3 They glorify your sacrifice with worship, yet the glad Priest 
near them is left unequalled. 
Bring the Gods hither, thou of many aspects: turn hither- 
ward Aramati the Holy. r | 


6 The pure place: the chamber of sacrifice. Like Dadhikrdvan: swift as 
, Dadhikrévan, the famous horse, the type aud model of racers, See IV. 39. 3; 
40. 1—8. 


Gre part 


1 Angirases; Rishis so named, according to Sáyana. The Mieh-kine: the 
clouds in the watery firmament, with allusion also to the milk and water mixed 
with the Soma juice. The stones: the press-stones. Sáyana's explanation is 
different : ‘may the pious couple, (the Yajamdna and his wife) conjointly 
appreciate the beauty of the sacrifice.’— Wilson. 

2 Thy bay, thy ruddy horses: or the Harits and the Rohits. Red steeds: or 
Arushas. Hera- bearing: carrying the Hero Agni. For the chamber: the 
sacrificial hall; ‘in thy stable. M. Müller. — 
- 3 The human priests cannot equal Agni iu efficiency. Aramati; the Genius 
of Devotion. See VII. 36. 8. i | 


5 
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4 What time the Guest hath made himself apparent, at ease 
reclining in the rich man’s dwelling, 
Agni, well-pleased, well-placed within the chamber gives to a 
house like this wealth worth the choosing. 


5 Accept this sacrifice of ours, O Agni; glorify it with Indra 
. and the Maruts. 
Here on our grass let Night and Dawn be seated : bring long- 
ing Varuna and Mitra hither. 


6 Thus hath Vasishtha praised victorious Agni, yearning for 
wealth that giveth all subsistence. 

May he bestow on us food, strength. and riches. * Preservo us 
evermore, ye Gods, with blessings. 


HYMN XLIIT. Visvedevas. 

Sine out the pious at your sacrifices to move with adorations 

Earth and Heaven— D 

The Holy Singers, whose unmatched devotions, like a tree’s 
branches, part in all directions. 


2 Let sacrifice proceed like some fleet courser: with one accord 
lift ye on high the ladles. 
Strew sacred grass meet for the solemn service: bright flames 
that love the Gods hate mounted upward. 


9 Like babes in arms reposing on their mother, let the Gods sit 
upon the grass's summit. 
Let general fire make bright the flame of worship: scorn us 
not, Agni, in the Gods' assembly. 
4 Gladly the Gods have let themselves be honoured, milking 
the copious streams of holy Order. 
The highest might to-day is yours, the Vasus': come ye, as 
many as ye are, one-minded. 


5 So, Agni, send us wealth among the people: may we be 
closely knit to thee, O Victor, 
Unharmed, and rich, and taking joy together. Preserve us 
evermore, ye Gods, with blessings. 


4 The Guest : Agni. 

8 Let general fire: or, according to Sayana, ‘Let the full ladle balm the 
fire of worship.’ The exact meaning is uncertain as both subject and object 
are adjectives without substantives. 


. . 4 Milking the copious streams: enjoying tho libations of Iaw-ordained sacri- 


fice. ‘Who are the bestowers of water, the shedders of showers.'--- Wilson. 
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IIYMN XLIV. Dadhikras, 
I cann on Dadhikrás, the first, to give you aid, the Agvins, 
Bhaga, Dawn, and Agni kindled well, . 
Indra, and Vishnu, Püshan, Brahmanaspati, Adityas, Heaven 
and Earth, the Waters, and the Light. 
2 When, rising, to the sacrifice we hasten, awaking Dadhikrás 
with adorations, 
Seating on sacred grass the Goddess Ilä, let us invoke the 
sage swift-hearing Agvins. 
3 While I am thus arousing Dadhikrivan I speak to Agni, 
Earth, and Dawn, and Surya, 
The red, the brown of Varuna ever mindful: may they ward 
off from us all grief and trouble. 
A Foremost is Dadhikravan, vigorous courser; in forefront of 
the cars, his way he knoweth, : 
Closely allied with Sürya and with Morning, Adityas, and 
Angirases, and Vasus. 
5 May Dadhikras prepare the way we travel that we may pass 
along the path of Order. 
May Agni hear us, and the Heavenly Army: hear us all Mighty 
Ones whom none deceiveth. 


HYMN XLV. Savitar. 


May the God Savitar, rich in goodly treasures, filling the 
region, borne by steeds. come hither, 

In his band holding much that makes men happy, lulling to 
slumber and arousing oreatures. 


2 Golden, sublime, and easy in their motion, his arms extend 
unto the bounds of heaven. s 


1 Dadhikrds: see. IV. 38, 1, 


3 Dadhikrdvan: a lengthened form of Dadhikrás. See IV. 39. 2, and 40. 
The ved, the brown: apparently the horse of Varuna, that is. the Sun, is in- 
tended. Aver mindful: who is mindful of his adorers.' — Wilson. The mean- 
ng of the word mangehatóh, ov mé@ischutéh, is nncertain. Von Roth thinks 
that a colour, dun or yellow, is meant. Ludwig would explain it as *knotting 
snares or nooses.’ Grassmann translates it by, ‘des Mondverscheuchers,’ 
‘who scares away the Moon.’ 


4 In forefront of the cars : according to Sáyana, the chariots of the Gods 
are intended, But, as Pischel observes (Feclische Studien, I. 124), Dadhik- 
rávan, the famous race-horse, was for ‘the gentlemen of the turf’ in King 
Trasadasyu's time what the matchless English horse Eclipse was in recent 
days, It seems probable that Dahhikrüvan may have been originally only a 
most distinguished racer, glorified and deified by the exaggerated praises of 
the bards of a people who were passionately fond of chariot-racing. 
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Now shall that mightiness of his be lauded: even Süra yields 
to him in active vigour. 
3 May this God Savitar, the Strong and Mighty, the Lord of 
precious wealth, vouchsafe us treasures. 
May he, advancing his far-spreading lustre, bestow on us the 
food that feedeth mortals. 
4 These songs praise Savitar whose tongue is pleasant, praise 
him whose arms are full, whose hands are lovely. 
High vital strength, and manifold, may he grant us. Preserve 
us evermore, ye Gods, with blessings. 


HYMN XLVI. ^ Rudra, 


To Rudra bring these songs, whose bow is firm and strong, the 
self-dependent God with swiftly-flying shafts, 

The Wise, the Conqueror whom none may overcome, armed 
with sharp-pointed weapons: may he hear our call. 


2 He through his lordship thinks on beings of the earth, on 
heavenly beings through his high imperial sway. 
Come willingly to our doors that gladly welcome thee, and heal 
all sickness, Rudra, in our families. 


3 May thy bright arrow which, shot down by thee from heaven, 

flieth upon the earth, pass us uninjured by. 
Thou, very gracious Gda, hast thousand medicines: inflict no 
evil on our sons or progeny. i 


4 Slay us not, nor abandon us, O Rudra: let not thy noose, when 
thou art angry, seize us. 


Give us trimmed grass and fame among the living. Preserve 
us evermore, ye Gods, with blessings. 


——ů — — ee eea 


2 Süra: the Sun as distinguished from, or a different form of, Savitar who 
is said by S&yana to be the Sun before his rising. 


3 Very gracious God: svapivdta. ‘This word is not explained in the 
printed text of Säyaha, although in the “ Varietas Lectionix,” appended to 
his preface, Prof. Müller notes that in one MS., D. 4, svupivata is rendered 
by Jit«prüna, he by whom life (or breath) is conquered." In the Nirukta, 
X. 7. it is explained by svdpta-vachana, thou whose words are very suitable 
or authoritative," ’—Muir, O. S, Texts, IV. 314, where an exhaustive note on 
the word will be found. Wilson renders svapivdtu by wind-appeaser, and 
Grassmann by ' vielbegehrter, ‘ much-desired.’ l 

4 Give us trimmed grass: let us share in sacrifice. Fame among the living: 
the St. Petersburg Lexicon takes jívasansé to mean rule over the living. 
Others take the word as qualifying barhishi, trimmed grass, 2. e. sacrifice, and 
signifying ' desired by the living, ‘to be praised among men,’ * promising (long) 
life. See Vedic Hymns, Part I. p. 439. 

4 i " 
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HYMN XLVII. Waters, 
May we obtain this day from you, O Waters, that wave of 
pure refreshment, which the pious 
Made erst the special beverage of Indra, bright, stainless, rich 
in sweets and dropping fatness. 
2 May the Floods’. Offspring, he whose course is rapid, protect 
that wave most rich in sweets, O Waters, 
That shall make Indra and the Vasus joyful. This may we 
gain from you to-day, we pious. 
3 All-purifying, joying in their nature, to paths of Gods the 
Goddesses move onward. 
They nevér violate the laws of Indra. 
offering to the Rivers. 
4 Whom Sürya with his bright beams hath attracted, and Indra 
dug the path for them to travel, 
May these Streams give us ample room and freedom. Pre- 
serve us evermore, ye Gods, with blessings. 


* HYMN XLVIII. Ribhus. 
Ys liberal Heroes, Vájas and Ribhukshans, come and delight 


vou with our flowing Soma. 
May your strength, Vibhus, as ye come to meet us, turn hither- 


ward your car that brings men profit. 
2 May we as Ribhu with your Ribhus Gonquer strength with our 


j strength, as Vibhus with the Vibhus.. 
May Vája aid us in the fight for booty, aud helped by Indra 


may we quell the foeman. 
3 For they rule many tribes with high dominion, and conquer 


all their foes in close encounter. 
May Indra, Vibhvan, Vaja, and Ribhukshan destroy by turns 
Ld 


the wicked foeman's valour. 
4 Now, Deities, give us ample room and freedom : be all of you, 


one-minded, our protection. 
$o let the Vasus grant us strength and vigour. Preserve us 


evermore, ye Gods, with blessings. 


Present the oil-rich 


> 


JJ cer € 
1 Wave of pure refreshment: ‘sweet essence of the earth; Rymt is said 
here to imply the Soma juice produced from the earth.'— Wilson. 
3 All-purifying: gutápawitrdh ; literally, with a hundred, that is, countless, 
means of purification. The Goddesses: the divine Waters. 
1 PAjas and Ribhukshans: ye three, Ribhu, Vibbvan, and Vája. 
2 The meaning is, may we be as powerful as Ribhu, as mighty as the com- 
pany of the Vibhus (another name of the Hibhus) Sayana explains ribhú as 
reat, and víbhvah as powerful In the fight for booty: viljasttaw; a play on 
ils word and name 2d. ; 
4 The Vasus: according to Sdyana, vésavah here is an epithet of Ribhdvah, 
understood; ‘the exalted (Ribhus).'—Wilson. 
or 


ew 
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HYMN XLIX. Waters. 
FonrH from the middle of the flood the Waters—their chief 
the Sea—-flow cleansing, never sleeping. 
Indra, the Bull, the Thunderer, dug their channels: here let 
those Waters, Goddesses, protect me. 
2 Waters which come from heaven, or those that wander dug 
from the earth, or flowing free by nature, 
Bright, purifying; - speeding to the Ocean, here let those 
Waters, Goddesses, protect me. 
3 Those amid whom goes Varuna the Sovran, he who diseri- 
minates men’s truth and falsehood — 
Distilling meath, the bright, the purifying, Bere let those 
Waters, Goddesses, protect me. 


4 They from whom Varuna the King, and Soma, and all the 
Deities drink strength and vigour, 


They into whom Vaisvánara Agni entered, here let those 
Waters, Goddesses, protect me. e 


HYMN L. Various Deities. 


O MrrRA-VaARUNA, guard and protect me here: let not that 
come to me which nests within and swells. 

I drive afar the scorpion hateful to the sight: let not the 
winding worm touch*me and wound my foot. 


2 Eruption that appears upou the twofold joints, and that^ 
which overspreads the ancles and the knees, 
May the refulgent Agni banish far away: let not the winding 
worm touch me and wound my foot. 
3 The poison that is formed upon the Salmali, that which is 
found in streams, that which the plants produce, 
All this may all the Gods banish and drive away : let not the 
winding worm touch me and wound my foot. 


1 The food : the ocean of air, the firmament.. 


The deities are (1) Mitra and Varuna, (2) Agni, (3) Visve Deva, (4) Praise 
of the Rivers. Each stanza of the hymn is to be repeated a as an antidote to 
the poison or disease which it specifies. 

. 1 That which nests within and swells; ‘the insidious and spreading (poison) 
— Wilson. Sáyana supplies the substantive visham. The scorpion: ajakea- 
vam ; the exact meaning is. uncertain. 

2 Twofold joints ; of the arms and legs. Sdyana's interpretation is differents 
‘the poison which is generated in the manifold knots (of trees).'— Wilson. 

3 The Salmali: the silk-cotton tree. <All the Gods; or, tho All-Gods or 
Visvedevas. ` EE. MD l , à 
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4 The steep declivities, the valleys, and the heights, the chan- 
nels full of water, and the waterless— 

May those who swell with water, gracious Goddesses, never 
afflict us with the Sipada disease, may all the rivers keep 
us free from Simida. 

HYMN LI. Adityas. 

Turoves the Adityas most auspicious shelter, through their 
most recent succour may we conquer. 

May they, the Mighty, giving ear, e this sacrifice, to 
make us free and sinless. 

2 Let Aditi rejoice and the Adityas, va Mitra, Aryaman, 
most righteous. 

May they, the Guardians of the world, protect us, and, to 
show favour, drink this day our Soma. 

3 All Universal Deities, the Maruts, all the Adityas, yea, and 
all the Ribhus, 

~ Indra, and Agni, and the Asvins, lauded. Preserve us ever- 
more, ye Gods, with d 

May we be free from every bod. Adityas! a castle among Gods 
and men, ye Vasus. 

Winning, may we win Varuna and Mitra, and, being, may we 
be, O Earth and Heaven. © 

2 May Varuna and Mitra grant this blessing, our Guardians, 
shelter to our seed and offspring. : 

Let us not suffer for another's trespass, nor do the thing that 
yo, O Vasus, punish. 

.9 The ever-prompt Angirases, imploring riches from Savitar the 
God, obtained them. 

So may our Father who is great and holy, dnd all the Gods, 
accordant, grant this favour. 

HYMN LIII. Heaven and Earth. 

As priest with solemn rites and adorations I worship Heaven 
and Earth, the High and Holy. 

To them, great Parents of the Gods, havesages of ancient 
time, singing, assigned precedence. 


4 The Sipada disease: ‘perhaps the Vaidikform of Slipada, the Cochin 
leg. ' — Wilson. Simidd : apparently a female demon, or a disease attributed 


to her malevolence. 
3 Universal Deities : visve devth ; ihe All-Gods. Lauded : the sentence ia 


incomplete, the substantives in the nominative case having no verb. 


_ 1 Being really and truly being, rich, powerful, and distinguished. 
3 Our Father: Varuna, the father of Vasishtha ; or r Savitar, or Praj&pati 
may be intended. 
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2 With newest hymns set in the seat of Order, those the Two 
Parents, born before all others, 
Come, Heaven and Earth, with the Celestial People, hither to 
us, for strong is your protection. 
3 Yea, Heaven and Earth, ye hold in your possession full many 
a treasure for the liberal giver. 
Grant us that wealth which comes in free abundance. Preserve 
us evermore, ye Gods, with blessings. 


HYMN LIV. Vástoshpati. 
ACKNOWLEDGE -us, O Guardian of the Homestead: bring no 
disease, and give us happy entrance. 
Whate'er we ask of thee, be pleased to grant it, and prosper 
thou our quadrupeds and bipeds. 
2 Protector of the Home, be our promoter : increase our wealth 
in kine and steeds, O Indu. 
May we be ever-youthful in thy friendship : be pleased in us 
as in his sons a father. 


3 Through thy dear fellowship that bringeth welfare, may wé fe 
victors, Guardian of the Dwelling ! 

Protect our happiness in rest and labour. Preserve us 
evermore, ye Gods, with blessings. 


HYMN LV. Vastoshpati. 
VASTOSH ATT, who killast all disease and wearest every form, 
Be an auspicious Friend to us. 
2 When, O bright Son of Saramá, thou showest, tawny-hued Ñ 
thy teeth, 
They gleam like lances’ points within thy mouth when thou 
wouldst bite: go thou to sleep. 
3 Saramä's Son, retrace thy way: bark at the robber and the 
thief. 
At Indra’s singers barkest thou? Why dost thou seek to ter- 
rify us? Go to sleep. 


3 For the liberal giver or, for Sudás, 


Vastoshpati is the Genius or tutelary God of the house. In this hymn 
he is addressed also as Indu, another name of Soma the Moon-God. 

Vástoshpati is the deity of the first stanza, and Indra of the rest. 

The metre is GAyatri in stanza 1, Uparisht4dbrihati (8x3 7 12) in 2-4, 
and Ánushtup in 5-8, and the hymn appears to be made up of three corres- 
ponding pieces unconnected by their subjects. 

2 Son of Saramd: Saramå, the hound of Indra, is mother of the two 
Sárameyas, the brindled watch-dogs of Yama, God of the Dead. This stanza 
and the two following appear to be addressed by the spirits of Indra's worship- 
pers to one of the dogs who would prevent their entering the home of the 
pious, 
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4 Be on thy guard against the boar, and let the boar beware of 
thee. 
At Indra's singers barkest thou? Why dost thou seek to 
terrify us? Go to sleep. 
5 Sleep mother, let the father sleep, sleep dog and master of the 


Let all the kinsmen sleep, sleep all the people who are round 

6 neers who sits, the man who walks, and whosoever looks 

Of these we closely shut the eyes, even as we closely shut this 

7 The Bul who hath a thousand horus, who rises up from out 

B Strong and Mighty One we lull and make the 
people sleep. 


8 The women sleeping in the court, lying without, or stretched 
on beds, 
The matrons with their odorous sweets— these, one and all, 
we lull to sleep. 
HYMN LVI. Maruts. 
Who are these radiant men in serried rank, Rudra's young 
heroes borne by noble steeds ? 
2 Verily no one knoweth whence they sprang: they, and they 
only, know each other's birth. 
8 They strew each other with their blasts, these Hawks: they 
strove together, roaring like the wind. 


e 


5 This and the three following stanzas form a lullaby or sleep-song, pro- 
bably sung aa a charm by a lover on a secret visit to his love. 

7 The Bull who hath a thousand horns: the Sun, whose setting brings the 
time of rest and sleep ; or perhaps the starry heaven is intended. 

8 With their odorous sweets; wearing garlands of fragrant flowers on festive 
occasions, according to SAyana: decorated with holiday perfumes.— Wilson. 
According to a legend mentioned by S&yana, Vasishtha. having fasted for three 
days was entering the house of Varuua in hope of food, when the watch-dog 
seb upon him and was put to sleep Ly the repetition of the last four verses, 
which are to be recited on similar occasions by thieves and house-breakers. 
See Wilson's note. The hymn has been discussed by Aufrecht, Indische 
Studien, IV. 387£, and by Lanman, Sanskrit Reuder, p. 3870. 

3 They strew each other with their blasts : the meaning of svaptbhih is 
uncertain. ‘They go together by their own pure paths. —Wilsen They 
plucked each other with their beaks (?)'C-M. Müller. ‘They bestrew each 
other with light.’—Grassmann. They scatter dust over each other with 
besoms.—Roth. I follow Professor Ludwig. The meaning appears to be that 
the Hawks or rapid Maruts are so crowded in their onward sweep that those 
in front feel the quick breath of those who follow. Similarly (VIII. 20, 21), 
the crowded Maruts are likened to cattle who lick cach other's heads or humps, 
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4 A sage was he who knew these mysteries, what in her udder 
mighty Prisni bore. 

5 Ever victorious, through the Maruts, be this band of Heroes, 
nursing manly strength, 

6 Most bright in splenlour, fleetest on their way, close-knit to 
glory, strong with varied power. 

7 Yea, mighty is your power and firm your strength: s 
potent, with the Maruts, be the band. 

8 Bright is your spirit, wrathful are your minds: your bold 
troop’s minstrel is like one inspired. 


9 Ever avert your blazing shaft from us, and let. not your dis- 
pleasure reach us here. 


10 Your dear names, conquering Maruts, we invoke, calling aloud 
till we are satisfied. 


11 Well-armed, impetuous in their haste, they deck themselves, 
their forms, with ornaments of gold. 


12 Pure, Maruts, pure yourselves, are your oblations: to you, the 
pure, pure sacrifice I offer. 
By Law they came to truth, the Law’s observers, bright by 
their birth, and pure, and sanctifyiug. 


13 Your rings, O Maruts, rest upon your shoulders, and chains 
of gold are twined ypon your bosoms. 
Gleaming with drops of rain, like lightning-flashes, after your 
wont ye whirl about your weapons. 


14 Wide in the depth of air spread forth your glories, far, most 
adorable, ye bear your titles. 
Maruts, accept this thonsandfold allotment of household 
sacrifice and household treasure. 


15 If, Marats, ye regard the praise recited here at this mighty 


singer's invocation, 
Vouchsafe us quickly wealth with noble heroes, wealth which 
no man who hateth us may injure. 


4 What in her udder: according to Sdyann, what beings (Maruts, otc.) 
mighty Prisni bore at her udder or in the firmament. 

8 Your bold troop’s minstrel: the leader of the Marute' thunder-psalm. Like 
one inspired’ müniriva, like a Muni or inspired saint ‘The sounds produced 
by the shaking of the trees are like the varied intonations of a reciter of praises, 


‘is Sdyana's explanation.’— Wilson. Lanman translates differently: Clear is 


your whistling. Yourhearts are wrathful as the wild onward-rush of.a doughty 


troop.’ 


14 Ye bear your titles: you make yourselves known. ‘You send down 
(the waters) that beat down (she dust).’—Wilson. JV&mdáni, names, according 
to Sdyaua, means waters, because they bend down the dust, pånsán namayantt. 
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16 The Maruts, fleet as coursers, while they deck them like 
youths spectators of a festal meeting, 
Linger, like beauteous colts, about the dwelling, like frisking 
calves, these who pour down the water. 
17 So may the Maruts help us and be gracious, bringing free 
room to lovely' Earth and Heaven. 
Far be your bolt that slayeth men and cattle. Ye Vasus, 
turn yourselves to us with blessings. 
18 The priest, when seated, loudly calls you, Maruts, praising in 
song your universal bounty. 
He, Bulls! who hath so much in his possession, free from 
duplicity, with hymns invokes you. 
19 These Maruts bring the swift man to a stand-still, and 
strength with mightier strength they break and humble. 
These guard the singer fom the man who hates him and lay 
their sore displeasure on the wicked. 
20 These Maruts rouse even the poor and needy: the Vasus love 
lim as an active champion. 
Drive to a distance, O ye Bulls, the darkness: give us full 
store of children and descendants. 
21 Never, O Maruts, may we lose your bounty, nor, car-borne 
Lords! be hindmost when ye deal it. 
Give us à share in that delightinl treasure, the genuine 
wealth that, Bulls! is your possession. 
22 What time the men in fury rush together for running’ streams, 
for pastures, and for houses, 
Then, O ye Maruts, ye who spring from Rudra, be our protec- 
tors in the strife with foemen. 


23 Full many a deed ye did for our forefathers e of lauds 
which, even of old, they sang you. 
The strong man, with the Maruts, wins in battle the charger, 
with the Maruts, gains the booty. 
24 Ours, O ye Maruts, be the vigorous Hero, the Lord Divine of 
men, the strong Sustainer, 
With whom to fair lands we may cross the waters, and dwell 
in our own home with you beside us. 
25 May Indra, Mitra, Varuna and Agni, Waters, and Plants, and 
Trees accept our praises. 
May we find shelter in the Maruts’ bosom. Preserve us ever- 
more, ye Gods, with blessings. 


24 The Lord Divine; literally, the Asura. We may cross the waters: the 
Maruta are besought to favour an expedition for the acquisition of new set- 
tlements on the farther side of a river, 
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HYMN LYTI. Maruts, 
Yxa, through the power of your sweet juice, ye Holy ! the 
Marut host is glad at sacrifices. 
They cause even spacious heaven and earth to tremble, they 
make the spring flow when they come, the Mighty. 
2 The Maruts watch the mau who sings their praises, promoters 
of the thought of him who worships. 


Seat you on sacred grass in our assembly, this day, with 


friendly minds, to share the banquet. 


3 No others gleam so brightly as these Maruts with their own 
forms, their golden gauds, their weapons. 
With all adornments, decking earth and heaven, they heighten, 
for bright show, their common splendour. 
4 Far from us be your blazing dart, O Maruts, when we, 
through human frailty, sin against you. 
Let us not be exposed to that, ye Holy! May your most lov- 
ing favour still attend us. r 
5 May even what we have done delight the Maruts, the blame- 
less.Ones, the bright, the purifying. 
Further us, O ye Holy, with your kindness: advance us 
mightily that we may prosper. 
6 And may the Maruts, praised by all their titles, Heroes, enjoy 
the taste of our oblafions. 
Give us of Amrit for the sake of offspring: awake the excel- 
lent fair stores of riches. 


7 Hither, ye Maruts, praised, with all your succours, with all 
felicity come to our princes, 
Who, of themselves, a hundredfold increase us. Preserve us 
evermore, ye Gods, with blessings. 
La 


HYMN LVIII. Maruts. 


Sina to the troop that pours down rain in common, the 
Mighty Company of celestial nature. 


1 Ye Holy: according to Sá&yana, the Maruts are addressed. The Marut 
host : néma Mirutam the Marut name, i. e. those who are called Maruts. 


This hymn, and all the hymns to the Maruts have been translated and 
explained in Max Müller's Vedie Hymns, I. (Sacred Books of the East, Vol. 
XXXII.) 


6 Give us of Amrit: the secret essence which pervades the world and nour- 
ishes and sustains all must naturally also be the element that promotes re- 
production.—Ludwig. Von Roth explains the passage differently: Add us to 
(the number of) the people of eternity, i. e. to the blessed. * Vouchsafe our 
children long life,'—Grassmann. ‘Bestow water upon our progeny.'— Wilson. 


7 
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They make the world-halves tremble with their greatness: 
from depths of earth and sky they reach to heaven. 

Yea, your birth, Maruts, was with wild commotion, ye who 
move swiftly, fierce in wrath, terrific. 

Ye all-surpassing in your might and vigour, each looker on the 
light fears at your coming. 

Give ample vital power unto our'princes: let our fair praises 
gratify the Maruts. i l 

As the way travelled helpeth people onward, so further us 
with your delightful succours. l 

Your favoured singer counts his wealth by hundreds: the 
strong steed whom ye favour wins a thousand. 

The Sovran whom ye aid destroys the foeman. May this 
your gift, ye Shakers, be distinguished. 

I call, as such, the Sons of bounteous Rudra: will not the 
Maruts turn again to us-ward? 

What secret sin or open stirs their anger, that we implore the 
Swift Ones to forgive us. 

This eulogy of the Bounteous hath been spoken: accept, ye 
Maruts, this our hymn of praises. 

Ye Bulls, keep those who hate us at a distance. Preserve us 
evermore, ye Gods, with blessings. 


HYMN LIX. Maruts. 

Wauowmso ye rescue here and there, whomso ye guide, O Deities, 

To him give shelter, Agni, Mitra, Varuna, ye Maruts, and 
thou Aryaman. 

Through your kind favour, Gods, on some auspicious day, the 
worshipper subdues his foes. 

That man increases home and strengthening ample food who 
brings you offerings as ye list. 

Vasishtha will not overlook the lowliest one among you all. 

O Maruts, of our Soma juice effused to-day drink all of you 
with eager haste. 


4 Your succour in the battle injures not the man to whom ye, 


Heroes, grant your gifts. 


1 From depths of earth and sky : nirriti here is said to be synonymous with 
bhúmi, earth, and avangá, the unsupported, with antariksha, firmament. But 
nirpitt, Death, Destruction, as identified with baumi, may be the Prithivi of 
the atmosphere (see V. 84.), which must originally have been considered to be 
the place of departed spirits. 

2 Lach looker on the light: vísvah svardrtk: according to S&yana, every tree. 


eee — 


4 Injures-not ; a-litotes for, is of the greatest advantage to. 
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May your most recent favour turn to us again. Come quickly, 
ye who fain would drink. 


5 Come hitherward to drink the juice, O ye whose bounties give 
you joy. 
These offerings are for you, these, Maruts, I present. Go not 
to any place but this. 


6 Sit on our sacred grass, be graciously inclined to give the 
wealth for which we long, 


To take delight, ye Maruts, Friends of all, with Sv&hà, in 
sweet Soma juice. 


7 Decking the beauty of their forms in secret the Swans with 
purple backs have flown down hither. 


Around me all the Company hath settled, like joyous Heroes 
glad in our libation. 


8 Maruts, the man whose wrath is hard to master, he who would 
slay us ere we think, O Vasus, ` 
May he be tangled in the toils of mischief; smite ye him 
down with your most flaming weapon. 
9 O Maruts, ye consuming Gods, enjoy this offering brought for 
you, 
To help us, ye who slay the foe. 


10 Sharers of household sacrifice, come, Maruts, stay not far away, 
That ye may help us, Bounteous Ones. 


11 Here, Self-strong Maruts, yea, even here, ye Sages with your 
sunbright skins! 
I dedicate your sacrifice. 
12 Tryambaka we worship, sweet augmenter of prosperity. 


As from its stem the cucumber, so may I be released from 
death, not feft of immortality. 


5 Whose bounties give you joy: or follow each other closely, and are ever 
fresh and ready. 


6 Schi: an exclamation, like Ave! or Hail! used in making oblations to 
the Gods. 


7 With purple bucks: ntlaprishthth : cf. Horace’s * purpurei olores." 
8 Mischief : or one of the malicious spirits called Druhs. 


12 Tryambuka a name of Rudra. Sweet: according to Sdyana, sugandhim, 
sweet-smelling, means here, ‘ whose fame is fragrant.’ ‘ The verse occurs in the 
ujur- Vedu, 6. 30, and is, in some instances, differently interpreted; Traum- 
baka is termed netratrayopetam Rudram, the triocular Rudra: sugandhim, 
divyagandhopetum, of celestial fragrance: the urváruka is said to mean the 
karkandhu [fruit of the jujube-tree], which, when ripe, fulls of itself from ite 
stalk. — Wilson. 
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HYMN LX. Mitra-Varuna. 
Wen thou, O Sun, this day, arising sinless, shalt speak the 
truth to Varuna and Mitra, 
O Aditi, may all the Deities love us, and thou, O Aryaman, 
while we are singing. 


2 Looking on man, O Varuna and Mitra, this Sun ascendeth up 
by both the pathways, 
Guardian of all things fixt, of all that moveth, beholding 
good and evil acts of mortals. 


3 He from their home hath yoked the Seven gold Coursers who, 
dropping oil and fatness, carry Surya. 
Yours, Varuna and Mitra, he surveyeth the worlds and living 
creatures like a herdsman. 


4 Your coursers rich in store of sweets have mounted: to the 
bright ocean Sürya hath ascended, ; 
For whom the Ádityas make his pathway ready, Aryaman, 
E Mitra, Varuņa, accordant. 
5 For these, even Aryaman, Varuna, and Mitra, are the chas- 
tisers of all guile and falsehood. 
These, Aditi’s Sons, infallible and mighty, have waxen in the 
home of Law Eternal. 


6 These, Mitra, Varuna, whom none feceiveth, with great power 
quicken even the fool to wisdom, 
And, wakening, moreover, thoughtful insight, lead it by easy 
paths o'er grief and trouble. 


7 They ever vigilant, with eyes that close not, caring for hoaven 
and earth, lead on the thoughtless. 
Even in the river's bed there is a shallow: across this broad 
expanse may they conduct us. e 
8 When Aditi and Varuna and Mitra, like guardians, give Sudás 
their friendly shelter, 
Granting him sons and lineal succession, let us not, bold ones! 
move the Gods to anger. 


The hymn is addressed chiefly to Mitra and Varuna, but Sirya or the Sun 
is the deity of the first stanza. 

1 Sinless: S&yana makes dndgdh =andgasah: ‘declare the truth.. that we 
are void of sin. Wilson. But this seems forced, and the implied meaning of 
the poet is clear enough if the word is taken in its usual signification. 

2 Both the pathways: near the earth and high in the firmament. 

6 Mitra, Varuna: and Aryaman, understood : the verbs are in the plural. 

8 Bold ones: the warning is addressed to the people of Sudàs, who has been 
frequently mentioned in preceding hymns. 
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9 May he with offerings purify the altar from any stains of 
Varuna's reviler. 
Aryaman save us from all those who hate us: give room and 
freedom to Sudas, ye Mighty. l 


10 Hid from our eyes is their resplendent mecting: by their 
mysterious might they hold dominion. . 
Heroes ! we cry trembling in fear before you, even in the great- 
ness of your power have mercy. 


11 He who wins favour for his prayer by worship, that he may 
gain him strength and highest riches, 
That good man's mind the Mighty Ones will follow : they have 
brought comfort to his spacious dwelling. 
12 This priestly task, Gods! Varuna and Mitra! hath been par. 
formed for you at sacrifices. 
Convey us safely over every peril. Preserve us evermore, ye 
Gods, with blessings, 


€ 


HYMN LXI. Mitra-Varuna. 


O VanUNA and Mitra, Sürya spreading the beauteous light of 
you T'wain Gods ariseth. 
He who beholdeth all existing creatures observeth well the zeal 
that is in mortals. ẹ 
2 The holy sage, renowned afar, directeth his hymns to you, O 
Varuna and Mitra, — | 
He whose devotions, sapient Gods, ye favour so that ye fill, as 
"were, with power his autumns. 
3 From the wide earth, O Varuna and Mitra, from the great 
lofty heaven, ye, Bounteous Givers, 
Have in the fiélds and houses set your warders who visit every 
spot and watch unceasing. 
4 I praise the strength of Varuna and Mitra: that strength, by 
mightiness, keeps both worlds asunder. 
Heroless pass the months of the ungodly: he who loves sacri- 
fice makes his home enduring. 


9 May he; Agni may be intended. Varuna’s reviler: those who speak evil 
of princes like Sudás, Varuna being the king’s prototype.— Ludwig. 


10 Their resplendent meeting : that of Mitra, Varuna, and Aryaman. 


11 Have brought comfort to his spacious dwelling : ‘ bestow a spacious man- 
sion for a dwelling upon him.’— Wilson. 


AER, 


2 Autumns: years of his life. 
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5 Steers, all infallible are these your people in whom no wondrous 
thing is seen, no worship. 
Guile follows close the men who are untruthful: no secrets 
may be hidden from your knowledge. 
6 I will exalt your sacrifice with homage: as priest, I, Mitra- 
Varura, invoke you. 
May these new hymns and prayers that I have fashioned 
delight you to the profit of the singer. 
7 This priestly task, Gods! Varuna and Mitra! hath been per- 
formed for you at sacrifices. 
Convey us safely over every peril. Preserve us evermore, ye 
Gods, with blessings. 
HYMN LXII. Mitra- Varuna. 


Strra hath sent aloft his beams of splendour o'er all the 
tribes of men in countless places, 
Together with the heaven he shines apparent, formed by his: 
2 Makers well with power and wisdom. 
2 So hast thou mounted up before us, Sürya, through these our 
praises, with fleet dappled horses. 
Declare us free fronx all offence to Mitra, and Varuna, and 
Aryaman, and Agni. 
3 May holy Agni, Varuna, and Mitra send down their riches 
upon us in thousands. 
May they, the Bright Ones, make our praise-song perfect, and, 
when we laud them, grant us all our wishes. 
4 O undivided Heaven and Earth, preserve us, us, Lofty Ones ! 
your nobly-born descendants. 
Let us not anger Varuna, nor Vayu, nor him, the dearest 
Friend of mortals, Mitra. £ 
5 Stretch forth your arms and let our lives be lengthened : 
with fatness dew the pastures of our cattle. 
Ye Youthful, make us famed among the people : hear, Mitra- 
Varuna, these mine invocations. 


5 This stanza is difficult. Nâyaņa’s interpretation as given by Wilson is: 
* Unperplexed, all-pervading showerers (of benefits), these praises are for you, 
in which nothing surprising, no adoration (worthy of you), is beheld: the in- 
sincere commendations of men serve as offences: eulogies of you, although 
offered in secret are not unappreciated,’ The version of the Seventy Hymns is 
somewhat as follows: All your avenging spirits, O ye Mighty, follow unerr- 
ingly the sinter's traces. They have no sign that men may mark, no figure. 
Naught-is- so secret that ye fail to know it.’ This latter involves a slight 
alteration ofthe text. I prefer Ludwig’s interpretation, although it is not 
absolutely convincing. 


6 To the profit of the singer: see Vedische Studien, I. 43, 
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Now Mitra, Varuna, Aryaman vouchsafe us freedom and room, 
for us and for our children. 

May we find paths all fair and good to travel. Preserve us 
evermore, ye Gods, with blessings. 


HYMN LXIII. Mitra-Varuna, 
Common to all mankind, auspicious Sürya, he who beholdeth all, 
is mounting upward ; 
The God, the eye of Varuna and Mitra, who rolled up dark- 
ness like a piece of leather. 


Sürya's great ensign, restless as the billow, that urgeth men 
to action, is advancing ; 

Onward he still would roll the wheel well-roufided, which 
Etasa, harnessed to the car-pole, moveth. 


Refulgent from the bosom of the Mornings, he in whom singers 
take delight ascendeth. 

This Savitar, God, is my chief joy and pleasure, who breaketh 
not the universal statute. 

Golden, far-seeing, from the heaven he riseth: far is his goal, 
he hasteth on resplendent. 

Men, verily, inspirited by Sürya speed to their aims and do 
the work assigned them. 

Where the Immortals have prepared his pathway he flieth 
through the region like a falcon. 

With homage and oblations will we serve you, O Mitra-Varuna, 
when tbe Sun hath risen. 

Now Mitra, Varuna, Aryaman vouchsafe us freedom and room, 
for us and for our children. 

May we find paths all fair and goolto travel Preserve us 
evermore, ye Gods, with blessings. 


HYMN LXIV. Mitra-Varupa. 


Yu Twain who rule, in heaven and earth, the region, clothed 
be your clouds in robes of oil and fatness. 

May the imperial Varnna, and Mitra, and high-born Aryaman 
accept our presents. 

Kings, guards of mighty everlasting Order, come hitherward, 
ye Princes, Lords of Rivers. | 

Send us from heaven, O Varuna and Mitra, rain and sweet 
food, ye who pour down your bounties. 


— À—— à pennant 


2 Eliaga: or, the bright or dappled steed ; one of the horses of the Sun. 
8 Breaketh not: faithfully observes and supports. i 


1 Clothed be your clouds: ‘A covering cloud of sacréd oil attends you 
(V. 62. 4). ‘Impelled by you, (the clouds) assume the form of rain’ — Wilson. 
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3 May the dear God, and Varuna, and Mitra conduct us by the 
most effective pathways, 
That foes may say unto Sudas our chieftain, May we, too, joy 
in food with Gods to guard us. 
4 Him who hath wrought for you this car in spirit, who makes 
the song rise upward and sustains it, 
Bedew with fatness, Varuna and Mitra: ye Kings, make glad 
the pleasant dwelling-places. 
5 To you this laud, O Varuna and Mitra, is offered like bright 


Soma juice to Vayu. 
Favour our songs of praise, wake thought and spirit. Preserve 


us evefmore, ye Gods, with blessings. 
HYMN LXV. Mitra-Varuua. 
Wire hymns I call you, when the Sun hath risen, Mitra, and 


Varuna whose thoughts are holy, | 
Whose Power Divine, supreme and everlasting, comes with good 


- heed at each man’s supplication. 
2 For they are Asuras of Gols, the friendly : make, both of you, 


our lands exceeding fruitful. 
May we obtain you, Varuna and Mitra, wherever Heaven and 


Earth and days may bless us. 
3 Bonds of the sinner, they bear many nooses : the wicked mortal 


hardly may escape them. s 
Varuna-Mitra, may your path of Order bear us o'er trouble as 


a boat o'er waters. 
4 Come, taste our offering, Varuna and Mitra: bedew our pasture 
with sweet food and fatness. 
Pour down in plenty here upon the people the choicest of your 


fair celestial water. 


3 The second half of the stanza is obscure. The meaning appears to be 
that even our foes, the godless who offer no sacrifices, shall envy the pros- 
perity which we enjoy through the liberality of Sudás, and shall wish to fol- 
low our example, to sacrifice to the Gods and to enjoy their protection and 
the bleasings which they send. ! 

4 This car: this carefully-formed hymn which goes, like a chariot, to the 
Gods. 

5 To Vayu: who receives the first draught of Soma juice at the morning 


libation. UA 
The hymn appears to be composed of fragments of other hymns with a 


few original additions. Cf. VII. 63. 5; 66. 7. 12; VI. 68. 8; VII. 62. 5; III. 
62. 16. See von Bradke, Dyaus Asura, 8—5. 

1 Power Divine: asuryám : Asurahood. Whose: refers to Mitra and Varuna, 

2 Asuras of Gods: the high or ruling Gods of all the deities, 

8 Bonds: binders. Many nooses: ‘Your guiles, ye Holy Ones, to quell op. 
pressors, your snares spread out against the foe, Adityas’ (II. 27. 16). 
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5 To you this laud, O Varuna and Mitra, is offered, like bright 

Soma juice to Vayu. 
Favour our songs of praise, wake thought and spirit. Preserve 
us evermore, ye Gods, with blessings. | 


HYMN LXVI. Mitra-Varuna. 


Ler our strong hymn of praise go forth, the laud of Mitra- 
Varuna, 


With homage to that high-born Pair ; 


2 The Two exceeding wise, the Sons of Daksha, whom the Gods 
ordained 
For lordship, excellently great. s 


3 Sach, Guardians of our homes and us, O Mitra-Varuna, fulfil 
The thoughts of those who sing your praise. l 
4 So when the Sun hath risen to-day, may sinless Mitra, Arya- 
man, 
Bhaga, and Savitar send us forth. ^ 


9 May this our home be guarded well: forward, ye Bounteous, 
on the way, 
Who bear us safely o'er distress. 


6 And those Self-reigning, Aditi, whose statute is inviolate, 
The Kings who rule a vast domain. 


7 Soon as the Sun hith risen, to you, to Mitra-Varuna, I sing, 
And Aryaman who slays the foe. 


8 With wealth of gold may this my song bring unmolested 
power and might, 
And, Brahmans, gain the sacrifice. 


9 May we be thine, God Varujüa, and with our princes, Mitra, 
thine: 
Food and Heaven's light will we obtain. 


10 Many are they who strengthen Law, Sun-eyed, with Agni for 
their tongue, 


——— 


2 Sons of Daksha’ see VI. 50. 2. For lordship : literally for Asurahood. 

4 Sinless: Sdyana here, as in VII 60. 1, takes &nágdh as=andgasah, so 
that, according to his interpretation, the translation would be: may Savitar, 
Mitra, Aryaman, and Bhaga send us sinless forth. 

6 Aditiis out of place here. as there is no copulative in the text: whose 
mother is Aditi, seems to be intended. 

8 And, Brahmana, yain the sucrifice : the exact meaning is uncertain : May 
it (be effective), sages, for the fulfilment of (the objecta of) the sacrifice.’ — 
Wilson. 
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They who direct the three great gatherings with their 
thoughts, yea, all things with surpassing might. 
Il They who have stablished year and month and then the day, 
night, sacrifice and holy verse, 
Varuna, Mitra, Aryaman, the Kings, have won dominion which 
none else may gain. 
12 So at the rising of the Sun we think of you with hymns 
to-day, 
Even as Varuna, Mitra, Aryaman deserve: ye are the chariot- 
eers of Law. 
13 True to Law, born in Law, the strengtheners of Law, terrible, 
haters of the false, 
In their felicity which gives the best defence may we men and 
our princes dwell. 
14 Uprises, on the slope of heaven, that marvel that attracts the 
sight, 
As swift celestial Etasa bears it away, prepared for every eye 
to see. 
15 Lord of each single head, of fixt and moving things, equally 
through the whole expanse, 
The Seven sister Bays bear Sürya on his car, to bring us 
wealth and happiness. 
16 A hundred autumns may we see that bright Eye, EET 
ed, arise: 
A hundred autumns may we live. 
17 Infallible through your wisdom, come hither, resplendent 


Varuna, 
| And Mitra, to the Soma draught. a 
18 Come as the laws of Heaven ordain, Varuna, Mitra, void of 
guile : 


Press near and drink the Soma juice. 


19 Come, Mitra, Varuna, accept, Heroes, our sacrificial gift : 
Drink Soma, ye who strengthen Law. 


10 The three great gatherings: or three assemblies. The meaning is not clear. 
Ludwig is of opinion that the three castes are intended. 

The meaning of stanzas 10 and 11 is that although there be many deities 
Varuna, Mitra, and Aryaman are supreme. 

15 Sister Bays: the Harits, See IV. 6. 9; 18. 3. 


18 Come as the laws of Heaven ordain: ‘Come with your glories from the 
sky.—Siyana. ‘Come hither with the hosts of heaven, —Grassmann, 
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HYMN LXVII. i Asvins. 


I wits a holy heart that brings oblation will sing forth praise 
to meet your car, ye Princes, 

Which, Much-desired! hath wakened as your envoy. I call 
you hither as a son his parents. 


2 Brightly hath Agni shone by us enkindled: the limits even 
of darkness were apparent. 
Eastward is seen the Banner of the Morning, the Banner born 
to give Heaven's Daughter glory. 


3 With hymns the deft priest is about you, Asvins, the eloquent 
priest attends you now, Násatyas. 
Come by the paths that ye are wont to travel, *on car that 
finds the light, laden with treasure. 
4 When, suppliant for your help, Lovers of Sweetness! I seek- 
img wealth call you to our libation, 
Hitherward let your vigorous horses bear you: drink ye with 
us the well-pressed Soma juices. ^ 
5 Bring forward, Asvins, Gods, to its fulfilment my never-weari- 
ed prayer that asks for riches. 
Vouchsafe us all high spirit in the combat, and with your 
powers, O Lords of Power, assist us. 
6 Favour us in these prayers of ours, O Asvins. May we have 
genial vigour, ne'er to fail us. 
So may we, strong in children and descendants, go, wealthy, 
to the banquet that awaits you. 
7 Lovers of Sweetness, we have brought this treasure to you ag 
'twere an envoy sent for friendship. 
Come unto us with spirits free from anger, in homes of men 
enjoying oug oblation. 
8 With one, the same, intention, ye swift movers, o'er the Seven 
Rivers hath your chariot travelled. 
Yoked by the Gods, your strong steeds never weary while 
speeding forward at the pole they bear you. 
9 Exhaustless be your bounty to our princes who with their 
wealth incite the gift of riches, 
Who further friendship with their noble natures, combining 
wealth in kine with wealth in horses. 


1 Much-desired : adorable.— Wilson. 
9 Incite the gift of riches: move the Gods to give riches in return, 


Friendship: or, a kinsman, meaning, apparently, the priest 
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10 Now hear, O Youthful Twain, mine invocation: come, Asvins, 
to the home where food aboundeth. 
Vouchsafe us wealth, do honour to our nobles. Preserve us 
evermore, ye Gods, with blessings. 


HYMN LXVIII. Asvins. 


Cows, radiant Asvins, with your noble horses: accept your 
servant's hymns, ye Wonder-Workers : 
Enjoy oblations which we bring to greet you. 


2 The gladdening juices stand prepared before you: come quick- 
ly and partake of mine oblation. 
Pass by the calling of our foe and hear us. 
3 Your chariot with a hundred aids, O Asvins, beareth you swift 
as thought across the regions, 
Speeding to us, O ye whose wealth is Süryá. 
4 What time this stone of yours, the Gods’ adorer, upraised, 
sounds forth for you as Soma-presser, 
Let the priest bring you, Fair Ones, through oblations. 
5 The nourishment ye have is, truly, wondrous: ye gave there- 
of a quickening store to Atri, 
Who, being dear to you, receives your favour. 


6 That gift, which all may gain, ye gave Chyavàna, when he 
gew old, who offered you oblations, 
When ye bestowed on him enduring beauty. 
7 What time his wicked friends abandoned Bhujyu, O Asvins, 
in the middle of the ocean, 
Your horse delivered him, your faithful servant. 


8 Whose wealth is Süyd: having Süryü for your possession or treasure. 


Süryá, the daughter of the Sun. is the consort of the Aavins. See I. 116, 17. 

4 The Gods adorer: devuyth: literally, turning or going to the Gods, in- 
asmuch as it is employed in preparing the Soma juice. The priest: here, 
perhaps, the pressing-stone. 

5 A quickening store: the meaning of máAishvantam, which does not occur 
elsewhere. is uncertain. According to Sáyana it means a pit or cavern: ye 
liberated Atri from the cavern, or, literally, ye separated the cavern from Atri. 
For the leg nd, see I. 116, 12. 


. 6 Which all may gain: which you Asvins are ready to grant to ever 
api who needs it. For the story of Chyavàna seel. 116. 10; 117. 
13; 118. 6. 


7 Bhajyu: see Vol I., Index, Your horse: this meaning is suggested by 
von Roth for the uncertain word drdvd, which generally appears to mean 
hostile or illiberal | ut may perhaps stand in this passage for ured, a common 
word signifying hor e. S'e I. 117. 14:— With horses brown of hue that flew 


1 E wings ye Lrousht back Bhujyu frum the sea of billows,’ See also 
* » í , 
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8 Ye lent your aid to Vrika when exhausted, and listened when 
invoked to Sayu's calling. 
Ye made the cow pour forth her milk like water, and, Asvins, 
strengthened with your strength the barren. 
9 With his fair hymns this singer, too, extols you, waking with 
glad thoughts at the break of morning. 
May the cow nourish him with milk to feed him. Preserve us 
evermore, ye Gods, with blessings. 


HYMN LXIX. Asvins. 
Mar your gold chariot, drawu by vigorous horses, come to us, 
blocking up the earth and heaven, ^ 
Bright with its fellies while its way drops fatness, food-laden, 
rich in coursers, man’s protector. 


2 Let it approach, yoked by the will, three-seate 1, extending far 
and wide o’er fivefold beings, : 
Whereon ye visit God-adoring races, bending your course 
whither ye will, O Asvins. 
3 Renowned, with noble horses. come ye hither: drink, Wond- 
rous Pair, the cup that holds sweet juices. 
Your car whereon your Spouse is wont to travel marks with 
its track the farthest ends of heaven. 


4 When night was turning to the grey of morning the Maiden, 
Sürya's Daughter, chose your splendour. 
Whenu with your power and might ye aid the pious he comes 
through heat to life by your assistance. 
5 O Chariot-borne, this car of yours invested with rays of light 
comes harnessed to our dwelling. 
Herewith, O Asvins, while the dawn is breaking, to this our 
sacrifice briag peace and blessing. 
6 Like the wild cattle thirsty for the lightning, Heroes, come 
nigh this day to our libations. 
Men call on you with hymns in many places, but let not other 
worshippers detain you. 


8 Vrika: literally wolf, or robber. Some man so named seems to be meant. 
Jayu: see I. 118. 8; VI. 13. 5. 


9 This singer: the Rishi Vasishtha. Zhecow: that is brought to supply 
the milk required for libations. 


2 Fivefold beings: 'savvapráninal, all living beings, says SAyana. 

9 Your Spouse: Süryá, daughter of the Sun. 
14 Chose your splendour: gee I. 116. 17. 
6 Thirsty for the lightning: which immediately precedes, or accompanies, 
the rain they long for. 
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7 Bhujyu, abandoned in the midst of ocean, ye raised from out 
the water with your horses, 
Uninjured, wingéd, flagging not, undaunted, with deeds of 
wonder saving him, O Asvins. 
8 Now hear, O Youthful Twain, mine invocation : come, Asvins, 
to the home where food aboundeth. 
Vouchsafe us wealth, do honour to our nobles. Preserve us 
evermore, ye Gods, with blessings. 


HYMN LXX. Asvins, 


Rio in all blessings, Asvins, come ye hither: this place on 
earth is*called your own possession, 
Like a strong horse with a fair back it standeth, whereon, as 
in a lap, ye seat you firmly. 
2 This most delightful eulogy awaits you: in the man’s house 
drink-offering hath been heated, 
Which bringeth you over the seas and rivers, yoking as 'twere 
two well-matched shining horses. 
3 Whatever dwellings ye possess, O Asvins, in fields of men or 
in the streams of heaven, 
Resting upon the summit of the mountain, or bringing food 
to him who gives oblation, Í 
4 Delight yourselves, ye Gods, in pla£ts and waters when Rishis 
give them and ye find they suit yor. 
Enriching us with treasures in abundance ye have looked back 
to former generations. 
5 Asvins, though ye have heard them oft aforetime, regard the . 
many prayers which Rishis offer. 
Come to the man even as his heart desfreth: may we enjoy 
your most delightful favour. £ 
6 Come to the sacrifice offered you, Násatyas, with men, obla- 
tions, and prayer duly uttered. 
Come to Vasishtha as bis heart desireth, for unto you these 
holy hymns are chanted. 


—— 


7 Horses : not in the text, but supplied by Sáyana and obviously understood. 
See preceding hymn, 7, note. 

1 This place: the altar. 

2 Drink-offering : gharmá : the libation of hot milk; or, the caldron in which 
it is prepared. 

4 Ye have looked back to former generations: Sdyana explains yugdnt diffe- 
rently : ‘(favour us) as you have favoured former couples I. e, sacxificers and 
their wives]. — Wilson. 

5 Theman: the institutor of the sacrifice, 


“arg om 
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7 This is the thought, this is the song, O Agvins: accept this 
hymn of ours, ye Steers, with favour. 
May these our prayers addressed to you come nigh you. 
Preserve us evermore, ye Gods, with blessings. 


HYMN LXXI. Asvins. 
Tue Night retireth from the Dawn her Sister; the Dark one 
yieldeth to the Red her pathway. 
Let us invoke you rich in steeds and cattle: by day and night 
keep far from us the arrow. 
2 Bearing rich treasure in your car, O Asvins, come to the 
mortal who presents oblation. 
Keep at a distance penury and sickness; Lovers ‘of Sweetness, 
day and night preserve us. 
3 May your strong horses, seeking bliss, bring hither your 
chariot at the earliest flush of morning. 
With coursers yoked by Law drive hither, Asvins, your car 
whose reins are light, laden with treasure. 
4 The chariot, Princes, that conveys you, moving at daylight, 
triple-seated, fraught with riches, 
Even with this come unto us, Nasatyas, that laden with all 
food it may approach us. 
5 Ye freed Chyaväna from old age and weakness: ye brought 
the courser fleet of foot to Pedu. 
Ye rescued Atri from distress and darkness, and loosed for 
Jähusha the bonds that bound him. 
6 This is the thought, this is the song, O Asvins: accept this 
hymn of ours, ye Steers, with favour. 
May these our prayers addressed to you come nigh you. 
Preserve us evermore, ye Gods, with blessings. 


HYMN LXXII. Asvins. 


Cowz, O Nasatyas, on your car resplendent, rich in abundant 
wealth of kine and horses. 

As harnessed steeds, all our laudations follow you whose forms 
shine with most delightful beauty. 

2 Come with the Gods associate, come ye hither to us, Násatyas, 

with your car accordant. 

"Twixt you and us there is ancestral friendship and common 
kin: remember and regard it. 


1 The Red: the Sun. The arrow : of disease and death. 

3 Seeking bliss: for men. 

5 For Chyavdnu, Pedu, Atri, and Jdhusha, see Vol. I. Index. The re-ap- 
péarance, heralded by the Asvins or Gods of Twilight, of the departed Sun 
appears to be symbolized in all these legends. 
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3 Awakened are the songs that praise the Asvins, the kindred © 
prayers and the Celestial Mornings. 
Inviting those we long for, Earth and Heaven, the singer 
calleth these Nasatyas hither. 
4 What time the Dawns break forth in light, O Asvins, to you 
the poets offer their devotions. 
God Savitar hath sent aloft his splendour, and fires sing praises 
with the kindled fuel. 
5 Come from the west, come from the east, Násatyas, come, Ag- 
vins, from below and from above us. 
Bring wealth from all sides for the Fivefold People. Preserve 
us everinore, ye Gods, with blessings. 
HYMN LXXIII. Asvins. 
We have o'erpassed the limit of this darkness while, worship- 
ping the Gods, we sang their praises. 
The song in voketh both Immortal Asvins, far-reaching, born 
e of old, great Wonder-Workers. 
2 And, O Náàsatyas, man’s dear Priest is seated, who brings to 
sacrifice and offers worship. 
Be near and taste the pleasant juice, O Asvins: with food, 
I call you to the sacrilices. 
3 We choosing you, have let our worship follow its course: ye 
Steers, accept this hymn with favour. 
Obeying you as your appointed servant, Vasishtha singing 
hath with lauds aroused you. 
4 And these Two Priests come nigh unto our people, united, 
demon-slayers, mighty-handed. 
The juices that exhilarate are mingled. Injure us not, but 
come with happy fortune. ^ 
5 Come from the west, come from the east, Násatyas, come, As- 
vins, from below and from above us. 
Bring wealth from all sides for the Fivefold People. Preserve 
us evermore, ye Gods, with blessings. 
HYMN LXXIV. Asvins. 
THESE morning sacrifices call you. Asvins, at the break of day. 
For help have I invoked you rich in power and might: for, 
house by house, ye visit all. 


5 The Fivefold People: the five Aryan tribes. See I. 7. 9. 


1 The first half-line has occurred before in I. 92. 6, and 183. 6, 

2 Man's dear Priest: Agni, 

4 These Two Priests: the Asvins. Demon-slayers: slayers of Räkshasas and 
evil spirits of the night which disappear at the coming of the heralds of day. 
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2 O Heroes, ye bestow wonderful nourishment: send it to him 
whose songs are sweet. 
Accordant, both of you, drive your car down to us, and drink 
the savoury Soma juice. 


3 Approach ye and be near to us: drink, O ye Asvins, of the 
meath. 
Draw forth the milk, ye Mighty, rich in genuine wealth: in- 
jure us not, and come to us. 


4 The horses that convey you in their rapid flight down to the 
worshipper's abode, 
With these your speedy coursers, Heroes, Asyins, come, ye 
Gods, come well-inclined to us. 


5 Yea, verily, our princes seek tbe Asvins in pursuit of food. 
These shall give lasting glory to our liberal lords, and, both 
Nasatyas, shelter us. 


6 Those who have led the way, like cars, offending none, those 
who are guardians of the men— | 
Also through their own might the heroes have grown strong, 
and dwell in safe and happy homes. 


HYMN LXXV. Dawn. 


Born in the heavens the Dawn hath flushed, and showing her 
majesty is come as Law ordaineth. 

She hath uncovered fiends and hateful darkness; best of 
Angirases, hath waked the pathways. 


2 Rouse us this day to high and happy fortune: to great felicity, 
O Dawn, promote us. 
Vouchsafe us manifold and splendid riches, famed among mor- 
tals, man-befriending Goddess ! 
3 See, lovely Morning’s everlasting splendours, bright with their 
varied colours, have approached us. l 
Filling the region of mid-air, producing the rites of holy wor- 
ship, they have mounted. 


4 She yokes her chariot far away, and swiftly visits the lands 
where the Five Tribes are settled, 
Looking upon the works and ways of mortals, Daughter of 
Heaven, the world’s Imperial Lady. 


8 Draw forth the milk: milk the sweet rain from the firmament. 


6 Who have led the way, like cars: wealthy nobles or princes, ‘the heroes’ of 
the second line. 


. X. Best of Angírases : endowed with the noblest characteristics of the holy 
Angirases, Waked the pathways: lighted them for men to use. 
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5 She who is rich in spoil, the Spouse of Sürya, wondrously 
opulent, rules all wealth and treasures. 
Consumer of our youth, the seers extol her: lauded by priests 
rich Dawn shines out refulgent. 
6 Apparent are the steeds of varied colour, the red steeds car- 
rying resplendent Morning. 
On her all-lovely car she comes, the Fair One, and brings rich 
treasure for her faithful servant. 
7 True with the True and Mighty with the Mighty, with Gods 


a Goddess, Holy with the Holy, 
She brakestrong fences down and gave the cattle: the kine 


were lowing as they greeted Morning. 
8 O Dawn, now give us wealth in kine and heroes, and horses, 


fraught with manifold enjoyment. 
Protect our sacred grass from man’s reproaches. Preserve us 


i evermore, ye Gods, with blessings. 


HYMN LXXVI. Dawn. 


SAvITAR God of all men hath sent upward his light, designed 
for all mankind, immortal. 


Through the Gods’ power that Eye was first created. Dawn 


hath made all the universe apparent. 
2 I see the paths which Gods are wont to travel, innocuous paths 


made ready by the Vasus. 
Eastward the flag of Dawn hath been uplifted; she hath come 


hither o’er the tops of houses. | 
3 Great is, in truth, the number of the Mornings which were 
aforetime at the Sun’s uprising, s 
Since thou, O Dawn, hast been beheld repairing as to thy love, 
as one no more to leave him. 
4 They were the Gods’ companions at the banquet, the ancient 
sages true to Law Eternal. 
The Fathers found the light that lay in darkness, and with 
effectual words begat the Morning. 


7 Gave the cattle: restored the rays of light that had been imprisoned by 
the demons of darkness. 


9 As to thy love: to the Sun, who is sometimes called the lover and some- 
times the husband of Ushas or Dawn. 

£ The Futhers; the ancestors of the Rishis in the spirit - world are associated 
with the Gods as companions, friends, and assistants, See M. Müller, Judia, 
What can it Teach us? pp. 228, 224, 
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b 


Meeting together in the same enclosure, they strive not, of one 
mind, one with another. 

They never break the Gods' eternal statutes, and injure none, 
in rivalry with Vasus. 


Extolling thee, Blest Goddess, the Vasishthas, awake at early 
morn, with lauds implore thee. 

Leader of kine and Queen of all that strengthens, shine, come 
as first to us, O high-born Morning. 

She bringeth bounty and sweet charm of voices. The flush- 
ing Dawn is sung by the Vasishthas, 

Giving us riches famed to distant places. Preserve us ever- 
more, ye Gods, with blessings. . 


HYMN LXXVII. Dawn. 
Sus hath shone brightly like a youthful woman, stirring to 
motion every living creature. 
Agni hath come to feed on mortals’ fuel, She hath made 
light and chased away the darkness. 


Turned to this All, far-spreading, she hath risen and shone in 
brightness with white robes about her. 

She hath beamed forth lovely with golden colours, Mother of 
kine, Guide of the days she bringeth. 


Bearing the Gods’ own Eye, auspicious Lady, leading her 
Courser white and fair to look on, 

Distinguished by her beams Dawn shines apparent, come 
forth to all the world with wondrous treasure. 


Draw nigh with wealth and dawn away the foeman: prepare 
for us wide pasture free from danger, 

Drive away those who hate us, bring us riches: pour ROES 
opulent Lady, on the singer. 


Send thy most excellent beams to shine and light us, giving 
us lengthened days, O Dawn, O Goddess, 

Granting” us food, thou who hast all things precious, and 
bounty rich in chariots, kine, and horses. 


O Ushas, nobly-born, Daughter of Heaven, whom the Vasish- 
thas with their hymns make mighty, 

Bestow thou on us vast and glorious riches. Preserve us 
evermore, ye Gods, with blessings. | 


5 In the same enclosure: the vast aerial hall in which the Gods assemble. 


1 Agni hath come to feed on mortals’ fuel: ‘ Agni is to be kindled for the 
good of men. Wilson. 


2 Kine: rays of light. 
9 The Gods own Eye, and Dawn’s white Courser are the Sun. 
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HYMN LXXVIII. Dawn. 
We have beheld her earliest lights approaching: her many 
glories part, on high, asunder. | 
On car sublime, refulgent, wending hither, O Ushas, bring the 
wealth that makes us happy. 
.2 The fire well-kindled sings aloud to greet her, aud with their 
hymns the priests are chanting welcome. 
Ushas approaches in her splendour, driving all evil darkness 
far away, the Goddess. 
3 Apparent eastward are those lights of Morning, sending out 
lustre, 48 they rise, around them. 
She hath brought forth Sun, sacrifice, and Agni, and far away 
hath fled detested darkness. 
4 Rich Daughter of the Sky, we all behold her, yea, all men 
look on Dawn as she is breaking. 
Her car that moves self-harnessed hath she mounted, the car 
drawn onward by her well-yoked. horses. 
5 Inspired with loving thoughts this day to greet thee, we and 
our wealthy nobles have awakened. 
Show yourselves fruitful, Dawns, as ye are rising. Preserve 
us evermore, ye Gods, with blesgings. 


HYMN LXXIX. Dawn. 
RovstiNe the lands where men's Five Tribes are settled, Dawn 
hath disclosed the pathways of the people. 
She hath sent out her sheen with beauteous oxen. The Sun 
with light hath opened earth and heaven. 
2 They paint their bright rays on the sky's far limits: the 
Dawns come on like tribes arrayed for battle. 
Thy cattle, closely shutting up the darkness, as Sawitar spreads 
his arms, give forth their lustre. 
3 Wealthy, most like to Indra, Dawn hath risen, and brought 
forth lauds that shall promote our welfare. 
Daughter of Heaven, a Goddess, she distributes, best of Angi- 
rases, treasures to the pious. 


1 Five Tribes: of Aryans. Pathways: pathy'd here has apparently the 
same meaning as in VII. 75.1. But according to the Pada text and Süyana 
it is an adjective agreeing with Voß! (Dawn), and signifying beneficial, 


2 They > the Dawns. For battle: supplied by Sáyana. 
3 Best of Angirases see VII. 75. 1, 
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4 Bestow on us, O Dawn, that ample bounty which thou didst 
send to those who sang thy praises ; 


Thou whom with bellowings of a bull they quickened: thou 
didst unbar the firm-set mountain's portals. 
5 Impelling every God to grant his bounty, sending to us the 
charm of pleasant voices, 
Vouchsafe us thoughts, for profit, as thou breakest. Preserve 
us evermore, ye Gods, with blessings. 
HYMN LXXX. Dawn. 
Tas priests, Vasishthas, are the first awakened to welcome 
Ushas with their songs and praises, 
Who makes surrounding regions part asunder, and shows ap- 
parent all existing creatures, 
2 Giving fresh life when she hath hid the darkness, this Dawn 
hath wakened there with new-born lustre. 
Youthful and unrestrained she cometh forward: she hath» 
turned thoughts to Sun and fire and worship. 
3 May blesséd Mornings shine on us for ever, with wealth of 
kine, of horses, and of heroes, 
Streaming with all abundance, pouring fatness. 
evermore, ye Gods, with blessings. 


HYMN LXXXI. Dawn. 


ADVANCING, sending forth her rays, the Daughter of the Sky 
is seen. 


Uncovering, that we may see, the mighty gloom, the friendly 
Lady makes the light. 


2 The Sun ascending, the refulgent Star, pours down his beams 
together with the Dawn. 


O Dawn, at thine arising, and the Sun's, may we attain the 
share allotted us. 


9 Promptly we woke to welcome thee, O Ushas, Daughter of 
the Sky, 


Thee, Bounteous One, who bringost all we long to have, and to 
the offerer health and wealth. 


Preserve us 


4 The second line is translated by Prof. Wilson: thou whom (thy worship- 
pers) weleomed with clamour (loud as the bellowing) of a bull.’ 
Portals; the doors of the mountain or cloud in which the cows or rays of 


light were imprisoned. Ushas is by implication entreated to open these doors 
now for the singer of the hymn. 


— 


2 She hath turned thoughts: or, with Sáyana, 
sacrifice, Sun, and Agni,’ Cf. VII. 78, 3. 


8 This stanza is repeated from VII. 41, 7. 


‘she hath made manifest 
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4 Thou, dawning, workest fain to light the great world, yea, 


heaven, Goddess! that it may be seen. 
We yearn to be thine own, Dealer of Wealth: may we be to 


this Mother like her sons. 
5 Bring us that wondrous bounty, Dawn, that shall be famed 


most far away. 
What, Child of Heaven, thou hast of nourishment for man, 


bestow thou on us to enjoy. 
6 Give to our princes opulence and immortal fame, and strength 


in herds of kine to us. 
May she who prompts the wealthy, Lady of sweet strains, may 


Usbas dawn our foes away. 


HYMN LXXXII. Indra-Varuna. 


GRANT us your strong protection, Indra-Varuna, our people, 


and our family, for sacrifice. 
May we subdue in fight our evil-hearted foes, him who attacks 


the man stedfast in lengthened rites. 
2 O Indra-Varuna, mighty and very rich! One of you is called 


Monarch and One Autocrat. 
All Gods in the most lofty region of the air have, O ye Steers, 


combined all power and might in you. 
3 Ye with your strength have pierced the fountains of the floods: 
the Sun have ye brought forward as the Lord in heaven. 
Cheered by this magic draught ye, Indra-Varuna, made the dry 
places stream, made songs of praise flow forth. 
4 In battles and in frays we ministering priests, kneeling upon 
our knees for furtherance of our weal, ; 
Invoke you, only you, the Lords of twofold wealth, you prompt 
to hear, we bards, O Indra-Varuna. 
5 O Indra-Varuna, as ye created all these creatures of the world 


by your surpassing might, 
In peace and quiet Mitra waitson Varuna, the Other, awful, 


with the Maruts seeks renown. 


F 
E 


6 Lady of sweet strains: sunritdvatb according to S&yana, speaker of 
truth.’ ‘Possessing all that is excellent. Ludwig. 


2 One of you: Varuna is called samrdj or universal ruler (thoroughly re- 
splendent, according to Sayana), and Indra svardj, independent ruler, or, 
according to Sáyana, self-resplendent, 

4 Twofold wealth: celestial and terrestrial. 

5 Waits on Varuna: and so acknowledges his supremacy. Zhe Other. 


Indra. 


- 


Ix 
EN 


.3 
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6 That Varuņa’s high worth may shine preëminent, these Twain 
have measured each bis proper power and might. 
The One subdueth the destructive enemy ; the Otber with a 
few furthereth many a man. 
7 No trouble, no misfortune, Indra-Varuna, no woe from any 
side assails tbe mortal man 
Whose sacrifice, O Gods, ye visit and enjoy: ne'er doth the 
crafty guile of mortal injure him. 
8 With your divine protection, Heroes, come to us: mine invo- 
cation hear, if ye be pleased therewith. 
Bestow ye upon us, O Indra-Varuna, your friendship and your 
kinship and your favouring grace. : 
9 In battle after battle, Indra-Varuna, be ye our Champions, ye 
who are the peoples' strength, 
When both opposing bands invoke you for the fight, and men 
that they may gain offspring and progeny. 
10 May Indra, Varuna, Mitra, and Aryaman vouchsafe us glory 
and great shelter spreading far. E 
We think of the beneficent light of Aditi, and Savitar's song 
of praise, the God who strengthens Law. 
HYMN LXXXIII. Indra-Varuna, 
Looxine to you and your alliance, O ye Men, armed with 
broad axes they went forward, fain for spoil. 
Ye smote and slew his Dása and his Áryan enemies, and helped 
Sudás with favour, Indra-Varuna. 
2 Where heroes come together with their banners raised, in the 
encounter where is naught for us to love, 
Where all things that behold the light are terrified, there did 
ye comfort us, O Indra-Varuma. 
3 The boundaries of earth were seen all dark with dust: 
O Indra-Varuna, the shout went up to heaven. 
The enmities of the people compassed me about. Ye heard 
my calling and ye came to me with help. 


6 The One: Varuna. 


Indra and Varuns are praised by the Vasishthas, the family priests of Sudás, 
King of the Tritsus, for having given him the victory over the ten confederate 
Kings. See VII. 33. 3. 

1 O ye Men: or Heroes; Indra and Varuna. Armed with broad axes: 
‘armed with large sickles.— Wilson. Ludwig maintains that the former 
meaning is perfectly impossible, and argues that prithupdrsavah must mean 
‘the Prithus and the Parsus.' 

2 Where is naught for us to love: Prof. Grassmann, whom Prof. Peterson 
follows, explains differently: where all that is dear is at stake.’ 
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4 With your resistless weapons, Indra-Varuna, ye conquered 
Bheda and ye gave Sudás your aid. 
Ye heard the prayers of these amid the cries of war : effectual 
was the service of the Tritsus’ priest. 
5 O Indra-Varuna, the wickedness of foes and mine assailants’ 
hatred sorely trouble me. 
Ye Twain are Lords of riches both of earth and heaven: so 
grant to us your aid on the decisive day. 
6 ‘The men of both the hosts invoked you in the fight, Indra 
and Varuna, that they might win the wealth, 
What time ye helped Sudás, with all the Tritsu folk, when the 
Ten Kings had pressed him down in their attack. 
7 Ten Kings who worshipped not, O Indra-Varuna, confederate, 
in war prevailed not o'er Sudas. 
True was the boast of heroes sitting at the feast : so at their 
invocations Gods were on their side. 
^ 8 O Indra-Varnna, ye gave Sudás your aid when the Ten Kings 
in battle compassed him about, 
There where the white-robed Tritsus with their braided hair, 
skilled in song worshipped you with homage and with hymn. 
9 One of you Twain destroys the Vritras in the fight, the Other 
evermore maintains his holy Laws. 
We call on you, ye Mighty, with aur bymns of praise. Vouch- 
safe us your protection, Indra-Varuuna. 
10 May Indra, Varuna, Mitra, and Aryaman vouchsafe us glory 
and great shelter spreading far. 
We think of the beneficent light of Aditi, and Savitar's song 
of praise, the God who strengthens Law. 


HYMN LXXXIV. Indra-Varuna. 
KINds, Indra-Varuna, I would turn you ‘Dither to this our 
sacrifice with gifts and homage. 
Held in both arms the ladle, dropping fatness, goes of itself 
to you whose forms are varied. 
2 Dyaus quickens and promotes your high dominion who bind 
with bonds not wrought of rope or cordage. 
Far from us still be Varuna’s displeasure : may Indra give us 
spacious room to dwell in. 


4 Bheda: see VII. 18. 19. 

5 Both of earth and heaven or, perhaps. 1 to both sides. 
8 With their braided hair see VII. 83. 

10 This stanza is repeated from the 1 By 


2 Dyaus: cf, VI, 62. 9. Not wrought of rope: moral and figurative, no 
material, 
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3 Make ye our sacrifice fair amid the assemblies: make ye our 
prayers approved among our princes. 
May God-sent riches come for our possession: further ye us 
with your delightful succours. B 
4 O Indra-Varuna, vouchsafe us riches with store of treasure, 
food, and every blessing; 
For the Aditya, banisher of falsehood, the Hero, dealeth 
wealth in boundless plenty. 
5 May this my song reach Varuna and Indra, and, strongly 
urging, win me sons aud offspring. 
To the Gods’ banquet may we go with riches. Preserve us 
evermore, ye Gods, with blessings. a: 


HYMN LXXXV. Indra-Varuna. 

Fon you I deck a harmless hymn, presenting the Soma juice 
to Varuna and Indra— 

A hymn that shines like heavenly Dawn with fatness. May 

they be near us on the march and guard us. E 


9 Here where the arrows fall amid the banners both hosts invoke 
the Gods in emulation. 
O Indra-Varuna, smite baek those our foemen, yea, smite them 
with your shaft to every quarter. 
3 Selflucid in their seats,e’en heavenly Waters endowed with 
Godhead Varuna and Indra. 
One of these holds the folk distinct and sundered, the Other 
smites and slays resistless foemen. 


4 Wise be the priest and skilled in Law Eternal, who with his 
sacred gifts and adoration . 
Brings you to aid us with your might, Adityas: let him have 
viands to promote his welfare. 
5 May this my song reach Varuna and Indra, and, strongly 
urging, win me sons and offspring. 
To the Gods’ banquet may we go with riches. Preserve us 
evermore, ye Gods, with blessings. 


4 The Aditya : Varuna. 


1 On the march: the Rishi prays for aid in an expected battle, 

3 With Godhead: libations of Soma juice, with which water is mingled, 
support the Gods in their several stations: somen/pydyW4 hi devatðh sve sve 
stine 'vatishthante.—SAyana. Distinct and sundered: differently treated, re- 
warded or punished in accordance with their deserts. ‘The other sustains 
the separate creatures. —Muir. The one protects the tribes which are scat- 
tered abroad,’ Grassmann. 

4 Wise be the priest: or, wise must the priest be, skilled, etc, Me: the 
institutor of sacrifice, Viands: sacrificial food to be offered to the Gods, 


6. 
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HYMN LXXXVI. Varuna. 


Wiss, verily, are creatures through his greatness who stayed 
even spacious heaven and earth asunder ; 
Who urged the high and mighty sky to motion, the Star of 
old, and spread the earth before him. 


2 With mine own heart I commune on the question how Varuna 
and I may be united. 
What gift of mine will he accept unangered? When may 1 
calmly look and find him gracious? 


3 Fain to know this my sin I question others: I seek the wise, 
O Varuna, and ask them. 
This one same answer even the sages gave me, Surely this 
Varuna is angry with thee. 


4 What, Varuna, hath been my chief transgression, that thou 
wouldst slay the friend who sings thy praises ? 
Tell me, Unconquerable Lord, and quickly sinless will I ap- 
proach thee with mine homage, 


5 Free us from sins committed by our fathers, from those where- 
in we have ourselves offended. 

O King, loose, like a thief who feeds the cattle, as.from the 
cord a calf, set free Vasishtha. 


6 Not our own will betrayed us, but Seduction, thongbtlessness, 
Varuna! wine, dice, or anger. 
The old is near to lead astray the younger: even sleep removeth 
not all evil-doing. 


7 Slavelike may I do service to the Bounteous, servo, free from 
sin, the God inclined to anger. 
This gentle Lord gives wisdom to the simple: the wiser God 
leads on the wise to riches. 


8 O Lord, O Varuna, may this laudation come close to thee and 
lie withiu thy spirit. 
May it be well with us in rest and labour. Preserve us ever- 
more, ye Gods, with blessings. 


1 The Star; the Sun, 


5 Like a thief who feeds the cattle > who has performed penance for his theft, 
and, at the cumpletion of the service, offered fodder to the stolen animal: ‘who 
has feasted on stolen cattle’—M. Müller. But see Pischel, Vedische Studien, 
I. p. 106. 

6 Seduction or, as Siyana explains, the settled course of fate.“ 

The obl is near»: The stronger perverts the weak er. — Muir. There is a 
senior [God] in the proximity of the junior [man].'— Wilson. 
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HYMN LXXXVII. Varuna. 
Varuna cut a pathway out for Sürya, and led the watery floods 
of rivers on ward. 
The Mares, as in a race, speed on in order. He made great 
channels for the days to follow. 


2 The wind, thy breath, hath sounded through the region like 
a wild beast that seeks his food in pasthres. 
Within these two, exalted Earth and Heaven, O Varuna, are 
all the forms thou lovest. 


3 Varuna’s spies, sent forth upon their errand, survey the two 
world-halves well formed and fashioned. 
Wise are they, holy, skilled in sacrifices, the furtherers of the 
praise-songs of the prudent. 
4 To me who understand hath Varuna spoken, the names borne 
by the Cow aro three times seven. 
The sapient God, knowing the place’s secret, shall speak as 
"Lwere to teach the race that cometh. E 
5 On him three heavens rest and are supported, and the three 
earths are there in sixfold order. 
The wise King Varnna bath made in heaven that Golden Swing 
to cover ib with glory. 
6 Like. Varuna from heaven he sinks in Sindhu, like a white- 
shining spark, a strofg wild creature. 
Ruling in depths and meting out the region, great saving 
power hath he, this world's Controller. 

1 The Mares: the swift rivers. The half-line is difficult. IT...: „ 
his task) as a horse let loose rushes to (a flock of) mares, len: 
nights from the days. — Wilson. ‘Like a troop (of horses) let louse, following 
the mares, he has made great channels for the days. —Muir. 

8 Varuna’s spies: the other Adityas, or perhaps the Fathers. 

4 The Cow: according to Siyana, Väk or Speech in the form of a cow 
having twenty-one metres attached to her breast, throat, and head, or holding 
the names of twenty-one kinda of sacrifice. Aditi may be intended, or Prisni 
with the thrice-seven Maruts. 

The sapient God: ‘The wise god, though he knows them, has not revealed 
the mysteries of (her) place, which he desires to grant to a future generation.’ — 
Muir. According to Sáyana, nd in this line is not negative. 

5 For the three heavens and three earths see Vol. I., Index. In sixfold order: 
perhaps referring to the heavens and earths, or else the three earths arbitrarily 
doubled. Tlie three earths with their six seasons'— Wilson. That Golden. 
Swing: the Sun. E rs 

6 He: the Sun. Sindhu: or the sea. Ruling in depths: referring to 
Varuna whose dominion, following the setting sun, reaches to the depths of 
the ocean. Meting aut the region: or, who measured out the firmament. 
SAyana’s interpretation of this stanza is different: (Radiant) as the sun, 
Varuna placed the ocean (in its bed), white as a drop (of water), vigorous as 
an antelope, object of profound praise, distributor of water, the powerful 
transporter beyond sin, the ruler of this existing (world).'— Wiison, : 
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Before this Varuna may we be sinless—him who shows mercy 
even to the sinner-— 
While we are keeping Aditi’s ordinances. Preserve us ever- 
more, ye Gods, with blessings. 


HYMN LXXXVIII. Varuna. 


Present to Varuna thine hymu, Vasishtha, bright, most de- 
+  lightful to the Bounteous Giver, 
Who bringeth on to us the Bull, the lofty, the Holy, laden 
with a thousand treasures, 


2 And now, as J am come before his presence, I take the face of 
Varuna Kor Agni’s. 
So might he bring— Lord also of the darkness — the light in 
heaven that I may see its beauty | 


8 When Varuna and I embark together and urge our boat into 
the midst of ocean, 

We, when we ride o'er ridges of the waters, will swing within 
that swing and there be happy. 


4 Varuna placed Vasishtha in the vessel, and deftly with his 
might made him a Rishi. l 
When days shone bright the Sage mađe him a singer, while 
the heavens broadened and the Dawns were lengthened. 


5 What hath become of those our "ancient friendships, when 
without enmity we walked together! l 
I, Varuna, thou glarions Lord, have entered thy lofty home, 
thine house with thousand portals. 
6 If he, thy true ally, hath sinned against thee, still, Varuna, 
he is the friend thou lovedst. 
Let us not, Living One, as sinners, know thee: give shelter, 
as a Sage, to him who lauds thee, 


— 


7 Aditi's ordinances; according to S&yana, Aditi here means ‘the Mighty,’ 
that is, Varuna. 


1 The Bull: the Sun, 

2 For Agnès: that is, ib appears to me to be flaming with anger. 

3 The kernel of the hymn lies in verses 3 to 6. The singer believes that 
he has been forsaken by his helper Varuna: with anguish he remembers his 
communion with the God in former times. In a vision he sees himself trans- 
lated, into Varuna's realm, he goes sailing with the God, is called to be Rishi 
or holy singer to the God, and is in his palace with him. Now, Varuna has 
withdrawn his favour, yet let him have mercy on his singer, and yot punish 
him somo" S7. us sin. The hymn perhaps originally closed with verse 
$—: 7. note in the Siebenziy Lieder, translated by Prof, 
Poterson, But see Hillebrandt, Varuna und Mitra, pp. 25, 26. 


n 
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7 While we abide in these fixed habitations, and from the lap of 
Aditi win favour, 
May Varuna untie the bond that binds us. Preserve us ever- 
more, ye Gods, with blessings. 


HYMN LXXXIX. Varuna. 
Lut me not yet, King Varuna, enter into the house of clay : 
Have mercy, spare me, Mighty Lord. 
2 When, Thunderer! I move along tremulous like a wind-blown 
skin, PRA 
Have mercy, spare më, Mighty Lord. 
3 O Bright and Powerful God, through want of strength I erred 
and went astray : 
Have mercy, spare me, Mighty Lord. 
4 Thirst found thy worshipper though he stood in the midst of 
water-floods : 
Have mercy, spare me, Mighty Lord. 2 
5 O Varuna, whatever the offence may be which wé as men com- 
mit against the heavenly host, 
When through our want of thought we violate thy laws, 
punish us not, O God, for that iniquity. 


"HYMN XC. Vayu. 
To you pure juices, rich in meath, are offered by priests through 
longing for the Pair of Heroes. 
Drive, Vayu, bring thine harnessed horses hither: drink the 
pressed Soma till it make thee joyful. 


7 Aditi: here sad to mean earth. 


————— 


The hymn has been translated by Dr. Muir O. S. Tents, V. 67, Prof. M. 
üller, Ane. Sansk. Lit., 540, the authors of Siebenzig Lieder, p. 12, and Prot. 
Peterson, Hymns from the Rigveda, p. 287. 


1 The house of clay: the grave. Cf. Atharva-veda, V. 80. 14. 

2 Thunderer: adrivah, Caster of the Stone, a common epithet of Indra, 
but net suitable to Varuna. Zremulons: S&yana adds seien, with cold ; 
avd Prof. Wilson observes that ‘the Vurunu-pdga, a kind of dropsy, seems to 
be referred to" Cf, Atharva-veda, IV. 16. 7. 

4 Thirst: avarice. In the midst of waterfloods> when. surrounded by 
abundant wéalth. According to the Commentator, the allusion is to Vasish- 
tha’s sea-voyage ; or perhaps the perpetual thirst of dropsy may be intended, 


The last three stanzas are addr essed to Indra and Vayu as a dual Deity. 
2 The Pair of Heroes: Indra and Vayu. 
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. 2 Whoso to thee, the Mighty, brings oblation, pure Soma unto 
thee, pure-drinking Vayu, 
That man thou.makest famous among mortals: to him strong 
sons are born in quick succession. 
3 The God whom both these worlds brought forth for riches, 
whom heavenly Dhishaná for our wealth appointeth, 
His team of harnessed horses waits on Vayu, and, foremost, on 
the radiant Treasure-bearer. 
4 The spotless Dawns with fair bright days have broken; they 
found the spacious light when they wore shining. 
Eagerly they disclosed the stall of cattle: floods s&reamed for 
them as in the days aforetime. 
5 These with their truthful spirit, shining brightly, move on 
provided with their natural insight. i 
Viands attend the car that beareth Heroes, your car, ye Sovran 
, Pair, Indra and Vayu. 
“6 May these who give us heavenly light, these rulers, with gifts 
of kiue aud horses, gold and treasures, 
These princes, through full life, Indra and Vayu! o’ercome 
. in battle with their steeds and heroes. 
7 Like coursers seeking fume will we Vasishthas, O Indra-Vayu, 
with our fair laudations, p 
Exerting all our po: zr call you to aid us, Preserve us ever- 
more, ye Gods, with blessings. 


a 


8 HYMN XCI. Vayu, 
Were not, in sooth, the Gods aforetime blameless, whose 
pleasure was increased by adoration * 
For Vayu and for man in his affliction they caused the Morning 
to arise with Sürya. 


w 


. 8 The God: apparently, Indra. Dhishand: a Goddess of prosperity and 
gain. The radiant Treasure-bearer: perhaps Soma. 

4 They found: the Angirases. ‘They are not named in the text, but 
Süyana refers the whole to them ; by their praise of Váyw the dawn broke, 
the stolen cattle were reseued, and the obstructed rain set at liberty.'— 
Wilson. 

5 These: the institntors of sacrifice, 


G These rulers, these princes, are the wealthy nobles who defray the expenses 
and reward the priests. 


— 


Indra is associated with Váyu in almost every stanza. 


1 for Vayu: I translate the edyáve of the text, but it is evident that 
dydve, for Ayu, or the living one, should be read in its stead, 


w a 
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2 Guardians infallible, eager as envoys, preserve us safe through 
many months aud nutumns, 


Addressed to you, our fair praise, Indra-Vayu, implores your 
favour and reuewed well-being. 


3 Wise, bright, arranger of his teams, he seeketh men with rich 
food whose treasures are abundant. 


They have arranged them of one mind with Vayu: the men 
have wrought all noble operations. 
4 So far as native power and strength permit you, 80 far as meu 
behold whose eyes have vision, 
O ye pure-drinkers, drink with us pure Soma: sit on this 
sacred grass, Indra and Vayu. 
5 Driving down teams that bear the lovely Heroes, hitherward, 
Indra-Vayu, come together. 
To you this prime of savoury juice is offered: here loose your 
horses and be friendly-minded. 
6 Your hundred aud your thousand teams, O Indra and Vayry 
all-munificent, which attend you, 
With these most gracious-miuded come ye hither, aud drink, 
O Heroes, of the meath we offer. 
7 Like coursers seeking fame will we Vasishthas, O Indra-Váàyu, 
with our fair laudations, 
Exerting all our power, call you to aid us. Preserve us 
evermore, ye Gods, with blessiugs. 


HYMN XCII. Váyu. 


O Vayu, drinker of the pure, be near us: a thousand teams 
are thine, All-bounteous Giver. 

To thee the rapture-bringing juice is offered, whose first 
draught, God, thou takest as thy portion. 


2 Prompt at the holy rites forth came the presser with Soma- 
draughts for Indra and for Vayu, 


When ministering priests with strong devotion bring to you 
Twain the first taste of the Soma, 


3 The teams wherewith thou seekest him who offers, within his 
home, O Vayu, to direct him, 

Therewith send wealth to us with full enjoyment, a hero son 
and gifts of kine and horses, 


3 Je sceketh: Vayu. The meaning of the stanza is obscure. 
5 The lovely Heroes: Indra and Vayu, 


— 


1 Drinker of the pure: or bright, Soma. 
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4 Near to the Gods and making Indra joyful, devout and offer- 
ing precious gifts to Vayu, 
Allied with princes, smiting down the hostile, may we with 
heroes conquer foes in battle. 


5 With thy yoked teams in hundreds and in thousands come to 
our sacrifice and solemn worship. 
Come, Vayu, make thee glad at this libation, Preserve us 
evermore, ye Gods, with blessings. 


HYMN XCIII. Indra-Agni. 
SnaYERS of enemies, Indra and Agni, accept this day our new- 
born pyre laudation, 
Again, again I call you prompt to listen, best to give quickly 
strength to him who craves it. 
2 For ye were strong to gain, exceeding mighty, growing toge- 
ther, waxing in your vigour. 
Lords of the pasture filled with ample riches, bestow upon us 
strength both fresh and lasting. 


3 Yea when the strong have entered our assembly, and singers 
seeking with their hymns your favour, 
They are like steeds who come iuto the race-course, those 
men who call aloud on Indra-Agui. 


4 The siuger, seeking with his hymms your favour, begs splen- 
did riches of their first possessor. 
Further us with vew bounties, Indra-Agni, armed with strong 
thunder, slayers of the foeman. 


5 When two great hosts, arrayed against each other, meet 
clothed with brightness, in the fierce encounter 
Stand ye beside the godly, smite the godless; and still assist 
the men who press the Soma. 


6 To this our Soma:pressing, Indra-Agni, come ye prepared to 
show your loving-kindness, 
For not at any time have ye despised us. So may I draw 
you with all strengthenings hither. 


7 So Agni, kindled mid this adoration, invite thou Mitra, 
Varuna, and Indra. 


_ 4 Allied the priests are the allies and moral supporters of the princes 
in war, 
5 In hundreds and in thousands: cf, I. 135. 8. 


3 The strong: the nobles who institute sacrifices. 

4 Their first possessor > each God who is invoked. 

5 Great hosts: ‘hosts’ must be supplied. The feminine dual adjectives 
have no substantive in the text. . 
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Forgive whatever sin we have committed: may Aryaman and 
Aditi remove it. 


8 While we accelérate these our sacrifices, may we win strength 
from both of you, O Agni: 
Ne'er may the Maruts, Indra, Visbau slight us. Preserve us 
evermore, ye Gods, with blesssugs. 
HYMN XCIV. Indra-Agni. 
As rain from out the cloud, for you, Indra and Agni, from 
my soul 
This noblest praise hath been produced. 
2 Do ye, O Indra-Agni, hear the singer’s call: accept his songs. 
Ye Rulers, grant his heart’s desire. 
3 Give us not up to poverty, ye Heroes, Indra-Agni, nor 
To slander and reproach of men. 
4 To Indra and to Agni we bring reverence, high and holy hymn, 


And, craving help, soft words with prayer. m 
5 For all these holy singers here implore these Twain to succour 
them, 


And priests that they may win them strength. 


6 Eager to laud you, we with songs invoke you, bearingsacred food, 
Fain for success in sacrifice. 


7 Indra and Agni, come tô us with favour, ye who conquer men: 
Let not the wicked master us: 


8 At no time let the injurious blow of hostile mortal fall on us : 
O Iudra-Agui, shelter us. 


9 Whatever wealth we crave of you, in gold, in cattle, or in 
steeds, 
That, Indra-Agni, let us gain; 
10 When heroes prompt in worship call Indra and Agni, Lords 
of steeds, 
Beside the Soma juice effused. 


11 Call hither with the song and lauds those who best slay the 
foemen, those 
Who take delight in hymns of praise. 


7 Aryuman and Aditi: Mitra and others being understood, as the verb is 
lural 
á 8 O Agni: that is, Indra and Agni. 


— — 


1 Asraín: the hymn of praise is copious in ite flow, and is doubly bene- 
ficial, gratifying the Gods and . to the worshipper. From my 


soul: mánmanah: explained b; |o 7* c | «here and in the correspond- 
ing passage of the Sámaveda by stotuh, praiser ^7 reh. 
11 Call hither: I follow Prof. Ludwig in d ons; instead of 


dvivdsutah which involves a very harsh construction. 
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12 Slay ye the wicked man whose thought is evil, of the demon 
kind. 
Slay him who stays the waters, slay the Serpent with your 
deádly dart. 
HYMN XCV. Sarasvati. 


THIS stream Sarasvati. with fostering current comes forth, our 
sure defence, our fort of iron. 

As ou a car, the flood flows on, surpassing in majesty and 
might allother waters. 


Pure in her course from mountains to the ocean, alone of 
streams Sarasvati hath listened. 
Thinking of wealth aud the great world of creatures, she 
poured for Náhusha her milk and fatuess. 
3 Friendly to mau he grew among the women, a strong young 
steer amid the Holy Ladies. 
He gives the fleet steed to our wealthy princes, and decks 
D their bodies for success in battle. 
4 May this Sarasvati be pleased and listen at this our sacrifice, 
auspicious Lady, 
When we with reverence, on our knees, implore her close-knit 
to wealth, most kind to those she loveth, 


5 These offerings have ye made with adoration : say this, Saras- 
vati, and accept our praises; 
Aud, placing us under thy dear protection, may we approach 
thee, as a tree, for shelter. 
6 For thee, O Blest Sarasvati, Vasishtha hath here unbarred the 
doors of sacred Order. 
Wax, Bright Oue, and give strength to him who lauds thee. 
Preserve us ever ore, ye Gods, with blessings. 


to 


12 Him who stays the waters: udadhim: according to Sdyana, like an 
udadlih, water-holder or pitcher. The Serpent: dbhogam, ‘the coiler, explained 
differently by Sáyaua, as ‘one who enjoys good things taken from the 
worshippers,’ 

1 Sarasvati: Sindhu or Indus appears to be intended under this name. 
See VI. 61. 2, and Vedic Hymus, I. y. 60. 


2 Ndhushu according to the legend, a King who prayed to Sarasvati who 
‘gave him butter and milk sufficient for the thousand-year sacrifice which he 
was about to perform. The Nahushas, the people living on the banks of the 
river, are probably intended. 

3 He grew: Sarasván, the consort of Sarasvati. 

5 These offerings: this half-line is very obscure. Prof. Ludwig thinks that 
these words may be supposed to be spoken by Sarasvati to her worshippers, 
but he is not satisfied of the correctness of his conjecture. ‘Presenting to 


thee. S, these oblations with reverence (may we receive from theo affluence).“ 
Wilson. 
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HYMN XCVI. i Sarasvati. 
I sine a lofty song, for she is mightiest, most divine of Streams. 
Sarasvati will I exalt with hymns and lauds, and, O Vasishtha, 
Heaven and Earth. 
2 When in the fulness of their strength the Pürus dwell, Beau- 
teous One, on thy two grassv banks, 
Favour us thou who hast the Maruts for thy friends : stir up 
the bounty of our chiefs. 
3 So may Sarasvati auspicious send good luck; she, rich in spcil, 
is never niggardly in thought, 
When praised in Jamadagni's way and lauded as Vasishtha 
Jauds. 
4 We call upon Sarasván, as unmarried men who long for wives, 
As liberal men who yearn for sons. 
5 Be thou our kind protector, O Sarasván, with those waves of 
thine 
Laden with sweets and dropping oil. 
6 May we enjoy Sarasváu's breast, all-beautiful, that swells with 
streams, 
May we gain food and progeny. 
HYMN XCVII. Brihaspati. 


Wah Heaven and Eaeth combine in men's assembly, and 
those who love the Gods delight in worship, 

Where the libations are effused for Indra, may he come first 
to drink and make him stronger. 

2 We crave the heavenly grace of Gods to guard us—-so may 

Brihaspati, O friends, exalt us— 

That he, the Bounteous God, may find us sinless, who giveth 
from a distance like a father. 


* 


1 1 eamen ung Eur ths heaven as the home of the Goddess, and earth where 
she flows as a river. 

2 The Pürus: an Aryan tribe settled on both banke of the Sarasvati or 
Indus See Vol I., Index.  Grussy banks: this, as vou Roth has suggested, 
seems to be the meaning of dndAust, but the expression is difficult, See 
Hillebrandt, Vedische Mythologie, p. 254. 

8 Jamadug f^i: a celebrated ancient Rishi. 


Indra is the deity of stanza 1, Indra and Brahmanaspati are the deities of 
3 and 9, Indra and Brihaspati of 10,and the rest of the hymnu is addressed to 
Brihaspati. Brihaspati and Brahmapaspati are one and the same God, the 
Lord of Prayer. See I, 14. 3. 
. 1 Where Heaven and Earth combine: where Gods and men meet at the place 
of sacrifice, And make him str onger : Sáyana explains vayagcha differently: 
bs Ais) swift (horses approach), ' — Wilson. 
2 Like a father: although he is far away he gives us what we ask like a 
father who is near at hand.—Ludwig. 
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3 That Brahmanaspati, most High and Gracious, I glorify with 
offerings and with homage. 
May the great song of praise, divine, reach Indra who is the 
King of prayer the Gody’ creation: 


4 May that Brihaspati who brings all blessings, most E 
loved, be seated by our altar. 
Heroes and wealth we crave; may he bestow them, and bear 
us safe beyond the men who vex us. 


5 To us these Deathless Ones, erst born, have granted this laid 
of ours which gives the Immortal pleasure. 
Let us invoke Brihaspati, the foeless, the clear-voiced God, the 
Holy Une of households. 


6 Him, this Brihaspati, his red-hued horses, drawing together, 
full of strength, bring hither. 
Robed in red colour like the cloud, they carry the Lord of 
Might whose friendship gives a dwelling. 
7 For he is pure, with hundred wings, refulgent, with sword of 
gold, impetuous, winning sunlight, 
Sublime Brihaspati, easy of access, granteth his friends most 
bountiful refreshment, 


8 Both Heaven and Earth, divine, the Deity’s Parents, have 
made Briliaspati increase in grandeur; 
Glorify him, O friends, who merits glory: may he give prayer 
fair way and easy passage. 


This, Brahmanaspati, is your laudation: prayer hath been 
made to thunder-wielding Indra. 

Favour our songs, wake up our thought and spirit: destroy 
the godless and our foemen’s malice. 


10 Ye Twain are Lords of wealth in earth and heaven, thou, O 
Brihaspati, and thou, O Indra. 
Mean though he be, give wealth to him who lauds you. 
Preserve us evermore, ye Gods, with blessings: 


— 


8 The Gods creation: devakyitasya ? inspired, or, literally, made, by the 

ods. 

5 Our hymris of praise which are acceptable to the immortal God have 
been given to us by the everlasting deities themselves. Sfyana’s explanation 
is different: may the first-born inimortals (by his command) bestow upon us 
the food that is necessary for existence. Wilson. 


G Whose friendship gives a dwelling: Y adopt the interpretation given by 
rofessor Cowell in his note on the passage in Wilson's translation. 


7 With hundred wings! borne by numerous conveyances, — Wilson. 
8 In grandeur: or, by their might, 
10 Mean: or, poor. 
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HYMN XCVIII. Indra. 
Prizsts, offer to the Lord of all the people the milked-out 
stalk of Soma, radiant-coloured. 
No wild-bull knows his drinking-place like Indra who ever 
seeks him who bath pressed the Sqma, 


2 Thou dost desire to drink, each day that passes, the pleasant 
food which thou hast had aforetime. 
O Indra, gratified in heart and spirit, drink eagerly the Soma 
set before thee. 


8 Thou, newly-born, for strength didst drink the Soma; the 
Mother told thee of thy future greatness. ^ 
O Indra, thou hast filled mid-air's wide region, and given the 
Gods by battle'room and freedom, 


4 When thou hast urged the arrogant to combat, proud in their 
strength of arm, we will subdue them. 
Or, Indra, when thou fightest girt by heroes, we in the glori- 
ous fray with thee will conquer, 


5 I will declare the earliest deeds of Indra, and recent acts 
which Maghavan hath accomplished. 
When he had conquered godless wiles and magic, Soma be- 
came his own entire possession. 


6 Thine is this world of flocks and herds around thee, which 
with the eye of Sürya thou beholdest, 
Thou, Indra, art alone the Lord of cattle: may we enjoy the 
treasure which thou givest. 


7 Ye Twain are Lords of wealth in earth and heaven, thou, O 
Brihaspati, and thou, O Indra. 
Meau though he he, give wealth to him who lauds you. 
Preserve us eVermore, ye Gods, with blessings. 


HYMN XCIX. Vishnu, 
MEN come not nigh thy majesty who growest beyond all bound 
and measure with thy body. 


Both thy two regions of the earth, O Vishnu, we know ; thou, 
God, knowest the highest also. 


1 Rudiant-colowred: arunám, red, ruddy, here explained by the Com- 
mentator as drochamdnam, shining. | 

3 Thy future greatness: see IV. 18. 4, where Aditi saya:—‘No peer hath 
he among those born already, nor among those who shall be born hereafter. 


1 Two regions af the earth: that is, the earth and the firmament, ‘The 
two lower regions are within the range of our perception; the third belongs te 
Vishnu, whither he stepped with the third of his ascending strides.’— Wallis, 
Cosmology of the Rigveda, p. 115. 
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2 None who is born or being born, God Vishnu, hath reached 


the utmost limit of thy grandeur. 
The vast high vault of heaven hast thou supported, aud fixed 


earth’s eastern pinnacle securely. 
3 Rich in sweet food be ye, and rich in milch-kine, with fertile 


pastures, fain to do men service. 
Both these worlds, Vishnu, hast thon stayed asunder, and 


firmly fixed the earth with pegs around it. 
4 Ye have made spacions room for sacrificing by generating 


Sürya, Dawn, and Agni. 
O Heroes; ye have conquered in your battles even the bull- 


jawed Dasa’s wiles and magic. 
5 Ye have destroyed, thon, Indra, and thoa, Vishnu, Sambara’s 


uine-and-ninety fencéd castles, 
Ye Twain smote down a hundred times a thousand resistless 


— heroes of the royal Varch in. 
6 This is the lofty hymn of praise, exalting the Lords of Mighty 
Stride, the strong and lofty. 
I laud you in the solemn synods, Vishnu: pour ye food on us 
in our cainps, O Indra. 
7 O Vishnu, unto thee my lips cry Vashat ! Let this mine offer- 
ing, Sipivishta, please thee. — ^ 
May these my songs of eulogy exalt thee. Preserve us ever- 
more, ye Gods, with blessings. 


HYMN C. Vishnu. 


Neer doth the man repent, who, seeking profit, bringeth bis 
gift to the far-striding Vishna. 

He who adoreth him with all his spirit winneth himself so 
great a benefactor. 

2 Thou, Vishnu, constant in thy courses, gavest good-will to all 

mien, and a hymn that lasteth, 

That thon mightst move us to abundant comfort of very 
splendid wonlth with store of horses. 


8 The first line appears to be Vishnu's blessing on heaven and earth when 


he parted and supported them, 
4 Bull-jawed : or Vrishasipra may be the name of the D&sa. 


5 Royal Varchin: see II. 14. 6. 

7 Vashat: the exclamation used on making an oblation. Sipivishia : a name 
ef Vishnu of nncertain etymology and meaning. ‘Invested with rays of light, 
according to Sáyana. See Muir, O. S. Texts, IV. 87, 88, note. : 


2 A hymn that lasteth : continually recurring occasion to praise thee. 
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3 Three times strode forth this God iu all his grandeur over this 
earth bright with a hundred splendours. ` 
Foremost be Vishnu, stronger than the strongest: for glorious 
is his name who lives for ever. 
4 Over this earth with mighty step strode Vishnu, ready to 
give it for a home to Manu. 
In him the humble people trust for safety: be, nobly born, 
hath made them spacious dwellings. 
5 To-day I laud this name, O Sipivisbta, I, skilled in rules, the 
name of thee the Noble. . 
Yea, I the poor and weak praise thee the Mighty who dwellest 
in the realm beyond this region. 
6 What was there to be blamed in thee, O Visbnu, when thou 
declaredst, I am Sipivishta ? 
Hide not this form from us, nor keep it secret, since thou didst 
wear another shape in battle. 


7 O Vishnu, unto thee my lips ory Vashat! Let this mine offer- 
ing, Sipivishta, please thee. 
May these my songs of eulogy exalt thee. Preserve us 
evermore, ye Gods, with blessings. 


HYMN CI. Parjanya. 
Spnak forth three words, the words which light precedeth, 
which milk this ndder that produceth nectar. 
Qnickly made manifest, the Bull hath bellowed, engendering 
the germ of plants, the Infant. 
2 Giver of growth to plants, the God who ruleth over the waters 
and all moviug creatures, 
Vouchsafe us triple shelter for our refuge, and threefold light 
to succour aud befriend us. 


3 This earth: meaning, says the Commentator, earth, firmament, and heaven. 


6 This stanza is unintelligible. The Commentator on the corresponding . 
passage of the Samaveda says: Vishnu formerly abandoning his own form, 
and assuming another artificial shape, succoured Vasishtha in battle. Reeog- 
nizing the god, the Rishi addresses him with the verse — ipivishta is said to 
be a word of equivocal meaning, ‘clothed with rays of light,’ and ‘denuded. 
See Wilson's note, and O, S. Texts, IV. 87, 88, note. The passage looks like 
the germ of the later incarnations of the God which occur in the S dapatha- 
Bráhmana and the Purdnas. 


1 Three words: or texts of the three Vedas. Which light precedeth: intro- 
duced by the sacred syllable Om. More probably Parjanya is addressed, the 
three words being his voice, the thunder (V. 63. 6), heard in heaven, air, and 
earth, and preceded by the lightning-flash. See Bergaigne. Quarante Hymnes 
diu Rig-veda. p. 79. Milk this udder: draw down the sweet rain from the cloud. 

^. The Bull: Parjanya. The Infant: Agni in the form of lightning. 


2 Threefold light: with reference to the divisions of the day and the seasons. 


96 THE HYMNS OF [DOOR VII. 


9 Now he is sterile, now begetteth offspring, even as he willeth 
doch he change his figure, 
The Fathers genial flow bedews the Mother; therewith the 
Sire, therewith the son is nourished. 
4 In him all living creatures have their being, and the three 
heavens with triply-flowing waters. 
Three reseryoirs that sprinkle down their treasure sbed their 
sweet streams around hiny with a murmur. 
5 May this my song to Sovran Lord Parjanya come near unto 
his heart and give him pleasure, 
May we obtain the showers that bring enjoyment, and God- 
protected plants with goodly fruitage. 
6 He is the Bull of all, and their impregner: he holds the life 
of all things fixed and moving. 
May this rite save me till my hundredth autumn, Preserve 
us eyermore, ye Gods, with blessings. 
HYMN CII. Parjanya, 
Sixe forth and laud Parjauya, Son of Heaven, who sends the 
gift of rain : 
May he provide our pasturage. 
2 Parjanya isthe God who forms in kine, in mares, in plants 
of earth, 
And womankind, the germ of life. 
8 Offer and pour into his mouth oblation rich in savoury juice: 
May he for ever give us food. 
HYMN CITI. Frogs, 
Tury who lav quiet for a year, the Bräh mans whe fulfil their vows, 
The Frogs have lifted up their voice, the voice Parjanya hath 
inspired. 


3 He 4s sterile: sends no rain. like a barren cow that gives no milk. 

The Father's genial flow; The father is the sky, earth the mother, who re- 
seives the rain from the former, which, producing the means of offering liba- 
tions and oblations, returns again to the parent heaven, as well as supports bis 
effspring—all living creatures.’— Wilson, 

4 Three reservoirs: according to Säyana, clouds in the east, west, and north, 

6 The Bull of all; the plants, understood, 


3 Into his mouth: that is, Agni, who is the mouth by which the othor Gods 
&onsume the offerings that are made to them. 


The hymn has been translated by Dr. Muir, O. J Tents, V. 486, and by Pro- 
fessor F. Max Müller in his Ancient Sunakrit Literature, pp. 404f, who 
remarks : ‘The hymn which is called a panegyric of the frogs, is clearly 
a vatire on the priests; and it is curious to observe that the same animal 
should have been chosen by the Vedic satirist to represent the priests, which, 
by the earliest satirist of Greece, was selected as the representative of the 
Homeric heroes.’ But see Oldenberg, Die Religion des Veda, p. 70. The 25 
hymn evidently belongs to a late period of Vedic poetry. 


XI d 


inii: 
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2 What time on these, as on a dry skin lying in the pools bed, 
the floods of heaven descended, 
The music of the Frogs comes forth in concert like the cows’ 
lowing with their calves beside them. 


3 When at the coming of the Rains the water has poured upon 
them as they yearned and thirsted, 
One seeks another as he talks and greets him with cries of 
pleasure as a son his father. 
4 Each of these twain receives the other kindly, while they are 
revelling in the flow of waters, 
When the Frog moistened by the rain springs forward, and 
Green and Spotty both combine their voices. ^ 
5 When one of these repeats the other's language, as he who 
learns the lesson of the teacher, 
Your every limb seems to be growing larger as ye converse 
with eloqueuce on the waters. 
6 One is Cow-bellow and Goat-bleat the other, one Frog is Greon 


&ud one of them is Spotty. 
They bear one common name, and yet they vary, and, talking, 


modulate the voice diversely. 
7 As Brühmaus, sitting round the brimful vessel, talk at the 
Soma-rite of Atiritra, „ 
So, Frogs, ye gather round the pool to honour this day of all 
the year, the first of Rain-time. 
8 These Brahmans with the Soma juice, performing their year- 
long rite, have lifted up their voices; 
Aud these Adhvaryus, sweating with their kettles, come forth 
and show themselves, and none are hidden. 
9 They keep the twelvemnonth's God-appointed order, and never 
do the men neglect the season. 


8 With cries of pleasure: akhkhalikritya: uttering the imitative exclama” 
tion akhkhalu. i 

5 Your every limb: this abrupt change of person is not unfrequent in the 
Veda. 

7 Atirdiva: a ceremony accompanied by three nocturnal recitations. 

8 Year-long vite: ‘Siyana makes it refer to Guwim ayanum, a sacrificial 
session, which commences and ends with the aéirdira, and lasts a whole year.’— 
Cowell, in Wilson's Translation. Sweating with their ketties: ‘There is a 
quibble on the word gharmineh, having or bearing the vessel, or performin 
the rite so termed; or, suffering from ghana, heat, or the hot season. 
Wilson, Aud none ure hidden: githud nú ké chit: some take nú here aa‘ like’: 
‘issue forth like persons who have been hidden. Muir. Pop out like her- 


mits.'—M. Müller. 
9 The men: the priestlike frogs. These who were heated kettles: the frogs 


who had been burnt and scorched by the hot weather. 


7 
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Soon asthe Rain-time in the year returneth, these who were 
heated kettles gain their freedom. i 

10 Cow-bellow and Goat-bleat have granted riches, and Green and 
Spotty have vouchsafed us treasure. 


The Frogs who give us cows in hundreds lengthen our lives 
in this most fertilizing season. 


HYMN CIV. Indra-Soma. 
Inpra and Soma, burn, destroy the demon foe, send downward, 
O ye Bulls, those who add gloom to gloom. 
Annihilate the fools, slay them and burn them up: chase them 
away from us, pierce the voracious ones. 
2 Indra and Soma, let sin round the wicked boil like as a caldron 
set amid the flames of fire. 
Against the foe of prayer, devourer of raw flesh, the vile fiend 
fierce of eye, keep ye perpetual hate. 
c 3 Indra and Soma, plunge the wicked in the depth, yea, cast 
them into darkness that hath no support, 
So that not one of them may ever thence return : so may your 
wrathful might prevail and conquer them. 
A Indra aud Soma, hurl your deadly crushing bolt down on the 
wicked fiend from heaven and from the earth. 
Yea, forge out of the mountains your celestial dart wherewith 
ye burn to death the waxing demon race. 


10 Have granted riches: as the earliest proclaimers of the advent of the 
Rains which revive and fertilize the earth, 


‘It is possibly an echo of this production that we find in a description of 
autumn in the Harivamsa, V 8803, where the poet compares the noise made 
by a frog, after his rest of sixteen half months, along with his wives, to the 
recitation of the Rig-veda by a Brühman surrounded hy his pupils ........ On 
this verse the late M. Langlois somewhat naively remarks as follows: Dans 
nos mœurs rien n' égalerait l’ impertinence d' une comparaison dans laquelle 

- une grenouille serait assimilée à un respectable ecclésiastique, Les Indiens, 
à ce qu’ il parait, ne voyaient daus telle espèce de rapprochement aucune 
teinte d' impiété.’—Muir, O. S. Texts, V. 438. But see Bergaigue, La Religion 
Védique, I. 292. 


The hymn consists chiefly of imprecations directed against demons and 
evil spirits, Rakshasas and Yàtudhánas. The deities are various. 

1 The demon foe: vákshah: the Rakshasas, fiends, demons, goblins, going 
about at night, disturbing sacrifices and devout men, ensnaring and even 
devouring human beings, and generally hostile to the human race. 


2 The vile fend: kimidine: explained by the Commentator as one who 
goes about saying, Kimidintm or What now? A quidnune, a vile and 


treacherous spy and informer, The wordis used as the name of a class of 
evil apirits, 
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Indra and Soma, cast ye downward out of heaven your deadly 
darts cf stone burning with fiery flame, 
Eternal, scorching darts; plunge the voracious ones within the 
depth, and let them sink without a sound. 


16 Indra and Soma, let this hymn control you both, even as the 
í girth encompasses two vigorous steeds— 
The song of praise which I with wisdom offer you: do ye, as 
Lords of men, animate these my prayers. 
^ 7 In your impetuous manner think ye both thereon: destroy 
these evil beings, slay the treacherous fiends. 
Indra and Soma, let the wicked have no bliss who evermore. 
assails us with malignity. s 
8 Whoso accuses me with words of falsehood when I pursue my 
way with guileless spirit, 
May he, the speaker of untruth, be, Indra, like water which 
the hollowed haud compresses. 


9 Those who destroy, as is their wont, the simple, and with their* 
evil natures harm tho righteous, 
May Soma give them over to. the serpent, or to the lap of 
Nirriti consign them. 
10 The fiend, O Agni, who designs to injure the essence of our 
food, kine, steeds, or bodies, 
May he, the adversary, thief, and robber, sink to destruction, 
both bimself and offspring. 


11 May he be swept away, himself and children: may all the 
three earths press him down beneath them. 
May his fair glory, O ye Gods, be blighted, who in the day or 
night would fain destroy us. 
12 The prudent finds it easy to distinguish the true and false: 
their words oppose each other. 
Of these two that which is the true and honest, Soma protects, 
and brings the false to nothing. : 
13 Never doth Soma aid and guide the wicked or him who falsely 
claims the Warrior's titie. 
He slays the fiend and him who speaks untruly: both lie en- 
tangled in the noose of Indra. 


5 Without a sound: so suddenly that they have nob time to cry out. 
9 To e serpent: or to death by serpents’ bites.  Nirriti: Death and 
Destruction. 

18 The Warriors title: the rank of a Kshatriya or prince of the military 
order. 

The first eleven stanzas ‘are considered to be a malediction upon the 
Rékshasas by the Rishi. To account for the change of tone [in 12—16], 
Sdyana gives an unusual version of the legend told in the Mahabharata of 


[ 


100 THE HYMNS OF [BOR 


14 As if I worshipped deities of falsehood, or thought win 
thoughts about the Gods, O Agni. 

Why art thou angry with us, JAtavedas? Destruction fall oi 

those who lie against theo! 

15 So may I die this day if I have harassed any man’s life or f 


I be a demon. 
Yea, may he lose all his ten sons together who with false 


tongue hath called me Yatudbaua, 
16 May Indra slay him with a mighty weapon, and let the vilest: 
of all creatures perish, 
The fiend who says that he is pure, who calls me a demon 
though devoid of demon nature. 
17 She too who wanders like an owl at night-time, hiding her 


body in her guile aud malice, 
May she fall downward into endless caverns. Muay press-stones 
with loud ring destroy the demons. 
^18 Spread out, ye Maruts, search among the people: seize ye and 
grind the Rake“). 
Who fly abroad. 2 
and pollute our holy worship. 
19 Hurl down from heaven thy bolt of stone, O Indra: sharpen 
it, Maghavan, made keen by Soma. 
Forward, bebind, and froin above-and under, smite down the 
demous with thy rocky weapon. 
20 They fly, the demon dogs, and, bent on mischief, fain would 
they harm indomitable Indra. 
Sakra makes sharp his weapon for the wicked: now let him 
cast his bolt at fiendish wizards. 
21 Indra hath ever been the feuds’ destroyer who spoil oblations 
of the Gods! invokers: ^ 
Yea, Bakra, like au axe that splits the timber, attacks and 
sinashes them like earthen vessels. 


* 
. 
4 


^e, ab night-time, or sully 


king Kalmashapada being transformed to a RA., and devouring tho 100 
sons of Vasishtha: here it is said that a tkshusa, having devoured the 
Rishis sons, assumed his shape, and said to hin, “Iam Vasishthu, thou art 
the Rékshasa;” to which Vasishtha replied by repeating this verse [stanza 
12], declaratory of his discriminating between truth and falsehood.'— Wilson. 

‘The verses may, as Professor Max Müller supposes, have arisen out of 
Vasishtha's contest with Visvimitra [see III. 58. 21, note]. and it may have 
been the latter personage who brought those charges of heresy. and of murder- 

ous and demoniacal character against his rival '—Muir, O. S. rts, I. 327, 828. 

15 Yütudhinu: explained by Sdyana ass: RAkshasa. The Yátudhina pro- 
bably was rather the goblin or sorcerer while the Rakshasa was the violent 
and voracious ogre. 

17 Here the malediction on evil spirits in general is resumed and continu- 
ed to the end of the hymn, She too: the Rdkshast, or she fiend. 
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22 Destroy the fiend shaped like an owl or owlet, destroy him in 
the form of dog or cuckoo, 
Destroy him shaped as eagle or as vulture: as with a stone, 
O Indra, crush the demon. 


23 Let not the fiend of witcheraft-workers reach us: may Dawn 
drive off the couples of Kimidins, 
Earth keep us safe from earthly woe aud trouble: from grief 
that comes from heaven mid-air preserve us, 


24 Slay the male demon, Indra! slay the female, joying and 
triumphing in arts of magie. 

Let the fools’ gods with bent necks fall and perish, and see no 
more the Sun wheu he arises. 


25 Look each one hither, look around : Indra aud Soma, watch 
ye well. 
Cast forth your weapon at the fiends; against the sorcerers 
hurl your bolt. 


23 Kimiding: or vile spirits. See note on stanza 2. 


24 Fools’ gods : miradevdh : explained by S&yana as =m franakríiddh, ‘those 
who make killing their sport.’ According to the St. Petersburg Lexicon, 
müradeváh = miludevdh, a species of demous or goblins, 
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BOOK THE EIGHTH. 


HYMN I. Indra. 
G Loklrx naught besides, O friends; so shall no sorrow trouble 
you. 
Praise only mighty Indra when the juice is shed, and say your 
lauds repeatedly : 
2 Even him, eternal, like a bull who rushes down, men’s Con- 
queror, bounteous like a cow ; — 
Him who is cause of both, of enmity and peace, to both sides 
most munificent. 
3 Although these men in sundry ways invoke thee to obtain 
thine aid, 
Be this our prayer, addressed, O Indra, unto thee, thine exal., 
tation every day. : 


4 Those skilled in song, O Maghavan, among these men o'er- 
come with might the foeman’s songs. 
Come hither, bring us strength. in many a varied form most 
near that it may suecour us. 


5 O Caster of the Stone, Levould not sell thee for a mighty price, 
Not for a thousand, Thunderer! nor ten thousand, nor a 
hundred, Lord of countless wealth ! 


6 O Indra, thou art more to me than sire or niggard brother is. 


Thou and my mother, O Good Lord, appear alike, to give me 
wealth abundantly. 
7 Where art thou? Whither art thou gone? For many & 
place attracts thy mind. 
Haste, Warrior, Fort-destroyer, Lord of battle's din, haste, 
holy songs have sounded forth. 
$ Sing out the psalm to him who breaks down castles for his 
faithful friend, l 
Verses to bring the Thunderer to destroy the forts and sit on. 
Kânva’s sacred grass. 


E ͤ EI EE 
9 Bounteous like a cow : the adjective is not in the text, but must be gup- 


plied in order to make the comparison intelligible. See Vedisehe Studien, I. 
103. 70 both sides: to the singers and the institutors of sacrifice. 

5 A hundred: meaning ‘infinite,’ according to the Commentator. 

8 For his faithful friend : Ludwig takes Váv&tar to be the name of a king 
who has been deserted by Indra and coneequently defeated iu battle. A dnvu's 
sacred grass: trimmed and prepared by Medhatithi and Medhyätithi, each of 
whom is a son of Kanva, : 
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9 The Horses which are thine in tens, in hundreds, yea, iu 


thousauds thine, ; 
Even those vigorons Steeds, fleet-footed in the course, with 


those come quickly near to us. 
10 This day I call Sabardughá who animates the holy song, 
Indra the richly-yielding Milch-cow who provides unfailing 
food in ample stream. 
11 When Sara wounded Etasa, with Váta's rolling wingéd car 
Indra bore Kutsa Arjuueya off, and mosked Gandharva the 
nnconquered One. 
12 He without ligature, before making incision in the neck, 
Closed up the wound again, most wealthy Maghavan, who 
maketh whole the injured part. 
13 May we be never cast aside, and strangers, as it were, to thee. 
We, Thunder-wielding Indra, count ourselves as trees rejected 
| and unfit to burn. 
*14 O Pritra-slayer, wo were thought slow and unready for the fray. 
Yet once in thy great bounty may we bave delight, O Hero, 
after praising thee. 
15 If he will listen to my laud, then may our Soma-drops that 


flow 
Rapidly through the strainer gladden Indra, drops due to the 


Tugryas' Strengthener. 
16 Come now unto the common laud of thee and of thy faithfal 
friend, 
So may our wealthy nobles’ praise give joy to thee. Fain 
would I sing thine eulogy. 
17 Press out the Soma with the stones, and in the waters wash it 
clean, " 


10 Sabhardughd: the general name of cows which supply the milk required 
for sacrificial purposes. See VI. 48, 11, note. Here Indra himself is intended, 
as is shown in the following line. 

11 Sara: Surya, the Sun-God. Wounded: ‘harassed.’-.-Wilson. Etagt: a 
protéjé of Indra. See Vol. I, Index. Vu: the Wind-God. Kutsa: see Vol. I., 
Index Gundhuarva: the Sun, The meaning of the stanza is somewhat obscure, 
z 12 Closed up the wound ugain: healed Etasa who had been wounded by 

ra. 

13 Count ourselves as trees: ov, ‘count us not as trees,’ the meaning of né, 
‘not’ and ‘like’ being ambiguous. " 

15 Due to the Tugryas’ Strengthener: that belong to Indra the protector of 
the chiefs of the race of Tugra, who appear to have been the patrons of the 
Rishis of Kayva’s family. 

16 Faithful friend : see stanza 8. 
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The men investing it with raiment made of milk shall milk it 
forth from out the stems. 
18 Whether thou come from earth or from the lustre of the lofty 
heaven, 
Wax stronger in thy body through my song of praise : fill full 
all creatur es, O Most Wise, 


19 For Indra press the Soma out, most gladdening and most 
excellent. 
May Sakra make it swell sent forth with every prayer and ask- 
ing, as it were, for strength. 
20 Let me not, still beseeching thee with earnest song at Soma 
rites, 
Anger thee like some wild beast. Who would not beseech 
him who hath power to grant his prayer ? 
21 The draught made swift with rapturous joy, effectual with its 
mighty strength, 
All-conquering, distilling transport, let him drink: for he in ^ 
ectstasy gives us gifts. 


22 Where bliss is not, may he, All-praised, God whom the pious 


glorify, 
Bestow great wealth upon the mortal worshipper who sheds 
the juice and praises him. 


23 Come, Indra, and rejoice’ thyself, O God, in manifold affluence. 
Thou fillest like a lake thy vast capacious bulk with Soma 
and with draughts besides. 
24 A thousand and a hundred Steeds are harnessed to thy golden 
car. 
So may the long-maned Bays, yoked by devotion, bring Indra 
to drink the Soma j juice. 
25 Yoked to thy chariot wrought of 8014 may thy two Bays 
with peacock tails, 
Convey thee hither, Steeds with their white backs, to quaff 
sweet juice that makes us eloquent. 


m d 


17 From out the stems e see Vedische Studien, Y. 133, 178. S&ynna explains 
the second line differently : ‘(for by so doing) the leaders (of the rain, the 
Maruts) clothing (the sky with clouds) as with a vesture of the hide of the 
cow, milk forth (the water) for the rivers. —— Wilson. 


21 Let him drinkt: pibatw: supplied by the Scholiast ; there being no verb 
in the text. 


22 Where bliss $a not; that is, in defeat and trouble. But the meaning of 
sévdrc is uncertain. At the racrifice,’ is Sáyana's explanation. Von Roth sug- 
gests in the treasnve-chauiber, I adopt Lucwig’s interpretation. 


23 With draughts besides; with thy fellow-topers (the Maruts).'— Wilson. 
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26 So drink, thou Lover of the Song, as the first drinker, of this 
juice. 
This the outpouring'of the savoury sap prepared is good and 
meet to gladden thee, 
27 He who alone by wondrous deed is Mighty, Strong by holy 
works 
May he come, fair of cheek; may he not stay afar, but come 
and turn not from our call. 
28 Sushna’s quick moving castle thou hast crushed to pieces with 
thy bolts. 
Thou, Indra, from of old, hast followed after light, since we 
have had thee to invoke. 
29 My praises when the Sun hath risen, my praises at the time 
of noon 
My praises at the coming of the gloom of night, O Vasu, have 
gone forth to thee. 
“30 Praise, yea, praise him. Of princes these are the most liberal 
of their gifts, 
These, Paramajya, Ninditäsva, Prapathi, most bounteous, O 
Medhyätithi. 
31 When to the car, by faith, I yoked the horses longing for the 
way 
For skilled is Yadu's son in dealifig precious wealth, he who 
is rich in herds of kine. 
32 May he who gave me two brown steeds together with their 
cloths of gold, 
May he, Á sanga's son Svanadratha, obtain all joy and high 
felicities. 


26 As the first drinker: According to the scholiast, @irvapah means Pau, 
who, having arrived first in the race, drank the Soma before the other gods. 
The allusion is to the principal gr aha libation, called Aindravdyava, which 
Indra and Payu share together.“ — Wilson. 

28 Castle: of cloud. Followed after light: to find and bring it back. 

30 Praise him: Indra. Paramajyd, Ninditásva, and Prapatht appear to be 
the names of the chiefs who are praised for their liberality, Sdyana makes 
Asanga the speaker; ‘Praise me, for we are the most liberal givers: (praise 
me as one) who bears the best arms ( paramajyd), follows the right path ( pra- 
pathi), and outstrips a horse in speed (ninditdgva),’ 

31 The horses: presented by the prince. The sentence is incomplete. The 
Scholiast supplies at the end of the line taddntm evammdm stuhi, then praise 
me thus. Yudu's son; Asanga, descendant of the ancient eponymous hero 
Yadu. See Vol. I., Index. Rich in herds of kine: pasüh which appears to be 
in apposition with yiidvah, is hardly intelligible here, Sdyana explains it as 

pagumán, having beasts or cattle, or as a derivative of pas, to see, and mean- 
ing one who sees what is subtile, siitshmasya drashtd. Neither of these ex- 
planations has anything but Sayana’ s name to recommend it, but I adopt the 
former as a makeshift, 
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33 Playoga’s son Asanga, by ten thousand, O Agni, hath surpass- 
ed the rest in giving. 
For me ten bright-hued oxen have come forward like lotus- 
stalks from out a lake upstanding. 


34 What time her husband's perfect restoration to his lost 
strength and manhood was apparent, 
His consort Sasvati with joy addressed him, Now art thou 
well, my lord, and shalt be happy. 


HYMN II. Indra. 
Hare is the Soma juice expressed; O Vasu, drink till thou art 
full: M 
Undaunted God, we give it thee. 
2 Washed by the men, pressed out witb stones, strained through 
the filter made of wool, 
"Tis like a courser bathed in streams, 
3 This juice have we made sweet for thee like barley, blending ^ 
it with milk. 
Indra, I call thee to our feast. 
4 Beloved of all, Indra alone drinks up the flowing Soma jnice 
Among the Gods and mortal men. 
The Friend, whom not the brilliant-hued, the badly-mixt or 
bitter draught . 
Repels, the far-extending God ; 
6 While other men than we with milk chase him as hunters 
chase a deer, 
And with their kine inveigle him. 


Cx 


33 Ten bright-hued oven: meaning ten thousand, according to Sáyana. 


84 Ásanga, the King whose liberality, with that of his son (32), and perhaps 
his grandsons (30), has been eulogized in the four preceding stanzas, had, the 
legend says, been changed to a woman by the imprecation of the Gods and 
afterwards restored to his manhood in consequence of his repentance and the 
intercession of Medhátithi and Medhyatithi whom he richly rewarded, In this 
stanzu Sasvati congratulates him on his restoration, Professors Ludwig and 
Grassmann have translated the stanza more literally. 


1 O Vasu: or, Good Lord. Giver of dwellings, according to Sáyana. 

2 Strained through the filter made of wool: more literally, ‘cleansed by the 
tail-wool of the sheep,’ the material of which the sieve, strainer, or filter used 
for clearing and purifying the Soma juice was made, 

8 Like barley: or, like the sacrificial cake made of barley-meal. 

4 Alone drinks up: he alone is to receive the entire libation, which other 
Gods only share among them. 

5 Briliunt-hucd without sufficient mixture with milk to thicken it and 
change its colour, The meaning of this aud the following stanza is: Indra 
prefers our libations, imperfectly prepared as they may be, tothe milk-offerings 
with which other men endeavour to attract him. 
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T For him, for Indra, for the God, be pressed three draughts of 
Some juice 
In the Juice-driuker’s own abode. 
8 Three reservoirs exude their drops, filled are three beakers to 
the brim, 
All for one offering to the God. 
9 Pure art thou, set in many a place, and blended in the midst 
with milk 
And curd, to cheer the Hero best. 
10 Here, Indra, are thy Soma-draughts pressed out by us, the 
strong, the pure : 
They crave admixture of the milk. 
11 O Indra, pour in milk, prepare the cake, and mix the Soma- 
draught : 
I hear them say that thou art rich, 
12 Quaffed juices fight within the breast. The drunken praise 
Y not by their wine, 
The naked praise not when it raius. 
18 Rich be the praiser of one rich, muuificent and famed like thee : 
High rauk be his, O Lord of Bays. 
14 Foe of the man who adds no milk, he heeds not any chanted 
hymn 0 
Or holy psalm that may be sung. 
15 Give us not, Indra, as a prey unto the scornful or the proud : 
Help, Mighty One, with power and might. 
16 This, even this, O Indra, we implore: as thy devoted friends, 
The Kanvas praise thee with their hymns. 


8 Three reservoirs: or &roughs used in the preparation of the Soma-libations, 
They are called severally, dronakalagu, patabhrié, and ddhavaniya, 


9 In the midst: in the middle (of the day ?)’—Hillebrande. 


12 This stanza breaks the connexion between stanzas ll and 18, and is in 
itself almost unintelligible, Wilson paraphrases, after SAyana: The potations 
(of Soma) contend in thy interior (for thine exhilaration) like the ebriety 
caused by wine: thy —'' ‘ise thee (filled full of Soma) like the 
udder (of a cow with * . ~ . explanation of nugni@h, naked men, 
as worshippers, stotitz«h, ‘who do not desert the verses of the Veda,’ is obvi- 
ously impossible, Ü hah, udder, frequently means the rainy sky, and it may 
have this meaning here; so that the sense of the passage may possibly be, us 
Ludwig suggests, that neither great wealth nor abject poverty tends to make 
a man devout. The rich man when he drinks his wine at home and the ill- 
elad wretch exposed to the drenching rain are equally regardless of the Goda, 


13 Rich be the praiser of the rich: this appears to be the continuation of 
‘thou art rich’ of stanza 11. : 


14 Indra will not accept Worship without oblation. 


Tow eM i 
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17 Naught else, O Thunderer, have I praised in the skilled singer's 
eulogy : 
On thy land only have I thonght. 
18 The Gods seek him who presses out the Soma; they desire 
not sleep : 
They punish sloth unweariedly. 
19 Come hither swift with gifts of wealth—be not thou angry 
with us—like 
A great mun with a youthful bride. 
20 Let him not, wrathful with us, spend the evening far from 
us to-day, 
Like some unpleasant son-in-law. 
21 For well we know this Hero’s love, most liberal of the boong 
he gives, 
His plans whom the three worlds display. 
22 Pour forth the gift which Kanvas bring, for none more glorious , 
do we know : 
Than the Strong Lord with countless aids, 
23 O presser, offer Soma first to Indra, Hero, Sakra, him 
The Friend of man, that he may drink; 
24 Who, in untroubled ways, is best provider, for his worshippers, 
Of strength in horses aud in kine. 
95 Pressers, for him blend Soma juice, each draught most excel- 
lent, for him 
The Brave, the Hero, for his joy. 
26 The Vritra-slayer drinks the juice. May he who gives a hun- 
dred aids 
Approach, nor stay afar from us. 
27 May the strong Bay Steeds, yoked by prayer, bring hither 
unto us our Friend, 
Lover of Song, renowned by songs. 
28 Sweet arethe Soma juices, come! Blent are the Soma juices, 
come ! 
Rishi-like, mighty, fair of cheek, come hither quickly to the 
feast. 


^^ 


2222 — 
19 A great man: the exact meaning of main, great, is nob certain. Sáyana 
explains it by yu ile, eminent on account of his guod qualities. Be 
not bashful, like the ardent husband of a new pride. — Wilson. ‘Like a rich 
man, newly married.’— Grassmann. 
20 Like some unpleasant son-in-law: who sees that his company is unwel: 
come and consequently stays at home. 
28 First to Indra: see VIII, 1. 26. akra: Indra, the Mighty One. 
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29 And lauds which strengthen thee for great bounty and voloun 
and exalt 
Indra who doeth glorious deeds, 
90 And songs to thee who lovest song, and all those hymus 
addressed to thee— 
These evermore confirm thy might. 
31 Thus he, sole doer of great deeds whose hand holds thunder, 
gives us strength, 
He who hath never been subdued. 
32 Vritra he slays with his right hand, even Indra, great with 
mighty- power, 
And much-invoked in many a place. 
33 He upon whom all men depend, all regions, all achievements, he 
Takes pleasure in our wealthy chiefs, 
34 All this hath he accomplished, yea, Indra, most gloriously 
: renowned, 
Who gives our wealthy princes strength. 
35 Who drives his chariot seeking spoil, even from afar, to him 
he loves : 
For swift is he to bring men wealth. 
36 The Sage who, winning spoil with steeds, slays Vritra, Hero 
with the men, 2 
His servant's faithful succourer. 
37 O Priyamedbas, worship with collected mind this Indra whom 
The Soma hath full well inspired. 
38 Ye Kanvas, sing the Mighty One, Lord of the Brave, who 
loves renown, 
All-present, glorified by song. 
39 Strong Friend, who, with no trace of feet,"restores the cattle 
to the men 
Who rest their wish and hope on him. 
40 Shaped asa Ram, Stone-hurler! once thou camest hither to 
the son 
Of Kanva, wise Medhyätithi. 
94 All this hath he accomplished : the slaughter of Vritra and other great 
deeds; or, he made all these creatures. | 
36 The Sage: Indra. With the men: accompanied by the Maruta, 
37 Priyamedhas: members of the family of one of the Rishis. 
39 With no trace of feet: without tracking the lost cattle (the rays of light) 
by their footsteps, 
40 Shaped asa Ram: see I. 51. 1. The legend is told in the Shadvinga 
Brdhmana, I. I. 
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41 Vibhindu, thou hast helped this man, giving him thousands 
four times ten, 


And afterward eight thousand more. 
i | 42 And these twain pouring streams of milk, creative, daughters 
i of delight, 
For wedlock sake I glorify. 


HYMN III. Indra. 
Drink, Indra, of the savoury juice, and cheer thee with our 
milky draught, 


Be, for our weal, our Friend and sharer of the feast, and let 
thy wisdom guard us well. * 


2 In thy kind grace and favour may we still be strong: expose 
us not to foe's attack. 
With manifold assistance guard and succour us, and bring us 
to felicity. 
3 May these my songs of praise exalt thee, Lord, who hast, 
abundant wealth. 
Men skilled in holy hymns, pure, with the hues of fire, have 
sung them with their lauds to thee. 


4 He, with his might euhanced by Rishis thousandfold, hath 
like an ocean spread himself. 
His majesty is praised ag true at solemn rites, his power where 
holy singers rule. 


5 Indra for worship of the Gods, Indra while sacrifice proceeds, 
Indra, as worshippers in battle-shock, we call, Indra that we 
may win the spoil. 
6 With might hath Indra spread out heaven and earth, with 
power hath Indra lighted up the Sun. 
In Indra aresall creatures closely held; in him meet the 
distilling Soma-drops. 
7 Men with their lauds are urging thee, Indra, to drink the 
Soma first. 
The Ribhus in accord have lifted up their voice, and Rudras 
sung thee as the first. 


41 Vébhindu: the prince, the institutor of the sacrifice. 


42 The stanza is obscure, the meaning of , a feminine dual which Sdyana 
explains by nirmdtryau, makers or creators, 4. e. heaven and earth, being un- 
certain. Sáyana's paraphrase of the stanza is: I glorify these two (heaven and 
earth), the augmenters of water, the originators (of beings) the benefactors of 
the worshipper, on account of their generation (of the wealth so given to me).' 
— Wilson. me 

3 With the hues of fire: or, radiant as Agni. 


7 The Ribhus: as deities connected with the seasons which are regulated by 
the Sun whom Indra has caused to shine. 
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8 Indra increased bi$ manly strength at sacrifice, in the wild 
rapture of this juice. 
And living men to-day, even as of old, sing forth their praises 
to his majesty. 
9 I crave of thee that hero strength, that thou mayst first 
regard this prayer, 
Wherewith thou holpest Bbrigu and the Yatis and Praskanva 
when the prize was staked. 


10 Wherewith thou sentest mighty waters to the sea, that, Indra, 
is thy manly strength. 
For ever unattainable is this power of him to whom the worlds 
have cried aloud, 


11 Help us, O Indra, when we pray to thee for wealth and hero 
might, 
First help thon on to strength the man who strives to win, 
aud aid our laud, O Ancient One, 
“12 Help for us, Indra, as thou holpest Paura once, this man's 
devotions bent on gaiu. 
Help, as thou gavest Rugama and Syävaka and Svarnara and 
Kripa aid. 
13 What newest of imploring prayers shall, then, the zealous 
mortal sing? 
For have not they who laud his night, and Indra-power won 
for themselves the light of heaven 1 


14 When shall they keep the Law and praise thee mid the Gods ? 
Who counts as Rishi and as sage! 
When ever wilt thou, Indra Maghavan, come nigh to presser’s 
or to praiser's call? 
15 These songs of ours exceeding sweet, these, hymns of praise 
asceud to thee, 
Like ever-conquering chariots that display their strength, 
gain wealth, and give unfailing aid. 
16 Tbe Bhrigus are like Suns, like Kanvas, and have gained all 
that their thoughts were bent upon. 
The living men of Priyamedba's race have sung exalting Indra 
with their lauds. 


— — 


— 


9 Bhripu: see Vol. I., Index. Yutís: an ancient race of ascetics connected 
with the Bhrigus, and, according to one legend, said to have taken part in the 
creation of the world. Praskunva: a Rishi, son of Kanva, the seer of some 
hymns of Book I. 

10 The worlds: all men, or all living creatures. 


12 Paura: the son of King Purn, Ausama, Sydvaki, Svarnara, and Krina 


appear to have been princes especially favoured by Indra. Cf. stanza 2 of the 
following hyn, 


- 
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17 Best slayer of the Vritras, yoke thy Bay Steeds, Indra, from 


afar, 
Come with the High Ones hither, Maghavan, to us, Mighty, to 
drink the Soma juice. 


13 For these, the bards and singers, have cried out to thee with 
prayer, to gain the sacrifice. 
As such, O Maghavan, Indra, who lovest song, even as a lover 
hear my call. 


19 Thou from the lofty plains above, O Indra, hurledst Vritra 
down. 
Thou dravest forth the kine of guileful Mrigaya and Arbuda 
from the mountaiu's hold. b 
20 Bright were the flaming fires, the Sun gave forth his shine, 
and Soma, Indra's juice, shone clear. 
Indra, thou blewest the great Dragon from the air : men must 
regard that valorous deed. 
21 The fairest courser of them all, who runneth on as 'twere to 
heaven. 
Which Indra and the Maruts gave, and Pákastháman Kaura- 
yan, 
22 To me hath Pákastháman given, a ruddy horse, good at the 
pole, 
Filling his girth and rousing wealth; 
23 Compared with whom no other ten strong coursers, harnessed 
to the pole, 
Bear Tugrya to his dwelling-place. 
24 Raiment is body, food is life, and healing ointment giveth 
strength. 
As the free-handed giver of the ruddy steed, I have named 
Pákasth&áman*fourth. 
HYMN IV. Indra. 
TuovaH, Indra, thou art called by men eastward and westward, 
north and south, | 
Thou chiefly art with Anava and Turvasa, brave Champion! 
urged by men to come. 


17 High Ones: the Maruts. 

18 To gain the sacrifice: to ensure its proper performance and the blessings 
which flow from it. 

19 Mrigaya: see IV. 16. 13. <Arbuda: see Vol. L, Index. 

20 The Great Dragon: or Serpent, Ahi. 

21 Kuuraydn: Kauray&na, the son of Kuruyána, Päkasthäman, whose 
liberality is praised in stanzas 21—24, is not mentioned elsewhere. 

23 Tugrya: Bhujyu, son of Tugra, See Vol I., Index. 


1 nava: descendant of the eponymous Anu. Turvaga: see Vol. I., Index. 
8 
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2 Or, Indra, when with Ruma, Rugama, Syávaka, and Kripa 
l thou rejoicest thee, 
Still do the Kanvas, bringing praises, with their prayers, 
O Indra, draw thee hither: come. 
,9 Even as tbe wild-bull, when he thirsts, goes to the desert's 
watery pool, 
Come hither quickly both at morning and at eve, and with the 
Kanvas drink thy fill. 
.4 May the drops gladden thee, rich Indra, and obtain bounty 
for him who pours the juice. 
Soma pressed in the mortar didst thou take and drink, and 
hence Bast won surpassing might. 
5 With mightier strength he conquered strength, with energy 
he crushed their wrath. 
O Indra, Strong in youth, all those who sought the fray bent 
and bowed down to thee like trees, 
: 6 He who wins promise of thine aid goes girt as with a thou- 
sand mighty men of war. 
He makes his son preéminent in hero might: he serves with 
reverential prayer. 
4 With thee, the Mighty, for our Friend, we will not fear or feel 
fatigue. 
May s see Turvasa and Yadu: thy great deed, O Hero, must 
be glorified. 
8 On his left hip the Hero hath reclined himself: the proffered 
feast offends him not. 
The milk is blended with the honey of the bee: quickly come 
hither, haste, and drink, 
9 Indra, thy friend is fair of form and rich in horses, cars, and kine. 
He evermore hath food accompanied by wealth, and radian 
. joins the company. 
10 Come like a thirsty antelope to the drinking-place: drink . 
Soma to thy heart’s desire. 
. Raining it down, O Maghavan, day after day, thou gainest thy 
surpassing might, 


2 Rugama, Sydvaka, and Kripa have been mentioned in stanza 12 of the 
preceding hymn. Ruma was another of Indra’s favourites. 
3 The wild-bull: or Gaura (Bos Gaurus), a kind of buffalo. 
sie May we see T'urvaga and Yadu: enjoying happiness through thy favour,— 
yana, cae 
` 9 Thy friend: the man whom thou favourest, Joins the company: the 
assembly of his equals. 
10 Raining it down: pouring down the transformed Soma in the shape of 
rain: See Vedische Studien, I. 88. 


Ge 


HYMN 4] THE RIGVEDA. 115 


ll Priest, let the Soma juice flow forth, for Indra longs to drink 
thereof. 
He even now hath yoked his vigorous Bay Steeds : the Vritra- . 
slayer bath come near. 
12 The man with whom thou fillest thee with Soma deems him- 
self a- pious worshipper. 
This thine appropriate food is here poured out for thee: come, 
hasten forward, drink of it, 
13 Press out the Soma juice, ye priests, for Indra borne upon his 
car. 
The pressing-stones speak loud of Indra, while they shed the 
juice which, offered, honours him. 
14 To the brown juice may his dear vigorous Bay Steeds bring 
Indra, to our holy task. 
Hither let thy Car-steeds who seek the sacrifice bring thee to 
our drink-offerings. 
15 Pushan, the Lord of ample wealth, for firm alliance we elect. * 
May he with wisdom, Sakra ! Looser ! Much-invoked ! aid us 
to riches and to seed. 
16 Sharpen us like a razor in the barbers hands; send riches 
thou who settest free. 
Easy to find with thee are treasures of the Dawn for mortal 
man whom thou dost Speed. 
17 Pü:ban, I long to win thy love, I long to praise thee, Radiant 
God. 
Excellent Lord, ’tis strange to me, no wish have I to sing the 
psalm that Paj ra sings. 
18 My kine, O, Radiant God, seek pasture where they will, my 
during wealth, Immortal One, 
Be our protector, Püshan ! be, most liberal Lord, propitious to 
our gathering strength. 


: 19 Rich was the gift Kurunga gave, & hundred steeds at morning 


rites, 
Among the gifts of Turvasas we thought of him, the opulent, 
the splendid King. 
20 What by his morning songs Kanva, the powerful, hath, with 
the Priyamedhas, gained— 


f:: ͤͤ1ſů1ñññmᷓ— . . n ir ES m e inm a mmm 
15 Püshan: may here be a name of Indra. Looser of the chariot-horgeg 
when thou comest to sacrifices ; or, according to Sáyana, liberator (from sin). 
17 Pajra: one of the Pajras, a celebrated priestly family, with whom mE 
Kanvas appear to have been on hostile terms, 
19 Kurunga; this prince's name does not occur again, 
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The herds of sixty thousand pure and spotless kine, have I, 
the Rishi, driven away. 
21 The very trees were joyful at my coming: kine they obtained 
in plenty, steeds in plenty. 


HYMN V. Asvins. 
WHEN, even as she were present here, red Dawn hath shone 
from far away, 
She spreadeth light on every side. 


2 Like Heroes on your will-yoked car far-shining, Wonder- 
Workers! ye 
Attend, Q Asvins, on the Dawn. 
3 By you, O Lords of ample wealtb, our songs of praise have 
been observed : 
As envoy have I brought the prayer. 
4 Kanvas must praise the Asvins dear to many, making many 
glad, 
Most rich, that they may succour us, 
5 Most liberal, best at winning strength, inciters, Lords of 
splendour who 
Visit the worshipper's abode. 


6 So for devout Sudeva dew with fatness his unfailing mead, 
And make it rich for sacrifice. — 4 
7 Hitherward running speedily with horses, as with rapid hawks, 
Come, Asvins, to our song of praise : 
8 Wherewith the three wide distances, and all the lights that 
are in heaven 
Ye traverse, and three times of night. 


9 O Finders of the Day, that we may win us food of kine and 
wealth, 8 
Open the paths for us to tread, 
10 O Asvins, bring us wealth in kine, in noble heroes, and in cars: 
Bring us the strength that horses give. 


11 Ye Lords of splendour, glorified, ye Wonder-Workers borne on 
paths 
Of gold, drink sweets with Soma juice. 


22 8 

20 Pure and spotless: I follow Sá&yana's interpretation of nmajdm, but its 
correctness is at least doubtful Von Roth suggests to the watering-place’ 
as the meaning of the word, and Ludwig so that none remained behind.’ 


3 Lords of ample wealth: ‘affluent in sacrifices.— Wilson. See V. 74. 7. 
As envoy: as the messenger of the patron of the sacrifice. 


8 Times of night: Amas, night-watches of three hours each. 
11 Sweets: er meath, mádhw; here, perhaps, the milk,—Ludwig. 


EE 
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12 To us, ye Lords of ample wealth, and to our wealthy chiefs 
extend 


Wide shelter, ne'er to be assailed. 
13 Come quickly downward to the prayer of people whom ye 
favour most: 
Approach not unto other folk. 
14 Ye Asvins whom our minds perceive, drink of this lovely 
gladdening draught, 
The meath which we present to you. 
15 Bring riches hither unto us in hundreds and in thousands, 
Source 
Of pleuteous food, sustaining all. ! 
16 Verily sages call on you, ye Heroes, in fall many a place. 
Moved by the priests, O Asvins, come. 
17 Men who have trimmed the sacred grass, bringing oblations 
aud prepared, ^ 
O Asvins, are invoking you. 
18 May this our hymn of praise to-day, most powerful to bring 
you, be, 
O Asvins, nearest to your hearts. 
19 The skin filled full of savoury meath, laid in the pathway of 
your car e 
O Asvins, drink ye both therefrom. 
20 For this, ye Lords of ample wealth, bring blessing for our herd, 
our kine, 
Our progeny, and plenteous food. 
21 Ye too unclose to us like doors the strengthening waters of the 
sky, 
And rivers, yeewho find the day. 
22 When did the son of Tugra serve you, Men? Abandoned in 
the sea, 
That with winged steeds your car might fly. 
23 Ye, O Náàsatyas, ministered to Kanva with repeated aid, 
When cast into the heated pit. 


e 


16 By the priests: vághádbhih: according to S&yana, ‘with horses.’ 


19 The Asvins appear to be invited to halt and driuk the libations prepared 
for them, by their worshippers, and not, as Sáyana explains, to drink from the 
skin suspended in their own car. —Ludwig. 


22 The son of Tugra: Bhujyu, whose rescue by the Asvins has frequently 
been reluted and referred to. The meaning is, I do not honour you only when 
lam in distress, as others whom you have aided have done. 


28 Ministered to Kanva: see I. 112. 5, and 118. 7. 
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24 Come near with those most recent aids of yours which merit 
eulogy, 
When I invoke you, Wealthy Gods. 
25 As ye protected Kanva erst, Priyamedha and Upastuta, 
Atri, Sinjara, Asvins Twain! | 
26 And Ansu in decisive fight, Agastya in the fray for kine, 
And, in his battles, Sobhari. 
27 Forso much bliss, or even more, O Asvins, Wealthy Gods, 
than this, 
We pray while singing hymns to you. 
28 Ascend your car with golden seat, O Asvins, and with reins 
of gold, 
That reaches even to the sky. 
29 Golden is its supporting shaft, the axle also is of gold, 
And both the wheels are made of gold. . 
^90 Thereon, ye Lords of ample wealth, come to us even from afar, 
Come ye to this mine eulogy. 
31 From far away ye come to us, Ásvins, enjoying plenteous food 
Of Dàsas, O Immortal Ones. 
32 With splendour, riches, and renown, O Asvins, hither come 
` to us, 
Násatyas, shining brilliantly. e 
33 May dappled horses, steeds who fly with pinions, bring you 
` hitherward 
To people skilled in sacrifice. 
34 The wheel delayeth not that car of yours accompanied by 
song, 
That 98 888 5 with a store of food. 
35 Borne on that chariot wrought of gold, With coursers very 
: fleet of foot, | 
Come, O Nasatyas, swift as thought. 


24 Wealthy Gods: the meaning of vrishanvasd is uncertain: 'rich in showers’ 
is Séyana’s explanation, and ‘excellent as steers’ Prof. Ludwig's. I follow 
von Roth, but his interpretation is conjectural. 

25 Kanva, Priyamedha, Upastuta and Atri have been mentioned in Book I. 
Sáyana takes giſiſdram to be an epithet of Atri, ‘repeating praises,’ ` 

. 26 Angu: a worshipper so named.—SAyana. Agastya: appears in I. 117. 11, 

where he is said to have been the family-priest of Khela. The great Rishi 

` Agastya is the seer of Hymns 166—191 of Book I. See also VII. 33. 10. 
Sobhari: a Rishi, the seer of Hymns 19—22 of this Book. l 

9l Plenteous food of Dåsas: the meaning appears to be that even far away 

in the east the Dåâsas or non-Aryan inhabitants sacrifice to the Asvins. Såyana 

explains the stanza differently: ‘Immortal Asvins, destroyers of the cities ef 
the Ddsas, ye bring to us food from afar. — Wilson, . 
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36 O Wealthy Gods, ye taste and find the brisk and watchful wild 
beast good. 


Associate wealth with food for us. 
37 As such, O Asvins, find for me my share of new-presentéd 
gifts, 
As Kagu, Chedi's son, gave me a hundred head of buffaloes, 
and ten thousand kine. 
38 He who hath given me for mine own ten Kings like gold to 
look upon. 
At Chaidya’s feet are all the people round about, all those 
who think upon the shield. 
39 No mee not any, goes upon the path on which the Chedis 
walk 
No other prince, no folk is held more liberal of gifts than they. 


HYMN VI. Indra. 


IN DRA, great in his power and might, and like Parjanya rich 7 


in rain, 
Is magnified by Vatsa’s lauds. 
2 When the priests, strengthening the Son of Holy Law, — 
their gifts, 
Singers with Order's hymn of praise. 
3 Since Kanvas with their lauds have made Indra complete the 
Sacrifice, 
Words are their own appropriate arms. 
4 Before his hot displeasure all the peoples, all the men, bd 
down, 
As rivers bow them to the sea, 


5 This power of his shone brightly forth when Indra — 
together, like 
A skin, the worlds of heaven and earth. 


PA — 


—— — — — 

36 According to Sayana the watchful wild beast is the the Soma which must 
be chased or sought after by the Gods, Ludwig would read svapatho, with a 
transitive and causal meaning, instead of svádatho, te, ye when ye appear 
in the morning send to sleep the wild beasts that have been awake all night, 
The stanza is obscure. 

87 Buffaloes: or camels, 
38 This stanza appears to be spoken by Kasu who is called Chaidya or son 
bi Chedi, Who think upon the shield: who are practised in wearing armour 
of e . to Sáyaua. 


^ 


DER 


^8 Words are their own appropriate arms; ‘they ORES naa iic 
necdless,’— Wilson. 


P 
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6 The fiercely-moving Vritra's head he severed with his thunder- 
bolt 
His mighty hundred-knotted bolt. 
7 Here are—we sing them loudly forth—our thoughts among 
the best of songs, 
Even lightnings like the blaze of fire. 
8. When hidden thoughts, spontaneously advancing, glow, and 
with the stream 
Of sacrifice the Kanvas shine. 
9 Indra, may we obtain that wealth in horses and in herds of 
COWS, 
And prayer that may be noticed first. 
10 I from my Father have received deep knowledge of the Holy 
Law: 
I was born like unto the Sun. 
11 After the lore of ancient time I make, like Kanva, beauteous 
P Songs 
And Indra's self gains strength thereby. 
12 Whatever Rishis have not praised thee, Indra, or have lauded 
thee 
By me exalted wax thou strong. 
13 When -his wrath thundered, when he rent Vritra to pieces, 
limb by limb, 
He sent the waters to the sea. 
14 Against the Dasyu Susbna thou, Indra, didst hurl thy during 
bolt : 
Thou, Dread One, hast a hero’s fame, 
15 Neither the heavens nor firmaments nor regions of the earth 
contain 
Indra, the Thunderer with his might. 
16 O Indra him who lay at length staying thy copious waters 
thou 
In his own footsteps, smotest down. 
17 Thou hiddest deep in darkness him, O Iudra, who had set his 
grasp l 
On spacious heaven and earth conjoined. 


e 


10 From my Father : ‘from Indra, the true protector, according to S&yana. 


12 Have not praised thee: have not praised thee yet, that is, will praise 
thee hereafter.—Ludwig. 

16 In his own footsteps : or, in the (waters) at bis feet. Into the rushing 
atreams.’— Wilson. 


17 Conjoined ; like two bowls turned towards each other, 
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18 Indra, whatever Yatis and Bhyigus have offered praise to thee, 
Listen, thou Mighty, to my call. 


19 Indra, these spotted cows yield thee their butter and the 
milky draught, ' 
Aiders, thereby, of sacrifice; 


20 Which, teeming, have received thee as a life-germ, Indra, with 
their mouth, 


Like Sürya who sustaineth all. 

21 O Lord of Might, witb hymns of praise the Kanvas have 
increased thy power, 

The drops poured forth have strengthened thee. 


22 Under thy guidance, Indra, mid thy praises, Lord-of Thunder, 
shall 


The sacrifice be suoo performed. 
23 Indra, disclose much food for us, like a stronghold with store 
of kine: 
Give progeny and heroic strength. 
24 Aud, Indra, grant us all that wealth of fleet steeds which 
shone bright of old 
Among the tribes of Nahushas. 
25 Hither thou seemest to attract heaven’s fold which shines be- 
fore our eyes, | 
When, Indra, thou art kind to us. 
26 Yea, when thou puttest forth thy power, Indra, thou governest 
the folk, 
Mighty, unlimited in strength. f 
27 The tribes who bring oblations call to thee, to thee to give 
them help, 
With drops to thee who spreadest far. 
28 There where the mountains downward slope, there by the 
meeting of the streaing 
The Sage was manifest with song. 
29 Thence, marking, from his lofty place downward he looks 
upon the sea, 
And thence with rapid stir he moves. 


+ 


J! Cabe T N ES E 

18 Yatis: ‘ pious sages.— Wilson, Angirases, according to Sapa. 

20 The stanza is unintelligible to me.  Sáyana says that ‘thee’ means Indra 
in the shape of the grass which his fertilizing energy causes to grow, and by 
feeding on which the cows multiply. This energy of Indra’s is all-supporting 
like the sun. See Wilson's note. Ludwig proposes au alteration of the text. 

24 Tribes of Nuhushas; or, perhaps, the neighbouring tribes. oe 

28 The Sage: Indra. ‘SAyana’s conclusion of the purport of the verse is, 
that men ought to Sacrifice in those places where Indra is said to be manifest- 
ed. — Wilson, 

29 The sea; tho reservoir of Soma juice. 


^ 
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30 Then, verily, they see the light refulgent of primeval seed, 
Kindled on yonder side of heaven. 


31 Indra, the Kanvas all exalt thy wisdom and thy manly 
ower, 
ina: Mightiest! thine heroic strength. 
32 Accept this eulogy of mine, Indra, and guard me carefully: . 
Strengthen my thought and prosper it. 
33 For thee, O Mighty, Thunder-armed, we singers through devo- 
tion have 
Fashioned the hymn that we may live. 
34 To Indra have the Kanvas sung, like waters speeding down 
a slopé: 
The song is fain to go to him. 
35 As rivers swell the ocean, so our hymns of praise make Indra 
strong, 
Eternal, of resistless wrath. 
* 36 Come with thy lovely Bay Steeds, come to us from regions far 
away : 
O Indra, drink this Soma juice. : 
37 Best slayer of the Vritras, men whose sacred grass is ready 
trimmed 
Invoke thee for the gain of spoil. 
38 The heavens and earth come aftér theo as the wheel follows 
Etasa : 
To thee flow Soma-drops effused. 
39 Rejoice, O Indra, in the light, rejoice in Saryanivan, be 
Glad in the sacrificer’s hymn. — . 
£0 Grown strong in heaven, the Thunder-armed hath bellowed, 
Vritra-slayer, Bull, A 
Chief drinker of the Soma juice. 
41 Thou art a Rishi born of old, sole Ruler over all by might: 
Thou, Indra, guardest well our wealth. 
42 May thy Bay Steeds with beauteous backs, a hundred, bring 
thee to the feast, 
Bring thee to these our Soma-dranghts. 
43 The Kanvas with their hymns of praise have magnified this 
ancient thought | 
That swells with streams of meath and oil, 


* 30 The light: the Sun which is lighted up beyond the range of men’s sight, 
` 88 As the wheel follows Etosa: as the chariot of the Syn follows the horse 
that draws ib. 

89 Saryantvdn said to be a lake and district in Kurukshetra. See I. 84. 
14, note, Pt " . ` : ` wo 


VAR» nh 
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44 Mid mightiest Gods let mortal man choose Indra at the 
gacrifice, i 


Tudra, whoe'er would win, for help. | 
45 Thy steeds, by Priyamedhas praised, shall bring thee, God 
whom all invoke, 
Hither to drink the Soma juice. ; 
46 A hundred thousand have I gained from Parsu, from 
Tirindira, 
And presents of the Yadavas. 


47 Ten thousand head of kine, and steeds three times a handed 
they bestowed 


. Ou Pajra for the Sáma-song. i 
48 Kakuha hath reached up to heaven, bestowing buffaloes yoked 
in fours, 
And matched in fame the Yadavas. 
HYMN VIL. Maruta, ~ 


O Maruts, when the sage hath poured the Trishtup forth as 
food for you, 


Ye shine amid the mountain-clouds.. 
2 When, Bright Ones, fain to show your might ye have A 88 
mined on your course, 
The mountain clouds hare bent them down. 
3 Loud roaring with the winds the Sons of Pri sni have upraised 
themselves : 
They have poured out the streaming food. 
4 The Maruts spread the mist abroad and make the mountains 
rock and reel, 
When with the winds they go their way; 
5 What time the rivers and the hills before your coming bowed 
them down, 
So to sustain your mighty force. 


46 From Parsu, from Tirindira: from Tirindira the son of Parsu.'— 
Wilson. Both names are Iranian (cf, Tiridates, Persa). See Weber's Episches 
am Vedischen Ritual, pp. 36— 38 (Sitzungsberichte der K. P. Akademie der 
Wissenschaften, 1891, XXXVII) 

Yádavas: or Yadus, descendants of the hero Yadu, 

47 Pajra; see VIII. 4, 17. 

48 Kakuha: or, the lofty one, meaning N Buffaloes: or camela, 


1 — 


1 The Trishtup: according to one of S&yana's three interpretations, the 
Soma offering at the e libation accompanied by eine in the Trishtup 
metre, , = 
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6 We call on you for aid by night, on you for succour in the day, 
On you while sacrifice proceeds. 
7 These, verily, wondrous, red of hue, speed on their courses 
with a roar 
Over the ridges of the sky. 
8 With might they drop the loosened rein so that the Sun may 
run his course, 
And spread themselves with beams of light, 
9 Aecept, ye Maruts, this my song, accept yethis mine hymn 
of praise, 
Accept, Ribhukshans, this my call. 
10 The dappled Cows have poured three lakes, detti for the 
Thunder-wielding God, 
From the great cask, the watery cloud. 
11 O Maruts, quickly come to us when, longing for felicity, 
We call you hither from the sky. 
12 For, Rudras and Ribhukshans, ye, Most Bountiful, are in the 
house, 
Wise when the gladdening draught is drunk. 
13 O Maruts, send us down from heaven riches distilling raptar- 
ousjoy, 
With plenteous food, sustaining all. 
14 When, Bright Ones, hither from the hills ye have resolved to 
take your way, 
Ye revel in the drops effused. 
15 Man should solicit with his lauds happiness which belongs to 
them, 
So great a band invincible. 
16 They who like fiery sparks with showers of «ain blow through 
the heaven and earth, 
Milking the spring that never fails. 
l7 With chariots and tumultuous roar, with tempests and with 
hymns of praise 
The Sons of Prisni hurry forth. 


18 For wealth, we think of that whereby ye aided Yadu, Turvasa, 
And Kanva who obtained the spoil. 


8 They drop the loosened rein: they speed forward to prepare the way for 
the Sun. 

9 Ribhukshans; Mighty Ones, according to Sáyana. 

10 The dappled Cows: the Maruts. Three lakes: three large Soma recep- 
tacles, the Dronakalasa, the Adhavantya, and the Patabhrit. The meen is, 
the Maruts have pour ed down abundant water from the rain-cloud, 
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19 May these our viands Bounteous Ones! that flow in streams 
like holy oil, 
With Kanva’s hymns, increase your might. 
20 Where, Bounteous Lords for whom the 
ye rejoicing now? 
What Brahman is adoring you ? 
21 Is it not there where ye of old, supplied with sacred grass 
for lauds . 
Inspired the strong in sacrifice ? 
22 They brought together both the worlds, the mighty waters, 
and the Sun, 
And, joint by joint, the thunderbolt. 
23 They sundered Vritra limb from limb and split the gloomy 
mountain-clouds, 
Performing an heroic deed. 
24 They reinforced the power and strength of Trita as he fought, 
and helped l = 
Indra in battle with the foe. 


25 They deck themselves for glory, bright, celestial, lightning in 
their hands, 


And helms of gold upon their heads. 


26 When eagerly ye from fay away came to the cavern of the Bull, 
He bellowed in his fear like Heaven. 


27 Borne by your golden-footed steeds, O Gods, come hither to 
receive 
The sacrifice we offer you. 
28 When the red leader draws along their spotted deer yoked to 
the car. 
The Bright Ones come, and shed the rain. 
29 Sushoma, Saryanávàn, and Arjika full of homes, have they, 
These Heroes, sought with downward car. 


grass is trimmed, are 


e^ 


19 With Kánvas hymns: hymns of the Rishi Punarvatsa, a descendant of 
Kanva. 

21 The strong in sacrifice: the Mayhavans, wealthy worshippers. 

94 Trita: a Vedic deity, - c5 ^on? third form, generally associated 
with Indra, Vayu, and the F cao vu . I., Index. In battle with the 
foe: or, to overcome Vritra. 

26 The cavern of the Bull: perhaps, the hollow of the rain-cloud ; ‘the 
opening of the rainy (firmament).'— Wilson. 

28 Leader: or side-horse. 

29 Saryandedn has occurred before (sce I. 84. 14, and VIII 6. 39) as the 
name of a lake. Arjika is said by S&yana to be the name of a district, and 
he takes sushóma (containing excellent Soma) to be an adjective qualifying it. 
See Zimmer, Altindisches Leben, p. 19. 
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30 When, Maruts, wil ye come to him, thesinger who invokes 
you thus, 
With favours to your suppliant? 
31 What now? where have ye still a friend since ye left Indra all 
alone ? 
Who counteth on your friendship now? 
32 The Kanvas sing forth Agni's praise together with our 
Maruts’ who 
Wield thunder and wear swords of gold. 
33 Hither for new felicity may I attract the Impetuous Ones, 
The Herges with their wondrous strength. 
34 Before them sink the very hills deeming themselves abysses: 
yea 
Even the mountains bend them down, 
35 Steeds flying on their tortuous path through mid-air carry 
them, and give 
The man who lauds them strength and life, l 
36 Agni was born the first of all, like Sürya lovely with his light: 
With lustre these have spread abroad. 


HYMN VIII. Asvins. 


Wits all the succours that are yours, O Asvins, hither come 
to us: 
Wonderful, borne on paths of gold, drink ye the meath with 
Soma juice. 
2 Come now, ye Agvins, on your car decked with a sun-bright 
canopy, 
Bountiful, with your golden forms, Sages with depth of 
intellect. 5 
3 Come hither from the Nahushas, come, drawn by pure hymns, 
from mid-air. 
O Agvins, drink the savoury juice shed in the Kanvas' 
sacrifice. 
be dC 
$1 Left Indra all alone t: This is merely a rhetorical question meaning, ye 
never did desert him. The Maruts alone stood by him when he fought with 
Vritra. 

36 With lustre these have spread abroad: ‘then they (the Maruts) stood 
round in their radiance.’ ‘The Scholiast intimates that this verse refera to 
the ceremony called Agnimdruta, when Agni is first worshipped, then the 
Maruts."—--Wilson, 


3 17 the Nahushas: or, acoording to others, from the neighbouring 
people. f 
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4 


Come to us hither from the heavens, come from mid-air, well- 
loved by us: 


Here Kanva's son hath 3 for you the pleasant meath of 
Soma juice. . l 

Come, Asvins, to give ear to us, to drink the Soma, Asvins, 
come. 

Hail, Strengtheners of iis praise-song ! speed onward, ye 
Heroes, with your thoughts. 

As, Heroes, in the olden time the Rishis called you to their 
aid, 

So now, O Ásvins, come to us, come near to this mine eulogy. 

Even from the luminous sphere of heaven come to us, ye who 
find the light, 

Carers for Vatsa, through our prayers and lauds, O ye who 
hear our call. 

Do others more than we adore the Agvins with their hymns | 
of praise? 

The Rishi Vatsa, Kanva’s son, hath magnified you with his 
songs. 

The holy singer with his hymns hath called you, Asvins, hither- 
ward ; 


. Best Vritra-slayers, free from stain, as such bring us felicity. 


10 


il 


12 


13 


14 


What time, ye Lords of ‘ample wealth, the Lady mounted on 
your car, 

Then, O ye Asvins, ye attained all wishes that your hearts 

desired. 

Come thence, O Asvins, on your car that hath a thousand 
ornaments : 

Vatsa the sage, the sage’s son, hath sung a song of sweets to 
you. ^ 

Cheerers of many, rich in goods, discoverers of opulence, 

'The Asyins, Riders through the sky, have welcomed this my 
song of praise. 

O Asvins, grant us all rich gifts wherewith no man may 
interfere. 

Make us observe the stated times: give us not over to reproach, 

Whether, Násatyas, ye be nigh, or whether ye be far away, 

Come thence, O Asvins, on your car that hath a thousand 
ornaments. 


JJ 
7 Carers for Vatsa: ye who favour and provide for Vatsa, the Rishi of, 
Hymn VI. of this Book. 


10 The Lady: Süry& Daughter of the Sun. See. I. 116. 17. 
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15 Vatsa tbe Rishi with his songs, Násatyas, hath exalted you: 
Grant him rich food distilling oil, graced with a thousand 
ornaments. 
16 Bestow on him, O Asvins, food that strengthens, and that 
drops with oil, | 
On him who praises you for bliss, and, Lords of bounty, prays 
for wealth. 
17 Come tous, ye who slay the foe, Lords of rich treasure, to 
this hymn. 
O Heroes, give us high renown and these good things of earth 
for help. 
18 The Priyamedhas have invoked you with all succours that 
are yours, 
You, Asvins, Lords of solemn. rites, with calls entreating you 
to come. 
19 Come to us, Asvins, ye who bring felicity, auspicious Ones, 
^ To Vatsa who with prayer and hymn, lovers ofsong, hath 
honoured you. 
20 Aid us, O Heroes, for those hymns for which ye helped 
Gogarya erst, 
Gave Vaga, Dasavraja aid, and Kanva and Medhatithi ; 
21 And favoured Trasadasyu, ye Heroes, in spoil-deciding fray : 
For these, O Asvins, graciously assist us in acquiring strength. 
22 O Asvins, may pure hymns of ours, and songs and praises, 
honour you: 
Best slayers everywhere of foes, as such we fondly yearn 
for you. 
23 Three places of the Ásvins, erst concealed, are made apparent 
now. E 
Both Sages, with the flight of Law come hither unto those 
who live. ; 
HYMN IX. Asvins. 
To help and favour Vatsa now, O Asvins, come ye hitherward. 
Bestow on him a dwelling spacious and secure, and keep 
malignities away. 


20 Gos«ryo : said by Sdyana to be a name of Sayu. See I. 116, 22. Vesa 
and Dagavraja are known only as protégés of the Asvins. 

21 Zrasadusyu: see Vol. I., Index. 

23 Three places: according to Sá&yana, the three wheels of the Asvins 
chariot are intended. The three places can only be heaven, firmament, and 
earth, hidden during the darkness of night and made visible by the coming 
of the Ásvins aud Dawn, 

l Vatsa: apparently another name of Sasakarna, called also Kánva or 
descendant of Kanva, the Rishi of the hymn, 
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2 All manliness that isin heaven, with the Five Tribes, or in 
mid-air, eas 
Bestow, ye Asvins, upon us. 


3 Remember Kanva first of all among the singers, Asvins, who 
Have thought upon your wondrous deeds. 


4 Asvins, for you with song of praise this hot oblation is effused, 
This your sweet Soma juice, ye Lords of ample wealth, through 
which ye think upon the foe. 


5 Whatever ye have done in floods, in the tree, Wonder-Wor- 
kers, and in growing plants, 
Therewith, O Asvins, succour me. 


6 What force, Nasatyas, ye exert, whatever, Gods, ye tend and 
heal, . 
This your own Vatsa gains not by his hymns alone : ye visit 
him who offers gifts, 


7 Now hath the Rishi splendidly thought out the Asvins' 
hymn of praise. z 
Let the Atharvan pour the warm oblation forth, and Soma 
very rich in sweets. 


8 Ye Asvins, now ascend your car that lightly rolls upon its 
Way. 
May these my praises make you speed hitherward like a cloud 
: of heaven. 


9 When, O Násatyas, we this day make you speed hither with 
our hymns, ; 
Or, Asvins, with our songs of praise, remember Kánva 
specially. 
10 As erst Kakshivan and the Rishi Vyasva, as erst Dirghatamas 
invoked you, presence, K 
Or, in the sacrificial chambers, Vainya Prithi, so be ye mind- 
ful of us here, O Asvins. 


| 3 Thought upon: or touched upon, handled. 

4 Think upon the foe: plan the destruction of the demon of darkness. 

5 Whatever ye have done: Professor Wilson paraphrases after SAyana: 
* preserve me with that (healing virtue) deposited by you in the waters, in 
the trees, in the herbs.’ l í 

7 The Atharvan: the priest who has special charge of the fire and the Soma. 
I follow Ludwig in taking atharvani as a nominative and not as a locative as 
Sáyaua does: ‘he will sprinkle the sweet-flavoured Soma and the gharma 

" (oblation) on the Atharvan fire. — Wilson. 

10 Kakshivin: see I. 18. 1. Vyasva; see I. 112. 15. Dirghatamas: see Vol, 

L, Index. Vuinya: son of Vena. JPrithi: the first anointed king. 


9 
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11 Come as home-guardians, saving us from foemen, guarding 
our living creatures and our bodios, 
Come to the house to give us seed and offspring, 
12 Whether with Indra ye be faring, Asvins, or resting in one 
dwelling-place with Vayu, 
In concord with the Ribhus or Adityas, or standing still i in 
Vishnu's striding-places. 


13 When I, O Asvins, call on you to-day that may gather 


strength, 
Or as all-conquering might in war, be that the Asvins’ noblest 
grace. 
14 Now conie, ye Asvins, hitherward: here are oblations set 
for you ; 


These Soma-draughts to aid Yadu and Turvasa, these offered 
you mid Kaiva’s sons. 
15 Whatever healing balm is yours, Nasatyas, near or far away, 
Therewith, great Sages, grant a home to Vatsa and to Vimada. 
16 Together with the Goddess, with the Asvins' Speech havoI 
awoke. 
Thou, Goddess, hast disclosed the hymn, and holy gift from 
mortal men. 
17 Awake the Asvins, Goddess Dawn! Up Mighty Lady of sweet 
strains 
Rise, straightway, priest of sacrifice ! High glory to the 
gladdening draught ! 
18 Thou, Dawn, approaching with thy light shinest together 
with the Sun, 
And to this man-protecting home the chariotof the Asvins comes. 
19 When yellow stalks give forth the juice, as cows from udders 
pour their milk, 
And voices sound the song of praise, the Asvins' worshippers 
show first.. 
20 Forward for glory and for strength, protection that shall 
conquer men, 
And power and skill, most sapient Ones! 


11 Our living creatures: our dependents and our cattle. 

12 Vishnu’s striding-places from which he made his three great strides 
through earth, firmament, and heaven. 

18 That: the granting of my request. 

15 And to Vimada: as ye did to Vimada.—Báyana. See Vol. I., Index. 

16 The Goddess: Dawn. The Agvins' Speech: V&k or Speech who glorifies” 
the Asvins; i. e. the hymn that praises them. 

19 Yellow stalks: of Soma plants. . 

20 Forward for glory: advance and come to give us glory, etc, 
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2] When, Asvins, worthy of our laüds, ye seat you in the father's 


house. 
With wisdom or the bliss ye bring. 
HYMN X. Asvins. 
WHETHER ye travel far away or dwell in yonder light of 
heaven, 


Or in a mansion that is built above the sea, come thence, ye 
Asvins, hitherward. 
2 Or if for Manu ye prepared the sacrifice, remember also Kanva’s 
son. 


I call Brihaspati, Indra, Vishnu, all the Gods, the Asvins borne 
by rapid steeds. 


3 Those Asvinslinvoke who work marvels, brought hither 
to receive, 
With whom our friendship is most famed, and kinship passing 
that of Gods. 


4 On whom the solemn rites depend, whose worshippers rise 
without the Sun: 
These who foreknow the holy work of sacrifice, and by their 
Godhead drink the sweots of Soma, juice, 


5 Whether ye, Lords of ample wealth, now linger in the cast 
or west, 
With Druhyu, or with" Anu, Yadu, Turvga, I call you hither ; 
come to me. 


6 Lords of great riches, whether through the firmament ye fly 
Or speed through heaven and earth, 
Or with your Godlike natures stand upon your cars, come 
thence, O Asvins, hitherward. 


HYMN XI. Agni. 
THOU, Agni, God mid mortal men, art guard of sacred rios 
thou art 
To be adored at sacrifice. 


21 In the father's house: in the sacrificial hall of the father of the family, 
the wealthy householder who institutes the sacrifice. This stanza is a conti- 
nuation of 19, although the connexion is interrupted by the intervening stanza. 

1 Above the sea: above the ocean of air, 

3 To receive: our oblations. 

4 Without the sun: Siyana explains asdré differently, connecting in with. 
súri instead of stra: ‘of whom there are worshippers in a place where there 
is no worship, — Wilson. 

5 Druhyw and the other names stand for the tribes called after these 
ancient chieftains. See Vol. L, Index, 


The hymn is translated in Max ` Müller's History of Ancient Sanskrit 
Literature, 
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2 O Mighty Agni, thou must be glorified at our festivals, 
Bearing our offerings to the Gods. 
9 O Jatavedas Agni, fight and drive our foes afar from us, 
Them and their godless enmities. 
4 Thou, Játavedas, seekest not the worship of a hostile man, 
However nigh it be to thee. 
5 We sages, mortals as we are, adore the mighty name of thee, 
Immortal Játavedas' name. 
6 Sages, we callthe Sage to help, mortals, we call the God to aid : 
We call on Agni with our songs. 
7 May Vatsa draw thy mind away even from thy loftiest dwel- 
ling-place, 
Agni, with song that yearns for thee. 
8 Thou art the same in many a place: mid all the people thou 
art Lord. 
In fray and fight we call on thee. 
9 When we are seeking strength we call Agni to help us in 
the strife, 
The giver of rich gifts in war. 
10 Ancient, adorable at sacrifices, Priest from of old, meet for our 
raise, thou sittest. 
Fill full and satisfy thy body, Agri, and win us happiness by 
offering worship. 
HYMN XII. Tadia: 
Joy, Mightiest Indra, known and marked, sprung most from 
Soma-draughts, wherewith 
Thou smitest down the greedy fiend, for that we. long. 
9 Wherewith thou holpest Adhrigu, the great Dasagva, and 
the God m 
Who stirs the sunlight, and the sea, for that we long. 
3 Wherewith thou dravest forthlike cars Sindhu and all the 
mighty floods 
To go the way ordained by Law, for that we long. 


Mp mer rr r tres 
2 Bearing our offerings to the Gods: literally, ‘the charioteer of solemn rites,’ 


1 Joy: mdédah: the rapturous exhilaration produced in Indra by drinking 
the Soma juice, for that we long: the short refrain or burden which 
generally concludes each stanza of each triplet of this hymn is sometimes 
rather loosely attached and caunot always be clearly brought out in the proper 
place in translation. 

2 Adhrigy; according to Sáyana a Rishi so named. See I. 112. 20. Dasagva : 
one of the priestly family connected with, or identical with, the Angirases, 
‘the accomplisher of the ten (months! rite).— Wilson. Ludwig thinks that 
Dasagva here may mean the Sun. The sea: of air. 
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4 Accept this laud for aid, made pure like oil, thou Caster of 
the Stone, 
Whereby even in a moment thou hast waxen great. 
5 Be pleased, Song-lover, with this song: it flows abundant 
like the sea. 
Indra, with all thy succours thou hast waxen great. 
6 The God who from afar hath sent gifts to maintain our 
friendship’s bond, . 
Thou, spreading them like rain from heaven, hast waxen great. 
7 The beams that mark him have grown strong, the thunder 
rests between his arms, pi 
When, like the Sun, he hath increased both Heaven and Earth. 
8 When, Mighty Lord of Heroes, thou didst eat a thousand 
buffaloes, 
Then grew and waxed exceeding great thine Indra-power. 
9 Indra consumeth with the rays of Sürya the malicious man: 
Like Agni conquering the woods, he hath"grown strong. | 
10 This newest thought of ours that suits the time approaches 
unto thee: 
Serving, beloved in many a place, it metes and marks. 
11 The pious germ of sacrifice directly purifies the soul. 
By Indra's lauds it waxes great, it metes and marks. 
12 Indra who wins the friend hath spread himself to drink the 
Soma-draught : 
Like worshipper’s dilating praise; it metes and marks. 
13 He whom the sages, living men, have gladdened, offering up 
their hymns, 
Hath swelled like oil of sacrifice in Agni’s mouth. 


e^ 


y 


8 Didst eat a thousand buffaloes: the buffaloes probably represent the clouds 
which the Sun dissipates or consumes.—Ludwig. ‘When thou hast slain 
thousands of mighty foes,’—Wilson. 

10 I metes and marks: defines and discriminates Indra’s good qualities.— 
Süyana. : 

11 The germ of sacrifice is probably the wish that prompta the offering. 

Sáyana explains differently: ‘The devotit praiser of the adorable Indra) 
purifies in due succession the offering (of the Soma); with suered hviass he 
magnifies (the might of Indra; he verily proclaims the measure (of his merits).’ 

12 Worshippers dilating praise: I follow Sá&yana: but the stanza is unin- 
telligible to me. ‘Indra, the benefactor of his friend (the worshipper), hag 
enlarged himself to drink the Soma, in like manner as the pious praise dilates 
and proclaims the measure of his merits.’—Wilson. The meaning of vist 
(praise, according to Sáyana)is uncertain. Von Roth thinks that the two 
press-stones are meant, and others explain it as the sword, knife, or axe used 
in sacrifice. 
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14 Aditi also hath brought forth a hymn for Indra, Sovran Lord : 
The work of sacrifice for help is gloritied. 
15 The ministering priests have sung their songs for aid and eulogy: 
God, thy Bays turn not from the rite which Law ordains. 
16 If, Indra, thou drink Soma by Vishnw’s or Trita Aptya’s side, 
Or with the Maruts take delight in flowing drops; 
17 Or, Sakra, if thou gladden thee afar or in the sea of air, 
Rejoice thee in this juice of ours, in flowing drops. 
18 Or, Lord of Heroes, if thou aid the worshipper who sheds the 
uice, 
os him whose laud delights thee, and his flowing drops. 
19 To magnify the God, the God, Indra, yea, Indra for your help, 
And promptly end the sacrifice—this have they gained. 
20 With worship, him whom men adore, with Soma, him who 
drinks it most, 
Indra with lauds have they increased—this have they gained. 
21 His leadings are with power and might and his instructions 
manifold 
He gives the worshipper all wealth: this have they gained. 
22 doc Vritra have the Gods set Indra in the foremost 
ace. 
nåra the choral bands have sung,for vigorous strength. 
28 We to the Mighty with our might, with lauds to him who 
hears our call, 
With holy hymns have sung aloud, for vigorous strength. 
24 Not earth, nor heaven, nor firmaments contain the Thunder- 
wielding God: 
They shake before his violent rush and vigorous strength. 
25 m time the Gods, O Indra, set thee foremost in the furious 
fight, 
Then ti thy two beautiful Bay Steeds carried thee on. 
26 When Vritra, stayer of the floods, thou slewest, Thunderer 
with might, . 
Then thy two beautiful Bay Steeds carried thee on. 


27 When Vishnu, through thine energy, strode wide those three 
great steps of his, 
Then thy two beautiful Bay Steeds carried thee on. 
28 When thy two beautiful Bay Steeds grew great and greater 
day by day, 
Even then all creatures that had life bowed down to thee. 


16 Trita Áptya: sec VIII. 7, 24, 24, note, Here he appears as the preparer of 
celestial Soma for Indra. ; 
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29 When, Indra, all the Marut folk humbly submitted them to thee, 
Even then all creatures that had life bowed down to thee. 
30 When yonder Sun, that brilliant light, thou settest in the 
heaven above, 
Even then all creatures that had life bowed down to thee. 
31 To thee, OIndra, with this thought the sagelifts up this eulogy, 
Akin and leading as on foot to ‘sacrifice. 
32 When in thine own dear dwelling all gathered have lifted up 
the voice 
Milk-streams at worship’s central spot, for sacrifice, 
93 As Priest, O Indra, give us wealth in brave men and good 
steeds and kine 
That we may first remember thee for sacrifice. 


HYMN XIII. Indra. 


IN DRA, when Soma juices flow, makes his mind pure and meet 
for lauds. ~ 
He gains the power that brings success, for great is he. 
2 In heaven’s first region, in the seat of Gods, is he who brings 
SUCCESS, 
Most glorious, prompt to save, who wins the water-floods. 
3 Him, to win strength, have I invoked, even Indra mighty for 
the fray. 
Be thou most near to us for bliss, a Friend to aid. 
4 Indra, Song-lover, here for thee the worshipper's libation flows 
Rejoicing in this sacred grass thou shinest forth. 
5 Even now, O Indra, give us that which, pressing juice, we 
erave of thee. 
Bring us wealth manifold which finds the light of heaven. 
6 What time the zealous worshipper hath boldly sung his songs 
to thee, 
Like branches of a tree up-grows what they desire. 
7 Generate songs even as of old, give ear unto the singer's call: 
Thou for the pious hast grown great at each carouse. 


31 The second line is difficult. Wilson, following S&saua, paraphrases the 
stanza: ‘The wise (worshipper), Indra, offers thee this gratifying sincere 
praise along with pious rites at the sacrifice, as (a man places) a kinsman in 
(a prominent) position.’ 

32 Milk-streams: the sweetly-flowing hymna. 


Wilson remarks: ‘This is probably an ancient hymn, both by its repetitions 
and combination of simplicity and obscurity.’ 


3 


7 Generate songs: by granting the prayers of the singers. 
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8 Sweet strains that glorify him play like waters speeding down 


a slope, 
Yea, him who in this song is called the Lord of Heaven; 


9 Yea, who alone is called the Lord, the single Ruler of the folk, 
By worshippers seeking aid: may he joy in the draught. 
10 Praise him, the Glorious, skilled in song, Lord of the two 


. victorious Bays: 
They seek the worshipper’s abode who bows in prayer. 


11 Put forth thy strength: with dappled Steeds come, thou of 
mighty intellect, 
With swift Steeds to the sacrifice, for 'tis thy joy. 
12 Grant wealth to those who praise thee, Lord of Heroes, 
Mightiest Indra: give 
Our princes everlasting fame and opulence. 
13 I call thee when the Sun is risen, I call thee at the noon of day : 
With thy car-horses, Indra, come well-pleased to us. 
14 Speed forward hither, come to us, rejoice thee in the milky 
draught : 
Spin out the thread of ancient time, as well is known. 
15 If, Sakra, Vritra-slayer, thou be far away or near to us, 
Or in the sta, thou art the guard of Soma juice. . 
16 Let songs we sing and Soma-drÓps expressed by us make 


Indra strong : 
The tribes who bring oblations find delight in him. 


17 Him sages longing for his aid, with offerings brought in eager 


haste, 
Him, even as branches, all mankind have made to grow. 


18 At the Trikadrukas the Gods span sacrifice that stirred the mind: 
May our songs strengthen him who still hath strengthened us. 
19 When, true to duty, at due times the worshipper offers lauds 


to thee, 
They call him Purifier, Pure, and Wonderful. 


RET S Se ete ae VU 
5 14 Spin out the thread of ancient times: extend the ancient sacrifice. — 

Atan, 

The due performance of sacrifice is regarded as an unbroken thread reaching 
through a succession of Rishis from ancient to modern times, 

15 In the sea: in the firmament, or ocean of air. 

17 All mankind: kshonth. But see M. Müller, Vedie Hymns, I. 810. 

18 At the Trikadrukas: according to Sdyana these are the first three days 
of the Abhiplava ceremony. According to some modern scholars they are 
probably three peculiar Soma-vessels, or an oblation consisting of three offer- 
ings of Soma. Span sacrifice: see above note on 14, That stirred the mind: 
that urged others to follow the example. 

19 Him: a change of person, Indra being meant. 
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20 That mind of Rudra, fresh and strong, moves conscious in the 
ancient ways, 
With reference whereto the wise have ordered this. 
21 If thou elect to be my Friend drink of this sacrificial juice, 
By help whereof we may subdue all enemies. 
22 O Indra, Lover of the song, when shall thy praiser be most blest? 
When wilt thou grant us wealth in herds of kine and steeds? 
23 And thy two highly-lauded Bays, strong stallions, draw thy 
car who art 
Untouched by age, most gladdening car for which we pray. 
24 With ancient offerings we implore the Youngeand Strong 
whom many praise. 
He from of old hath sat upon dear sacred grass. 
25 Wax mighty, thou whom many Jaud for aids which Rishis 
have extolled. 
Pour down for us abundant food and guard xis well. 
26 O Indra, Caster of the Stone, thou helpest him who praises thee: 
From sacrifice I send to thee a mind-yoked hymn. 


27 Here, yoking for the Soma draught these Horses, sharers of 
thy feast, 
Thy Bay Steeds, Indra, fraught with wealth, consent to come, 


28 Attendants on thy gloryslet the Rudras roar assent to thee, 
And all the Marut companies come to the feast. 


29 These his victorious followers hold in the heavens the place 
they love, 
Leagued in the heart of sacrifice, as well we know. 
30 That we may long behold the light, what time the ordered 
rite proceeds, 
He duly measutes, as he views, the sacrifice. 
31 O Indra, strong is this thy car, and strong are these Bay 
steeds of thine : 
O Satakratu, thou art strong, strong is our call. 


* 


20 Have ordered this: song of praise, or holy ceremony.— Ludwig. 

26 Mind-yoked : made ready by the poet’s mind, as a chariot —to which the 
hymn is frequently compared—is equipped for a journey, 

98 The Rudras : the sons of Rudra, the Maruts. 


29 The heart, literally navel, that is the central point, of sacrifice, is the 
receptacle on which oblations are placed, or the uttwravedt or north altar. 


31 Strong: uns,, as has been noticed before (see I. 177. 2. 3.) some of 
the Vedic poets delight in the repetition of this word and derivatives from the 
same root. Sáyana explains wishd: as ‘showerer of benefits, and Ludwi 
translates it by 'stierkrüftig, strong as a bull. The original meaning of the 
word is male, masculine, and, hence, strong. | 
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32 Strong is the press-stone, strong thy joy, strong is the flowing 
Soma juice: 
Strong is the rite thou furtherest, strong is our call. 
33 As strong I call on thee the Strong, O Thunderer with thy 


thousand aids : 
For thou hast won the hymn of praise. Strong is our call. 


HYMN XIV. Indra, 
Ir I, O Indra, were, like thee, the single Sovran of all wealth, 
My worshipper should be rich in kine. 
2 I should be fain, O Lord of Power, to strengthen and enrich 
the sage, 
Were I the Lord of herds of kine. 
3 To worshippers who press the juice thy goodness, Indra, is a 


cow 
Yielding in plenty kine and steeds. 


4 None is there, Indra, God or man, to hinder thy munificence, 
The wealth which, lauded, thou wilt give. 
5 The sacrifice made Indra strong when he unrolled the earth, 


and made 
Himself a diadem in heaven. 


6 Thine aid we claim, O Indra, thine who after thou hast waxen 
great 
Hast won all treasures for thine own. 
7 In Soma’s ecstasy Indra spread the firmament and realms of 
light 
When he cleft Vala limb from limb. 
8 Showing the hidden he drave forth the cows for the Angirases, 
And Vala he cast headlong down. 
9 By Indra were the luminous realms of heaven established 
and secured, 
Firm and immovable from their place. 
10 Indra, thy laud moves quickly like a joyous wave of water- 
floods : 
Bright shine the drops that gladden thee. 
11 For thou, O Indra, art the God whom hymns and praises 
magnify : 
Thou blessest those who worship thee. 
12 Let the two long-maned Bay Steeds bring Indra to drink the 
Soma juice, 
The Bountiful to our sacrifice. 
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13 


14 


15 


With waters’ foam thou torest off, Indra, the head of Namuchi, 
Subduing all contending hosts. 


The Dasyus, when they fain would climb by magic arts and 
mount to heaven, 
Thou, Indra, castest down to earth. 


As Soma-drinker conquering all, thou scatteredst to every side 
Their settlement who poured no gifts. 


HYMN XV. Indra. 
Sine forth to him whom many men invoke, to him whom 
many laud : 


Invite the powerful Indra with your songs of praise. 

Whose lofty might—for doubly strong is he—supports the 
heavens and earth, 

And hills and plains and floods and light with manly power. 

Such, Praised by many! thou art King: alone thou smitest 
Vritras dead, 

To gain, O Indra, spoils of war and high renown. 

We sing this strong and wild delight of thine which conquers 
in the fray, 

Which, Caster of the Stone! gives room and shines like gold. 

Wherewith thou also foundest lights for Ayu and for Manu's 
sake: ® 

Now joying in this sacred grass thou beamest forth. 

This day too singers of the hymn praise, as of old, this might 
of thine : 

Win thou the waters day by day, thralls of the strong. 

That lofty Indra-power of thine, thy strength and thine 
intelligence, 

Thy thunderbolt for which we long, the wish makes keen. 

O Indra, Heaven and Earth augment thy manly power and 
thy renown : ö | 

The waters and the mountains stir and urge thee on. 

Vishnu the lofty ruling Power, Varuna, Mitra sing thy praise : 

In thee the Maruts’ company have great delight. 


18 With waters’ foam: with a thunderbolt in the form of foam, according 
to a later legend. See Lanmau, Sanskrit Reader, p. 375, who takes Namuchi 
to be a waterspout in a lake, and ‘ with foam ' to mean ‘accompanied by foam." 


4 Wild delight : Soma juice, the cause of thy rapture. 
5 For Ayu and for Manu's gabe, that is for man. Ayu was the son of 


Purüravas and Urvast. 


6 Thralls of the strong: controlled and imprisoned by Vritra. 
7 The wish: our wishes expressed in prayer and praise, 
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10 O Indra, thou wast born the Lord of men, most liberal of thy 
gifts : 
Excellent deeds for evermore are all thine own. 
11 Ever, alone, O highly-praised, thou sendest Vritras to their 
rest: 
None else than Indra executes the mighty deed. 
12 Though here and there, in varied hymns, Indra, men call on 
thee for aid, 
Still with our heroes fight and win the light of heaven. 
13 Already have all forms of him entered our spacious dwelling- 
place: 
For victory stir thou Indra, up, the Lord of Might. 


HYMN XVI. Indra. 
Praise Indra whom our songs must laud, sole Sovran of 
mankind, the Chief 
Most liberal who controlleth men. 
2 In whom the hymns of praise delight, and all the glory-giving 
songs, 
Like the floods' longing for the sea. 
3 Him I invite with eulogy, best King, effective in the fight, 
Strong for the gain of mighty spoil. 
4 Whose perfect ecstasies are wido, profound, victorious, and 
ive 
Joy in the field where heroes win. 
5 Him, when the spoils of war are staked, men call to be their 
advocate : 
They who have Indra win the day. 
6 Men honour him with stirring songs, and magnify with solemn 
rites: 8 
Indra is he who giveth ease. 
7 Indra is Priest and Risbi, he is much invoked by many men, 
And mighty by his mighty powers. 
8 Meet to be lauded and invoked, true Hero with his deeds of 
might, 
Victorious even when alone. 


— $a 


18 4% forms of him : the various qualities of Indra have been celebrated, 
Stir thou: the Rishi addresses himself. Lord of Might: séchtpatim in 
later literature, lord or husband of Sacht or his might personified and regarded 
as his consort, 


OR 


7 Priest; Dram, meant . r- A= L- “Ayana, greater than all. See VI. 
45. 7, ‘The Brahman who ..: : that is, Indra regarded as a 
priest. Rishi; according t. ‘0,0, folder of all the Aryan race.“ 


e 
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9 The men, the people magnify that Indra with their Sáma songs, 


10 


11 


-J 


9 


With hymns and sacred eulogies : 

Him who advances them to wealth, sends light to lead them 
in the war, 

And quells their foemen in the fray. 

nae he, the saviour much-invoked, may Indra bear us in a 
ship 

Safely beyond all enemies. 


As such, O Indra, honour us with gifts of booty, further us, 
And lead us to felicity. 


HYMN XVII. e Indra, 

Cows, we have pressed the juice for thee; O Indra, drink 
this Soma here: 

Sit thou on this my sacred grass. 

O Indra, let thy long-maned Bays, yoked by prayer, bring 
thee hitherward : 

Give ear and listen to our prayers. 

We Soma-bearing Brahmans call thee Soma-drinker with thy 
friend, 

We, Indra, bringing Soma juice. 

Come unto us who bring the juice, come unto this our eulogy, 

Fair-visored ! drink thou of the juice. 

I pour it down within thee, so through all thy members let it 
spread : 

'l'ake with thy tongue the pleasant drink. ^ 

Sweet to thy body let it be, delicious be the savoury juice: 

Sweet be the Soma to thine heart. 

Like women, let this Soma-draught, invested with its robe, 
approach, 

O active Indra, close to thee. 

Indra, transported with the juice, vast in his bulk, strong in 
his neok 

And stout arms, smites the Vritras down. 


O Indra, go thou forward, thou who rulest over all by might : 
Thou Vritra-slayer slay the fiends. 


10 Long be thy grasping-hook wherewith thou givest ample wealth 


to him 
Who sheds the juice and worships thee. 


—— ——— e CE —— ——ũ— — — — — 
8 With thy friend: Iudra's companion, the thunderbolt. ‘With suitable 
praise. Wilson. 


7 Like women: dressed in white garments and moving slowly. Its yobe: 
the milk that colours it. 
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11 Here, Indra, is thy Soma-draught, made pure upon the sacred 
grass: 
Run hither, come and drink thereof. 
12 Famed for thy radiance, worshipped well! this juice is shed 
for thy delight: 
Thou art invoked, Akhandala ! 
13 To Kundapayya, grandson's son, grandson of Sringavrish ! to 
thee, l 
To him have I addressed my thought. 
14 Strong pillar thou, Lord of the home! armour of Soma-offerers : 
The drop of Soma breaketh all the strongholds down, and 
Indra is the Rishis’ Friend. 
15 Holy Pridákusánu, winner of the spoil, one eminent o'er many 
men 
Lead on the wild horse Indra with his vigorous grasp forward 
to drink the Soma juice. 


HYMN XVIII. Adityas, 


Now let the mortal offer prayer to win the unexampled grace 
Of these Adityas and their aid to cherish life. 


— 


— rara N} 


12 Famed for thy radiance, 77077775? "+ words thus rendered, 
sdchigo and s&chipdjana, have 1 EE * eo, . explained by the Com- 
mentator, and their meaning is still uncertain. According to Sáyana, the 
former may mean ‘thou whose cattle are strong,’ or ‘thou whose radiance 
is renowned,’ and the latter ‘thou of renowned adoration’ or ‘whose hymns 
are renowned’ See Wilson's note. Thou art invoked, Akhandala/ or, Thou, 
O Destroyer, art invoked.’ This appellation of Indra does not oceur again in 
the Rigveda. See Muir, O. S. Texts, IV. 190. 


13 Kunduptyya and Sringavrish appear here to be names of men. Accord- 
ing to Sáyaua, bit pd, is the name of a particular Soma-ceremony, and 
the offspring of Sringavish is Indra himself. (Indra), who wast the off- 
spring of Sringavrish, of whom the kundapdyyu rite was the protector, (the 
sages) have fixed (of old) their minds upon this ceremony.’ See Wilson's 
note who observes that ‘the construction is loose, and the explanation not 
very satisfactory.’ 

14 Lord of the home : apparently the householder who institutes the sacri- 
fice is addressed. Ae edstoshpate grihapate.—Sàyana. The Rishis Friend: 
münindm sach, the friend of the Munis, sages, saintly men or ascetics; of us 
Rishis, according to S&yana. 


15 Priddkusdnw: I follow Ludwig in taking this to be the name of the 
institutor of the sacrifice. According to S&yana who explains ib as ‘lifting 
up the head or back like a serpent,’ or ‘to be propitiated, as a serpent ig, with. 
gems, charms, medicaments, eto. it is an epithet of Indra; and the leader 
forward of Indra in the second line is the worshipper, understood. Grass- 
mann banishes the last three stanzas to his Appendix as not originally form- 
ing part of the hymn. 


EY 


1 Adityas : see I, 14. 3, 
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2 
3 


4 


15 


16 


17 


For not an enemy molests the paths which these Adityas tread : 

Infallible guards, they strengthen us in happiness. 

Now soon may Bbaga, Savitar, Varuna, Mitra, Aryaman 

Give us the shelter widely spread which we implore. 

With Gods come thou whose fostering care none checks, O 
Goddess Aditi: 

Come, dear to many, with the Lords who guard us well. 

For well these Sons of Aditi know to keep enmities aloof: 

Unrivalled, giving ample room, they save from woe. 

Aditi guard our herd by day, Aditi, free from guile, by night, 

Aditi, ever strengthening, save us from grief! , 

And in the day our hymn is this: May Aditi come nigh to help, 

With loving-kindness bring us weal and chase our foes. 

And may the Asvins, the divine Pair of Physicians, send us 
health : 

May they remove iniquity and chase our foes. 

May Agni bless us with his fires, and Sürya warm us 
pleasantly : 

May the pure Wind breathe sweet on us, and chase our foes, 

Drive ye disease and strife away, drive ye away malignity : 

Adityas, keep us ever far from sore distress. 

Remove from us the arraw, keep famine, Ádityas! far away: 

Keep enmities afar from us, Lords of all wealth! 

Now, O Adityas, grant to us the shelter that lets man go free, 

Yea, even the sinner from his sin, ye Bounteous Gods! 

Whatever mortal with the power of demons fain would 
injure us, 

May he, impetuous, suffer harm by his own deeds. 

May sin o'ertake our human foe, the man who speaketh evil 
things, 

Him who would cause our misery, whose heart is false. 

Gods, ye are with the simple ones, ye know each mortal in 
your hearts : 

Ye, Vasus, well discriminate the false and true. 

Fain would we have the sheltering aid of mountains and of 
water-floods : 

Keep far from us iniquity, O Heaven and Earth. 

So with auspidious sheltering aid do ye, O Vasus, carry us 

Beyond all trouble and distress, borne in your ship. 


4 With the Lords: süríbhih ; that is, the Gods. 
18 With the power of demons : ‘from his diabolical nature.’— Wilson. 
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18 Ádityas, ye Most Mighty Ones, grant to our children and 
their seed 
Extended term of life that they may live long days. 
19 Sacrifice, O Adityas, is your inward monitor: be kind, 
For in the bond of kindred we axe bound to you. 
20 The Maruts’ high protecting aid, the Asvins, and the God 
who saves, 
Mitra and Varuna for weal we supplicate. 
21 Grant us a home with triple guard, Aryaman, Mitra, Varuna ! 
Unthreatened, Maruts! meet for praise, and filled with men. 


29 And as we human beings, O Ádityas, are akin to death, 
Graciously lengthen ye our lives that we may live. 


HYMN XIX. Agni. 
Sine praise to him, the Lord of Light. The Gods have made 
the God to be their messenger, : 
And sent oblation to the Gods. 
2 Agni, the Bounteous Giver, bright with varied flames, laud 
thou, O singer Sobhari— 
Him who controls this sacred food with Soma blent, who hath 
first claim to sacrifice. 
3 Thee have we chosen skilfullest in sacrifice, Immortal Priest 
among the Gods, 
Wise finisher of this holy rite: - e 
4 The Son of Strength, the blessed, brightly-shining One, Agni 
whose light is excellent. 
May he by sacrifice win us in heaven the grace of Mitra, 
Varuna, and the Floods. 
5 The mortal who hath ministered to Agni with oblation, fuel, 


ritual lore, | 
And reverence, skilled in sacrifice, — 


19 Your inward monitor: or near remembraucer, not suffering you to rest 
until you have rewarded men for their devotions. Ludwig says that the 
hd of the text is really Ai tlah; For sacrifice, Adityas, is your nearest 
dwelling-place. Ni 

20 The God who saves: Indra, who is especially the tutelary God of Aryans. 

21 Withtriple guard: or, triply defending or defended. According to 
Siyana, protecting from heat, cold, and wet; or three-storeyed, 

2% Akin to death: born subject to death, ' 

l The Gods: in the first line are, according to S&yana, the priests, d. e. those 
who praise: dtvyanti stuvantitt devå ritvijo; but the gord may be taken in 
its ordinary signification. Ed 

5 Ritual lore; védena here can hardly mean, as Sáyana explains it, by 
studying the Veda.’ It may perhaps mean ‘ by knowledge of the proper use 
of the sacred formulas, or as M. Müller says, ‘by the bundle of grass used 
in sacrifice. See Ane. S, Literature, p. 28, note, and p. 205. 
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7 


10 


11 


12 


13 


14 


15 


Verily swift to run are his fleet-footed steeds, and most re- 
splendent fame is his. 
No trouble eaused by Gods or wrought by mortal man from 
any side o'ertaketh him. 


May we by thine own fires be well supplied with fire, O Son 


of Strength, O Lord of Might: 
Thou as our Friend hast worthy men. 


Agni, who praises like a guest of friendly mind, is as a car 
that brings us gear. 

Also in thee is found perfect security: thou art the Sovran 
Lord of wealth. . 


That man, moreover, merits praise who brings, auspicious 
Agni, sacrificial gifts : 

May ho win riches by his thoughts. 

He for whose sacrifice thou standest up erect is prosperous 
and rules o'er men. i 

He wins with coursers and with singers skilled in song : with 
heroes he obtains the prize. 

He in whose dwelling Agni is chief ornament, and, all-desired, 
loves his laud well, 

And zealously tends his offerings— 

His, or the lauding sage% word, his, Son of Strength! who is 
most prompt with sacred gifts, 

Set thou beneath the Gods, Vasu, above mankind, the speech 
of the intelligent. 

He who with sacrificial gifts or homage bringeth very skilful 
Agni nigh, 

Or him who flashes fast with song, 

The mortal who with blazing fuel, as his laws command, 
adores the Perfect God, 

Blest with his thoughts in splendour shall exceed all men, as 
though he overpassed the floods. 

Give us the splendour, Agni, which may overcome each 
greedy fiend in our abode, - 

The wrath of evil-hearted folk. 


7 Hast worthy men; in us thy worshippers. 

10 With coursers and with singers: is successful in chariot-races and ia 
rewarded by the Gods for his sacrifices. 

12 Set thou beneath the Gods and above mankind, is said to mean ‘spresd 
through all the sky.“ The meaning of this and the preceding stanza is some- 
what obscurely expressed. 

14 T Perfect God; dditim, explained by Sáyana as akhandantyam, 
indivisible, complete, 


10 
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16 That, wherewith Mitra, Varuna, and Aryaman, the Asvins, 
Bhaga give us light, 
That may we, by thy power finding best furtherance, worship, 
O Indra, helped by thee. 


17 O Agni, most devout are they, the sages who have set thee 
Sage exceeding wise, 
O God, for men to look upon: 
18 Who have arranged thine altar. Blessèd God, at morn, brought 
thine oblation, pressed the juice. 
They by their deeds of strength have won them mighty 
wealthe who have set all their hope in thee. 


19 May Agni worshipped bring us bliss, may the gift, Blesséd 
One, and sacrifice briny bliss : 
Yea, may our praises bring us bliss. 
20 Show forth the mind that brings success in war with fiends, 
wherewith thou conquerest in fight. 
Bring down the many firm hopes of our enemies, and let us 
vanquish with thine aid. 
21 I praise with song the Friend of man, whom Gods sent down 
to be herald aud messenger, 
Best worshipper, bearer of our gifts. 


22 Thou unto sharp-toothed Agni Young and Radiant God, 
proclaimest with thy song the feast— 
Agni, who for our sweet strains moulds heroic strength when 
sacred oil is offered him, 


23 While, served with sacrificial oil, now upward and now down- 
ward Agni moves his sword, 
As doth the Asura his robe. 


24 The God, the Friend of man, who bears Our gifts to heaven, 
the God with his sweet-smelling mouth, 
Distributes, skilled in sacrifice, his precious things, Invoking 
Priest, Immortal Gad, 
25 Son of Strength, Agni, if thou wert the mortal, bright as 
Mitra! worshipped with our gifts! 
And I were the Immortal God, 


16 That: radiance or splendour. 


20 Bring down the many firm hopes: there is no substantive in the text, 
and hopes, resolves, thoughts or something similar must be supplied. 


21 The Friend of man: or mdnurhitam may mean him who was establish- 
ed by Manus.’ 


23 Hig sword: the flashing flame. Zhe Asura; the Sun, according to 
Sáyana. Kobe: outward form. ` 
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26 I would not give thee up, Vasu, to calumny or misery, O 
Bounteous One. 
My worshipper should feel no hunger or distress, nor, Agni, 
should he live in sin. 


27 Like a son cherished in his father's house, let our oblation 
rise unto the Gods. 


28 With thine immediate aid may I, excellent Agni, ever gain 
my wish, 
A mortal with a God to help. 
29 O Agni. by thy wisdom, by tby bounties, by thy leading may 
I gather wealth. ^ 
Excellent Agni, thou art called my Providence: delight thou 
to be liberal. 
30 Agni, he conquers by thine aid that brings him store of noble 
heroes and great strength, 
Whose bond of friendship is thy choice. 


31 Thy spark is black and crackling, kindled in due time, 
O Bounteous, it is taken up. 

Thou art the dear Friend of the mighty Mornings: thou 

shinest in glimmerings of the night. | 


32 We Sobharis have come to him, for succour, who is good to help 
with thousand powers; | 
The Sovran, Trasadasyu's Friend. 


33 O Agni, thou on whom all other fires depend, as branches on 
the parent stem, 
I make the treasures of the folk, like songs, mine own, while 
I exalt thy sovran might. i 


34 The mortal whom, Âdityas, ye, Guileless, lead to thefartherbank 
Of all the princes, Bounteous Ones !— 


35 Whoe'er he be, Man-ruling Kings! the Regent of the race of 
men-— : 
May we, O Mitra, Varuna, and Aryaman, like him be further- 
ers of your law. 
36 A gift of fifty female slaves hath Trasadasyu given me, Puru- 
.kutsa's son, 
Most liberal, kind, lord of the brave. 

26 In sin: such as neglect of the Gods in consequence of poverty. 

$8 The meaning of the second line appears to be: ‘I praise Agni better 
than other men. I overpower their hymns and secure for myself the rewards 
which they were intended to obtain.’ 

36 Female slaves: vadhtindm: vadh means usually a bride, a wife, a woman 
in general, and here handmaids or female slaves, the wives or daughters of 
conquered Dásas, appear to be méant. According to von Roth, mares or 
other female draught-animals are intended. 
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37 And Syáva too for me led forth a strong steed at Suvástu's 
ford: 
A herd of three times seventy kine, good lord of gifts, he gave 
to me. 
HYMN XX. Maruts. 


Ler none, Swift Travellers! check you: come hither, like- 
spirited. stay not far away, | 
Ye benders even of what is firm. 


2 Maruts, Ribhukshans, Rudras, come ye with your cars strong- 
fellied and exceeding bright, 
Come, ye for whom we long, with food, to sacrifice, come ye 
with love to Sobhari. 


3 For well we know the vigorous might o£ Rudra's Sons, the 


Maruts, who are passing strong, E 
Swift Vishnu's band, who send the rain. ^s. 


4 Islands are bursting forth and misery is stayed: th-heaven 
and earth are joined i in one. l 
Decked with bright rings, ye spread the broad expanses oui 
when ye, Self-luminous, stirred yourselves. 


5 Even things immovable shake and reel, the mountains and the 
forest trees at your approach, 
And the earth trembles as ye come. 


6 To lend free course, O Maruts, to your furious rush, heaven 
high and higher still gives way, 
Where they, the Heroes mighty with their arms, display their 
gleaming ornaments on their forms. 


7 After their Godlike nature they, the bull-like Heroes, dazzling 
and impetuous, wear 
Great splendour as they show erect. c 


37 Suvüstu is in all probability the Sonstos of Arrian (Suwad or Swat) near 
the Képhén or Kabul river. Kine: there is no substantive in the text. The 
stanza, which has no comment in the printed edition, is very obscure and can 
be only conjecturally translated. See Ludwig's Translation and Commentary, 
I. 427, and IV. 380. 

4 Sáyana seems to explain this verse, ‘The islands fall asunder, the firmest 
(trees) experience distress ; they (the winds) distress heaven and earth; the 
waters hurry onward, Q bright weaponed, self-shiniug ones, when you agitate 
them. — F. B. C.'s note in Wilson's Translation. The stanza is difficult. 
I have followed, generally, Ludwig’s version. Jslands; the higher unsub- 
merged grounds. Misery: caused by the preceding hot and dry weather. 
Are joined in one: as the heavy rain obscures the horizon, Bright rings: 
worn on the arms or the ankles or carried by the Maruts on their shoulders. 
See I. 166. 9. 

7 Bull. libe tk» eset o m -ù -nishapsavah is uncertain. Show erect: 
&hrutapsavah i:: olt ` 


‘HYMN 20.] THE RIGVEDA. 149 


8 The pivot of the Sobharis’ chariot within the golden box is 
balmed with milk. 
May they the Well-born, Mighty, kindred of the Cow, aid us 
to food and to delight. 
9 Bring, ye who sprinkle balmy drops, oblations to your vigorous 
Marut company, 
To those whose leader is the Bull. 
‘10 Come hither, O ye Maruts, on your strong-horsed car, solid in 
look, with solid naves. 
Lightly like wingéd falcons, O ye Heroes, come, come to enjoy 
our offerings. : 
11 Their decoration is the same: their ornaments of gold are 
bright upon their arms ; 
Their lances glitter splendidly. 
12 They toil not to defend their bodies from attack, strong He- 
roes with their mighty arms. 
Strong are your bows and strong the weapons in your cars, 
and glory sits on every face. 
13 Whose name extendeth like a sea, alone, resplendent, so that 
all have joy in it, 
And life-power like ancestral might. 
14 Pay honour to these Maruts and sing praise to them, for of 
the wheel-spokes of the car 
Of these loud roarers none is last: this is their power, this 
moves them to give mighty gifts. 
15 Blest by your favouring help was he, O Maruts, at the earlier 
flushings of the morn, 
And even now shall he be blest. 
16 The strong mat to whose sacrifice, O Heroes, ye approach 
that ye may taste thereof, 
With glories and with war that winneth spoil shall gain great 
bliss, ye Shakers of the world. 
17 Even as Rudra’s Sous, the brood of the Creator Dyaus, the 
Asura, desire, 
O Youthful Ones, so shall it be: 

8 Bow: the interior of the chariot. With milk: with fertilizing rain sent 
by the Maruts. Zhe Cow: Prisni, 

9 Ye who sprinkle bulmy drops: priests who offer libations. Whose leader 
is the Bull: whom Indra leads. Or, it may be, whose chariot is drawn by 
bulls, as in the following stanza. 

10 Solid in look: or with bull-like, or strong look. l 

14 None is last: no part of their chariot wheel is behind the rest in speed, 
This moves them to give mighty gifts: or, this (characteristic belongs to them) 
through greatness of their gifts. 

15 He: your worshipper. 


* 
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18 And these the bounteous, worthy of the Maruts who move 
onward pouring down the rain— 
Even for their sake, O Youthful Ones, with kindest heart take 
us to you to be your own. 
19 O Sobhari, with newest song sing out unto the youthful puri- 
fying Bulls, 
Even as a plougher to his steers. 
20 Who, like a celebrated boxer, overcome the challengers in every 
fight: ' 
They who, like shining bulls, are most illustrious—honour 
those Maruts with thy song. 
21 Allied by common ancestry, ye Maruts, even the Cows, alike 
in energy, 
Lick, all by turns, each other's head. 
22 Even mortal man, ye Dancers breast-adorned with gold, attains 
to brotherhood with you. 
Mark. ye and notice us, O Maruts; evermore your friendship 
is secured to us. 
23 O Maruts, rich in noble gifts, bring us a portion of the Maruts’ 
medicine, 
Ye Coursers who are Friends to us. 
24 Haters of those who serve you ‘tot, bliss-bringers, bring us 
bliss with those auspicious aids 
Wherewith ye are victorious and guard Sindhu well, and suc- 
cour Krivi in his need. 
25 Maruts, who rest on fair trimmed grass, what balm soever 
Sindhu or Asikni hath, 
Or mountains or the seas contain, 
26 Ye carry on your bodies, ye who see it all: so bless us graciously 
therewith. 
Cast, Maruts, to the ground our sick man’s malady: replace 
the dislocated limb. 


18 The bounteous: the liberal institutors of sacrifice. 

19 Purifying bulls; the strong Maruts who send the sweet rain. 

21 Allied by common ancestry: as the offspring of Prisni. The Cows: the 
Maruts, Liok...each othar's head: as they crowd together in their course, 
According to Sdyana, ‘the cows severally lick up the quarters of the sky.’ 

22 Ye Dancers: ye who dance through the air, 

24 Erivi: the eponymus of a warrior tribe in the Panjab, in later times 
combined with, or identical with the Panchálas. Sáyana takes krivim here 
to mean a well: ‘with which you provided a well (for Gotama),’—Wilson. 

25 Asikní; the Aoesines of Quintus Curtius, the Vedio name of the Chandra- 
bhágá, the modern Chenáb. 

26 Replace the dislocated lind: ‘re-establish his enfeebled frame.’— Wilson. 


* 
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11 
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2 This youth of ours A the noble who has instituted the sserifice, 


HYMN XXI. Indra. 

WE call on thee, O Matchless One! We seeking help, posses- 
sing nothing firm ourselves, 

Call on thee wonderful in fight : 

On thee for aid in sacrifice. This youth of ours, the bold, 
the mighty, hath gone forth. 

We therefore, we thy friends, Indra, have chosen thee, free- 
giver, as our Guardian God. 

Come hither, for the drops are here, O Lord of corn-lands, 
Lord of horses, Lord of kine: 

Drink thou the Soma, Soma's Lord ! 

For we the kinless singers have drawn hither thee, 0 Indra, 
who hast numerous kin. 

With all the forms thou hast, come thou of bull-like strength, 
come near to drink the Soma juice, 

Sitting like birds beside thy meath, mingled with milk, that 
gladdeneth and exalteth thee, 

Indra, to thee we sing aloud. 

We speak to thee with this our reverential prayer. Why 
art thou pondering yet awhile? 

Here are our wishes; thou art liberal, Lord of Bays: we and 
our hymns are presenß here. 

For not in recent times alone, O Indra, Thunder-armed, have 
we obtained thine aid. 

Of old we knew thy plenteous wealth. 

Hero, we knew thy friendship and thy rich rewards: these, 
Thunderer, now we crave of thee. 

O Vasu, for all wealth that cometh of the kine, sharpen our 
powers, fair-wisored God. 

Him who of old hath brought to us this and that iane 
him I magnify for you, 

Even Indra, O my friends, for help: 

Borne by Bay Steeds, the Lord of heroes. ruling men, for it 
is he who takes delight. 

May Maghavan bestow on us his worshippers bundreds of 

' cattle and of steeds, 

Hero, may we, with thee for Friend, withstand the man who . 
pants against us in his wrath, 

In fight with people rich in kine. 

May we be victors in the singers battle-song, and meet the 
wicked, Much-invoked ! 


mE 
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With heroes smite the foeman and show forth our strength. 
O Indra, further thou our thoughts. 
13 O Indra, from all ancient time rivalless ever and compani- 
onless art thou : 
Thou seekest comradeship in war. 
14 Thou findest not the wealthy man to be thy friend: those 
scorn thee who are flown with wine. 
What time thou thunderest and gatherest, then thou, even as 
a Father, art invoked. 
15 O Indra, let us not, like fools who waste their lives at home, 
with friendship such as thine 
Sit idly by the poured-out juice. 
16 Giver of kine, may we not miss thy gracious gifts: let us not 
rob thee of thine own. 
Strip even the strong places of the foe, and bring: thy gifts 
can never be made vain. 
17 Indra or blest Sarasvati alone bostows such wealth, treasure 
so great, or thou, 
O Chitra, on the worshipper. 
18 Chitra is King, and only kinglings are the rest who dwell 
beside Sarasvati. 
He, like Parjanya with his rain, hath spread himself with 
thousand, yea, with myriad gifts. 
HYMN XXII. Asvins. 
HirHERWARD have I called to-day, for succour, that most 
‘wondrous car 
Which ye ascended, Asvins, ye whose paths are red, swift to 
give ear, for Sirya’s sake. 
2 Car ever young, much longed-for, easily invqked, soon guided, 
first in deeds of might, 
Which waits and serves, O Sobhari, with benevolence, without 
a rival or a foe. 


18 Thou seekest comradeship in war: befriendesb thy worshippers when 
they need thine assistance in battle. 

14 Gutherest : the clouds. M. Müller. 

. 17 Chitra: the name of this king does not occur elsewhere in the Rigveda. 

18 King: djd. Kinglings: radjakth. Purjanya: God of the rain-cloud, 
regarded as the type of liberal beneficence. 

1 Ye whose paths are ved: rudravartant: this epithet of the Asvins is 
variously explained; having a path which causes weeping iv battle, or 
‘whose paths are praised,—Siyana; ‘advancing on the path to battle.'—- 
Wilson; ‘proceeding on terrible roads.’—Muir ; ‘going on Rudra’s path.’— 
Ludwig; ‘on your light path.—Grassmann; going on a reddish path.’— 
Pischel. See Vedische Studien, I., pp. 15 and 55—60, For Süryd's sake; who 
chose the Asvins as her husbands. See J, 116, 17. 


HYMN 22.] THE RIGVEDA. 153 


3 


10 


11 


These Ásvins with our homage, these Two Omnipresent 
Deities . 

Hitherward will we bring for kind help, these who seek the 
dwelling of the worshipper. 


One of your chariot wheels is moving swiftly round, one 
speeds for you its onward course. 

Like a milch-cow, O Lords of splendour, and with haste let 
your benevolence come to us. | 


That chariot of yours which hath a triple seat and reins of 
gold, 

The famous car that traverseth the heaven and earth, thereon 
Násatyas, Asvins, come. 

Ye with your plough, when favouring Manu with your help, 
ploughed the first harvest in the sky. 

As such will we exalt you, Lords of splendour, now, O Asvins, 
with our prayer and praise. 

Come to us, Lords of ample wealth, by paths of everlasting Law, 

Whereby to high dominion ye with mighty strength raised 
Trikshi, Trasadasyu's son. 

This Soma pressed with stones is yours, ye Heroes, Lords of 
plenteous wealth. 

Approach to drink the Sofna, come, drink in the worshipper's 
abode. 


O Asvins, mount the chariot, mount the golden seat, ye who 
are Lords of plenteous wealth, 
And bring to us abundant food. 


The aids wherewith ye helped Paktha and Adhrigu, and 
Babhru severed from his friends,— 

With those, O Ásvins, come hither with speed and soon, and 
heal whatever is diseased. 


When we continually invoke the Asvins, the resistless, at this 
time of day, 
We lovers of the song, with songs, 


4 The movements of the two wheels are not very intelligibly described. See 
I. 30. 19, and V. 73.3 Like a milch-cow : a common type of liberality. 

6 Ploughed the first harvest; first ploughed the ground aud sowed and 
reaped: that is, taught, by example, men to do so. Cp. L 117. 21: Ploughing 
and sowing barley, O ye Asvins, milking out food for men, ye wonder-workers, 
Blasting away the Dasyu with your trumpet, ye have bestowed wide light 
upon the Arya.’ 

7 Trikshi: see VI 46. 8. 


10 Paktha, Adhrigu, and Babhru are said to have been kings. 
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12 Through these, ye Mighty Ones, come hither to my call which 
brings all blessings, wears all forms, — 
Through waich, All-present Heroes, lavishest of food ye 
strengthened Krivi, come through these. 
13 I speak to both of these as such, these Ásvins whom I rever- 
ence at this time of day: 
With homage we entreat them both. 
14 Ye who are Lords of splendour, ye whose paths are red, at 
eve, at morn, at sacrifice, 
Give us not utterly as prey to mortal foe, ye Rudras, Lords 
of ample wealth, 
15 For bliss I call the blissful car, at morn the inseparable Asvins 
with their car 
I call, like Sobhari our sire. 
16 Rapid as thought, and strong, and speeding to the joy, bring- 
ing your swiftly-coming help, 
Be to us à protection even from far away, Lords of great wealth, 
with many aids. 
17 Come, Wonder-Workers, to our home, our home, O Asvins, 
rich in cattle, steeds, and gold, 
Chief drinkers of the Soma's juice! 
18 Choice-worthy strength, heroic, firm and excellent, uninjured 
by the Rakshas foe, 
At this your coming nigh, ye Lords of ample wealth and all 
good things, may we obtain. 


HYMN XXIII. Agni. 
Wonsur»? thou Játavedas, pray to him who willingly accepts, 
Whose smoke wanders at will, and none may grasp his flame. 
2 Thou, all men’s friend, Visvamanas, exaltest Agni with thy 
song 
The Giver, and his flames with which no cars contend. 
3 Whose resolute assault, to win vigour and food, deserves our 
praise, — 


12 Krivi: see VIII. 20. 24. 

14 Ye Rudras: ye red.liued or bright Gods. 

17 Bich im cattle: proleptic ; which your coming will make rich. 

The Rishi is Visvamanas the son of Vyasva. 

1 Who willingly aecepts: prativyhm : according to Sáyana, ‘disposed to 
encounter enemies.’ 

2 The second line is difficult, as the adjective vishpardhusah stands without. 
a substantive and may be either the accusative plural or the genitive singular : 
who is the giver of chariots to the unenvious (worshipper). —Wilon. 

3 Assault; on the oblations which the fire consumes, 
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Through whose discovering power the priest obtaineth 
wealth. 

Up springs the imperishable flame, the flame of the Reful- 
gent One 

Most bright, with glowing jaws and glory in his train. 

Skilled in fair sacrifice, extolled, arise in Godlike loveliness, 

Shining with lofty splendour, with effulgent light. 

Called straight to our oblations, come, O Agni, through our 
eulogies, 

As thou hast been our envoy bearing up our gifts. 

I call your Agni, from of old Invoking Priest of living men: 

Him with this song I laud and magnify for you. 

Whom, wondrous wise, they animate with solemn rites and 
his fair form, 

Kind as a friend to men who keep the holy Law. À 

Him, true to Law, who perfecteth the sacrifice, Law-loving 
ones ! 

Ye with your song have gratified in the place of prayer. 

May all our sacrifices go to him the truest A ngiras, 

Who is among mankind the most illustrious Priest. 

Imperishable Agni, thinecare all these high enkindled lights, 

Like horses and like stallions showing forth their strength. 

So give us, Lord of Power and Might, riches combined with 
hero strength, 

And guard us with our sons and grandsons in our frays. 

Soon as the eager Lord of men is friendly unto Manu's race, 

Agni averteth from us all the demon host. 

O Hero Agni, Lord of men, on hearing this new laud of mine, 

Burn down the Rákshasas, enchanters, with thy flame. 

No mortal foe can e'er prevail by arts of magic over him 

Who serveth Agni well with sacrificial gifts. 

Vyasva the sage, who sought the Bull, hath won thee, finder 
of good things: 

As such may we enkindle thee for ample wealth. 

Usana Kavya stablished thee, O Agni, as Invoking Priest: 

Thee, Játavedas, Sacrificing Priest for man. 


9 Law-loving ones: ‘pious worshippers.— Wilson. Have gratified: or 
must gratify. 

16 Who sought the Bull: the strong Agni. According to Sayana, ‘the 
showerer (of rain).’ 

17 Usaná Kavya: see Vol. I., Index. 
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18 All Deities of one accord appointed thee their messenger: 
Thou, God, through hearing, hadst first claim to sacrifice. 

19 Him may the mortal hero make his own immortal messenger, 
Far-spreading, Purifier, him whose path is black. l 

20 With lifted ladles let us call him splendid with his brilliant 


flame, 
Men's ancient Agni, wasting not, adorable. 


21 The man who pays the worship due to him with sacrificial gifts 
Obtains both plenteous nourishment and hero fame. 
22 To Játavedas Agni, chief in sacrifices, first of all 
With hofnage goes the ladle rich with sacred gifts. 
23 Even as Vyasva did, may we with these most high and liberal 


hymns 
Pay worship unto Agni of the splendid flame. 


24 Now sing, as Sthürayüpa sang, with lauds to him who spread- 
eth far, 
To Agni of the home, O Rishi, Vyasva’s son. 
25 As welcome guest of human kind, as offspring of the forest 
kings, 
The sages worship ancient Ágni for his aid. 
26 For men's oblations brought to bim who is the mighty Lord 
of all, 
Sit, Agni, mid our homage, on the sacred grass. 
27 Grant us abundant treasures, grant the opulence which many 
crave, 
With store of heroes, progeny, and high renown. 
28 Agni, Most Youthful of the Gods, send evermore the gift of 
wealth . , 
Unto Varosusháman and to all his folk. 
29 A mighty Conqueror art thou, O Agni, so disclose to us 
Food in our herds of kine and gain of ample wealth. 
30 Thou, Agni, art a glorious God: bring hither Mitra, Varuna, 
Imperial Sovrans, holy-minded, true to Law. 


18 Through hearing: and, by causing the Gods to hear, men’s prayers, 

24 Sthürayüpa: said by S&yana to be the name of a Rishi. 

25 Forest kings ; tall trees, or trees in general. 

28 Vurosushdman : I follow the St. Petersburg Lexicon in joining varo to 
used mne aud taking the whole as one word and the name of a chief. Ludwig 
translates somewhat as follows : * Agni, send quickly to the folk who know 
the goodly Sáman well, the gift of wealth, for ever, Youngest God! to all.“ 
But in a later volume of his work (III. p. 162) he comes to the conclusion 
that Susháman is a proper name, and that varo (which may, he thinks, be an 
interjection) must not be combined with it, 
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HYMN XXIV. Indra. 

CoMPANIONS, let us learn a prayer to Indra whom the thunder 
arms, 

To glorify your bold and most heroic Friend. 

For thou by slaying Vritra art the Vritra-slayer, famed for 
might. 

Thou, Hero, in rich gifts surpassest wealthy chiefs. 

ee when glorified, bring us riches of very wondrous 
ame 

Set in the highest rank, Wealth-giver, Lord of Bays ! 

Yea, Indra, thou disclosest that preéminent dear wealth of 
men: 

Boldly, O Bold One, glorified, bring it to us. 

The workers of destruction stay neither thy right hand nor 
thy left: 

Nor hosts that press about thee, Lord of Bays, in fight. 

O Thunder-armed, I come with songs to thee as to a stall 
with kine: 

Fulfil the wish and thought of him who sings thy praise. 

Chief N through the hymn of Visvamanas think 
of a 

All that concerneth us, Excellent, Mighty Guide. 

May we, O Vritra-slayer, O Hero, find this thy newest boon, 

Longed-for, and excellent, thou who art much invoked ! 

O Indra, Dancer, Much-invoked! as thy great power is un- 
surpassed, 

So he thy bounty to the worshipper unchecked. 

Most Mighty, most heroic One, for mighty bounty fill thee full. 

Though strong, strengthen thyself to win wealth, Maghavan ! 

O Thunderer, never have our prayers gone forth to any God 
but thee: 

So help us, Maghavan, with thine assistance now. 

For, Dancer, verily I find none else for bounty, saving thee, 

For splendid wealth and power, thou Lover of the Song. 

For Indra pour ye out the drops ; meath blent with Soma let 
him drink : 

With bounty and with majesty will he further us. 


9 Dancer : of the dance of war. According to Sâyaņa, ‘dancer, or who 
causes to dance, 2. e. agitator, exciter, from Indra's faculty of internal impulse 
in all beings.' — Wilson. 


158 THE HYMNS OF [BOOK VIII. 


14 I spake to the Bay Coursers’ Lord, to him who gives ability: 
Now hear the son of Agva as he praises thee. 


15 Never was any Hero born before thee mightier than thou: 
None certainly like thee in goodness and in wealth. 


16 O ministering priest, pour out of the sweet juice what glad- 
dens most: 
So is the Hero praised who ever prospers us. 


17 Indra, whom Tawny Coursers bear, praise such as thine, 
preéminent, 
None by his power or by his goodness hath attained. 


18 We, seeking glory, have invoked this Master of all power and 
might 
Who must be glorified by constant sacrifice. 
19 Come, sing we praise to Indra, friends, the Hero who deserves 
the laud, 
Him who with none to aid o’ercomes all tribes of men, 
20 To him who wins the kine, who keeps no cattle back, Celes- 
tial God, 
Speak wondrous speech more sweet than butter and than 
meath. 


21 Whose hero powers are measureless, whose bounty ne’er may 
be surpassed, j 
Whose liberality, like light, is over all. 


22 As Vyasva did, praise Indra, praise the Strong unfluctuating 
Guide, 
Who gives the foe's possessions to the worshipper. 


23 Now, son of Vyasva, praise thou him who to the tenth time 
still is new, : 
The very Wise, whom living men must glorify. 
24 Thou knowest, Indra, Thunder-armed, how to avoid destructive 
powers, 
As one secure from pitfalls each returning day. 


14 Son of Agva: è. e. of Vyasva, the Rishi Vi:vamanas. 


20 Who keeps no cattle back: either literally who aids his worshippers to 
win cattle in their raids and gives them all the booty ; or, who sende forth all 
the kine or rays of light that he has recovered frum the powers of darkness, 
According to Séyana, who rejects no praise.’ 

23 Who to the tenth time still is new: continually renews his liberality to 
us. This seems to be the meaning of the dasamam ndvam (tenth-new) of the 
text. Büyana explains differently: who is the tenth (of the pervading vital 
principles), the adorable,’ 


24 Destructive powers ; ‘the plural of Nirriti, Death or Destruction. I 
adopt Ludwig’s interpretation of the second line. l 
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25 O Indra, bring that aid wherewith of old, Most Wondrous! 
thou didst slay 


His foes for active Kutsa: send it down to us. 
26 So now we seek thee fresh in might, Most Wonderful in act! 
for gain : 
For thou art he who conquers all our foes for us. ; 
27 Who will set free from ruinous woe, or Arya on the Seven 
Streams : 
O valiant Hero, bend the Dása's weapon down. 
28 As to Varosushäman thou broughtest great riches, for their 
gain, 
To Vyasva's sons, Blest Lady, rich in ample wealth! 
29 Let Narya’s sacrificial meed reach Vyasva's Soma-bearing sons : 
In hundreds and in thousands be the great reward. 
30 If one should ask thee, Where is he who sacrificed? Whither 
lookest thou? 
Like Vala he hath passed away and dwelleth now on Gomati. 


HYMN XXV. Mitra-Varuna. 
I wonsHi? you who guard this All, Gods holiest among the 


Gods, 
You, faithful to the Law, whose power is sanctified. 
2 So, too, like charioteers are they, Mitra and sapient Varuma, 
Sons high-born from of old, whose holy laws stand fast. 
3 These Twain, possessors of all wealth, most glorious, for 
supremest sway 
Aditi, Mighty Mother, true to Law, brought forth. 


27 Arya on the Sever’ Streams : from any Aryan enemy in the land of the 
Seven Rivers, probably the Indus, the five rivers of the Panjab, and the 
Kubha, 

23 Varosusháman: see VIII. 28. 28. Blest Lady: Ushas or Dawn is 
addressed. 

29 Ndrya’s sacrificial meed: Narya appears to be the name of the institutor 
of the sacrifice. 

30 Ludwig observes: ‘This stanza clearly refers to the greatness of the 
reward given by Narya, and its 3 hare 177 80 many cows (presented 
by Narya) that one might think... of the sacrifice, Vala had 
.given up his cows (which he had stolen from the Gods, and hidden in a cave], 
and taken his departure.’ Ushas says also, ‘my cows are quite superfluous 
here, and I will drive them away to some other place.’ The stanza is addressed 
to Ushas, and the second line is the answer she is to give to the question 
contained in the first. Gomatt: some affluent of the Indus, which in later 
times lent its name to the Gomati, or Gumti, which fiows through Oudh and 
falls into the Ganges. 


2 Charioteers: furthegers of eternal Law. See VII. 66. 12. 
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4 Great Varuna and Mitra, Gods, Asuras and imperial Lords, 
True to Eternal Law proclaim the high decree. 


5 The offspring of a lofty Power, Daksha's Two Sons exceeding 
strong, 
Who, Lords of flowing rain, dwell in the place of food. 
6 Ye who have gathered up your gifts, celestial and terrestrial 
food 
Let your rain come to us fraught with the mist of heaven. 
7 The Twain, who from the lofty sky seem to look down on 
herds below, 
Holy, imperial Lords, are set to be revered. 
8 They, true to Law, exceeding strong, have sat them down 
for sovran rule: 
Princes whose laws stand fast, they have obtained their sway. 
9 Pathfinders even better than the eye, with unobstructed sight, 
Even when they close their lids, observant, they perceive. 
10 So may the Goddess Aditi, may the Násatyas guard us well, 
The Maruts guard us well, endowed with mighty strength. 
11 Do ye, O Bounteons Gods, protect our dwelling-place by day 
and night: 
With you for our defenders may-we go unharmed. 
12 May we, unharmed, serve bountiful Vishnu, the God who 
slayeth none: 
Self-moving Sindhu hear and be the first to mark. 
13 This sure protection we elect, desirable and reaching far, 
Which Mitra, Varuna, and Aryaman afford. 
14 And may the Sindhu of the floods, the Maruts, and the Asvin 
Pair, 
Boon Indra, and boon Vishnu have one mind with us. 
15 Because these warring Heroes stay the enmity of every foe, 
As the fierce water-flood repels the furious ones. 
16 Here this one God, the Lord of men, looks forth exceeding far 
and wide: 
And we, for your advantage, keep his holy laws. 
17 We keep the old accustomed laws, the statutes of supremacy, 
The long-known laws of Mitra and of Varuna. 


—————À——M M ——MMMM—— — 
5 Daksha's Two Sons: or sons of power or energy, according to Sáyana. 
Daksha, as a creative power, is frequently associated with Aditi. Place of 
Jood: heaven from which the food-producing rain comes. 
12 Sindhu : the Indus. According to Sayana, Vishnu who causes wealth 
to flow to his woishippers. 
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18 He who hath measured with his ray the boundaries of heaven 
and earth, 
And with his majesty hath filled the two worlds full, 
19 Sürya hath spread his light aloft up to the region of the sky, 
. Like Agni all aflame when gifts are offered him. 
20 With bim who sits afar the word is lord of food that comes 
from kine, 
Controller of the gift of unempoisoned food. 
21 So unto Sürya, Heaven, and Earth at morning and at eve I 
speak. 
Bringing enjoyments.ever rise thou up for us. 
22 From Ukshany&yana a bay, from Harayáàna a white steed, 
And from Sushdiman we obtained a harnessed car. . 
23 These two shall bring me further gain of troops of tawny- 
coloured steeds, 
The carriers shall they be of active men of war. 


24 And the two sages have I gained who hold the reins and bear 


the whip, 
And the two great strong coursers, with my newest song. 
HYMN XXVI. Asvins. 
I cann your chariot to. receive united praise mid princely 
men, 
Strong Gods who pour down wealth, of never vanquished 
might! 


2 Ye to Varosusháman come, Násatyas, for this glorious rite, 
With your protecting aid, Strong Gods, who pour down wealth. 


20 Varuna has only to command and men have milk and wholesome food. 
S4yana explains differently: ‘Raise your voice in the spacious hall of sacrifice 
to him who is lord over food derived from cable.“ Wilson. 

21 Thou: Sürya, that is, according to SBáya)a, Mitra and Varuna in Sürya'a 
shape. 

22 Sushdman here without Varo, the prefix or interjection or whatever it 
may be. See VIII. 23. 28. 

28 These two : horses. 

24 Two sages: viprd: the meaning is uncertain. According to S4yana the 
word is an epithet of ‘coursers’: ‘sagacious.’~-Wilson. ` Ludwig thinks that 
the grooms (probably enslaved enemies) are ironically called sages, or as he 
translates, Brahmans. Dr. Muir translates the stanza differently: ‘I have 
celebrated at the same time with a new hymn, these two sages and mighty 
[princes], strong, swift, and carrying whips.’ But this rendering has little to 
recommend it. 
I Princely men; the Sdris or institutors of the sacrifice. 

2 Varosushdman : see VIII. 28. 28. Who pour down wealth: vrishanvast ; 
see IV. 50. 10, note. 


11 
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3 So with oblations we invoke you, rich in ample wealth, to-day, 
When night hath passed, O ye who send us plenteous food. 
4 O Asvins, Heroes, let your car, famed, best to travel, come to us, 
And, for his glory, mark your zealous servants lauds. 
5 Asvins, who send us precious gifts, even when offended, think 
of him: 
For ye, O Rudras, lead us safe beyond our foes. 
6 For, Wonder-Workers, with fleet steeds ye fly completely 
round this All, 
Stirring our thonghts, ye Lords of splendour, honey-hued. 
7 With all-sustaining opulence, Ásvins, come hitherward to us, 
Ye rich and noble Heroes, ne’er to be o’erthrown. 
8 To welcome this mine offering, O ye Indralike Nasatyas, come 
As Gods of best accord this day with other Gods. . 
9 For we, like Vyasva, lifting up our voice like oxen, call on you: 
With all your loving kindness, Sages, come to us. 
10 O Rishi, laud the Asvins well. Will they not listen to thy call? 
Will they not burn the Panis who are nearer them ? 
11 O Heroes, listen to the son of Vyasva, and regard me here, 
Varuna, Mitra, Aryaman, of one accord. 
12 Gods whom we yearn for, of your gifts, of what ye bring to 
us, bestow d 
By princes' hands on me, ye Mighty, day by day. 
13 Him whom your sacrifices clothe, even as a woman with her robe, 
The Agvins help to glory honouring him well. 


14 Whoso regards your care of men as succour widest in its reach, 
About his dwelling go, ye Asvins, loving us. 


15 Come to us ye who pour down wealth, gome to the home 
which men must guard : 
Like shafts, ye are made meet for sacrifice by song. 
16 Most fetching of all calls, the laud, as envoy, Heroes, called 
to you: 
Be it your own, O Asvin Pair. 


17 Be ye in yonder sea of heaven, or joying in the home of food, 
Listen to me, Immortal Ones. 


5 Rudras: bright Gods. 

6 Honey-hued : madhuvarnd : ‘of fascinating complexion, — Wilson. 

15 Like shafts: as arrows are sharpened for their work, so the Asvins are 
prepared for the sacrifice by the Rishi’s hymn. The word wishudrühd, ex- 


plained by Sáyana as two arrows, is difficult, and other readings and explana- 
tions have been suggested. 


" 
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18 This river with his lucid flow attracts you, more than all the 
streams,. 
Even Sindhu with his path of gold. 


19 O Asvins, with that glorious fame come hither, through our 
brilliant song, 
Come ye whose ways are marked with light. 
20 Harness the steeds who draw etre Gar, O Vasu, bring the well- 
fed pair... | 
O Vayn,drmk thou of our meath: come unto” our drink- 
—offerings. 


21 Wonderful Vayu, Lord of Right, thou who art Tvashtar's son- 


in- AW, ? 


Thy saving succour we elect. 
22 To Tvashtar's son-in-law we pray for wealth whereof he hath 
control: 
For glory we seek Vayu, men with juice effused. 
23 From heaven, auspicious Vayu, come ; drive hither with thy 
noble steeds: 
Come on thy mighty car with wide-extending seat. 
24 We oe thee to the homes of men, thee wealthiest in noble 
foo 
And liberal as a press-stone with a horse’s back. 


25 So, glad and joyful in “thine heart, do thou, God, Vayu, first 


of all 
Vouchsafe us water, strength, and thought. 
HYMN XXVII. Viavedevas, 
Curr Priest is Agni at the laud, as stones and grass at sacri- 
fice : 


With song I seek the Maruts, Brahmanaspati, Gods for help 
much to be desired. 


— 


18 With his lucid tow: svetay/vart: taken by Sd yana as the name of a river. 


. 91 Twashtar's son-in-law: the Commentators give no satisfactory explanation. 
Saranyü, Tvashtar's daughter, was the wife of Vivasván, who cannot be identi- 
fied with Vayu. See Hillebrandt, Vedische Mythologie, Y. p. 521. 


24 The second line is difficult. The press-stone which produces the Soma 
juice which makes the Gods bountiful is regarded as a type of liberality ; 
it may be calle? 4s"er; 954^. literally, horse-backed, because it bears its 
load of Soma „ borse, ‘ Sharp-backed’, ‘ with sharp ridges’, as 
auggested by Pischel, gives a better meaning. 


1 Chief Priest: according to Sáyana, puróhitah here is taken in its primary 
sense of placed in front,’ that is, set by the priests on the utfaravedí or 
northern altar or fire- receptacle. The laud: ukthá : a kind of religious service 
consisting of the recitation of certain eulogistic verses. 
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2 Ising to cattle and to Earth, to trees, to Dawns, to Night, to 
plants. 
O all ye Vasus, ye possessórs of all wealth, be ye the further- 
ers of our thoughts. 
3 Forth go, with Agni, to the Gods our sacrifice of ancient use, 
To the Adityas, Varuna whose Law stands fast, and the all- 
lightening Marut troop. 
4 Lords of all wealth, may they be strongtheners of man, de: 
stroyers of his enemies. 
Lords of all wealth, do ye, with guards which none may harm, 
preserve our dwelling free from foes. 
5 Come to*us with one mind to-day, come to us all with one 
accord, 
Maruts with holy song, and, Goddess Aditi, Mighty One, to our 
house and home. . 
6 Send us delightful things, ye Maruts, on your steeds: come 
. ye, O Mitra, to our gifts. 
Let Indra, Varuna, and the Á dityas sit, swift Heroes, on our 
sacred grass. 
7 We who have trimmed the grass for you, and set the banquet 


in array, 
And pressed the Soma, call you, Varuna, like men, with sacri- 
ficial fires aflame. A 


8 O Maruts, Vishnu, Asvins, Püshan, haste away with minds 
turned hitherward to me. 
Let the Strong Indra, famed as Vritra's slayer, come first with 
the winners of the spoil. 
| 9 Ye Guileless Gods, bestow on us a refuge strong on every side, 
A sure protection, Vasus, unassailable from near at hand or 
from afar. » 
I0 Kinship have I with you, and close alliance, O ye Gods, de- 
stroyers of our foes, 
Call us to our prosperity of former days, and soon to new felicity. 
lk For now have I sent forth to you, that I may win a fair reward, 
Lords of all wealth, with homage, this my song of praise like 
a milch-cow that faileth not. 
p DEAE" ĩͤ M UE i usc d.e pA a 

2 I sing to: or I glorify, in order that I may win or propitiate them. 

6 Come ye, O Mitra: Varuna and Aryaman being understood. 

7 Like men: manushvdt ; or after the manner of Manus. 

11 Like a mileh-cow that faileth not: the meaning of ánydm here is some- 
what uncertain. Sáyana explains it by adr teMapüredm, unprecedented, and 
Grassmaun by.'a stream that never dries up? T have adopted Ludwig's 
interpretation. 


HYMN 97] . THE RIGYEDA. 185- 


12 Excellent Savitar hath mounted up on high for you, ye sure 
and careful Guides. 
Bipeds and quadrupeds, with several hopes and aims, and 
birds have settled to their tasks. 


13 Singing their praise with Godlike thought let us invoke each 
God for grace, 
Each God to bring you help, each God to strengthen you. 
14 For of one spirit are the Gods with mortal man, co-sharers all 
of gracious gifts. 
May they increase our strength hereafter and to-day, provid- 


ing ease and ample room. . 
15 Ilaud you, O ye Guileless Gods, here where we meet to render 
praise. 


None, Varuna and Mitra, harms the mortal man who nous 
and obeys your laws. 


16 He makes his house endure, he gathers plenteous food who 
pays obedience to your will. 
Born in his sons anew he spreads as Law commands, and pros- 
pers every way unharmed. 


17 E'en without war he gathers wealth, and goes his way on 
pleasant paths, 
Whom Mitra, Varuna, amd Aryaman protect, sharing . gift, 
of one accord. 


18 E'en on the plain for him ye make a sloping peso an easy 
way where road is none: 
And far away from him the ineffectual shaft must vanish, 
shot at him in vain. 


19 If ye appoint the rite to-day, kind Rulers, when the 8999 a8- 

cends, - j 

Lords of all wealth, at sunset or at waking-time, or be it at 
the noon of day, 


20 Or, Asuras, when ye have sheltered the worshipper who goes 
to sacrifice, at eve, 
May we, O Vasus, ye possessors of all wealth, come ‘then into 
the midst of you. 
21 If ye to-day at sunrise, or at noon, or in the gloom . of eve, 
Lords of all riches, give fair treasure to the man, the wise 
man who hath sacrificed, 
22 Then we, imperial Rulers, claim of you this boon, your wide 
protection, as 8 son. 
May we, Adityas, offering holy gifts, obtain thet which Ahal 
bring us greater bliss. 
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HYMN XXVIII. Visvedevas. 
Tue Thirty Gods and Three besides, whose seat hath been the 
sacred grass, 
From time of old have found and gained. 
2 Varuna, Mitra, Aryaman, Agnis, with Consorts, sending boons, 
To whom our Vashat! is addressed : 
9 These are our guardians in the west, and northward here, and 
in the south, 
And on the east, with all the tribe. 
4 Even as the Gods desire so verily shallit be. None minisheth 
this poWer of theirs, 
No demon, and no mortal man. 
9 The Seven carry seven spears ; seven are the splendours they 
possess, 
And seven the glories they assume. 


HYMN XXIX, Visvedevaa. 
One is a youth brown, active, manifold: he decks the golden 
one with ornament. 
2 Another, luminous, occupies the place of sacrifice, Sage, among 
the Gods. 
3 One brandishes in his hand an iren knife, firm, in his seat 
amid the Deities. 
4 Another holds the thunderbolt, wherewith he slays the Vritras, 
resting in his band. 


1 Thirty Gods and Three: see I. 139. 11. 


2 Agnis: Agni in his various forms and under different names. With Oon- 
sorts: with the Gnas, Celestial Dames, wives of the G8ds. Vashat/: the ex- 
clamation made when the oblation is offered, 


4 No demon and no mortal man: or no mortal who presents no offerings 
to the Gods. 


5 The Seven: the Maruts, seven, or seven times nine, or seven times seven 
in number, Sáyapa mentions the legend of their birth, which will be found 
in the Rdmdyana, Book I., Cantos 46, 47. The meaning is merely that the 
Maruts carry lances, that is, their lightnings, and are splendidly adorned. 
See I. 97. The connexion of this stanza with the preceding is not obvious. 

1 One: Soma. The yellow Soma juice is itself an ornament to the gold on 
the finger (Atharvaveda, XVIII. 3. 18, hiranyapfvah) of the priest.’ — Ludwig. 
According to others, Soma aa the Moon is intended, who ‘decorates (himself) 
with golden ornaments. Wilson. 


2 Another, luminous: Agni, 
3 One brandishes ; Tvashtar, as the Artificer of the Gods. 
4 Another holda the thunderbolt : Indra. 


HYMN 31.] THE RIGVEDA. 167 


5 Another bears a pointed weapon: bright is he, and strong, 
with healing medicines. 
6 Another, thief-like, watches well the ways, and knows the 
places where the treasures lie. 
7 Another with his mighty stride hath made his three steps 
thither where the Gods rejoice. 
8 Two with one Dame ride on with wingéd steeds, and journey 
forth like travellers on their way. 
9 Two, highest, in the heavens have set their seat, worshipped 
with holy oil, Imperial Kings. 
10 Some, singing lauds, conceived the Sima-hymn,s great hymn 
whereby they caused the Sun to shine. 
HYMN XXX. Visvedevas. 
Nor o of you, ye Gods, is small, none of you is a feeble 
child : ; 
All of you, verily, are great. 
2 Thus be ye lauded, ye destroyers of the foe, ye Three-and- 
Thirty Deities, 
The Gods of man, the Holy Ones. 
.9 As such defend and succour us, with benedictions speak to us : 
Lead us not from our fathers’ and from Manu's path into the 
distance far away. ~ 
4 Ye Deities who stay with us, and all ye Gods of all mankind, 


Give us your wide protection, give shelter for cattle and for 
steed. 


* 


HYMN XXXI. Various Deities. 
Tunar Brahman pleases Indra well, who worships, sacrifices, pours 
Libation, and prepares the meal. 


5 Another : Rudra. See I. 43. 4. 
6 Another: Püshan. See I. 42, 


7 Another with his mighty stride: Vishnu. Thither: to his station in the 
height of heaven. 


8 Two with one Dame; the Asvins with Süry&. See I. 116. 17. 
9 Two, highest : Mitra and Varuna. 
10 Some, singing lauds: the Angirases, or, according to S&yana, the Atris. 


2 Three-and-Vhirty Deities: see I. 189. 11. The Gods of man: ox, God 
whom Manu worshipped, which interpretation is supported by stanza 3. 


4 Who stay with us: or are present at this sacrifice, 


1 Brahman; here any pious worshipper. not one of the regular professional 
priests, but the institutor of sacrifice who during the ceremony may be re- 
garded as their chief. Prepares the meal: pasupurod *s tdikam pachati: Sáyana; 
Foooks the cake which is an essential part of the animal sacrifice, eto. 
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2 Sakra protects from woe the man who gives him sacrificial 
cake 
. And offers Soma blent with milk. 
3 His chariot shall be glorious, sped by Gods, and mighty shall 
he be, | 
Subduing all hostilities. 
4 Each day that passes, in his house flows his libation, rich in 
milk, 
Exhaustless, bringing progeny. 
5 O Gods, with constant draught of milk, husband and wife 
with ong accord 
Press out and wash the Soma juice. 
6 They gain sufficient food: they come united to the sacred grass, 
And never do they fail in strength. 
7 Never do they deny or seek to hide the favour of the Gods : 
They win high glory for themselves. 
8 With sons and daughters by their side they reach their full 
extent of life, 
Both decked with ornaments of gold. 
9° Serving the Immortal One with gifts of sacrificial meal and 
wealth 
They satisfy the claims of love and bay due honour to the Gods. 
10 We claim protection from the Hills, we claim protection of 
the Floods, 
Ok him who stands by Vishnu’s side. 
11 May Püshan come, and Bhaga, Lord of wealth, All-bounteous, 
for our weal: 
Broad be the path that leads to bliss : z 
12 Aramati, and, free from foes, Visva with spirit of a God, 
. And the Adityas’ peerless might. 
13 Seeing that Mitra, Aryaman, and Varuna are guarding us, 
The paths of Law are fair to tread. 


9 The Immortal One; amotidya : Agni, or the Immortal (host), that is, the 
Gods in general, According to Sdynpa, that they may obtain immortality 
(in their sons and descendants} hey satisfy; this páda is considered by 
some, on metrical and other grounds, to be an interpolation. According to. 
Pischel (Vedische Studien, Y. p. 178), the half-line refers to the beating aud 
preparation of the rough stalks of the Soma plant, 
! 0 CF. him who stands by Vishnw's side: of Vishnu and his associate Indra. 
LUA WIE, 


12 Arumati: the Genius of Devotion, Viva; Dyaust——Ludwig. 2v 
the worshippers, according to Sáyana. 
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14 I glorify with song, for wealth, Agni the God, the first 


of you. 
We honour asa well-loved Friend the God who prospereth 
our fields. 
15 As in all frays the hero, so swift moves his car whom Gods 
attend. 


The man who, sacrificing, strives to win the heart of Deities 
will conquer those who worship not. 
16 Ne'er are ye injured, worshipper, presser of juice, or pious man. 
The man who, sacrificing, strives to win the heart of Deities 
will conquer those who worship not. 
17 None in his action equals him, none holds bim far or keeps 
him off. 
The man who, sacrificing, strives to win the heart of Deities 
will conquer those who worship not. 
18 Such strength of heroes shall be his, such mastery of fleet- 
i foot steeds. 
The man who, sacrificing, strives to win the heart of Deities 
will conquer those who worship not. 


HYMN XXXII. Indra, 
Kanvas, tell forth with song the deeds of Indra, the Im- 
petuous, 
Wrought in the Soma’s wild delight. 
2 Strong God, he slew Anarsani, Sribinda, Pipru, and the fiend 
Ahisuva, and loosed the floods. 
8 Thou broughtest down the dwelling-place, the height of lofty 
Arbuda. 
That exploit, Indra, must he famed, 
4 Bold, to your famous Soma I call the fair-visored God for aid, 
Down like a torrent from the hill. 
5 Rejoicing in the Soma-draughts, Hero, burst open, like a fort, 
The stall of horses and of kine. 
6 If my libation gladdens, if thou takest pleasure in my laud, 
Come with thy Godhead from afar. 


14 Who prospereth our fields: kshetrasitdhasam : Siyana explains kshetra 
(the modern Hindf khet, a field), as sacrifice : ‘the bountiful perfecter of the 
sacrifice. — Wilson. i 


1 Phe Impetuous : rijishinah: ‘the drinker of the stale Soma. — Wilson. 

2 The fiend: the Dasa, or savage. All the names are names of demons of 
drought, of whom Pipru has been mentioned frequently in preceding Books. 

3 Arbuda: see I. 51. 6; II. II. 20; 14. 4. 

4 Like a torrent from the hill: as (a traveller invokes) the water from & 
cloud.'— Wilson. 
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7 O Indra, Lover of the Song, the singers of thy praise are we: 
O Soma-drinker, quicken us. 
8 And, taking thy delight with us, bring us still undiminshed 
food : 
Great is thy wealth, O Maghavan. 
9 Make thou us rich in herds of kine, in steeds, in gold: let 
us exert 
Our strength in sacrificial gifts. 
10 Let us call him to aid whose hands stretch far, to whom high 
laud is due, 
Who worketh well to succour us. 
11 He, Satakratu, even in fight acts as a Vritra-slayer still: 
He gives his worshippers much wealth. 
12 May he, this Sakra, strengthen us, Boon God who satisfies 
our needs, 
Indra, with all his saving helps. 
13 To him, the mighty stream of wealth, the Soma-presser’s 
rescuing Friend, 
To Indra sing your song of praise; 
14 Who bringeth what is great and firm, who winneth glory in 
his wars, 
Lord of vast wealth through power and might. 
15 There liveth none to check or stay his energies and gracious 
deeds : 
None who can say, He giveth not. 
16 No debt is due by Brahmans now, by active men who press 
the juice: 
Well hath each Soma-draught been paid. 
17 Sing ye to him who must be praised, say lauds to him who 
must be praised, 
Bring prayer to him who must be praised. 
18 May he, unchecked, strong, meet for praise, bring hundreds, 
thousands forth to light, 
Indra who aids the worshipper. 
19 Go with thy Godlike nature forth, go where the folk are 
calling thee : 
Drink, Indra, of the drops we pour. 


11 Satakratu: Lord of a Hundred Powers. 

12 Sukru, the Mighty. 

16 The Brahmans or worshippers have. by offering libations, discharged 
their obligations to the Gods, and the Gods have repaid them, or will soon 
repay them for their offerings. 

18 Hundreds, thousands; countless treasures for us to enjoy. 
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20 Drink milky draughts which are thine own, this too which 
was with Tugrya once, 
This is it, Indra, that is thine. 


2] Pass him who pours libations outin angry mood or after sin : 
Here drink the juice we offer thee. 


22 Overthe three great distances, past the Five Peoples go thy way, 
O Indra, noticing our voice. 
23 Send forth thy ray like Sürya:let my songs attract thee 
hitherward 
Like waters gathering to the vale. 


24 Now to the Hero fair of cheek, Adhvaryu, pour the Soma forth: 
Bring of the juice that he may drink : B ' 


25 Who cleft the water-cloud in twain, loosed rivers for their 
downward flow, 
And set the ripe milk in the kine. 


26 He, meet for praise, slew Vritra, slew Ahiguva, Urnaväbha's son, 
And pierced through Arbuda with frost. 


27 To him your matchless Mighty One, unconquerable Conqueror, 
Sing forth the prayer which Gods have given: 


28 Indra, who in the wild delight of Soma juice considers ` e 
All holy Laws among the Gods. 


29 Hither let these thy Bayt who share thy banquet, Steeds with 
golden manes, 
Convey thee to the feast prepared. 


30 Hither, O thou whom many laud, the Bays whom Priyamedha 
praised 
Shall bring thee to the Soma-draught. 


| HYMN XXXIII. Indra. 
We compass tHee like waters, we whose grass is trimmed and 
Soma pressed. 
Here where the filter pours its stream, thy worshippers round 
thee, O Vritra-slayer, sit. 


20 Which was with Tugrya: like that which thy favourite Bhujyu (see Vol. 
I., Index) formerly offered thee. 

22 The three great distances: the space in front of thee, behind thee, and 
at thy side. Noticing our voice: hearing and attending to our invocations, 
Come to us who are thy true worshippers, and pass by others who worship 
thee in the hope of being avenged upon their enemies or of obtaining pardon 
for some sin. i 


26 Üruavábha's son: Aurnavibha: a demon of drought. See II. 11. 18. 
With frost: making the piercing cold of winter his weapon. 


1 The Alter: or woollen strainer through which the Soma juice is run to 
purify it, 
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2 Men, Vasu! by the Soma, with lauds call thee to the fore- 
most place : 
When comest thou athirst unto the juice as home, O Indra, 
like a bellowing bull? 
3 Boldly, Bold Hero, bring us spoil in thousands for the Kanvas’ 
sake: l ; 
O active Maghavan, with eager prayer we crave the yellow- 
hued with store of kine. l 
4 Medbyåtithi, to Indra sing, drink of the juice to make thee glad. 
Close-knit to his Bay Steeds, bolt-armed, beside the juice is 
he: his chariot is of gold. : 
5 He who is praised as strong of hand both right and left, most 
wise and bold: 
Indra who, rich in hundreds, gathers thousands up, honoured 
as breaker-down of forts. 
6 The bold of heart whom none proyokes, who stands in bearded 
confidence ; ` 
Much-lauded, very glorious, overthrowing foes, strong Helper, 
like a bull with might. 
7 Who knows what vital power he wins, drinking beside the. 
“flowing juice? 
This is the fair-cheeked God who, joying in the draught, 
breaks down the castles in his strength. 
8 As a wild elephant rushes on, this way and that way, mad 
with heat, 
None may compel thee, yet come hither to the draught; thou 
movest mighty in thy power. 
9 When-he, the Mighty, ne’er o’erthrown, stedfast, made ready 
for the fight, 
When Indra Maghavan lists to his praise»s call, he will not 
stand aloof, but come. 
10 Yea, verily, thou art a Bull, with a bull’s rush, whom none. 
may stay : 


* 


2 As home: as familiar to thee as thine own home. 

3 The yellow-hued: there is no substantive, but gold must be intended. 

6 In bearded confidence: a conjectural paraphrase. Smásrushu (in (his) 
beard) is said by SAyana to mean here ‘in combats,’ that is, perhaps, as Ludwig. 
suggests, among ranks of men bristling with spears. But this can hardly be 
the meaning of the word which ‘is probably an idiomatic expression for the 
fierce look of a warrior who challenges the foe. Ludwig. So, in the Edda, 
Thoérr, when about to meet a foe, is said to have ‘raised his beard’s voice.’ 
See Grimm, Teutonic Mythology, I. 177 (English Translation). 

8 Mud with heat: that is, mast, or as phonetically spelt, must. 

10 Thou arta Bull: vríshd: or strong and mighty. As has been observed 
before (VIII. 18. 81, note), some of the Vedic poets delight in the repetition 
of this word and its derivatives. , 
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Thou, Mighty One, art celebrated as a Bull, famed as a Bull 
both near and far. 


11 Thy reins are very bulls in strength, bulls’ strength is in thy 
golden whip. 


Thy car, O Maghavan, thy Bays are strong as bulls: thou, 
Satakratu, art a Bull. 


12 Let the strong presser press for thee. Bring hither, thou 
straight-rushing Bull. 
The mighty makes the mighty run in flowing streams for thee 
whom thy Bay Horses bear. 


13 Come, thou most potent Indra, come to drink the savoury 
Soma juice. 
Maghavan, very wise, will quickly come to hear the songs, the 
prayer, the hymns of praise. 


14 When thon hast mounted on thy car let thy yoked Bay Steeds 
carry thee 


Past other mens Whations, Lord of Hundred Powers, thee, 
Vritra-slayer, thee ou» Friend. 


15 O thou Most Lofty One, accept our laud as nearest to tbine 
heart. 
May our libations be most sweet to make thee glad, O Soma- 
drinker, Heavenly Lord. 


16 Neither in thy decree nor mine, but in another's he delights, — 
The man who brought us unto this. 


17 Indra himself hath said, The mind of woman brooks not dis- 
cipline, 
Her intellect hath little weight. 
18 His pair of horses, rushing on in their wild transport, draw 
his car: * l 
High-lifted is the stallion's yoke. 


19 Cast down thine eyes and look not up. More closely set thy 
feet. Let none 
See what thy garment veils, for thou, a Brahman, hast become 
a dame. ` 


— . — 


11 Golden whip: the lightning, with which Indra lashes the clouds, his 
horses. 


12 The mighty makes the mighty run: the priest makes the Soma juice flow. 


16 The last four stanzas of the hymn are not very intelligible, nor is their 
connexion with the preceding verses obvious, Stanzas 16 and 18 appear to 
be spoken by a woman and 17 by aman. Stanza 19 is said to be addressed 
by Indra to Asanga son of Playoga who had been changed to a woman by the. 
imprecation of the Gods, and who was afterwards restored to manhood. 
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HYMN XXXIV. 4 
Come hither, Indra, with thy Bays, come thou to Kanva’s 
eulogy, 
Ye by o 88898 of yonder Dyaus, God bright by day! have 
gone to heaven. 
2 May the stone draw thee as it speaks, the Soma-stone with 
ringing voice. 
Ye by command of yonder Dyaus, etc. 
9 The stones’ rim shakes the Soma here like a wolf worrying a 


sheep. 
Ye, eto. . 
4 The Kanvas call thee hitherward for succour and to win the 
spoil. 2 
Ye, etc. . 
5 I p ix thee, as for the Strong, the first draugbi-of the juices 
Sed. "d 
6 Come with abundant blessings, come. ith perfect care to suc- 


cour us. p 
7 Come, Lord of lofty thought, who hast infinite wealth and 
countless aids. "d 
8 Adorable mid Gods; the Priest good to mankind shall bring 
thee near. T 
9 As wings the falcon, so thy Bays rushing in joy shall carry 
thee. 
10 Come from the enemy to us, to Sváhá ! and the Soma-draught. 
11 Come hither with thine ear inclined to hear, take pleasure in 
our lauds. 
12 Lord of well-nourished Horses, come with well-fed Steeds alike 
in hue. 
13 Come hither from the mountains, come from regions of the 
sea of air, 


The Rishi is Nipátithi of the family of Kanva, but stanzas 16—18 are 
ascribed in the Index to the thousand Vasurochishas who are said to have 
been a division of the family of Angiras. 

l The exact meaning of the second line, which is the burden of the first 
fifteen stanzas, is obscure, Ye probably means Indra's horses, and God bright 
by day / (divávaso) Indra himself; that is, ye, horses, and thou, Indra, have 
gone to heaven. The Scholiast offers two different explanations, in one case 
boldly altering two words of the text. See Wilson’s Translation, note, 


8 The Priest good to mankind: or, the Invoking Priest, Invoker or Herald 
established by Manu, namely Agni, 


10 SváAd: an exclamation used in sacrifice ; Ave! or Hail ! 


~ 
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14 Disclose to us, O Hero, wealth in thousands both of kine and 
steeds 


15 Bring riches hitherward to us in hundreds, thousands, myriads. 
Ye by command of yonder Dyaus, God bright by day! have 
gone to heaven. 


16 The thousand steeds, the mightiest troop, which we and Indra 
.. have received 


From Vasurochis as a gift, 
17 The brown that match the wind in speed, and bright bay 
coursers fleet of foot, 
Like Suns, resplendent are they all. a 
18 Mid the Páràvata's rich gifts, swift steeds whose wheels run 
rapidly, 
I seemed to stand amid a wood. 


HYMN XXXV. , Asvins. 
WITH Agni and with Indra, Vishnu, Varuna, with the Adityas, 
Rudras, Vasus, closely leagued ; 
Accordant, of one mind with Sfirya and with Dawn, O Asvins, 
drink the Soma juice. 


2 With all the Holy Thoughts, all being, Mighty Ones! in close 
alliance with the Mountains, Heaven, and Earth ; 


Accordant, of one mind with Sürya and with Dawn, O Asvins, 
drink tbe Soma juice. 


8 With all the Deities, three times eleven, here, in close alliance 
with the Maruts, Bhrigus, Floods ; 


Accordant, of one mind with Sürya and with Dawn, O Asvins, 
drink the Soma juice. 


4 Accept the sacrifice, attend to this my call: come nigh, O ye 
Twain Gods, $o all libations here. 
Accordant, of one mind with Sürya and with Dawn, O Asvins, 
bring us strengthening food. 


5 Accept our praise-song as a youth accepts a maid. Come nigh, 
O ye Twain Gods, to all libations here. 
Accordant, of one mind with Surya and with Dawn, O Asvins, 
bring us strengthening food. 


16 Vasurochis: vdsurochishah is probably the ablative singular, and not the 
nominative plural, of the name of the institutor of the sacrifice. Wilson, 
following Sayana, translates : ‘We, the thousand Vasurochishas, and Indra 
(our leader) when we obtain vigorous herds of horsea,—.' 

18 The Párávuta is Vasurochis. The Párávatas are probably the mTapunrat 


of Ptolemy, who were settled northwards of Arachosia —Ludwig. 


5 A youth: literally two youths. ‘As youths are delighted (by the voices 
of maidens.'— Wilson. 


ats 


- 
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6 Accept the songs we sing, accept the solemn rite. Come nigh, 
O ye Twain Gods, to all libations here. 
Accordant, of one mind with Sürya and with Dawn, O Asvins, 
bring us strengthening food. | 
7 Ye fly as starlings fly unto the forest trees; like buffaloes ye 
seek the Soma we have shed. 
Accordant, of one mind with Sürya and with Dawn, come 
thrice, O Asvins, to our home. 
8 Ye fly like swans, like those who travel on their way; like 
buffaloes ye seek the Soma we have shed. 
Accordanf, of one mind with Sürya and with Dawn, come 
thrice, O Asvins, to our home. 
9 Ye fly to our oblation like a pair of hawks; like buffaloes ye 
seek the Soma we have shed. 
Accordant, of one mind with Sürya and with Dawn, come 


thrice, O Asvins, to our home. 
10 Come hitherward and drink and satisfy yourselves, bestow 
upon us progeny and affluence. 
Accordant, of one mind with Sürya and with Dawn, O Asvins, 
grant us vigorous strengtb. 
11 Conquer your foes, protect us, praise your worshippers ; bestow 


upon us progeny and affluence., 
Accordant, of one mind with Sürya and with Dawn, O Asvins, 


| grant us vigorous strength. 
12 Slay enemies, animate men whom ye befriend; bestow upon 


us progeny and affluence. 
Accordant, of one mind with Sürya and with Dawn, O Asvins, 


grant us vigorous strength. 
13 With Mitra, Varuna, Dharma, and the Maruts in your com- 
pany approach unto your praiser's call. 
Accordant, of one mind with Sárya and with Dawn, and with 
the Adityas, Asvins ! come. 
14 With Vishnu and the Angirases attending you, and with the 
Maruts come unto your praiser's call. 
Accordant, of one mind with S4rya and with Dawn, and with 
the Adityas, Asvins! come. 
15 With Ribhus and with Vájas, O ye Mighty Ones, leagued with 
the Maruts come ye to your praiser’s call. 
Accordant, of one mind with Sürya and with Dawn, and 
with the Adityas, Asvins! come. 
8 Ye come eagerly to the Soma as thirsty kansas (swans, geese, or flamin- 


goes) travellers, and buffaloes hasten to the water. 
13 Dharma: Right, Justice, Law, Virtue or Duty personified, 


Hu 
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16 


17 


18 


19 


20 


2l 


23 


24 


Give spirit to our prayer and animate our thoughts; slay ye 
the Rákshasas and drive away disease. 

Accordant, of one mind with Sürya and with Dawn, the 
presser's Soma, Asvins! drink. 

Strengthen the Ruling Power, strengthen the men of war; 
slay ye the Rákshasas and drive &way disease. 

Accordant, of one mind with Sürya and with Dawn, the pres- 
ser’s Soma, Asvins! drink. 

Give strength unto the milch-kine, give the people strength, 
slay ye the Rakshasas and drive away disease. 

Accordant, of one mind with Sürya and with Dawn, the 
presser’s Soma, Ásvins! drink. B". 

As ye heard Atri’s earliest eulogy, so hear Syávásva, Soma- 
presser, ye who reel in joy. i l 

Accordant, of one mind with Sürya and with Dawn, drink 
juice, O Asvins, three days old. 


Further like running streams Sy&vásva's eulogies who presses 
out the Soma, ye who reel in joy. 


Accordant, of one mind with Sürya and with Dawn, drink 
juice, O Asvins, three days old. 


Seize, as ye grasp the reins, Syávásva's solemn rites who pres- 
ses out the Soma, ye who reel in joy. 

Accordant, of one mind with Sürya and with Dawn, drink 
juice, O Asvins, three days old. 

Drive down your chariot hitherward: drink ye the Soma's 
savoury juice. 

Approach, ye Asvins, come to us: I call you, eager for your 
aid. Grant treasures to the worshipper. 

When sacrifice which tells our reverence hath begun, Heroes! 
to drink the gushing juice, 

Approach, ye Asvins, come to us: I call you, eager for your 
aid. Grant treasures to the worshipper. 


Sate you with. consecrated drink, with juice effused, ye Deities. 
Approach, ye Agvins, come to us: I call you, eager for your 
aid. Grant treasnres to the worshipper. 


2322! 8 
17 The Ruling Power: kshatrám : henée Kshatriya, a man of the princely 
or military order. 


18 The people: vigas: hence Vaigya, aman of the mercantile class or order, 


19 Airis: as he was the progenitor of the Rishi of the Hymn. See Vol. I., 
Index. | 


21 Solemn rites: that is, the oblations presented thereat. 


24 Consecrated drink: libations offered with the sacrificial exclamation 
Sváhá! Ave! or Hail! 


12 
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HYMN XXXVI. Indra. 


Tuou helpest him whose grass is trimmed, who sheds the 
juice, O Satakratu, drink Soma to make thee glad. 

The share which they have fixed for thee, thou, Indra, Victor 
o’er all hosts and space, begirt with Maruts, Lord of Heroes, 
winner of the floods. 

2 Maghavan, help thy worshipper: let him help thee. O Sata- 
kratu, drink Soma to make thee glad. 

The share which they have fixed for thee, etc. 

3 Thou aidest Gods with food, and that with might aids thee. 
O Satakratu, drink Soma to make thee glad. 
4 Creator of the heaven, creator of the earth, O Satakratu, 
drink Soma to make thee glad. 
5 Father of cattle, father of all steeds art thou. O Satakratu, 
drink Soma to make thee glad. 
6 Stone-hurler, glorify the Atris’ hymn of praise. O Satakratu, 
drink Soma to make thee glad. 
7 Hear thou Syávásva while he pours to thee, as erst thou 
heardest Atri when he wrought his holy rites. 
Indra, thou only gavest Trasadasyu aid in the fierce fight 
. with heroes, strengthening his prayers. 


HYMN XXXVII. Indra, 


THs prayer, and those who shed the juice, in wars with 
Vritra thou holpest, Indra, Lord of Strength, with all thy 
succours. i 

O Vritra-slayer, from libation poured at noon, drink of the 
Soma juice, thou blameless Thunderer. ^ 

2 Thou mighty Conqueror of hostile armaments, O Indra, Lord 
of Strength, with all thy saving help. 


eee 7 5 4 1 i bon all the Gods have assigned. This half-verse 
is the refrain of stanzas 1—6. And space, begirt or, and wide space, girt. 
floods: the waters of heaven, the rain. di Tw FERA EE 
2 Let him help thee: according to Sá&yana, protect thyself (by drinkin 
the Soma)? The mutual relation between the God and his e 
expressed, and the translation help thyself’ is ridiculous.— Ludwig. 

3 Food: sacrificial food. That: food, especially in the shape of Soma. 

7 Trasadasyu:; an especial favourite of Indra and the Asvi 
for his victories and liberality. See Index. dd c 


rd 


1 0 Vritra-slayer, ete: this half-verse is repeated as a refrain in the five 
following stanzas, 


„„ vu 
a * 4, 
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. 3 Sole Ruler, thou art Sovran of this world of life, O Indra, 
Lord of Strength, with all thy saving help. 


4 Thou only sunderest these two consistent worlds, O Indra, 
Lord of Strength, with all thy saving help. 

5 Thou art the Lord supreme o'er rest and energy, O Indra, 
Lord of Strength, with all thy saving help. 


6 Thou helpest one to power, and one thou hast not helped, O 
Indra, Lord of Strength, with all thy saving aid. 
7 Hear thou Syavasva while he sings to thee, as erst thou 
heardest Atri when he wrought his holy rites. 
Indra, thou only gavest Trasadasyu aid in tHe fierce fight 
with heroes, strengthening his powers. 


HYMN XXXVIII. Indra-Agni, 


Ye Twain are Priests of sacrifice, winners in war and holy 
works: 
Indra and Agni, mark this well. 


2 Ye bounteous riders on the car, ye Vritra-slayers unsubdued : 
Indra and Agni, mark this well. 


2 The men with pressing-stones have pressed this meath of 
yours which gives delight : 
Indra and Agni, mark this well. 
4 Accept our sacrifice for weal, sharers of praise! the Soma 
shed: 
Indra and Agni, Heroes, come. 


5 Be pleased with these libations which attract you to our 
sacred gifts: 
Indra and Agnis Heroes, come. 
6 Accept this eulogy of mine whose model is the Gáyatr!: Indra 
and Agni, Heroes, come. 


4 Consistent worlds; there is no substantive in the text, and loka (worlds) 
is supplied by Sáyana. 

5 Rest and energy: or peace and war. ‘Prosperity and gains.“ Wilson. 

6 To power: ksatrüya : the rule exercised by princes. 

7 Repeated from <Uw TIU with the alteration of two words 
vébhatah, singing, . .; pouring (libations), and kshatrđni 
(princely) powers instead of brdkmdni, prayers, ‘as if,’ observes Dr. Muir, 
‘the former (brahmdni,) contained a reference to the functions of the priest, 
and the latter to those of the prince/— O. S. Texts, I. 268. 


1 Mark this well: hear (the praise) of this (thy worshipper).— Wilson. 
2 Bounteous: tosüsd:; according to Sáyana, ‘destroyers (of foes), 
6 Whose model is the Gdyatrt: composed in Gayatri metre, 
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7 Come with the early-faring Gods, ye who are Lords of genuine 
wealth : 
Indra-Agni, to the Soma-draught ! 
8 Hear ye the call of Atris, hear Syavasva as he sheds the 
juice : 
Indra-Agni to the Soma-draught ! 
.9 Thus have I called you to our aid as sages called on you of 
old : 
Indra-Agni to the Soma draught ! 
10 Indra's and Agni's grace I claim, Sarasvati's associates 
To whont this psalm of praise is sung. 


HYMN XXXIX. Agni. 


THE glorious Agni have I praised, and worshipped with the 
sacred food. 

May Agni deck the Gods for us. Between both gathering- 
places he goes on his embassy, the Sage. May all the others 
die away. 

2 Agni, burn down the word within their bodies through our 
newest speech, 

All hatreds of the godless, all the wicked man’s malignities. 
Away let the destroyers go. May all the others die away. 


3 Agni, I offer hymns to thee, like holy oil within thy mouth. 
Acknowledge them among the Gods, for thou art thé most 
excellent, the worshipper’s blissful messenger. Let all the 


others die away. 
4 Agni bestows all vital power even as each man supplicates. 
He brings the Vasus strengthening gifts, and grants delight, 
in rest and stir, for every calling on the Gods. Let all the 
others die away. 


5 Agni hath made himself renowned by wonderful victorious act. 
He is the Priest of all the tribes, chosen with sacrificial meeds. 
He urges Deities to receive. Let all the others die away. 
nd 
7 Early Furing Gods: ‘But Thou wast up at break of day.'—George Herbert. 
10 Sarasvatt’s associates : according to Sdyana, to whom praise belongs.“ 


1 Deck the Gods for us: ‘brighten the gods with the oblations at our 
sacrifice. —Wilson. Both gathering-places : heaven and earth. AU the others: 
anyaké same: mganing, according to Séyana, all our enemies. 

2 All hatred of the godless: ardtir ardundm must be read instead of ardtt 
ravdundn,—Ludwig. 

5 With sacrificial meeds: dákshindbhih: his dakshinds or honoraria as Priest 
are the oblations which he receives as a God. 
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6 Agni knows all that springs from Gods, he knows the mystery 
of men. 
Giver of wealth is Agni, he uncloses both the doors to us when 
worshipped with our newest gift. Let all the others die 
away. 


7 Agni inhabiteth with Gods and men who offer sacrifice. 

He cherisheth with great delight much wisdom, as all things 
that be, God among Gods adorable. May all the others die 
away. 

8 Agni who liveth in all streams, Lord of the Sevenfold Race af 
men 

Him dweller in three homes we seek, best slayer ef the Dasyus 
for Mandhátar, first in sacrifice. Let all the others die away. 


9 Agnithe Wise inhabiteth three gathering-places, triply formed. 
Decked as our envoy let the Sage bring hither and conciliate 
the Thrice Eleven Deities. Let all the others die away. 


10 Our Agni, thou art first among the Gods, and first mid living 
men. 

Thou only rulest over wealth. Round about thee, as natural 
dams, circumfluous the waters run. Let all the others die 
away. 

i HYMN XL, Indra-Agni, 


IN DRA and Agni, surely ye as Conquerors will give us wealth, 

Whereby in fight we may o’ercome that which is strong and 
firmly fixed, as Agni burns the woods with wind. Let all 
the others die away. 


2 We set no snares to tangle you; Indra we worship and adore, 
Hero of heroes mightiest. 
Once may he cbme unto us with his Steed, come unto us to 
win us strength, and to complete the sacrifice. 


6 That springs from Gods: the past and the present, while the mystery of 
men is the future—Ludwig. Both the doors: of wealth, or, perhaps of 
heaven also. | 

8 Lord of the Sevenfold Race of men: perhaps meaning, God of all men, 
like Vaisv&nara ; or the reference may be to the seven priests : Who is minis- 
tered to by seven priests.'— Wilson. ‘Acting as seven priests.—M. Müller. 
Nanda tar: said to be the same as Mándhátar, son of Yuvanásva, and Rishi 
of X. 184. 

9 Three gathering-places : heaven, firmament, and earth. 

10 Round about thee...the waters run: Cf. Him, pure, resplendent, 
Offspring of the Waters, the waters pure have on all sides encompassed’. 

II. 35. 8). AR 
1 Let 25 the others die away; this refrain recurs in all stanzas of the hymn 
except the final. ; ' 

2 Once: kadáchit: expressive of impatience, — Ludwig. 
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3 For, famous Indra-Agnui, ye are dwellers in the midst of frays. 
Sages in wisdom, ye are knit to him who seeketh you as 
friends. Heroes, bestow on him his wish. 
4 Nabhaka-like, with sacred song Indra’s and Agni’s praise I sing, 
Theirs to whom all this world belongs, this heaven and this 
mighty earth which bear rich treasure in their lap. 
5 To Indra and to Agni send your prayers, as was Nabhäka's 
wont,— 
Who oped with sideway opening the sea with its foundations 
seven—Indra all powerful in his might. 
6 Tear thou asunder, as of old, like tangles of a creeping plant, 
Demolish Thou the Disa’s might. May we with Indra’s help 
divide the treasure he hath gathered up. 
7 What time with this same song these men call Indra-Agni 
i sundry ways, 
May we with our own heroes quell those who provoke us to the 
fight, and conquer those who strive with us. 
.8 The Two refulgent with their beams rise and come downward 
from the sky. 
By Indra’s and by Agni’s hest, flowing away, the rivers run 
which they released from their restraint. 
9 O Indra, many are thine aids, many thy ways of guiding us, 
Lord of the Bay Steeds, Hinva’s Son. To a Good Hero come 
our prayers, which soon shall have accomplishment, 
10 Inspire him with your holy hymns, the Hero bright and 
. glorious, 
Him who with might demolisheth even the brood of Sushna, 
and winneth for us the heavenly streams. 
11 Inspire him worshipped with fair rites, the glorious Hero 
truly brave. 
He brake in pieces Sushna’s brood who still expected not the 
stroke, and won for us the heavenly streams. Let all the 
others die away. 


4 Nabháka-like: Nabhüka may have been the father of Näbhäka the Rishi 
of the hymn. 

5 Who oped: * who overspread (with their lustre)’ — Wilson. The Commen- 
tator does not explain the passage. 

4 This same song: a hymn like our own, for victory in battle, 

8 The Two refulgent with their beams: apparently the Sun and Moon. Ac- 
cording to Sáyana, Indra and Agni are intended, 
- 9 Hinve’s Son; Hinva (the driver, impeller, instigator of actions), a father 
invented for Indra by the poet. Te a Good Hero: to Indra. ‘The meaning of 
the verse, even with the help of the scholiast, is far from intelligible,” — Wilson. 


chs 
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19 Thus have we sung anew to Indra-Agni, as sang our sires, 
Angirases, and Mandhatar. 

Guard us with triple shelter and preserve us: may we be 
masters of a store of riches. 


HYMN XLI. Vapups. 


To make this Varuna come forth, sing thou a song .unto the 
band of Maruts wiser than thyself, — 

This Varuna who guardeth well the thoughts of men like 
herds of kine. 

Let all the others die away. 


Him altogether praise l with the song and hymns our fathers 
sang „and with Nabhaka’s eulogies,. — 

Him dwelling at the rivers! source, surrounded by his Sisters 
Seven. 


3 The nights he hath encompassed, and stablished the morns 
with magic art: visible over all is he. 
His dear Ones, following his Law, have prospered the Three 
Dawns for him. 


4 He, visible o'er all the earth, stablished the quarters of the 
sky : 
He measured out the eastern place, that is the fold of Varuna: 
like a strong herdsman is the God. 


5 He who supports the worlds of life, he who well knows the 
hidden names mysterious of the morning-beams, 
He cherishes much wisdom, Sage, as heaven brings forth each 
varied form. 
6 In whom all wisdom centres, as the nave is set within the 
wheel. * 
Haste ye to honour Trita, as kine haste to gather in the fold, 
even as they muster steeds to yoke. 


bo 


l To muke this Varuna come forth : O explains prábhütaye as an adjec 
tive = prakrishtadhandya : ‘to that opulent Varuna.’—Wilson. Wiser; more 
skilled in singing. The thoughts: holy thoughts and devotions. The refrain, 
Let all, etc., recurs at the end of every stanza. 

2 NAD »- 3; that is, mine own. Sisters Seven the five rivers of the Panjáb, 
dis Indus, and perunps we Popi See I 82, note. 

8 His dean O. -owyr = US nights, which give place to the mornings. 
Three Dans 201: 575 1. morning, noon, aud evening. 

4 The fold : or, WES the course, meaning the place from which he starts. 

6 rita: Varuna, here, apparently, identified with this ancient God who 
represents the expanse of heaven. According to S&yana, (Varuna) ‘who abides 
in the three worlds,’ 
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7 He wraps these regions as a robe; he contemplates the tribes 
of Gods and all the works of mortal men. 
Before the home of Varuna all the Gods follow his decree. 


8 He is an Ocean far-removed, yet through the heaven to him 
ascends the worship which these realms possess. 
With his bright foot he overthrew their magic, and went up 
to heaven. 


9 Ruler, whose bright far-seeing rays, pervading all three earths, 
have filled the three superior realms of heaven. 
Firm is the seat of Varuna: over the Seven he rules as King. 


10 Who, after his decree, o'erspread the Dark Ones with à robe 
of light ; 
Who measured out the ancient seat, who pillared both the 
worlds apart as the Unborn supported heaven. Let all the 
others die away. | 


HYMN XLII. Varuna. 


Lorp of all wealth, the Asura propped the heavens, and mea- 
sured out the broad earth’s wide expanses. 

He, King supreme, approached all living creatures. All these 
are Varuna’s holy operations. 

2 So humbly worship Varuna the Mighty; revere the wise 

Guard of the World Immortal. 

May he vouchsafe us triply-barred protection. O Earth and 
Heaven, within your lap preserve us. l 


7 This stanza is very obscure, and my rendering is conjectural. The com- 
mentary is defective, and von Roth and Ludwig think that the correctness of 
one word in the tex t is doubtful According to the slight alteration suggest- 
ed by the latter scholar, under the lead' would standeinstead of before the 
home.’ 

8 The first line of this stanza also is difficult. Wilson, following Sdyana, 
translates : ‘He is the hidden ocean ; swift he mounts (the heaven) as (the 
sun) the sky ; when he has placed the sacrifice in those (regions of the firma- 
ment)? Ludwig’s interpretation, which I follow, requires ta to be read 
instead of turdh (swift). Their magic: the magical arts of the fiends of darkness. 


9 Firm: so Hesiod (Theog. V. 127) calls Ouranos= Varuna the S dog 


o οαννẽð, the firm seat of the Gods. See M. Müller, Chips from a German 
Workshop, IV. xx (new edition) Ae Seven: rivers, understood. 


10 The Durk Ones: the nights, which Varuna turns into days. But see 
Chips, IV. xxii. The Unborn: the primeval, everlasting, uncreated Divine 
Being. According to Säyana, the Sun. 


1 The Asura; the High God, Varuna. The wise spirit.'—M. Müller. 


2 Of the World Immortal: amritasya: according to S&yana, of amrit or 
ambrosia, 
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3 


Sharpen this song of him who strives his utmost, sharpen, 
God Varuya, his strength and insight ; 


May we ascend the ship that bears us safely, whereby we may 
pass over all misfortune. 

Asvins, with songs the singer stones have made yoü hasten 
hitherward, 

Násatyas, to the Soma-draught. Let all the others die away. 

As the sage Atri with his hymns, O Asvins, called you eagerly, 

Násatyas, to the Soma-draught. Let all the others die away. 


So 81975 I called you to our aid, even as the iid have called 
of o 


Násatyas, to the Soma-draught. Let all the stirs die away. 
HYMN XLIII. Agni. 


THESE songs of mine go forth as laudsof Agni, the disposing Sage, 
Whose worshipper is ne’er o’erthrown. 


Wise Agni Jatavedas, I beget a song of praise for thee. 
Who willingly receivest it. 


Thy sharpened flames, O Agni, like the gleams of light that 
glitter through, 
Devour the forests with their teeth. 


4 Gold-coloured, bannered*with the smoke, urged by the wind, 


5 


6 


7 


aloft to heaven 
Rise, lightly borne, the flames of fire. 


These lightly kindled fiery flames are all around made visible, 
Even as the gleamings of the Dawns. 


As Jatavedas speeds along, the dust is black beneath his, feet, 
When Agni spreads upon the earth. 


Making the plants his nourishment, Agni devours and wearies 
not, 


Seeking the tender shrubs again. 


Bending him down with all his tongues, he flickers with his 
fiery glow : 

Splendid is Agni in the woods. ! 

Agni, thine home is in the floods: into the plants thou 
forcest way, 

And as their Child art born anew. 


10 Worshipped with offerings shines thy flame, O Agni, from 


the sacred oil, 
With kisses on the ladle's mouth. 


. ̃ ME LE PUTET T E TEPUMN 
3 The ship: a metaphorical expression for hymn and sacrifice. C£. I. 46. 7; 
140. 12; IX. 89. 2; X. 44. 6 ; 63. 10 ; 101. 2; 105. 9. 
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11 Let us serve Agni with our hymns, Disposer, fed on ox and 


cow, 
Who bears the Soma on his back. 


12 Yea, thee, O Agni, do we seek with homage and with fuel, 


Priest 
Whose wisdom is most excellent. 


13 Oworshipped with oblations, pure Agni, we call on thee as 
erst 
Did Bhrigu, Manus, Angiras. 
14 For thou, O Agni, by the fire, Sage by the Sage, Good by the 
Good, ™ 
Friend by the Friend, art lighted up. 
15 So wealth in thousands, food with store of heroes give thou to 
the sage, 
O Agni, to the worshipper. 
16 O Agni, Brother, made by strength, Lord of red steeds und 


brilliant sway, 
Take pleasure in this laud of mine. 


17 My praises, Agni, go to thee, as the cows seek the stall to 


meet 
The lowing calf that longs for mjlk. 


18 Agni, best Angiras, to thee all people who have pleasant homes 
Apart, have turned as to their wish. 

19 The sages skilled in holy song and thinkers with their thoughts 

have urged 

Agni to share the sacred feast. 

20 So, Agni, unto thee the Priest, Invoker, strong in forays, pray 
Those who spin out the sacrifice. , 

21 In many a place, the same in look art thou, a Prince o'er all 


the tribes: 
In battles we invoke thine aid. 


11 Fed on ox and cow: ‘the eater of the ox, the eater of the marrow.'— 
Wilson. Who bears the Soma on his back: sémaprishthdya; ‘on whose back 
the libation is poured.'— Wilson. 

14 Sáyana refers to the Aitureya Brdhmana, I. 16, which describes how 
the fire produced by friction from the two aranis [fire-sticks] is thrown into 
the Ahavaniya fire, in the Atithyeshti ceremony. “In the verse twam hyugne 
[For thou, O Agni] etc., the one vipra (a sage) means one Agni, the other vipra 
the other Agni; the one san (being, existing) means the one, the other san 
(iu sai) the other Agni.’ (Haug’s trans.).\—Note by E. B. C. in Wilson's 
Translation. Sán and sat may also mean good.’ 

16 Made by strength: produced by violent agitation of the fire-stick, 
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22 


23 


24 


25 


26 


2T 


28 


29 


30 


31 
32 


33 


2 


mar thou to Agni, pray to him who blazes seryed with sacred 

oil: 

Let him give ear to this our call. 

We call on thee as such, as one who hears, as Jàtavedas, one, 

Agni! who beats away our foes. 

I pray to Agni, King of men, the Wonderful, the President 

Of holy Laws: may he give ear. 

Him like a bridegroom, him who stirs all people, like a noble 
horse, 

Like a fleet steed, we instigate. 

Slaying things deadly, burning up foes, Rakshafas, on every 
side, 

Shine, Agni, with thy sharpened flame. 

Thou whom the people kindle even as Manus did, best Angiras ! 

O Agni, mark thou this my speech. . 

O Agni, made by strength! be thou born in the heavens or 
born in floods, 

As such we call on thee with songs. | 

Yea, all the people, allthe folk who have good dwellings, 
each apart, 

Send food for thee to eat thereof. 

O Agni, so may we, devout, gazed at by men, throughout our 
days 

Pass lightly over all distress. 

We venerate with cheerful hearts the cheerful Agni, dear to all, 

Burning, with purifying flame. 

So thou, O Agni rich in light, beaming like Sürya with thy rays 

Boldly demolishest the gloom. 

We pray to thee for this thy gift, Victor! the gift that faileth 
not 

Q Agni, choicest wealth from thee. 


HYMN XLIV. Agni, 
Pay service unto Agni with your fuel, rouse your Guest with 
oil : 
In him present your offerings. 


Agni, do thou accept my laud, be magnified by this my song : 
Welcome my sweetly-spoken words. 


28 In the heavens: as the Sun. In floods: in the waters of the firmament 
ag lightning. i 

80 Gazed at by men: objects of their admiration, ‘Beholding men.“ Wilson. 
‘Living (among men). —St. Petersburg Lexicon. 
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3 Agni, envoy, I place in front; the oblation-bearer I address: 
Here let him seat the Deities. 
4 Agni, the lofty flames of thee enkindled have gone up on high, 
Thy bright flames, thou Refulgent One. 
5 Belovéd! let my ladles full of sacred oil come near to thee: 
Agni, accept our offerings. 
6 I worship Agni—may he hear!—the cheerful, the Invoker, 
Priest 
Of varied splendour, rich in light. 
7 Ancient Invoker, meet for praise, belovéd Agni, wise and strong, 
The visitant of solemn rites. 
8 Agni, best Angiras, accept straightway these offerings, and guide 
The seasonable sacrifice. 
9 Excellent God, with brilliant flames, enkindled bring thou 
'  hitherward, 
Knowing the way, the Heavenly Host. 
10 Him, Sage and Herald, void of guile, ensign of sacrifices, him 
Smoke-bannered, rich in light, we seek. 
11 O Agni, be our Guardian thou, God, against those who injure us : 
Destroy our foes, thou Son of Strength. 
12 Making his body beautiful, Agni‘the Sage hath waxen by 
The singer and his ancient hymn. 
13 I invoeate the Child of Strength, Agni with purifying flame, 
At this well-ordered sacrifice. 
14 So Agni, rich in many friends, with fiery splendour, seat 
thyself 
With Gods upon our sacred grass. 
15 The mortal man who serves the God Agni within his own 
abode, l 
For him he causes wealth to shine. 
16 Agni is head and height of heaven, the Master of the earth 
is he: 
He quickeneth the waters' seed. 
17 Upward, O Agni, rise thy flames, pure and resplendent, blaz- 
ing high, 
Thy lustres, fair effulgences. 


14 Rich in many friends: ‘thou who hast Mitra's splendour.’ —Ludwig. 


15 For him he causes wealth to shine: or, To him he shines forth opulence.’ 
To him he gives riches,’— Wilson. 


16 The waters’ seed; as lightning, he impregnates the wate rs of the air. 
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18 For, Agni, thou as Lord of Light rulest oer choicest gifts: 


may I, 
Thy singer, find defence in thee. 
19 O Agni, they who understand stir thee to action with their 
thoughts : 
So let our songs enhance thy might. 
20 We ever claim the friendship of Agni, the singing me 
Of Godlike nature, void of guile. M MELLE 
21 Agni who bears most holy sway, the holy Singer, holv S 
Shines holy when we worship him. GS OF INDIES 
22 Yea, let my meditations, let my songs exalt thee evermore : 
Think, Agni, of our friendly bond. 
23 If I were thou and thou wert I, O Agni, every prayer of 
thine 
Should have its due fulfilment here. 
24 For Excellent and Lord of wealth art thou, O Agni, rich in 
light : 
May we enjoy thy favouring grace. 
25 Agni, to thee whose laws stand fast our resonant songs of 
praise speed forth 
As rivers hasten to the sea. 


26 Agni, the Youthful Lörd of men, who stirreth much and 
eateth all, 
The Sage, I glorify with hymns. 
27 To Agni let us haste with lauds, the Guide of sacrificial rites, 
Armed with sharp teeth, the Mighty One. 


28 And let this man, good Agni, be with thee the singer of thy 
praise : 

Be gracious, Holy One, to him. 

29 8 thou art sharer of our feast, wise, ever watchful as a 

age: 

ee thou shinest in the sky. 

80 O Agni, Sage, before our foes, before misfortunes fall on us, 
Excellent Lord, prolong our lives. 


HYMN XLV. Indra. 


HrTHERWARD! they who light the flame and straightway trim 
the sacred grass, 
Whose Friend is Indra ever young. 


26 Eateth all: consumes the entire oblation,—Sá&yana. But the meaning 
is probably general. 

28 This man: the Rishi or singer himself. 

29 In the sky: or, up to heaven. 
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2 High is their fuel, great their laud, wide is their splinter from 


the stake, 
Whose Friend is Indra ever young. 
8 Unquelled in fight the hero leads his army with the warrior chiefs; 
Whose Friend is Indra ever young. 
4 The new-born Vritra-slayer asked his Mother, as he seized 
his shaft, 
Who are the fierce? Who are renowned ? 
5 Savas! answered, He who seeks thine enmity will battle like 
A stately elephant on a hill. 
6 And hears O Magbavan; to him who craves of thee thou 
grantest all: 
Whate’er thou makest firm is firm. 
7 What time the Warrior Indra goes to battle, borne by noble 
steeds, 
Best-of all charioteers is he. 
8 Repel, O Thunder-armed, in all directions all attacks on us: 
And be our own most glorious God. 
9 May Indra set our car in front, in foremost place to win the spoil; 
He whom the wicked injure not. 
10 Thine enmity may we escape, and, Sakra, for thy bounty, rich 
In kine, may we come near to thée ; 
11 Softly approaching, Thunder-armed! wealthy by hundreds, 
rich in steeds, 
Unrivalled, ready with our gifts. 
12 For thine exalted excellence gives to thy worshippers each day 
Hundreds and thousands of thy boons. 
13 Indra, we know thee breaker-down even of strong forts, 
winner of spoil, 
As one who conquers wealth for us. 
14 Though thou art highest, Sage and Bold! let the drops cheer 
thee when we come 
To thee as to a trafficker. 


2 Splinter: the first shaving, splinter, or strip of wood, cut from the ypa 
or sacrificial post, and used in the sacrifice. 

4 As soon as he was born Indra showed his warlike disposition, and asked 
what worthy opponents he should have. 

5 Suvast, or, the Strong Dame; his mother Aditi, 4 stotely elephant: I 
follow Sayana who explains «pseh as durgantyo gajah, a beautiful elephant, 
although in other places the word seems to mean beauty (I. 124 7), and fore- 
head (V. 80, 6). The allusion is to the size and strength of Vritra, Indra’s fu- 
ture antagonist. i 

14 Astoa troficker: as to one who knows the value of our worship and 
oblations and will give us something in return. 
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15 Bring unto "us the treasure of the opulent man who, loth to 
give, 
Hath slighted thee for gain of wealth. 
16 Indra, these friends of ours, supplied with Soma, waitand 
look to thee, 
As men with fodder to the herd. 
17 And thee who art not deaf, whose ears are quick to listen, for 
our aid, 
We call to us from far away. 
18 When thou hast listened, make our call one which thou never 
wilt forget, 
And be our very nearest Friend. 
19 When even now, when we have been in trouble, we have 
thonght of thee, 
O Indra, give us gifts of kine. 
20 O Lord of Strength, we rest on thee, as old men rest upon a 
staff : 
We long to have thee dwell with us. 
21 To Indra sing a song of praise, Hero of mighty valour, him 
Whom no one challenges to war. 
22 Hero, the Soma being shed, I pour the juice for thee to drink: 
Sate thee and finish thy earouse. 
23 Let not the fools, or those who mock, beguile thee when they 
seek thine aid : 
Love not the enemies of prayer. 
24 Here let them with rich milky draught cheer thee to great 
munificence : 
Drink as the wild-bull drinks the lake. 
25 Proclaim in our Assemblies what deeds, new and ancient, far 
Wel y 
The Vritra-slayer hath achieved. 
26 In battle of a thousand arms Indra drank Kadrü's Soma juice: 
There he displayed his manly might. 
27 True undeniable strength he found in Yadu and in Turvasa, 
And conquered through the sacrifice. 


« 


23 The enemies of prayer: according to Sáyana those who hate Bráhmans. 

24 The wild-bull; the gaura. ; 

26 Kadrá's Soma juice: Kadrü here is apparently the name of a Rishi or 
of one of the officiating priests. The St. Petersburg Lexicon takes it to 
mean, from a kadrú or Soma-vessel. 

27 Undeniable: ahnavdyydm, according to S&yana, is the name of the enemy 
of Turvasa and Yadu : ‘he overcame Ahnaváyya in battle.’— Wilson. 
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28 Him have I magnified, our Lord in common, Guardian of your 
folk | 
Discloser of great wealth in kine ; 


29 Ribhukshan, not to be restrained, who strengthened Tugr&'s 
son in lauds, 
Indra beside the flowing juice ; 


30 Who for Trisoka clave the hill that formed a wide receptacle, 
So that the cows might issue forth. 


31 Whate'er thy plan or purpose be, whate'er, in transport, thou 
wouldst do, B 
Do it not, Indra, but be kind. NS 


3 


32 But little hath been heard of done uw the earth by one 
like thee : 
Let thine heart, Indra, turn to us. 


33 Thine then shall be this high renown, thine shall these lofty 
praises be, 
When, Indra, thou art kind to us. 


34 Not for one trespass, not for two, O Hero, slay us, nor for 
three, 
Nor yet for many trespasses. 


35 I fear one powerful like nee, the crusher-down of enemies, 
Mighty, repelling all attaog^, ^ 
36 O wealthy God, ne’er may I live to see my friend or son in 
need : 
Hitherward let thy heart be turned. 


37 What friend, O people, unprovoked, hath ever said unto a 
friend, : 
He turns and leaves us in distress ? 


38 Hero, satiate enjoy this Soma juice so near to thee, 
Even as a hunter rushing down. 


29 Ribhukshan: Indra, Lord of the Ribhus, Tugras son: Bhujyu. “Ac- 
cording to Sáyana, tugryavridham means ‘augmenter of water.’ 


30 The hill is the massive rain-cloud, and the cows are streams of water, 


81 Do it not: ‘Sayana understands this, “do it not, for thou hast done it 
for us, —only make us happy." Could it be that the worshipper had a feeling 
1 ? or would he monopolize all! — Note by E. B. C, in Wilson's 

ranslation. 


32 ‘In the following verses (32—36) the poet seems to express disappoint- 
ment at the inadequate manifestation of Indra's power, while he at the same 
time entreats his grace and forgiveness, —0O. S. Texts, V. p. 111. ning : 


97 This stanza is Indra’s answer to the poet’s complaint. thet ww hat 
seems to be: no friend without good cause calls his friend a tray orsaken 
then have I done, or left undone, that thou shouldst say that IH, 


thee? See Ludwig's Commentary on the very difficult 1) ki 


à 
p 
e 
Ld 


f 
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39 


40 


41 


42 


bo 


The hymn appears to be composed of two or more originally separate hymns 


Hither I draw those Bays of thine yoked by our hymn, with 
splendid car, 
That thou mayst give unto the priests. 


Drive all our enemies away, smite down the foes who press 
around, 


And bring the wealth for which we long: 


O Indra, that which is concealed in strong firm place precipi- 
tous: 
Bring us the wealth for which we long: 


Great riches which the world of men shall recognize as sent 
by thee: - 
Bring us the wealth for which we long. 
HYMN XLVI. Indra. 


We, Indra, Lord of ample wealth, our Guide, depend on one 
like thee, 
Thou driver of the Tawny Steeds. 


For, Hurler of the Bolt, we know thee true, the giver of our 
food, 
We know thee giver of our wealth. 


O thou whose majesty the bards celebrate with their songs, 
thou Lord 


Of hundred powers and hundred aids. 


Fair guidance hath the mortal man whom Aryaman, the Marut 
host, 


And Mitra, void of guile, protect. 


Kine, steeds, and hero strength he gains, and prospers, by the 
Adityas sped, 

Ever in wealth which all desire. 

We pray to Indra for his gift, to him the Fearless and the 
Strong, 

We pray to him the Lord of wealth. 


For verily combined in him are all the fearless powers of aid. 
Him, rich in wealth, let swift Steeds bring to us, his Bays, to 
Soma juice for his carouse : 


Yea, that most excellent carouse, Indra, which slays most ene- 
mies, 
With Heroes wins the light of heaven, and is invincible in war: 


— 


(see Pischel, Vedische Studien, I. pp. 7—9). There are seventeen varieties of 
metre (see Index of Hymns). The hymn is difficulé and obscure in parts, 
where only conjectural translations can be given. | 

7 Powers of aid: or, Succourers ; the Maruts may be intended. 


*. 


13 
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9 Which merits fame, all-bountiful! and, unsubdued, hath vic- 
tory in deeds of might. 
So come to our libations, Strongest! Excellent! May we ob- 
tain & stallof kine. 


10 Responding to our wish for cows, for steeds, and chariots, as 
of old, 
Be gracious, Greatest of the Great ! 
11 For, Hero, nowbere can I find the bounds of thy munificence. 
Still do thou favour us, O Bolt-armed Maghavan : with strength 
hast thou rewarded hymns. 


19 High, glovifier of his friend, he knows all generations, he 
whom many praise. 
All races of mankind with ladles lifted up invoke that Mighty 
Indra’s aid. 
13 Be he our Champion and Protector in great deeds, rich in all 
wealth, the Vritra-slayer, Maghavan. 


14 In the wild raptures of the juice sing to your Hero with high 
laud, to him the Wise, 
To Indra, glorious in his name, the Mighty One, even as the 
hymn alloweth it. 


15 Thou givest wealth to me myself, thou givest treasure, Ex- 
cellent ! and the strong steed, 
O Much-invoked, in deeds of might, yea, even now. 


16 Him, Sovran Ruler of all precious things, who even hath 
power o’er this fair form of his, 
As now it taketh shape, and afterward, 
17 We praise, so that the Mighty One may speed to you, Pourer 
of bounties, Traveller, prepared to go. 
Thou favourest the Maruts known to all, by song and sacrifice. 
With song and praise I sing to thee. 
18 We in the sacrifice perform their will whose voice is lifted 
high, 
The worship of those Thundering Ones who o'er the ridges of 
these mountains fly in troops. 


13 This stanza may have been the conclusion of one of the original hymns. 

14 As the hymn alloweth it: in due accordance with the metre. 

16 Sdyana explains the latter part of the first line and the following part 
of the second as, ‘ who overcomes this obstructor (the enemy) as he wages 
war.“ I follow Ludwig’s interpretation who refers to III. 53. 8, ‘ Maghavan 
weareth every shape at pleasure, effecting magic changes in his body; and 
VI. 47. 18, * Indra moves multiform by his illusions.’ 

18 Their will: the pleasure of the Maruts. 
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19 O Indra, Mightiest, bring us that which crushes men of evil minds, 
Wealth suited to our needs, O Stirrer of the thought, best 
wealth, O thou who stirrest thought. 


20 O Winner, noble winner, strong, wondrous, most splendid, 
excellent, 
Sole Lord of victory, bring all-overpowering wealth, joy-giving 
chief in deeds of might. i 
21 Now let the godless man approach who hath received reward 
so great 
As Vasa Asvya, when this light of morning dawned, received 
from Prithusravas, from Kanîta’s son. a 


22 Steeds sixty thousand and ten thousand kine, and twenty 
hundred camels I obtained ; 
Ten hundred brown in hue, and other ten red in three spots: 
in all, ten thousand kine. 5 


28 Ten browns that make my wealth increase, fleet steeds whose 
tails are long and fair, 
Turn with swift whirl my chariot wheel; 
24 The gifts which Prithusravas gave, Kanita's son munificent. 
He gave a chariot wrought of gold: the prince was passing 
bountiful, and won himself most lofty fame. 
25 Come thou to this great lte of ours, Vayu! to give us vigor- 


ous light, 
We have served thee that thou mightest give much to us, yea, 


mightest quickly give great wealth. 
26 Who with thrice seven times seventy horses comes to us, 


invested with the rays of morn, 
Through these our Soma-draughts and those who press, to 


give, drinker of pure bright Soma juice. 
27 Who hath inclined this glorious one, bounteous himself, to 


give me gifts, 
Borne on firm chariot with the prosperous Nahusha, wise, to 
a man yet more devout. 


20 O winner: of wealth to be given to thy worshippers. ‘O bountiful, 
most bountiful.’—Wilson. 

21 Vasa Agvya: the Rishi of the hymn. See I. 112. 10. Prithugravas : 
see I 116. 21. 

29 In all, ten thousand kine: the exact meaning is not very clear. The last 
line is rendered differently in Wilson's Translation: ‘a thousand brown 
mares, —and ten times ten thousand cows with three red patches.’ 

26 Who: apparently Vayu, but, according to Sáyana, Prithusravas. 

21 On firm chariot: literally, on a car made of the wood of the Aradu trea 
(Calosanthes Indica) But Sáysna makes two proper names of the “words, 


‘with Aradva and Aksha,’ N ; 
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28 Sole Lord in beauty meet for praise, O Vayu, dropping fatness 
down 
Hurried along by steeds, by camels, and by hounds, spreads 
forth thy train: even this it is. 
29 So, as a prize dear to the strong, the sixty thousand have I gained, 
Bulls that resemble vigorous steeds. 
30 To me come oxen like a herd, yea, unto me the oxen come. 
31 And in the grazing herd he made a hundred camels bleat for me, 
And twenty hundred mid the white. 
32 A hundred has the sage received, Disa Balbatha’s and Taruk- 


sha’s gts. 
These are thy people, Vayu, who rejoice with Indra for their 


guard, rejoice with Gods for guards. 
33 And now to Vasa Asvya here this stately woman is led forth, 
Adorned with ornaments of gold. 
HYMN XLVII. Adityas. 
Great help ye give the worshipper, Varuna, Mitra, Mighty Ones! 
No sorrow ever reaches him whom ye, Adityas, keep from harm. 
Yours are incomparable aids, and good the succour they afford. 
2 O0 Gods, Adityas, well ye know the way to keep all woes afar. 
As the birds spread their sheltering wings, spread your protec- 
tion over us. 
3 As the birds spread their sheltering wings let your protection 


cover us. 
We mean all shelter and defence, ye who have all things for 


your own. 
4 To whomsoeyer they, Most Wise, have given a home and 
means of life, 2 
O'er the whole riches of this man they, the Adityas, have control, 
5 As drivers of the car avoid ill roads, let sorrows pags us by. 
May we be under Indra’s guard, in the Adityas’ favouring grace. 
6 For verily men sink and faint through loss of wealth which 


ye have given. " 
Much hath he gained from you, O Gods, whom ye, Adityas, 
have approached. 


28 The steeds, camels, and Aounds are apparently the fantastic forms of the 
clouds that fly before Vayu or the wind. l 
81 Mid u^ white: herds of cows. 

32 Ddse Balbdtha: probably an aboriginal ally of Prithusravas. See 
Weber, Episches im vedischen Ritual, p. 80. i ` ` 

88 This stately woman: probably the wife of the conquered King.—Ludwig. 


dort ME rii] 


1 Yours are, eic; the refrain recurs in every verse of the hymn. 
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7 PR shall no fierce anger fall, no sore distress shall visit 
im, 
e ads Adityas, ye have lent your shelter that extendeth 
ar. 


8 Ee in you, O Gods, we are like men who fight in coats of 
mail. 
Ye guard us from each great offence, ye guard us from each 
lighter fault. 


9 May Aditi defend us, may Aditi guard and shelter us, 
Mother of wealthy Mitra and of Aryaman and Varuna. 


10 The shelter, Gods, that is secure, auspicious, freg from malady, 
A sure protection, triply strong, even that do ye extend to us. 
11 me oe on us, Adityas, as a guide exploring from the 
bank. 
Lead us to pleasant ways as men lead horses to an easy ford. 


12 Ill be it for the demons' friend to find us or come near to us. 
But for the milch-cow be it well, and for the man who strives 
for fame. 


13 Each tes deed made manifest, and that which is concealed, 
O Gods, 
The whole thereof remove from us to Trita Áptya far away. 


14 Daughter of Heaven, the dream that bodes evil to us or to 
our kine, " 
Remove, O Lady of the Light, to Trita Aptya far away. 


15 Even if, O Child of Heaven, it make a garland or a chain o 
gold, . 

The whole bad dream, whate’er it be, to Trita Aptya we 

^ consign. Š l 
16 To him whose food and work is this, who comes to take his 


share therein, 
To Trita, and to Dvita, Dawn ! bear thou the evil dream away. 


13 To Trita Áptya far away: Trita Aptya is a divinity dwelling in the re- 
motest part of the heavens to whom it was customary to wish away. and 
consign any threatened calamity or unpleasantness. As Sáyana regards Trita 
Aptya as the Rishi of the hymn, he is compelled to force a different interpre- 
tation on the first half of the second line: ‘(let it not be found) in Trita 
Aptya, keep it far from usg. — Wilson. 

14 Daughter of Heaven: Ushas or Dawn. 

15 ‘ The sense would then be ‘even though parts of it be pleasant, we put 
the whole of the evil dream away.’’—Macdonell, Journal of R. A. S., July, 
1898. p. 461. 


16 Zo him: to Trita whose business it is to receive these consignments. 
To Dvita: a similar being, sometimes associated with Trita, See V. 18. 2. 
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17 As we collect the utmost debt, even the eighth and sixteenth 
part, 
So unto Aptya we transfer together all the evil dream. 
18 Now have we conquered and obtained, and from our trespas- 
ses are free. 
Shine thou away the evil dream, O Dawn, whereof we are 
afraid. Yours are incomparable aids, and good the succour 
they afford. 


HYMN XLVIII. Soma. 


. WisgLY have I enjoyed the savoury viand, religious-thoughted, 
best to &nd out treasure, 

The food to which all Deities and mortals, calling it meath, 
gather themselves together. 


2 Thou shalt be Aditi as thou hast entered within, appeaser of 
celestial anger. 
Indu, enjoying Indra’s friendship, bring us—-as a swift steed 
the car—forward to riches. 


9 We have drunk Soma and become immortal; we have attained 
the light, the Gods discovered. 
Now what may foeman’s malice do to harm us? What, O Im- 
mortal, mortal man's deception? 


4 Absorbed into the heart, be sweet, O Indu, as a kind father to 
his son, O Soma, 
As a wise Friend to friend: do thou, wide-ruler, O Soma, 
lengthen out our days for living. 


5 These glorious drops that give me freedom have I drunk. 
Closely they knit my joints as straps secure a car. 
Let them protect my foot from slipping on, the way: yea, let 
the drops I drink preserve me from disease. 


6 Make me shine bright like fire produced by friction: give usa 
clearer sight and make us better. 
For in carouse I think of thee, O Soma, Shall I, as a rich man, 
attain to comfort ? 


7 May we enjoy with an enlivened spirit the juice thou givest, 
like ancestral riches. 
O Soma, King, prolong thou our existence as Sirya makes the 
shining days grow longer. 


l Meath: mádhu: or, sweet, 

2 Within: within my heart. Jndu: Soma. 

3 We have drunk Soma: see Muir, O. S. Texts, III. 264, 265. 

5 From slipping on the way: ‘may they keep us from a loosely-knit 
worship. — Wilson. 
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8 King Soma, favour us and make us prosper: we are thy de- 
votees ; of this be mindful. 
Spirit and power are fresh in us, O Indu: give us not up unto 
our foeman's pleasure. 
9 For thou hast settled in each joint, O Soma, aim of men’s eyes 
and guardian of our bodies. 
When we offend against thine holy statutes, as a kind Friend, 
God, best of all, be gracious. 
10 May I be with the Friend whose heart is tender, who, Lord of 
Bays! when qnaffed will never harm me 
This Soma now deposited within me. For this, I pray for longer 
life to Indra. a 
11 Our maladies have lost their strength and vanished: they feared, 
and passed away into the darkness. 
Soma hath risenin us, exceeding mighty, and we are come 
where men prolong existence. 
12 Fathers, that Indu which our hearts have drunken, Immortal 
in himself, hath entered mortals. 
So let us serve this Soma with oblation, and rest securely in his 
grace and favour. 
13 Associate with the Fathers thou, O Soma, hast spread thyself 
abroad through earth gnd heaven. 
So with oblation let us serve thee, Indu, and so let us become 
the lords of riches, l 


14 Give us your blessing, O ye Gods, preservers. Never may sleep 
or idle talk control us. 
But evermore may we, as friends of Soma, speak to the synod 
with brave sons around us. 
15 On all sides, Sema, thou art our life-giver: aim of all eyes, 
light-finder, come within us. 
Indu, of one accord with thy protections both from behind and 
from before preserve us. 


HYMN XLIX. Agni. 
AGNI, come hither with thy fires ; we choose thee as Invoking 
Priest. 


Let the extended ladle full of oil balm thee, best Priest, to 
sit on sacred grass. | 


9 Aim of men's eyes: or, beholder of men. 
12 Immortal in himself: see note ou I. 18. 4. 
13 Some: here the Moon-God, who is intimately eonnected with the Pitris 
or Fathers. See Hymns of the Atharva-veda, XVIII. 4. 72. 
I place at the end of this Book the eleven hymns, called the Välakhilya, 
which are usually inserted after Hymn XLVIII. These hymns are not 
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2 For unto thee, O Angiras, O Son of Strength, move ladles in 
the sacrifice. 
"To Agni, Child of Force, whose locks drop oil, we seek, fore- 
most in sacrificial rites. 
3 Agni, thou art Disposer, Sage, Herald, bright God! and 
worshipful, 
Best offerer, cheerful, to be praised in holy rites, pure Lord ! 
by singers with their hymns. 
4 Most Youthful and Eternal, bring the longing Gods to me, 
the guileless, for the feast. 
Come, Vasu, to the banquet that is well-prepared: rejoice 
thee, gracious, with our songs. 
5 Famed art thou, Agni, far and wide, Preserver, righteous, and 
a Sage. 
The holy singers, O refulgent kindled God ! arrangers, call on 
thee to come. 
6 Shine, Most Resplendent ! blaze, send bliss unto the folk, and 
to thy worshipper : Great art thou. 
So may my princes, with good fires, subduing foes, rest in the 
keeping of the Gods. 
7 O Agni, as thou burnest down to earth even high-grown 
underwood, ? 
So, bright as Mitra is, burn him who injures us, bim who plots 
ill against thy friend. 
8 Give us not as a prey to mortal enemy, nor to the wicked 
friend of fiends. 
With conquering guards, auspicious, unassailable, protect us, 
O Most Youthful God. | 
9 Protect us, Agni, through the first, protéct us through the 


second hymn, 
Protect us through three hymns, O Lord of Power and Might, 


through four hymns, Vasu, guard thou us. 


reckoned in the division of the Rigveda into Mandalas (Books) and Anuväkas 
(Chapters), and Sáyana does not notice them in his Commentary. See Wil- 
son's Translation, V. p. 96, note by Cowell. See also Max Miiller’s Vedic 
Hymns I. (Sacred Books of the East, Vol, X XXII.), pp. xlvi—xlviii. 

Eleven must be added to the number of this hymn and of all that follow 
in this Book to make them correspond with the numbers in Max Müller's 
edition of the text. 

2 Whose locks drop oil: * butter-haired.'— Wilson. 

5 The arrangers: of the ritual of sacrifice. 

6 Princes: wealthy patrons. According to Sáyana, the Rishi’s own sons 
and others may be intended. 

9 The numbers probably have reference to the four quarters of the sky.— 
Ludwig. 
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10 Preserve us from eash fiend who brings the Gods no gift, 
preserve thou us in deeds of strength : 


For we possess in thee the nearest Friend of all, for service 
of the Gods and weal. 


11 O Holy Agni, give us wealth renowned with men and strength- 
ening life. 
Bestow on us, O Helper, that which many crave, more glorious 
still by righteousness ; 


12 Wherewith we may o'ercome our rivals in.the war, o'erpower- 
ing the foe's designs. 
So wax thou by our food, O Excellent in strength. Quicken 
our thoughts that find out wealth. = 


13 Agni is even as a bull who whets and brandishes his horns. 
Well-sharpened are his jaws which may not be withstood : the 
Child of Strength hath powerful teeth. 


14 Not to be stayed, O Bull, O Agni, are thy teeth when thou 
art spreading far and wide. 
Make our oblations duly offered up, O Priest, and give us 
store of precious things. 


15 Thou liest in the wood: from both thy Mothers mortals kindle 
thee. 
Unweariedly thou bearegt up the offerer’s gifts, then shinest 
bright among the Gods. 


16 And so the seven priests, O Agni, worship thee, Free-giver, 
Everlasting One. 
Thou cleavest through the rock with heat and fervent glow, 
Agni, rise up above the men. 
17 For you let us whose grass is trimmed call Agni, Agni, rest- 
less God. , | 
Let us whose food is offered call to all the tribes Agni the 
Invoking Priest of men. 


18 Agni, with noble psalm that tells his wish he dwells, thinking 
on thee who guardest him. 
Speedily bring us strength of many varied sorts to be most 
near to succour us. 
19 Agni, Praise-singer! Lord of men, God! burner-up of Rákshasas, 
Mighty art thou, the ever-present Household-Lord, Home- 
friend and Guardian from the sky. 


12 Wherewith: referring to the wealth which Agni is asked to give. 

15 In the wood: in the pieces of wood used for the production of Agni. 

16 Seven priests: minor Hotar priests, such as the Maitrávaruna and others. 
The rock: ádrim, explained by Sáyana as megham, the cloud. 

17 The restless God: or, ‘the irresistible’ — Wilson. 

18 He dwells; that is, the pious institutor of sacrifice. 
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a 


20 Let no fiend come among us, O thou rich in light, no spell of 


those who deal in spells. 
To distant pastures drive faint hunger: far away, O Agni, 


chase the demons’ friends. | 
HYMN L. Indra. 


Borm boons,—may Indra, hitherward turned, listen to this 


prayer of ours, 
And mightiest Maghavan with thought inclined to us come 


near to drink the Soma juice. 
2 For him, strong, independent Ruler, Heaven and Earth have 
fashioned forth for power and might. 
Thou seatest thee as first among thy peers in place, for thy 
soul longs for Soma juice. 
9 Fill thyself full, O Lord of wealth, O Indra, with the juice we 


shed. 
We know thee, Lord of Bay Steeds! victor in the fight, van- 


quishing e'en the invincible. 
4 Changeless in truth, O Maghavan Indra, let it be as thou in 


wisdom willest it. 
May we, O fair of cheek, win booty with thine aid, O Thun- 


derer, swiftly seeking it. ^ 
5 Indra, with all thy saving helps give us assistance, Lord of 
power. 


For after thee we follow even as glorious bliss, thee, Hero, 
finder-out of wealth. 
6 Increaser of our steeds and multiplying kine, a golden well, O 
God, art thou, 
For no one may impair the gifts laid up ia thee. Bring me 
whatever thing I ask. 
7 For thou,—come to the worshipper !—wilt find great wealth 
to make us rich. 
Fil thyself full, O Maghavan, for gain of kine, full, Indra, 
for the gain of steeds. 
8 Thou as thy gift bestowest many hundred herds, yea, many 
thousands dost thou give. 
With singers’ hymns have we brought the Fort-render near, 
singing to Indra for his grace. 


Vene rr . MO BÓ 
20 Spell of those who deal in spells: ydtürydtumtvatdm : ‘torment of the 
evil spirits.’— Wilson. 


ene! 


1 Both boons: Indra is asked to hear the prayer and to drink the Soma, 
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9 Whether thesimple or the sage, Indra, have offered praise to thee, 
He, Satakratu! by his love hath gladdened thee, ambitious! 
ever pressing on! 


10 If he the Strong of arm, the breaker-down of forts, the great 
Destroyer, hear my call, 
We, seeking riches cry to Indra, Lord of wealth, to Satakratu 
with our lauds. 
11 We count not then as sinners, nor as niggardly or foolish men, 
When with the Soma juice which we have shed we make Indra, 
the Mighty One, our Friend. 
12 Him have we yoked in fight, the powerful Conqueror, debt- 
claimer, not to be deceived. i 
Best charioteer, the Victor marks each fault, he knows the 
strong to whom he will come near. 


13 Indra, give us security from that whereof we are afraid. 
Help us, O Maghavan, let thy succour give us this: drive 
away foes and enemies. 
14 For thou, O liberal Lord of bounty, strengthenest his ample 
home who worships thee. 
So Indra, Maghavan, thou Lover of the Song, we with pressed 
Soma call on thee. 


15 Indra is Vritra-slayer, guard, our best defender from the foe. 
May he preserve our last and middlemost, and keep watch 
from bebind us and before. 
16 Defend us from behind, below, above, in front, on all sides, 
Indra, shield us well. 
Keep far away from us the terror sent from heaven: keep 
impious weapons far away. 
17 Protect us, Indxa, each to-day, each morrow, and each follow- 
ing day. 
Our singers, through all days, shalt thou, Lord of the brave, 
keep safely both by day and night. 
18 A crushing Warrior, passing rich is Maghavan, endowed with 
all heroic might. 
Thine arms, O Satakratu, are exceeding strong, arms which 
have grasped the thunderbolt. 


9 The simple or the sage: ‘the unskilled or the skilled.’— Wilson. 

12 Marks each fault; the meaning of bhrimdm is uncertain: according to 
Ludwig it is his - — wtr ^7 eder, that is, the worshipper who presents 
him with sacrificii’ ©. „n .. takes it with vdjinam: ‘the strong racer,'— 
Wilson. The strong: the rich and powerful worshipper. 

15 Our lust and middlemost : putram, son, being understood, according to 
Sáyana. The expression probably means all pf us.’ 

16 The terror sent from heaven: ‘supernatural alarm. — Wilson. 
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HYMN LI. l Indra, 


OFFER ye up as praise to him that wherein Indra takes delight. 
The Soma-bringers magnify Indra's great energy with hymns. . 
Good are the gifts that Indra gives. 
2 Sole among chiefs, companionless, impetuous, and peerless, he 
Hath waxen great o'er many folk, yea, over all things born, 
in might. 
3 Lord of swift bounty, he will win e'en with a steed of worth- 
less sort. 
This, Indra, must be told of thee who wilt perform heroic deeds. 
4 Come to uf hither: let us pay devotions that enhance thy 
might 
For which, Most Potent! thou wouldst fain bless the man 
here who strives for fame. 
5 For thou, O Indra, makest yet more bold the spirit of the bold 
Who with strong Soma serveth thee, still ready with his 
reverent prayers. 
6 Worthy of song, he looketh down as a man looketh into wells. 
Pleased with the Soma-bringer’s skill he maketh him his mate 
and friend. * 
7 In strength and wisdom all the Goss, Indra, have yielded unto. 
thee, 
Be thou the Guard of all, O thou whom many praise. 
8 Praised, Indra, is this might of thine, best for the service of 
the Gods, 
That thou with power dost slay Vritra, O Lord of Strength. 
9 He makes the races of mankind like synods of the Beauteous 
One. ^ 
Indra knows this his manifest deed, and is renowned. 
10 Thy might, O Indra, at its birth, thee also, and thy mental 
power 
In thy care, Maghavan rich in kine! they have increased 
exceedingly. | 


1 Good are, etc: the refrain is repeated in each verse. 
: 5 Chiefs: nribliih men, meaning Gods, according to Sáyana. Folk: or, 
ribes. 
3 He will win e'en with a steed of worthless sort: * He. . . . wishes to bestow 
blessings (upon us) with his unurged courser.'— Wilson. 
6 He looketh down: kindly on us as a thirsty man looks eagerly into a well. 
9 Like synods of the Beauteous One: like assemblies that meet to honour 
him ; but the meaning is obscure. 
10 Zhey: thy worshippers, 
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11 0 b is thou and I will both combine for winning 
spoil. 
Even malignity will consent, O Bolt-armed Hero, unto us. 


12 Let us extol this Indra as truthful and never as untrue. 
Dire is his death who pours no gifts: great light hath he who 
offers them. Good are the gifts that Indra gives. 


HYMN LII. Indra. 


Wiru powers of Mighty Ones hath he, Ancient, Belovéd, been 
equipped, 

Through whom the Father Manu made prayers efficacious 
with the Gods. 


2 Him, Maker of the sky, let stones wet with the Soma ne'er 
forsake, 


Nor hymns and prayer that must be said. 


8 Indra who knew full well disclosed the kine to the Angirases. 
This his great deed must he extolled. 


4 Indra, promoter of the song, the sage's Strengthener as of old, 
Shall n to bless and succour us at presentation of this 
laud. 


5 Now after their desire's intent the pious singers with the cry 
Of Hail! have sung lo&d hymns to thee, Indra, to gain a stall 
of kine. 


6 With Indra rest all deeds of might, deeds done and yet to be 
performed, 
Whom singers know devoid of guile. 


7 When the Five Tribes with all their men to Indra have sent 
out their voice, 
And when the priest hath strewn much grass, this is the Friend's 
own dwelling-place. 


8 This praise is verily thine own: thou hast performed these 
manly deeds, 
And sped the wheel upon its way. 


n————OO M ) ) 9— AAkͤ1—ktñ. TC LL 


11 Mulignity: or the malignant man. The niggard.— Wilson. 

12 Dire is his death: or, great is bis destruction. 

1 This difficult verse is variously interpreted both by Indian commentators 
and by European scholars. I follow partly Aufrecht's translation as given by 
Dr. Muir, and partly Ludwig’s Commentary. See O. S. Texts, I. pp. 168—104; 
Ludwig's Rigveda, V. pp. 107—168; and Wilson's Translation, V. p. 107. 
The Ancient, Belovód appears to be Soma and not Indra. 

7 The Friend's: Indra’s, The second line is very obscure. See Bergaigne, 
I, vi, and Vedic Hymns, I., p. 226, I adopt-Ludwig’s interpretation. 

8 The wheel; the Sun. 
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At the o’erflowing of this Steer, boldly he strode for life, and 


took 
Soma as cattle take their corn. 


Receiving this and craving help, we, who with you are Daksha's 
sons, 

Would fain exalt the Maruts' Lord. ^ 

Yea, Hero, with the singers we sing to the duly-coming Band. 

Allied with thee may we prevail. 

With us are raining Rudras, clouds accordant in call to battle, 


at the death of Vritra, l 
The strongaassigned to him who sings and praises. May Gods 


with Indra at their head protect us. 
HYMN LIII. Indra. 


May our hymns give thee great delight. Display thy bounty, 
Thunderer. 

Drive off the enemies of prayer. 

Crush with thy foot the niggard churls who bring no gifts. 
Mighty art thou: 

There is not one to equal thee. 

Thon art the Lord of Soma pressed, Soma unpressed is also 
thine. 

Thou art the Sovran of the folk. 

Jome, go thou forth, dwelling in heaven and listening to the 
prayers of men: 

Thou fillest both the heavens and earth. 

Even that hill with rocky heights, with hundreds, thousands, 
held within, f 

Thou for thy worshippers brakest through. 

We call on thee both night and day to taste the flowing Soma 
juice : 

Do thou fulfil our hearts! desire. 


9 This Steer: Soma; that is, when abundant libations had been offered, 
He: Indra, 

10 Das fas sons: of the same origin with you. Lords of food, according 
to Süyana. 

11 Duly-coming Band: of Maruts, led by Indra. 

12 The strony: perhaps the thunderbolt with which Indra aids the wor- 


shipper. 


3 Unpressed: in its natural state in the stalks of the plant. Or, as Lud wig 


sug 


26 


gests, the Soma which Indra drinks in heaven may be meant. See VII. 


5 That hill: the cloud with its countless treasures of rain, 


6 Night: just before dawn. 
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7 


11 


12 


to 


Where is that ever-youthful Steer, strong-necked and never 
yet bent down ? 

What Brahman ministers to him ? 

To whose libation doth the Steer, betake him with delight 
therein ? 

Who takes delight in Indra now? 

Whom, Vritra-slayer, have thy gifts and hero powers accom- 
panied ? 

Who is thy dearest in the laud ? 

For thee among mankind, among the Pürus is this Soma shed. 

Hasten thou hither: drink thereof. _ 

This, growing by Sushomá and by Saryan4van, dear to thee, 

In Arjikiya, cheers thee best. 

Hasten thou hitherward, and drink this for munificence to-day, 

Delightful for thine eager draught. 


HYMN LIV. M 


Tuoues, Indra, thou art called by men from east and west, 
from north and south, 

Come hither quickly with fleet steeds ; 

If in the effluence of heaven, rich in its light, thou takest joy, 

Or in the sea in Soma juice. 

With songs I call thee, Great and Wide, even as a cow to 
profit us, 

Indra, to drink the Soma-draught. 

Hither, O Indra, let thy Bays bear up and bring upon thy car 

'Thy glory, God ! and majesty. 

Thou, Indra, wotldst be sung and praised as great, strong, 
lordly in thy deeds: 

Come hither, drink our Soma juice. 

We who have shed the Soma and prepared the feast are call- 
ing thee 

To sit on this our sacred grass. 


acc — IC — !!!...... n CT re 
10 Among the Párus: among men, or among Kings named Pirus.—Sayana. 


11 Susho Y Ur 5 river which cannot now be identified. Anjiktya : 


— 2 a 
` 


Suryandvdn is said to be a lake in the district 


dee Von I., Index. For conjectures regarding Sushomá and 


- Ârjikiya see Zimmer, Altindisches Leben, pp. 12, 13. Cf. VIII. 7. 29. 


2 The efluence of heaven : or the place in heaven from which the Amrit 
flows. In the sea: of air; the firmament. 
3 Asa cow: as the most useful of all animals. 


f 
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7 As, Indra, thou art evermore the common Lord of all alike, 
As such we invocate thee now. — 


8 The men with stones have milked for thee this nectar of the 
Soma juice : 
Indra, be pleased with it, and drink. 
9 Neglect all pious men with skill in sacred song: come hither- 
ward 
With speed, and give us high renown. 
10 Gods, may the mighty rest unharmed, the King who gives me 
spotted kine, 
Kine decked with golden ornamenta. 
11 Beside a thousand spotted kine I have received a gift of gold, 
Pure, brilliant, and exceeding great. 
12 Durgaha's grandsons, giving me a thousand kine, munificent, 
Have won renown among the Gods. 


HYMN LV. Indra, 


Loup singing at the sacred rite where Soma flows we priests 
invoke ; 
With haste, that he may help, as the bard's Cherisher, Indra 
who findeth wealth for you. 2 
2 Whom with fair helm, in raptare of the juice, the firm resist- 
less Slayers hinder not: 
Giver of glorious wealth to him who sing his praise, honouring 
him who toils and pours : 
9 Sakra, who like a curry-comb for horses or a golden goad, 
Indra, the Vritra-slayer, urges eagerly the opening of the 
stall of kine : f 


9 All pious men: all other worshippers. 


10 The King: who instituted the sacrifice, According to Sáyana, Indra is 
meant; but this is impossible. i 


12 Durgaha's grandsons: Sdynna explains duvgáhasya by duhkham gåha- 
mdnasya me, of me plunged in grief, and nápttuh (nepotes) as arakshitasya, 
unprotected: “Unprotected as I am, and plunged in sorrow (my dependents) 
by the favour of the gods obtain food, and are blessed with abundance ina 
thousand cattle,’ See Wilson's Translation, and Cowell’s note. 


eure — 


1 We priests invoke: the construction is difficult. I follow Ludwig, and take 
huvé, an infinitive, as equivalent to the first person plural. 

3 Curry-comb for horses ; the purifier of his worshippers and well-skilled in 
horses, according to Sáyana. Golden goad: wonderful and golden-bodied, 
according to Sáyana. The meaning of Fah, as well as of mriksháh, is uncer- 
tain, but both seem to signify instruments connected with horses, 
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4 Who for the worshipper scatters forth ample wealth, even 
though buried, piled in heaps : 
May Indra, Lord of Bay Steeds, fair-helmed Thunderer, act 
at his pleasure, as he lists. 
5 Hero whom many praise, what thou hast longed for, even of 
old, from menu. 
All that we cffer unto thee, O Indra, now, sacrifice, laud, effect- 
ual speech. 
6 To Soma, Much-invoked, Bolt-armed ! for thy carouse, Celestial, 
Soma-drinker! come. 
Thou to the man who prays and pours the juice hast been 
best giver of delightful wealth. ^ 


7 Here, verily, yesterday we let the Thunder-wielder drink his fill. 
So iu like mauner offer bim the juice to-day. Now range you 
by the Glorious One. 


8 Even the wolf, the savage beast that rends the 8885 follows 
the path of his decrees. 
So graciously accepting, Indra, this our praise, with udis 
thought come forth to us. 
9 What manly deed of vigour now remains that Indra hath 
not done? 
Who hath not heard his glorious title and his fame, the Vritra- 
slayer from his birth ? 
10 How great his power resistless! how invincible the Vritra- 
slayer’s matchless might! 
Indra excels all usurers who see the day, excels all traffickers 
in strength. 
11 O Indra, Vritra-slaver, we, thy very constant worshippers, 
Bring prayers ng'er heard before to thee, O Much-iuvoked, O 
''hunder-armed, to be thy meed. 
12 O thou of mighty acts, the aids that are in thee call forward 
many an eager hope. 
Past the driuk-offerings, Vasu, even of the good, hear my 
call, Strongest God, and come. 
13 Verily, Indra, we are thine, we worshippers depend on thee. 
For there is none but only thou to show us grace, O Maghavan, 
thou mueh invoked. 


4 Buried: as gold, precious stones, eto. 

8 The wolf: according to S&yana, the robber. The reason of mentioning 
either in this place 1s not obvious. 

10 Who see the day: who live. According to Sáyana, who look upon the 
Sun in their present life, but will be sunk in darkness after death, 


14 


* 
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14 From this onr misery and famine set us free, from this dire 
curse deliver us. 
Succour us with thine help and with thy wondrous hogst 
Most Mighty, finder of the way. 


15 Now let your Soma juice be ponred : be not afraid, O Kali's sons. 
This darkening sorrow goes away; yea, of itself it vanishes. 


HYMN LVI. Adityas. 
Now pray we to these Kshatriyas; to the Adityas for their aid, 
These who are gracious to assist. 


2 May Mitra bear us o'er distress, and Varuna and Aryaman, 
Yea, the Áylityas, as they know. 


3 For wonderful and meet for praise is these Adityas’ saving help 
To him who offers and prepares. 

4 The mighty aid of yon, the Great, Varuna, Mitra, Aryaman, 
We claim to be our sure defence. 

5 Guard us, Adityas, still alive, before the deadly weapon strike: 
Are ye not they who hear our call? 

6 What sheltering defence ye have for him who toils in pouring 

ifts 

8019 bless ye us therewith. 


7 Adityas, Gods, from sorrow theres freedom, for the sinless, 
wealth, 
O ye in whom no fault is seen. 


8 Let not this fetter bind us fast : may he release us for suecess ; 
For strong is Indra and renowned, 


9 O Gods who fain would lend your aid, destroy not us as ye 
destroy 
Your enemies who go astray. " 
10 And thee too, O Great Aditi, thee aIso, Goddess, I address, 
Thee very gracious to assist. 
11 Save us in depth and shallow from the foe, thou Mother of 
Strong Sons: 
Let no oue of our seed be harmed. 
12 Far-spread ! wide-ruling! grant that we, unharmed by envy, 
may expand : 
Grant that our progeny may live. 


14 From this our misery : the hymn was ‘seen’ and employed in a time of 
dearth and famine. Finder of the way : to prosperity. 


15 Kali’s sons : Kali is the Rishi or seer of the hymn, 


1 Kshatriyas: royal princes. 
11 Of Strong Sons; the Ádityas. 
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13 Those who, the Princes of the folk, in nativ 
deceived, 
Maintain their statutes, void of guile— 
14 Assuch, from mouth of ravening wolves, O ye Adityas, 
rescue us, 
Like a bound thief, O Aditi. 
15 Adityas, let this arrow, yea, let this malignity depart 
From us or e’er it strike us dead. 


e glory, ne’er 


16 For, Bountiful Adityas, we have evermore enjoyed your help, 
Both now and in the days of old. 


17 To every one, O ye Most Wise, who turneth ewen from gin to 
you, 

Ye Gods vouchsafe that he may live. 

18 May this new mercy profit us, which, ye Adityas, frees like one 
Bound from his bonds, O Aditi. 

19 O ye Adityas, this your might is not to be despised by us: 
So be ye graciously inclined, 

20 Let not Vivasvän's weapon nor the shaft, Ádityas, wrought 

f with skill, | 

Destroy us ere old age be nigh 


2] On every side dispel all siu, Á dityas, all hostility, 
Indigene, and combiuéd attack. 


HYMN LVII. Indra. 


Even as a car to give us aid, we draw thee hither for our bliss, 


Strong in thy deeds, checking assault, Lord, Mightiest Indra, 
of the brave! 


2 Great in thy power and wisdom, Strong, with thought that 
comprehendeth all! 
Thou hast filled full with majesty. 
9 Thou very Mighty One, whose hands by virtue of thy greatuess 
ras 
N85 codek bolt that breaks its way. 
4 Your Lord of might that ne'er hath bent, that ruleth over all 
mankind, 


I call, that he, as be is wont, may aid the chariots and th 
men. 


17 Who turneth even from sin: who comes to you for forgiveness, 


20 Vivasvdn’s weapon : the deadly bolt of the Sun, or perhaps, metaphor- 
cally, of the sacrificer. 


21 Combined attack: the closely drawn net. — Wilson. 


2 Thou hast filled full: the universe. 
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5 Whom, ever furthering, in frays that win the light, in both 
the hosts 
Men call to succour aud to help. 
6 Indra, the Strong, the measureless, worthy of praise, Most 
Bountiful, 
Sole Ruler even over wealth. 


7 Him, for his ample bounty, him, this Indra do I urge to 


drink 
Who, a8 his praise was snng of old, the Dancer, is the Lord 
of men. 
8 Thou Mighty One, whose friendship none of mortals ever hath 
B obtained ; 


None will attain unto thy might. 


9 Aided by thee, with thea allied, in frays for water and for sun, 
Bolt-armed ! may we win ample spoil. 


10 So seek we thee with sacrifice and songs, chief Lover of the 
Song 
As, in our battles, Indra, thou to Purumayya gavest help. 
11 O Thunderer, thou whose friendship and whose onward 
guidance both are sweet, 
Thy sacrifice must be prepared. 


4 


*. ^ » $ 
12 To us, ourselves, give ample room, give for our dwelling ample 
room : 
Give ample room to us to live, 


13 We count the .banquet of the Gods a spacious pathway for 
the men, 
And for the cattle, and the car. 


14 Six men, yea, two aud two, made glad with Soma juice, come 
near to me 
With offerings pleasant to the taste. ; 
15 Two brown-hued steeds, Indrota's gift, two bays from Riksha’s 
son were mine, 
From Asvamedha’s son two red. 


7 The Dancer : in the dance of war. 


10 Purumdyya: according to Sayana, me (the Rishi) the possessor of 
much wisdom.’ 


13 Sacrifice to the Gods procures freedom and security for us and all who 
belong to us, 

15 ‘These princes with their respective fathers are the six of V. 14. The 
sons of Riksha and Agramedha had originally commenced the sacrifice, but 
fudrotu and his father Atithigue came to see it and added their gifts. The 
sons alone are mentioned: the son is the father’s second self, pltri-putrayor 
abheddt,’—Cowell’s note in Wilson's Translation, 
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16 From S OMNEA good car-steeds, from Arksha rein-obeying 
steeds, 


From Asvamedha beauteous ones. 
17 Indrota, Atithigva’s son, gave me six horses matched with 
mares : 
And Pûtakratu gave besides. 
18 Marked above all, amid the brown, is the red mare Vrisbanvati, 
Obedient to the rein and whip. 
19 O bound to me by deeds of might, not even the man who loves 
to blame 
Hath found a single fault in you. 


HYMN LVIII, - ‘Indra, 


I send you forth the song. of praise for Indu, hero-gladdener. 
With hymn and plenty he invites you to complete the sacrifice. 
2 Thou wishest for thy kine a bull, for those who long for his 
approach, 
For those who turn away from him, lord of thy cows whom 
none may kill. 
3 The dappled kine who stream with milk prepare his draught 
of Soma juice: 
Clans in the birth-placé of the Gods, in the three luminous 
realms of heaven. 
4 Praise, even as he is known, with song Indra the guardian of 
the kine, 
The Son of Truth, Lord of the brave. 


G. 


16 Arksha: the son of Riksha. Asvamedha the son of Asvamedha. 

17 Patakratu: son &f Asvamedha. 

18 Vrishanvati: according to von Roth, ‘perhaps, that may be found 
among stallions.’ 

19 O bound to me: this atanza is addressed to the princes who instituted 
the sacrifice and gave the rewards which have been mentioned. 


1 The song of praise; trishtibham used in a general sense for any hymn 
of praise. Indus: Soma. According to Säyana, Indra is meant. 

2 The stanza is difficult. Iadopt Pischel's explanation of nadám and 
édatindm. 

8 Clans: vig *: » cows are meant, Eggeling translates: ‘At 
his birth the . speckled ones mix the Soma (draught), the 
clans of the gods in the three spheres of the heavens’ (Sacred Books of the 
East, XLI. p. 807). Pischel observes: ‘The connexion of the first three 
Btauzas is probably this: Soma shall be celebrated by you in your song of 
praise in order that he may liberally reward you. What thou wishest for 
thyself is a bull for the cows, in order that they may be propagated and 
provide Indra with milk to be mixed with his Soma juice, while they serve. 
the race of Gods in all the three realms of heaven. Fedisce Studien, I, 
p. 197. 
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D Hither his Bay Steeds have been sent, red Steeds are on the 
Sacred grass 
Where we in concert sing our gongs. 
6 For Indra Thunder-armed the kine have yielded mingled milk, 
and meath, 
What time he found them in the vault. 
7 When I and Indra mount on high up to the Bright One's place 
and home, 
We, having drunk of meath, will reach his seat whose Friends 
are three times seven. 
8 Sing, sing ye forth your songs of praise, ye Priyamedhas, sing 
your songs: 
Yea, let young children sing their lauds: as a strong castle 
praise ye him. 
9 Now loudly let the viol sound, the lute send out its voice with 
might 
Shrill be the music of the string. To Indra is the hymn up- 
raised. 
10 When hither speed the dappled cows, unflinching, easy to be 
milked, 
Seize quickly, as it bursts away, the Soma juice for Indra's 
drink. 
11 Indra hath drunk, Agni hath drunk: all Deities have drunk 
| their fill. 
Here Varuna shall have his home, to whom the floods have 
sung aloud as mother-kine unto their calves. 


12 Thou, Varuna, to wham belong Seven Rivers, art a glorious 


God. 
The waters flow into thy throat as twere a pipe with ample 


mouth. 
13 He who hath made the fleet steeds spring, well-harnessed, to 
the worshipper, 


ONSE a a Re ee RC ee RO 

6 In the vault: in the cavity of the Soma-vessel.'-—von Roth; ‘on the horizon.’ 
—Ludwig ; near at hand. —BSáyana. 

7 The Bright Ones place: the station of the Sun. Whose Friends are 
three times seven; Indra who is the friend of the Maruts. I follow Ludwig 
in combining the ¿rih supid sákhywh of the Lext into one compound word. 
S:iyana’s explanation is different : ‘let us be united in the twenty-first sphere 
of the (universal) friend,'— See note in Wilson's Translation. 

9 The viol: gürgarah: ‘a kind of musical instrument ', says Säyana. 
God, originally the leather guard worn by bowmeu on the left arm, and 
pihga (said to mean bowstring) aro also, apparently, names of musical instru- 
ments. 

12 Varuna's throat, or palate, is said to mean tho sea, into which the seven 
rivers flow, 


DAD SAS ay 
ao — 
ban 
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He, the swift Guide, is that fair form that loosed the horses 
near at hand. 
14 Indra, the very Mighty, holds his enemies in utter scorn. 
He, far away, and yet a child, cleft the cloud smitten by his 
voice. 
15 He, yet a boy exceeding small, mounted his newly-fashioned 
car. 
He for his Mother and his Sire cooked the wild mighty buffalo. 
16 Lord of the home, fair-helmeted, ascend thy chariet wrought 
of gold. 
We will attend the Heavenly One, the thousand-footed, red of 
hue, matchless, who blesses where he goes. 
17 Ts A they come hitherward to him as to a Sovran 
ord, 
That they may bring him near for this man’s good success, to 
prosper and bestow his gifts. 
18 The Priyamedhas have observed the offering of the men of old, 
Of ancient custom, while they strewed the sacred grass, and 
spread their sacrificial food. 


HYMN LIX. Indra. 


He who, as Sovran Lordof men, moves with his chariots un- 
restrained, 
The Vritra-slayer, vanquisher of fighting hosts, preéminent, 
is praised with song. 
9 Honour that Indra, Puruhanman! for his aid, in whose sus- 
taining hand of oll : 
The splendid bolt of thunder was deposited, as the great Sun 
was set in heaven. 
3 No one by deed attains to him who works and strengthens 
evermore : 
No, not by sacrifice, to Iudra praised of all, resistless, daring, 
bold in might. 


15 His Mother and his Sire: Earth and Heaven. The buffulo is the dark 
rain-eloud which Indra pierces with his lightning, or perhaps the demon Vala 
ig intended. 

16 The Heavenly One: the Sun, which is Indra’s chariot Thousand -footed : 
bright with countless rays of light. 

17 This mun’s: who institutes the sacrifice. 


— 


9 Purukanman: the Rishi of the hymn addresses himself. Sustaining : 
or vidhartári may (with Ludwig) be taken as a nominative with viíjrah, the 
bolt of thunder as a sustamer (of Order). 
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4 The potent Conqueror, invincible in war, him at whose birth 
the Mighty Ones, 
The Kine who spread afar, sent their loud voices out, heavens, 
earths sent their loud voices out. 
5 O Indra, if a hundred heavens and if a hundred earths were 
thine— 
No, not a thousand Suns could match thee at thy birth, not 
both the worlds, O Thunderer. 
6 Thou, Hero, hast performed thy hero deeds with might, yea, 
all with strength, O Strongest One. 
Maghavan,help us to a stable full of kine, O Thunderer, with 
wondrous aids. 
7 Let not a godless mortal gain this food, O thou whose life is 
long! 
But Ais who yokes the bright-hued steeds, the Etasas, even 
Índra yoker of the Bays. 
8 Urge ye the Conqueror to give, your Indra greatly to be 
praised, 
To be invoked in shallow waters and in depths, to be invoked 
in deeds of might. 
9 O Vasu, O thou Hero, raise us up to ample opulence. 
Raise us to gain of mighty wealth, O Maghavan, O Indra, to 
sublime renown. 
10 Indra, thou jastifiest us, and tramplest down thy slanderers. 
Guard thyself, valiant Hero, in thy vital parts: strike down 
the Dasa with thy blows. 
11 The man who brings no sacrifice, inhuman, godless, infidel, 
Him let his friend the mountain cast to rapid death, the 
mountain cast the Dasyu down. ° 
12 O Mightiest Indra, loving us, gather thou up, as grains of corn 
Within thine hand, of these their kine, to give away, yea, 
gather twice as loving us. 
13 Omy companions, wish for power. How may we perfect Sara’s 
praise, 
The liberal princely patron, never to be harmed? 
———— ee Na, T 
4 The Kine: the heavens and the earths. 
7 Liagas: the horses of the Sun. 
gene ! thy a im : literally, between thy thighs. ‘Shelter us between 
1l Jlis friend: in whi i "di 
Parvata ( ue 8 e fo d ge ee Sapa, 
12 Their kine: the property of the hostile aborigines. 
. 5 Gara s praise: Sara must he the institutor of the sacrifice: according 
o Say ana he is Indra, ‘the destroyer,’ 
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14 By many a sage whose grass is trimmed thou art continually 
praised, 
That thou, O Sara, hast bestowed here one and here another 
calf. 


15 The noble, Süradeva's son, hath brought a calf, led by the ear, 
to three of us, 
As a chief brings a goat to milk. 


HYMN LX. Agni. 
O Agent, with thy mighty wealth guard us from all malignity, 
Yea, from all hate of mortal man. " 


2 For over thee, O Friend from birth, the wrath of man hath 
no control: 
Nay, Gnardian of the earth art thou. 
3 As snch, with all the Gods, O Son of Strength, auspicious in 
thy flame, 
Give us wealth bringing all things good. 
4 Malignities stay not from wealth the mortal man whom, Agni, 
thou 
Protectest while he offers gifts. 
5 Sage Agni, he whom thou dost urge, in worship of the Gods, 
to wealth, ' 
With thine assistance winneth kine. 
6 Riches with many heroes thou hast for the man who offers gifts : 
Lead thou ns on to higher bliss. 
7 Save us, O Játavedas, nor abaudon us to him who sins, 
Unto the evil-hearted man. 
8 O Agni, let no godless man avert thy bounty as a God: 
Over all treasures thou art Lord. 
9 So, Son of Strength, thou aidest us to what is great and 
excellent, 
Those, Vasu ! Friend! who sing thy praise. 
10 Let our songs come anear to him beauteous and bright with 
piercing flame, 
Our offerings, with our homage, to the Lord of wealth, to 
him whom many praise, for help: 


14 Here one and here another: ékam-ekam : meaning many. 

15 Süradeva's son: Sara. Süyana explains svwredevyadh as cows won in 
battle. ‘May Maghavan, taking them by the eara, lead the cows with their 
calves from our three (destructive enemies), as the owner leads a goat to 
drink.'— Wilson. 

2 Guardian of the earth : kshdpdudin: ‘Lord of the night.—Sáyana. 

5 Winneth kine: literally, is à goer among cows: walks (lord) among 
crowds of cattle,’ — Wilson. 
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11 To Agui Játavedas, to the Son of Strength, that he may give 
us precious gifts, 
Immortal, from of old Priest among mortal men, the most 
delightful in the house ; 
12 Agni, made yours by sacrifice, Agni, while holy rites advance; 
Agni, the first in songs, first with the warrior steed; Agni to 
win the land fur us. 
13 May Agni who is Lord of wealth vouchsafe us food for friend- 


ship sake. 
Agni we ever seek for seed and progeny, the Vasu who 


protects wur lives. 
14 Solicit with yourchants, for help, Agni the God with piercingflame, 
For riches famous Agni, Purumſſha and ye men! Agni to 
light our dwelling well. 
15 Agni we land that he may keep our foes afar, Agni to give us 


health and strength. 
Let him as Guardian be invoked in all the tribes, the lighter- 


up of glowing brands. 
HYMN LXI. Agni. 
PREPARE oblation: let him come; aud let the miuister serve again 
Who knows the ordering thereof. » 
2 Rejoicing in his friendship, let the priest be seated over man, 
Beside the shoot of active power. 
9 Him, glowing bright beyond all thought, they seek among the 
race of man ; 
With him for tongue they seize the food. 
4 He hath inflamed the twofold plain: life-giving, he hath 


climbed the wood, 
And with his tongue hath struck the rock. 


12 With the warrior steed: árvuti: the fierce and rapid fire that clears the 
jungle for the advance of the Aryan settlers. 

14 To light our dwelling well: I follow Ludwig's explanation. Sáyana 
takes suditáye as a proper name: a house for (me) Suditi.—Wilson. 

15 The liyhter-up of ylowiny brands : visturrishiindm according to Säyana, 
' the giver of homes to us Rishis.’ 


The language of the hymnis intentionally obscure, and much of my 
translation (in which I generally follow Ludwig) must be regarded as 
conjectural. 

l Let him come: Agni. The minister: or, the Adhvaryu. 

2 Lhe shoot: Agui, according to Sayana: the stalks of the Suma-plant, 
according to von Roth. 

9 They seek: that is, the Gods. 

4 The twofold plain : the expanses of earth and heaven. Climbed the wood : 
a forest conflagration is referred to, 
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5 Wandering here the radiant Calf finds none to fetter him, and 
seeks 
The Mother to declare his praise. 
6 And now that great and mighty team, the team of horses that 
are his, 
And traces of his car, are seen. 


7 The seven milk a single cow; the two set other five to work, 
On the stream’s loud-resounding bank. 


8 Eutreated by Vivasvan’s ten, Indra cast down the water-jar 
With threefold hammer from the sky. 


9 Three times the newly-kindled flame proceeds around the 
sacrifice : 
The priests anoint it with the meath. 


10 With reverence they drain the fount that circles with its 
wheel above, 
Exhaustless, with the mouth below. 


11 The pressing-stones are set at work : the meath is poured into 
the tank, 
At the out-shedding of the fount. 


19 Ye cows, protect the fount: the two Mighty Ones bless the 
sucrifice. ^ 
The handles twain are wrought of gold. 


13 Pour on the juice the ornament which reaches both the heaven 
and earth : 
Supply the liquid to the Bull. 


5 The radiant Calf: Agni in the form of lightning. Here: in the sky 
above us. Zhe Mother the cloud, which will praise him with a thunder-psalm. 

7 The seven? officiating priests, or assistants. See II. 1. 2. A single com: 
the text has only &Hdm (unam). Sayana supplies, cow, which he explains as the 
gharina, pitcher or caldron used for heating milk, etc.. in the Piavargya cere- 
mony. Loud-resounding bunk: with reference to the sacrificial exclamations, 
uttered by the officiating priests. The two: the Adbvaryu and the Pratipras- 
thátar, his Assistant, direct the five others in the performance of the ceremony. 


8 Entreated by Vivasvdn’s ten; according to Siyana, the teu fingers of the 
worshipper. Ten priests are probably meant. Jadra: Agni or Aditya muy be 
meant.—Siyana. The water-jur; the rainy cloud. Hummer: meaning, pro- 
bably, the zigzug lightning. Sayana explains ib by ragmind, with his ray. 

. 10 The fount: avatám : the gharma or nid vi, the coutents of which are 
poured into the fire. Jis wheel: apparently, the circular rim on whieh it 
usually stands and which is now inverted that all the liqnid may flow out, 
According to Hillebrandt ( Vedische M. ythologie, I. 325) the fount is the Moon, 
12 The two Mighty Ones: Heaven and Earth. But as the meaning of 
vapsüdá is unknown, the sentence can be only conjeoturally translated : (The 
two kinds of milk) in the sacrifice are plentiful and fruit-giving. — Wilson. 

18 Theornament; the milk which is mingied with the Some. To the Bull: 
to Agni. 
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14 These know their own abiding-place: like calves beside. the 
mother cows 
They meet together with their kin. 
15 Devonring in their greedy jaws, they make sustaining food . 
in heaven, 
To Indra, Agui light and prayer. 
16 The Pious One milked ont rich food, sustenance dealt in por- 
tious seven, 
Together with the Sun's seven rays. 
17 I took some Soma when the Sun rose up, O Mitra, Varuna. 
That is the sick man’s medicine. 
18 From where oblatious must be laid, which is the Well-belovéd’s 
home, 
He with his tongue hath compassed heaven. 


HYMN LXII. Asvins, 


Rousz ye for him who keeps the Law, yoke your steeds, 
Agvins, to your car: 
Let your protecting help be near. 
2 Come, Asvins, with your car more swift than is the twinkling 
of an eye : r 
Let your protecting help be near. 
3 Asvins, ye overlaid with cold the fiery pit for Atri’s sake: 
Let your protecting help be near. 


4 Where are ye? whither are ye gone? whither, like falcons, 
have ye flown! 
Let your protecting help be near. 


9 If ye at any time this day are listening to this my call, 
Let your protecting help be near. 


6 The Asvins, first to hear our prayer, for closest kinship I 
approach : | 
Let' your protecting help be near. 


7 For Atri ye, O Agvins, made a dwelling-place to shield him well. 
Let your protecting help be near, 


14 These know: the cows know, and come to, the place where they are to 
be milked for sacrificial purposes as well as they know their own stable, 

18 Devouriny: perhaps the flames ; but the stanza is obscure, 

16 The Pious One: Agni. Dealt in portions seven, one for each priest. 

18 This Well-beloved’s home: ‘the place which I, the eager offerer, choose.’ 
Wilson. Maryatd, ‘the well-belovàd,' is perhaps the Soma, 

1 Who keeps the Law: which enjoins sacrifice, The Rishi means himself. 

9 For Air's sake: see I. 116. 8. 
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8 Ye warded off the fervent heat for Atri when he sweetly spake: 
Let your protecting help be near. 


9 BS 5 by his prayer obtained the trenchant edge 
of fire 


Let your protecting help be near. 
10 Come hither, O ye Lords of wealth, and listen to this call of 
mine : 
Let your protecting help be near. 
11 What i ie this praise told forth of you as Elders in the ancient 
way 


Let your protecting help be near. e 


13 One common brotherhood is yours, Agvins, your kindred is the 
same : 
Let your protecting help be near. 


13 This is your chariot, Asvins, which speeds through the regions, 
earth aud heaven : 


Let your protecting aid be near. 


14 Approach ye hitherward to us with thousands both of steeds 
and kine : 


Let your protecting help be near. 
15 Pass us not by, remember us with thousands both of kine 
and steeds ; 
Let your protecting help be near. 
16 The purple tinted Dawu hath risen, aud true to Law hath made 
the light : 
Let your protecting help be near. 
17 He looked upon the Asvins, as an axe- "armed man upon a tree : 
Let your proteoting help be near, 
18 By the black band encompassed round, break it down, bold 
one, like a fort. 
Let your protecting help be near. 


9 Santuvadhri: see V. 78. 6. His release seems to have been effected by 
employing fire. But see Myriantheus, Die Acrins, pp. 88, 90. 


11 * Why is this (repeated invocation) addressed to you as if you were 
decrepit like old men! — Wilson. 


19 One common brotherhood : as twin children of the consort of Vivasvän. 
the Sun. 

17 The meaning is obscure, ‘ Asvins, the. t (sun cleaves 

the darkuess) as the woodman With his axe a t:. 1. [the demon] 


looked at the Asvins.'— Grassmaun. 
18 The first line is said by Sayona to be addressed to Saptavadhri. It 


seems to express ‘+ before an attack upon a Dasa enemy. 
But see Myriantt. 1 ae F „ D. 


^ ox 
zorat? 
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HYMN L XIII. Agni. ua 


ExkRTIxd all our strength with thoughts of power we glorify 
in speech 
Agui your dear familiar Friend, the darling Guest in every 
home, 
2 Whom, served with sacrificial oil like Mitra, men presenting gifts 
Eulogize with their songs of praise; 
3 Mueb-lauded Játavedas, him who bears oblations up to heaven 
Prepared in service of the Gods. 

4 To noblest Agni, Friend of man, best Vritra-slayer, are we come, 
Him in wKose presence Riksha’s son, mighty Srutarvan, waxes 
great; 

5 To deathless Játavedas, meet for praise, adored with sacred oil, 
Visible through the gloom of night; 

6 Even Agni whom these priestly men worship with sacrificial 
ifts 
With lifted ladles offering them. 
7 O Agni, this our newest hymn hath been addressed from us to 
thee 
0 cheerful Guest, well.born, most wise, worker of wonders, 
ne'er deceived. : 
8 Agni, may it be dear to thee, most grateful, and exceeding 
sweet: 
Grow mightier, eulogized therewith. 

9 Splendid with splendours may it be, and in the battle with 

the foe 
Add loftier glory to thy fame. 
10 1 cow, a lord of heroes, bright like Indra, who shall fill 
the car, l 
Whose high renown ye celebrate, and people praise each glo- 
rious deed, | 
11 Thou whom Gopavana made glad with song, O Agni Angiras, 
Hear this my call, thou Holy One. 
12 Thou whom the priestly folk implore io aid the gathering of 
the spoil, l 
Such be thou in the fight with foes, 


1 I follow Ludwig in his interpretation of this stanza, the construction of 
which is difficult. 
2 Like Mitra: or as a friend; or like the Sun.—Sáyana. 
_ 10 Steed, cow: there is no verb to govern these accusatives. Perhaps, let 
it, that is, the hymn, give, may be understood. Sáyans explains gam, cow, 
by ganidram, goer. (Worship) ye men, the bright (Agni) who goes like a 
horse and fills our chariots (with spoil).'— Wilson. 
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13 I, called to him who reels with joy, Srutarvan, Rikshu's son, 
shall stroke 


The heads of four presented steeds, like the long wool of fleecy 
rams. 


14 Four coursers with a splendid car, Savistha’s horses, fleet of foot, 
Shall bring me to the sacred feast, as flying steeds brought 
Tugras son. 
15 The very truth do I declare to thee, Parushni, mighty flood. 


Waters! no man is there who gives more horses than Savish- 
tha gives. 


HYMN LXIV. > dat 


Yoxs, Agni, asa charioteer, thy steeds who best invite the Gods: 
As ancient Herald seat thyself. 


2 And, God, as skilfullest of all, call for us hitherward the Gods: 
Give all our wishes sure effect. 
3 For thou, Most Youthful, Son of Strength, thou to whom 
sacrifice is puid, 
Art holy, faithful to the Law. 


4 This Agni, Lord of wealth and spoil hundredfold, thousand- 
fold, 1s head 


And chief of riches and à Sage. 


5 As craftsmen bend the felly, so bend at our general call: come 
nigh, 


Angiras, to the sacrifice. 


6 Now, O Virüpa, rouse for him, Strong God who shines at early 
morn, 


Fair praise with voice that ceases not. 


? 
7 With missile of this Agni, his who looks afar, will we lay low 
The thief in combat for the kine, 


8 Let not the Companies of Gods fail us, like Dawns that float 
away 
Like cows who leave the niggardly. 


n ĩð v 
14 Tugra's son: Bhujyu. See Vol. I., Index. 


15 Parushnt: now the Ravi, the river on whose bank Srutarvan offered 
his sacrifice. m 


1 Ancient Herald: or, chief Invoker. 
6 Virdpa: the Rishi of the hymn who addresses himself. 
early morn: or, aspiring heaven ward. i 
7 The thief: the hymn is a prayer for aid in an expedition for the recovery 
of stolen cattle. 
8 Like Dawns that float away: ‘like cows that bathe them in the stream,’ 
according to the explanation given in the St. Petersburg Lexicon. Like cows 
who leave the niggardly : ‘the kine abandon nota little (calf).'— Wilson. 


Who shines at 


"* 
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9 Let not the sinful tyrauny of any fiercely-hating foe 
Smite us, as billows smite a ship. 
10 O Agni, God, the, people siug reverent praise to thee for 


strength : 
With terrors trouble thou the foe. 


11 Wilt thou not, Agni, lend us aid in winning cattle, winning 


wealth 4 
Maker of room, make room for us. 


12 In this great battle cast us not aside as one who bears a load: 
Snatch up the wealth and win it all. 

13 O Agni, let this plague pursue and fright another aud not us: 

Make our impetuous strength more strong. 

14 The reverent or unwearied man whose holy labour he accepts, 

. . Him Agni favours with success. 

15 Abandoning the foeman’s host pass hither to this company: 
Assist the men with whom I stand. 

16 As we have kuown thy gracious help, as of a Father, long ago, 
So now we pray to thee for bliss. 


HYMN LXV. Indra. 


Nor to forsake me, I invoke this Indra girt by Maruts, Lord 
Of magie power who rules with might, 
2 This Indra with his Marut Friends clave into pieces Vritra's 
head 
With hundred-knotted thunderbolt. 
3 Indra, with Marut Friends, grown strong, hath rent asunder 
Vritra, aud 
Released the waters of the sea. 
4 This is that Indra who, begirt by Maruts, won the light of 


heaven 
That he might drink the Soma juice. 


5 Mighty, impetuous, begirt by Maruts, him who loudly roars, 
Indra we invocate with songs, 

. 6 Indra begirt by Maruts we invoke after the ancient plan, 
That he way drink the Soma juice, 

7 O liberal Indra, Marut-girt, much-lauded Satakratu, drink 
The Soma at this sacrifice. 

8 To thee, O Indra, Marut-girt, these Soma juices, Thunderer ! 
Ave offered from the heart with lauds. 


wh 


3 Of the sew: of the firmament or ocean of air. 


ME d 


* 
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9 Drink, Indra, with thy Marut Friends, pressed Soma at the 
morning rites, | 
Whetting thy thunderbolt with strength. 
10 Arising iu thy might, thy jaws thou shookest, Indra, having 
quaffed ; 
'The Soma which the mortar pressed. 


11 Indra, both worlds complained to thee when uttering thy 
fearful roar, 


What time thou smotest Dasyus dead. 


12 From Indra have I measured out a song eight-footed with nine 
parts, 
Delicate, faithful to the Law. T 


HYMN LXVI. Indra, 


ScaRCELY was Satakratu born when of his Mother he inquired, 
Who are the mighty ? Who are famed ? 


. 2 Then Savasi declared to him Aurnav&bha, Ahiguva: 


Son, these be they thou must o’erthrow. 


3 The Vritra-slayer smote them all as spokes are hammered in- 
to naves: 
The Dasyu-killer waxed in might. 
4 Then Indra at a single draught drank the contents of thirty 
pails, 
Pails that were filled with Soma juice. 
5 Indra in groundless realms of space pierced the Gandharva 
through, that he 
Might make the Brahmans’ strength increase. 


11 Complained to thee: in terror. When uttering thy fearful roar: the 
meaning of krékshamanam, rendered thus conjecturally, is uncertain. 


12 Hight-footed with nine puris: the hymn consists of triplets, each of 
which contains nine Pádas, parts or half-lines, of eight feet or syllables each. 
That is, the metre is octosyllabic (8 x 8), and the triplet contains three stanzas 
in that metre, or nine octosyllabic Pádas. From Indra: originating in him 
as its subject or inspirer. .FuitAful to the Lauw: closely connected with 
sacrifice. — 

1 Cp. VIII. 45. 4. 


2 Savasi: or, the Mighty One, Indra's Mother. Aurnavdbha: ov Ürnavübha's 
son. See VIII. 32. 26. These: and other fiends, as té, these, is plural. 

4 Pails: or bowls; literally, lakes. The meaning of the word kénuké in 
this stanza is uncertain. It appears to be an adjective qualifying sardnst 
pails or lakes. See note in Wilson's Translation. 

5 The Gandharva: a heavenly being who dwells in the region of the air 
and guards the celestial Soma, that is, the rain. See I. 22. 14, and 163. 2. 
According to Säyana, the Gandharva is the rain-cloud itself, which Indra shat- 
tered, and so released the fertilizing water. , 


15 
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6 Down from the.mountaius Indra shot hither his well-directed 
shaft : 
He gained the ready brew of rice. 
7 One ouly is that shaft of thine, with thousand feathers, hund- 
red barbs, . 
Which, Indra, thou hast made thy friend. 
8 Strong as the Ribhus at thy birth, therewith to those who 
praise thee, men 
And women, bring thou food to eat. 
9 By thee these exploits were achieved, the mightiest deeds, 
abundantly : 
Firm in tlfy heart thou settest them. 
10 All these things Vishnu brought, the Lord of ample stride 


whom thou hadst sent— 
A hundred buffaloes, a brew of rice and milk: and Indra 


slew the ravening boar. 
1l Most deadly is thy bow, successful, fashioned well; good is 
thin? arrow, decked with gold. 
Warlike and well equipped thine arms are, which increase 
sweetness for him who drinks the sweet. 


HYMN LXVII. Indra. 


Brine usa thousand, Indra, as’ our guerdon for the Soma 
juice : 
Hundreds of kine, O Hero, bring. 
2 Bring cattle, bring us ornament, bring us embellishment and 


steeds, . 
Give us, besides, two rings of gold. 


L 


— E 


6 The stanza is similarly explained by Sdyana. Indra smote the rain from 
the clouds, and obtained food for men, 

7 One only: Iudra alone is the wielder of the thunderbolt, 

10 Ali these things: the buffaloes or dark clouds, and the rice and milk or 
fertilizing rain, “Slew: the verb is supplied by Sa) ana. The ravening boar z 
Vritra. Of. I. 61. 7, where the deed is similarly related, See Prof. A, A. Mac- 
donell, Journal R, A. Society, 1895, p. 186. 

11 Which increase sweetness for him who drinks the sweet: this is Ludwig's 
interpretation of two very difficult words which mean according to Wilson's 
Translation, ‘destructively overthrowing, destructively piercing;’ according 
to the St. Petersburg Lexicon, ‘like two bees delighting in sweetness ;' and 
according to Grassmann, ‘ sweetness loves thy two lips.’ d 


1 A thousand: cows, understood. 

2 Two rings: the meaning of mand here is somewhat uncertain. See Max 
Müller, India, What can it Teach us? pp 125.126; Weber, Episches im Vedis- 
chen Ritual, p. 80; and Zimmer, Altindisches Leben, pp. 50, 51. 
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3 And, Bold One, bring in ample store rich jewels to adorn the ear, 
For thou, Good Lord, art far renowned. l 
4 None other is there for the priest, Hero! but thou, to give 
him. gifts, 
To win much spoil and prosper him. 
5 Indra can never be brought low, Sakra. can. neyer be subdued: 
He heareth and beholdeth all. 


6 Hespieth out the wrath of man, be who can.never be deceived : 
Ere blame can come he marketh it. 


7 He hath his stomach full of might, the Vritra-slayer, Conqueror, 
The Soma-drinker, ordering all. 


8 In thee all treasures are combined, Soma! all'blesséd things 
in thee, 
Uninjured, easy to bestow. 
9 To thee speeds forth my hope.that craves the gift of corn, and 
kine and gold, E 
Yea, craving horses, speeds to thee. 


10 Indra, through hope in thee alone even this sickle do I grasp. 
Fill my hand, Maghavan; with all that it can hold of barley 
eut or gathered up. bd 


HYMN LXVIII. Soma, 


Tuis here is Soma, ne'ér restrained, active, all-conquering 
bursting forth, ! 
Rishi and Sage by sapience. 
2 All that is bare he covers o’er, all that is sick he medicines: 
The blind man sees, the cripple walks, - ^ 


3 Thou, Soma, givest wide defence against the hate of alien men, 


Hatreds that waste and weaken us. 
4 Thou by thine insight and thy skill, Impetuous One, from 
heaven and earth 
Drivest the sinner’s enmity. 
5 When to their task they come with zeal, may they obtain the 
Giver’s grace, 
And satisfy his wish who thirsts, 


8 Soma: here said to mean Indra himself, 

10 ‘It would appear as if the field were a barren one and the poet sought 
from Indra a harvest which he had not sown.’— Wilson. 

1 Bursting forth: according to Sdyaua, causing (fruit) to spring forth. 

4 Impetuous One: rijtshin according to Sdyana, ‘possessed of the remains 
or dregs of the Soma juice offered in the third savana.’ ' [NE 

5 They: the*priests. The Givers: bountiful Indras, His wish: Indra’s 


longing for Soma-libations. à 
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6 So may he find what erst was lost, so may he speed the pious 
man, 
And lengthen his remaining life. 
7 Gracious, displaying tender love, unconquered, gentle in thy 
thoughts, 
Be sweet, O Soma, to our heart. 
8 O Soma, terrify us not; strike us not with alarm, O King: 
Wound not our heart with dazzling flame. 
9 When in my dwelling-place I see the wicked enemies of Gods, 
King, chase their hatred far away, thou Bounteous One, 
dispel our foes, 


HYMN LXIX. Indra. 


O SavaERATU, truly I have made none else my Comforter. 
Indra, be gracious unto us. 
2 Thou who hast ever aided us kindly of old to win the spoil, 
As such, O Indra, favour us. 
3 What now? As prompter of the poor thou helpest him who 
sheds the juice. 
Wilt thou not, Indra, strengthen us? 
4 O Indra, help our chariot on, yea, Thunderer, though it lag 
behind : 
Give this my car the foremost place. 
5 Ho there! why sittest thou at ease? Make thou my chariot 
to be first ; ` 
And bring the fame of victory near. 
6 Assist ORE car that seeks the prize, What can be easier for 
thee 
So make thou us victorious, 
7 Iudra, be firm: à fort art thou. To thine appointed place 
proceeds 
The auspicious hymn iu season due. 
8 Let not our portion be disgrace. Broad is the course, the prize 
is set, 
The barriers are opened wide. 


9 This thing we wish, that thou mayst take thy fourth, thy 
sacrificial name. 
So art thou held to be our Lord. 


9 The wicked enemies: or, the enmities ; that is, when I see that the Gods 
are displeased with me. — 

4 The hymn is a prayer for success in a coming chariot race. 

7 To thine appointed place: ‘to thee the repeller (of enemies). Wilson, 

9 Thy fourth, thy sacrificial name the other three, according to Sdyana, are 
the constellation-name, the secret name, and the revealed name, 
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.10 Ekadyü hath exalted you, Immortals: both Goddesses and 
Gods hath he delighted. 
Bestow upon him bounty meet for praises. May he, enriched 
with prayer, come soon and early. 


HYMN LXX. Indra. 
DN God of the mighty arm, gather for us with thy right 
'han 
Manifold and nutritious spoil. 
2 We know thee mighty in thy deeds, of mighty bounty, mighty 
wealth, 
Mighty in measure, prompt to aid. 2 
3 Hero, when thou artfain to give, neither may Gods nor 
mortal men i 
Restrain thee like a fearful Bull, 
4 Come, let us glorify Indra, Lord supreme of wealth, Self- 
ruling King: ` 
In bounty may he harm us not. 
5 Let prelude sound and following chant: so let him hear the 
Sawan sung, 
And with his bounty answer us. 
6 O Indra, with thy right hand briug, and with thy left remem- 
ber us: i 
Let us not lose our share of wealth. 
7 Come nigh, O Bold One, boldly bring hither the riches of 
the churi 7 
Who giveth least of all the folk. 
8 Indra, the booty which thou hast with holy singers to receive, 
Even that booty win with us. 
9 Indra, thy swiftly-coming spoil, the booty which rejoices all, 
Sounds quick in concert with our hopes. 


HYMN LXXI. Indra. 


Haste forward to us from afar, or, Vritra-slayer, from anear, 
To meet the offering of the meath. 


10 The Gods in general are the deities of this stanza. Ekadjt is the seer of 
the hymn. He, enriched with prayer: Indra, exalted by our hynin. 


5 Let prelude sound; prå stoshadmpagdsishat : let the prastotar and the ud- 
gdtar, two of the officiating priests at the chanting of a Saman, discharge their 
functions: the former singing the prelude andthe latter the accompaniment, 

-8 Win with us: make us thy. allies. 

9 Sounds in concert with our hopes: answers to our.expectation, Perhaps 
as Ludwig thinks, the word ‘sounds’ refers to the herd of cattle which pro- 
bably constituted the spoil that is spoken of, 
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2 Strong ure the Soma-draughts ; comè nigh: the juices fill thee 
with delight: 
Drink boldly even as thou art wont. 
3 Joy, Indra, in the strengthening food: let it content thy wish 
and thought, 
Aud be delightful to thine heart. 
4 Come to us thou who hast no foe: we call thee down to hymns 
of praise, 
In heaven's sublimest realm of light. 
5 This Soma here expressed with stones and dressed with milk 
for thy carouse, 
Indra, is offered up to thee, 
6 Graciously, Indra, hear my call, Come and obtain the dranght, 
and sate 
Thyself with juices blent with milk. 
7 The Soma, Indra, which is shed in chalices and vats for thee, 
Drink thou, for thou art Lord thereof. 
8 The Soma seen within the vats, as in the flood the Moon is seen, 
Drink thou, for thou art Lord thereof. 
9 That which the Hawk brought in his claw, inviolate, through 
the air to thee, 
Drink thou, for thou art Lord thereof. 
HYMN LXXIL Visvedevas, 


Wa choose unto ourselves that high protection of the Mighty Gods 
That it may help and succour us. 
2 May they be ever our allies, Varuna, Mitra, Aryaman, 
Far-seeing Gods who prosper us. 
3 Ye furtherers of holy Law, transport us safe o'er many woes, 
As over water-floods in ships. 
4 Dear wealth be Aryaman to us, Varuna dear wealth meet for 
praise : 
Dear wealth we choose unto ourselves. 
5 For Sovrans of dear wealth are ye, Adityas, not of sinners 
wealth, 
Ye sapient Gods who slay the foe. 
G We in our homes, ye Bounteoys Ones, and while we journey 
on the road, 
Invoke you, Gods, to prosper us. 


8 The Moon: in allusion to the double meaning of Soma, the plant and its 
juice, and the Moon. | 
9 The Hawk : see I, 80. 2, and 93. 8. 
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7 Regard us, Indra, Vishnu, here, ye Asvins and the Marut host, 
Us who are kith and kiu to you. 


8 Ye Bounteous Ones, from time of old we here set forth our 
brotherhood, 
Our kinship in the Mother's womb. 
9 Then come with Indra for your chief, at early day, ye Boun- 
teous Gods: 
Yea, I address you now for this. 


HYMN LXXIII. Agri. 
AGNI, your dearest Guest, I laud, him who is loving as a friend, 
Who brings us riches like a car. 
2 Whom as a far-foreseeing N the Gods have, from the olden 
time, 
Established among mortal men. 
3 Do thou, Most Youthfal God, protect the men who offer, hear 
their songs, 
And of thyself preserve their seed. 
4 What is the praise wherewith, O God, Angiras, Agni, Son of 
Strength, 
We, after thine own wish and thought, 
5 May serve thee, O thou Shild of Power, and with what sacri- 
fice’s plan ? 
What prayer shall I now speak to thee 
6 Our God, make all of us to dwell in happy habitations, and 
Reward our songs with spoil and wealth. 
7 Lord of the house, what plenty fills the songs which thou ins- 
pirest now, 
Thou whose hymn helps to win the kine? . 
8 Him Wise and Strong they glorify, the foremost Champion in 
the fray, 
And mighty in his dwelling-place. 
9 Agni, he dwells in rest aud peace who smites and no one smites 
again: 
With hero sons he prospers well. 


HYMN LXXIV. Asvins. 


To this mine invocation, O ye Asvins, ye Nasatyas, come, 
To drink the savoury Soma juice. 


J CE E 
8 In the Mother's womb: as common on ch bares of Aditi the General Mother 
of all living beings. 
$ And of thyself preserve their seed : or, or, and guard our offspring and ourselves. 
9 He: the faithful worshipper. 
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2 This laud of mine, ye Asvins Twain, and this mine invitation 
. hear, l 
To drink the savoury Soma juice, 
3 Here Krishna is invoking you, O Agvins, Lords of ample wealth, 
To drink the savoury Soma juice. 
4 List, Heroes, to the singer's call, the call of Krishna lauding 
you, 
To drink the savoury Soma juice. 
5 Chiefs, to the sage who sings your praise grant an inviolable 
home, 
To drink the savoury Soma juice. | 
6 Come to the worshipper's abode, Asvins, who here is lauding 
you, 
To drink the savoury Soma juice, 
7 Yoke to the firmly-jointed car the ass which draws you, Lords 
of wealth, 
To drink the savoury Soma juice. 
8 Come hither, Asvins, on your car of triple form with triple seat, 
To drink the savoury Soma juice. 
9 O Asvins, O Nasatyas, now accept with favouring grace my 
Songs, e 
To drink the savoury Soma juice. 
HYMN LXXV. Asvins, 


Ys Twain are wondrous strong, well-skilled in arts that heal, 
both bringers of delight, ye both won Dakshu's praise. 

Visvaka calls on you as such to save his life, Break ye not 
off our friendship, come and set me free. , | 

2 How shall he praise you now who is distraught in mind? Ye 

Twain give wisdom for the gain of what is good. 

Visvaka calls on you as such to save his life. Break ye not 
off our friendship, come and set me free. 


d 


5 Lo drink: so that ye may drink. 

7 The ass: cf. I. 34. 9 ; 116. 2; and 162. 21. 

8 Of triple form with triple seut: see I. 84. 2, 9, 

The Rishi is Visvaka son of Krishna. 

1 Daksha’s praise on the occasion mentioned in I. 116. 2; or when the 
Asvins won Süryàá for their bride, I. 116. 17. To save his life: according to 
S&yana, ‘for the sake of his son.’ Come and set me free: flying loose (your 
reins and gallop hither).’— Wilson. Unyoke your horses.—Grassmann. 
1 M de E 1 A5 to Visvaka himself, or the man for 
whon uvokes the Asvins' aid. Accordi l j 
in mind) here is the name of a Rishi, M EL ERE 
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3 Already have ye Twain, possessors of great wealth, prospered 
Vishnápüà thus for gain of what is good. 
Visvaka calls on you as such to save his life. Break ye not 
off our friendship, come and set me free, ö 


4 And that Impetuous Hero, winner of the spoil, though he is 
far away, we call to suceour us, 
Whose gracious favour, like a father’s, is most sweet, Break 
ye not off our friendship, come and set me free. 


5 About the holy Law toils Savitar the God: the horn of holy 
Law hath he spread far and wide. 
The holy Law hath quelled even mighty men of war, Break 
ye not off our friendship, come and set me free, 


BYMN LXXVI. Asvins, 


SPLENDID, O Asvins, is your praise. Come, fountain-like, to 
pour the stream, 

Of the sweet juice effused —dear is it, Chiefs, in heaven—drink 
like two wild-bulls at a pool. 


2 Drink the libation rich in sweets, O Asvins Twain: sit, Heroes, 
ou the sacred grass. 

Do ye with joyful heart in the abode of man preserve his life 
by means of wealth. 


© 
3 The Priyamedhas bid youcome withallthesuccoursthatare yours. 
Come to his house whose holy grass is trimmed, to dear sacri- 
fice at the morning rites. 


4 Drink ye the Soma rich in meath, ye Asvins Twain: sit gladly 
on the sacred grass. 
So, waxen mighty, to our eulogy from heaven come ye as wild- 
bulls to the pool. 


5 Cometo us, O ye Agvins, now with steeds of many a varied hue, 
Ye Lords of splendour, wondrous, borne on paths of gold, 
drink Soma, ye who strengthen Law. 
6 For we the priestly singers, fain to hymn your praise, invoke 
you for the gain.of strength. 
So, woudrous, fair, and famed for great deeds come to us, 
through our hymn, Asvins, wheu ye hear. | 


8 Visyndpu the Rishi's son or grandson. l 

4 That Impetuous Hero: Indra. ‘These two verses,’ says Grassmann, “ are 
taken from another hymn. Verse 5 is addressed to Savitar, and verse 4, as 
ib appears, to Indra. The refrain, which is altogether unsuitable here, has 
been added in order to connect the verses with the preceding hymn.’ 


2 The libation: gharmám: the heated milk or other beverage, or the vessel 
in which it is heated. ; ' 
3 The Priyamedhas : Priyamedha and his family. 


234 THE HYMNS OF [BOOK YII. 


HYMN LXXVII. Indra. 


As cows low to their calves in stalls, so with our songs we 
- glorify 
This Indra, even your Wondrous God who checks attack, who 
joys in the delicious juice. 
2 Celestial, bounteous Giver, girt about with might, rich, moun- 
tain-like, in precious things, 
Him swift we seek for foodful booty rich in kine, brought 
hundredfold and thousandfold. l 
3 Indra, the strong and lofty hills are powerless to bar thy way. 
None stay«that act of thine when thou wouldst fain give 
wealth to one like me who sings thy praise. 
4 À Warrior thou by strength, wisdom, and wondrous deed, in 


might excellest all that is. l 
Hither may this our hymn attract thee to our help, the hymn 


which Gotamas have made. 
5 For in thy might thou stretchest out beyond the boundaries 
of heaven. l 
The earthly region, Indra, comprehends thee not. After thy 
Godhead hast thou waxed. 
6 When, Maghavan, thou honourest the worshipper, no one is 
there to stay thy wealth. E 
Most liberal Giver thou, do thou inspire our song of praise, 


that we inay win the spoil. 
HYMN LXXVIII, Indra, 
To Indra sing the lofty hymn, Maruts! that slaysthe Vritras best; 
Whereby the Holy Ones created fur the God the light divine 
that ever wakes. " 
2 Indra who quells the curse blew curses far away, and then in 
splendour eame to us. 
Indra, refulgent with thy Marut host! the Gods strove eagerly 
to win thy luve, 


3 Sing to your lofty Indra, sing, Maruts, a holy hymn of praise. 
Let Satakratu, Vritra-slayer, kill the foe with hundred-knotted 


thunderbolt. 


l As cows: the cows who are milked for sacrificial purposes, whose calves 
are shut up during the ceremony. 

5 The earthly region the rajas region, middle air, or firmament is frequent- 
ly divided into two, one half belonging to the earth and the other to the &ky. 
See Wallis, Cosmology of the Riyveda, pp. 114, 115. 


À Maruts : here meaning the singers of the hymn of praise. Priests.’-— 
h 1885 The light divine: the Sun, which the Visvedevas generated or created 
or Indra. 
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4 Aim and fetcli boldly forth, O thou whose heart is bold : great 
glory will be thine thereby. 
In rapid torrent let the mother waters spread. Slay Vritra, win 
the light of heaven. 


5 When thou, unequalled Maghavan, wast born to smite the 
. Vyitras dead, 
Thou spreadest out the spacious earth and didst support and 
prop the heavens. 


6 m Was the sacrifice produced for thee, the laud, and song 
or Joy, 
Thou in thy might surpassest all, all that now is and yet 
shall be. ` 


7 Raw kine thou filledst with ripe milk. Thou madest Sûrya 
rise to heaven. 
Heat him as milk is heated with pure Sama hymns, great joy 
to him who loves the song. 


HYMN LXXIX. ' Indra, 


‘May Indra, who in every fight must be invoked, be near to us. 
May the most mighty Vritra-slayer, meet for praise, come to 
libations and to hymns. 


2 Thou art the best of all in sending bounteous gifts, true art 
thou, lordly in thine act. 

We claim alliance with the very Glorious One, yea, with the 
Mighty Son of Strength. 


3 Prayers unsurpassed are offered up to thee the Lover of the 
Song. 
Indra, Lord of Bay Steeds, accept these fitting hymns, hyrins 
which we have thought out for the. 


4 For thou, O Maghavan, art truthful, ne’er subdued, and 
bringest many a Vritra low. 
As such, O Mightiest Lord, Wielder of Thunder, send wealth 
hither to the worshipper. 


7 Raw kine: cf. I. 62 9; 180. 3; IL 40. 2; IV 3.9; VI. 72. 4 ; 17. 6; 44. 
24; VIII. 82, 25. Thou madest Sárya rise to heaven: Sayana relates a legend that 
when the Pania had carried off the cows of the Angirases and placed them ina 
mountain enveloped in darkness, Indra, at the prayer of the Rishis, set the 
sun in heaven in orderthathe might see and recover their cattle. Heat him 
as milk is heated: this line is difficult. ‘ (Priests) excite (Indra) with your 
praises as men heat the Gharma with Sdman-hymns.’—Wilson, Gharma 
means either the hot milk or other beverage offered in the Pravargya cere- 
mony, or the vessel in which it is heated. Greut joy to him who loves the song: 
‘or perhaps the meaning is, the Brihat-Saman (one of the most important Sama 
hymnus, the first and second verses of R. V. VI 46), is dear to him who loves 
song. i ” —— : 

3 Fitting hymns: yójaná ; see Wilson's Translation and note. 
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5 O Indra, ‘thou art far-renowned, impetuous, O Lord of Strength. 
Alone thou slayest with the. guardian of mankind resistless 
never-conquered foes. 
6 As such we seek thee now, O Asura, thee most wise, craving 
thy bounty as our share. 
Thy sheltering defence is like a mighty cloak. So may thy . 
glories reach to us. 
HYMN LXXX. Indra. 
Down to the stream a maiden came, and found the Soma by 


the way. 
Bearing it to her home she said, For Indra will I press thee 


out, for Sakra will I press thee out. 
2 Thou roaming yonder, little man, beholding every house in 


turn, 
Drink thou this Soma pressed with teeth, accompanied with 


grain and curds, with cake of meal and song of praise. 
3 Fain would we learn: to know thee well, nor yet can we attain 


to thee. 
Still slowly and in gradual drops, O Indu, unto Indra flow. 


4 Will he not help and work for us? Will he not make us 


wealthier ? 
Shall we not, hostile to our lordpunite ourselves to Indra now? 


, 5 O Indra, cause to sprout again three places, these which I 


declare, — 
My father’s head, his cultured ñeld, and this the part below 


my waist. 
6 Make all of these grow crops of hair, yon cultivated field of 


ours, 
My body, and my father’s head. e 
7 Cleansing Apálà, Indra! thrice, thou gavest sunlike skin to 
her 
Drawn, Satakratu! through the hole of car, of wagon, and of 
yoke, 


5 The guardian of mankind: Indra's thunderbolt with which he slays the 
deinons of drought. 

The Rishi is Apålå of the family of Atri. 

1 A maiden: Apa a. 

2 Little man : virakah; according to Sayana, hero. Indra is intended, 
perhaps as Sürya the Sun-God. 

8 Indi: Soma. 

4 He: Indra. Hostile to our lord: Apálà, it is said, was afflicted with a 
cutaneous disease and was consequently repudiated by her husband. 

7 Sunlike: bright and clear. ‘Sayana says that Indra dragged her through 
the wide hole of his chariot, the narrower hole of the cart and the small hole 
of the yoke, and she cast off three skins, The first skin became a hedgehog, 
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HYMN LXXXI. Indra. 
Invite ye Indra with a song to drink your draught of Soma 
juice, 
All-conquering Satakratu, most mnnificent of all who live. 


2 a 4 many, much-invoked, leader of song, renowned 
of old: 


His name is Indra, tell it forth. 
3 Indra the Dancer be to us the giver of abundant strength : 
May he, the mighty, bring it near. 
4 Indra whose jaws are strong hath drunk of 
Sudaksba's draught, 
The Soma juice with barley mixt. 
9 Call Indraloudly with your songs of praise to drink the Soma 
juice, 2E 
For this is what augments his strength. i 
When he hath drunk its gladdenivg drops the God with 
vigour ofa God > 
Hath far surpassed all things that are. 
7 Thou speedest down to succour us this ever-conquering God 
of yours, 
Him who is drawn to all our songs; 
8 Tbe Warrior not to be restrained, the Soma-drinker ne'er 
o'erthrown, 
The Chieftain-of resistless might. 
9 O Indra, send us riches, thou Omniscient, worthy of our 
praise : 
Help us in the decisive fray. 


worshipping 
~ 


e 


the Second an alligator, the third a chameleon. I suppose, with Prof. Aufrecht, 
that the hole or space of the chariot and cart represents the opening between 
the four wheels; the hole of the yoke seems to me to mean the opening 


through which the animal's head passed, corresponding to Homer's Geb y 3 
II. 19, 406.'—Cowell. 


For the legend from the Saty4yana Br&áhmana, founded on the hints con- 
tained in this hymn and repeated by Sdyana iu his Commentary, see also 
Wilson's Translation, Vol. V. 

Prof, Aufrecht has published the text and commentary of this hymn in 


Indische Studien, IV. p. 1 sqq. See M. Müller's Rig-veda Sambità, Vol III., 
2nd edition, p. 38 sqq. 


3 The Dancer: active in battle, dancer of the war dance. Near: abhijnu: 
or, up to our knees. 

4 Sudaksha’s draught: offered by a Rishi of that name. 

7 According to Sá&yana this stanza is addressed by the Yajamdna or sacri; 
ficer to the Stotar or praising priest, and he gives an imperative sense to the 
indicative, thou speedest down: ‘ Bring hither.’ Wilson, au 
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$ 


10 Even thence, O Indra, come to us with food that gives a 
hundred powers, 
With food that gives & thousand powers. 
11 We sought the wisdom of the wise, Sakra, Kine-giver, 
Thunder-armed ! 
May we with steeds o'ercome in fight. 
12 We make thee, Satakratu, find enjoyment in the songs we sing, 
Like cattle in the pasture lands. 
13 For, Satakratu, Thunder-armed, all that we craved, as men 
are wont, . 
All that we hoped, have we attained. 
14 Those, Son of Strength, are come to thee who cherish wishes 
in their hearts: 
O Indra, none excelleth thee. 
15 So, Hero, guard us witb thy care, with thy most liberal 
providenoe, 
Speedy, and terrible to foes. 
16 O Satakratu Indra, now rejoice with that carouse of thine 
Whicb is most splendid of them all; 
17 Even, Indra, that carouse which slays the Vritras best, most 
widely famed, 
Best giver of thy power and mighi. 
18 For that which is thy gift we "Eb true Soma-driuker, 
Thunder-armed, 
Mighty One, amid all the folk. 
19 For Indra, Lover of Carouse, loud be our songs about the 
juice : 
Let poets sing the song of praise. 
20 We summon Indra to the draught, in whom all glories rest, 
in whom 
The seven communities rejoice. 
21 At 110 Trikadrukas the Gods span sacrifice that stirs the 
min 
Let our songs aid and prosper it. 


10 Even thence: from where thou art; from heaven. 

1l Of the wise: Indra. Kine-giver : ' godare ; perhaps, ‘burster open of 
the cow- “stall ;’ ‘cleaver of mountains.'— Wilson. 

12 Like m as the cowherd refreshes his cattle.—&S&yana. 

18 Thy gift: the wealth which thou givest. Amid all the olk : amon 1 
the worshippers who offer thee Soma. Lans : $^ 

20 Seven communities: sapta sansádah: probably all the folk, in atanza 
18; ' tlie seven associated priests. Wilson. 

21 At the Trikadrukas: see VIII. 13. 18, and note. 
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22. 


23 


24 


25 


26 


27 


28 


29 


30 


31 
32 


33 


Let the drops pass within thee as, the rivers flow into the sea: 

O Indra, naught excelleth thee. | 

Thou, wakeful Hero, by thy. might hast taken food of Soma 
juice, 

Which, Indra, is within thee now. 

O Indra, Vritra-slayer, let Soma be ready for thy maw, 

The drops be ready for thy forms. 

Now Srutakaksha sings his song that cattle and the steed may 
come, 

That Indra's very self may come. 

Here, Indra, thou art ready by our Soma juices shed for thee, 

Sakra, at hand that thou mayst give. i 

Even from far away our songs reach thee, O Caster of the 
Stone: 

May we come very close to thee. 

For so thou art the hero's Friend, a Hero, too, art thou, and 
strong : 

So may thine heart be won to us. 

So hath the offering, wealthiest Lord, been paid by all the 
worshippers : 

So dwell thou, Indra, even with me, 

Be not thou like a slothfal priest, O Lord of spoil and wealth: 
rejoice 

In the pressed Soma blent with milk. 

O Iudra, let not ill desigus surround usin the sunbeams' light : 

This may we gain with thee for Friend. 

With thee to help us, Indra, let us answer all our enemies: 

For thou art ours and we are tbine, 

Indra, the poetsand thy friends, faithful to thee, shall loudly sing 

Thy praises as they follow thee, 

HYMN LXXXII. Indra. 

Strya, thou mountest up to meet the Hero famous for his 
wealth, | 

Who hurls the bolt aud works for man: 

Him who with might of both his arms brake nine-and-ninety 
castles down, 

Slew Vritra and smote Ahi dead. 


24 Thy forms: thy various bodies or splendours.-—BSáyana. 

25 Srutakaksha: the Rishi of the hymn, _ 

30 Priest: brahmd Brahman or praying priest. : , 

31 In the sunbeams’ light: as Indra stands in the closest relationship to 
the Sun. DES 

2° Nine-and-ninety castles: cloud-castles of the demon Sambara. 


240 THE HYMNS OF [BOOK VII. 


3 This Indra is our gracious Friend. He sends us in a full 
broad stream 
Riches in horses, kine, and corn. 
4 Whatever, Vritra-slayer! thou, Sárya, hast risen upon to-day, 
That, Indra, all is in thy power. 
5 When, Mighty One, Lord of the brave, thou thinkest thus, 
I shall not die, 
'That thought of thine 1s true indeed. 
6 Thou, Indra, goest unto all Soma libations shed for thee, 
Both far away and near at hand. 
7 We make this Indra very strong tostrike the mighty Vritra dead: 
A vigorous Hero shall he be. 
8 Indra was made for giving, set, most mighty, o'er the joyous 
draught, 
Bright, meet for Soma, famed in song. 
9 By song as twere, the powerful bolt which none may parry 
was prepared : 
Lofty, invincible he grew. 
10 Indra, Song-lover, lauded, make even in the wilds fair ways for us, 
Whenever, Maghavan, thou wilt. 
11 Thou whose commandment and behest of sovran sway none 
disregards, P 
Neither audacious man nor God. 
19 And both these Goddesses, Earth, Heaven, Lord of the beau- 
teous helm! revere 
Thy might which no one may resist. 
13 Thou in the black cows and the red. and in the cows with spot- 
ted skin 
This white milk hast deposited. e 
14 When in their terror all the Gods shrank from the D 8 
furious might, 
Fear of the monster fell on them. 
15 Then he was my Defender, then, Invincible, whose foe is not, 
The Vritra-slayer showed his might. 
16 Him your best Vritra-slayer, him the famous Champion of 


mankind 
I urge to great munificence, 


8 Wus made: was ME 77 '"Prajápati.—Sáyana. 

12 Lord of the beauteous helm: or, ‘deity of the handsom '—Wil 

13 In the black cows: cf Y. 62. 9. Í d edem. cM 

14 The Dragon's furious might: the fierce attack of the demon Ahi. Of 
the monster: or, of the wild beast, Ahi. : 

16 Champion: 15oiu prá to sardham, as suggested in the St. Petersburg Lexicon. 
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17 To come, Much-lauded! Many-named ! with this same thought 
that longs for milk, 


Whene'er the Soma juice is shed. 


18 Much-honoured by libations, may the Vritra-slayor wake for us: 
May Sakra listen to our prayers. 
19 O Hero, with what aid dost thou delight us, with what suc- 
cour bring 
Riches to those who worship thee ? 
20 With whose libation joys the Strong, the Hero with his team 
who quells 
The foe, to drink the Soma juice? 0 


21 Rejoicing in thy spirit bring thousandfold opulence to us: 
Enrich thy votary with gifts, 
22 These juices with their wedded wives flow to enjoyment lov- 
ingly : 
To waters speeds the restless one. 


23 Presented strengthening gifts have sent Indra away at sacri- 
fice, 
With might, unto the cleansing bath. 
24 These two who share his feast, Bay Steeds with golden manes, 
shall bring him to 
Ihe banquet that is laid for him. 
25 For thee, O Lord of Light, are shed these Soma-drops, and 
grass 18 strewn : 
Bring Indra to his worshippers. 
26 May Indra give thee skill and lights of heaven, wealth to his 
votary 
And priests whg praise him: laud ye him. 
27 O Satakratu, wondrous strength and all our lauds I bring to 
|». thee: 
De gracious to thy worshippers. 


17 To come: that is, that thou, Indra, mayst come. This abrupt change 
of person is not uncommon in the Veda. 


22 The wedded wives: of the Soma juices are said to be the two waters 
called vasativaryah and ekudhandh, used in the Soma ceremonies, To enjoy- 
ment: to be drunk by Indra. Zo waters speeds the restless one ; or, with Grass- 
mann, ‘The lover of the waters speeds.’ The exact meaning of nichumpundh 
is uncertain, Yáska deriving it from cham, to eat, and Mahfdhara from chup, 
to creep or move slowly. The meaning of the sentence i is, according to the 
Scholiast, that, at the time of the concluding purificatory ceremony which is 
to atone for errors and omissions in the principal sacrilice, the stale Soma is 
thrown into the waters. See Cowell’s note in Wilson's Translation. 

23 The cleansing bath: the avabhritha, here, apparently, the bath or vessel 
in which the Soma plants were rinsed and purified. 


16 
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28 Bring to us all things excellent, O Satakratu, food and strength; 
For, Indra, thou art kind to us. 

29 O Satakratu, bring to us all blessings, all felicity : 
For, Indra, thou art kiud to us. 

30 Bearing the Soma juice we call, best Vritra-slayer, uuto thee: 
For, Indra, thou art kind to us. 

31 Come, Lord of rapturous joys, to our libation with thy Bay 


Steeds, come 
To our libation with thy Steeds. 


32 Known as best Vritra-slayer erst, as Indra Satakratn, come 
With Bay Steeds to the juice we shed. 
33 O Vritra-slayer, thou art he who drinks these drops of Soma: 


come 
With Bay Steeds to the juice we shed. 


34 May Indra give, to aid us, wealth handy that rules the Skilful 
Ones: 
Yea, may the Strong give potent wealth. 
HYMN LXXXIII. Maruts. 


Tus Cow, the famous Mother of the wealthy Maruts, pours 


her milk : F 
Both horses of the cars are yoked, — 


2 She in whose bosom all the Gods, and Sun and Moon for men 
to see, 
Maintain their everlasting Laws. 
3 This all the pions sing to us, aud sacred poets evermore: 
The Maruts to the Soma-draught ! 
4 Here is the Soma ready pressed: of this tke Maruts drink, of 
this 
Self-luminous the Asvins drink. 


34 Handy: ribhüm. That rules the Skilful Ones: ribhukshanam. The 
Strong: vdyt, These words are used as plays upon the names of the Ribhus, 
or as Grassmann says, the verse may have been taken from a hymn addressed 
to the Ribhus. ‘May Indra bring to us the bounteous Ribhu Ribhukshana 
to partake of our sacrificial viands ; may he, the mighty, bring the mighty 
(Vija).— Wilson. Cowell remarks: ‘Ribhukshava was the eldest and Vaja 
the youngest of the three brothers. "The Ribhus have a share in the evening 
libation between Prajápati,and Savitri, see Ait. Dríhm. iii. 80. This verse 
is addressed to the Ribhus in the evening libation on the ninth day of the 
Dweádastha ceremony (25. v. 21). 

1 The Cow: Prisni. 

2 In whose bosom: ‘in whose presence,’— Wilson. 


The Muruts: are to be invoked, understood. 


HYMN 84.] THE RIGVEDA. 243 


5 Of this, moreover, purified, set in three places, procreant, 
Drink Varuna, Mitra, Aryaman. 


6 Aud Indra, like the Herald Priest, desirous of the milky juice, 
At early morn will quaff thereof. 


7 When have the Princes gleamed and shone through waters as 
through troops of foes? 
When hasten they whose might is pure? 


8 What favour do I claim this day of you great Deities, you 
who are 
Wondrously splendid in yourselves ? 


9 I call, to drink the Soma, those Maruts who spread all realms 
of earth 
And luminous regions of the sky. 


10 You, even such, pure in your might, you, O ye Maruts, I in- 
voke 
From heaven to drink this Suma juice. 


11 The Maruts, those who have sustained and propped the 
heavens and earth apart, 
I call to drink this Soma juice. 


12 That vigorous band of Maruts that abideth in the mountains, I 
Invoke to drink this Soma juice. 


HYMN LXXXIV. Indra. 
Soxa-LOVER ! like a charioteer come songs to thee when Soma 
fows. l 
O Indra, they have called to thee as mother-kine unto their 
calves. 
2 Bright juices hitherward have sped thee, Indra, Lover of the 
Song. 


Drink, Indra, of this flowing sap: in every house 'tis set for thee. 
3 Drink Soma to inspirit thee, juice, Indra, which the Falcon 
brought : . 
For thou art King and Sovran Lord of all the families of men. 
4 O Indra, hear Tiraschi’s call, the call of him who serveth thee. 
Satisfy him with wealth of kine and valiant offspring: Great 
art thou. 


B Set in three places: first, in a trough; then in a sbrainiug.cloth ; then in 
a third trough or vessel ealled Püiabhrit. Procreant: granting progeny to 


the worshipper. 
6 The Herald Priest: Agni. 


desierit aem 


i Like a charioteer: straight and swift to their object. 
8 Which the Falcon brought: see I. 80. 2, and 93. 6. 
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5 For he, O Indra, hath produced for thee the newest gladden- 
ing song, 
A hymn that springs from careful thought, ancient, and full 
of sacred truth. 
6 That Indra will we laud whom songs and hymns of praise havo 
magnified. 
Striving to win, we celebrate his many deeds of hero might. 
7 Come now aud let us glorify pure Indra with pure Sáma hymn. 
Let the pure milky draught delight him strengthened by pure 
gongs of praise. 


8 O Indra, come thou pure to us, with pure assistance, pure thy- 


self. 
Pure, send thou riches down to us, and, meet for Soma, pure, 
be glad. 
9 O Indra, pure, vouchsafe us wealth, and, pure, enrich the 
worshipper. 


Pure, thou dost strike the Vritras dead, and strivest, pure, 
to win the spoil. 


HYMN LXXXV. Indra. 


For him the Mornings made their courses longer, and Nights 
with pleasant voices spake to Indra. 

For him the Floods stood still, the Seven Mothers, Streams 
easy for the heroes to pass over. 


2 The Darter penetrated, though in trouble, thrice-seven close- 
pressed ridges of the mountains. 
Neither might God nor mortal man accomplish what the Strong 
Hero wrought in full-grown vigour. 


3 The mightiest force is Indra's bolt of iron when firmly grasped 
in both the arms of [ndra. 
His head and mouth have powers that pass all others, and all 
his people hasten near to listen. 


5 Newest......... ancient: recent in form and expression, but ancient in 
substance. See Muir, O. S. Texts, III. 238, 239. 

7 Pure Indra with pure Sime hymns: according to Sáyana, ' Indra, purified 
with pure S&ma-hymns,' from the pollution he had incurred by killing the 
Bráhman Vritra. See Wilson's Translation, note. 


1 The heroes: perhaps Turvaga and Yadu—Ludwig. 

2 The Darter: of the thnunderbolt; Indra. Though in trouble ; because he 
had none to aid him. What the thrice-seven `’ s of the mountuins 
ave, is uncertain See Wilson's "Translation. . thinks that the 
battle of the Sun with the demons of winter may be meant. 


3 To listen; to the commands which issue from his month, 
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4 I count thee as the Holiest of the Holy, the caster-down of 
what hath ne’er been shaken. 
I count thee as the Banner of the heroes, I count thee as the 
Chief of all men living. 
5 What time, O Indra, in thine arms thou tookest thy wildly 
rushing bolt to slay the Dragon, 
The mountains roared, the cattle loudly bellowed, the Brah- 
mans with their hymns drew nigh to Indra. 


6 Let us praise him who made these worlds and creatures, all 
things that after him sprang into being. 
May we win Mitra with our songs, and Indra, and wait upon 
our Lord with adoration. a 


7 Flying in terror from the snort of Vritra, all Deities who were 
thy friends forsook thee. 
So, Indra, be thy friendship with the Maruts: in all these 
battles thou shalt be the victor. 
8 Thrice-sixty Maruts, waxing strong, were with thee, like piles 
of beaming light, worthy of worship. 
We come to thee: grant usa happy portion. Let us adore 
thy might with this oblation. 
9 A sharpened weapon is the host of Maruts. Who, Indra, dares 
withstand thy bolt of thunder? 
Weaponless are the Asuras, the godless: scatter them with 
thy wheel, Impetuous Hero. 
10 To him the Strong and Mighty, most auspicious, send up the 
beauteous hymn for sake of cattle. 
Lay on his body many songs for Indra invoked with song, for 
will not he regard them ? 
11 To him, the Mighty, who accepts laudation, send forth thy 
thought as by a boat o'er rivers, 
Stir with thy hymn the body of the Famous and Dearest One, 
for will not he regard it? 
12 Serve him with gifts of thine which Indra welcomes: praise 
with fair praise, invite him with thine homage. 


5 Wildly rushing: this is M. Muller's translation of madachytiam. It 
might be rendered also * sped in thy rapturous joy.“ Rauschbeschleuuigten.'— 
Ludwig. The Dragon: Aki. 

7 With the Maruts: as they alone stood by him in the conflict. 


8 Thiice-sixty or sixty-three, according to S&yana, nine companies consist- 
ing of seven each. See Cowell’s note in Wilson's Translation. Jike piles of 
beuming light: ‘like cows gathered together. Wilson; ‘like morning stars. 
— Grasgmann. I have followed Ludwig. 


9 With thy wheel: or discus, a sharp-edged quoit used as a weapon o war, 
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Draw near, O singer, and refrain from outcry. Make thy voice 
heard, for will not he regard it“ 


13 The Black Drop sank in Ansumati’s bosom, advancing with 
ten thousand round about it. 
Indra with might longed for it as it panted : the hero-hearted 
laid aside his weapons. ° 


14 I saw the Drop in the far distance moving, on the slope bank 
of Ansumati’s river, 
Like a black cloud that sank into the water. Heroes, I send 
you forth. Go, fight in battle. 


15 And then tke Drop in Angumati's bosom, splendid with light, 
assumed its proper body ; 
And Indra, with Brihaspati to aid him, conquered the godless 
tribes that came against him. 


16 Then, at thy birth, thou wast the foeman, Indra, of those the 
seven who ne’er had met a rival. 
The hidden Pair, the Heaven and Earth, thou foundest, and 
to the mighty worlds thou gavest pleasure. 


17 So, Thunder-armed! thou with thy bolt of thunder didst 
boldly smite that power which none might equal ; 
With weapons broughtest low the might of Sushna, and, Indra, 
foundest by thy strength the cattle. 


18 Then wast thou, Chieftain of all living mortals, the very 
mighty slayer of the Vritras. 
Then didst thou set the obstructed rivers flowing, and win 
the floods that were enthralled by Dásas. 


19 Most wise is he, rejoicing in libations, splendid as day, resist- 
less in his anger. n 
He only doth great deeds, the only Hero, sole Vritra-slayer 
he, with none beside him. 


12 Draw near, O singer, and refrain from outery: ‘O priest, adorn thyself 
grieve not (for poverby).'— Wilson. 

18 The Black Drop: the darkened Moon. Angumatt: a mystical river of 
the air into which the Moon dips to recover its vanished light. Zen thousand ; 
probably, demons of darkness; the numerals are without a substantive. Ag i4 
punted: while striving against its assailants. Zuid aside his weapons c after 
conquermg the demons and restoring the darkened Moon. 

14 Indra addresses the Maruts. 

Sáyana explains stanzas 13—15 differently, in accordance with a legend 
which was probably suggested by this passage. He takes drapsáh kyrishnéh, 
black drop, to mean ‘the swift moving Krishnah,’ an Asura or demon wha 
with ten thousand of his kind had occupied the banks of the river Ansumatt, 
which, he says, is the Yamuna or Jumna, and was there defeated by Indra, 
Brihaspati, and the Maruts. Soe Cowell's note in Wilson's Translation. 

16 Zhe seven: Krishna, Vritra, Namuchi, Sambara, and others, —SAyana. 
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20 Indra is Vritra's slayer, man's sustainer: he must be called; 


21 


t3 


with fair praise let us call him. 

Maghavan is our Helper, our Protector, giver of spoil and 
wealth to make us famous. 

This Indra, Vritra-slayer, this Ribhukshan, even at his birth, 
was meet for invocation. 

Doer of many deeds for man's advantage, like Soma quaffed, 
for friends we must invoke him. 


HYMN LXXXVI. Indra, 


O INDRA, Lord of Light, what joys thou broughtest from the 
Asuras, A 

Prosper therewith, O Maghavan, him who lauds that deed, 
and those whose grass is trimmed for thee. 

The unwasting share of steeds and kine which, Indra, thou 
hast fast secured, 

Grant to the worshipper who presses Soma and gives guerdon, 
not unto the churl. 

The riteless, godless man who sleeps, O Indra, his unbroken 
sleep, — 

May he by following his own devices die. Hide from him 
wealth that nourishes. 

Whether, O Sakra, thou"be far, or, Vritra-slayer, near at hand, 

Thence by heaven-reaching songs ho who hath pressed tho 
juice invites thee with thy long-maned Steeds. 

Whether thou art in heaven’s bright sphere, or in the basin of 
the sea; 

Whether, chief Vritra-slayer, in some place on earth, or in the 
firmament, approach. 

Thou Soma-drinker, Lord of Strength, beside our flowing 
Soma juice 

Delight us with thy bounty rich in pleasantness, O Indra, with 
abundant wealth. 


O Indra, turn us not away: be the companion of our feast. 

For thou art our protection, yea, thou art our kin: O Indra, 
turn us not away. 

Sit down with us, O Indra, sit beside the juice to drink the meath. 

Show forth great favour to the singer, Maghavan; Indra, with 
us, beside the juice. 


e . ͤ ͤ8ůwͤ—— M — 


21 Ribhukshan: or, Lord of Ribhus. 


PALETTE 


1 Joys: riches.—Sfyana. From the Asuras; from the powerful Rakshasas. 
—HSfiyana. 3 
2 Gives guerdon: liberally rewards the priesta, 
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9 O Caster of the Stone, nor Gods nor mortals have attained to 


thee. 
Thou in thy might surpassest all that hath been made: the 


Gods have not attained to thee. 
10 Of one accord they made and formed for kingship Indra, the 
Hero who in all encounters overcometh, 
Most eminent for power, destroyer in the conflict, fierce und 
exceeding strong, stalwart and full of vigour. 
11 Bards joined in song to Indra so that he might drink the 
Soma juice, 
The Lord of Light, that he whose laws stand fast might aid 
with power and with the help he gives, 
12 The holy sages form a ring, looking and singing to the Ram. 
Inciters, full of vigour, not to be deccived, are with the chant- 
ers, nigh to hear. 
13 Loudly I call that Indra, Maghavan the Mighty, who evermore 
possesses power, ever rosistloss. 
Holy, most liberal, may he lead us on to riches, and, Thunder- 
armed, make all our pathways pleasant for us. 
14 Thou knowest well, O Sakra, thou Most Potent, with thy 
strength, Indra, to destroy these castles. 
Before thee, Thunder-armed ! aH beings tremble: the heavens 
and earth before thee shake with terror. 
15 May thy truth, Indra, Wondrous Hero! be my guard: bear 
mo o'er much woe, Thunderer | as over floods, 
When, Indra, wilt thou honour us with opulence, all-nourish- 
ing and much-to-be-desired, O King ? 
HYMN LXXXVII. Tee: 
To Indra sing a Sima hymn, a lofty song to Lofty Sage, 
To him who guards the Law, inspired, and fain for praise, 
2 Thou, Indra, art the Conqueror: thou gavest splendour to 
the Sun. 
Maker of all things, thou art Mighty and All-God. 
3 Radiant with light thou wentest to the sky, the luminous 
realm of heaven. 
The Deities, Indra, strove to win thee for their Friend. 
4 Come wuto us, O Indra, dear, still conquering, unconcealable, 
Vast as a mountain spread on all sides, Lord of Heaven. 


— —— Repas — . — 


12 The Ram: Indra. See I. 51. 1, and VIII. 2. 40. Inelters: apparently, 
ihe Gods themselves, 


2 AN-God: vigrádevah : ‘the lord of all the gods. Wilson. 
4 Unconcealuble: as the Sun-God. 
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B O truthful Soma-drinker, thou art mightier than both the 
worlds. 
Thou strengthenest him who pours libation, Lord of Heaven. 
6 For thou art he, O Indra, who stormeth all castles of the foe; 
Slayer of Dasyus, man's Supporter, Lord of Heaven, 
7 Now have we, Indra, Friend of Song, sent our great wishes 
forth to thee, 
Coming like floods that follow floods. 


8 As rivers swell the ocean, so, Hero, our prayers increase thy might, 
Though of thyself, O Thunderer, waxing day by day. 
9 With holy song they bind to the broad wide-yoked car the Bay 
Steeds of the rapid God, 
Bearers of Indra, yoked by word. 
10 O Indra, bring great strength to us, bring valour, Satakratu, 
thon most active, bring 
A hero conquering in war. 
11 For, gracious Satakratu, thou hast ever been a Mother and a 
Sire to us, 
So now for bliss we pray to thee. 


12 To thee, Strong, Mach-invoked, who showest forth thy strength, 
O Satakratu, do I speak : 
So grant thou us heroic strength. 
HYMN LXXXVIII. Indra. 
O THUNDERER, zonlous worshippers gave thee drink this time 
yesterday. 
So, Indra, listen here to those who bring the land: come near 
unto our dwelling-place. 
2 Lord of Bay Steeds, fair-helmed, rejoice thee: this we crave. 
Here the disposers wait on thee. 
Thy loftiest glories claim our lauds beside the juice, O Indra, 
Lover of the Song. 


3 Turning, as twere, to meet the Sun, enjoy from Indra all good 
things. 
When he who will be born is born with power we look to trea- 
sures as our heritage. 


7 Coming like floods: in crowds, But the half-line is very obscure. ‘As 
men going by water (splash their friends) with handfuls.’— Wilson. 

10 A hero: an heroie son. 

2 Disposers: the priests who order religious ceremonies. 

3 This stanza is difficult and obscure. Mahidhara's explanation is: ‘The 
gathering (rays) proceeding to the sun distribute all Indra'a treasures (to 
living beings, sc. as rain, corn, otc.) ; may we too by our power leave those 
treasures as an inheritance to him who has been or will be born.’ See Cowell's 
note in Wilson’s Translation, 
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4 Praise him who sends us wealth, whose bounties injure none: 
good are the gifts which Indra grants. 
He is not wroth with one who satisfies his wish : he turns his 
mind to giving boons. 


5 Thou in thy battles, Indra, art subduer of all hostile bands. 
Father art thou, all-conqueriug, cancelling the curse, thou 
vistor of the vanquisher. 
6 The Earth and Heaven clung close to thy victorious might, as 
to their calf two mother-cows. 
Wheu thou attackest Vritra all the hostile bands shriuk and 
faiut, Iudra, at thy wrath. 
7 Bring to your aid the Eternal One, who shoots and noue may 
shoot at him, 
Iuciter, swift, victorious, best of Charioteers, Tugrya’s unvan- 
quished Strengthener ; 
8 Árrauger of things unarranged, een Satakratu, source of 
might, 
Indra, the Friend of all, for succour we invoke, Guardian of 
treasure, sending wealth. 


HYMN LXXXIX. Indra. Vak. 


I xove before thee here present iir person, and all the Deities 
follow behind me. 

When, Indra, thou securest me my portion, with me thou 
shalt perform heroic actions. 


2 The food of meath in foremost place I give thee, thy Soma 
shall be pressed, thy share appointed. 
Thou on my right shalt be my friend and comrade: then 
shall we two smite dead full many a foeman. 
3 Striving for strength bring forth a laud to Indra, a truthful 
hymn if he in truth existeth. 


One and another say, There is no Indra. Who hath beheld 
him? Whom then shall we honour ? 


e zt to their calf: or the translation may be, as sire and mother to their 
child. 

7 Tugrya is Bhujyu, the son of Tugra. See Vol. I., Index, 

8 Arranger of things unarranged : ‘the consecrator of others but himself 
consecrated by none.'— Wilson. i 


ena 


1 This stanza is spoken by Agni. 
2 Indra answers. 
8 Addressed to the priests. One and another: néma: but according to 


Siyana, Nema is the name of the Rishi. ‘Nema says, “verily there is no 
Indra.“ — Wilson. 


Da Tuad RRS 
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4 Here am I, look upon me here, O singer. All that existeth I 
surpass in greatness. 
The Holy Laws commandments make me mighty. Rending 
with strength I rend the worlds asunder. 


5 When the Law's lovers mounted and approached me as I sate 
lone upon the dear sky's summit, 
Then spake my spirit to the heart within me, My friends have 
cried unto me with their children. 
6 All these thy deeds must be declared at Soma-feasts, wrought, 
Indra, Bounteous Lord, for bim who sheds the juice, 
When thou didst open wealth heaped up by many, brought 
from far away to Sarabha, the Rishi's kin. 


7 Now run ye forth your several ways: he is not here who kept 


you back. 
For hath not Indra sunk his bolt deep down in Vritra’s vital 
part? 
8 On-rushing with the speed of thought within the iron fort he 
pressed : 
The Falcon went to heaven and brought the Soma to the 
Thunderer. 
9 Deep in the ocean lies the bolt with waters compassed round 
about, 
Aud in continuous onward flow the floods their tribute bring 
to it. 


10 When, uttering words which ‘no one comprehended, Vák, 
Queen of Gods, the Gladdener, was seated, 


The heaven's four regions drew forth drink and vigour: now 
whither hath, her noblest portion vanished ? 


4 Indra speaks this and the following stanza. 


5 The Laws lovers: the priests who in sacrifice ascend to Indra. According 
to Hillebrandt (V. Mythologie, I. 354), the Maruts ; gísumantah meaning not 
‘with their children,’ but with the Infant (Soma). 


6 The priest addresses Indra, rabha: a Rishi of that name.—Sfyana 
Tho original hymu appears to end with this stanza. 


7 Addressed to the waters of heaven after Indra’s battle with Vritra. 


8 He: the Falcon. The iron fort; the stronghold or cloud in which the 
Soma or ambrosial rain was imprisoned. Cf. IV. 27. 2. 


9 In the oceun : as produced naturally in thé sea of air. 


10 This and the following stanza have no apparent eonnexion with what 
precedes. Vas: or Vach, vox, voice, or Speech personified. Her unintel- 
ligible words are the thunder, Her noblest portion according to Siyana, the 
rain which follows thunder. Or the thunder itself may be intended. See 
Cowell’s note in Wilson's Translation. Was scated: at the sacrifice offered 
to her. 
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11 The Deities generated Vàk the Goddess, and animals of every 
l figure speak her. 
May she, the Gladdener, yielding food and vigour, the Milch- 
cow Väk, approach us meetly lauded. 
12 Step forth with wider stride, my comrade Vishnu; make room, 
Dyaus, for the leaping of the lightuing, 
Let ùs slay Vritra, let us free the rivers: let them flow loosed 
at the command of Indra, 


HYMN XC. Various. 


YEA, specially that mortal man hath toiled for service of the 


Gods, 
Who quickly hath brought near Mitra and Varuna to share 


his sacrificial gifts. 
2 Supreme in sovran power, far-sighted, Chiefs and Kings, most 
swift to hear from far away, 
Both, wondrously, set them in motion as with arms, in com- 
pany with Süryu's beams. 
3 The rapid messenger who runs before you, Mitra-Varuna, with 
iron head, swift to the draught, 


4 He whom no man may question, none may summon back, who 
stands not still for colloquy,— ^ 
From hostile clash with him keep ye us safe this day; keop 
us in safety with your arms. 
5 To Aryaman and: Mitra sing a reverent song, O pions one, 
A pleasant hymn that shall protect to Varuna: sing forth a 
laud unto the Kings. 
6 The true, Red Treasure they have sent, one only Son born of 
the Three. ° 
They, the Immortal Ones, never deceived, survey the families 
of mortal men. 


7 My sougs are lifted up, and acts most splendid are to be per- 
formed. 
Come hither, ye Näsatyas, with accordaut mind, to meet and 
to enjoy my gifts. 


11 Speak her: articulately-speaking men and lower animals all derive their 
voices from her, 

12 This stanza, which is out of place here, is spoken by Indra when he is 
about to attack Vritra. Sce IV. 18. 11. 


3 The vapid messenger : the lightning, as one of the forms of Agni. 
6 The true, Red Treasure: the Sun. Lhe Three: heaven, mid-air, and earth, 


Ld. Be een a 
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8 Lords of great wealth, when we invoke your bounty which no 
demon checks, 


Both of you, fur thering our eastward-offered praise, come, Chiefs 
whom Jamadagni lauds ! 


9 Come, Vayu, drawn by fair hymns, to our sacrifice that reaches 
heaven. 
Poured on the middle of the straining-cloth, and cooked, this 
bright drink hath been offered thee. 
10 He comes by straightest paths, as ministering Priest, to taste 
the sacrificial gifts. 
Then, Lord of harnessed teams! drink of the twofold draught, 
bright Soma mingled with the milk. 


11 Verily, Sürya, thou art great; truly, Aditya, thou art great. 


As thou art great indeed, “thy greatness is admired ; yea, vertly, 
thou, God, art great. 


12 Yea, Sürya, thou art great in fame: thou evermore, O God, 
Hart great. 
Thou by thy greatness art the Gods’ High Priest, divine, far- 
spread uncouquerable light. 
13 She yonder, bending lowly down, clothed in red hues and rich 
in rays, 
Is seen, advancing as it were with various tints, amid the ten 
surrounding arms. 
14 Past and gone are three mortal — the fourth and 
last into the Sun hath entered. 
He mid the worlds his lofty place hath taken. Into green 
plants is gone the Purifying. 
15 The Rudras' Mother, Daughter of the Vasus, centre of nectar, 
the Adityas’ Sister— 
To folk who understand will I proclaim it—injure not Aditi, 
the Cow, the sinless. 


13 She yonder: Ushas or Dawn. The ten surrounding arms: the ten 
regions of the world. 


14 Three mortul generations: according to the legend, PrajApati produced 
in succession three kinds of creatures who all died. The fourth generation 
lived and enjoyed the light and. warmth of the Sun. See Cowell’s note in 


Wilson's Translation, or 8 E : II. 5. 1. 1—4, Into green plants : 
Sáyana explains harituh ` i 5 e Sky, and d vamd nah (the Puri- 
fyiug) as Vayu or the AC sa 5 akes pavamdnak to be the Soma, 


and hartiah to be the horses of the Sun. I have followed Ludwig's inter- 
pretation ; but I find the stanza almost unintelligible. 


15 Centre of nectar: or, of amrit, or immortality, or the world of the 
immortal Gods. The Cow; the earthly cow, as the type of Aditi or universal 
Nature, must not be offended. The stanza is spoken by the priest who has 
received the cow as his reward. 
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16- Weak-minded men have as a cow adopted me who came hither | 


from the Gods, a Goddess, 
Who, skilled in eloquence, her voice uplifteth, who standeth 


near at hand with all devotions. 
HYMN XCI. Agni, 


Lorp of the house, Sage, ever young, high power of life, O. 
Agni, God, 
Thou givest to thy worshipper. 
2 So with our song that prays and serves, attentive, Lord of 
spreading light, 
Agni, bring hitherward the Gods. 
3 For, Ever-Youthful One, with thee, best F'urtherer, as our ally, 
We overcome, to win the spoil. 
4 As Aurva Bhrigu used, as Apnav.ina used, I call the pure 
Agni who clothes him with the sea. 
5 I call the Sage who sounds like wind, the Might that like 
Parjanya roars, 
Agni who clothes him with the sea. 
6 As Savitar's productive Power, as him who sends down bliss, I call 
Agni who clothes him with the sea. 
7 Hither, for powerful kinship, I call Agni, him who prospers you, 
Most frequent at our solemn rites ; 
8 That through this famed One's power, he may stand by us 


even as Tvashtar comes 
Unto the forms that must be shaped. 


9 This Agni is the Lord supreme above all glories mid the Gods: 
May he come nigh to us with strength. 
10 Here praise ye him the most renowned of all the ministering 
Priests, 
Agni, the Chief at sacrifice ; 
11 M x with purifying flame, enkindled in our homes, most 
ugh, 
Swiftest to hear from far away. 


v 


16 Weak-minded men: ‘Men are too fecble in their intellect to comprehend 
me in my true form and my real nature: they can only understand my worth 
in the shape of a cow.’—See Ludwig, R. V., IV. 245, 246, 

The concluding stanza is spoken by Aditi as a cow. 


4 Aurva Bhrigw: or, perhaps, Aurva and Bhrigu. The ancient Rishi 
eee an to 1 been the grandson of Blirigu. Apnavdna: another 
ancient Rishi, mentioned in connexion with the Bhrigus and the earli 
worship of Agni, in Book IV, 7. 1. saa mem 


t 
f 
d 
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12 Sage, laud the Mighty One who wins the spoil of victory like 
a steed, 
And, Mitra-like, unites the folk. 


13 Still turning to their aim in thee, the oblation-bearer’s sister 
hymns 
Have come to thee before the wind. 
14 The waters find their place in him, for whom the threefold 
sacred grass 
Is spread unbound, unlimited. 
15 The station of the Bounteous God hath, through his aid which 
none impair, s 
A pleasant aspect like the Sun. 
16 Blazing with splendour, Agni, God, through pious gifts r 
sacred oil, 
Bring thou the Gods and worship them. 


17 The Gods as mothers brought thee forth, the Immortal Sage, 
O Angiras, 
The bearer of our gifts to heaven. 
18 Wise Agni, Gods established thee, the Seer, noblest messenger, 
As bearer of our sacred gifts. 
19 No cow have I to call mine own, no axe at hand wherewith 
to work, 
Yet what is here I bring to thee. 
20 O Agni, whatsoever be the fuel that we lay for thee, 
Be pleased therewith, Most Youthful God. 


21 That which the white-ant eats away, that over which the 
emmet crawls— 
May all of this be oil to thee. 
22 When he enkindles Agni, man should with his heart attend 
the song: 
l with the priests have kindled him. 


12 Sage: the priest is addressed. 

18 Before the wind: or, infront of the wind, with which the flame is 
fanned. 

14 The waters rest in Agni, who abides as lightning in the firmament.’— 
Note in Wilson's Translation which I have followed closely in this stanza. 


15 Or, a comma being substituted for the full stop at the end of the preced- 
ing stanza, and padám (station) taken as in apposition to padám (place) in 14 : 
‘The station of the bounteous : he hath, through his aid which none impair, 
A pleasant aspect like the Sun.’ 

19 As Prayoga, the Rishi of the hymn, has no cow and no’ axe to ent wood, 
Agniis asked in this and the two following stauzas to dispense with the custom- 
ary offerings of milk, and to accept such wood as the worshipper can pick up. 

22 With his heart >a devout spirit will compensate the want of milk and 
properly prepared fuel. 
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HYMN XCIL 2 


Tuar noblest Furtherer hath appeared, to whom men bring 
their holy works, 
Our songs of praise have risen aloft to Agni who was born to 
give the Arya strongtb. 
2 Agni of Divodása turned, as ’twere in majesty, to tho Gods. 
Onward he sped along the motherearth, and took his station 
in the height of heaven. 
3 Him before whom the people shrink when ho performs his 
glorious deeds, 
Bim who wins thousands at the worship of tho Gods, himsolf, 
that Agni, serve with songs. 
# The mortal man whom thou wouldst lead to opulenco, O Vasu, 
he who brings thee gifts. 
He, Agni, wins himself a hero singing lauds, yea, one who feeds 
a thousand men. 
5 He with the steed wins spoil even in the fencéd fort, and gains 
imperishable fame. 
In thee, O Lord of wealth, continually we lay all precious 
offerings to the Gods. 
6 To him who dealeth out all wealth, who is the cheerful Priest 
of men, 
To him, like the first vessels filled with savoury juice, to Agni 
go the songs of praise. 
7 Votaries, richly-gifted, deck him with their songs, even as the 
steed who draws the car. 
On both, Strong Lord of men! onchild and grandson pour 
the bounties which our nobles give. 
8 Sing forth to him, the Holy, most munificent, sublime with 
his refulgent glow, 
To Agni, ye Upastutas. 
9 Worshipped with gifts, onkiudled, splendid, Maghavan shall 
win himself heroic fame. 
Aud will not his most newly shown benevolence come to us 
with abundant strength ? 


2 Of Divoddsu: whom Divodása especially worshipped and claimed as his 
tutelary God. The stanza is obscure, and my translation founded on von 
Roth's interpretation of prá vi véerite, which has been accepted by Cowell, must 
be regarded as conjectural, See Wilson’s Translation and note. 

4 A hero: a brave son. 

7 The second line is obscure. ‘ Graceful lord of men, grant wealth to us r 
n children and grandchildren. Wilson. 

8 Upastutus: singers so named after tho Rishi Upastuta, See I. 36.1 


eod 


i : d * 
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10 Priest, presser of the juice! praise now the dearest Guest of 
all our friends, 
Agni, the driver of the cars. 


1] Who, finder-out of treasures open and concealed, bringeth them 
hither, Holy One; 
Whose waves, asina cataract, are hard to pass, when he, 
through sony, would win him strength. 


12 Let not the noble Guest, Agni, be wroth with us: by many a 
mau his praise is sung 
Good Herald, skilled iu sacrifice. 


13 O Vasu, Agni, let not them be harmed who come in any way 
with lauds to thee. 
Eveu the lowly, skilled in rites, with offered gifts, seeketh thee 
for the envoy’s task. 


14 Friend of the Maruts, Agni, come with Rudras to the Soma- 
draught, 


To Sobhari's fair song of praise, and be thou joyful in the light. 


— ÓÀMtÓ——— 


10 Priest, presser of the juice: dsdva: stotah.—Sáyana.: Singer of hymns.’ 
—— Wilson. 
11 Whose waves: billowy floods of flame rushing on like waters falling down 
a precipice. ‘ Whose (flames), as he hastens tu wage the battle by means of our 
sacred rite, are hard to be passer ves rushing down a decli- 
vity.'— Wilson. See also Pischel, „„I. p. 184. Through song: 
inspirited and strengthened by our hymns. 


13 For the envoy's tusk: to bear his oblations to the Gods. 


17 


* 


VALAKHILYA. 


(Book VIII. Hymns 49—59. M. Müller.) 


HYMN I. Indra. 
To you will I sing Indra’s praise who gives good gifts as well 
we know ; 
The praise of Maghavan who, rich in treasure, aids his singers 
with wealth thousandfold. ^ 


2 As with a hundred hosts, he rushes boldly on, and for the 
offerer slays his foes. 


As from a mountain flow the water-brooks, thus flow his gifts 
who feedeth many a one. 


3 The drops effused, the gladdeniug draughts, O Indra, Lover of 
the Song, 
As waters seek the lake where they are wont to rest, fill thee, 
for bounty, Thunderer. 


4 The matchless draught that strengthens and gives eloquence, 
the sweetest of the weath drink thou, 
That in thy joy thou mayst scatter thy gifts o’er us, plente- 
ously, even as the dust. 


5 Come quickly to our laud, urged on by Soma-pressers like a 
horse— 
Laud, Godlike Indra, which milch-kine make sweet for thee: 
with Kanva’s sons are gifts for thee. 


6 With homage have we sought thee as a Hero, strong, pre- 
éminent, with unfailing wealth. 
O Thunderer, as a plenteous spring pours forth its stream, so, 
Iudra, flow our songs to thee. 


7 Tf now thou art at sacrifice, or if thou art upon the earth, 


Come thence, high-thoughted! to our sacrifice with the Swift, 
come, Mighty with the Mighty Ones. 


See Book VIIL, Hymn XLIX., note. Professor Cowell’s version of these 
eleven hymns will be found in Appendix I. of Wilson's Translation, Vol, V. 
Tam indebted to him for some improvements on the version which I had 
previously prepared. 

2 As with a hundred hosts: ‘like a weapon with a hundred edges. —Cowell. 

4 That...gives eloguence : vivdkshunam from vach ; ‘swelling, froth vakeh = 
uksh.—von Roth, and Cowell. Plenteously, even aa the dust: the meaning of 
the text is obscure The St. Petersburg Lexicon takes dhrishid= drishad, 
the nether millstone; just as the mill-stone pours out meal. — Cowell. 

7 Lhe Swift and the Mighty Ones, are Indra’s horses. 
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8 The active, fleet-foot, tawny Coursers that are thine are swift 
to victory, like the Wind, 
Wherewith thou goest round to visit Manns’ seed, wherewith 
all heaven is visible. 
9 Indra, from thee so great we crave prosperity in wealth of kine, 
As, Maghavan, thou | favour edst TEUER and, in the fight, 
Nipátithi. 
10 As, Maghavan, to Kanva, Trasadasyu, aud to Paktha and 
Dasavraja ; 
As, Indra, to Gogarya and Hijisvan thou vouchsafedst wealth 
in kine and gold. 
HYMN II. Indra, 


Sarra I praise, to win his aid, far-famed, exceeding bountiful, 

Who gives, as "twere in thous: ands, precious wealth to him 
who sheds the juice and worships him. 

2 Arrows with hundred points, unconquerable, aro this Indra’s 


mighty arms in war. 
He streams on liberal worshippers like a hill with springs, 


when juices poured have gladdened him. 
3 What time the flowing Soma-drops 1 have gladdened with their 


taste the Friend, 
Like water, gracious Lord! were my libations made, like milch- 


kine to the worshipper. 
4 To him the peerless, who is calling you to give you aid, forth 


flow the drops of pleasant meath. 
The Soma-drops which call on thee, O gracious Lord, have 


brought thee to our hymns of praise. 
5 Ho rushes hurrying like a steed to Soma that adorns our rite, 
Which hymns make sweet to thee, lover of pleasant food. The 
call to Paura thou dost love. 
6 Praise the strong, grasping Hero, winner of the spoil, ruling 


supreme o'or mighty wealth. 
Like a full spring, O Thunderer, from thy store hast thou 


poured on the worshipper evermore. 


carn =e: Rishi whose name has frequently occurred, Nipdcithi: 
ere and Válakhilya Hymn III. 

10 Tr 1 N see. Vol. I., Index. Pultha: a favourite of the Asvins. 
See VIII. 22. 10. Dil guurdſa: see VIII. 8. 20. Gosaryw: see VIII. 8. 30. 
Rüjisvan see Vol. I., Index. 

5 The call to Paura: the invitation to Paura's house. According to von 
Roth peurá means the filler, the satisfier : "o N the suuimons to 
the satisfying beverage. —Cowell. See V. 74. 4 
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T Now whether thou be far away, or in the heavens, or on the 
earth, 
O Indra, mighty-thoughted, harnessing thy Bays, come Lofty 
with the Lofty Ones. 


8 The Bays who draw thy chariot, Steeds who injure none, sur- 
pass the wind’s impetuous strength 
With whom thou silencest the enemy of man, with whom thou 
goest round the sky. 


9 O gracious Hero, may we learn anew to know thee as thou art: 
Asin decisive fight thou holpest Etasa, or Vaga gainst 
Dasavraja, E 
10 As, Maghavan, to Kanva at the sacred feast, to Dirghanitha 
thine home-friend, 
As to Gosarya thou, Stone-darter, gavest wealth, give me a gold- 
bright stall of kine. 
HYMN III. Indra. 
As with Manu Simvarani, Indra, thou drankest Soma juice, 
And, Maghavan, with Nipatithi, Medhyátithi, with Pushtigu 
and Srushtigu,— 
3 The son of Prishadvàna was Praskanva's host, who lay decre- 
pit and forlorn. ^ 
Aided by thee the Rishi Dasyave-vrika strove to obtain thou- 
sands of kine. 
3 Call hither with thy newest song Indra who lacks not hymna 
of praise, 
Him who observes and knows, inspirer of the sage, him who 
seems eager to enjoy. 
4 He unto whom they sang the seven-beaded hymn, three- 
parted, in the loftiest place, 
He sent his thunder down on all these living things, and so 
displayed heroic might. 


7 This stanza is almost a repetition of stanza 7 of Hymn I. 

9 Ltugu: scel. 01. 15. Vasu: mentioned as a favourite of the Agvins in 
X. 40.7. .Dasavraja: seid in stanza 10 of Hymn I, to have been helped by 
Indra. 

10 Dirghantthu: Ludwig takes this word to be an adjective qualifying 
médhe adhsaré, ‘at the sacrificial feast of long duration.“ 4 gold-brighé stal? 
of kine: according to Ludwig, a stall graced with bay steeds, would be a 
better translation. 


1 Sémvarani: son of the Vedic Rishi Samvarana. See V. 33, 10. At the 
end of the stanza, ‘so drink with us,’ is to be understood. 

2 Forlorn: rejected and cast out by his kindred. Dusyave-vrika ; literally, 
the Wolf-to-the- Dasyu, that is, Destroyer of fiends or barbariaus. 

4 The seven-headed: sung by seven heavenly singers, 
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b We invocate that Indra who bestoweth precious things on us. 
Now do we know his newest favour; may we gain a stable that 
is full of kine. 


6 He whom thou aidest, gracious Lord, to give again, obtains 
great wealth to nourish him. 
We with our Soma ready, Lover of the Song! call, Indra 
Maghavan, on thee. 


7 Ne'er art thou fruitless, Indra; ne'er dost thou desert the 
worshipper : 
But now, O Maghavan, thy bounty as a God is poured forth 
ever more and more. 


8 He who hath overtaken Krivi with his might, and silenced 
Susbna with death-bolts, — 

When he supported yonder heaven and spread it out, then first 
the son of earth was born. 


9 Good Lord of wealth is he to whom all Aryas, Dásas here be- 
long. 
Directly unto thee, the pious Rusama Paviru, is that wealth 
brought nigh. 


10 In zealous haste the singers have sung forth a song distilling 
oil and rich in sweets. x 
Riches have spread among us and heroic strength, with us are 
flowing Soma-drops. 


HYMN IV. Indra. 


As, Sakra, thou with Manu called Vivasván drankest Soma juice, 
As, Indra, thou didst love the hymn by Trita's side, so dost 
thou joy with Ayn now. 


2 As thou with Mátarisvan, Medhya, Prish&dhra, hast cheered 
thee, Indra, with pressed jnice, 
Drunk Soma with Rijanas, Syümarasmi, by Dasonya's, Daga- 
sipra's side. 
3 "Tis he who made the lauds his own and boldly drank the 
Soma juice, 


—— é ö. E—ä Drs t A ani p d 


8 The son of earth: man. 
9 Rusama Paviru: the Rusamas are mentioned in V. 80. 18—15. The 
name of Paviru does not occur again. 


1 Vivasvdn or Vivasvat, was the father of Manu who is generally called 
Vaivasvata Ayu.: the Rishi of the hymn, or the sacrificer. 

2 Mdterigvan: the Rishi of Hymn VI. of the Válakhilya, Medhya: the 
Rishi of Hymns V. IX. and X. Prishadhra: the Rishi of Hymn VIII. Syd- 
maragmt; mentioned, as a favourite of the Asvins,in I. 112. 16. The names 
of Rijinas, Dasonya, and Dasasipra do not ocour again in the Rigveda. ~ 
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He to whom Vishnu came striding his three wide steps, as 
Mitra’s statutes ordered it. 
4 In whose laud thou didst joy, Indra, at the great deed, O 
Satakratu, Mighty One! 
Seeking renown we call thee as the milkers call the cow who 
yields abundant milk. 
5 He is our Sire who gives to us, Great, Mighty, ruling as he wills. 
Unsought, may he the Strong, Rich, Lord of ample wealth, 
give us of horses and of kine, 
6 He to whom thon, Good Lord, givest that he may give increas- 
es wealth that nourishes, m 
Eager for wealth we call ou Indra, Lord of wealth, ou Sata- 
kratu with our lauds. 
4 Never art thou negleotful: thou guardest both races with thy 
care. 
The eall on Indra, fourth Aditya! is thine own. Amrit is 
stablished in the heavens. . 


8 The offerer whom thou, ludra, Lover of the Song, liberal 
Maghavan, favourest,— 
As at the call of Kanva so, O gracious Lord, hear thou our 
songs aud eulogy. 
9 Sung is the song of ancient time: to Indra have ye said the 
prayer. 
They have sung many a Brihati of sacrifice, poured forth the 
worshipper’s many thoughts. 
10 Indra hath tossed together mighty stores of wealth, and both 
the worlds, yea, and the Sun. 
Pure, brightly-shining, mingled with the milk, the draughts 
of Soma hav® made Iudra glad. 
HYMN V. Indra. 


As highest of the Maghavans, preéminent among the Bulls, 
Best breaker-down of forts, kine-winner, Lord of wealth, we 
seek thee, Indra Maghavan. 
2 Thou who subduedst Ayu, Kutsa, Atithigva, waxing daily in 
thy might, 


5 Ruling as he wills : he who acts as the sovereign.’—Cowell. 

7 Both races : Gods and men. Fourth Aditya: Varuna, Mitra, and Arys- 
man being the other three. Amrit: ‘ambrosia. -—Cowell. 

8 As thou hearest, must be supplied at the beginning of the stanza. 

9 Brihati : verse iu the Brihaif metre. 


— na 


1 Highest: or, nearest. The Bulls: strong heroes, 
2 Ayu, Kutsa, Atithigeva : see L 53. 10. 
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As such, rousing thy power, we invocate thee now, thee 


Satakrabu, Lord of Days. 
3 The pressing-stones shall pour for us he essence of the meath 


of all, 
Drops that have been pressed out afar among the folk, and 


those that have been pressed near us. 
4 Repel all enmities and keep them far away: let all win 


treasure for their own. 
Even among Sishtas are the stalks that make thee glad, 


where thou with Soma satest thee. 
5 Come, Indra, very near to us with aids of firmly-based resolve ; 
Come, most auspicious, with thy most auspicious help, good 
Kinsman, with good kinsmen, como! 
6 Bless thou with progeny the chief of men, the lord of heroes, 


victor in the fray. 
Aid with thy powers the men who sing thee lauds and keep 


their spirits ever pure and bright. 
7 May we be such in battle as are surest to obtain thy grace: 
With holy offerings and invocations of the Gods, we mean, 
that we may win the spoil. 
8 Thino, Lord of Bays, am I. Prayer longeth for the spoil. 


Still with thy help I seek the fight. 
So, at the raiders’ head, I, craving steeds and kiue, unite 


myself with thee alone. 


HYMN VI. Indra. 
INDpDRA, the poets with their hymns extol this hero might of 


thine: 
They strengthened, loud in song, thy power'that droppeth oil. 
With hymns the Pauras came to theo. 
2 Through piety they came to Indra for his aid, they whose 


libations give thee joy. 
As thou with Krisa and Samvarta hast rejoiced, so, Indra, be 


thou glad with us. 


4 Stshtas: apparently a tribe of no great importance. Seuls: of the 
Soma-plant, 

8 At the raiders’ head : atthe head of the band who ave going forth to seize 
the cattle of their enemies. Von Roth thinks that maéindm should be read in 
stead of mathing’m, and Grassmaun translates aceordingly, ‘in Aufang meiner 
Bitten,’ ‘at the beginning of my prayers.’ 


1 Pauras: * the offerers.— Cowell. See Válakhilya, II. 
2 Kriga: the Rishi ok Hymn VII. of the Walnkhilye, Samvaria; not 


mentioned elsewhere, 
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3 Agreeing in your spirit, all ye Deities, come nigh to us. 
Vasus and Rudras shall come near to give usaid, and Maruts 
listen to our eall. 


4 May Päshan, Vishnu, and Sarasvati befriend, and the Seven 
i Streams, this call of mine: 
May Waters, Wind, the Mountains, and the Forest-Lord, and 
Earth give ear unto my cry. 
5 Indra, with thiue own bounteous gift, most liberal of the 
Mighty Ones, 
Be our boon benefactor, Vritra-slayer, be our feast-companion 
for our weal. ^ 


6 Leader of heroes, Lord of battle, lead thou us to combat, thou 
Most Sapient One. 
High fame is theirs who win by invocations, feasts and enter- 
tainment of the Gods. 


7 Our hopes rest on the Faithful One: in Indra is the people's life. 
O Maghavan, come nigh that thou mayst give us aid: make 
plentcous food stream forth for us. 
8 Thee would we worship, Indra, with our songs of praise: O 
Sutakratu, be thou ours. 
Pour down upon Praskamvg bounty vast and firm, cxuberant, 
that shall never fail. 
HYMN VIT. Praskanva's Gift, 


Grunar, verily, is Indras might. I have bebeld, aud hither 
comes 
Thy bounty, Dasyave-vrika | 
2 A hundred oxen white of hue are shining like the stars in 
heaven, x i 
So tall, they scem to prop the sky. 
3 Bamboos a hundred, hundred dogs, a hundred skins of boasts 
well-tanned, 
A hundred tufts of Balbaja, four hundred red-hued mares 


are mine. 


ee Ne Se PT—WWWWBGBGBͤ ee 
4 The Forest Lord; vanasputi; the tall timber tree, frequently meaning the 


Sacrificial Post. Ea 
5 Benefactor: or Bhaga, the God who distributes wealth. 


1 ‘Great ig Indra/s power, and the gifts which I have received from thee, O 
destroyer of the Dasyus, can be compared only to hia bounty.’ | Dasyave- 
vrika, here, isthe name, not of the Rishi, but of a hero who in alliance with 
the Kanvas has been victorious in his attack on the hostile barbarians. See 
Ludwig. Vol. III. p. 164. = 

3 Balbaju : a kind of coarse grass (Eleusine Indica), used in religious cere- 
monies, and for other purposes when plaited, 
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4 Blest by the Gods, Kauviyanas! be ye who spread through 
life on life: 
Like horses have ye stridden forth. 
5 Then men extolled the team of seven: not yet full-grown, its 
fame is great. 
The dark mares rushed along the paths, so that no eye could 
follow them. 
HYMN VIII. Praskanva's Gift. 


Tuy bounty, Dasyave-vrika, exhaustless hath displayed itself : 
Its fulness is as broad as heaven. 

2 Ten thousand Dasyave-vrika, the son of Pütakratà, hath 
From his own wealth bestowed on me. 

3 A hundred asses hath he given, a hundred head of fleecy sheep, 
A hundred slaves, and wreaths besides. 

4 There also was a mare led forth, picked out for Pitakrata’s sake, 
Not of the horses of the herd. 

5 Observant Agni hath appeared, oblation-bearer with his car. 
Agui with his resplendent flame hath shone on high as shines 

the Sun, hath shone like Sürya in the heavens. 


HYMN IX. Asvina 
Eypowsp, O Gods, with your primeval wisdom, come quickly 
with your chariot, O ye Holy. * 
Come with your mighty powers, O ye Nasatyas; come hither, 
drink ye this the third libation. 
2 The truthful Deities, the Three-and-Thirty, saw you approach 
before the Ever-Truthful. 


4 Nanvdyanas; descendants of Kanva. ^ 

5 The team of seven. siebengespannes. —Grassmann;  'seven-yoked 
Leam,—Cowell But the exact meaning here of s@ptésya is uncertain, Von 
Roth thinks that it is probably a proper name. Ludwig takes it in the sense 
of a bond of friendship or alliance. Tue dark mares: there is no substantive, 
and ‘mares’ is conjecturally sapplied. According to Ludwig, the dark hosts 
of the Dasyus conquered by Dasyave-vrika are intended, and the whole stanza 
would be more correctly translated : 

"Then no more thought they of the great renown of the collective bond, 

The dark tribes rushed along the paths so that no eye could reach to them.“ 
See Ludwig's Commentary, Vol. V, p. 552. 


2 The son of Pitakraté: or, more probably, called Pautakrata after his 
father Pütakratu.—Ludwig. 
3 Slaves: d'isn: conquered barbarians. 

4 Picked out: or, adorned, Patabratd, the wife of Pütakratu. 

1 Ndsatyas: ‘truthful ones/— Cowell. See Vol I., Index. 
2 -The Turee-and-Thirty: or, Turice-Eleven. See I. 34. 11. The Hoer- 
Truthful: the Sun, whose approach is heralded by the Asvius, : 


N 2 
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Accepting this our worship and libation, O Agvins bright with 
fire, drink ye the Soma. 
3 Asvins, that work of yours deserves our wonder, —the Bull of 
heaven and earth and air's mid region; 


Yea, and your thousand promises in battle,—to all of these 
come near and drink beside us. 


4 Here is your portion laid for you, ye Holy: come to these 
songs of ours, O ye Násatyas. 
Drink among us the Soma full of sweetness, and with your 
powers assist the man who worships. 


HYMN X. 3 Visvedevas. 


He whom the priests in sundry ways arranging the sacrifice, 
of one accord, bring hither, 

Who was appointed as a learned Brahman,—what is the sacri- 
ficer’s knowledge of him? 

2 Kindled in many a spot, still One is Agni; Sürya is One 

though high o’er all he shineth. 

Ilumining this All, still One is Ushas. That which is One 
hath into All developed. 


3 The chariot bright and radiant, treasure-laden, three-wheeled, 
with easy seat, and lightly rolling, 
Which She of Wondrous Wealth was born to harness,—this 
car of yours I call. Drink what remaineth. . 
HYMN XI. Indra-Varuna. 
IN offerings poured to you, O Indra-Varuna, these shares of 
yours stream forth to glorify your state. 
Ye haste to the libations at each sacrifice when ye assist the 
worshipper who sheds the juice. 


2 The waters ant the plants, O-Indra-Varuna, had efficacious 
vigour, and attained to might: 


3 The Bull: the Sun, whom, as his heralds and revealers, they may be said 
to have created. Zhousand promises: ‘a characteristic periphrasis for the 
Maghavans, or wealthy nobles.— Ludwig. 

1. The hymn appears to consist of unconnected fragments, and the purport 
of this stanza is not obvious. 

3 She of Wondrous Weetlh: Ushas or Dawn. Was born to harness: or, as 
Prof. Cowell translates: At whose yoking the Dawn was born.“ The chariot 
of the Asvins precedes that of the Dawn. 

2 The waters and the plants: used in sacrifice ; the Soma-plants and the 
water employed in preparing the juice for libation, The meaning of the 
stanza seems to be: although you are far away in the most distant firmament, 
our libations have had power to attract you. Regard us only: the godless 
man is unworthy of your consideration even as an enemy. 
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Ye who have gone beyond the path of middle air,—no godless 
man is worthy to be called your foe. 
9 True is your Krisa's word, Indra and Varuna: The seven holy 
voices pour a wave of meath. 
For their sake, Lords of splendour! aid the pious man who, 
unbewildered, keeps you ever in his thoughts. 
4 Dropping oil, sweet with Soma, pouring forth their stream, 
are the Seven Sisters in the seat of sacrifice. 
These, dropping oil, are yours, O Indra-Varuna: with these 
enrich with gifts and help the worshipper. 
5 To our gre&t happiness have we ascribed to these Two Bright 
Ones truthfulness, great strength, and majesty. 
O Lords of splendour, aid us through the Three-times-Seven, 
as we pour holy oil, O Indra-Varuna. 
6 What ye in time of old, Indra and Varuna, gave Rishis—ro- 
velation, thought, and power of song, 
And places which the wise made, weaving sacrifice,—these 
through my spirit’s fervid glow have I beheld. 
7 O Indra-Varuna, grant to the worshippers cheerfulness void 
of pride, and wealth to nourish them. 
Vouchsafe us food, prosperity, and progeny, and lengthen out 
our days that we may see long life. 


2 4 * * 
9 The seven holy voices: the voices of the seven priests or sacred barils, 
See IX. 108. 8. A wave of meath: ‘a stream of honey.'— Cowell, 


4 The Seren Sisters: ‘sister-streams of the Soma.'— Cowell. 


9 The Lhree-times-Seven: perhaps the Maruts, thrice-scven being used in- 
definitely for a larger number consisting of troops of seven. Sce I. 138. 6. 


6 Rerelation: grutim: that which was heard (from she beginning); sacred 
knowledge. ‘Fame.’—Cowell, Places: perhaps, as Ludwig suggests, homes 
in the world to come, which the wise Rishis have prepared for themselves hy: 
performing sacrifice here below. Through my spirit’s fervid glow: tdpasd: 
according to Grassmann and Cowell, this ténas means the holy austerities’ 
of the Rishis, and not the sacred fervour of the seer of the hymn. I have 
followed Ludwig. 


BOOK THE NINTH. 


——— 


HYMN I. Soma Pavamána. 


In sweetest and most gladdening stream flow pure, O Soma, 
on thy way, 
Pressed out for Indra, for his drink. 
Fiend-queller, Friend of all men, he hath with the wood at- 
tained unto 
His place, his iron-fashioned home. . 
3 Be thou best Vritra-slayer, best granter of bliss, most liberal: 
Promote our wealthy princes’ gifts. 
4 Flow onward with thy juice unto the banquet of the Mighty 
Gods : 
Flow hither for our strength and fame. 
5 O Indu, we draw nigh to thee, with this one object day by day : 
To thee alone our prayers are said. 
6 By means of this eternal fleece may Sürya's Daughter purify 
Thy Soma that is foaming forth. 
7 Ten sister maids of slender form seize him within the press 
and hold : 
Him firmly on the final day. 
8 The virgins send him forth: they blow tbe skin musician- 
like, and fuse 
The triple foe-repelling meath. 


1 


Nearly all the hymns of this Book are addressed to the deified Soma juice, 
or to Soma, or Indu, the Moon, who as containing the celestial nectar, the drink 
of the Gods, is identified with the Soma-plant and its exhilarating juice, As 


ithe Moon-God pours down his ambrosial - fe- ^*^ sieve of heaven, he is 
addressed and worshipped as Pavamána ~ p.o 7 represented by the 


Soma juice as it undergoes purification by flowing through the wool which 
is used as a filter or strainer. See Muir, O. S. Texts, V. 258 sqq., Hillebrandt, 
Vedische Mythologie, I. 885 syq., and Max Müller, Chips, IV. 853—307. But ef. 
Oldenberg, Religion des Fedu, 599—612. 

1 Flow pure: pávasva >‘ purify thyself.—-Luclwig. 

2 With the wood : some wooden vessel or implement. perhaps the sruva or 
dipping-spoon.  Zron-fashioned home: receptacle that has been hammered or 
formed with a tool of das, iron or other metal. It is nob clear what vessel is 
intended. 

6 Stryws Daughter: Sraddha or Faith. See S dapatha-Brdhmana, XII. 7. 
3. 11. 

7 Ten sister maids: the priest's fingers. The final day: on which the Soma 
is effused. 

8 Virgins: the unwedded ones: the fingers. Musician-like: or, as men 
blow a bagpipe ; but the meaning of båkurám and the second half-line is not 
clear. ‘They seize it glittering like a water-skin,’—Wilson. 
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9 Inviolable milch-kine round about him blend, for Indra's drink, 
The fresh young Soma with their milk, 
10 In the wild raptures of this draught, Indra slays all the 
Vritras : he, i 
The Hero, pours his wealth on us. 


HYMN II. Soma Pavamána. 
Soma, flow on, inviting Gods, speed to the purifying cloth: 
Pass into Indra, as à Bull. 
2 As mizhty food speed hitherward, Indu, as a most splendid 
Steer: 
Sit in thy place as one with strength. 
3 The well- loved meath was made to flow, the stream of the 
creative juice: 
The Sage drew waters to himself. 
4 The mighty waters, yea, the floods accompany thee Mighty One, 
When thou wilt clothe thee with the milk. 
5 The lake is brighteued in the floods. Soma, our Friend, 
heaven's prop and stay, 
Falls on the purifying cloth. 
6 The tawny Bull hath bellowed. fair as mighty Mitra to behold: 
He shines together with the Sun. 
7 Songs, Indu, active in their might are beautified for thee, 
wherewith 
Thou deckest thee for our delight. 


8 To thee who givest ample room we pray, to win the joyous 


draught : 
Great are the praises due to thee. ^ 
9 Indu, as Indra’s Friend, on us pour with a stream of sweet- 
ness, like 


Parjanya sender of the rain. 


10 Winner of kine, Indu, art thou, winner of heroes, steeds, and 
strength : 
Primeval Soul of sacrifice. 


c rco DC a Se ee RR 

3 The Suge: the Soma. Waters: with which the stalks of the plant are 
sprinkled. 

5 The lake: the Soma juice. 

6 The tawny Bull: ‘the golden-hued showerer of blessings.'— Wilson. The 
strong greenish-yellow Soma juice. Hath bellowed: an exaggerated expression 
for the sound made by the juice as it drops, but in keeping with its represent- 
ation as a bull. 

9 mu Parjanya: enriching and blessing us as the rain-cloud fertilizes the 
ground. 


FINI K* ͤ 
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bo 
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HYMN III. Soma Pavamána. 


HERE present this Immortal God flies, like a bird upon her 
wings, 
To settle in the vats of wood. 


This God, made ready with the hymn, runs swiftly through 
the winding ways, 
Inviolable as he flows. 


This God while flowing is adorned, like a bay steed for war, 
by men 


Devout and skilled in holy songs. 


He, like a warrior going forth with heroes, as he flows along 
Is fain to win all precious boons. 


This God, as he is flowing on, speeds like a car and gives his gifts - 
He lets his voice be heard of all. 


Praised by the sacred bards, this God dives into waters, and 
bestows 


Rich gifts upon the worshipper. 


Away he rushes with his stream, across the regions, into 
heaven, 
And roars as he is flowing on. 


While flowing, meet for sacrifice, he hath gone up to heaven 
across. 

The regions, irresistible. 

After the way of ancient time, this God, pressed out for 
Deities, 

Flows tawny to the straining-cloth. 

This Lord of many Holy Laws, even at his birth engendering 
strength, * 

Effused, flows onward in a stream. 


HYMN IV. Soma Pavamána. 


O Soma flowing on thy way, win thou and conquer high re- 
nown; 
And make us better than we are. 


mr near a ay, 


l The vats of wood: dréudni: large wooden vessels, tubs or troughs, which 
receive the Soma juice. 

2 The winding ways: of the wool which forms the strainer.— Ludwig. 
‘Rushes against the enemies,’— Wilson. 

6 Dives into waters : called vasativaryak, with which the stalks of the Soma- 
plant are sprinkled. f 

9 Pressed out for Deities: the Soma juice being identified with the Amrit 
or nectar, the drink of the Gods, contained in the Moon. 


1 Better than we are: or, happier than we are, 
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2 Win thou the light, win heavenly light, and, Soma, all feli- 
cities; 
And make us better than we are. 
3 Win skilful strength and mental power. O Soma, drive away 
our foes; ' l 
And make us better than we are, 
4 Ye purifiers, purify Soma for Indra, for his drink : 
Make thou us better than we are. 
5 Give us our portion in the Sun through thine own mental 
power and aids; 
And make us better than we are. 
6 Through thine own mental power and aid long may we look 
upon the Sun ; 
Make thou us better than we are. 
7 Well-weaponed Soma, pour to usa Stream of riches doubly 
great ; 
And make us better than we are. 
8 As one victorious, unsubdued in battle pour forth wealth to us; 
And make us better than we are. 
9 By worship, Pavamina! men have strengthened thee to prop 
the Law: p 
Make thou us better than we are. 
10 O Indu, bring us wealth in steeds, manifold, quickening all 
life; 
And make us better than we are. 
HYMN V. Aprts. 


ENKINDLED, Pavamana, Lord, sends forth his light on every side 
In friendly show, the bellowing Bull. E 
2 He, Pavamina, Self-produced, speeds onward sharpening his 
horns: 

He glitters through the firmament. 

3 Brilliant like wealth, adorable, with splendour Pavamana 
shines, 

Mightily with the streams of meath. 
Jö a MI p, es Coe 
g 4 Purifiers: priests whose business is to purify the juice. Muke thou: O 
noma 

9 To prop the Law: vidharmani: for their own upholding’ i 

O Onion „ i. pholding.'—Wilson. 
: silsvecohipg Wilson 7 vigityum explained by Sayanaas= Sarvugdminam : 

In this Apri hymn atributes of Agni are transferred to S 

1 55 a crat i 4 to Soma Pavamäna. 

1 Enkindled . sdinuddhah properly applicable to Agni, Zhe 32051 
Bull: ‘the showerer of blessings, uttering a loud sound,’—Wilson. : 

2 Self-produced ; Tun nnd pat, properly a name of Agni ; here, the Moon. 
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4 The tawny Pavamaina, who strews from of old the grass with 
might, 
Is worshipped, God amid the Gods. 
5 The golden, the Celestial Doors are lifted with their frames 
on high, 
By Pavamana glorified. 
6 With passion Pavamána longs for the great lofty Pair, well- 
formed, 
Like beauteous maidens, Night and Dawn. 
7 Both Gods who look on men I call, Celestial Heralds : Indra's 
Self à 
Is Pavamina, yea, the Bull. 
S This, Pavaména’s sacrifice, shall the three beauteous Goddes 
Ses, 
Sarasvat! and Bhárati and Ia, Mighty One, attend. 
9 J summon Tvashtar hither, our protector, champion, earliest- 
born, 
Indu is Indra, tawny Steer ; Pavamina is Prajapati. 
10 O Pavamina, with the meath in streams anoint Vanaspati, 
. The ever-green, the golden-hued, refulgent, with a thousand 
boughs. a 
11 Come to the consecrating rite of Pavamána, all ye Gods, — 
Vayu, Sürya, Brihaspati, Indra, and Agni, in accord. 
HYMN VI. Soma Pavamána, 
Soma, flow on with pleasant stream, a Bull devoted to the pees 
Our Friend, unto the woollen sieve. 
2 Pour hitherward, as Indra's Self, Indu, that gladdening 
stream of thine, 
. And send us coursers full of strength. 
3 Flow to the filter hitherward, pouring. that ancient gladden- 
ing juice, 
- Streaming forth power and high renown. 
4 Hither the sparkling drops have flowed, like waters down a 
steep descent: 
. They have reached Indra purified. 


— ires me eorr 


5 The Celestial Doors: the doors of the hall of sacrifice are here identified 
with the portals of the east through which light comes into the world. See 


II. 3. 5. 
7 Celestial Heralds: see I. 18. 8. Indra's Self: indrah here is explained 


by Såyana as=diptah ; ‘radiant.’ — Wilson. 


10 Vanaspati: the sacrificial stake. 
11 The consecrating rite: sdthdkritim: oblation accompanied with thd 


utterance of the sacred formula Svaha. 
18 
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5 Whom, having passed the filter, ten dames cleanse, as twere 
2 vigorous steed, 
While he disports him in the wood, 
6 The steer-strong juice with milk pour forth, for feast and 
gervice of the Gods, 
$ -To him who bears away the draught. 
7 Effused, the God flows ouward with his stream to Indra, to 
the God, 
So that his milk may strengthen him, 
8 Soul of the sacrifice, the juice effused flows quickly on: he 
keeps s 
His ancient wisdom of a Sage. 
9 So pouring forth, as Indra's Friend, strong drink, best Glad- 
dener ! for the feast, 
Thou, even in secret, storest, hymns. 


HYMN VII. Soma Pavamána. 


Forts on their way the glorious drops have flowed for main- 
tenance of Law, 
. Knowing this sacrifice's course. 
2 Down in the mighty waters sinks the stream of meath, most 
excellent, f e 
Oblation best of all in worth. 
3 About the holy place, the Steer true, guileless, noblest, hath 
sent forth 
. Continuous yoices in the wood. 
4 When, clothed in manly strength, the Sage flows in celestial 
wisdom round, 
The Stron; would win the light of heaven. - 
5 Whon purified, he sits as Kiug above the hosts, among his folk, 
What time the sages bring him nigh. 


5 Whom: relative to juice in the following stanza. Ten dames: the fingers. 
Lhe wood: the vat or trough. 

6 To him who beurs away the draught; to Indra, Others take bhirdya to 
mean ‘for strength or prowess in battle.’ 

9 Even in secret: wisdom lies hidden in the Soma, and cannot be recog- 
nized until one drinks the juice.—Ludwig. 


2 The mighty waters: the holy waters called vasattvaryah. 

3 In the wood: according to Siyana, vane here = udake, in the water. The 
stanza is very difficult, and I am unable to offer a satisfactory translation. 

4 The Strong: Indra, ‘Then the mighty a in heaven is eager to 
repair to the oblation.— Wilson. [ : 

& Above the hosts, among his folk: or, as preferred by Prof, Ludwig in his 
Commentary, above the contending tribes or people (visah), 


TM A 0. 7 
iic: 
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6 Dear, golden-coloured, in the fleece he sinks, and settles in 
the wood 
The Singer shows his zeal in hymns. 


7 He goes to Indra, Vayu, to the Asvins, as his custom is, 
With gladdening juice which gives them joy. 


8 The streams of pleasant Soma flow to Bhaga, Mitra-Varuna,— 
Well-knowing through his mighty powers. 


9 Gain for us, O ye Heaven and Earth, riches of meath to win 
us wealth: 
Gain for us treasures and renown. 


HYMN VIII. Soma Pavamána. 


OszyiNG Indra’s dear desire these SOROR juices have flowed 
forth, 
Increasing his herote might. 


2 Laid in the bowl, pure-flowing on to Váyu and the Asvins, 
may 
These give us great heroic strength. 


3 Soma, as thou art purified, incite to bounty Indra's heart, 
To sit in place of sacrifice. 


4 The ten swift fingers deck thee forth, seven ministers impel 
thee on: 
The sages have rejoiced in thee. 


§ When through the filter thou art poured, we clothe thee with 
a robe of milk 
To be a gladdening draught for Gods. 


6 When purified within the Jars, Soma, bright red and golden- 
hued, 
Hath clothed him with a robe of milk. 
7 Flow on tous and make us rich. Drive all our enemies aw ay. 
O Indu, flow into thy Friend. 


8 Send down the rain from heaven, a stream of opulence from 
earth. Give us, 
O Soma, victory in war. 
9 May we obtain thee, Indra's drink, who viewest men and 
findest light, 
Gain thee, and progeny and food. 


8 Well-knowing, through his mighty powers: that is, the streams that, 
through the power of Soma, know the way they should go. The worshippers 5 
knowing its (virtues are rewarded) with happiness.'-—Wilson. 


7 Flow on to us and make us rich: or, ‘Flow to us wealthy eee 
Thy Friend: Indra. Cf. IX. 2. 1. 
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HYMN IX. Soma Pavamana, 


Tue Sage of Heaven whose heart is wise, when laid between 


both hands and pressed, 
Sends us delightful powers of life. 


2 On, onward to a glorious home; dear to the people void of 


guile, 
With excellent enjoyment, flow: 
3 He, the bright Son, when born illumed his Parents who had 
sprung to life, 
Great Son great Strengtheners of Law. 
4 Urged by tue seven devotions he Kath stirred the guileless 


rivers which 
Have magnified the Single Eye. 


5 These helped to might the Youthful One, high over all, invin- 


cible, 
Even Indu, Indra! in thy law. 


6 The Immortal Courser, good to draw, looks down upon the 


Seven: the fount 
Hath satisfied the Goddesses. 
7 Aid us in holy rites, O Man: O Pavamina, drive away 
Dark shades that must be met in Sght. 
8 Make the paths ready for a hymn newer and newer evermore: 
Make the lights shine as erst they shone. 
9 Give, Pavamána, high renown, give kine and steeds and hero 


sons: 
Win for us wisdom, win the light. 
HYMN X. Soma Pavamána, 
. 
Like cars that thunder on their way, like coursors eager for 
renown, 


Have Soma-drops flowed forth for wealth. 

& Forth have they rushed from holding hands, like chariots 
that are urged to speed, 

Like joyful songs of siuging-men. 


— 


I The Sage of Heaven the Soma. Both hands: naptyoh: literally, two 
granddaughters. According to Sáyana, two boards used in pressing the Soma 
are intended. See Cowell's note in Wilson's Translation. 

8 His Purents : mátavd ; literally, his two mothers ; Heaven and Earth. 

4 Seven devotions : „practised i in the preparation of the Soma. Sdyana takes., 
saptá with nadyàh, ‘gladdens the seven guileless rivers,’—Wilson. Single 
Eye: Soma, the Moon. 

6 Courser; the flowing Soma, The Seven; rivers. The fount; ‘Full, as a 
well, he has satisfied thé divine stréanis. — Wilson. , 

7 Q Man: manly Soma, 
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. 8 The Somas deck themselves with milk, as Kings are graced 
with eulogies, 


And, with seven priests, the sacrifice. 
4 Pressed for the gladdening draught, the. drops flow forth abund- 
' antly with song, 
The Soma juices in a stream. 
5 Winning Vivasvàu's glory and producing Morning's light, the 
Suns 
_ Pass through the openings of the cloth. i 
6 The singing-men of ancient time open the doors of sacred 
song's,— 
Men, for the mighty to accept. 
7 Combined in close society sit the seven priests, the brother- 
hood, 
Filling ‘the station of the One. 
8 He gives us kiuship with the Gods, and with the Sun unites 
our eye: 
The Sage’s offspring hath appeared. 
9 The Sun with his dear eye behalds that quarter of the heav- 
ens which priests 
Have placed within the sacred cell. 


HYMN XI. Soma Pavamána. 


Sina forth to Indu, O ye men, to him who now is purified, 
Fain to pay worship to the Gods. 


M 


5 The Suns: so called as being creators of the light: the sun-bright 
juices.— Wilson.  Vivasván:; the morning Sun. 


6 Men, for the migAty to accept; ‘men, offerers of Soma,’ according to 
S&yaua. 


7 The seven priests: the adhvaryus who bring the water with which the 
Btalks of the e Danis are sprinkled. The One: . Soma. —Süyana. 


8 l.. 7 — Gods: I follow Prof. Pischel’s interpretation 
of this = * unites our navel with the navel of the Gods, 
our eye WILL Une un, Lualb is, ne brings us into union with the Gods in 
heaven.'— Vedische Studien, I., p. 69. ‘I take into my navel the navel of the 
sacrifice [the Soma]. '— Wilson. ‘He [Soma] as kinsman has brought us a 
kinsman [Sürya]. Ludwig. The Sage's offspring : a periphrasis for the 8 
himself, that is, Soma. Ludwig. 


9 This stanza is very obscure. I have adopted Benfey’s explanation S 
‘here follows an occasional interpretation of div or dyuloka, given by the 
Scholiast, which identifies it with the dronakalaga or large Sena renew. He 
takes it as meaning that the Sun looks towards the place where the Soma lies 
while it is pressed......Sayana seems to interpret this verse as meaning that 
Indra views the Soma with affection even after it has been drunk by the 
priests [fixed in the heart].' —Cowell, in Wilson's Translation. : 
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2 Together with thy pleasant juice the Atharvans have com- 
mingled milk, 
Divine, devoted to the God. 
3 Bring, by thy flowing, weal to kine, weal to the people, weal 
to steeds, 
Weal, O thou King, to growing plants. 
4 Sing a praise-song to Soma brown of hue, of independent might, 
The Red, who reaches up to heaven. 
5 Purify Soma when effused with stones which hands move 
rapidly, 
And pour tbe sweet milk in the meath. 
6 With humble homage draw ye nigh; blend the libation with 
the curds: 
To Indra offer Indu up. 
7 Soma, foe-queller, chief o’er men, doing the will of Gods, 
pour forth 
Prosperity upon our kine. 
8 Heart-knower, Sovran of the heart, thou art effused, O Soma, that 
Indra may drink thee and rejoice. 
9 O Soma Pavamäna, give us riches and heroic strength,— 


Indu! with Indra for ally. ^ 
HYMN XII. Soma Pavamána. 
To Indra have the Soma-drops, exceeding rich in sweets, been 
poured, 


Shed in the seat of sacrifice. 
2 As mother kine low to their calves, to Indra have the sages 
called, 
Called him to drink the Soma juice. 
3 In the stream's wave wise Soma dwells, distilling rapture, in 
his seat, 
. Resting upon a wild-cow’s hide. 
4 Far-sighted Soma, Sage and Seer, is worshipped in the central 
point 
Of heaven, the straining-cloth of wool. 


2 The Atharvans : the priests, who perform the duties of the Adhvaryus. 

8 King: the usual designation of Soma in the Brähmana. 

4 The Red: kaddchidurunavarndya: ‘sometimes red-coloured,’—Sayana, 

8 In the siveam's wave : in the water with which the stalks are sprinkled, 
Upon a wild-cow's hide: this, which is Benfey’s explanation of gaurt, seems 
to be borne out by gór adhi tvachí, upon the ox-hide, of IX. 101. 11. 
Säyana's interpretation is different: to a chant in the middle tune,’ — Wilson. 

4 Of heaven : divah: see IX. 10. 9, and note. : 
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5 In close embraces Indu holds Soma when poured withiu the 
jars, 
Aud on the purifying sieve. 
6 Indu sends forth a vo'ce on high to regions of the sea of air, 
Shaking the vase that drops with meath, 
7 The Tree whose praises never fail yields heavenly milk among 
our hymns, 
Urging men’s generations on. 


8 The Wise One, with the Sage’s stream, the Soma urged to 
speed, flows on 
To the dear places of the sky. 8 
9 O Pavamäna, bring us wealth bright with a thousand splen- 
' dours, yea, 


O Indu, give us ready help. 
HYMN XIII. Soma T'avamána. 


PassD through the fleece in thousand streams the Soma, 
purified, flows on 
To Indra’s, Vayu’s special place. 
2 Sing forth, ye men who long for help, to Pavamana, to the Sage, 
Effuse.l to entertain the Gods. 
The Soma-drops with theusand powers are purified for victory, 
Hymned to become the feast of Gods. l 


4 Yea, as thou flowest bring great store of food that we may 
win the spoil: 
Indu, bring splendid manly might. 
5 May they in flowing give us wealth in thousands, and heroic . 
)OWer,— 
These Godlike Soma-drops effused. 


o» 


. Pv... peso MM 
\ 5 Indu holds Soma: ‘the deity seems to be thus opp sed to the mere 
plant.’—Cowell’s note Ludwig suggests that Indu here miy be the Moon, 
as the time of important liturgical ceremonies depends upon the Moon’s 
phases. So also Hillebrandt, V. M., L, p. 316. 


6 To regions of the sea of air: or sumudrdsya here may mean, of the sea 
or water into which the Soma juice falls. Shaking: or, perhaps, stirring 
(with joy). Zhe vase: kógam: the drounakaduga, the large wooden vessel for 
holding the juice. According to Sayana, who.e interpretation I have followed 
in the first line. kósum here means the cloud. 

7 The Tree: Soma. Men's generations: sacrificial seasons, accerdiug to 
S&yana 

1 Indra’s, V4inws special place: the vessels especially prepared to hold 
libations intended for Indra and Vayu. 

8 For victory: vitjasdiaye: ‘for the attainment of food.— Wilson, So 
S4yana in stanzas 3 and 4; but in 6 the word is explained by sangrdmdya, 
to battle, in the first clause where he inserta it after hiydn(lh, urged, and by 
annuldbhdya, for the attainment of food, in the second clause. 
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6 Like coursers by their drivers urged, they were poured forth, 
for victory, 
Swift through the woollen straining-cloth. 
7 Noisily flow the Soma-drops, like mileh-kine lowing to their 
calves: 
They have run forth from both the hands, 
8 As Gladdener whom Indra loves, O Pavamana, with a roar 
Drive all our enemics away. 
9 O Pavamanas, driving off the godless, looking on the light, 
Sit in the place of sacrifice. 
c HYMN XIV. Soma Pavamána, 
Reposine on the rivers wave the Sage hath widely flowed 
around, 
Bearing the hymn which many love. 
2 When the Five kindred Companies, active in duty, with the 
son 
Establish him, the Powerful, 
3 Then in his juice whose strength is great, have all the Gods 
rejoiced themselves, 
When he hath clothed him in the milk, 
4 Freeing himself he flows away, leaving his body's severed limbs, 
And meets his own Companion here. 
5 He by the daughters of the priest, like a fair youth, hath been 
adorned, 
Making the milk, as ’twere, his robe. 
6 O'er the fine fingers, through desire of milk, in winding course 
he goes, 
And utters voice which he hath found. e 
7 Tbe nimble fingers have approached, adorning him the Lord 
of Strength : 
They grasp the vigorous Courser’s back. 


a d 

8 With a roar: making a loud noise in droppiug. 

1 On the river's wave: in the vasativart waters, which are used to sprinkle 
the stalks Bearing the hymn Prof. Gelduer explains this as meaning, Bear- 
ing away the much coveted prize,’ Soma being regarded as a courser or race- 
horse, Bec Vedische Studien, I., p. 120. 

2 Five kindred Companies : referring. probably, to some sacrifice instituted 
in common by representatives of the five Aryan tribes, 

4 His own Companion: Indra, He meets : this (sanguto bhavati) is Sdyana’s 
explanation of s unjfighnate ; but it is not easy to see how the word can bear 
this signification, 

5 Duughiers or granddaughters ; the fingers. 

6 Which he huth found: ‘which the worshipper recognizes. — Wilson, 
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8 Comprising all the treasures that are in the heavens and on 
the earth, 
Come, Soma, as our faithful Friend. 


HYMN XV. Soma Pavamánt, 


TR&RouGH the fine fingers, with the song, this Hero comes with 
rapid cars, 
Going to [ndra's special place, 
2 In holy thought he ponders much for the great worship of 
the Gods, 
Where the Immortals have their seat. 


9 Like a good horse is he led out, when on the path that shines 
with light 


The mettled steeds exert their strength. 


4 He brandishes his horns on higb, and whets them, Bull who 
leads the herd, 


Doing with might heroic deeds. 
5 He moves, a vigorous Steed, adorned with beauteous rays of 
shining gold, 
Becoming Sovran of the streams. 


6 He, over places rough to pass, bringing rich treasures closely 
packed, ^ 


Descends into the reservoirs. 


7 Men beautify him in the vats, him worthy to be beautified, 
Him who brings forth abundant food. 


8 Him, even him, the fingers ten and the seven songs make 
beautiful, i 


Well-weaponed, best of gladdeners. 
. HYMN XVI. Soma Pavamána. 


THE pressers from the Soma-press send forth thy juice for 
rapturous joy: 


^ 


1 Indrws special pluce: ‘Indra’s abode.— Wilson. In Hymn XIII. 1, 
niskkritam is explained by S&yana as the vessel prepared and set apart. 

3 Like a good horse: the text bas ouly Aitáh which may mean either good 
or placed. Placed (in the cart) he is brought.’—Wilson. 

4 Horns: cf. IX. 5. 2. 

b Rays of shining gold : as the Moon. ' 

6 Pluces rough to pass; the wool of the strainer. SAyana gives a totally 
different explanation of this stanza, See Wilson's Translution. I have follow- 
ed Prof. Ludwig. 

8 Seven songs : the songs of the seven priests. 


1 From the Soma-press : onydh, ablative dual of ont, signifying apparently 
an implement or a vessel, consisting of two pieces, used in the preparation 
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With strength we follow through the sieve him who brings 
might and wins the kine, 

Enrobed in water with his juice, 

Pour on the sieve the Soma, ne’er subdued in waters, waterless, 

And make it pure for Indra’s drink. 

Moved by the purifier’s thought, the Soma flows into the sieve : 

By wisdom it hath gained its home. 

With humble homage, Indra, have the Soma-drops fowed forth 
to thee, 

Contending for the glorious prize. 

Purified in his fleecy garb, attaining every beauty, he 

Stands, hero-like, amid the kine. 

Swelling, as twere, to heights of heaven, the stream of the 
creative juice 

Falls lightly on the cleansing sieve. 

Thus, Soma, purifying him who knoweth song mid living men, 

Thou wanderest through the cloth of wool. 


HYMN XVII. Soma Pavaména, 


Lika rivers down a steep descent, slaying the Vritras, full 
of zeal, A 

The rapid Soma-streams have flowed. , 

The drops of Soma juice effused fall like the rain upon the 
earth : 

To Indra flow the Soma-streams. 

With swelling wave the gladdening drink, the Soma, flows 
into the sieve, 

Loving the Gods and slaying fiends. 

It hastens to the pitchers, poured upon the sieve it waxes 
strong 

At sacrifices through tho lauds. 

Soma, thou shinest mounting heaven as ’twere above light’s 
triple realm, 

And moving seem’st to speed the Sun. 


of the Somajuice. The word is said to be employed to denote, metaphori- 


cally, heaven and earth. ‘They who express thee, the juice of heaven and 


earth.’ — Wilson. 

3 Waterless: dánaptam, which Sáyana explains by andptam, not reached, 
or overtaken, by enemies, The meaning is not clear. 

4 Ils home: in the large wooden vessel called dronakulaga. 

5 Oontending for the glorious prize: like race-horses. Giving thee vigour 
for the great con flict.’— Wilson. 


eee ee 


5 Addressed to Soma as the Moon. 
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6 To him, the head of sacrifice, singers and bards have sung. 
their songs, 
Offering what he loves to see. 


7 The men, the sages with their hymns, eager for help, deck thee 
strong steed, 
Deck thee for service of the Gods. 


8 Flow onward to the stream of meath: rest efficacious in 


thy home, 
Fair, to be drunk at sacrifice. 
HYMN XVIII. Soma Pavamána, 
Taou, Soma, dweller on the hills, effused, hast flowed into 
the sieve: 


All-bounteous art thou in carouse. 


2 Thou arta sacred Bard, a Sage; the meath is offspring of 
thy sap: 
All-bounteous art thou in carouse. 
3 All Deities of one accord have come that they may drink 
of thee: 
All-bounteous art thou in carouse. 


4 He who containeth in ^is hands all treasures much to be 
desired : 
All-bounteous art thou in carouse. 
5 Who milketh out this mighty Pair, the Earth and Heaven, 
like mother kine: 
All-bounteous art thou in carouse. 
6 Who in a moment mightily floweth around these two world- 
halves: ^ 
All-bounteous art thou in carouse. 
7 The Strong One, being purified, hath in the pitchers cried 
aloud : 
All-bounteous art thou in carouse. 


HYMN XIX. Soma Pavamána, 


O Soma, being purified bring us the wondrous treasure, meet 
For lauds, that is in earth and heaven. 


6 The head of sacrifice: the most important element of the ceremony. 
According to S&yana, at the head, that is, on the last and most important day 
of the effusion of the Soma juice. Offering what he loves to see: entertaining 
affection for him the all-beholding,’— Wilson. 

8 Meath: or honey. Jn thy home: in the dronakalasa, 


1 Dweller on the hills: ‘pressed between the stones.'—Wilson. 
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1 


For ye Twain, Indra, Soma, are Lords of the light, Lords of 
the kine: 
Great Rulers, prosper ye our songs. 
3 The tawny Steer, while cleansed among the living, bellowing 
on the grass, 
Hath sunk and settled in his home. 
4 Over the Steer’s productive flow the sacred songs were 
resonant, 
The mothers of the darling Son. 
5 Hath he not, purified, impregned the kine who long to meet, 
their Lord, 
The kine who yield the shining milk“ 
6 Bring near us those who stand aloof: strike fear into our 
enemies : 
© Payamána, find us wealth. 
7 Soma, bring down the foeman’s might, his vigorous strength 
and vital power, 
Whether ‘he ‘be afar or near. 


HYMN XX. Soma Pavamána, 


Forte through the straining-oloth the Sage flows to the 
banquet of the Gods, 
Subduiug all our enemies. 


2 For he, as Pavamána, sends thousandfold treasure in the 
shape 
Of cattle to the singing-men. 


3 Thou graspest all things with thy mind, &nd purifiest thee 
with thoughts : 
As such, O Soma, find us fame. 


4 Pour lofty glory on us, send sure riches to our liberal lords, 
Bring food to those who sing thy praise. 


5 As thou art cleansed, O Wondrous Steed, O Soma, thou hast 
entered, like 
A pious King, into the songs. 


6 He, Soma, like a courser in the floods invincible, made clean 
With hands, is resting in the jars. 


4 Hymns are sung over the Soma-stream, and are called mothers of the 
precious juice because it is prepared while they are sung. 

5 The kine; the vasativari waters which long to mingle with the Soma. 

5 Steed: vahne: ‘bearer (of our offerings)’ — Wilson. 

6 Like d coursar; ‘the bearer (of oblations).— Wilson. 
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7 Disporting, like a liberal chief, thou goest, Soma, to the sie ve, 
Lending the laud a Hero’s strength. 


HYMN XXI. Soma Pavamána. 


To xu flow these running drops, these Somas frolicsome in 
mood, 
Exhilarating, finding light ; 
2 Driving off foes, bestowing room upon the presser, willingly - 
Bringing their praiser vital force. 
3 Lightly disporting them, the drops flow to one common reservoir, 
And fall into the river’s wave. 


7 à . r 
4 These Pavaminas have obtained all blessings much to be desired, 
Like coursers harnessed to a car. 


5 With view to us, O Soma-drops, bestow his manifold desire 
On him who yet hath given us naught. 
6 Bring us our wish with this design, as a wright brings his new- 
wrought wheel: 
Flow pure and shining with the stream. 
7 These drops have cried with resonant voice: like swift steeds 
they have ruu the course, 
And roused the good man’s hymn to life. 


HYMN XXII. Soma Pavamána. 


_ THESE rapid Soma-streams have stirred themselves to motion 
like stróng steeds, 
Like cars, like armies hurried forth. 
2 Swift as wide winds they lightly move, like rain-storms of. 
Parjanya, like 
The flickering flames of burning fire. 
3 These Soma juices, blent with curds, purified, skilled in sa- 
cred hymns, 
Have gained by song their hearts’ desire. 
4 Immortal, cleansed, these drops, since first they flowed, have 
never wearied, fain 
. To reach the region and their paths. 


7 Chief; Sd yana explains makhdh by dånum, gift. 


5 This stanza is obscure, and Sáyana's commentary is imperfect. Tt seems 
thdt the Soma-drops are prayed to enrich the institutor of the sacrifice who 
has not as yet rewarded the priests. 

T Run the course: reached the dronakalaga. 

3 By song: vipat: by knowledge, according to Sáyana. ‘The St. Petersb. 
Diet. explains vip ss the twigs (ef. vepres) which form the bottom of the 
funnel and support the filterivg-cloth.’—Cowell, in Wilson's Translation. 
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§ Advancing they have travelled o’er the ridges of the earth 


and heaven, 
And this the highest realm of all. 


6 Over the heights have they attained the highest thread that 


is spun out, 
And this which must be deemed most high. 


7 Thou, Soma, boldest wealth in kine which thou hast seized 


from niggard churls : 
Thou calledst forth the outspun thread. 


HYMN XXIII. Soma Pavamiina, 
Swirt Soma*drops have been effused in stream of meath, the 
gladdening drink, 
For sacred lore of every kind. 
2 Hither to newer resting-place the ancient Living Ones are 


come. 
They made the Sun that he might shine. 


3 O Pavamána, bring to us the unsacrificing foeman's wealth, 
And give us food with progeny. 

4 The living Somas being cleansed diffuse exhilarating drink, 
Turned to the vat which drips with meath. 

5. Soma flows on intelligent, possessing sap and mighty strength, 
Brave Hero who repels the curse. 

6 For Indra, Soma! thou art cleansed, a feast-companion for 


the Gods: 
Indu, thou fain wilt win ug strength. 


7 When he had drunken draughts of this, Indra smote down 
resistless foes : | 
Yea, smote them, and shall smite them still 
HYMN XXIV. Soma Pavamina. 
HirRERWARD have the Somas streamed, the drops while they 
are purified : | 
When blent, iu waters they are rinsed. 


6 Or, ‘Streams rushing down have filled th 
out beneath’; that is, the threads of +s ate" :. See note in Wilson, 
According to Sáyaua ‘the thread’ 11: :» ‘this which must be 
deemed most high’ may be, as Ludwig suggests, the place of sacrifice which 
is also to be held holy. Wilson translates the second line :—‘this rite ia 
7 thereby.’ " 

"rom niggard churls: or from the Panis. Zhou calledst out the ou 
thread: ‘thou hast called aloud at the outspread sacrifice.’— Wilson. ind 


e threads, most excellent, spread 


2 Newer resting-place DA newly-prepared place of sacrifice. The ancient 
Living Ones: the Soma-dropa. l 
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9 The milk hath run to meet them like floods rushi ng down a 
precipice : 
They come to Indra, being cleansed. 
8 O Soma Pavamina, thou art flowing to be Indra’s drink: 
The men have seized and lead thee forth. 
4 Victorious, to be hailed with joy, O Soma, flow, delighting 
men, 
To i who ruleth o'er mankind. 


5 Thou, Indu, when, effused by stones, thou runnest to the 


filter, art 
Ready for Indra’s high decree. 0 
6 Flow on, best Vritra-slayer ; flow meet to be hailed with joyful 
lauds. 


Pure, purifying, wonderful. 
Pure, purifying is he called the Soma of the meath effused, 
Slayer of sinners, dear to Gods. 
HYMN XXV. Soma Pavamána. 
GRREN-HUED! as one who giveth strength flow on for Gods to 
drink, a draught 
For Vayu and the Marut.host. 
2 O Pavumána, sent by song, roaring about thy dwelling-place, 
Pass into Vayu as Law bids. 
3 The Steer shines with the Deities, dear Sage in his appointed 
home, 
Foe-slayer, most beloved by Gods. 
4 Taking each beauteous form, he goes, desirable, while purified, 
Thither where tle linmortals sit. 
5 To Indra Soma flows, the Red, engendering song, exceeding 
wise, 
The visitor of living men. 


-I 


4 To him who ruleth o'er mankind: to Indra. 

5 Ready for Indra’s high decree: Wilson, following S&yana, translates ; 
‘an ample portion for Indra's belly.’ See Bergaigne, La Religion  Védique, 
III. 210 ff., for the meaning of dh@man in the Rigveda. 


2 Into Pau into the vessel appropriated to Vayu —Sfyana. 

5 The Red: arusháh:; here explained by Siyana as = drochamdnah, shining 
or radiant The visitor of living men: dyushtk: the meaning of this word - 
is uncertain. The St. Petersburg Lexicon explains it as, conjointly with 
men; with human co-operation, Ludwig in his tr anslation renders it by 
‘der den lebenden besucht, who visits the living man; but in his Comment- 
ary suggests that it may mean, during the whole of life. * Conatantly,’-— 
Wilson. ! 
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6 Flow, best exhilarator, Sage, flow to the filter in à stream 
To seat thee in the place of song. 1 


HYMN XXVI. Soma Pavamána, 


THe sages with the fingers’ art have dressed and decked: that 
vigorous Steed 
Upon the lap of Aditi. 
9 The kine have called aloud to him exhaustless with a thou- 
sand streams, 
To Indu who supporteth heaven. 
3 Him, nourisher of many, Sage, creative Pavamána, they 
. Have sent, by wisdom, to the sky. 
4 Him, dweller with Vivasvin, they with use of both arms have 
sent forth, ' 
The Lord of Speech infallible. 
5 Him, green, belovèd, many-eyed, the Sisters with the pressing- 


stones 
Send down to ridges of the sieve. 
6 O Pavamåna, Indu, priests hurry thee on to Indra, thee 
Who aidest song and cheerest him. 


HYMN XXVII. Soma Pavamána. 


Tus Sage, exalted by our lauds, flows to the purifying cloth, 
Scattering foes as he is cleansed. 

2 As giving power and winning light, for Indra and for Vayu he 
Is poured upon the filtering-cloth. 

3 The men conduct him, Soma, Steer, Omniscient, and the Head 


of Heaven, l 
. Effused into the vats of wood. 


— —.— E E A E A A 

6 Of song: arkásya: archantyasyendrasya, of the adorable Indra, accord- 
ing to BAÁyana. Arka has two meanings in the Rigveda (1) song or hymn of 
praise and (2) light or splendour. See Pischel, Vedische Studien, I. pp. 23— 26. 


1 Aditi: the earth. 

2 The kine: who supply the milk that is mixed with the Soma juice., 
Ayo! "oct | ere the sacrificer. Of both arms: bhurtjoh : accord- 
ing to - arms of the body. The St. Petersburg Lexicon 
explains the word as meaning a sort of vice or implement for holding wood 
WIlile it is being cut. Lord of speech: making men eloquent. 

6 Many-eyed : ‘far-beholding.’—Wilson. The Sisters: the fingers of the 
officiating priest. 


8 Omniscient: or, all-possessing. Vais of wood; vaneshu: according to 
Benfey, into the streams of water, | 
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4 Longing for kine, longing for gold hath Indu Pavamana lowed, 
Still Conqueror, never overcome. 
5 This Pavamana, gladdening draught, drops on the filtering- 
eloth, and then 
Mounts up with Sürya to the sky. 


6 To Indra in the firmament this mighty tawny Steer hath flowed, 
This Indu, being purified. 


HYMN XXVIII. Soma Pavamána. 


Uresp by the men, this vigorous Steed, Lord of the mind, 
Omniscient, 
Runs to the woollen straining-cloth. 


2 Within the filter hath he flowed, this Soma for the Gods 
effused, 
Entering ‘all their essences. 
3 He shines in beauty there, this God Immortal i in his dwelling- 
place 
Foe-slayer, dearest to the Gods. 
4 Directed by the Sisters ten, bellowing on his way this Steer 
Runs onward to the wooden vats. 


5 This Pavamana, swift and strong, Omniscient, gave splendour 


^ 


to 
The Sun and all his forms of light. 


6 This Soma, being purified, flows mighty and infallible, 
Slayer of sinners, dear to Goda. 


HYMN XXIX. Soma Pavamána. 


Forwarp with mighty force have flowed the currents of this 
Steer effused,, 
Of him who sets him by the Gods. 


2 The singers praise him with their song, and learned priests 
adorn the Steed, 
Brought forth as light that merits laud. 


3 These things thou winnest lightly while purified, Soma, Lord 
of wealth : 
Fill full the sea that claims our praise. 


4 Longing for kine: who supply milk to mix with the Soma juice. Gold: 
worn on the finger of the priest who presses out the juice. owed: made 
a noise in dropping. 

5 Mounts up: as the Moon. 


* 


1 Who sets him by the Gods; or, who decorates the Gods. Who seeks to 
surpass the gods.’— Wilson. 
8 These things: for which we pray. The sew: the Soma-vat or reservoir. 


19 
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4 Winning all precious things at once, flow on, O Soma, with 
thy stream: ; 
Drive to oné place our enemies. 


5 Preserve us from the godless, from illomened voice of one 
and al], 
That so we may be freed from blamo. 


6 O Indu, as thou flowest on bring us tho wealth of earth and 


heaven, 
And splendid vigour, in thy stream. 
" HYMN XXX. Soma Pavamána, 
STREAMS of this Potent One have flowed easily to the strain- 
ing-oloth : 


While he 1s eleansed he lifts his voice. 


2 Indu, by pressers urged to speed, bellowing out while beautified, 
Sends forth à very mighty sound. 


3 Pour on us, Soma, with thy stream man-conquering might 
which many era ve, 
Accompanied with hero sons. 


4 Hither hath Pavamána flowed, Soma flowed hither in a stream, 
To settle in the vats of wood. 


5 To waters with the stones they drive thee tawny-hued, most 
rich in sweets, 
O Indu, to be Indra’s drink. 


6 For Indra, for the Thunderer press the Soma very rich in sweets, 
Lovely, inspiriting, for strength. 


HYMN XXXI. Soma, Pavamána. 


Tam Soma-drops, benevolent, come forth-as they are purified, 
Bestowing wealth which all may see. x0 


2 O Indu, high o'er heaven and earth be thou, increaser of our 
might: 
The Master of all strength be thou. 
3 The winds are gracious in their love to thee, the rivers flow 
to thee: 
Soma, they multiply thy power. 


5 Ill-omened voice: svandt, explained by Sáyana as = gbd rin arid’ saund 
or word in the form of blame; the raging fury of the deri: or thie Gti! 
man, according bo Grassmann. | 

2 A very mighty sound: or, a sound which Indra loves. 

1 Wealth which all may see: ‘intellectual wealth. — Wilson. 

3 The winds: cf. ‘Vayu is Soma's guardian God’ (X. 85. 5). 
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4 Soma, wax great. From every side may vigorous powers unite 
in thee: 
Be in the gathering-place of strength. 
5 For thee, brown-hued! the kine have poured imperishable oil 
and milk 
Aloft on the sublimest height, 


6 Friendship, O Indu, we desire with thee who bearest noble 
arms, 


With thee, O Lord of all that is. 
HYMN XXXII. Soma Pavamána. 
Tun rapture-shedding Soma-drops, effused im our assembly, 
have 


Flowed forth to glorify our prince. 


2 Then Trita’s Maidens onward urge the Tawny-coloured with 
: the stones, 
Indu for Indra, for his drink, 


3 Now like a swan he maketh all the company sing each his 
hymn: 
He, like a steed, is bathed in milk. 


4 O Soma, viewing heaven and earth, thou runnest like a dart- 
ing deer: . 
Set in the place of sacrifice. 
5 The cows have sung with joy to him, even as a woman to her 
love : 
He came as to a settled race, 


6 Bestow illustrious fame on us, both on our liberal lords and me, 
Glory, intelligence, and wealth. l 


4 This stanza has occurred before. See I. 91. 16. Be in the gathering place 
of strength be the central point and source of all power. 

5 The kine: of the clouds, the waters. Oiland milk: sweet and fertilizing 
rain. Or the cows who supply milk for the libation may be intended, in 
which case ‘the sublimest’ would be the place of sacrifice. 


1 Our prince: the noble who institutes the sacrifice. 
2 Tritus Maidens: the fingers of the priest. See IX. 38. 2. 


8 Like a swan: as a sentinel hansa (swan, wild-goose, or flamingo) at the 
approach of danger sounds a note of alarm which is answered by all the 
nest.— Ludwig. 

1 TQ thse, QSou- r.i taktah with ‘thou,’ Soma, and explains it by 

j „son, being mixed with milk, curds, ebe. Else- 
ES A swift.“ 
5 Cows: praises, according to Siyana. As to a settled race: as a horse is 
brought to run a race that has been arranged. As a hero hastens to the 
welcome contest, — Wilson. 


* 


e 
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HYMN XXXIII. Soma Pavamána. - 
Likm waves of waters, skilled in song the juices of the Soma 
speed . 
Onward, as buffaloes to woods. 
2 With stream of sacrifice the brown bright drops have flowed 
with strength in store 
Of kine into “the wooden vats. 
3 To Indra, Vayu, Varuna, to Vishnu, and the Maruts, flow 
The drops of Soma juice effused. 
4 Three several words are uttered: kine are lowing, cows who 
give thei? milk : 
The Tawny-hued goes bellowing on. 
5 The young and sacred mothers of the holy rite have uttered 
praise : 
They decorate the Child of Heaven. 
6 From every side, O Soma, for our profit, pour thou forth 
four seas 
Filled full of riches thousandfold. 


HYMN XXXIV. Soma Pavamána. 


Tum drop of Soma juice effused flows onward with this stream 
impelled, 
Rending strong places, with its might. 
2 Poured forth, to Indra, Varuna, to Vayu and the Marut BOs, 
To Vishnu, flows the Soma j Juice. 
3 With stones they press the Soma forth, the Sons axis 
by the strong: 
They milk the liquor out with skill. 
4 "Tis he whom Trita must refine, ’tis he who shall make Indra 
glad : 
The Tawny One is decked with tints. 


4 Three several words ; according to Süyana, trividhd stutil, praise of three 
kinds, from the three Vedas, ‘The priests utter the three sacred texts. -— 
Wilson. Probably three triplets chanted during the ceremony. See Bergaigne, 
I. 288. 

5 Mothers of the holy vite: apparently, the cows who supply milk for 
libations, The Child of Heaven: the Soma, which, according to a text quoted 
by Sáyana, was in the third heaven from hence.’ 

6 Four seas ; imaginary seas, to correspond with the four quarters of heaven. 


I Strong places: the strongholds of enemies, the fiends who withhold the 
rain. 
4 Trita; the preparer of the Celestial Soma. 
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$5 : 5 Him do the Sons of Prigni milk, the dwelling-place of sacrifice, 
. Oblation lovely and most dear. 
. 6 To him in one united stream these songs flow on straight 
ae forward : he, 
Loud-voiced, hath made the milch-kine low. 
HYMN XXXV. Soma Pavaména. 
Pour forth on us abundant wealth, O Pavamána, with thy 
stream, i 


Wherewith thou mayest find us light. 
2 O Indu, swayer of the sea, shaker of all things, flow thou on, 


Bearer of wealth to us with might. & 
3 With thee for Hero, Valiant One! may we subdue our ene- 
mies: 


Let what is precious flow to us. 


4 Indu arouses strength, the Sage who strives for victory, 
winning power, 
Discovering holy works and means. 
5 Mover of speech, we robe him with our songs as he is purified, 
Soma, the Guardian of the folk ; 


6 On whose way, Lord of Holy Law, most rich, as he is purified, 
The people all have set*their hearts. 


HYMN XXXVI. Soma Pavamdna. 


Forth from the mortar is the juice sent, like a car-horse, to 
the sieve: 
The Steed steps forward to the goal. 


2 Thus, Soma, watchful, bearing well, cheering the Gods, flow 
past the sieve, 
Turned to the vat that drops with meath. 


5 qu. WM ptor- -* sacrifice: the Soma-plant contains within itself the 
chief -. © * ". and the preparation of the juice is only the devel- 
opment of its nature,—Ludwig. 

2 The sea: the reservoir of Soma juice. 

4 Discovering holy works and means: ‘acquainted with sacred rites and 
arms. — Wilson. 

6 On whosé way on whose statutes or decrees. 


pU 


1 To the goal: kürshman: apparently, a line or furrow drawn across the 
end of the race-course. In I. 116. 17, Sá&yana explains kdrshman as a piece 
of wood serving as a goal, but in this place he takes it to mean, ‘the God- 
attracting battle-field called a sacrifice, devdndmdkarshanavati yajndkhye sang- 
ráme. See Cowell’s note in Wilson's Translation, 

2 The vat ; the dronakalaga, 
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3 Excellent Pavamána, make the lights shine brightly out 


for Us : — 


Speed us to mental power and skill. 


4 He, beautified by pious men, and coming from their hands 
adorned, 


Flows through the fleecy straining-cloth. 


5 May Soma pour all treasures of the heavens, the earth, the 
firmament 


Upon the liberal worshipper. 


6 Thou mountest to the height of heaven, O Soma, seeking 
steeds and kine, 


And seeking heroes, Lord of Strength ! 


HYMN XXXVII. Shue Pavan An 


Soma, the Steer, effused for draught, flows to the purifying sieve, 
Slaying the fiends, loving the Gods. 


2 Far-sighted, tawny-coloured, he flows to the sieve, intelligent, 
Bellowing, to his place of rest. 


3 This vigorous Pavamá&a2a runs forth to the luminous realm of 
heaven, 


Fiend-slayer, through the fleecy sieve. 


4 This Pavamána up above Trita’s high ridge hath made the Sun, 
Together with the Sisters, shine. 


D This Vritra-slaying Steer, effused, Soma, room-giver, ne'er 
deceived, 


Hath gone, as ’twere, to win the spoil. 


6 Urged onward by the sage, the God peat forward to the 


casks of wood, 
Indu to Indra willingly. 


^ 
D 


HYMN XXXVIII. Soma Pavamána. 


Tus Steer, this Chariot, rushes through the woollen filter, 
as he goes 
To war that wins a thousand spoils. 


1 For draught . pitdye : for the drinking (of the gods),’— Wilson. 

2 Intelligent: or, endowed with strength. 

4 Trita’s high v lde according to Siyana, the high place (of the sacrifice) 
of Trita’ the Rishi. But the heavenly home of Trita, the celestial preparer of 
the Soma for Indra, is intended. Zhe Sisters; the Dawns. 

6 WWLingly: man hend: ‘plenteonaly.’ Ludwig. In his might.”—Cowell. 


1 To war that wins a thousand Dols: more literally, to thousandfold booty, 
or deed of might, 
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The Dames of Trita with the stones onward impel thia 
Tawny One, 
Indu to Indra for his drink. 


Ten active fingers carefully adorn him here; they make him 
bright 

And beauteous for the gladdening dranght. 

He like a falcon settles down amid the families of men, 

Speeding like lover to his love. 


This young exhilarating juice looks downward from its place 
in heaven, 

This Soma-drop that. pierced the sieve. 

Poured for the draught, this tawny juice flows forth, intol- 
ligent, crying out, 

Unto the well-belovéd place. 


HYMN XXXIX. Soma Pavain&na. 


FLow on, O thou of lofty thought, flow swift in thy beloved 
form, 

Saying, I go where dwell tbe Gods. 

Preparing what is unprepared, and bringing store of food 
to man, 

Make thou the rain deseend from heaven. 

With might, bestowing power, the Juice enters the purifying 
sieve, 

Far-sceing, sending forth its light. 

This is it which in rapid course hath with the river’s wave 
flowed down 

From heaven upon the straining-cloth. 


Inviting him from far away, and even from near at hand, the 
juice 

For Indra is poured forth as meath. 

In union they have sung the hymn: with stones they urge the 
Tawny One. 

Sit in the place of sacrifice. 


2 The Dames of Trita ; as Trita i is the celestial purifier of the Soma, the 
fingers of the earthly purifiers are called his dames, or his maidens as in 
IX. 32. 2. 

5 From tts place in heaven: or divál may be the geuitive case, taken with 
sfguh, the Child of Heaven, as in IX. 33. 5. 


6 The well-beloved place: the dronulalasa or vat in which it resta. 


wee 


2 Preparing what is unprepar ed: ‘consecrating the unconsecrated worship- 
per or place, is Sdyana's explanation. . 
6 Siw; O Gods.—Sáyana. 
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HYMN XL. Soma Pavatsária. 
Tug Very Active hath assailed, while purified, all enemies : 
They deck the Sage with holy songs. 
2 The Red hath mounted to his place ; to Indra goes the mighty 
juice: 
He settles in his firm abode. 
3 O Indu, Soma, send us now great opulence from every side, 
Pour on us treasures thousandfold. 
4 O Soma Pavamäna, bring, Indu, all splendours hitherward : 
Find for us food in boundless store. 
5 As thou arbcleansed, bring hero strength and riches to thy 
worshipper, 
And prosper thou the singer’s hymns. 
6 O Indu, Soma, being cleansed, bring hither riches doubly- 
piled 
Wealth, mighty Indu, meet for lauds. 
HYMN XLI. Soma Pavamáns. 


Activs and bright have they come forth, impetuous in speed 
like bulls, 
Driving the black skin far away. 
3 Quelling the riteless Dasyu, may we think upon the bridge of 
.. bliss, 
Leaving the bridge of woe behind, 


3 The mighty Pavamána's roar is heard as'twere the rusb of rain: 


Lightuings are flashing to the sky. 4 
4 Pour out on us abundant food, when thou art pressed, O Indu, 
wealth 


In kine and gold and steeds and spoil. 


5 Flow on thy way, Most Active, thou: fill full the mighty heav- 
ens and earth, 
As Dawn, as Sürya with his beams. 


2 The Red: Soma, His place: the dronakalasd, or reservoir. His frm 
abode; heaven. 
üODQUVS oT Te dvibávhasam : according to Sdyaua, ‘from both worlds, 


1 
fe we % 


— — 


1 They: the Soma juices, The black skin: meaning, apparently, both the 
black pall or covering of night and the Räkshasas or dark-skinned Dasyus or 
hostile aborigines, 

8 The cleansing of the terrestrial Soma is identified with the purification 
of the celestial nectar accompanied by rain and lightning. See Hillebrandt, 
V. M. 348, 362, 
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On every side, O Soma, fow round us with thy protecting 
stream, 
As Rasá flows around the world. 


HYMN XLIL - Soma Pavamána. 


ENGENDERINd the Sun in floods, engendering heaven’s lights, 
green-hued, 

Robed in the waters and the milk, 

According to primeval plan this Soma, with his stream, effused 

Flows purely on, a God for Gods. 


For him victorious, waxen great, the juices with a thousand 
powers > 

Are purified for winning spoil. 

Shedding the ancient fluid he is poured into the cleansing sieve: 

He, thundering, hath produced the Gods, 


Soma, while purifying, sends hither all things to be desired, 
He sends the Gods who strengthen Law. 


Soma, effused, pour on us wealth in kine, in heroes, steeds, 
and spoil, 
Send us abundant store of food. 


HYMN XLIII. Soma Pavamána. 

Wa will enrobe with sacred song the Lovely One who, asa 
Steed, 

Is decked with milk for rapturous joy. 
All songs of ours desiring grace adorn him in the ancient way, 
Indu for Indra, for his drink. . 
Soma flows ou when purified, belovéd and adorned with songs, 
Songs of the sage Medhyatithi. 
O Soma Pavamána, find exceeding glorious wealth for us, 
Wealth, Indu, fraught with boundless might. 
Like courser racing to the prize Indu, the lover of the Gods, 
Ruars, ag he passes, in the sieve. 


tt —— F— — 
6 Rusd: a mythical stream that flows round the atmosphere and the earth. 
See V, 41. 15, and X. 108. 1. 


1 Jn floods: in the waters on high; in the firmament. 
4 Huth produced the Gods: yatra somo bhishiyate tatra devd niyatam prådur- 
bhavanti; where Soma is effused, there the gods constantly appear.—Sayana, 


1 As a steed: is bathed in water. For rapturous joy: ‘for the exhilaration 
(of the gods). — Wilson. 


3 
5 Racing to the prize; vájasrít ; “rushing into battle,'—- Wilson. 


Medhydtithi: the Rishi of the hymn. 


298 THE HYMNS OF [BOOK IX. 


6 Flow on thy way to win us strength, to speed the sage who 
praises thee : 
Soma, bestow heroic power. 


HYMN XLIV. Soma Pavamána. 


Inpu, to us for this great rite, bearing as ’twere thy wave to 
Gods, 
Unwearied, thou art flowing forth. 


2 Pleased with the hymn, impelled by prayer, Soma is hurried 
far away, 
The Wise One i in the Singer's stream. 


3 Watchful among the Gods, this juice advances to the cleans- 
ing sieve: 
Soma, most active, travels on. 
4 Flow onward, seeking strength for us, embellishing tho sacri- 
fice : 
The priest with trimmed grass calleth thee. 


5 May Soma, ever bringing power to Bhaga and to Vayu, Sage 
And Hero, lead us to the Gods. 


6 So, to increase our wealth to-day, Inspirer, best of Furthorers, 
Win for us strength and high rengwn. 


HYMN XLV. Soma Pavamánua. 


FLow, thou who viewest men, to give delight, to entertain the 
Gods, 
Indu, to Indra for his drink. 


2 Stream to thine embassy for us: thou hastenest, for Indra, to 
The Gods, O better than our friends. 


3 We balmthee, red of hue, with milk to fit thee for the rap- 
turous joy: 
Unbar for us the doors of wealth. 


€ Heroic power: *'excelleut male offspring.'— Wilson. 


[msc] 


1 For this great rite: ‘to give us abundant wealth. — Wilson, Unwearied : 
h , according to Sáyana, this is the name of the Rishi: ‘Aydsya 
(goeth) towards the gods (in sacrifice).'— Wilson. 


2 Thou hastenest : Siyana gives a different explanation of this part of the 
stanza: ‘thou (who) art drunk for Indra, (pour) on the gods wealth for (us 
their) friends.— Wilson. I have adopted Ludwig's interpretation. 


8 We balm thee, ved of hue: or, ‘Yea, we adorn thee, red.’ For the rap- 
turous joy : mádítya : ‘for the purpose of exhilaration,' — Wilson. 
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4 He through the sieve hath passed, as comes a courser to the 
pole, to run: 
Indu belongs unto the Gods. 


5 All friends have lauded him as he sports in the wood, beyond 
the fleece : 
Singers have chanted Indu's praise. 


6 Flow, Indu, with that stream wherein steeped thou announc- 
est to the man 
Who worships thee heroic strength. 


HYMN XLVI. Soma Pavamána. 


Liks able coursers they have been sent forth to be the feast 
of Gods, 
Joying in mountains, flowing on. 


2 To Váyu flow the Soma-streams, the drops of juice made: 
beautiful 
Like a bride dowered by her sire. 


3 Pressed in the mortar, these, the drops of juice, the Somas 
rich in food, 
Give strength to Indra with their work. 


4 Deft-handed men, run hither, seize the brilliant juices blent 
with meal, 
And cook with milk the gladdening draught. 


5 Thus, Soma, Conqueror of wealth! flow, finding furtherance 
for us, 
Giver of ample opulence. 


6 This Pavamáàna, meet to be adorned, the fingers ten adorn, 
The draught that shall make Indra glad. 
4 To the pole; the meaning of dhuran here is not clear, and the compari- 
son is not obvious. ‘Asa horse in going passes the shaft (of the chariot).’— 


Wilson. ‘As a horse (presses) through the yoke,’—Grassmann. Ludwig 


suggests ‘hedge’ or ‘barrier’ as the probable meaning of the word in this 
place. 

5 In the wood, beyond the fleece; when he has passed through the woollen 
strainer and fallen into the wooden trough or vat. Singers: ndvth: shouts 
of joy, according to the St. Petersburg Lexicon. 


1 They have been sent forth : asrigran (effusi sunt) is applicable both to the 
effused Soma-drops and to horses loosed or started for a race, Joying in 
mountains: coming from plants grown on hills, 

2 Dowered by her sire; meaning, perhaps, possessed of property inherited 
from her father. 

4 Deft-handed : suhastyah cannot be satisfactorily accounted for. Suhastyd, 


a dual, may have been the original reading. See Ludwig's Commentary, Vol. 
¥., pp. 847, 348. 
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HYMN XLVII. Soma Pavamä ua. 


GREAT as he was, Soma hath gained strength by this high. 
solemnity: 
Joyous he riseth like a bull. 
2 His task is done: his crushings of the Dasyus are made 
manifest : 
He sternly reckoneth their debts. 
3 Soon as his song of praise is born, the Soma, Indra’s juice, 
becomes 
A thousand-winning thunderbolt. 
4 Seer and Seistainer, he himself desireth riches for the sage 
When he embellisheth his songs. 
5 Fain would they both win riches as in races of the steeds. In war 
Thou art upon the conquerors’ side. 


HYMN XLVIII. Soma Pavamána. 


Wits sacrifice we seek to thee kind Cherisher of manly might 
In mansions of the lofty heavens ; | 
2 Gladdening, crusher of the bold, ruling with very mighty sway, 
Destroyer of à hundred forts. 
9 Hence, Sapient One! the Falcon, strong of wing, unwearied, 
brought thee down, 
Lord over riches, from the sky. 
4 That each may see the light, the Bird brought us the guard 
of Law, the Friend 
Of all, the speeder through the air. 
5 And now, sent forth, it hath attained to mighty power and 
majesty, 
Most active, ready to assist. 


é 


1 Riseth: or, roareth. Sabdam karoti,—Sayana. * 

2 He sternly reckoneth their debts: ‘ resolute he acquits the debts (of the 
worghipper).'—Wilson. 

3 A thousand-winning thunderbolt : all-powerful to slay the wicked and to 
reward worshippers, 

4 Sustuiner : I follow Ludwig in taking vidhartári as a nominative singular. 
But see Cowell’s note in Wilson’s Translation. 

5 They both: Soma and the sage or singer.—Ludwig. Sdyana interpreta 
the stanza differently :-—‘ Thou desirest to give wealth to those who conquer 
in combat as (men offer fodder) to horses in battle/—Wilson. 

1 Kind Cherisher of manly might ; ‘ auspicious bearing wealth.’—Wilson. 

2 Hundred forts: cf. IV. 26. 8. 

9 The Falcon : see IV. 26 and 27. 

4 The Friend of all: or, the common possession. The speeder through the 
air ; rajastúram: the showerer of water.’-—Wilson. 
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HYMN XLIX. Soma Pavamána. 
Pour down the rain upon us, pour a wave of waters from the 


sky, 
And plenteous store of wholesome food. 
2 Flow onward with that stream of thine, whereby the cows 
have come to us, 
The kine of strangers to our home. 
3 Chief Friend of Gods in sacred rites, pour on us fatness with 
thy stream, 
Pour down on us a flood of rain. 
4 To give us vigour, with thy stream run thrtugh the fleecy 
straining-cloth : 
For verily the Gods will hear. 
5 Onward hath Pavamána flowed and beaten off the Rákshasas, 
Flashing out splendour as of old. . 


HYMN L. Soma Pavamána. 


Loup as a rivers roaring wave thy powers have lifted up 
themselves : 
Urge on thine arrow's sharpened point. 
2 Atthine effusion upward rise three voices full of joy, when thou 
Flowest upon the fleecy ridge. ' 
3 On to the fleece they urge with stones the tawny well-belovéd 
One, 
Even Pavamána, dropping meath. 
4 Flow with thy current to the sieve, O Sage most powerful to 
cheer. 
To seat thee in the place of song. 
5 Flow, Most Exhilarating! flow anointed with the milk for 
balm, 
- Indu, for Indra, for his drink. 


4 The Gods will hear: the sound that thou makest in flowing.—Sáyana. 

5 Flashing out splendour as af old: or, Making lights shine as erst they 
shone.’ 

l Urge on thine arrows sharpened point: vdndsya choda pavim : apparent- 
ly a bold metaphorical expression for ‘make a noise like that of a discharged 
arrow.’ ‘Emit thy sound like that of a (rushing) arrow.'—Wilson. Or 
vánásya may mean of (thy) reed, pipe, flute, or other musical instrument, and 
Sáyana explains pavim by subdam. Benfey accordingly (S&maveda, II. 5. I. 
5. 1.) renders the passage: 'Erhebe deiner Flöte Schall,’ ‘Lift up the musie 
of thy flute. According to Hillebrandt, V. M., I. p. 48, the reed or arrow 


‘means the sharp-pointed stalk of the Soma-plant. 


2 Three voices full of jay: or, three several joyful words. See IX. 38. 4. 
The fleecy ridge: ‘the summit of the fleece. Wilson. 
4 In the place of song: see IX. 25. 6. On Indra’s lap. Wilson. 
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HYMN LI. Soma Pavamána. 


ApHVARYU, on the filter pour the Soma juice expressed with 
stones, 
And make it pure for Indra’s drink. — 
2 Pour out for Indra, Thunder-armed, the milk of heaven, the 
Soma’s juice, 
Most excellent, most rich in sweets. 
3 These Gods and all the Marut host, Indu! enjoy this juice of 
thine, 
This Pavamäna's flowing meath. 
4 For, Soma, thou hast been effused, strengthening for the wild 
carouse, n 
O Steer, the singer, for our help. 


5 Flow with thy stream, Far-sighted One, effused, into the cleans- 


"m HP 


ing sieve: E 
Flow on to give us strength and fame. i 
HYMN LII, Soma Pavamána. 
WEALTH-WINNER, dwelling in the sky, bringing us vigour with 
the juice, ; 


© 


Flow to the filter when effused. 
2 So, in thine ancient ways, may he, belovéd, with a thousand 
streams 
Run o'er the fleecy straining-cloth. 
3 Him who is like a caldron shake: O Indu, shake thy gift to us 
Shake it, armed Warrior! with thine arms, 
4 Indu, invoked with many a prayer, bring down the vigour of 
these men, ^ 
Of him who threatens us with war. 
5 Indu, Wealth-giver, with thine help pour out for us a hundred, 
yea, 
A thousand of thy pure bright streams. 


4 For the wild carouse: ‘for speedy exhilaration.’ Wilson. 


2 May he: the juice, regarded as distinct from Soma who is addressed. 


3 Him who is like a caldron: beat or bruise the Soma that is full of juice 

as a caldron is of water. With thine arms; or, with the blows (of the pressing- 
Bones) The meaning of the second and third ‘shake’ seems to be ‘send 
rapidly. (Soma), send (us) him who is like a pot; Indu, send us now wealth : 
awift-flowing (Soma), send it with blows (of the stones). Wilson. Professor 
Grassmann says that by ‘him who is Jike a caldron’ the wealthy enemy is 
intended, whose possessions are to be poured out upon the pious worshippers. 


we 


2 
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HYMN LIII - Soma Pavamána. 


O THOU with stones for arms, thy powers, crushing the fiends, 
have raised themselves: 


Chase thou the foes who compass us. 


Thou conquerest thus with might when car meets car, and 
When the prize is staked : 
With fearless heart will I sing praise. 


No one with evil thought assails this Pavamäna's holy laws: 
. Crush him who fain would fight with thee. 


For Indra to the streams they drive the tawny rapture-drop- 
ping Steed, ~ 
indu the bringer of delight. 
si HYMN LIV. Soma Pavamána. 


Arrrn his ancient splendour, they, the bold, have drawn the 
bright'milk from 

Thé Sage who wins a thousand gifts. 

In aspect he is like the Sun; he runneth forward to the lakes, 

Seven currents flowing through the sky. 

He, shining in his splendour, stands high over all things that 
exist A 

Soma, a God as Sürya is. 


Thou, Indu, in thy brilliancy, pourest on us, as Indra's Friend, 
Wealth from the kine to feast the Gods. 


HYMN LV. Soma Pavamána. 


Pour on us with thy juice all kinds of corn, each sort of nourish- 
ment, 

And, Soma, al? felicities. 

As thine, O Indu, is the praise, and thine what springeth from 
the juice, 

Seat thee on the dear sacred grass. 


1 With stones for arms: adrivuh: generally an appellative of Indra, the 
slinger or caster of the stone or thunderbolt; here. according to SAyana,= 
grivavan soma, O Soma, possessor of, that is, expressed by, the stones. 


2 When car meets car: in battle. When the prize is staked: in the chariot- 


race ; or the reference may be also to battle. 
4 To the streams: the vasutivart waters. 


1 They, the bold: the Soma-pressers. The Sage: or Rishi ; Soma. 


2 The lakes: of air. Seven currents: corresponding to the seven earthly 


rivers, ‘He unites with the seven down-desceuding rivers of heaven,’— 
Wilson. 


4 From the kine: consisting of milk, curds, ete, 
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9 And, finding for us kine and steeds, O Soma, with thy juicé 
flow on | 
Through days that fly most rapidly. 
4 As one who conquers, ne'er subdued, attacks and slays the 


enemy, 
Thus, Vanquisher of thousands! flow. 


HYMN LVI. . Soma Pavamåna. 
SWIFT to the purifying sieve flows Soma as exalted Law, 
Slaying the fiends, loving the Gods. 
2 When Soma pours the strengthening food a hundred ever- 
active st¥eams 
To Indra’s friendship win their way. 
9 Ten Dames have sung to welcome thee, even as a maiden 
greets her love: 
O Soma, thou art decked to win. 
4 Flow hitherward, O Indu, sweet to Indra and to Vishnu : guard 
The men, the singers, from distress. 
HYMN LVII. Soma Pavamána. 
Tuv streams that never fail or waste flow forth like showera 
of rain from heaven, : 
To bring & thousand stores of strength. 
2 He flows beholding on his way all well-belovéd sacred lore, 
Green-tinted, brandishing his axms. 
9 He, when the people deck him like a docile king of elephants, 
Sits as a falcon in the wood. 
4 So bring thou hitherward to us, Indu, while thou art purified, 
All treasures both of heaven and earth. n 
HYMN LVIII. Soma Pavamüna. 


Swirr runs this giver of delight, even the stream of flowing 
Juice: i 
Swift runs this giver of delight. 


4 Vanguisher of thousands; or, thou who winnest thousands, 4, e. countless 


spoils or treasures. — 
3 Zen Dames ; the fingers, whose sound is heard in the operation of pressing 
the Soma juice. MEA 


9 like a docile king of elephants: von Roth, in the St. Petersburg 
Lexicon, suggests {bhe for íbAah, like a pious king among his retinue ;’ but 
no alteration is necessary, (bhah and did being taken together in the sense 
of elephant-king or stately and noble elephant. See Vedische Studien, I. p- 
XV. Sits asa falcon in the wood: in the wood, as referring to the Soma, 
meaning the wooden trough or vat. Sits on the waters like a hawk. — Wilson. 


— — 


1 Swift; tárat: ‘rescuing (his worshippers from sin). — Wilson. 
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2 The Morning knows all precious things, the Goddess knows her 
grace to man: 


Swift runs this giver of delight. 
3 We have accepted thousands from Dhvasra’s and Purushanti's 
hands: 
Swift runs this giver of delight. 
4 From whom we have accepted thus thousands and three times 
ten besides: 
Swift runs this giver of delight. 


HYMN LIX. Soma Pavamána. 


FLOW onward, Soma, winning kine, and steeds and all that 
gives delight : 
Bring hither wealth with progeny. 
2 Flow onward from the waters, flow, inviolable, from the plants: 
Flow onward from the pressing-boards. 


3 Soma, as Pavamana, pass over all trouble and distress : 
Sit on the sacred grass, a Sage. 


4 Thou, Pavamana, foundest light; thou at thy birth becamest 


great: 
O Indu, thou art over all. 
HYMN LX. Soma Pavamána. 
Sine forth and laud with sacred song most active Pavamäna, 
laud 


Indu who sees with thousand eyes. 


2 Thee who hast thousand eyes to see, bearer of thousand bur- 
thens, they 
Have filtered through the fleecy cloth. 


9 Dhvasra and Purushanti were ‘ two kings who conferred great wealth on 
Taranta and Purumtlha, two rishis of the family of Vidadaiva. See p. 
XXXIIL of Max-Müller's Rig-veda, Vol, V/—Cowells note in Wilson's 
Translation. 

4 Thus thousands and three times ten: Sáyana, taking tand (thus, in this 
manner) to mean ‘garments, mistaking tringdtum, thirty, for trisatam, three 
hundred, and neglecting the cha (and), interprets ‘three hundred thougand 
garments.’ Thirty robes and thousands.’—-H. B. Cowell, Grassmann places 
this hymn in his Appendix as a composition of fragments and out of place 
where it stands in the text. 


F 


2 The waters: the vasativart waters. The pressing - board: dh EE: 
according to Sáyana, grdvddhyah, the pressing-stones. 


1 With sacred song: gáyatvéna : with a Gáyatri hymn, —Wilson. 
2 Bewer of thousand burthens: or, bringer of thousand bounties, 


20 
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3 He, Pavamána, hath streamed through the fleece: he runs 
into the jars, 
Finding his way to Indra's heart. 


4 That Indra may be bounteous, flow, most active Soma, for our 


weal : 
Bring genial seed with progeny. 
"HYMN LXI. Soma Pavamána. 
FLow onward, Indu, with this food for bim who in thy wild 
delight 


Battered the nine-and- -ninety down, 


2 Smote swif& y forts, and Sambara, then Yadu and that Turvasa, 
For pious Divodása's sake. 
3 Finder of horses, pour on us horses and wealth in kine and 
gold, 
And, Indu, food in boundless store. 
4 We seek to win thy friendly love, even Pavamána's flowing 
o'er 
The limit of the cleansing sieve. 
5 With those same waves which in their stream o'erflow the 
purifying sieve, 


Soma, be gracious unto us. 
6 O Soma, being purified, pong us from all sides, — for thou 
canst,— 


Riches and food with hero sons. 


Him here, the Child whom streams have borne, the ten swift 
fingers beautify : 


With the Adityas is he seen. 


8 With Indra and with Vayu he, effused, flows onward with the 
beams 
Of Surya to the cleansing sieve. 
9 Flow rich in sweets and lovely for our Bhaga, Vayu, Püshan, 
flow 
For Mitra and for Varuna. 
10 High is thy juice’s birth: though set in heaven, on earth it 
hath obtained 
Strong sheltering power and great renown. 


-T 


1 The nine-and-ninety: ‘ninety-nine (cities of the foe).— Wilson. 
3 In boundless store; literally, in thousands, 
7 Whom streams have borne: sindhumâtaram: ‘whose parents are the 


rivers,’ —Wilson. Born as the Moon in the ocean of air. With the Adityus 
is he seen v. that is, he is counted as one of the Adityas. 


E 
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I1 Striving to win, with him we gain all wealth from the ungodly 
man, 
Yea, all the glories of mankind. 


12 Finder of room and freedom, flow for Indra whom we must 
adore, 
For Varuna and the Marut host. 
13 The Gods have come to Indu well-descended, beautified with 
milk, 
The active crusher of the foe. 
14 Even as mother cows their calf, so let our praise-songs Soreng 
en him, ^, 


Yea, him who winneth Indra’s heart. 


15 Soma, pour blessings on our kine, pour forth the food that 
streams with milk: 
Increase the sea that merits laud. 


16 From heaven hath Pavamána made, as 'twere, the marvellous 
thunder, and 
The lofty light of all mankind. 


17 The P roning and auspicious juice of thee, of Pavamåna, 
King! 
Flows o'er the woollen straining-cloth. 
18 Thy juice, O Pavamina, sends its rays abroad like splendid 
skill 
Like lustre, all heaven's light, to see. 
19 Flow onward with that juice of thine most excellent, that 
brings delight, 
Slaying the wicked, dear to Gods. 


20 Killing the foeman and his hate, and winning booty every 
day, 
Gainer art thou of steeds and kine. 


21 Red-hued, be blended with the milk that seems to yield its 
lovely breast, 
Falcon-like resting in thine home. 
13 Well-descended: literally, well-born or well-produced ; ‘(who is) com- 
pletely generated.’ — Wilson. 
15 The sea: samudrám: according to Sáyana, water generally. 
` 16 ‘The purified [Soma] has generated the great light which is common to 
all mankind, like the wonderful thundering of the sky. Muir, O. S. Texts,. 
IV. 112. The great light common to all men, or vaisudnardm or the lofty 
light of all mankind, is Agni Vaisvanara. ' 
20 The foeman and Mis hate; ‘the hostile Vritra.— Wilson. 
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29 Flow onward thou who strengthenedst Indra to slaughter 
Vritra who 
Compassed and stayed the mighty floods. 
23 Soma who rainest gifts, may we win riches with our hero 


sons: 
Strengthen, as thou art cleansed, our hymns. 


24 Aided by thee, and through thy grace, may we be slayers 
when we war: 
Watch, Soma, at our solemn rites. 


25 Chasing our foemen, driving off the godless, Soma floweth on 
Going to Inéra’s special place. 

26 O Pavamána, hither bring great riches, and destroy our foes: 
O Indu, grant heroic fame. 

27 A hundred obstacles have ne’er checked thee when fain to 

give thy boons, 

When, being cleansed, thou combatest. 

28 Indu, flow on, a mighty juice; glorify us among the folk: 
Drive all our enemies away. 

29 Indu, in this thy friendship most lofty and glorious may we 
Subdue all those who war with us. 

30 Those awful weapons that thou hast, sharpened at point to 

l strike men down— 


Guard us therewith from every foe. 
HYMN LXII. Soma Pavamána. 


Ts rapid Soma-drops have been poured through the puri- 
fying sieve 
To bring us all felicities. 
2 Dispelling manifold mishap, giving the courser’s progeny, 
Yea, and the warrior steed, success. 


ra 


25 The godless: &árívnah: those who present no sacrificial offerings ; ‘the 
withholders (of wealth). Wilson. Special place: that is, the vessel set 
apart for his libations. 

-26 Heroic fame: or, fame with brave sons. 

27 Obstacles: ov enemies, according to Sáyana, Thou combatest: makha- 
sytse : according to Sáyana, ‘ when thou wishest to give us wealth. ‘The 
meanings fight,” strive,“ eto. are foreign to Sayava, being derived from 
: comparison of wayéouar, macto, ete.— Editor's note in Wilson's Trans- 
ation. 

30 Weapons: the Moon being the warrior who overcomes the darkness of 
night. See Hillebrandt, V. M., I. 840. Of. ‘The moon...... advances like an 
indignant warrior through a fleeing army.’—S. T. Coleridge. 


v — 
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9 Bringing prosperity to kine, they make perpetual Nå flow 
To us for noble eulogy. 


4 Strong, mountain-born, the stalk hath been pressed in the 
streams for rapturous joy: 
Hawk-like he settles in his home. 


5 Fair is the God-loved juice; the plantis washed in waters, 
pressed by men: 
The milch-kine sweeten it with milk. 


6 As drivers deck a courser, so have they adorned the meath’s 
juice for 
Ambrosia, for the festival. 
7 Thou, Indu, with thy streams that drop sweet juices, which 
were poured for help, 
Hast settled in the cleansing sieve. 
8 So flow thou onward through the fleece, for Indra flow, to be 
his drink, 
Finding thine home in vats of wood. 
9 As giving room and freedom, as most sweet, pour butter forth 
and milk, 
O Iudu, for the Angirases. 
10 Most active and benevolent, this Pavamána, sent to us 
For lofty friendship, meditates. 
11 Queller of curses, mighty, with strong sway, this Pavamina 
shall 
Bring treasures to the worshipper. 
12 Pour thou upon us thousandfold possessions, both of kine and 
steeds, 
Exceeding glorious, much-desired. 
13 Wandering far, with wise designs, the juice here present is 
effused, 
Made beautiful by living men. 


^s 


3 Ie here, according to S&yana, meaning ‘food.’ *Labetrank, refreshing 
draught.—Grassmann. 
4 The stalk: the Soma-plant, which is said to have grown on the mountains. 
5 In waters: the vasattvart waters, 
6 For ambrosia: amrtidya: ‘for the sake of immortality.’ — Wilson. 
9 For the Angirases: or, from the Angirases. The Jamadagnis were not 
members of that F 
10 Meditates: is known (to all). — Wilson. 
j 18 Wandering far: urugdydh: according to Sàyana, poh: lauded, or praised 
y many. 


D 


818 THE HYMNS OP , [BOOK IX. 


14 For Indra flows the gladdening drink, the measurer of the 
region, Sage, 
With countless wealth and endless help. 


15 Born on the mountain, lauded here, Indu for Indra is set down, 
As in her sheltering nest a bird. 


16 Pressed by the men, as ’twere to war hath Soma Pavamdana 
sped 

To rest with might within the vats. 

17 That he may move, they yoke him to the three-backed triple- 

- geated car 

By the Sevén Rishis’ holy songs, 

A8 Drive ye that Tawny Courser, O ye pressers, on his way to war, 
Swift Steed who carries off the spoil. 


19 Pouring all glories hither, he, effused and entering the jar, 
Stands like a hero mid the kine. 


20 Indu, the living men milk out thy juice to make the rapturous 
draught : 
Gods for the Gods milk out the meath. 
21 Pour for the Gods into the sieve our Soma very rich in sweets, 
Him whom the Gods most gladly hear. 


22 Into his stream who gladdens best these Soma juices have 
been poured, 
Lauded with songs for lofty fame. 


23 Thou flowest to enjoy the milk, and bringest valour, being 
cleansed : 
Winning the spoil flow hitherward. 
24 And, hymned by Jamadagnis, let all nourishment that kine 


supply, 
And general praises, flow to us. 


25 Soma, as leader of the song flow onward with thy wondrous 
aids, 
For holy lore of every kind. 

14 The measurer of the region: who measured out and made the firmament. 

15 Born an the mountain: or, perhaps, as Sdyana takes it, ‘made manifest 
by song.’ 

17 By the Seven Rishis’ holy songs: ov Of Rishis, with seven holy songs’; 
the car being the sacrifice, the three backs or ridges being the three daily 
libations, the three seats being the three Vedas. 

19 Mid the kine: among the enemy’s cattle, for whose possession he ig 
fighting. So, says Sáyana, Soma stands among the sacrifices. 

20 The living men: the worshippers, according to Sdyana; but perhaps, as 
Ludwig suggests, his stotdrak should be sotdrah, pressers. Gods; devil h: the 
priests. 
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26 


27 


28 


29 


30 


8 


26 JVuters of the sea: of the sea of air, the firmament, 


Do thou as leader of the song, stirring the waters of the sea, 
Flow onward, thou who 9 all. 


O Soma, O thou Sage, these worlds stand ready to attest thy 
might: 
For thy behoof the rivers flow. 


Like showers of rain that fall from heaven thy streams per- 
petually flow 
To the bright fleece spread under them. 


For potent Indra purify Indu effectual and strong, 
Eujoyment-giver, Mighty Lord. 


Soma, true, Pavamana, Sage, is seated in the olani sieve, 
Giving his praiser hero strength. 


HYMN LXIIL Soma Pavamána. 


Pour hitherward, O Soma, wealth in thousands and heroic 
strength, 
And keep renown secure for us. 


Thou makest food and vigour swell for Indra, best of glad- 
deners | 
Within the cups thou seatest thee. 


For Indra and for Vishnu poured, Soma hath flowed into 
the jar: 
May Váyu find it rich in sweets. 


These Somas swift and brown of hue, in stream of solemn 
Sacrifice 

Have flowed through twisted obstacles, 

Performing every noble work, active, augmenting Indra’s 
strength, » 

Driving away the godless ones. 


Brown Soma-drops, effused, that seek Indra, to their appro^ 
priate place 

Flow threugh the region hitherward. 

Flow on ward with that stream of thine wherewith thou gavest 
Sirya light, 

Urging on waters good to men. 

He, Pavamina, high o'er man yoked the Suis courser Etasa 

To travel throngh the realm of air. 


— — 


— — 


4 Twisted obstacles: either the twigs of which the frame of the filter was 
male, or the rough surface of the wool of the strainer, ‘Are let loose upun 
the Rthkshasas.’— Wilson. 

8 In this and the following stanza Soma is identified with the Sun. 
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9 And those ten Coursers, tawny-hued, he harnessed that the 
Sun might come: 
Indu, he said, is Indra’s self. 


10 Hence, singers, pour the gladdening juice to Váyu.and to 
Indra, pour 
The drops upon the fleecy cloth. 


11 O Soma Pavamana, find wealth for us not to be assailed, 
Wealth which the foeman may not win. 


12 Send riches hither with thy stream in thousanls, both of 
steeds and kine, 
Send spoil éf war and high renown. 


13 Soma the God, expressed with stones, like Sürya, floweth on 
his way, 
Pouring the juice within the jar. 
14 These brilliant drops have poured for us, in stream of solemn 
Sacrifice, 
Worshipful laws and strength in kine. 


15 Over the cleansing sieve have flowed the Somas, blent with 
curdled milk, 
Effused for Indra Thunder-armed. 


8 e 
16 Soma, do thou most rich in sweets, a gladdening drink most 
dear to Gods, 
Flow to the sieve to bring us wealth. 


17 For Indra, living men adorn the Tawny Courser in the streams, 
Indu, the giver of delight. 


18 Pour for us, Soma, wealth in gold, in horses and heroic sons, 
Bring hither strength in herds of kine. 


19 For Indra pour ye on the fleece him very sweet to taste, who 
longs 
For battle as it were in war. 
20 The singers, seeking help, adorn the Sage who must be decked 
with songs: 
Loud bellowing the Steer comes on. 
21 The singers with their thoughts and hymns have, in the stream 
of sacrifice, 
Caused Soma, active Steer, to roar. 


9 Coursers: or Harits. Cf. IV. 6. 0 and 13. 3. 
10 Hence: from this vessel. 
14 Worshipful laws: the meaning of dhdmdnydryd is not clear. (Flowing) 


towards the dwellings of respectable (worshippers).— Wilson. ‘Venerable 
might, —Ludwig. | 
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22 God, working with mankind, flow on; to Indra go thy gladden- 
ing juice: 
To Vayu mount as Law commands. 
23 O Soma Pavamana, thou pourest out wealth that brings re- 
nown : 
Enter the lake, as one we love. 
24 m thou flowest chasing foes and bringing 1 19 and de- 
ight : 
Drive off the folk who love not Gods. 
25 The Pavamanas have been poured, the brilliant drops of Soma 
uice TN 
"m holy lore of every kind. 
26 The Pavamánas have been shed, the beautiful swift Soma- 
drops, 
Driving all enemies afar. 
27 From heaven, from out the firmament, hath Pavamána been 
effused 
Upon the summit of the earth. 


28 O Soma, Indu, very wise, drive, being purified, with thy stream 
All foes, all Rakshasas away. 


29 Driving the Rakshasas afar, O Soma, bellowing, pour for us 
Most excellent and splendid strength. 


30 Soma, do thou secure for us the treasures of the earth and 


heaven, 
Indu! all boons to be desired. 
HYMN LXIV. Soma Pavamána. 
Soma, thou art,a splendid Steer, a Steer, O God, with steerlike 
sway 


Thou as a Steer ordainest laws. 


2 Steer-strong thy might is as a steer’s, steer-strong thy wood, 
steer-like thy drink: 
A Steer indeed, O Steer, art thou. 


3 Thou, Indu, as a vigorous horse, nani neighed together steeds 
and kine: 


Unbar for us the doors to wealth. 


23 The lake: the dronakalasa, vat or reservoir, 
27 The summit of the earth: the raised altar. 


1 Steer: Sayana, as usual, explains vrishd by varshakah Sprinkler. Wilson. 


3 Neighed together: collected, through the efficacy of the sound thou 
makest in dropping through the filter, and enriched us with, steeds and kine, 
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4 Out of desire of cows and steeds and heroes potent Soma-drops, - 
Brilliant and swift, have been effused. i 
5 They purified in both the hands, made beautiful by holy men, | 
Flow onward to tbe fleecy cloth. 
6 These Soma juices shall pour forth all treasures for the wor- 
shipper | 
From heaven and earth and firmament. 
7 The streams of Pavamána, thine, Finder of all, have been 
effused, 
Even as Stiryw’s rays of light. 
8 Making the light that shines from heaven thou flowest on to 
every form: 
Soma, thou swellest like a sea. 
9 Urged on thou sendest out thy voice, O Pavam&na; thou hast 
moved, 
Like the God Sürya, to the sieve. i 
10 Indn, Enlightener, Friend, hath been purified by the sages 
hymns: 
So starts the charioteer his steed— 
11 Thy God-delighting wave which hath flowed to the purifying 
sieve, 
Alighting in the home of Law. 
12 Flow to our sieve, a gladdening -draught that hath most inter- 
course with Gods, 
Indu, to Indra for his drink. 
13 Flow onward with a streaw for food, made beautiful by sapient 
men: 
Indu with sheen approach the milk. e | 
14 While thou art cleansed, Song-Lover, bring comfort and 
vigour to the folk, 
Poured, Tawny One! on milk and curds. 
15 Purified for the feast of Gols, go thou to Indra’s special place, 
Resplendent, guided by the strong. 
16 Accelerated by the hymn, the rapid drops of Soma juice 
Have flowed, urged onward, to the lake. l 
17 Easily have the living drops, made beautiful, approached 
the lake, 
Yea, to the place of sacrifice. 


8 To every form: to bring us blessings in every shape. 

9 To the sieve: vídharmani: ‘in observance of the law,’ according to M. 
Bergaigne. See La Religion Védigue, III. 218, note. 

16 The luke: sumudrdm: according to S&yana, the sea of air, the firmament, 
The dronakalegu, vat or reservoir, is probably intended. 
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18 Compass about, our faithful Friend, all our possessions with 

thy might: 
Guard, hero like, our sheltering home. 

19 Loud neighs the Courser Etasa, with singers, harnessed for 
the place, 

l Guided for travel to the lake. 

20 What time the Swift One resteth in the golden place of sacrifice, 
He leaves the foolish far away. 


2] The friends have sung in unison, the prudent wish to sacrifice : 
i; Down sink the unintelligent. 
22 For Indra girt by Maruts, flow, thou Indu, very rich in sweets, 
To sit in place of sacrifice. 
23 uc priests and sages skilled in holy song adorn thee 
well: 
The living make thee beautiful. 


24 Aryaman, Mitra, Varuna drink Pavamäna's juice, yea, thine ; 
O Sage, the Maruts drink thereof, 


25 O Soma, Indu, thou while thou art purified urgest onward 
speech 
Thousandfold, with the lore of hymnus. 
26 Yea, Soma, Indu, while thou art purified do thou bring to us 
Speech thousandfold that longs for war. 
27 O Indu, Much-invoked, while thou art puritying, asthe Friend 
Of these men enter thou the lake. 
28 Bright are these Somas blent with milk, with light that flashes 
brilliantly 
And form that utters loud acclaim. 
29 Led by his drivers, and sent forth, the Strong Steed hath come 
nigh for spoil, 
Like warriors when they stand arrayed. 


80 Specially, Soma, coming as a Sage from heaven to prosper us, 
Flow like the Sun for us to see. 


19 The Courser Etast: here meaning Soma. Váhnih (from wah, Lat. veh-o) 
is properly a horse of burden, or draught-horse. 

21 The friends: the priests ; or perhaps the Maruta. Down sink: narake, 
into hell, says Säyaua. 
. 96 Thai longs for war: makhasyüvam: ‘desiring wealth.’—Wilson. See 
IX. 61. 27, note. 

28 Form: kripë: stream, according to Sayana. 

80 Specially: ridhák: said by Yaska to be the Vedic form of prithak, and 
to be used in the sense of prospering. See Wilson’s TRIS QUON Editor's note. 
Or ridhàk may mean, lightly, snm without effort. 
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HYMN LXV. Soma Pavamána, 


THE glittering maids send Sura forth, the glorious sisters, close- 
allied, 

Send Indu forth, their mighty Lord. 

Pervade, O Pavamána, all our treasures with repeated light, 

God, coming hither from the Gods. 

Pour on us, Pavamana, rain, as service and fair praise for 
Gods : 

Pour all to be our nourishment. 

Thou art a Steer by lustre: we, O Pavamána, faithfully 

Call upon thee the Splendid One. 

Do thou, rejoicing, nobly-armed ! pour upon us heroic strength : 

O Indu, come thou hitherward. 

When thou art cleansed with both the hands and dipped in 
waters, with the wood 

Thou comest to the gathering-place. 

Sing forth your songs, as Vyasva sang, to Soma Pavamàna, to 

The Mighty One with thousand eyes ; 


Whose coloured sap they drive with stones, the yellow meath- 
distilling juice, 

Indu for Indra, for his drink. 

We seek to gain the friendly love of thee that Strong and 
Mighty One, 

Of thee the winner of all wealth. 

Flow onward with thy stream, a Steer, inspiriting the Maruts’ 
Lord, 

Winning all riches by thy might. 

I send thee forth to battle from the pfess, O Pavamäna, 
Strong, 

Sustainer, looker on the light. 

Acknowledged by this song of mine, flow, tawny-coloured, 
with thy stream : 

Incite to battle thine ally. 

O Indu, visible to all pour out for us abundant food : 

Soma, be thou our prosperer. 


1 The glittering maids: the fingers, perhaps with reference to the gold 
rings worn by the priests when they press the Soma. Sárc: here said to 
mean Soma; ‘the invigorating. —Wilson. The glorious sisters; the fingers. 

3 As service; as the cause of worship. 

B With the wood : *(taken'up) with the wooden vessel'—- Wilson, Cf. IX. 


7 Vyasva: a Rishi frequently mentioned in Book VIII. 
12 Thine ally: Indra. 
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14 The pitchers, Indu, with thy streams Have sung aloud in 
vigorous might ; 
Enter them, and let Iudra drink. 


15 O thou whose potent gladdening juice they milk out with the 
stones, flow on, 
Destroyer of our enemies. 
16 King Pavamana is implored with holy songs, on man’s behalf, 
To travel thr ough the firmament. 


17 Bring us, O Indu, hundredfold increase of kine, and noble 


steeds, 
The gift of fortune for our help. : 
18 Pressed for the banquet of the Gods, O Soma, er us might, 
and speed, 


Like beauty for a brilliant show. 


19 Soma, flow on exceeding bright with loud roar to the wooden 
vats, 
Falcon-like resting in thine home. 


20 Soma the Water-winner flows to Indra, Vayu, Varuna, 
To Vishnu and the Marut host. 


21 Soma, bestowing food upon our progeny, from every side 
Pour on us riches thousandfold! 


22 The Soma juices which have been expressed afar or near at 
hand, 
Or there on Saryanavan’s bank, 


23 Those pressed among Arjikas, pressed among the active, in 
men’s homes, 
Or pressed among the Races Five 
24 May these celestial drops, expressed, pour forth upon us, as 
they flow, 
Rain from the heavens and hero strength. 
25 Urged forward o’er the ox-hide flows the Lovely One of 
tawny hue, 
.  Lauded by Jamadagni’s song. 
26 Like horses urged to speed, the drops, bright, stirring vital 
power, when blent 
With milk, are beautified in streams. 


1499. Suryandvdn’s bank: this lake is said to be on the borders of the Kuru. 
kshetra country. ; 

23 Arthas : apparently a non-Aryan people in the North-West, See VIII. 
53. 11. 
25 O'er the ox-hide: the leather sheet that received the droppings of the 
Soma. 


* 
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27 So they who toil with juiees send thee forward for the Gods’ 
repast : 
So with this splendour flow thou on. 
28 We choose to-day that.chariot-steed of thine, the Strong, that 
brings us bliss, 
The Guardian, the desire of all, 
29 The Excellent, the Gladdener, the Sage with heart that un- 
derstands, 
The Guardian, the desire of all; 
30 Who for ourselves, O thou Most Wise, is wealth and fair 
intelligenge, 
The Guardian, the desire of all. 
HYMN LXVI Soma Pavamána, 


For holy lore of every sort, low on ward thou whom all men love, 
A Friend to be besought by friends. 
2 O'er all thou rulest with these Two which, Soma Pavamána, 
stand, 
Turned, as thy stations, hitherward. 
8 Wise Soma Pavamäna, thou encompassest on every side 
Thy stations as the seasons come. 
4 Flow onward, generating food, for precious boons of every kind, 
A Friend for friends, to be our help. 
5 Upon the lofty ridge of heaven thy bright rays with their 
essences, 
Soma, spread purifying power. 
6 O Soma, these Seven Rivers flow, as being thine, to give 
command : 
The streams of milk run forth to thee. — * 
7 Flow onward, Soma in a stream, effused to gladden Indra’s heart, 
Bringing imperishable fame. 
8 Driving thee in Vivasvän's course, the Seven Sisters with 
their hymns 
Made melody round thee the Sage. 


28 The guardian:  p/nt&m: according to Pischel, den schwellenden,’ 
f the swelling one.“ See his exhaustive excursus on the word in Vedische 
Studien, I. pp. 191—194, 


The Rishis are the hundred Vaikhinasas, said to have been a race of saintly 
hermits sprung from the nails of Prajä pati. 

2 With these Two: probably a double asterism. See Hillebrandt, V. M, 
p. 446 ; and Gaidicke, Der Adcusativ im Veda, p 199. 
8 The stream of Suma is likened to the course of Vivasván or the Sun. 
The Seven Sisters are probably the Seven Rivers of stanga 6. According to 
Sdyana ‘the seven kindred (priests) are intended, 
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9 The virgins deck thee o'er fresh streams to drive thee to the 
sieve when thon, 


A singer, bathest in the wood. 
10 The streams of Pavamina, thine, Sage, Mighty One, have 
poured them forth 
Like coursers eager for renown. 
11 They have been poured upon the fleece towards the meath- 
distilling vat: 
The holy songs have sounded forth. 
13 Like milch-kine coming home, the drops of Soma juice have 
reached the lake, 
Have reached the place of sacrifice. 


13 O Indu, to our great delight the running waters flow to us, 
When thou wilt robe thyself in milk, 
14 In this thy friendship, aud with thee to help us, fain to 
sacrifice, 
Indu, we crave thy friendly love. 
15 Flow on, O Soma, for the great Viewer of men, for gain of kine 
Imter thou into Indra’s throat. 


16 Best art thou, Soma, of the great, Strongest. of stroug ones, 
Indu: thou 3 
As Warrior ever hast prevailed. 
17 Mightier even than the strong, more valiant even than the 
brive, 
More liberal than the bountiful, 
18 Soma, as Stra, bring us food, win offspring of our bodies: we 
Elect thee for our friendship, we elect thee for companionship. 
19 Agni, thou pourest life; send down upon us food and vigorous 
strength : 
Drive thou misfortune far away. 
20 Agni is Pavamana, Sage, Chief Priest of all the Races Five: 
To him whose wealth is great we pray. 
21 Skilled in thy task, O Agni, pour splendour with hero gensis 
on US, 
Grauting me wealth that nourishes. 


` 
- 
H 


9 The virgins: the fingers. 

12 The lake: the dronukaulasd or reservoir. 

15 For gain of kine: gdvishiaye: according to S&yana, for the seeker of 
the kine of the Angirases.’ . 

18 48 Sára: see IX. 65. 1. * Who art a hero,’—Wilson, From the Sun. 
Ludwig. 

19 M isfurtune : duchchhinim: frequently personified as an evil power; 
‘the Rakshasas.' — Wilson. 
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22 Beyond his enemies away to sweet praise Pavamana flows, 
Like Sürya visible to all. 
29 Adorned by living men, set forth for entertainment, rich in 
food, 
Far-sighted Indu is a Steed. 
2i He, Pavamana, hath produced the lofty Law, the brilliant 
light 
Destroying darkness black of hue. 
25 From tawny Pavamana, the Destroyer, radiant streams have 
sprung, 
Quick strearas from him whose gleams are swift. 
26 Best rider of the chariot, praised with fairest praise mid 
beauteous ones, E 
Gold-gleaming with the Marut host, 
27 May Pavamâna, best to win the booty, penetrate with rays, 
Giving the singer hero strength. 
98 Over the fleecy sieve hath flowed the drop effused: to Indra 
comes 
Indu while he i8 purified, 
29 This Soma, through the pressing-stones, is sporting on the ox- 


hide, and 
Summoning Indra to the draught. 


30 O Pavamina, bless us, so that we may live, with that bright 
milk 
Of thine which hath been brought from heaven. 


` HYMN LXVII. Soma and Others. 


Tuou, Soma, hast a running stream, joyods, most strong at 
sacrifice : 
Flow bounteously bestowing wealth. | 
2 Effused as cheerer of the men, flowing best gladdener, thou art 
A Prince to Indra with thy juice. 
3 Poured forth by pressing-stones, do thou with loud roar send 


us in a stream 
Most excellent illustrious might. 


28 Is a Steed: one who continually goes to the Gods, is Sáyana's explana- 
tion of dtyah, horse or courser. 

25 The Destroyer; of darkness, Cf. IX. 61. 30, 

27 Penetrate: the whole world. 5 

29 On the o- ide: sce IX. 65. 2 


1 


2 A Prince: zun a rich and libel: patron. 
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11 


13 


14 


15 


16 


Indu, urged forward, floweth through the fleecy cloth: the 
Tawny One | 

With his loud roar bath brought us strength. 

Indu, thou flowest through the fleece, bringing felicities and 
fame 

And, Soma, spoil and wealth in kine. 


Hither, O Indu, bring us wealth in steeds and cattle hundred- 
fold : 

Bring wealth, O Soma, thousandfold. 

In purifying, through the sieve the rapid drops of Soma juice 

Come nigh to Indra 3 in their course. 


For Indra floweth excellent Indu, the noblest Soma juice, 
The Living for the Living One. 


The glittering maids send Sura forth: they with their song 
have sung aloud 
To Pavamina dropping meath. 


May Püshan, drawn by goats, be our protector, and on all his 
paths 
Bestow on us our share of maids. 


This Soma flows like gladdening oil for him who wears the 
braided locks : 
He shall give us our share of maids. 


This Soma juice, O Swing God, flows like pure oil, effused 
for thee: 
He shall give us our share of maids. 


Flow onward, Soma, in thy stream, begetter of the sages’ 
speech : 

Wealth-giver among Gods art thou. 

The Falcon dips within the jars: he wraps him in his robe 
and goes 

Loud roaring to the vats of wood. 

Soma, thy juice bath been effused and poured into the 
pitcher: like 

A rapid hawk it rushes on. 


For Indra flow most rich in sweets, O Soma, bringing him 
delight. 


9 The glittering maids send Sura forth: repeated from IX. 65. 1. 

10 Our share of maids: desirable and approved wives,— Sá yana. 

11 For him who wears the braided Lochs: kapardine : see I. 114. 1, and VII. 
83. 8. Here Püshan is intended. 

12 O glowing God : Püshan. 

14 The Falcon: the falcon-like Soma. 
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They were sent forth to feast the Gods, like chariots that 
display their strength. 

Brilliant, best givers of delight, these juices have sent Vayu 
forth. 

Bruisel by the press-stones and extolled, Soma, thou goest 
to the sieve, 

Giving the worshipper hero strength. 

This juice bruised by the pressing-stones and lauded passes 
through the sieve, 

Slayer of demons, through the fleece. 

O Pavamáus, drive away the danger, whether near at haud 

Or far remote, that finds me here. 

This day may Pavamäna cleanse us with his purifying power, 

Most active purifying Priest. 

O Agni, with the cleansing light diffused through all thy fiery 
glow, 

Purify thou this prayer of ours. 

Cleanse us with thine own cleansing power, O Agni, that is 
bright with flame, l 

And by libations poured to thee... 

Savitar, God, by both of these, libation, purifying power, 

Purify me on every side. | 

Cleanse us, God Savitar, with "Three, O Soma, with sublimest 
forms, 

Agni, with forms of power and might. 

May the Gods’ company make me clean, and Vasus make me 
pure by song. 8 

Purify me, ye General Gods; O Játavedas, make me pure. 

Fill thyself full of juice, flow forth, O Soma, thou with all thy 
stalks, ° 

The best oblation to the Gods. 

We with our homage have approached the Friend who seeks - 
our wondering praise, 

Young, strengthener of the solemn rite. 


— — agi 


18 Have sent Váyw forth: have drawn him down from heaven. Are let 


forth for Vayu.’— Wilson. 
26 The Three sublimest forms are said to be Agni, Vayu, and Sürya, or 
Fire, Wind, and Sun. 
27 The Gods! company: the yajamdnas or sacrificers, or the troop of Gods, 
Indra and others.—Sáyana. General Gods : vigve devdh: or, all ye Gods. 


HYMN 68.] THE RIGVEDA. 323 


30 Lost is Alayya’s axe, O Soma, God : do thou send it back hither 
in thy flow 
Even, Soma, God, if 'twere a mole. 


31 The man who reads the essence stored by saints, the Pavamant 
hymns, 
Tastes food completely purified, made sweet by Mátarisvan's 
touch. 


32 Whoever reads the essence stored by saints, the Pávamáni 
hymns, 
Sarasvati draws forth for him water and butter, milk and 
meath. a 


*? 
HYMN LXVIII. Soma Pavamána. 


Tus drops of Soma juice like cows who yield their milk have 
flowed forth, rich in meath, unto the Shining One, 

And, seated on the grass, raising their voice, assumed the milk, 
the covering robe wherewith the udders stream. 


2 He bellows with a roar around the highest twigs: the Tawny 
One is sweetened as he breaks them up. 
Then, passing through the sieve into the ample room, the God 
throws off the dregs according to his wish. 


3 The gladdening drink that measured out the meeting Twins 
fills full with milk the Eternal Ever-waxing Pair. 
Bringing to light the Two great Regions limitless, moving 
above them he gained sheen that never fades. 


30 This stanza is well-nigh unintelligible. Al&yya may, as is suggested 
in the St. Petersburg Lexicon, be a name of Indra, and the lost axe may be 
the thunderbolt which the poet thinks has long lain idle, and which Soma 
is prayed to replace in the hands of the Thunderer, even though it were 
worthless and mischievous like a mole. S&yana's interpretation is different :— 
* May the battle-axe of the foe destroy the foe alone : flow to us, bright Soma ; 
(slay) the villain only, bright Soma.“ — Wilson, 

31 By saints: by the Rishis to whom they were revealed. Pédvamtni 
hymns: the hymnus in this Book dedicated e „the purification of the Soma 


juice. By Mátarigvan's touch: Sty- 2e TOUR w/o means Pd because 
it breathes in the atmosphere „cod is sweetened and 
purified by the purifying wind and the man NE it. — Wilson. Mátarisvan 
probably represents Agni. — 


1 The Shining One: devim; the radiant Indra. The second line is obscure. 
According to Siyana, wsriydh here means ‘ cows’ and not milk :—‘the lowing 
kine sitting on the barAis grass hold in their udders the pure (juice) welling 
up.’— Wilson. 

2 The highest twigs: of the Soma-plant, which as being the tenderest and 
juiciest are crushed first. —Ludwig. ‘He with a noise reéchdes the principal 
(praises): separating the growing herbs, the green-tinted (Soma) swegtens 
them.'— Wilson. 

. 8 The meeting Twins: Soma is called the Creator and Preserver of heaven 
and earth, 
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4 Wandering through the Parents, strengthening the floods, 

the Sage makes his place swell with his own native might. 

The stalk is mixed with grain: he comes led by the men 
together with the sisters, and preserves the Head. 


5 With energetic intellect the Sage is born, deposited as germ 
of Law, far from the Twins. 
They being young at first showed visibly distinct the Creature 
that is half-concealed and half-exposed. 
6 The sages knew the form of him the Gladdener, what time 
the Falcon brought the plant from far away. 
Him who assures success they beautitied in streams, the stalk 
who yearned therefor, mighty and meet for praise. 


7 Together with the Rishis, with their prayers and hymns ten 
women deck thee, Soma, friendly when effused. 
Led by the men, with invocations of the Gods, through the 
fleece, thou hast given us strength to win the spoil. 
8 Songs resonant with praise have celebrated him, Soma, Friend, 
springing forth, with his fair company. 
Even him who, rich in meath, with undulating stream, 
Winnuer of Wealth, Immortal, sends his voice from heaven. 


9 He sends it into all the region forth from heaven. Soma, 
while he is filtered, settles in the jars. 
With milk and waters is he decked when pressed with stones: 
Indu, when purified, shall find sweet rest and room. 


10 Even thus poured forth flow on thy way, O Soma, vouchsafing 
us most manifold lively vigour. 
We will invoke benevolent Earth and Heaven. Give us, ye 
Gods, riches with noble heroes. 


HYMN LXIX. i Soma Pavamåna. 
Lam like an arrow on the bow the hymn hath been loosed 
like a young calf to the udder of its dam. 


4 The Parents: heaven and earth. Zhe floods: the waters of the firma- 
ment. Grain: especially barley. Makes his place swell: enriches his own 
station, the uttaravedi or northward altar. The sisters: the fingers. The 
Head: apparently Süvya. ‘Siyana’s explanation of sirah, viz, sírnam 
bhitujatam (the withered world f), needs explaining more than the original 
itself. Wilson. 

5 The Suge: the Sun. Fur from the Twins: rising in a distant region 
beyond heaven and earth, The Creature thut is half-concealed and half- 
exposed; the meaning appears to be, as Ludwig says, that heaven and earth 
while they were yet unseparated, produced the Moon: the Sun came into 
being only when they had been separated through Soma's energetic agency. 

7 Ten women: the fingers, 

1 Hath been loosed, dic. : is let loose to (Indra) the fosterer as a calf to the 
udder of its mother.’ ‘Sdyana takes dhani [to the udder] twice over: he 
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As one who cometh first with full stream she is milked: thus 
Soma is impelled to this man’s holy rites. 


2 The thought is deeply fixed; the savoury juice is shed; the 
tongue with joyous sound is stirring in the mouth; 
And Pavamina, like the shout of combatants, the drop rich 
in sweet juice, is flowing through the fleece. 


3 He flows about the sheep-skin, longing for a bride: he loosens 
Aditi’s Daughters for the worshipper. 
The sacred drink hath come, gold-tinted, well-restrained : like 
a strong Bull he shines, whetting his manly might. 


4 The Bull is bellowing; the Cows are coming righ: the God- 
desses approach the God’s own resting-place. | 

Onward hath Soma passed through the sheep’s fair bright 

fleece, and hath, as ’twere, endued a garment newly washed. 


5 The golden-hued, Immortal, newly bathed, puts on a brightly- 
shining vesture that is never harmed. 
He made the ridge of heaven to be his radiant robe, the 
sprinkling of the bowls from moisture of the sky. 
6 Even as the beams of Sürya, urging men to speed, that cheer and 
send to sleep, together rush they forth, 
These swift outpourings in long course of holy rites: no 
form save only Indra shows itself so pure. 
7 As down the steep slope of a river to the vale, drawn from 
the Steer the swift strong draughts have found a way. 


says it is used of Indra because he is the nourisher of everything,’— Wilson. 
As one uho cometh first: according to Sdyana, as a cow coming before her 
calf yields her milk, (gp Indra, coming before his worshippers pours various 
blessings upon them) First: àgre: at the head; at the. beginning of the 
religious ceremony. 

2 The tongue with joyous sound is stirring in the mouth: probably the 
priest's tongue influenced by the exhilarating Soma juice. ‘The Soma stream, 
emitting pleasant juice is driven into (Indra’s) mouth.’— Wilson. 

3 Longing for a bride: seeking the waters with which he is to be united. 
Aditi’s Daughters: probably, the plants, whose buds Soma as the Moon opens 
and fertilizes with his nectareous beams. ‘The daughters of Infinity [Aditi] 
are probably the quarters of the sky.'—Ludwig. 

4 The Bull: Soma. According to Sáyana, the Cows are the propitiatory 
hymns of praise, which are called also Goddesses or divine. 

5 Brightly-shining vesture; the milk with which the Soma juice is mixed. 
Sfiyana explains the second half of the stanza differently, taking chamwvdh, 
bowls or beakers iuto which the Soma juice is poured, as meaning metaphori- 
cally the two great receptacles of all living beings, or heaven and earth, and 
introducing Aditya who is not mentioned in the text :—‘ he has created (Aditya) 
who stands on the back of the sky for the destruction (of sin) and purification, 
(and has created) Aditya’s brilliance, the cover of the two worlds,’— Wilson. 
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Well be it with the men and cattle in our home. May powers, 
O Soma, may the people stay with us. 
8 Pour out upon us wealth in goods, in gold, in steeds, in cattle 
and in corn, and great heroic strength. 
Ye, Soma, are my Fathers, lifted up on high as heads of 
heaven and makers of the strength of life. 
9 These Pavamánas here, these drops of Soma, to Indra have 
sped forth like cars to booty. 
Effused, they pass the cleansing fleece, while, gold-hued, they 
cast their covering off to pour the rain down. 
10 O Indu, flowthou on for lofty Indra, flow blameless, very 
gracious, foe-destroyer. 
Bring splendid treasures to the man who lauds thee. O 
Heaven and Earth, with all the Gods protect us. 


HYMN LXX. © Soma Pavamána. 


THE three times seven Milch-kine in the eastern heaven have 
for this Soma poured the genuine milky draught. 
Four other beauteous Creatures hath he made for his adorn- 
ment, when he waxed in strength through holy rites. 
2 Longing for lovely Amrit, by bis wisdom he divided, each 
apart from other, earth and heaven. 
He gladly wrapped himself in the most lucid floods, when 
through their glory they found the God's resting-place. 
3 May those his brilliant rays be ever free from death, inviolate, 
for both classes of created things,— 
Rays wherewith powers of men aud Gods are purified. Yea, 
even for this have sages welcomed him as King. 
4 He, while he is adorned by the ten skilful ones, that he too in 
the Midmost Mothers may create, 


7 Vájéh and krishtdyak, powers and people, are explained by Sáyana as 
* food’ and offspring. 

8 Ye, Soma : ' Soma is treated as plural by attraction; or, as Sáyana puts 
it, the plurality of the pitrís is applied to Soma.’— Wilson. Probably Moon 
and Stars are intended. See Hillebrandt, V. M., I. p. 398. 

10 With all the Gods: devaih: ‘ subhagairdhanaih with auspicious riches,’ — 
Séyana. — 

i The three times seven Mileh- hne are, according to Såyana, the twelve 
months, the five seasons, the three worlds, and Aditya or the Sun. Probably, 
as Ludwig says, the seven celestial rivers, multiplied by three to correspond 
with the threefold division of the heavens, are intended. These supply the 
genu nne to the four other beauteous creatures, the Vasati- 
vari and ' Waters, which are terrestrial and factitious, made 
to adorn or purify Soma. 

8 Both classes; animate and inanimate. Or Gods and men. 


4 The ten skilful ones: the fingers. The Midmost Mothers: the clouds 
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While he is watching o'er the lovely Amrit's ways, looks on 
both races as Beholder of mankiud. 


5 He, while he is adorned to stream forth mighty strength, 
rejoices in his place between the earth and heaven, 


The Steer dispels the evil-hearted with his might, aiming at 
offerings as au archer at the game, 


6 Beholding, as it were, Two Mother Cows, the Steer goes roar- 
ing on his way even as the Maruts roar, 


Knowing Eternal Law, the earliest light of heaven, he, pas- 
sing wise, was chosen out to tell it forth. 


7 The fearful Bull is bellowing with violent might, far-sighted, 
sharpening his yellow-coloured horus. 


Sema assumes his seatin the well-fashioned place: the cowhide 
and the sheepskin are his ornament, 


8 Bright, making pure his body free from spot and stain, on 
the sheep’s back the Golden-coloured hath flowed down. 


Acceptable to Mitra, Vayu, Varuna, he is prepared as three- 
fold meath by skilful men. 


9 Flow on for the Gods’ banquet, Soma, as a Steer, and enter 
Indra's heart, the Soma’s reservoir. 


* 
Bear us beyond misfortune ere we be oppressed: the man who 
knows the land directs the man who asks. 


10 Urged like a car-steed, flow to strength, O Soma: Indu, flow 
onward to the throat of Indra. 


Skilled, bear us past, as ina boat oer water: as battling 
Hero save us from the foeman. 


that hang between heaven and earth, in which, parhaps, Soma aids in produe- 
ing the rain. But the meaning is uncertain. Sáyana explains pramé by 
lokdn pramdium, ‘to measure out, or create, the worlds.’ Both races: Gods 
and men. l 

6 As it were, Two Mother Cows: Heaven and Earth. Såyaņa explains the 
second Påda of the second line differently :—'the intelligent ¶ Pavam ind) 
chose man to be the offerer of his praise. — Wilson. 

8 Threefold according to S&yana, mixed with the Vasatfvarf water, curds, 
and milk. Probably, poured into three separate vessels, one for each of the 
three deities mentioned. 

9 The mam who knows the land : who is acquainted with the roads or ways. 
' Sáyana completes the simile: as by telling him he protects (helps) him, so 
do thou who knowest the roads of the sacrifice protect us by telling us the 
sacrificial paths.“ — Wilson. But, of course, the application is intended to 
be general. 


10 Bear us past: carry us over all difficulties and dangers. From the foe 
man; nidah: ‘from the reviling (of the foe).'— Wilson. 
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HYMN LXXI. Soma Pavamána. 


Tue guerdon is bestowed: the Mighty takes his seat, and, ever- 
watchful, guards from fiend and evil sprite. 

Gold-hued, he makes the cloud his diadern, the milk his carpet 
in both worlds, and prayer his robe of state. 


2 Strong, bellowing, he goes, like one who slays the folk; he lets 
this hue of Asuras flow off from him, 
Throws off his covering, seeks his father’s meeting-place, and 
thus makes for himself the bright robe he assumes. 


3 Onward he flows, from both the hands, pressed out with 

stones: excited by the prayer, the water makes him wild. 

He frolics ard draws near, completes his work with song, and 
bathes in streams to satisfy the worshipper. 


4 They pour out meath around the Master of the house, Celestial 
Strengthener of the mountain that gives might ; 
In whom, throngh his great powers, oblation-eating cows in 
their uplifted udder mix their choicest milk. 
5 They, the ten sisters, on the lap of Aditi, have sent him for- 
ward like a car from both the arms. 
He wanders and comes near the Cow’s mysterious place, even 
the place which his inventions have produced. 
6 Like as a falcon to his home, so Specds the God to his own 
golden wisely-fashioned place to rest. 


1 The guerdon: the honorarium given to the priests, consisting originally 
of a cow, The Mighty: Soma. His carpet: upastire: that which is spread, 
scattered, or sprinkied. Cp. IX. 69. 5, where upastáranam is translated by 
‘sprinkling.’ 

2 Hue of Asuras; or, celestial brightness ; 7! -Grassmann. 
‘He puts forth that Asura-slaying tint of his. 5 c7 his father’s 
meeting-place : goes to meet the yajamdna or sacrificer. “According to Siyana : 
‘the food (piith), that is, the Soma, goes to the prepared reservoir.’ 

9 The water makes him wild: vrishdyate nabhasd: nábhas in the Soma- 
hymns is used to signify either the rain-water in which, or the cloud from 
which, the Soma flows to the earth. Here it means the water with which 
the Soma-plant is sprinkled. See Vedische Studien, I. p 135. According to 
Ludwig: ‘he acts like a bull in the sea of cloud.“ To satisfy the worshinper < 
I adopt Ludwig suggestion and take ydjate as a dative of the participle. 
Wilson translates, after Sayana:—‘he is honoured at the (god)—protected 
(sacrifice)? 

4 The Master of the house: according to Sayana, the conqueror of the fort 
of the enemy. See IX. 78. 3. The mountain that gives might: the cloud. 
In the second half of this stanza I adopt SAyana’s interpretation as a make- 
shift, although it seems impossible that adirdAan, ‘head,’ should here mean 
‘uplifted.’ Ludwig takes &dhuni, ‘udder,’ in the sense of behälter,“ or re- 
ceptacle into which the Soma flows. 

5 On thelap of Aditi: on the earth. ‘near to the ground.'— Wilson 
ie aa mysterious place; or, distant place, is the udder of heaven, the 
e QU * 


C Tr.. 2 7 
H i 


HYMN 72.] THE RIGVEDA. 829 


With song they urge the darling to the sacred grass: the 
Holy One goes like a courser to the Gods. 
7 From far away, from heaven, the red-hued noted Sage, Steer 
of the triple height, hath sung unto the kine. 
With thousand guidings he, leading this way and that, shines, 
as a singer, splendidly through many a morn. 
8 His covering assumes a radiant hue; where’er he comes into 
the fight he drives the foe afar. 
The Winner of the Floods, with food he seeks the host of 
heaven, he comes to praises glorified with milk. 
9 Like a bull roaming round the herds he bellows: he hath 
assumed the brilliancy of Sürya. | 
Down to the earth hath looked the heavenly Falcon: Soma 
with wisdom views all living creatures. 


HYMN LXXIL Soma Pavamána. 


Tuy cleanse the Gold-hued : like a red Steed is he yoked, and 
Soma in the jar is mingled with the milk. 

He sendeth out his voice, and many loving friends of him the 
highly-lauded hasten with their songs. 

2 The many sages utter words in unison, while into Indra's 
throab they pour tho Soma juice, 

When, with the ten that dwell together closely joined, the 

men whose hands are skilful cleanse the lovely meath. 


3 He goes upon his way, unresting, to the cows, over the roaring 
sound which Sürya's Daughter loves. 
The Falcon brought it to bim for his own delight: now with 
the twofold kindred sisters is his home. 


4 Washed by the men, stone-pressed, dear on the holy grass, 
faithful to seasons, Lord of cattle from of old, 
Most liberal, completing sacrifice for men, O Indra, pure bright 
Soma, Indu, flows for thee. 


Penn — — 


7 Of the triple height: working in heaven, firmament, and earth. Ludwig. 
See 1X. 75. 3. 

9 The heavenly Falcon: divyáh suparnáh: ‘celestial, flying gracefully.'— 
Wilson. Soma, says Büyana, is said to go gracefully, because it is carried 
off by Géyatrt in the shape of a hawk.’ 

2 Indrws: throat: literally, belly; the dronakalag& or reservoir. The 
ten: the fingers. 

3 The cows: the milk and curds. The roaring sound of the effused Soma 
is said to be dear to Sürya's Daughter, Ushas or Dawn, because itis chiefly 
heard in the early morning. The Falcon: I adopt Ludwig's interpretation of 
the strange word vinamgris¢h as no other meaning seems suitable here. 
According to Süáyana, the word means praiser, or worshipper. The twofold 
kindred sisters: the fingers of both hands. 
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5 O Indra, urged by arms of men and poured in streams, Soma 
flows on for thee after his Godlike kind. 
Plans thou fulfillest, gatherest thoughts for sacrifice: in the 
bowls sits the Gold-hued like a roosting bird. 
6 Sages well-skilled in work, intelligent, drain out the stalk that 
roars, the Sage, the Everlasting One. | 
The milk, the hymns unite them with him in the place of 
sacrifice, his seat who is produced anew. 


7 Earth's central point, sustainer of the mighty heavens, distil- 
led into the streams, into the waters' wave, 
As Indra's thunderbolt, Steer with far-spreading wealth, Soma 
is flowing'on to make the heart rejoice. 


8 Over the earthly region flow thou on thy way, helping the 
praiser and the pourer, thou Most Wise. 
Let us not lack rich treasure reaching to our home, aud may 
we clothe ourselves in manifold bright wealth. 


9 Hither, O Indu, unto us a hundred gifts of steeds, a thousand 
gifts of cattle and of gold, i 
Measure thou forth, yea, splendid ample strengthening food : 
do thon, O Pavamána, heed this laud of ours. 


HYMN LXXIII. Soma Pavamána. 


Ter from the spouting drop have sounded at the rim: naves 
speed together to the place of sacrifice. 

That Asura hath formed, to seize, three lofty heights. The 
ships of truth have borne the pious man across. 


2 The strong Steers, gathering, have duly stirred themselves, 

and over the stream's wave the friends sent forth the song. 

Engendering the hymn, with flowing streams of meath, Indra's 
dear body have they caused to wax in strength. 


3 With sanctifying gear they sit around the song: their ancient 
Father guards their holy work from harm. 


7 The heart: of Indra. As Indra’s thunderbolt: ep. IX. 77. 1. 


1 They: the treere from whose rim or edge the Soma-drops fall 
noisily. Naves s wheels, again by the same figure, chariots, 
and then by metaphor the swiftly-running Soma-drops. That Asura: the 
divine Soma, To seize: to be held and used. Three lofty heights : the three 
elevated worlds. The ships of truth: or, of the truthful (Soma). According 
to Sáyana, the four vessels which hold the Aditya, Agrayana, Ukthya, and 
Dhruva libations. 


2 The strong Steers: the priests. 


8 Their ancient Father: Soma; or, perhaps, Agni, Varuga: ‘Soma the 
all- envelopper.— Wilson. Him: Soma. In sustaining floods: in the Vasatt- 
vari waters. — Sáyana, 
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Varuna hath o'erspread the mighty sea of air. Sages had 
power to hold him in sustaining floods. 
4 Sweet-tongued, exhaustless, they have sent their voices down 
together, in heaven's vault that pours a thousand streams. 
His wildly-restless warders never close an eye: in every place 
are found the bonds that bind man fast. 


5 O'er Sire and Mother they have roared in unison, bright with 
the verse of praise, burning up riteless men, 
Blowing away with supernatural might from earth and from 
the heavens the swarthy skin which Indra hates. 
6 Those which, as guides of song and counsellors of speed, were 
manifested from their ancient dwelling place, — 
From these the eyeless and the deaf have turned aside: the 
wicked travel not the pathway of the Law. 
7 What time the filter with a thousand streams is stretched, 
the thoughtful sages purify their song therein. 
Bright-coloured are their spies, vigorous, void of guile,“ excel- 
lent, fair to see, beholders of mankind. 
8 Guardian of Law, most wise, he may not be deceived: three 
Purifiers hath he set within his heart. 
With wisdom he beholds all creatures that exist: he drives into 
the pit the hated riteless ones. 
9 The thread of sacrifice spun in the cleansing sieve, on Varuna’s 
tongue-tip, by supernatural might, — 
This, by their striving, have the prudent ones attained: he 
who hath not this power shall sink into the pit. 


HYMN LXXIV. Soma Pavamána' 


Born like a youngling he hath clamoured in the wood, when 
he, the Red, the Strong, would win the light of heaven. 


EN ee he a he ee 

4 They: the beams that rediate from Soma; somaragmayah: Soma-rays.— 
Sáyana. 

5 Sive and Mother: the general parents, Heaven and Earth. The swarthy 
skin; ‘the black-skinned (Rakshasas ).'— Wilson. 

6 Those: rays. I follow Sá&yana's interpretation. The first line is very 
obscure. 

7 The filter: the tip of their tongue. Cf. stanza 9, and hymn 75. 2. See Ber- 
gaigne, La Religion Védique, I. 288. Bright coloured: rudrüsah: sons of 
Rudra, according to Sáyapa. But see Vedische Studien, I. pp. 55, 56. 

8 Of Law: of law-ordained sacrifice. The three Purifiers whom Soma sets 
within his heart and combines in his own being are Agni, Vayu, Sürya, the 
purifying powers of fire, wind, and sun. 

9 On Varuna’s '7^c- U5- Vasatfvart waters in which Soma dwells 
(vasati) stand on tl! uu Sira. He who hath not this 
power; he who is incompetent for tn 


1 In the wood: in the wooden vat. According to Sayana, ‘in the water.“ 
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He comes with heavenly seed that makes the wator swell: him 
for wide-spreading shelter we implore with prayer. 
2 A far-extended pillar that supports the sky, the Soma-stalk, 
filled full, moves itself every way. 
He shall bring both these great worlds while the rite proceeds: 
the Sage holds these who move together and all food. 


3 Wide space hath he who follows Aditi's right path, and mighty, 
well-made food, meath blent with Soma juice ; 

He who from hence commands the rain, Steer of the kine, 

Leader of floods, who helps us hence, who claims our laud. 


4 Butter ande milk are drawn from animated cloud; thence 
Amrit is produced, centre of sacrifice. 
Him the Most Bounteous Ones, ever-united, love; him as our 
Friend the Men who make all swell rain down. 


5 The Soma-stalk hath roared, following with the wave: he 
swells with sap for man the skin which Gods enjoy. 
Upon the lap of Aditi he lays the germ, by means wherof we 
gain children and progeny. 
6 In the third region which distils a thousand streams, may the 
Exhaustless Ones descend with procreaut power. 
The kindred Four have been sent downward from the heav- 
ens : dropping with oil they bring Amrit and sacred gifts. 


7 Soma assumes white colour when he strives to gain: the 
bounteous Asura knows full many a precious boon. 

Down the steep slope, through song, he comes to sacrifice, 
and he will burst the water-holding cask of heaven, 


2 He shall bring both these great worlds : shall bring Heaven and Earth to 
the sacrifice, 8 

3 He who follows Aditi’s right path: the regularly moving moon. Sáyana 
takes dditch with gavydtih the way to earth is broad,’—Wilson. Somewhat 
similarly Hillebrandt, V. M., I. 360. 

4 The Most Bounteous Ones, the Men who make all swell, are, probably, the 
Maruts who fertilize the earth, and send Soma down in the rain. Sädyana's 
explanation is different:—'the assembled liberal givers [the yajamdnas or 
sacrificers] delight him : (the Soma juices) the leaders, the protectors shower 
down the accumulated (water) ’—Wilson. For the meaning of péravuh those 
who swell, or cause to swell, ‘protectors’ according to Sáyana, see Vedische 
Studien, I. p. 85. 

5 For mun; for the sacrificer. The skin: his own body.—Sayana. Upon 
the lap of Aditi: of the earth, according to Sdyangs. The meaning is that 
Soma is the source of all Nature’s productive power, 

6 In the third region : dwelling in heaven. The Exhaustless Ones: these 
are the kindred Four of the following line. to Sáyana, four 
rays or digits of Soma. It is most probab: ' + dedesses Sinivalt, 
Kuhü or Gungd, Räkä,-and Anumati are meant. Cp. IT. 32. 6, 7.— Ludwig. 

7 Strives to gain: seeks to enjoy heaven,—Sáyaua. The water-holding cask ; 
the water-laden cloud. 
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— 8 Yea, to the shining milk-anointed beaker, as to his goal, hath 
stepped the conquering Courser. " 
Pious-souled men have sent their gifts of cattle unto Kak- 
shivàn of the hundred winters. 


9 Soma, thy juice when thou art blended with the streams, 
flows, Pavamána, through the long wool of the sheep. 
So, cleansed by sages, O best giver of delight, grow sweet for 
Indra, Pavamána ! for his drink. 


HYMN LXXV. Soma Pavamána. 


GRACIOUSLY-MINDED he is flowing on his way to win dear 
names o'er which the Youthful One grows reat. 

The Mighty and Far-seing One hath mounted now the mighty 
Sürya's car which moves to every side. 


2 The Speaker, unassailable Master of this hymn, the Tongue of 
sacrifice pours forth the pleasant meath. 
Within the lustrous region of the heavens the Son makes the 
third secret name of Mother and of Sire. 


3 Sending forth flashes he hath bellowed to the jars, led by the 
men into the golden reservoir. 
The milky streams of sacrifice have sung to him: he of the 
triple height shines brightly through the morns. 


4 Pressed by the stones, with hymns, and graciously inclined, 
illuminating both the Parents, Heaven and Earth, 
He flows in ordered season onward through the fleece, a cur- 
rent of sweet juice still swelling day by day. 


5 Flow onward, Soma, flow to bring prosperity: cleansed by the 
men, invest thee with the milky draught. 
What gladdening drinks thou hast, foaming, exceeding strong, 
even with these incite Indra to give us wealth. 


8 The conquering Courser: the swiftly-flowing Soma. Kakshtvin: the 
Rishi of the hymn. 


1 O'er which: that is the Youthful One, the fresh and strong Soma, 
exceeds in greatness even the high titles which he wins by his gracious deeds. 


2 Speaker; Master; Tongue of sacrifice: Soma, the giver of eloquence. 
The Son: Soma. Of Mother und of Sire: of his parents, Heaven and Earth. 
What the third seeret name, that is, probably, a name in addition to those of 
Heaven and Earth, and comprising both deities, may be, does not appear. 
Sáyana's explanation is different :—‘ the son (the sacrificer) assumes a third 
name unknown to his parents ;’ that is, Wilson adds, ‘a name not given at 
birth...He [Sayana] cites Baudhäyana, who gives Somayajin [Somayága sacri- 
ficerj as an instance of a third name.’ 

8 The milky streams: cf. I. 144. 2. Of the triple height: dwelling in three 
high places, heaven, the firmament or the mountain-top, and the place of sac- 
rifice. Cf. IX, 71, 7. 
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HYMN LXXVI. Soma Pavamána. 


On flows the potent juice, sustainer of the heavens, the strength 

` of Gods, whom men must hail with shouts of joy. 

The Gold-hued, started like a courser by brave men, impe- 
tuously winneth splendour in the streams. 


2 He takes his weapons, like a hero, in his hands, fain to win 

light, car-borne, in forays for the kine. | 

Indu, while stimulating Indra’s might, is urged forward and 
balmed by sages skilful in their task. 


8 Soma, as thou art purified with flowing wave, exhibiting thy 
strength enter thou Indra's throat. 

Make both Worlds stream for us, as lightning doth the clouds: 

mete out exhaustless powers for us, as 'twere through song. 


4 Onward he flows, the King of all that sees the light: the 
Rishis Lord hath raised the song of sacrifice ; 
Even he who is adorned with Sürya's arrowy beam, Father of 
hymns, whose wisdom is beyond our reach. 


5 Like as a bull to herds, thou flowest to the pail, bellowing as 
a steer upon the watery’ lap. 
So, best of Cheerers, thou for Indra flowest on that we, with 
thy protection, may o’ercome in fight. 


HYMN LXXVII. Soma Pavamána. 


MonE beauteous than the beautiful, as Indra’s bolt, this Soma, 
rich iu sweets, hath clamoured in the vat. 

Dropping with oil, abundant, streams of sacrifice flow unto him 
like milch-kine, lowing, with their milk. 


2 On flows that Ancient One whom, hitherward, from heaven, 
sped through the region of the air, the Falcon snatched. 
He, qnivering with alarm and terrified in heart before bow- 
armed Krisánu, holdeth fast the sweet. 


9 May those first freshest drops of Soma juice effused flow on 
their way to bring us mighty strength in kine. 
Alu. Beauteous as serpents, worthy to be looked upon, they whom 
4.95 3, % each sacred gift and all our prayers have pleased. 


3 As "twere through sony; ‘now with the rite, i.e. ab the very time the 
rite is being performed.’ — Wilson, 


2 The Falcon: see 1.98.5. He: Soma, according to S&yana, but more 
probably the falcon, Krisánu: the archer who guards the celestial Soma. 
See I. 112. 2], 

3 Serpents the meaning of aAyáh is uncertain here. Sdyana explains it 
by _strivah. women :—‘ pleasing to look upon like beautiful well-adorned 

^ Cwomen).’— Wilson. 
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4 May that much-lauded Iudu, with a heart inclined to us, well- 
knowing, fight against our enemies. 
He who hath brought the germ beside the Strong One's seat 
moves onward to the widely-opened stall of kine. 


5 The active potent juice of heaven is flowing on, great Varuna 

whom the froward man can ue'er deceive. 
Mitra, the Holy, hath been pressed for troubled times, neigh- 
iug like an impatient horse amid the herd. | 


HYMN LXXVIII. Soma Pavamána, 


RalsIxd his voice the King hath flowed upon his way: invest- 
ed with the waters he would win the kine. a 

The fleece retains his solid parts as though impure, and bright 
aud cleansed he seeks the special place of Gods. 


2 Thou, Soma, art effused for Indra by the men, balmed in the 
wood as wave, Sage, Viewer of mankind. 

Full many are the paths whereon thou mayest go : à thousand 
bay steeds hast thou resting in the bowls. 


3 Apsarases who dwell in waters of the sea, sitting within, have 
flowed to Soma wise of heart. 
They urge the Master of the house upon his way, and to the 
Eternal Pavamana pray for bliss. 


4 Soma flows on for us as winner of the kine, winner of thousands, 
cars, water, and light, and gold ; 
He whom the Gods have made a gladdening draught to drink, 
the drop most swect to taste, weal-bringing, red of hue. 


4 He who hath brought the germ: here the sacrificer and not Soma is 
ineant,—Ludwig. The Strong One: Agni. 

5 In this stanza Soma is compared to, or mystically identified with, Varuna 
and Mitra. Säyana leaves Varuna unexplained, but interprets Matra by 
survesham mitrabhitah, (Soma) the friend of all.’ 

1 The fleece: literally, the sheep; the filter made of wool. Solid paris: 
täne: the fragments of stalk which will not pass through the strainer. 
According to Séyana, ‘with its own covering,—‘the sheep with its fleece.'— 
Wilson. The special place of Gods: the vessels which hold the libations 
assigned to various Gods. 

2 Bulmed in the wood : according to Sáyana, ‘art driven into the water.’ 
Bay steeds: swiftly-running tawny drops. 

3 Apsarases who dwell in waters of the sea: ‘nymphs of the firmament. — 
Wilson. The mymphs are identified with their element, and represent the 
water with which the Soma juice is mixed. Zhe Master of the house: hur- 
myásyu sakshanim: Soma. In IX, 71. 4, Sáyana explains these words as 
‘ overpowerer, or stormer of the fort of the enemy, and in this place as the 
sprinkler of the hall of sacrifice.’ Sakshan2, from the root sah, means over- 
powerer, and from the root such, connected with, especially as master and 
possessor, 
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5 Soma, as Pavamána thou, our faithful Friend, making for us 
these real treasures, flowest on. 
Slay thou the enemy both near and far away: grant us secur- 
ity and ample pasturage. 
HYMN LXXIX. Soma Pavamána. 
SPONTANEOUS let our drops of Soma juice flow on, pressed, gol- 
den-hued, among the Gods of lofty heaven. 
Perish among us they who give no gifts of food! perish the 
godless! May our prayers obtain sucooss. 
2 Forward to us the drops, distilling meath, shall flow, like riches 
for whose sake we urge the horses on. 
Beyond theerafty hindering of all mortal men may we conti- 
nually bear precious wealth away. 
3 Yea, verily, foe of hate shown to himself is he, yea, verily, des- 
troyer too of other hate. 
As thirst subdueth in the desert, conquer thou, O Soma Pava- 
mana, men of evil thoughts. 
4 Near kin to thee is he, raised loftiest in the heavens: upon the 
earth’s high ridge thy scions have grown forth. 
The press-stones chew and crunch thee on the ox's hide: sages 
have milked thee with their hauds into the streams, 
5 So do they hurry on thy strong amd beauteous juice, O Indu, 
as the first ingredient of the draught. 
Bring low, thou Pavamäna, every single foe, and be thy might 
shown forth as sweet and gladdening drink. 
HYMN LXXX. Soma Pavaména. 
On flows the stream of Soma who beholds mankind: by ever- 
lasting Law he calls the Gods from heaven. 
He lightens with the roaring of Brihaspati: the lakes have not 
contained the pourings of the juice. ^ 


1 They who give no gifts of food: I can find no satisfactory explanation of 
ishih ardtiyah, so I give S&yana's interpretation as a makeshift. ‘May they 
be destroyed who are the withholders of food from us.’—Wilson. 

2 Urge the horses on: Süyana explains arvatah, horses, by strong enemy.’ 
‘By whose aid we encounter the powerful (enemy). — Wilson. 

3 ‘Soma knows how to defend not only himself, but us also. — Ludwig. 
Destroyer : literally, the wolf. 

4 He: ‘the Moon’ —Ludwig, ‘Thy best juice dwells in the navel of 
heaven, that which receives (the oblation)'— Wilson. On the ox's hide: 
‘Although men of the present time pour out the Soma upon the skin of a 
bleck antelope and not on a cowhide or oxhide, still ib is measured out for 
sale on an oxhide.'—Sáyana. — 

l The roaring of Brihuspati: that is, says S&yana, the voice or praise of 
the worshipper. Agni may be intended, as Ludwig suggests. The dukes: or 
seas (samu ~ech ' --'"- the Soma-reservoirs. Sfyana takes nå as a 
particle of.: ‘uU. libations cover (the earth) like rivers,’— Wilson, 
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2 Thou, powerful Soma, thou to whom the cows have lowed, as- 
cendest, bright with sheen, thine iron-fashioned home. 
Thou, leugthening our princes’ life and high renown, flowest for 
Indra as his mighty gladdening drink. 


9 Best giver of delight, he flows to Indra's throat, robing him- 
self in might, Anspicious One, for fame. 
He spreads himself abroad to meet all things that be: the 
vigorous Tawny Steed flows sporting on his way. 


4 The men, the ten swift fingers, milk thee out for Gods, even 
thee most rich in meath, with thousand flowing streams. 
Soma who winnest thousands, driven by the men, expressed 
with stones, bring, as thou flowest, all. the Gods. 


5 Deft-handed men with stones, the ten swift fingers, drain thee 
into waters, thee, the Steer enriched with sweets. 
Thou, Soina, gladdening Indra and the Heavenly Host, flowest 
as Pavamina like à river's wave. 


HYMN LXXXI. Soma Pavamána. 


OxwaRD to Indras throat move, beauteously adorned, the 
waves of Soma as he purifies himself, 

When they, brought forward with the lovely curd of kine, 
effused, have cheered the Hero to bestow his gifts. 


2 Hither hath Soma flowed unto the beakers, like a chariot- 

horse, a stallion swift upon his way. ) 

Thus, knowing both the generations, he obtains the rights and 
dues of Gods from yonder and from hence. 


3 While thou art cleansed, O Soma, scatter wealth on us; 
Indu, bestow great bounty as a liberal Prince. 
Giver of life, with wisdom help to opulence; strew not our 
home possessions far away from us. 


4 Hither let Püshan Pavamana come to us, Varuna, Mitra, 
bountiful, of one accord, 
The Maruts, Asvins, Vayu, and Brihaspati, Savitar, Tvashtar, 
tractable Sarasvati. 


2 Iron-fashioned home; see IX. 1. 2. 

2 Both the generations: of Gods and men.  Sáyana takes ubhdyasya ján- 
manah with deviindm :—'aud knowing both races of gods—those who come 
to (the sacrifice) from the other world and those who (come) from this world.’ 
— Wilson. 


8 Help to opulence according to Sáyana, ‘help Vasu (the Rishi of the 
hymn) to prosperity.’ . 

4 Tractuble: suyámá : easily led (by prayer) According to Sáyana- suvi- 
grakd, beautiful in form. 


22 
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5 Both Heaven and Earth, the allinvigorating Pair, Vidhätar, 
Aditi, and Aryaman the God, 
Bhaga who blesses men, the spacious Firmament,—let all the 
Gods in Pavamaua take delight. 


HYMN LXXXII. Soma Pavamána, 


Even as a King hath Soma, red and tawny Bull, been pressed: 
the Wondrous One hath bellowed to the kine. 
While purified he passes through the filtering fleece to seat 
him hawk-like on the place that drops with oil. 
2 To glory goest thou, Sage with disposing skill, like a groomed 
steed thom rushest forward to the prize. 
O Soma, be thou gracious, driving off distress: thou goest, 
clothed in butter, to a robe of state. 
9 Parjanya is the Father of the Mighty Bird: on mountains, 
in earth's centre hath he made his home. 
The waters too have flowed, the Sisters, to the kine: he meets 
the pressing-stones at the belovéd rite. 
4 Thou givest pleasure as & wife delights her lord. Listen, O 
Child of Pajrá, for to thee I speak. 
Amid the holy songs go on that we may live: in time of 
trouble, Soma, watch thou free from blame. 
5 As to the men of old thou camest, Indu, unharmed, to 
strengthen, winning hundreds, thousands, 
So now for new felicity flow onward: the waters follow as thy 
law ordaineth. 
HYMN LXXXIII. Soma Pavamäna. 
SPREAD is thy cleansing filter, Brahmanaspati: as Prince, 
thou enterest its limbs from every side. 


5 All-invigoruting : visvaminvé: 'all-pervading.-—Sáyana. Vidhdtar: the 
Disposer, regarded as a separate deity, as Dhátar is the Maker, Ordainer, or 
Establisher. 

1 As a King: magnificent as a king. — Wilson. That drops with oil: 
Sayana here explains ghritavantam by udakuvantam, watery. | 

2 Toa robe of state: nirnijam: ‘to the cleansing (vessel}.’—~ Wilson. 

8 Purjanya: the God of the rain-cloud and waters of the air in which the 
mighty Bird, the Moon, is born. In earth’s centres at the altar, in the 
oblation. 

4 Pujrá: according to Sáyana, the earth. The St. Petersburg Lexicon 
explains the word as meaning the moist fresh Soma-plaut of which Soma, the 
juice, is the child, Perhaps, as Ludwig suggests, Pajrá may be the name of 
the sacrificer's wife. 

1 Brahmapaspati's filter appears to be the heavenly filter through which 
the rain descends to earth. See Bergaigne, La Religion Védique, I. 79, 201. 
The raw: uncooked oblation. Which bear: bearing (the sacrifice). — Wilson. 
This: according to Sayana, to this filter. Ludwig thinks that Agni or Sürya 
is meant by tat. 
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The raw, whose mass hath not been heated, gains not this: 
they only which are dressed, which bear, attain to it. 


2 High in the seat of heaven is spread the Scorcher's sieve : its 
threads are standing separate, glittering with light. 
The Swift Ones favour him who purifieth this: with cons- 
ciousness they stand upon the height of heaven. 


3 The foremost spotted Steer hath made the Mornings shine, 
and yearning after strength sustains all things that be. 
By his high wisdom have the Mighty Sages wrought: the 
Fathers who behold mankind laid down the germ. 


4 Gandharva verily protects his dwelling-place,; Wondrous, he 
guards the generations of the Gods, 2 
Lord of the snare, he takes the foeman with the snare: those 
who are most devout have gained a share of meath. 


5 Rich in oblations! robed in cloud, thou compassest oblation, 
sacrifice, the mighty seat of Gods. 
King, on thy chariot-sieve thou goest up to war, and with a 
thousand weapons winnest lofty fame. 


HYMN LXXXIV. Soma Pavamäna. 


FLow, cheering Gods, most active, winner of the flood, for 
Indra, and for Vayu, and for Varuna. 

Bestow on us to-day wide room with happiness, and in thine 
ample dwelling laud the Host of Heaven. 

2 He who hath come ancar to creatures that have life, Immortal ' 

Soma flows onward to all of them. 

Effecting, for our aid, both union and release, Indu, like 
Sürya, follows closely after Dawn. 


2 The Scorcher's sieve: ‘The filter of the foe-scorching. (Soma).— Wilson. 
The Swift Ones: ‘his swift-flowing (juices) protect the purifier (the worship- 
per). — Wilson. 

9 The Mighty Sages: those who possess supernatural wisdom ; the Gods. 
The Fathers ; ‘The fruitfulness of heaven and earth, which give birth to gods 
and men, is described as produced by the fathers.— Wallis, Cosmology of the 
AR. V., p. 72. See X. 64. 14. 

4 Gandharva: here, the Sun. His: Soma’s. 

5 Robed in cloud: mábhah: meaning, water from the clouds. With a thou- 
sand weapons: more literally, having a thousand, that is, countless, sharp 
points. ‘Thousand-rayed.’—Ludwig. 


1 In thine ample dwelling : ‘on the spacious sacrificial ground,'—Sáyana. 

2 The second line is obscure. Wilson translates, after yana: — Indu, 
binding and loosing, accompanies the sacrifice (for its protection) as the sun 
the dawn ;’ thatis, binding or connecting the sacrifice with the gods and loos- 
ing or separating it from the Asuras or evil spirits. But this explanation is 
unsatisfactory. Ludwig suggests that ‘union’ refers to Soma’s binding to- 
gether heaven and earth, Gods and men, and for the meaning of ‘release’ he 
refers to IX, 68. 5, 
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3 He who is poured with milk, he who within the plants hastes 
bringing treasure for the happiness of Gods, 
He, poured forth in a stream flows with the lightning's flash, 
Soma who gladdens Indra and the Host of Heaven. 


4 Winner of thousands, he, this Soma, flows along, raising & 
vigorous voice that wakens with the dawn. 
Indu with winds drives on. the ocean of the air, he sinks 
within the jars, he rests in Iudra's heart. 
5 The kine with milk dress him who makes the milk increase, 
Soma, amid tbe songs, who finds the light of heaven, 
Wiuner of wealth, the effectual juice is flowing on, Singer 
and Sage by wisdom, dear as heaven itself. 


HYMN LXXXV. Soma Pavamána. 


FLow on to Indra, Soma, carefully effused: let sickness stay 
afar together with the fiends. 

Let not the double-tongued delight them with thy juice : here 
be thy flowing drops laden with opulence. 

2 O Pavamáua, urge us forward in the fight: thou art the 

vigour of the Gods, the well-loved drink. 

Smite thou our enemies who raise the shout of joy: Indra, 
drink Soma juice, and drive away our foes. 


3 Unharmed, best Cheerer, thou, O Indu, flowest on: thou, 
even thou thyself, art Indra's noblest food, 
Full many a wise man lifts to thee the song of praise, and 
hails thee with a kiss as Sovran of this world. 
4 Wondrous, with hundred streams, hymned in a thousand songs, 
Iudu pours out for Indra his delightful meath. 
Winning us land and waters, flow thou hitherward: Rainer 
of bounties, Soma, make broad way for us. 
5 Roaring within the beaker thou art balmed with milk: thou 
passest through the fleecy filter all at once. 
Carefully cleansed and decked like a prize-winning steed, O 
Soma, thou hast flowed down within Indra’s throat. 
6 Flow onward sweet of flavour for the Heavenly Race, for 
Indra sweet, whose name is easily invoked : 
Flow sweet for Mitra, Varuna, and Vayu, rich in meath, in- 
violable for Brihaspati. | 
7 Ten rapid fingers deck the Courser in the jar: with hymns 
the holy singers send their voices forth. 
The filtering juices hasten to their eulogy, the drops that 
gladden find their way to Indra's heart. 
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8 While thou art purified pour on us hero strength, great, far- 
extended shelter, spacious pasturage. 

Let no oppression master this our holy work: may we, O 
Indu, gain all opulence through thee. 


9 The Steer who sees afar hath risen above the sky: the Sage 
hath caused the lights of heaven to give their shine. 
The King is passing through the filter with a roar: they drain 
the milk of heaven from him who looks on men. 


10 High in the vault of heaven, unceasing, honey-tongued, the 

Loving Ones drain ont the mountain-haunting Steer,— 

The drop that hath grown great in waters, in 4he lake, meath- 
rich, in the stream’s wave and in the cleansing sieve. 


11 The Loving Ones besought with many voices the Eagle who 
had flown away to heaven. 
Hymns kiss the Youngling worthy of laudation, resting on 
earth, the Bird of golden colour. 


19 High to heaven's vault hath the Gandbarva risen, beholding 
all his varied forms and figures. 
His ray hath shone abroad with gleaming splendour: pure, 
he hath lighted both the worlds, the Parents. 


HYMN LXXXVI. Soma Pavamána, 


Tuy gladdening draughts, O Pavamana, urged by song flow 
swiftly of themselves like sons of fleet-foot mares. 

The drops of Soma juice, those eagles of the heavens, most 
cheering, rich in raeath, rest in the reservoir. 


2 As rapid chariot-steeds, so turned in several ways have thine 
exhilarating juices darted forth, 
Soma-drops rich in meath, waves, to the Thunder-armed, to 
Indra, like milch-kine who seek their calf with milk. 


3 Like a steed urged to battle, finder of the light, speed on- 
ward to the cloud-born reservoir of heaven,. 
A Steer that o'er the woolly surface seeks the sieve, Soma 
while purified for Indra's nourishment. . 


9 The Steer who sees afar: wise Soma, the Moon. 

10 The Loving Ones: venh: the Gods or, specially, the Maruts. Accord- 
ing to Sayana, great Rishis, called Venas. The mountain-haunting Steer: Soma, 
first seen over the mountain heights. See Hillebrandt, V. M., I. 389. 

11 Soma in this stanza is the Eagle, the Youngling or infant, and the Bird 
of golden colour. 

12 The Gandharva: here Soma, the Moon, See Hillebrandt, V. M., I. 429. 


3 Speed onward: hasten to pour down the rain from the cloud, 
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ad 


4 Fleet as swift steeds, thy drops, divine, thought-swift, have 
been, O Pavamána, poured with milk into the vat. 
The Rishis have poured in continuous Soma-drops, ordainers 
who adorn thee, Friend whom Rishis love. 


5 O thou who seest all things, Sovran as thou art and passing 
strong, thy rays encompass all abodes, 
Pervading with thy natural powers thou flowest on, and as 
the whole world's Lord, O Soma, thou art King. 


6 The beams of Pavamána, sent from earth and beaven, his 
eusigus who is ever stedfast, travel round. 
When on che sieve the Golden-hued is cleansed, he rests 
within the vats as one who seats him in his place. 


7 Served with fair rites he flows, ensign of sacrifice: Soma 
advances to the special place of Gods. 

He speeds with thousand currents to the reservoir, and passes 
through the filter bellowing as a bull. 


8 The Sovran dips him in the sea and in the streams, and set 
in rivers with the waters’ wave moves on. 
High heaven’s Sustainer at the central point of earth, raised 
on the fleecy surface Pavamána stands. 


9 He on whose high decree the hedvens and earth depend hath 
roared and thundered like the summit of the sky. 
Soma flows on obtaining Indra’s friendly love, and, as they 
purify him, settles in the jars. 
10 He, light of sacrifice, distils delicious meath, most wealthy, 
Father and begetter of the Gods. 
He, gladdening, best of Cheerers, juice that Indra loves, enrich- 
es with mysterious treasure earth and heaven, 
11 The vigorous and far-seeing one, the Lord of heaven, flows, 
shouting to the beaker, with his thousand streams. 
Coloured like gold he rests in seats where Mitra dwells, the 
Steer made beautiful by rivers and by sheep. 
12 In forefront of the rivers Pavamána speeds, in forefront of 
the hymn, foremost among the kine. 


4 Friend whom Rishis love : rishishdna : the word does not occur elsewhere, 

and its precise meaning is uncertain, ‘O rishi-enjoyed.’—-Wilson, ‘Thou who 
playest the part of a Rishi.’—Ludwig. 
. 9 The sea and the streams are the firmament and its waters. Soma, who 
is at the same time the God in heaven and the earthly beverage, is said to 
combine with the solar rays in the clouds, and thus to cause the rain to 
descend. See Hillebrandt, V. M., I. 215. Central point of earth: the place 
of sacrifice. 

11 By rivers and by sheep; by the purifying waters and the woollen 
atrainer, 
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He shares the mighty booty in the van of war: the well-armed 
Steeris purified by worshippers. 
13 This heedful Pavamáàua, like a bird sent forth, bath with his 
wave flowed onward to the fleecy sieve. 
O Indra, through thy wisdom, by thy thought, O Sage, Soma 
flows bright aud pure between the earth aud heaven. 


14 He, clad in mail that reaches heaven, the Holy One, filling 
the firmament, stationed amid the worlds, 
Knowing the realm of light, hath come to us iu rain: he sum- 
mons to himself his own primeval Sire. 


15 He who was first of all to penetrate his forrg bestowed upon 
his race wide shelter and defence. 
From that high station which he hath in loftiest heaven he 
comes victorious to all encounters here. 


16 Iudu hath started forth for Iudra's special place, and slights 
not as a Friend the promise of his Friend. l 
Soma speeds onward like a youth to youthful maids, and gains 
the beaker by a course of hundred paths. . 


17 Your songs, exhilarating, tuneful, uttering praise, are come into 
the places where the people meet. 
Worshippers have exalted Soma with their hymns, and milch- 
kine have come near to meet him with their milk. 


18 O Soma, Indu, while they cleanse thee, pour on us accumu- 
lated, plentiful, natritious food, 
Which, ceaseless, thrice a day shall yield us hero power en- 
riched with store of nourishment, and strength, and meath. 


19 Far-seeing Soma flows, the Steer, the Lord of hymns, the 
Furtherer of day, of morning, and of heaven. 
Mixt with the streams he cused the beakers to resound, and 
with the singers’ aid they entered Indra’s heart. 
20 On, with the prudent singers, flows the ancient Sage and guided 
by the men hath roared about the vats. 
Producing Trita’sname, may he pour forth the meath, that 
Vayu and that Indra may become his Friends. 


14 His own primeval Sire: or, the ancient Father of this (All) Indra is 
meant. 

15 He: Soma. His form: lndra's. His race: Indra and the Gods. 

16 Slights not as a Friend the promise of his Friend: ‘the friend leaves 
not the stomach of his friend? — Wilson. Sayana derives samgiram from 
semyrt, to swallow, instead of from samyrt, to assent. Hundred paths: 
through the interstices of the wool. 

18 Thrice a day: at the three appointed sacrifices. 

20 Producing Trita’s name: literally, begetting, that is, making (jandyan) 
the name of Trita; meaning probably, as Prof. Ludwig suggests, reminding 
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21 He, being purified, hath made the Mornings shine: this, even 
this is he who gave the rivers room. 
He made the Three Times Seven pour outthe milky flow: 
Soma, the Cheerer, yields whate’er the heart finds sweet. 
22 Flow onward, Soma, in thine own celestial forms, flow, Indu, 
poured within the beaker and the sieve. 
Sinking into the throat of Indra with a roar, led by the men 
thou madest Sürya mount to heaven. 
23 Pressed ont with stones thou flowest onward to the sieve, O 
Indu, entering the depths of Indra's throat. 
Far-sighted Soma, now thou lookest on mankind: thou didst 
unbar theccow-stall for the Angirases. 
24 In thee, O Soma, while thou purifiedst thee, high-thoughted 
sages, seeking favour, have rejoiced. 
Down from the heavens the Falcon brought thee hitherward, 
even thee, O Indu, thee whom all our hymns adorn. 
25 Seven Milch-kine glorify the Tawny-coloured One while with 
bis wave in wool he purifies himself. 
The living men, the mighty, have impelled the Sage into the 
waters’ lap, the place of sacrifice. 


26 Indu, attaining purity, plunges through the foe, making his 
ways all easy for the pious man? 
Making the kine his mantle, he, the lovely Sage, runs like a 
sporting courser onward through the fleece. 
27 The ceaseless watery fountains with their hundred streams 
sing, as they hasten near, to him the Golden-hned. 
Him, clad in robes of milk, swift fingers beautify on the third 
height and in the luminous realm of heaven. 


28 These are thy generations of celestial seed: thou art the 
Sovran Lord of all the world of life. 
This universe, O Pavamána, owns thy sway; thou, Indu, art 
the first establisher of Law. 


us of Trita, with whom he is closely connected. ‘Generating the water of 
the threefold (Indra),’— Wilson. 

21 The Three Times Seven: the seven celestial rivers, corresponding to the 
rivers of earth, multiplied by three to accord with the threefold division of 
the heavens. According to Sáyana, cows are meant. 

23 Thou didst unbar the cow-stall: didst recover the cattle stolen by the 
Panis, that is the rays of light that the fiends of darkness had carried off; 
the great deed of Indra being ascribed to Soma his inspirer. 

25 Seven Milch-kine: the celestial rivers. 


26 Making the kine his mantle: he who is afterwards covered or mingled 
with milk. 
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29 Thou art the sea, O Sage who bringest all to light : under 
thy Law are these five regions of the world. 
Thou reachest out beyond the earth, beyoud the heavens: 
thine are the lights, O Pavamana, thine the Sun. 


30 Thouin thefilter, Soma Pavamána, art purified to support 
the region for the Gods. 
The chiéf, the longing ones have sought to hold thee fast, 
and all these living creatures have been turned to thee. 


31 Onward the Singer travels ver the fleecy sieve: the Tawny 
Steer hath bellowed in the wooden vats. 
Hymus have been sung aloud in resonant harmony, and holy 
songs kiss him, the Child who claims our praise. 


32 He hath assumed the rays of Sürya for bis robe, spinning, as 
be knows how, the triply-twisted thread. 
He, guiding to the newest rules of Holy Law, comes as the 
Women’s Consort to the special place. 


33 On flows the King of rivers and the Lord of heaven: he 
follows with a shout the paths of Holy Law. 
The Golden-hued is poured forth with his hundred streams, 
Wealth-bringer, lifting up his voice while purified. 
34 Fain to be cleansed, thou, Pavamána, pourest out, like wond- 
rous Süra, through the fleece, an ample sea. 
Purified with the hands, pressed by the men with stones, thou 
speedest on to mighty booty-bringing war, 
35 Thou, Pavamána, sendest food and power in streams: thou 
sittest.in the beakers as a hawk on trees, 
For Indra poured as cheering juice to make him glad, as near- 
est and far-seeing bearer-up of heaven. 
36 The Sisters Seven, the Mothers, stand around the Babe, the 
noble, new-born Infant, skilled in holy song, 
Gandharva of tbe floods, divine, beholding men, Soma, that he 
may reign as King of all the world. 


29 Thou art the sea; Soma and the sea being alike producers of rain. 
Lights: stars. 

80 The region: mid-air; the firmament. The chief, the longing ones: the 
Venas, the Maruts. 

32 Spinning.. Ae ‘ns ^ 057 thread: bearing his part in morning, noon- 
day and evening i: e. l. Women’s Consort: Lord and husband of the 
Waters of heaven. The special place: ‘the consecrated (vessel).'— Wilson. 

94 Like wondrous Sura: adorable like the Sun. 

86 The Sisters Seven : the great rivers which may providé water for Soma- 
sacrifices, Gandharva:; frequently identified with the Sun, here means Soma, 
the Moon, 
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37 As Sovran Lord thereof thou passest through these worlds, O 
Indu, harnessing thy tawny well-winged Mares. 
May they pour forth for thee milk and oil rich in sweets: O 
Soma, let the folk abide in thy decree. 
38 O Soma, thou beholdest men from every side: O Pavamana, 
Steer, thou wanderest through these. 
Pour out upon us wealth in treasure and in gold: may we 
have strength to live among the things that be. 
39 Wiuner of gold and goods and cattle flow thou on, set as im- 
pregner, Indu, mid the worlds of life. 
Rich in braye men art thou, Soma, who winnest all: these holy 
singers wait upon thee with the song. 
40 The wave of flowing meath hath wakened up desires: the 
Steer enrobed in milk plunges into the streams. 
Borne on his chariot-sieve the King hath risen to war, and 
with a thousand rays hath won him high renown, 
41 Dear to all life, he sends triumphant praises forth, abundant, 
bringing offspring, each succeeding day. 
From Indra crave for us, Indu, when thou art quaffed, the bles- 
sing that gives children, wealth that harbours steeds, 


42 When days begin, the strong jnice, lovely, golden-hued, is 


recognized by wisdom more aud more each day, 
He, stirring both the Races, goes between the two, the bearer 


of the word of men and word of Gods. 
43 They balm him, balm him over, balm him thoroughly, caress 
the mighty strength and balm it with the meath. 


87 Tawny...Mares: harttah; Harits, Cf. IV. 6.9; 18. 3; VII. 66, 15; 
IX. 63. 9. " 

88 Through these: there is no substantive. GSáyana supplies apah, waters. 

40 Desires: the meaning of vanadndh: ig not certain; voices (of praise).'— 
Wilson. With a thousand rays: salvtsvabhrishtih : literally, having a thousand 
edges or sharp points, Cp. IX. 83. 5 

41 The blessing: this seems to be very nearly the meaning of bráhma here. 
But the word may as usual be rendered by prayer, or devotion. ‘Solicit 
Indra (to give) us food productive of progeny.'— Wilson. 

42 When days begin: according to Sáyana, early in the morning, The 
commencement of the year is more probably intended. The second half of 
the stanza is obscurely expressed. It appears to mean that Soma acts as a 
mediator between heaven and earth, urging men to offer, and the Gods to 
receive, worship, bearing up to heaven the hymns and praises of human 
worshippers and bringing back to them the assurance that their petitions 
will be granted. Sáyaua's explanation is different: ‘approaching the two 
men (the praiser and the worshipper or secular and sacred people) he passes 
in the midst (of heaven and earth, bestowing), upon the upholder (of the 
rite) both human and divine (riches)/— Wilson. I follow Ludwig who takes 
dhartári as nominative singular. 
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They seize the flying Steer at the stream's breathing-place : 
cleausing with gold they grasp the Animal herein, 


44 Sing forth to Pavamana skilled in holy song: the juice is 
flowing onward like a mighty stream. 
He glideth like a serpent from his ancient skin, and like a 
playful horse the Tawny Steer hath run. 


45 Dweller iu floods, King, foremost, he displays his might, set 
among living things as measurer of days. 
Distilling oil he flows, fair, billowy, golden-hued, borne on a 
car of light, sharing one home with wealth. 


^ 
46 Loosed is the heavens’ support, the uplifted cheering juice: 
the triply-mingled draught flows round into the worlds. 
The holy hymns caress the stalk that claims our praise, when 
singers have approached his beauteous robe with song. 


47 Thy streams that flow forth rapidly collected run over the 
fine fleece of the sheep as thou art cleansed. 
When, Indu, thou art balmed with milk within the bowl, 
thou sinkest in the jars, O Soma, when expressed. 


48 Winner of power, flow, Soma, worthy of our laud: run on- 
ward to the fleece as well-belovéd meath. 
Destroy, O Indu, all Voracious Rákshasas. With brave sous 
in the assembly let our speech be bold. 


HYMN LXXXVII. Soma Pavamána. 


Run onward to the reservoir and seat thee: cleansed by the 
men speed forward to the battle. 

Making thee beauteous like au able courser, forth to the 
sacred grass with reins they lead thee. 


2 Indu, the welf-armed God, is flowing onward, who quells the 
curse and guards from treacherous-onslaught, 
Father, begetter of the Gods, most skilful, the buttress of 
the heavens and earth's supporter. 


3 Rishi and Sage, the Champion of the people, deft and sagaci- 
ous, Osand in wisdom, 


43 At the stream’s breathing-place: where the stream seems to stay still 
for a moment to recover breath. Cleansing with gold: with gold-ringed 
fingers. Zhe Animal: Soma, 

45 As measurer of days: Soma being identified with the Moon. 


46 Triply-mingled : or, poured into three vessels, the dronakalaga, ddhava- 
niya, and pütabhrit. Robe: the integuments which cover the juice: that is 
the exterior of the stalk and shoots. 

3 Ugand in wisdom: as wise as the celebrated Usana. Sdyana explaing 
differently, regarding Usand as the discoverer: ‘ Usanas—he verily by his 
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He hath discovered even their hidden nature, the Cows’ con- 
cealed and most mysterious title. i 


4 This thine own Soma rich in meath, O Indra, Steer for the 
Steer, hath flowed into the filter. 
The strong Free-giver, winning hundreds, thousands, hath 
reached the holy grass that never fails him. 


5 These Somas are for wealth of countless cattle, renown there- 

for. and mighty strength immortal. 

These have been sent forth, purified by strainers, like steeds 
who rush to battle fain for glory. 


6 He, while Ke cleanses him, invoked of many, hath flowed to 
give the people all enjoyment. 
Thou whom the Falcon brought, bring dainty viands, bestir 
thyself and send us wealth and booty. 


7 This Soma, pressed into the cleansing filter, hath run as 
'twere a host let loose, the Courser ; l 
Like a strong bull who whets his horns keen-pointed, like a 
brave warrior in the fray for cattle. 


8 He issued forth frorn out the loftiest mountain, and found 
kine hidden somewhere in a stable. 
Soma’s stream clears itself for thee, O Indra, like lightning 
thundering through the clouds of heaven, 


9 Cleansing thyself, and borne along with Indra, Soma, thou goest 
round the herd of cattle. 
May thy praise help us, Mighty One, prompt Giver, to the 
full ample food which thou bestowest. 


HYMN LXXXVIII. Soma Pavamána. 


For thee this Soma is effused, O Indra: drink of this juice; 
for thee the stream is flowing— 

Soma, which thou thyself hast made and chosen, even Indu, 
for thy special drink to cheer thee. 


poetic gift discovered the secret milk of those cows which was hidden and 
concealed.'—Wilson. By ile or name of the Cows, water appears to be 
intended. 

4 Steer for the Steer: or, Strong for the Strong. 

5 Mighty strength immortal: ‘ample food and ambrosia.’— Wilson. 


8 From out the loftiest mountain: Sáyana makes antérddreh depend upon 
Kíchit, somewhere: This Soma stream has come from on high and has 
detected the cattle which were in a stall (hidden) somewhere within the 
mountain.’—Wilson, Grassmaun translates: Er ist entsprungen aus dem 
höchsten Pressstein.' He hath sprung forth from the most lofty press-stone.' 

9 The herd of cuttle: Soma accompanies Indra in his expedition to recover 
the stolen cattle —Sáyana. Or the cattle or cows may be the milk with which 
Soma is mixed, 
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2 Like a capacious car hath it been harnessed, the Mighty, to 
acquire abundant treasures. 
Then iu the sacrifice they celebrated all triumphs won by 
Nahus in the battle. 
3 Like Vayu with his team, moving at pleasure, most gracious 
when invoked like both Násatyas, 
Thou art thyself like the Wealth-Giver, Soma! who grants 
all boons, like song-inspiring Püshan. 
4 Like Indra who hath done greut deeds, thou, Soma, art slayer 
of the Vritras, Fort-destroyer. 
Like Pedu's horse who killed the brood of serpents, thus thou, 
O Soma, slayest every Dasyu. 8 
5 Like Agni loosed amid the forest, fiercely he winneth splen- 
dour in the running waters. 
Like one who fights, the roaring of the mighty, thus Soma 
Pavamána sends his current. 
6 These Somas passing through the fleecy filter, like rain de- 
scending from the clouds of heaven, 
Have been effused and poured into the beakers, swiftly like 
rivers running lowly seaward. 
7 Flow onward like the potent band of Maruts, like that 
Celestial Host whom none revileth. 
Quickly be gracious unto us like waters, like sacrifice victo- 
rious, thousand-fashioned. 
8 Thine are King Varuna’s eternal statutes, lofty and deep, O 
Soma, is thy glory. 
All-pure art thou like Mitra the belovéd, adorable, like Arya- 
man, O Soma, 
^ HYMN LXXXIX. Soma Pavamáns, 


Tis Chariot-horse hath moved along the pathways, and Pava- 
mana flowed like rain from heaven. 


2 I can make nothing out of the second line of this stanza. The version 
which I give as a temporary makeshift is founded on Ludwig’s remarks in 
his Commentary on the passage, Vol. V. p. 308, of his Rigveda. Wilson, 
following Sayana, translates :—' After this (4. e. after the harnessing of the 
waggon.—-Note.) may all the races of men expecting our (attack) go to the 
desirable battle. ‘Now let the races of all men, rising up like trees, come 
near to him in order to obtain success,’ Would, according to Grassmann, be 


nearer the meaning. 
4 Pedu's horse: given to him by the Asvins. See I. 116. 6; 117.9; 118. 


9; 119. 10. 

7 Like sacrifice: according to Sáyana, yajfi&h, sacrifice, means here, worthy 
of sacrifice :—‘ (thou art) of a thousand shapes, adorable like (Indra) the 
victor in battle. Wilson. 

8 This stanza is found also in Book I. 91. 3. 
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With us hath Soma with a thousand currents sunk in the wood, 
upon his Mother's bosom. 


2 King, he hath clothed him in the robe of rivers, mounted the 
straightest-going ship of Order. 
Sped by the Hawk the drop hath waxed iu waters: the father 
drains it, drains the F'ather's offspring. 


3 They come to him, red, tawny, Lord of Heaven, the watchful 
Guardian of the meath, the Lion. 
First, Hero in the fight, he seeks the cattle, and with his eye 
the Steer is our protector. 


4 They harness to the broad-wheeled car the mighty Courser 
whose back bears meath, unwearied, awful. 

The twins, the sisters brighten him, and strengthen—these 
children of one dame—the vigorous Racer. 


5 Four pouring out the holy oil attend him, sitting together 
in the same container. 
To him they flow, when purified, with homage, and still, 
from every side, are first about him. 


6 He is the buttress of the heavens, supporter of earth, and in 
his hand are all the people. 
Be the team’s Lord a well to thee,the singer: cleansed is the 
"^. sweet plant’s stalk for deed of glory. 


7 Fighting, uninjured come where Gods are feasted; Soma, as 
Vritra-slayer low for Indra. 
Vouchsafe us ample riches very splendid: may we be masters 
of heroic vigour. 


HYMN XC. Soma Pavamána. 


Uncen on, the Father of the Earth and Heaven hath gone 
forth like a car to gather booty, 

Going to Indra, sharpening his weapons, and in his hand 
containing every treasure. 


2 The father drains it: The scholiast finds it difficult to make sense of 
this: pid (palako lokuh) he supposes to mean the Adhvaryu, who extracts 
the juice of the Soma which is born from the heaven as from a father ; or the 
first milker may be the yujamdna and the second the Adhvaryu, or duhe 
may be repeated out of respect. Wilson. 

4 Sisters... children of one dame: the priest’s fingers. 

5 Four: the quarters of the sky. Container: the firmament. 


6 The team’s Lord: Soma as resembling Vayu. Cp. IX. 88. 8. Sáyana 
explains differently: ‘may (Soma) the fountain (of desires) be possessed of 
horses for thee (his) adorer, — Wilson. 

1 Father: janitd: generator, of earth by sending rain, and of heaven by 
obtaining oblations for the gods,—Sayana, 
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2 To him the tones of sacred song have sounded, Steer of the 
triple height, the Life-bestower. 
Dwelling in wood as Varuna in rivers, lavishing treasure he 
distributes blessings. 


3 Great Conqueror, warrior-girt, Lord of all heroes, flow on 
thy way as he who winneth riches ; 
With sharpened arms, with swift bow, never vanquished in 
battle, vanquishing in fight the foemen. 


4 Giving security, Lord of wide dominion, send us both earth 
and heaven with all their fulness, 
Striving to win the Dawns, the light, the waters, and cattle, 
call to us abundant vigour. E 


5 O Soma, gladden Varuna and Mitra; cheer, Indu Pavamána! 
Indra, Vishnu. 
Cheer thou the Gods, the Company of Maruts: Indu, cheer 
mighty Iudra to rejoicing. 
6 Thus like a wise and potent King flow onward, destroying 
with thy vigour all misfortunes. 
For our well-spoken hymn give life, O Indu. Do ye preserve 
us evermore with blessings. 


HYMN XCI. 2 Soma Pavyamána. 


As fora chariot-race, the skilful Speaker, Chief, Sage, In- 
ventor, hath, with song, been started. 

The sisters ten upon the fleecy summit drive on the Car-horse 
to the resting-places. i 

2 The drop of Soma, pressed by wise Nahushyas, becomes the 

banquet of the Heavenly People— 

Indu, by hands of mortal men made beauteous, immortal, 
with the sheep and cows and waters. 


& 3 Steer roaring unto Steer, this Pavamána, this juice runs to 
the white milk of the milch-cow. 
Through thousand fine hairs goes the tuneful Singer, like 
Süra by his fair and open pathways. - 


JJ P ENIRO Eu cR 
2 Of the triple height: see IX. 71. 7. 
4 Call to us: send us with thy shout or roar. 
6 The hymn ends with the usual concluding half-line of the hymns ascribed 
to the Vasishthas, 


1 The skilful Speaker: Soma who makes us eloquent. The resting-places : 
sádanáni: the seats, the reservoirs in which he settles. 

© reer probably a neighbouring people, See VI. 46. 7, and note on 
CN so us. has the same meaning. f 

3 Sdra: Şûrya, the Sun. Fair and open: adhvasmábhih : “imperishable, — 
Wilson, 
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4 Break down the strong seats even of the demons: cleansing 
thee, Indu, robe thyself in vigour. 
Rend with thy swift bolt, coming from above them, those who 
are near and those who yet are distant. 


5 Prepare the forward paths in ancient manner for the new hymn, 
thou Giver of all bounties. 
Those which are high and hard for foes to conquer may we 
gain from thee, Active! Food-bestower! 


6 So purifying thee vouchsafe us waters, heaven’s light, and cows, 
offspring and many children. 
Give us health, ample land, and lights, O Soma, and grant us 
long to 1ébk upon the sunshine. 


HYMN XCII. Soma Pavamána. 


Tue gold-hued juice, poured out upon the filter, is started like 
& car sent forth to conquer. 

He hath gained song and vigour while they cleansed him, and 
hath rejoiced the Gods with entertainments. 


2 He who beholdeth man hath reached the filter: bearing his 
name, the Sage hath sought his dwelling. 
The Rishis came to him, seven holy singers, when in the bowls 
he settled as Invoker. e 


3 Shared by all Gods, most wise, propitious, Soma goes, while 
they cleanse him, to his constant station. 
Let him rejoice in all his lofty wisdom: to the Five Tribes 
the Sage attains with Jabour. 


4 In thy mysterious place, O Pavamana Soma, are all the Gods, 
the Thrice-Eleven. 
Ten on the fleecy heigbt, themselves, self-prompted, and seven 
fresh rivers, brighten and adorn thee. 


5 Now let this be the truth of Pavamána, there where all singers 
. gather them together, 
That he hath given us room and made the daylight, hath holpen 
Manu and repelled the Dasyu. | 


5 Those: portions of thee, according to Sáyana 

6 In the second half of the stanza, instead of taking urú, wide, ample, 
with kshétram, field, land, S&yana joins it, as=urdni, with jb, lights :— 
eee our land prosper, diffuse the luminaries widely (in the firmament),—- 

ilson. 

2 The Rishis: according to Sáyana, Bharadvája, Kas i 
Visvimitra, Jamadagni, Vasish tha l i Aa 

3 The Five Tribes: the five Aryan tribes, According to Sáyana, ‘the five 
classes of beings,’ f. e., four castes and the Nishádas. "X 

4 The Thrice-Eleven : see I. 189. 11. Ten: the fingers. 

5 Manu: as the representative of the Áryan race. 
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6 As the priest seeks the station rich in cattle, like a true King 
who goes to great assemblies, 
Soma hath sought the beakers while they cleansed him, and, 
like a wild bull, in the wood hath settled. l 


HYMN XOCIIL Soma Pavamåna. 


TEN sisters, pouring out the rain together, swift-moving think- 
ers of the sage, adorn him. 
Hither hath run the gold-hued Child of Sürya and reached 
the vat like a fleet vigorous courser. 
2 Even asa youngling crying to his mothers, the bounteous 
Steer hath flowed along to waters. 3 
As youth to damsel, so with milk he hastens orto the chosen 
meetiug-place, the beaker. 
3 Yea, swollen is the udder of the mileh-cow : thither in streams 


goes very sapient Indu. 
The kine make ready, as with new-washed treasures, the 


Head and Chief with milk within the vessels. 


4 With all the Gods, O Indu Pavamána, while thou art roaring 
send us wealth in horses. 
Hither upon her car come willing Plenty, inclined to us, to 
give us of her treasures. 
5 Now unto us mete riches, while they cleanse thee, all-glorious, 
swelling wealth, with store of heroes. 
Long be his life who worships thee, O Indu. May he, enriched 
with prayer, come soon and early. 
HYMN XCIV. Soma Pavamána. 


WHEN beauties strive for him as for a charger, then strive 
the songs like soldiers for the sunlight. 

Acting the Sage, he flows enrobed in waters and song as 
'twere a stall that kine may prosper. 


6 The station rich in cattle: ‘the hall where the victim is stationed '— 
Wilson. To great assemblies or, to war and battle. Zhe wood: the wooden 
vat or reservoir. 

l Ten sisters: the fingers which press out the juice of the Soma-plant. 
Thinkers: or thoughts, devotions. According to Sdyana, fingers. Child of 
Sürya: S&yana explains ich, offspring, by j@ydh wives, d. e., the quarters of 
the heaven, called Sürya's wives because they are made manifest by his rays. 

3 The Head and Chief: ‘the elevated Soma. Wilson. 

4 Send us; more literally, open or disclose to us. 

5 The hymn ends with the half-line which is the special conclusion of the 
hymns ascribed to Nodhas, See Book I. 58, 60—64, 


— 


1 The meaning is apparently: when the beautifying waters hasten emu- 
lously to cleanse Soma as though he were a horse, the voices of singing 
worshippers vie with each other.like the shouts of men who are fighting for 
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2 The worlds expand to him who from aforetime found light to 
spread the law of life eternal. 
The swelling songs, like kine within the stable, in deep 
devotion call aloud on Indu. 


3 When the Sage bears his holy wisdom round him, like a car 
visiting all worlds, the Hero, 
Becoming fame, mid Gods, unto the mortal, wealth to the 
skilled, worth praise mid the Ever-present, 


4 For glory born he hath come forth to glory: he giveth life 
and glory to the singers. 
They, clothed in glory, have become immortal. He, measured 
in his course, makes frays successful. 


5 Stream to us food and vigour, kine and horseg: give us broad 
lights and fill the Gods with rupture. 
All these are easy things for thee to master: thou, Pavamána 
Soma, quellest foemen. 


HYMN XCV. Soma Pavamäna. 


Loup neishs the Tawny Steed when started, settling deep in 
the wooden vessel while they cleanse him. 

Led by the men he takes the milk for raiment: then shall he, 
through his powers, engender praise-songs. 


9 As one who rows drives on his boat, he, Gold-hued, sends 
forth his voice, loosed on the path of Order. 
As God, the secret names of Gods he utters, to be depleted on 
sacred grass more widely. 


3 Hastening onward like the waves of waters, our holy a mns 
are pressing nigh to Soma. 

To him they come with lowly adoration, and, longing, enter ` 

him who longs to meet them. c 


4 They drain the stalk, the Steer who dwells on mountains, 
even as à Bull who decks him on the upland. 


light and life, Soma flows on in his wisdom, blent with the waters, and 
surrounded with hymns into the midst of which he enters as into a stable 
full of kine in order to make them increase and multiply. 

3 The stanza is somewhat obscure, Worth praise: or. adorable. The Ever- 
present: the Gods who come to help men. Wilson, following Sáya' a, traus- 
lates the second line: ‘then desirous of bestowing upon mortals the wealth 
that abides with the gods, he (is) to be glorified i in the many places of sacrifice 
for the preservation of the riches he has given.’ 


5 All these; all the Rakshasas, according to S&yana. 


1 Deep in the wooden vessel ; literally“ in the belly of the wood.“ 
2 He utters: reveals to the priest who is to declare them at sacrifice, 
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Hymns follow and attend him as he bellows: Trita bears 
Varuna aloft in ocean. 
5 Sending thy voice ont as Director, loosen the Invoker’s thought, 


O Indu, as they cleanse thee. 
While thou and Indra rule for our advantage, may we be 


masters of heroic vigour. 
HYMN XCVI. Soma Pavamána. 
IN forefront of the cars forth goes the Hero, the Leader, win- 


ning spoil: his host rejoices. 
Soma endues his robes of lasting colours, and blesses, for his 


friends, their calls on Indra. 
2 Men decked with gold adorn his golden tendril, incessantly 


with steed-impelling homage. 
The Friend of Iudra mounts his car: well-knowing, he comes 


thereon to meet the prayer we offer. 
3 O God, for service of the Gods flow onward, for food sublime, 


as Indru's d ink, O Soma. 
Making the floods, bedewing earth and heaven, come from the 


vast, comfort us while we cleanse thee. 
4 Flow for prosperity aud constaut vigour, flow ow for happi- 


ness and high perfection. 
This is the wish of alf these friends as abel: this is my 


wish, O Soma Pavamäna. m. 
5 Father of holy hymns, Soma floysónward, the Father of the 


earth, Father of heaven ; 
Father of Agni, Sürya's gerelator, che Father who begat Indra 


and Vishnu. 
6 Brahman of God the Leader of the poets, Rishi of sages, 
Bull of s creatures, 


Faicon the vultures, Axe of forests, over the cleansing 
pieve goes Soma singing. 


£ Trita: the preparer of the celestial Soma. Varuna: here meaning 
^ Soma; ‘the defeater of enemies. Wilson. Jn ocean: in the firmament. 
5 As Director: upavaktéva: upavakit here appears to mean Adhvaryu: 
yuthAdhvary yuh. —Sayana. Loosen the Invoker’s thought: aid the Hotar or 
invoking priest to give free utterance to his thought or hymn. 


1 Of lasting colours: rabhasüni: ‘hastily made/—Wilson. ‘ Brilliant. 


Grassmann. 

2 Steed-impelling : urging him on, as a whip urges on a horse. 

3 From the vast: from tbe wide firmament. There is no substantive in 
the text. 

6 Brahman of Gods: thou art Brihaspati, the Lord of Prayer, among the 
Gods, or, chief among the priests, Awe; the handle of the axe being 
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7 He, Soma Pavamána, like a river, hath stirred the wave of 
voice, our songs and praises 
Beholding these inferior powers in cattle, he rests among them 
às a Steer well-knowing. 


8 As Gladdener, Warrior never harmed in battle, with thousand 
genial streams, pour strength and vigour. 
As thoughtful Pavamána, urge O Indu, speeding the kine, 
the plant’s wave on to Indra. 


9 Dear, grateful to the Gods, on to the beaker moves Soma, 
sweet to Indra, to delight him. 
With hundred powers, with thousand currents, Indu, like 
a strong caz-horse, goes to the assembly. 


10 Born in old time as finder-out of treasures, drained with the 
stone, decking himself in waters, 
Warding off curses, King of all existence, he shall find way 
for prayer the while they cleanse him. 


11 For our sage fathers, Soma Pavamána, of old performed, by 
thee, their sacred duties. 
Fighting unvanquished, open the enclosures: enrich us with 
large gifts of steeds aud heroes. 
12 As thou didsv flow for Manu Life-bestowing, Foe-queller, 
Comforter, rich iu oblations, 
Even thus flow ou war& now conferring riches: combine with 
Indra, and bring forth thy weapons. 


13 Flow onward, Soma, rich in sweets and holy, enrobed in 
waters on the fleecy summit. 
Settle in vessels that are full of fatness, as cheering and most 
gladdening drink for Indra. 
14 Pour, hundred-streamed, winner of thousands, náehty at the 
Gods’ banquet, pour the rain of heaven, 
While thou with rivers roarest in the beaker, and bleni with 
milk prolongest our existence. 
15 Purified with our holy hymns, this Soma o’ertakes maligni- 
ties like some strong charger, 


naturally made of the strongest wood,—M, Müller. Ludwig thinks that 
lightning may be intended. According to the St. Petersburg Lexicon, 
svádAitih here means a tree with very hard wood. See V. 32. 10. 

7 The second line is obscure. Wilson translates: ‘the showerer (of bene- 
fits) beholding the hidden (treasure) presides over these irresistible powers, 
knowing about the cattle,’ 

9 Goes to the assembly : proceeds like a strong horse to battle. Wilson. 

11 The enclosures: the obstructions which keep the rain from falling. 

18 Full of fatness; ghritdvdnti: according to Sdyana, ‘ water-holding. 
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Like fresh milk poured by Aditi, like passage in ample room, 
or like a docile car-horse. 


16 Cleansed by the pressers, armed with noble weapons, stream 
to us the fair secret name thou bearest. 
Pour booty, like a horse, for love of glory: God, Soma, send 
us kine, and send us Vayu. 


17 They deck him at his birth, the lovely Infant, the Maruts 
with their troop adorn the Car-horse. 
By songs a Poet and a Sage by wisdom, Soma goes singing 
through the cleansing filter. 
18 Light-winner, Rishi-minded, Rishi-maker, hymned in a thou- 
sand hymns, Leader of sages, 
A Steer who strives to gain his third form, Soma is, like 
Viráj, resplendent as a Singer. 


19 Hawk seated in the bowls, Bird wide-extended, the Banner 
seeking kine and wielding weapons, E 

Following close the sea, the wave of waters, the great Bull 
tells his fourth form and declares it. 


20 Like a fair youth who decorates his body, & courser rushing 
to the gain of riches, 
A steer to herds, so, Rowing to the pitcher, he with a roar 
hath passed into the beakers. 
21 Flow on with might as Pavamána, Indu: flow loudly roaring 
through the fleecy filter. 
Enter the beakers sporting, as they cleanse thee, and let thy 
gladdening juice make Indra joyful. ° 
22 His streams have been effused in all their fulness, and he 
hath entered, balmed with milk, the goblets. 
Singing his psalm, well-skilled in song, a Chanter, he comes 
as ’twere to his friend's sister roaring. 


23 Chasing our foes thou comest, Pavamana! Indu, besung, as 
lover to his darling. 

As a bird flies and settles in the forest, thus Soma settles, 

purified, in goblets. | 


15 By Aditi; regarded as the Cosmic Cow. 

16 Váyu: the breath of lite, life.—Süyana. 

18 His third form: the form that he wears in heaven; ‘the third region 
(heaven).’—Wilson, Vird7: splendid or most illustrious Indra.—Sfyana, 

19 The banner: drapsch: usually meaning, a drop, or a spark. See IV. 13. 2. 
His fourth form: the Moon. According to Sáyana, the region of the Moon 
which is said to be above that of the Sun, 

22 As 'twere to his friend's sister: Sáyana explains mim, sister, by jdydm, 
wife: like (a libertine) to the wife of a friend.’ — Wilson. The meaning ig 
probably no more than ‘ag lover to his darling’ in the following stanza. 
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24 With full stream and abundant milk, O Soma, thy beams 
come, like a woman, as they cleanse thee. 
He, gold-hued, rich in boons, brought to the waters, hath 
roared within the goblet of the pious. 


HYMN XCVII. Soma Pavamåna. 


Manr pure by this man’s urgent zeal and impulse, the God 
hath to the Gods his juice imparted. 

He goes, effused and singing, to the filter, like priest to mea- 
sured seats supplied with cattle. 


2 Robed in fair raiment meet to wear in battle, a mighty Sage 
pronouncirg invocations, 
Roll onward to the beakers as they cleanse thee, far-seeing at 
the feast of Gods, and watchful. 


3 Dear, be is brightened on the fleecy summit, a Prince among 
i us, nobler than the noble. 
Roar out as thou art puritied, run forward. Do ye preserve 
us evermore with blessings. 
4 Let us sing praises to the Gods: sing loudly, send ye the 
Soma forth for mighty riches. 
Let him flow, sweetly-flavoured, through the filter, and let our 
pious one rest in the pitcher. ^? 
5 Winning the friendship of the Deities, Indu flows in a thou- 
sand streams to make them joyful. 
Praised by the men after the ancient statute, he hath come 
nigh, for our great bliss, to Indra. 


6 Flow, Gold-hued, cleansing thee, to enrich the singer: let thy 
juice go to Indra to support him. 

Come nigh, together with the Gods, for bounty. Do ye pre- 
serve us evermore with blessings. 


7 The God declares the Deities’ generations, like Usana, pro- 
claiming lofty wisdom. 
With brilliant kin, far-ruling, sanctifying, the Boar advances, 
singing, to the places. 
S NN eS el Sein a vl ey 
I Urgent zeal and impulse: hemánd, by impulse (from the root Ai) is said 
by S&yana to mean ‘by gold,’ that is, by the gold-adorned hand of the priest. 
Measured sects supplied with cattle: ‘the halls prepared (for sacrifice) con- 
taining victims,’—Wilson. Singing: the sound of the flowing juice is com- 
pared to the priest’s recitation of sacred texts. 
7 The God: Soma, who has been called the Father of the Gods. Like 
gand : the sound of the flowing and dropping Soma juice is likened to the 
song of the famous sage and sacred poet. Zhe Boar: strong, swift Soma. 
Singing: making a sound with the descending drops of juice. SAyana explains 
differently :—‘ making a noise (as) a wild boar (makes a noise) with its foot, =— 
Wilson, The places: the filters. 
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8 The Swans, the Vrishaganas from anear us have brought their 
restless spirit to our dwelling. 
Friends come to Pavamána meet for praises, and sound. in con- 
cert their resistless music. 


9 He follows the Wide-strider's rapid movement: cows low, ás 
'twere, to him who sports at pleasure. 


He with the sharpened horns brings forth abundance: the 
Silvery shines by night, by day the Golden. 


10 Strong Indu, bathed in milk, flows on for Indra, Soma ex- 
citing strength, to make him joyful. 
He quells maliguities and slays the demons, tke King of mighty 
power who brings us comfort. i 


11 Then in a stream he flows, milked out with press-stones, 
mingled with sweetness, throuzh the fleecy filter— 


Indu rejoicing in the love of Indra, the God who gladdens, 
for the God’s enjoyment. 


12 As he is purified he pours out treasures, a God bedewing Gods 
with his own juices. : 
Indu hath, wearing qualities by seasons, on the raised fleece 
engaged the ten swift fingers. 


13 The Red Bull bellowiüg to the kine advances, causing the 
heavens and earth to roar and thunder. 
Wellis he heard like Indra’s shout iu battle: letting this voice 
be known he hastens hither. 


14 Swelling with milk, abounding in sweet flavours, urging the 
meath-rich plant thon goest onward, 
Raising a shout thou flowest as they cleanse thee, when thou, 
O Soma, art effused for Indra. 


15 So flow thou on inspiriting, for rapture, aiming death-shafts 
at him who stays the waters. 
Flow to us wearing thy resplendent colour, effused and eager 
for the kine, O Soma. 


8 The Swans- the singers, descendants of the Rishi Vrishagana. 

9 The Wide-strider's rapid movement: the swift course of the Sun. Cows 
low ag were: Sayana explains gfrah. cows. by anye gantdrah. other goers, 
takes né as negative, and derives mimate from md, to measure, instead of 
from ma, to bleat or low :—' other goers cannot overtake him (though he is) 
moving easily.'— Wilson. He with the sharpened horns: Soma as the Moon: 
the silvery light by night and the golden - coloured juice by day. 


12 Wearing qualities by seusons : * clothed in pleasant radiance according to 
the season.“ Wilson. 


15 Him who stays the waters; Vriira. 
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16 Pleased with us, Indu, send us as thou flowest good easy paths 
in ample space and comforts. 
Dispelling, as ’twere with a club, misfortunes, run o'er the 
height, run o’er the fleecy summit. 


17 Pour on us rain celestial, quickly streaming, refreshing, fraught 
with health and ready bounty. 
Flow, Indu, send these Winds thy lower kinsmen, setting them 
free like locks of hair unbraided. 
18 Part, like a knotted tangle, while they cleanse thee, O Soma, 
righteous and unrighteous conduct. 
Neigh like a tawny courser who is loosened, come like a youth, 
O God, & house-possessor. 
19 For the Gods’ service, for delight, O Indu, run o'er the height, 
run o’er the fleecy summit. 
With thousand streams, inviolate, sweet-scented, flow on for 


gain of strength that conquers heroes. 
20 Without a car, without a rein to guide them, unyoked, like 
coursers started in the contest, 
These brilliant drops of Soma juice run forward. Do ye, O 
Deities, come nigh to drink them. 
21 So for our banquet of the Gods, O Indu, pour down the rain 
of heaven into the vessels. 
May Soma grant us riches sought with longing, mighty, ex- 
ceeding strong, with store of heroes. 
22 What time the loving spirit's word had formed him Chief of 
all food, by statute of the Highest, 
Then loudly lowing came the cows to Indu, the chosen, well- 
loved Master in the beaker, 
23 The Sage, Celestial, liberal, raining bounties, pours as he flows 
the Genuine for the Truthful. 
The King shall be effectual strength’s upholder: he by the ten 
bright reins is mostly guided. 
24 He who beholds mankind, made pure with filters, the King 
supreme of Deities and mortals, 
From days of old is Treasure-Lord of riches: he, Indu, cheri- 
shes fair well-kept Order, — 


17 Winds: cf. ‘Vayu is Soma's guardian God’ (X. 85. 5). 


22 Süyana's explanation of the first line is extremely laboured :—‘ When 
JC netifies him as that of a noisy (crowd) 
in front for the support (he affords).— Wilson. 

23 The Genuine for the Truthful: ritm ritfya : the Soma juice for Indra. 
The ten bright reins; or raya, i. e., the fingers, The half-line is difficult. 
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25 Haste, like a steed, to victory for glory, to Indra’s and to 
Vayu’s entertainment. 
Give us food ample, thousandfold: be, Soma, the finder-out 
of riches when they cleanse thee. 


26 Effused by us let God-delighting Somas bring as they flow a 
home with noble heroes— 
Rich in all boous like priests acquiring favour, the worship- 
pers of heaven, the best of Cheerers. 


27 So, God, for service of the Gods flow onward, flow, drink of 
Gods, for ample food, O Soma. 
For we go forth to war against the mighty: make heaven and 
earth well stablished by thy cleansing. s 


28 Thou, yoked by strong men, neighest like a courser, swifter 
than thought is, like an awful lion. 
By paths directed hitherward, the straightest, send thou us 
happiness, Indu, while they cleanse thee. 


29 Sprung from the Gods, a hundred streams, a thousand, have 
been effused : sages prepare and purge them. 
Bring us from heaven the means of winning, Indu; thou art 
forerunner of abundant riches. 


30 The streams of days were poured as'bwere from heaven: the 
wise King doth not treat his friend unkindly. 
Like a son following his father’s wishes, grant to this family 
success and safety. 
31 Now are thy streams poured forth with all their sweetness, 
when, purified, thou goest through the filter. 
The race of kine is thy gift, Pavamäna: when born thou 
madest Sürya rich with brightness. 
32 Bright, bellowmg along the path of Order, thou shinest as the 
form of life eternal. 
Thou flowest on as gladdening drink for Indra, sending thy 
voice out with the hymns of sages. 
33 Pouring out streams at the Gods’ feast with service, thou, 
Soma, lookest down, a heavenly Eagle. 
Enter the Soma-holding beaker, Indu, and with a roar ap- 
proach the ray of Surya. 
34 Three are the voices that the Courser utters: he speaks the 
thought of prayer, the law of Order. 


80 The streams of days: the libations of Soma juice which we offered every 
day. Jike a son: the Soma juice is regarded as the son of the yajamdna or 
sacrificer who causes it to be prepared. 

34 The Courser is Soma, and the three voices (witchah) or words which he 
utters are according to Sáyaua praises or sacred texts in the form of the three 
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To the Cow's Master come the Cows inquiring: the hymns 
with eager longing come to Soma. 
35 To Soma come the Cows, the Milch-kine longing, to Soma 
sages with their hymns inquiring. | 
Soma, effused, is purified and blended: our hymns and Trish- 
tup songs unite in Soma. 


36 Thus, Soma, as we pour thee into vessels, while thou art puri- 
fied flow for our welfare. 
Pass into Indra with a mighty roaring: make the voice swell, 
and generate abundance. 
37 Singer of tfue songs, ever-watchful, Soma hath settled in the 
_ladles when they cleanse him. 
Him the Adhvaryus, paired and eager, follow, leaders of sacri- 
fice and skilful-handed. j 
38 Cleansed near the Sun as ’twere, he as Creator hath filled full 
heaven and earth, aud hath disclosed them. 
He by whose dear help men gain all their wishes shall yield 
the precious meed as to & victor. 
39 He, being cleansed, the Strengthener and Increaser, Soma the 
Bounteous, helped us with his lustre, 
Wherewith our sires of old who-knew the footsteps found 
light and stole the cattle from the mountain. 
40 In the first vault of heaven loud roared the Ocean, King of 
all being, generating creatures. 
Steer, in the filter, on the fleecy summit, Soma, the Drop 
effused, hath waxen mighty. 
41 Soma the Steer, in that as Child of Waters he chose the Gods, 
performed that great achievement. 
He, Pavamina, granted strength to Iudr&; he, Indu, gene- 
rated light in Sürya. 
42 Make Vayu glad, for furtherance and bounty: cheer Varuna 
and Mitra, as they cleanse thee. 
Gladden the Gods, gladden the host of Maruts: make Heaven 
and Earth rejoice, O God, O Soma. 
43 Flow onward righteous slayer of the wicked, driving away 
our enemies and sickness, 
Blending thv milk with milk which cows afford us. We are 
thy friends, thou art the Friend of Indra. 


Vedas. The three tones, low, middle, and high, are probably intended. Or 
váhn:h (the courser) may mean the bearer of the oblation, yajamdénu, as 
Sfyaua explains. 

40 Ju the first vault; that is in the highest firmament. Zhe Ocean: Soma. 


ee e eee 
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44 Pour us à fount of meath, a spriug of treasure; send us a 
hero son and happy fortune. 
Be sweet to Indra when they cleanse iftos; Indu, and pour 
down riches on us from tlie ocean. 


45 Strong Soma, pressed, like an impetuous courser, hath flowed 
in stream as a flood speeding downward. 
Cleansed, he hath settled in his wooden dwelling: Indu hath 
flowed with milk and with the waters. 


46 Strong, wise, for thee who longest for his coming, this Soma 
here flows to the bowls, O Indra. 
He, chariot-borne, sun-bright, and truly potert, was poured 
forth like the longing of the pious. 


47 He, purified with ancient vital vigour, pervading all his 
Daughter's forms and figures, 
Finding his threefold refuge in the waters, goes singing, as a 
priest, to the assemblies. 
48 Now, chariot-borne, flow unto us, God Soma, as thou art 
purified flow to the saucers, 
Swectest in waters, rich in meath, and holy, as Savitar the 
God is, truthful-minded. 
49 To feast him, flow mid song and hymn, to Vayu, flow purified 
to Varuna and Mitra. 
Flow to the song-inspiring car-borne Hero, to mighty Indra, 
him who wields the thunder. 
50 Pour ou us garments that shall clothe us meetly, send, 
purified, milch-kine, abundant yielders. 
God Soma, send us chariot-drawing horses that they may 
bring us treasures bright and golden. 
51 Send to us in a stream celestial riches, send us, when thou 
art cleansed, what earth containeth, 
So that thereby we may acquire possessious and Rishihood in 
Jamadagni's manner. 


52 Pour forth this wealth with this purification: flow onward to 


the yeliow lake, O Indu. Le 


Here, too, the Ruddy, wind-swift, full of wisdom, shall give 
a son to him who cometh quickly. 


47 His Daughter's forms and figures : Soma pervades, and imparts a share 
of his nutritions power to, the grasa, herbs, and shrubs which are the varied 
forma assumed by Earth his dau ghter, 

51 Rishihood in Jamadagni’s manner: make our sacred prayer (sweet) as 
Jamadagni.'— Wilson. 

52 Yellow: the meaning of mánschatvé is uncertain. See VII. 44. 3, note 


— 


à 
Ë 
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53 Flow on for us with this purification to the famed ford of thee - 
whose due is glory. r 
May the Foe-queller shake us down, for triumph, like a tree's 
| ripe fruit, sixty thousand treasures. 
54 Eagerly do we pray for those two exploits, at the blue lake 
and Prisana, wrought in battle. 
He sent our enemies to sleep and slew them, and turned away 
the foolish and unfriendly. 
55 Thou comest unto three extended filters, and hastenest 
through each one as they cleanse thee. 
Thou art the giver of the gift, a Bhaga, a Maghavan for 
| liberal fords, O Indu. 
56 This Soma here, the Wise, the All-obtainer, fows on his way 
as King of all existence. 
Driving the drops at our assemblies, Indu completely traverses 
the fleecy filter. 
57 The Great Inviolate are kissing Indu, and singing in his place 


like eager sages. 
The wise men send him forth with ten swift fingers, and balm 


his form with essence of the waters. 
58 Soma, may we, with thee as Pavamina, pile up together all 


our spoil in battle. 
This boon vouchsafe us Varuna and Mitra, and Aditi and 


Sindhu, Earth and Heaven ! 
HYMN XCVIII. Soma Pavamána. 


STREAM on us riches that are sought by many, best at winning 


strength, 
Riches, O Indu, thousandfold, glorious, conquering the great. 


53 To the famed ford: possibly, as Ludwig suggests, the aid of Soma ia 
craved at some ford of a neighbouring river, famous on account of a battle 
51 has been fought there, and destined to be the scene of an approaching 
conflict. 

54 The first line is conjecturally translated after Ludwig, who takes 
Priguna to bethe name ofa place. Sáyana's elaborate explanation is dif- 
ferent:—' These two great acts, the raining (of arrows) and the humiliation 
(of foes), are the givers of happiness ; they are deadly either in a fight on 
horseback or in a hand-to-hand fight.’—Wilson, Here Sayana explains 
münschatvé (at the blue or yellow lake?) by in battle with horses, and 
prísane (at Prisana ?) by ‘in close, or hand-to-hand encounter.“ Two victories 
appear to be referred to, and that is about all that can be said. 

55 The three extended filters are said to be fire, wind, and sun, in addition 
to the one artificial filter of wool. 


57 The Great Inviolate: the Gods. Kissing: or sipping. 
58 All our spoil in battle; yet to be won in the approaching fight wherein 


we look to Soma for help and victory, 
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2 Effused, he hath, as on a car, Invested him in fleecy mail : 
Onward hath Indu flowed'in streams, impelled, surrounded by 
the wood. 


3 Effused, this Indu hath flowed on, distilling rapture, to the 
fleece : 
He goes erect, as seeking kine, in stream, with light, to sacrifice. 


4 For thou thyself, O Indu, God, to every mortal worshipper 
Attractest riches thousandfold, made manifest in hundred 
forms. 
5 Good Vritra-slayer, may we be still nearest to this wealth of 
thine 
Which many crave, nearest to food and happiness, Resistless 
One! 


6 Whom, bright with native splendour, crushed between the 
pair of pressing-stones— 
The wavy Friend whom Indra loves—the twice-five sisters 
dip and bathe, 
7 Him with the fleece they purify, brown, golden-hued, beloved 
of all, 
Who with exhilarating juice goes forth to all the Deities. 
8 Through longing for this sap of yours ye drink what brings 
ability, 
Even him who, dear as heaven’s own light, gives to our princes 
high renawn. 
9 Indu at holy rites produced you, Heaven and Earth, the 
' Friends of men, 
_Hill-haunting God the Goddesses, They bruised him where 
the roar was loud. 
10 For Vritra-slaying Indra, thou, Soma, art poured that he may 
drink, 
Poured for the guerdon-giving man, poured for the God who 
sitteth there. i 


11 These ancient Somas, at the break of day, have flowed into 
the sieve, 
Snorting away at early morn these foolish evil-hearted ones. 


2 By the wood: the wooden vat or trough. 

3 Seeking kine: desirons of the milk which is to be mixed with his juice, 

9 This stanza is diffücult. Sdyana explains it differently :—' Divine heaven 
and earth the progeny of Manu, the Some juice is generated at your sacrifices, 
radiant, abiding in the grinding stones; (the priests) bruise him at the loud- 
sounding ceremony.'— Wilson.  Hil-haunting: cf. IX. 85. 10. 

10 Por the guerdon-giving man: for the good of the institutor of the 
sacrifice, 

11 Snorting away; driving away with the bubbling sound they make, : 


^ 
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12 Friends, may the princes, ye and we, obtain this Most Re- 


splendent One, 
Gain him who hath the smell of strength, win bim whose- 
home is very strength. 


HYMN XCIX. Soma Pavamána. 
Tuy for the Bold and Lovely One ply manly vigour like a bow: 
Joyous, in front of songs they weave bright raiment for the 
Lord Divine. 
2 And he, made beautiful by night, dips forward into strength- 
ening food, 
What time the sacrificer's thoughts speed on his way the 
Golden-kued. | 
3 We cleanse this gladdening drink of his, the juice which Indra 
chiefly drinks, — 
That which kine took into their mouths, of old, and princes 
take it now. 
4 To him, while purifying, they have raised the ancient psalm 
of praise : 
And sacred songs which bear the names of Gods have suppli- 
cated him. 
5 They purify him as he drops, courageous, in the fleeey sieve. 
Him they instruct as messenger to bear the sage’s morning 
prayer. | 
6 Soma, best Cheerer, takes his seat, the while they cleanse him 


in the bow]s. 
He as it were impregns the cow, and babbles on, the Lord of Song. 


12 Who hath the smell of strength: vitjagiundhyam: ‘fragrant and invigo- 
rating.’ — Wilson. Forming or having a wagon-luad of goods or spo1l.'— S. P. 
Lexicon. Him whose home 4s strength: vitjupastyam; ‘food and dwellings. — 
Wilson. Him who has a house full of goods.’—S. P. Lexicon. 

] 


1 They: the priests. Ply manly vigour like a bow: ‘stretch the bow ‘of 
manhood.’— Wilson. They exert all their maniy strength, or as Benfey, 
suggests, attack and storm the God with prayer and sacrifice, ‘ beseeching and 
besieging’ as Milton says. The Lord Divine: the Asura (Zend, Ahura), here 
meaning Soma. 

2 By night: kshapå : at the end of the night.“ Wilson. Ludwig tran- 
slates kshap@ by der fürst, the prince.’ 

3 Which kine took into their mouths: in the form of the juices of grass 
from which the milky portion of the libation is evolved. 

4 Sáyana's explanation of the second line of this stanza, is different :—‘ and 
the fingers exercising their pressure are able (to prepare the oblation) for the 


gods.'— Wilson. 
6 He as it were tmpreyns the cow: meaning, perhaps, as Ludwig suggests, 


that the milk becomes efficacious as a libation only when it is mixed with 
Soma juice, 
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7 


8 


He is effused and beautified, a God for Gods, by skilful men. 
He penetrates the mizhty floods collecting all he knows therein. 


Pressed, Indu, guided by the men, thou art led to the clean- 
ing sieve. 

Thou, yielding Indra highest joy, takest thy seat within the 
bowls. 


HYMN C. Soma Pavamána. 


rig Guileless Ones are singing praise to Indra’s well belovéd 
Friend, 

As, in the morning of its life, the mothers lick the new-born 
calf, a 


(a 
O Indu, while they cleanse thee, bring, O Soma, doubly-waxing 
wealth : 
Thou in the worshipper’s abode causest all treasures to in- 
increase. 


Sct free the song which mind hath yoked, even as thunder 
frees the rain: 

All treasures of the earth and heaven, O Soma, thou dost 
multiply. 

Thy stream when thou art pressed runs on like some victorious 
warrior's steed, ^ 

Hastening onward through the fleece like a swift horse who 
wins the prize. 

Flow on, Sage Soma, with thy stream to give us mental power 
and strength, 

Effused for Indra, for his drink, for Mitra and for Varnna. 


Flow to the filter with thy stream, effused, best winner, thou, 
of spoil, 

O Soma, as mosf rich in sweets for Indra, Vishnu, and the 
Gods. 

The mothers, void of guiles, caress thee, Golden-coloured, in 
the sieve, 

As cows, O Pavamána, lick the new-born calf, as Law com- 
mands. 


7 Collecting all he knows therein : the meaning of this half-line is not clear: 
—‘wheu he ia recognized amongst these (people) as the giver (of riches)? 
— Wilson. 


3 


1 The Guileless Ones: the vasativart waters. 


7 As Luw commands: vidharmani; see Bergaigne, La Religion Védique, 
IIT. 218. note 2, At the sacrifice,-— Wilson, In the realm of heaven. 
Grassmann, 
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8 Thou, Pavamäna, movest on with wondrous rays to great re E 


nown. i 
Striving within the votary’s house thou drivest all the glooms 


away. 
9 Lord of great sway, thou liftest thee abote the hga tans, above 
the earth. 
Thou, Pavamäna, hast assumed thy coat of mail i in majesty. 
HYMN OL Soma Pavamána, 
For first possession of your juice, for the exhilarating drink, 
Drive ye away the tog, my friends, drive ye the long-tongued 
dog away,” 
2 He who with purifying stream, effused, comes flowing hither- 
ward, . 
Indu, is like an able steed. 
3 The men with all-pervading song send unassailable Soma forth, 
_ By pressing-stones, to sacrifice. 
4 The Somas, very rich in sweets, for which the sieve is des- 
tined, flow, 
Effused, the source of Indra's joy: may your strong juices 
reach the Gods, 
5 Indu flows on for Indra’s sake: thus have the Deities declared. 
The Lord of Speech exerts himself, Ruler of all, because of 


might. 
6 Inciter of the voice of song, with thousand streams the ocean 
flows, 
Even Soma, Lord of opulence, the Friend of Indra, day by 
day. 
= T As Püshan, Fortune, Bhaga,-comes this Soraa while they make 
him pure. 
He, Lord of all the multitude, hath looked upon the earth 
and heaven. 
8 The dear cows lowed in joyful mood together to the gladden- 
ing drink. 
The drops as they were purified, the Soma juices, made them 
paths. 
9 O Pavamána, bring the juice, the mightiest, worthy to be 
famed, 
Which the Five Tribes have over them, whereby we may win 
opulence. 


— 


9 The coat of mail: drépim ; see IX. 86, 14, 


1 Drive ye away: prevent dogs or RAkshasas from drinking the Soma juice. 
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10 For us the Soma juices flow, the drops best furtherers of our 


weal, 
Effused as friends, without a spot, benevolent, finders of the 


light. 
11 Effused by means of pressing-stones, upon the ox-hide visible, 
They, treasure-tinders, have announced food unto us from 
every side. 
12 These Soma juices, skilled in song, purified, blent with milk 
and curd, 
When moving and when firmly laid in oil, resemble lovely Suns. 
13 Let not the power of men restrain the voice €f the outpour- 
ing juice: 
As Bhrigu's sons chased Makha, so drive ye the greedy hound 
away. 
14 The Friend hath wrapped him in his robe, as in his parents’ 
arms, & son. 
He went, as lover to a dame, to take his station suitor-like. 


15 That Hero who produces strength, he who hath propped both 
worlds apart, | 
Gold-hued, hath wrapped him inu the sieve, to settle, priest- 
like, in his place. 
16 Soma upon the ox's skin through the sheep’s wool flows purified. 
Bellowing out, the Tawny Steer goes on to Indra’s special 
place. 


HYMN CIL. Soma Pavamána, 


Tus Child, when blended with the streams, speeding the plan 
of sacrifice, 
Surpasses all things that are dear, yea, from of old. 


2 The place, near the two pressing-stones of Trita, hath he 
occupied, 
Secret and dear through seven lights of sacrifice. 


13 Makha: apparently, a demon whose name does not occur again in the 
Rigveda. 

16 Special place: ‘prepared station.’—Wilson. The vessel containing the 
libation appropriated to Indra. 


1 The streams: literally ‘the great,’ ‘waters’ being understood. . 


2 Jam indebted to Prof. Macdonell (Journal of the R. A. S., July, 1898, 
pp. 457-8) for the translation and explanation of this and the following very 
difficult stanzas. The place: far away iu heaven where Trita presses and 
prepares the celestial Soma for Indra. He, Boma. Dear: to Soma. Seven 
lights of sacrifice: probably the seven raya or tongues of the sacrificial fire 
with which Soma is closely connected. ‘Through the seven ordinances of 
sacrifices.’—Macdonell. 


24 
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9 Urge to three courses, on the heights of Tvita, riches in a 
Stream: 
He who is passing wise measures his courses out. 
4 Even at his birth the Mothers Seven taught him, for glory, 
like a sage, Dites. 
So that he, firm and sure, hath set his mind on wealth. 
5 Under his sway, of one accord, are all the guileless Deities :. 
Warriors to be envied, they, when they are pleased. 
6 The Babe whom they who strengthen Law have generated, 
fair to see, 
Much longe for at the sacrifice, most liberal Sage,— 
7 To him, united, of themselves, come the young Parents of the 
. rite, 
When they adorn him, duly weaving sacrifice, 
8 With wisdom and with radiant eyes unbar to us the stall of 
lieaven, 
Speeding at solemn rite the plan of Holy Law. 


HYMN CIII. Soma Pavamana. 


To Soma who is purified as ordering Priest the song is raised : 
Bring meed, as’twere, to one who makes thee glad with hymns. 
2 Blended with milk and curds he flows on through the long 
| wool of the sheep. 
The Gold-hued, purified, makes him three seats for rest. 
3 On through the long wool of the sheep to the meath-dropping 
vat he flows: 
The Rishis’ sevenfold quire hath sung aloud to him. 
4 Shared by all Gods, Infallible, the Leader of our holy hymns, 
Golden-hued Soma, being cleansed, hath reached the bowls. 


3 ‘The main justification of my interpretation, says Prof. Macdonell, ‘is 
that I supply no extraneous word with trini, but explain it by the third 
line. The meaning of my translation is: ‘Do thou, Soma, on the heights of 
Trita, direct the fertilizing streams which produce wealth into the channels 
of Trita, for thou knowest these channels, having measured them out with, 
thy streams.“ Three courses: or channels, of Trite. He who is passing wise è 
Soma. His: Trita’s. 

4 The Mothers Seven: the Seven Rivers. 

5 Warriors to be envied: the meaning of the line is uncertain. 

6 They who strenythen Law: according to S&yana, the vasativart waters. 

7 The young Parents of the rite: ever-young, fresh and strong Heaven and 
Earth, 

2 Three seats for vest ; three reservoirs in which he may settle. The dro- 
nakalasa, the ddkavaniya, and the pütabhrit. 

3 The Rishis sevenfold quire; “the seven metres of the Rishis,’— Wilson. 


— 
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thy Godlike qualities, associate with Indra, go, 
9 aad by priests, Immortal One. i 
6 Like a car-horse who shows his strength, a God effused for 
— Deities, 
The penetrating Pavamána flows along. 
HYMN CIV. Soma Pavamána. 
Sit down, O friends, and sing aloud to him who purifies himself: 
Deck him for glory, like a child, with holy rites. 
2 Unite him bringing household wealth, even as a calf, with 
mother kine, 
Him who hath double strength, the God-delighting juice. 
3 Purify him who gives us power, that he, mest Blessed One, 
may be 
A banquet for the Troop, Mitra, and Varuna. 
4 Voices have sung aloud to thee as finder-out of wealth for us: 
We clothe the hue thou wearest with a robe of milk, 
5 Thou, Indu, art the food of Gods, O Sovran of all gladdening 
drinks : 
As Friend for friend, be thou best finder of success. 
6 Drive utterly away from us each demon, each voracious fiend, 
The godless and the falge: keep sorrow far away. 
HYMN CV. Soma Pavamána. 
Sine ye aloud, O friends, to hin who makes him pure for glad- 
dening drink : 
They shall make sweet the Child with sacrifice and laud. 
2 Like asa calf with mother cows, so Indu is urged forth and sent, 
Glorified by our hymns, the God-delighting juice. 
3 Effectual means of power is he, he is a banquet for the Troop, 
He who hath bten effused, most rich in meath, for Gods. 
4 Flow to us, Indu, passing strong, effused, with wealth of kine 
and steeds : 
I will spread forth above the milk thy radiant hue. 
5 Lord of the tawny, Indu, thou whoart the Gods’ most special 
food, 
. As Friend to friend, for splendour be thou good to men. 


5 After thy Godlike qualities : according to Såyana, to the hosts of the gods,’ 


6 Penetrating: vydnasth: ‘spreading widely into the vessels.’— Wilson. 


— 


2 Unite him: Associate him the support of the mansion with the mater - 


nal (waters) as the calf (with the mother). Wilson 


8 The Troop: the banded Maruts. 
5 Lord of the tawny: harinám : Sayana supplies pastndm, cattle. 
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6 Drive utterly, far away from us each godless, each voracious 
oe: l 


O Indu, overcome and drive the false afar. 


HYMN CVI. Soma Pavamána. 
To Indra, to the Mighty Steer, may these gold-coloured juices go, 
Drops rapidly produced, that find the light of heaven, 
2 Effused, this juice victorious flows for Indra, for his mainte- 
nance. 
Soma bethinks him of the Conqueror, as he knows. 
3 May Indra in his raptures gain from him the grasp that gath- 
ers spoil, oe 
And, winning waters, wield the steer-strong thunderbolt. 
4 Flow vigilant for Indra, thou Soma, yea, Indu, run thou on: 
Bring hither splendid streugth that finds the light of heaven. 


5 Do thou, all-beautiful, purify for Indra’s sake the mighty juice, 
Path-maker thou, far seeing, with a thousand ways. 

6 Best finder of prosperity for us, most rich in sweets for Gods, 
Proceed thou loudly roaring on a thousand paths. 

7 O Indu, with thy streams, in might, flow for the banquet of 

|. the Gods: 
Rich in meath, Soma, in our beaker take thy place. 

8 Thy drops that swim in water have exalted Indra to delight : 
The Gods have drunk thee up for immortality, 


9 Stream opulence to us, ye drops of Soma, pressed and purified, 
Pouring down rain from heaven in floods, and finding light. 


10 Soma, while filtered, with his wave flows through the long wool 
of the sheep, 
Shouting while purified before the voice of song. 


11 With songs they send the Mighty forth, sporting in wood, 
above the fleece : 
Our psalms have glorified him of the triple height. 
12 Into the jars hath he been loosed, like an impetuous steed 
for war, 
And lifting up his voice, while filtered, glided on. 


13 Gold-hued and lovely in his course, through tangles of the 
wool he flows, 
And pours heroic fame upon the worshippers, 


" 22 dd x 
The hymn is a sort of r?faccimento of Hymn 104, 
2 For his maintenance: bhárdyo: or, for battle. The Conqueror ; Indra. 
11 Him of the triple height: triprishthám the three heights are probably 
the firmament, the mountain, and the altar. ‘Abiding in three receptacles,’ 
Wilson. 


HYMN 107.) THE RIGVEDA. 373 


14 Flow thus, a faithful votary: the streams of meath have 
been effused. 
Thou comest to the filter, singing, from each side. 


HYMN CVII. Soma Pavamána. 


Henos sprinkle forth the juice effused, Soma, the beat of 
sacred gifts, 
Who, friend of man, hath run amid the water-streams. 
He hath pressed Soma out with stones. 
2 Now, being purified, flow hither through the fleece inviolate 
and most odorous. Ye 
We gladden thee in waters when thou art effused, blending 
thee still with juice and milk, 
3 Pressed ont for all to see, delighting Gods, Indu, Far-sighted 
One, is mental power. 
4 Cleansing thee, Soma, in thy stream, thou flowest in a watery 
robe: 
Giver of wealth, thou sittest in the place of Law, O God, a 
fountain made of gold. 
5 Milking the heavenly udder for dear meath, he hath sat in 
the aucient gathering-place, 
Washed by the men, the Strong, Far-seeing One streams forth 
nutritious food that all desire. 


6 O Soma, while they eleanse thee, dear and watchful in the 
sheep's long wool, 
Thou hast become a Singer most like Angiras: thou madest 
Sürya mount to heaven. 


7 Bountiful, best of furtherers, Soma floweth on, Rishi and 
Singer, keen of sight. 
Thou hast become a Sage most welcome to the Gods: thou 
madest Sürya mount to heaven. 
8 Pressed out by pressers, Soma goes over the fleeey backs of 
sheep, 
Goes, even as with a mare, in tawny-coloured stream, goes 
in exhilarating stream. 
9 Down to the water Soma, rich in kine, hath flowed with cows, 
with cows that have been milked. 


1 He; the priest. 
4 In the place of Law: in the place of Law-ordained sacrifice, 


5 Milking the heavenly udder for dear meath: extracting the sweet and 
precious juice from the stalk and tendrils of the Soma plant, 
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They have approached the mixing-vessels as a sea: the cheerer 
streams for the carouse. 
10 Effused by stones, O Soma, and urged through the long wool 


of the sheep, 
Thou, entering the saucers as a man the fort, gold-hued hast 


settled in the wood. 
11 He beautifies himself through the sheep's long fine wool, like 
an impetuous steed in war, 
Even Soma Pavamäna who shall be the joy of sages and of 
holy bards, 
12 0 Soma,—tor the feast of Gods, river-like he hath swelled 
with surge, 
With the stalk's juice, exhilarating, resting not, into the vat 
that drops with meath. 
13 Like a dear son who must be decked, the Lovely One hath 
clad him in & shining robe. 
Men skilful at their work drive him forth, like a car, into the 
rivers from their hands. 
14 Theliving drops of Soma juice pour, as they flow, the glad- 
dening drink, e 
Intelligent drops above the basin of the sea, exhilarating, 
finding light. 
15 May Pavamána, King and God, speed with his wave over the 


dea the lofty rite: 
May he by Mitra’s and by Varuna’s decree flow furthering the 


| lofty rite. 

16 Far-seeing, lovely, guided by the men, the God whose home is 
in the sea— à 

17 Soma, the gladdening juice, flows pressed for Indra with his 
Marut host : 

He hastens o'er the fleece with all his thousand streams: men 

make him bright and beautiful. 

18 Purified in the bowl and gendering the hymn, wise Soma joys 


among the Gods, 
Robed in the flood, the Mighty One hath clad himself with 
milk and settled in the vats. 


9 They have approached the mixing-vessels like a sea: samvdrandni, from 
samuri, to cover, enclose, surround, must, apparently, mean the vessels that 
contain the juices and not the juices themselves as Sáyana explains :—‘ his 
enjoyable juices go (to the pitcher as waters) to the ocean.’ Wilson, 

12 O Soma . . Me, is a sort of periphrasis for Soma in the nominative case. 

14 Of the sea; of the firmament, or sea of air, 
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19 O Soma, Indu, every day thy friendship hath been my delight. 
Many fiends follow me; help me, thou Tawny-hned ; pass on 
beyond these barriers. 


20 Close to thy bosom am I, Soma, day and night, O Tawny-hued, 
for frieudship sake. 
Sürya himself refulgent with his glow have we o'ertaken in his 
course like birds. 
21 Deft-handed ! thou when purified liftest thy voice amid the sea. 
Thou, Pavamana, makest riches flow to us, yellow, abundant, 
much-desired. 
22 Making thee pure and bright in the sheep's? long wool, thou 
hast bellowed, steer-like, in the wood. 
Thou flowest, Soma Pavamina, balmed with milk unto the 
special place of Gods. 


23 Flow onto win us strength. flow on to lofty lore of every kind. 
Thou, Soma, as Exhilarator wast the first to spread the sea 
abroad for Gods. 


24 Flow to the realm of earth, flow to the realm of heaven, O 
Soma, in thy righteous ways. 
Fair art thou whom the sages, O Far-seeing One, urge onward 
with their songs and. hymns. 
25 Over the cleansing sieve have flowed the Pavamánas in a stream, 
Girt by the Maruts, gladdening, Steeds with Inra's strength, 
for wisdom and for dainty food. 


26 Urged onward by the pressers, clad in watery robes, Indu is 
speeding to the vat. 
He gendering light, hath made the glad Cows low, the while 
he takes them as his garb of state. 
E HYMN CVIII. Soma Pavamá&na. 
For Indra, flow thou Soma on, as gladdening juice most 
sweet, intelligent, . 
Great, cheering, dwelling most in heaven, 
2 'Thou, of whom having drunk the Steer acts like a steer: 
drinking of this that finds the light, 


19 Many fiends: the text has only purtini, many, in the neuter plural. 
Sáyana supplies raksháns? Rikshasas or fiends. Pass on beyond these barriers : 
‘overcome those who surround me.“ — Wilson. 

20 Close to thy bosom am I: ‘I (delight) in thy presence.’— Wilson. 

21 Amid the sea: antarikshe kalase vå, in the firmament or in the beaker, 
says Sáyana. 

25 The Pavamánas: ‘thy purified juices.'— Wilson. 


9 The Steer acts like a steer: vrishabhó vrishtydte: ‘the showerer Indra is 
invigorated.'— Wilson. tasu: one of the horses of the Sun; or a horse in 
general ;—‘as a horse comes to the battle,’—Sayana. 
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He, Excellently Wise, is come to strengthening food, to spoil . 
and wealth like Etaga. 


3 For, verily, Pavamâna, thou hast, splendidest, called all the 
generations of 
The Gods to immortality. 


4 By whom Dadhyach Navagva opens fastened doors, by whom 
the sages gained their wish, 
By whom they won the fame of lovely Amrita in the felieity of 
Gods. 
5 Effused, he floweth in a stream, best rapture-giver, in the long 
wool of the sheep, 
Sporting, as 'twere the waters’ wave. 


6 He who from out the rocky cavern took with might the red- 
refulgent watery Cows,— 
Thou masterest the stable full of kine and steeds: burst it, 
brave Lord, like one in mail. 


7 Press ye and pour him, like a steed, laud-worthy, speeding 
through the region and the flood, 
Who swims in water, roars in wood ; 


8 Increaser of the water, Steer with thousand streams, dear to 
the race of Deities ; 
Who born in Law hath waxen mighty by the Law, King, God, 
and lofty Ordinance. 
9 Make splendid glory shine on us, thou Lord of strengthening 
food, God, as the Friend of Gods : 
Unclose the fount of middle air. 


10 Roll onward to the bowls, O Mighty One, effused, as Prince 
supporter of the tribes. 
Pour on us rain from heaven, send us the waters’ flow : incite 
our thoughts to win the spoil. 
11 They have drained him the Steer of heaven, him with a 
thousand streams, distilling rapturous joy, 
Him who brings all thing excellent. 


12 The Mighty One was born Immortal, giving life, lightening 
darkness with bis shine. 
Well-praised by sages he hath by his wondrous power assumed. 
the Threefold as his robe. 


4 Dadhyach Navagva: Dadhyach was the son of Atharvan the priest who 
first obtained fire and offered Soma and prayer to the Gods. Here he is called 
a Navagva and consequently one of the Angirases. See both names in Vol. 
I., Iudex. Won the fume of lovely Amrita: ‘obtained the sustenance of tbe 
delicious (ambrosial) water,'—Wilson. 

12 The Threefold; the morning, noon, and evening libation. 
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© 33 Effused is he who brings good things, who brings us bounteous 
gifts and sweet refreshing food, 


Soma who brings us quiet homes: 


14 He whom our Indra and the Marut host shall drink, Bhaga 
shall drink with Aryaman, 
By whom we bring to us Mitra and Varuna and Indra for our 
great defence. 


15 Soma, for Indra’s drink do thou, led by the men, well-weapon- 
ed and most gladdening, 
Flow on with greatest store of sweets. 
16 Enter the Soma-holder, even Indra's heart, as xivers pass into 
the sea, 


Acceptable to Mitra, Vayu, Varuna, the noblest Pillar of the 
heavens. 


HYMN CIX. Soma Pavamána. 


PLEASANT to Indra's, Mitra's, Püshan's Bhaga’s taste, speed 
onward, Soma, with thy flowing stream. 


2 Let Indra drink, O Soma, of thy juice for wisdom, and all 
Deities for strength. 


3 So flow thou on as bright celestial juice, flow to the vast, im- 
mortal dwelling-place. 


4 Flow onward, Soma, asa mighty sea, as Father of the Gods, 
to every form. 


5 Flow on, O Soma, radiant for the Gods and Heaven and Earth, 
and bless our progeny. 


6 Thon, bright Juice, art Sustainer of the sky: flow, mighty, in 
accordance wath true Law. 


7 Soma, flow splendid with thy copious stream through the 
great fleece as in the olden time. 


8 Born, led by men, joyous, and purified, let the Light-finder 
make all blessings flow. 


18 The metre of this stanza is Gayatri Yavamadhyá, that is Gayatri having 
the middle like a barley-corn, thick in the middle and tapering at both ends: 
first a Páda of eight syllables, then one of twelve, and lastly another of eight, 


The Rishis are the Agnayo Dhishny4h, sacrifical Agnis or Fires, said to be 
sons of Isvara the Supreme Deity of post-Vedic times. 

8 Flow to the vast immortal dwelling-place: ‘flow for immortality and 
spacious abode.'— Wilson. . 


4 To every form: to all the forms or essences of the Gods into which he 
enters. Or to every power, to aid us in every way, 
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9 Indu, while cleansed, keeping the people safe, shall give 


all possessions for our own. 
10 Flow on for wisdom, Soma, and for power, as a strong courser 
bathed, to win the prize. 
11 The pressers purify this juice of thine, the Soma, for delight, 
and lofty fame. 
12 They deck the Gold-hued Infant, newly-born, even Soma, 
Indu, in the sieve for Gods. 
13 Fair Indu hath flowed on for rapturous joy, Sage for good 
fortune in, the waters’ lap. 
14 He bears tlie beauteous name of Indra, that wherewith he 
overcame all demon foes. 
15 All Deities are wont to drink of him, pressed by the men and 
blent with milk and curds. 
16 He hath flowed forth with thousand streams effused, flowed 
through the filter and the sheep's long wool. 
17 With endless genial flow the Strong hath run, purified by the 
waters, blent with milk. 
18 Pressed out with stones, directed by the men, go forth, O 
Soma, into Indra’s throat. e 
19 The mighty Soma with a thousand streams is poured to Indra 
through the cleansing sieve. 
20 Indu they balm with pleasant milky juice for Indra, for the 
Steer, for his delight. 
21 Lightly, for sheen, they cleanse thee for the Son) gold-colour- 
ed, wearing water as thy robe. 
22 Indu to Indra streams, yea, downward ata Strong, flow- 
ing to the floods, and mingling there. 
HYMN CX. Soma Pavamäna. 
O'zRPOwzRING Vritras, forward run to win great strength: 
Thou speedest to subdue like one exacting debts. 
2 In thee, effused, O Soma, we rejoice ourselves for great su- 
premacy in fight: 
Thou, Pavamána, enterest into mighty deeds. 
3 O Pavamana, thou didst generate the Sun, and spread the mois- 
ture out with power, 
Hasting to us with plenty vivified with milk. 


14 He bears: according to Sdyana, the translation of the first half-line 
would be: Indra's fair body he supports, wherewith, etc. 


— R 


3 With plenty vivifed with milk: ‘with abundant wisdom that proeures 
cattle (for thy worshippers). oo EOD 
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4 Thou didst produce bim, Deathless God! mid mortal men 
for maintenance of Law and lovely Amrita: 
Thou evermore hast moved making strength flow to us. 


5 All round about hast thou with glory pierced for us as ’twere 
a never-failing well for men to drink, 
Borne on thy way in fragments from the presser's arms. 


6 Then, beautifully radiant, certain Heavenly Ones, have sung 
to him their kinship as they looked thereon, 
And Savitar the God opens as ’twere a stall. 


7 Soma, the men of old whose grass was trimmed addressed the 
hymn to thee for mighty strength and for rénown : 
So, Hero, urge us onward to heroic power. 


8 They have drained forth from out the great depth of the sky 
the old primeval milk of heaven that claims the laud : 
They lifted up their voice to Indra at his birth. 


9 As long as thou, O Pavamána, art above this earth and heaven 
and all existence in thy might, 
Thou standest like a Bull the chief amid the herd. 


10 In the sheep's wool hath Soma Pavamána flowed, while they 
cleanse him, like à playful infant, 
Indu with hundred powers and hundred currents. 


11 Holy and sweet, while purified, this Indu flows on, a wave of 
pleasant taste, to Indra, 
Strength-winner, Treasure-finder, Life-bestower. 


12 So flow thou on, subduing our assailants, chasing the demons 
hard to be encountered, 
Well-armed and conquering our foes, O Soma. 


HYMN CXI. Soma Pavamána. 


Wits this his golden splendour purifying him, he with his 
own allies subdues all enemies, as Sara with his own allies. 

Cleansing himself with stream of juice he shines forth yellow- 
hued and red, when with the praisers he encompasses all 
forms, with praisers having seven mouths. 


5 In fragments; in pieces of the crushed stalk and shoots of the Soma- plant. 

6 Beautifully radiant; vasurüchah: according to Sayana, a proper name, 
Vasuruchas, plural of Vasuruch, Opens as twere œ stall: ‘drives away the 
obstructing (darkness).’— Wilson. 

1 He; Soma. AU enemies: the fiends of darkness. As Sura with his own 
allies: as Sürya or the Sun with his attendant beams of light. All forms: 
visud rúpč all the lunar mansions, according to Sayana, According to Hille- 
brandt, (assumest) all beauty. With the praisers; víkvabhilh: perhaps the 
Augirases are intended. Having seven mouths: thatis, one mouth each, the 
mouth being mentioned in reference to their love of Soma juice. 
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2 That treasure of the Panis thou discoveredst ; thou with jai 
mothers deckest thee in thine abode, with songs of wdrship 
in thine home. l f 
As ‘twere from far, the hymn is heard, where holy songs 
resound in joy. He with the ruddy-hued, threefold hath 
won life-power, he, glittering, hath won life-power. 


3 He moves intelligent, directed to the East. The very beau- 
teous ear rivals the beams of light, the beautiful celestial 
car. 

Hymns, lauding manly valour, came, inciting Indra to success, 
that ye may be unconquered, both thy bolt and thou, both 
be uncoifquered. in the war. 


HYMN CXII. Soma Pavamána. 


We all have various thoughts and plans, and diverse are the 
ways of men. 

The Brahman seeks the worshipper, wright seeks the cracked, 
and leech the maimed, Flow, Indu, flow for Indra’s sake. 


2 The smith with ripe and seasoned plants, with feathers of the 
birds of air, 
With stones, and with enkindled flames, seeks him who hath 
2 store of gold. Flow, Iudu, flow for Indra's sake. 


3 A bard am I, my dad's a leech, mammy lays corn upon the 
stones. 
Striving for wealth, with varied plans, we follow our desires 
like kine. Flow, Indu, flow for Indra’s sake. 


2 Treasure of the Panis: the rays of light carried off and concealed by the 
demons of darkness. Thy Mothers: apparently the Dawns. According to Sáyana 
the vasativurt waters. Threefold: there is no substantive in the text, and it 
is uncertain what tridhÆtubhih refers to. Sdyana refers it to the vasativart 
waters, and explains it by ‘the supporters of the three worlds.’ Grassmann 
thinks that the beverages, eousisting of three ingredients, mixed with the 
Soma juice are intended. Probably the Dawns, sometimes spoken of as three 
(cf. VIII. 4I. 3), are meant. 

8 The very beauteous car: of Boma. Beams of light; sunbeams. 


The hymn appears to be an old popular song transformed into an address 
to Soma by attaching to each stanza a refrain which has no connexion with 
the subject of the song. But see Vedische Studien, I. p. 107. The hymn is 
translated in Muir's O. S. Texts, V. 424. . 


1 The Brahman: ‘This verse distinctly proves that the priesthood already 
formed a profession.’—Muir, O. S. Texts, I. 252. 

2 Plants meaning here reeds which were made into arrows. With stones, 
and with enkindled fames: according to S&yana, with glistening stones, to 
form the heads of the arrows Who hath a store of gold: and will be able 
to pay Well for the arrows which the artisan makes for bim. 

9 My dad: tatah; a familiar expression, corresponding to nang, mammy. 
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4 The horse would draw an easy car, gay hosts attract the laugh 
and jest. 
The male desires his mate’s approach, the frog is eager for the 
flood. Flow, Indu, flow for Indra’s sake. 
HYMN OXIII. Soma Pavaména. 
Let Vritra-slayiug Indra drink Soma by Saryanivin’s side, 
Siv-ing up vigour in his heart, prepared to do heroic deels- 
Flow, I. Au, flow for Indra’s sake. 
2 Lord of the Quartus, flow thou on, boon Soma, from Áxjika lend, 
Etfused with ardour aua with faith, and the true hymn of 
sacrifice. Flow, Indu, flow tor Indra's sake 
3 Hither hath Sürya's Daughter brought the wild Steer whom 
Parjanya nursed. 
Gandharvas have seized bold of him, and in the Soma laid 
the juice. Flow, Indu, flow for Indra’s sake. 
4 Splendid by Law! declaring Law, truth-speaking, truthfal in 
thy works, 
Enouncing faith, King Soma! thou, O Soma, whom thy maker 
decks. Flow, Indu, flow for Indra’s sake. 
5 Together flow the meeting streams of him the Great and truly 
Strong. i 
The juices of the juicy meet. Made pure by prayer, O Golden- 
hued, flow, Indu, flow for Indra’s sake. 
6 O Pavamána, where the priest, as he recites the rhythmic 
prayer, 
Past o'er Soma with the stone, with Soma bringing forth 
delight, flow, Indu, flow for Indra’s sake. 
7 O Pavamána, place me in that deathless, undecaying world 
Wherein the light of heaven is set, and everlasting lustre shines. 
Flow, Indu, flow for Indra’s sake. 
8 Make meimmortal in that realm where dwells the King, Vivas- 
van’s Son, i 
Where is the secret shrine of heaven, where are those waters 
young and fresh. Flow, Indu, flow for Indra’s sake. 


1 Saryandvdn: a lake in the Kurukshetra district. 


2 OF the Quarters: of the four regions of the sky. A rjtka land e accord- 
ing to Säyapa, the country of the Rijikas. Cf. VIII. 7. 29. 

8 The wild Steer whom Parjanya nursed: the mighty Soma-plant whose 
growth has been fostered by the God of the rainy cloud.  Sürya's Daughter ; 
SraddA4 or Faith. Cf. IX. 1.6. Gandharvas: guardians of the heavenly 
Soma. See Vol. L, Index. 

4 Thy maker: the Soma-presser, or the institutor of the sacrifice :—' the 
upholder (of the rite)’ Wilson. 


8 The King: Lama, the ruler of departed spirits, son of Vivasván. See 
Vol. I., Index. 
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9 Makemeimmortalin that realm where they move even as they list, 
In the third sphere of inmost heaven where lucid worlds are 
full of light. Flow, Indu, flow for Indra’s sake. 


10 Make me immortal in that realm of eager wish and strong desire, 
The region of the radiant Moon, where food and full delight 
are found. Flow, Indu, flow for Indra's sake. e 


11 Make me immortal in that realm where happiness amd. 


Sports, where — 
Joys and felicities combine, and longing verre are fulfilled. 


Flow, Indu, flow for Indra’s sake. 
Hy : V Soma Pavamána, 


Taz man who walketh-«s^ the Laws of Indu Pavamána bid, — 
Men call him righ-iii children, him, O Soma, who hath met thy 
thought. Flow, Indu, flow for Indra’s sake. 
2 Kasyapa, Rishi, lifting up thy voice with hymn-composers’ lauds, 
Ray reverence to King Soma born the Sovran Ruler of the 
plants. Flow, Indu, flow for Indra’s sake. 
& Seven regions have their several Suns; the ministering priests 


are seven ; 
Seven are the Aditya Deities — with these, O Soma, guard thou 
us. Flow, Indu, flow for Indra’s sake, 
£ Guard us with this oblation whish, King Soma, hath been 


dressed for thee. 
Let not malignity conquer us, let nothing evil do us harm. 


Flow, Indu, flow for Indra’s sake. 


9 Where they move even as they list: where action is unrestrained.’—Muir, 
Where the sun wanders at will,’—-Wilson. 

10 Of the radiant Moon the adjective bradhndsya, of the ruddy or brilliant, 
stands without a substantive. ‘Sun’ is supplied by Sdyana. ‘Des rots- 
tralenden.’—Ludwig, See Hillebrandt, Vedische Mythologie, I., 396. 

As regards the joys of the departed, referred to in stanzas 7-—12, Professor 
von Roth observes (Journ. Amer. Orient. Soc. iii. 348, quoted by Dr. Muir, 
O. S. Texts, V. 307) The place where these glorified ones are to live is heaven. 
In order to show that not merely an outer court of the divine dwellings is 
set apart for them, the highest heaven, the midst or innermost part of heaven, 
is expressly spoken of as their seat. This is their place of rest; and its 
divine splendour is not disfigured by any specification of particular beauties 
or enjoyments, such as those with which other religions have been wont to 
adorn the mansions of the blest...... There t-:—--- --77* the language used 
16 9 8 their condition is the same with v . „ . the most exalted 

elieity.' — 

2 Kagyapa: the seer of the hymn addresses himself. 

3 Seven regions; the regions of the sky, the four quarters with intermediate 
points. They are sometimes said to be five, six, or seven in number, but 
more frequently eight. Aditya Deities: Varuna, Mitra, Aryaman, Bhaga, 
Daksha, Ansa, and perhaps Dhátar, Other enumerations also are given, and 
their number is sometimes said to be eight. See M. Müller, Vedic Hymns, I. 


p. 2527 (Sacred Books of the East, XXXII). 
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HYMN I. Agni. 
Hren hath the Mighty risen before the dawning, and come to 
us with light from out the darkness. 
Fair-shapen “Agni with white-shining splendour hath filled at 
birth all human habitations, 


. 2 Thou, being born, art Child of Earth and Heaven, parted 
E ET among the plants in beauty, Agni! 
The glooms of night thou, Brilliant Babe, subduest, and art 
cotag forth, loud roaring, from thy Mothers. 


3 Here, being manifested, lofty Vishnu, full wise, protects his 
own suprémest station. 
When they havé-offered in his mouth their sweet milk, to 
him with one accord they sing forth praises. 
4 Thence bearing food the Mothers come to meet thee, with 
food for thee who givest food its increase. 
These in their altered form oes meetest. Thou art 
Invoking Priest in homes of morta 
5 Priest of the holy rite, with car that glitters, refulgent Ban- 
ner of each act of worship, 
Sharing in every God through might and glory, even Agni 
Guest of meu I summon hither. 


6 So Agni stands on earth's most central station, invested in 
well-decorated garments. 
Born, red of hue, where men pour out 1 O King, as 
great High Priest bring the Gods hither. 


7 Over the earth and over heaven, O Agni, thou, Son, hast ever 
spread above thy Parents. 
Come, Youthfullest! to those who long to meet thee, and 
hither bring the Gods, O Mighty Victor. 


1 The Mighty: Agni. 
2 Among the plants: according to Sayana, in the fire-sticks. 7 


3 Vishnu: in the form of Agni who is his manifestation on earth. They: 
worshippers, 


4 The Mothers: the plants which nourish life. In their altered ferm: as 
dry wood which Agni, as fire, consumes. 


5 Shaving in; because Agni as the bearer of men’s oblations supports all 


other Goda, 
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HYMN II. Agni, ` 
GLADDEN the yearning Gods, O thou Most Youthful: bring 
them, O Lord of Seasons, knowing seasons, | 
With all the Priests Celestial, O Agni. Best worshipper art 
thou of all Invokers. 
2 Thine is the Herald’s, thine the Cleanser’s office, thinker art 
thou, wealth-giver, true to Order. 
Let us with Svaha offer up oblations, and Agni, worthy God, 
pay the Gods worship. 
3 To the Gods’ pathway have we travelled, ready to execute 
what work we may accomplish. 
Let Agni, for he knows, complete the worship. He is the 
Priest: let him fix rites and seasons. : 
4 When we most ignorant neglect the statutes of you, O Deities 
with whom is knowledge, , 
Wise Agni shall correct our faults and failings, skilled to 
assign each God his fitting season. 
5 When, weak in mind, of feeble understanding, mor tals bethink 
them not of sacrificing, . 
Then shall the prudent and discerning Agui worship the Gods, 
best worshipper, in season. 
6 Because the Father hath produced thee, Leader of all our 
solemn rites, their brilliant Banner: bm 
So win by worship pleasant homes abounding in heroes, and 
rioh food to nourish all men. 
7 Thou whom the Heaven and Earth, thou whom the Waters, 
and Tvashtar, maker of fair things, created, l 
Well knowing, all along the Fathers’ pathway, shine with 
resplendent light, enkindled, Agni. 
HYMN III. i Agni. 
O Kine, the potent and terrific envoy, kindled for strength, is 
manifest in beauty. 
He shines, all-knowing, with his lofty splendour: chasing 
black Night he comes with white-rayed Morning. 


1 Seasons: the proper times of worship. Priests Celestiul : Agui being the 
Hotar, the Asvius the Adhvaryus, Tvashtar the Agnidh, and Mitra the 
Upavaktar. Asvalayana, as cited by Sáyana, gives a different enumeration, 
See Wilson, note. 

2 The Herald is the Hotar or invoking priest: the Cleanser is the Potar or 
Puriüer, the assistant of the Brahman. Sed un exclamation= Ave! or Hail! 

3 The Gods’ pathway: ‘the path that leads to the goda '— Wilson. 

6 The futher: Praj&pati ; or the institutor of the sacrifice, —SAyana, 

7 The Fathers! pathway: the way that leads to the home of the Manes or 
Ancestral Spirits, —— 

1 O King: Ludwig takes rdjan here as the nominative cage. With white- 
rayed Morning: I follow Ludwig in taking vüsutím as instrumental for 

y rTuadiydm. 
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2 Having o’ercome the glimmering Black with beauty, and 
bringing forth the Dame, the Great Sire's Daughter, 
Holding aloft the radiant light of Sürya, as messenger of heav- 
en he shines with treasure. 
3 Attendant on the Blesséd Dame the Blessed hath come: the 
Lover followeth his-StSter. 
Agni, far-spreadieg With conspicuous lustre, hath compassed 
Night witk whitely-shining garments. 
4 His goizés-forth kindle as twere high voices, the goings of the 
auspicious Friend of Agni. 
the rays, the bright beams of the strong-jawed, mighty, 
pe adorable Steer are visible as he cometh. . 
^ 5 Whose radiant splendours flow, like sounds, about us, his who 
. is lofty, brilliant, and effulgent, 
Who reaches heaven with best and brightest lustres, sportive 
and piercing even to the summit. 
6 His powers whose chariot fellies gleam and glitter have loudly 
roared while, as with teams, he hasted. 
He, the most Godlike, far-extending envoy, shines with flames 
ancient, resonant, whitely-shining. 
7 So bring ns ample wealth: seat thee as envoy of the two 
youthful Matrons, Earth and Heaven. T 
Let Agni rapid with his rapid norses, impetuous with impe- 
tuous Steeds, come hitaer, 
HYMN IV. Agni. 
To thee will T send praise and bring oblation, as thou hast 
merited 4auds when we invoked thee. 
A fov4tain in the desert art thou, Agni, O Ancient King, to 
man who fain would worship. 
£ Thou unto whom resort the gathered people, as the kine seek 
the warm stall, O Most Youthful, 
Thou art the messenger of Gods and mortals, and goest glori- 
ous with thy light between them. 
3 Making thee grow as ’twere some noble infant, thy Mother 
nurtures thee with sweet affection, 
Over the desert slopes thou passest longing, and seekest, like 
some beast set free, thy fodder. | 


2 Glimmering Black: dark night, faintly liyh!e1!v stars, The Greut Sire'g 
Daughter: Ushas ar Dawn, daughter of Dyaus er cHoven, 
3 The lover: Agni who appears together with Dawn. 


4 The first line is almost unintelligible. ‘The blazing flames of that mighty 


Agni do not (deter) his adorers.— Wilson. 
J Zo man: or, to Piru. ö 
8 Thy Mother: Earth. 
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4 Foolish are we, O Wise and free from error: verily, Agni, thou 
dost know thy grandeur. | 
There lies the form: he moves, aud licks, and swallows, and, 
as House-Lord, kisses the Youthful Maiden. 
5 He rises ever fresh in ancient fuel: smoke-bannered, gray, he 
makes the wood his dwelliug. 


No swimmer, Steer, he presses through the waters, and to his 
place accordant mortals bear him. 


6 Like thieves who risk their lives and haunt the forest, the 
twain with their ten girdles have secured him. 
This is à new hymn meant for thee, O Agni: yoke as it were 
thy car with parts that glitter. | 
7 Homage aud prayer are thine, O Játavedas, aud this my song 
shall evermore 'exalt thee. m 
Agni, protect our children and descendants, and guard with | 
ever-watchful care our bodies. f 


HYMN V. Agni. 
Hx only is the Sea, holder of treasures: born many a time . 
. he vi the hearts within us. 
He hides hittin the secret couple’s bosom. The Bird dwells - 
in the middle d the fountain. | 


2 Inhabiting one dwelling ace in common, strong Stallions ande , 
Pa the Mares have come together, , 
uius The sages guard the seat of Hö xder, and keep the highest » 
| | uames concealed within them. 2d 
8 The Holy Pair, of wondrous power, have c d: they formed 
the Infant, they who bred produced him, : 
The central point of all that moves and moves no the while 
they wove the Sage's thread with insight. 2 
4 The form: the Ahavantya fire. The Youthful Maiden: according tò 
Sayana, either the mixed oblation, or the young earth as compared with her 
withered plants. ; ] i i A | 
6 The twain: the two arms, with their grasping fingers which produce fire 
by agitation of the fire-stick. 


1 He: Agni as the Sun, The secret couple's bosom: the meaning is uncer- 
tain. The fire-sticks in which Agni is latent may be intended. ‘He waits 
on the cloud in the neighbourhood of the hidden (firmament)'—Wilson. Zhe 
Bird: the Sun. The fountain : the source of light in the east, E 

2 Strong Stallions : perhaps the flames of the Sun. Mares: waters of the 
firmament. The highest names: of Agui, such as Játavedas and Vaisvünara. 
Concealed within them in their secret hearts, for worship. ) 

8 The Holy Pair: Heaven and Earth. The Infant: Agni. The while they 
wove: viyantah in the text is unintelligible, and I follow Wallis in reading 
vagantíin its stead. The Sage's thread: the series of sacrifices to which Agni 
is entitled, - , 
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Wearing him as a mantle, Earth and Heaven grow strong by 
food of pleasant drink and fatness. 
5 He, calling leudly to the Seven red Sisters, hath, skilled in 


sweet drink, brought them to be looked on. 
He. born of old, in middle air hath halted, and sought and 


found the covering robe of Püshan. 
6 Seven are the pathways which the wise have fashioned ; to 
one of these inay come the troubled mortal. 
He standeth in the dwelling of the Highest, a Pillar, on sure 
ground where paths are parted. a 
7 Not Being, Being in the highest heaven, in Aditi's bosom and 


in Daksha's birthplace, 
Is Agni, our first-born of Holy Order, the Milch-cow and the 


Bull in life's beginning. 
HYMN VI. . Agni. 


Tus is that Agni, he by whose protection, favour, and help 
the singer is successful ; 

Who with the noblest flames of glowing fuel comes forth en- 
compassed with far-spreading lustre. 


5 The Seven red Sisters: the seven tongues or flames of Agni, called kdlf, 
karált, etc.—Süyaua. And found the covering robe of Pdshan: and hath 
reappeared in the form of Pushan or the Sun. 

6 Pathways: long lines of light. Zhe Wise: the Fathers. The troubled 
mortal: the man who is longing for daybreak may approach the pathway of: 
light. Wallis translates the second line differently :—* The support of life in 
the home of the highest, at the divergence of the ways, standeth on sure 
ground.’ He: apparently Agni as the Sun, to whom the troubled or sinful 
man comes for light or forgiveness. Zillar: support and stay of the uni- 
Verse, like the Skambha of Atharva-veda, X. 7. Where paths are parted ; 
where ends the dark road whicb the Sun travels by night, and the bright 
path of his daily course begins. ! 

7 Not Being, Being. non-existent; existent. asachcha sachcha, ‘both 
unevolved and evolved,’ identifying Agni with the first cause and first effect, 
with a reference to such texts as Asad evam idam agra ástt ‘the non existent 
existent (or unevolved) was verily before this (creation),’— Wilson, from 


Süyana. Aditi & vate, Daksha=tvipyea. Here Agni is represented as 

Prajápati who as a yet undeveloped embryo is at the same time both male 

and remale.—Ludwig. Or Daksha may be the Sun and Aditi the Earth. ‘In 

fact Agni is identified with all things. These latter hymns to Agni are very 

obscure: the notions are mystical; many of the terms are unusual, or are 

Win applied; and the construction is singularly elliptical and Ioose.— 
ilgon. 


This Hymn has been wholly translated, with comments, by Wallis. See 


The Cosmology of the Rigveda, pp. 48—50, , 
3 P 
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2 Agni, the Holy One, the everlasting, who shines far b j 
with celestial splendourg ; i "EE 


He who hath come unto his~iends with friendship, like a 
fleet steed who never trips or stitmhles. 


3 He whois Lord of all divine oblation, Shared by all living 
men at break of morning, n 
Agni to whom our offerings are devoted, in whòm rests h 8 
whose car, through might, is scatheless. — 


4 Increasing by his strength, while lauds content him, with ^ 
easy flight unto the Gods he travels. 
Agni the cheerful Priest, best, Sacrificer, balms with his tongue 
the God’ with whom he mingles. 


5 With songs and adorations bring ye hither Agni who stirs 
himself at dawn like Indra, 
Whom sages laud with hymns as Játavedas of those who wield 
the sacrificial ladle. 


6 In whom all goodly treasures meet together, even as steedg 
and riders for the booty. 
Inclining hither bring us help, O Agni, even assistance most 
desired by Indra. 


7 Yea, at thy birth, when thou hadst sat in glory, thou, Agni, ` 
wast the aim of invocations. * 
The Gods came near, obedient to thy summons, and thus at- 
tained their rank as chief Protectors, 


HYMN VII. Agni. 


O ANI, shared by all men living bring us good luck for 
sacrifice from earth and heaven. 

With us be thine intelligence, Wonder-Worker! Proteot us, 
God, with thy far-reaching blessings. ^ 


2 These hymns brought forth for thee, O Agni, laud thee for 
bounteous gifts, with cattle and with horses. 


3 The exact meaning of the second line is uncesain :— and in whom (the 


sacrificer), whose sacrifice is undisturbed by his foes>throws his choice obla- 
tion.’— Wilson. US 
5 At dawn: with Grassmann I take usrifm here to bea 1 Sáyapa 
explains it as bhogdndm utardvinam, the bestower of enjoyments. XAveording to 
OT ovv o! omatation, the translation of the first line would be: OWittsangs 
22 "jug ye hither the Lord of mornings kine, the quivering Agui.’ 
6 Riders: s&pituantah : the word properly means ‘ possessed of horses,’ and 
is applicable to drivers as well as riders. For the booty: to win the spoil, or 
to guard it from others. 
1 Thine intelligence: the meaning of praketach here is not clear. Wilson 
translates it by ‘indications (of favour)’; Ludwig by ‘wishes’; and Grass 


mann by light.“ 
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Good Lord, when man from thee hath gained enjoyment, by 
hymns, O nobly-born, hath he obtained it. 
3 Agni I deem my Kinsman and my Father, count him my 
Brother and my Friend for ever. 
I honour as the face of lofty Agni in heaven the bright and 
holy light of Sürya. 
4 Effectual, Agni, are our prayers for profit. He whom, at bome, 
thou, Priest for ever, guardest 
Is rich in food, drawn by red steeds, and holy: by day and 
night to him shall all be pleasant. 
5 Men with their arms have generated. Agni, helpful às some kind 
friend, adorned with splendours, 
And stablished as Invoker mid the people the ancient Priest, 
the sacrifice’s lover. 
6 Worship, thyself, O God, the Gods in heaven: what, void of 
knowledge, shall the fool avail thee ? 
As thou, O God, hast worshipped Gods by seasons, 80, nobly- 
born ! to thine own self pay worship. 
7 Agni, be thou our Guardian and Protector: bestow upon us 
life and vital vigour. ~ 
Accept, O Mighty One, the gifts we oen and with unceasing 
care protect our bodies. 


HYMN yu. Agni. 
AGNI advances with his lo ity banner the Bull is bellowing to. 
the earth and heavense 
He hath attained the sky's supremest limits: the Steer hath 
waxen in the béo of waters. 
2 The Bull, the youngling with the hump, hath frolicked, the 
strong and never-ceasing Calf hath bellowed. 


Bringing our offerings to the Gods’ assembly, he moves as 
Chief in his own dwelling-places. 


3 The second line is remarkable as a direct declaration of the relationship 
of Agni and Sürya.—Ludwig. 

7 Be thou or Guardian and Protector: avitd, says Sd yana, is a protector 
from obvious dangers arid gopd a preserver from perils that are unseen. 


1 Advances: through the firmament. His lofty banner; the lightning. 
Waters; of the firmament, 


11 Never- -ceasing :;'asremád : according to Sdyana, undecaying.“ Glorious.“ 
ilson. 
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3 Him who hath grasped his Parents’ head, they stablished at 
sacrifice as a wave of heavenly lustre. 
In his swift flight the red Dawns borne by horses refresh their 


bodies in the home of Order. 
4 For, Vasu, thou precedest every Morning, and still hast been 


the Twins’ illuminator. 
For sacrifice, seven places thou retainest while for thine own 


self thou engenderest Mitra. 
5 Thou art the Eye and Guard of mighty Order, and Varuna 


when to sacrifice thou comest. 
Thou art the Waters’ Child, O Jatavedas, envoy of him whose 


offering thou acceptest. 
6 Thou art the Leader of the rite aud region, to which with thine 
‘auspicious teams thou tendest. 
Thy light-bestowing head to heaven thou liftest, making thy 
tongue the oblation-bearer, Agni. 
7 Through his wise insight Trita in the cavern, seeking as ever 
the Chief Sire’s intention, 
Carefully tended in his Parents’ bosom, calling the weapons 
kin, goes forth to combat. 
8 Well-skilled to use the weapons, of his Father, Aptya, urged 
on by Indra, fought the battle. 
Then Trita slew the foe seven-rayed, three-headed, and freed 
the cattle of the Son of Tvashtar. 


MM — ä——ä— —— ———Á—É ——— 

8 His Parents head : the head or forehead of Heaven and Earth, or of the two 
fire-sticks. The red Dawns: or the flames, according to Sáyana. There is no 
substantive in the text. Zhe home of Orde: probably the Sun, if the Dawns  . 
are spoken of ; and the place of law-ordained sacrifice according to Sáyana's `i; 
explanation. : z 

4 The Twins illuminator: lighter-up of day and tight, that is, of the end 
of night, or very early morning. But see Hillebrandt, Varuna und Mitra, 
p. 116. Seven places: seven altars for the sacrificial fire. Mitra: the Sun. 

5 Varuna: King and Governor. 

6 And region: thou knowest, and canst show the way through, the firmament. 

7 In the cavern: in the secret depth of the firmament. Seeking.........the 
Chief Sires intention: wishing to carry out the design of Indra or perhaps of 
Dyaus or Dyu. His Parents: ‘the parental heaven and earth.'— Wilson. 
Calling the weapons kin: calling the weapons, t. e. the bolts which are pro- 
duced from the sky, akin, simply means claiming them as belonging to his 
father Dyu as they are in the next stauza spoken of as paternal (pitry&üni)..— 
Macdonell, J. R. A. S., July, 1893, p. 428. 

8 Of his Father: belonging to the Chief Sire of stanza 7. The foe: the 
special enemy of Trita is Trisiras the son of Tvashtar, called Visvarüpa or 
the Multiform. Zhe cattle of the Son of Tvashtar: the cows imprisoned by 
him, the showers obstructed by the fiend. 

For the legends founded on the last three stanzas of this hymn, see Muir, 
95 9900 V. pp. 229—283, See also Bergaigne, La Religion Védique, II. 

1 * 
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9 Lord of the brave, Indra cleft him in pieces who sought to 
gain much strength and deemed him mighty. 
He smote his three heads from his body, seizing the cattle of 
the omniform Son of Tvashtar. 


HYMN IX. Waters. 
Yu, Waters, are beneficent: so help ye us to energy 
That we may look on great delight. 
2 Give us a portion of the sap, the most auspicious that ye have, 
Like mothers in their longing love. 
3 To you we gladly come for him to whose abode ye send us on; 
And, Waters, give us procreant strength. ee 


The Waters be to us for drink, Goddesses for our aid and bliss: 

Let them stream to us health and strength. 

I beg the Floods to give us balm, these Queens who rule o’er 
precious things, 

And have supreme control of men.. 

6 Within the Waters—Soma thus hath told me—-dwell all balms 

that heal, 
And Agni, he who blesseth ail. 

7 O Waters, teem with medicine to keep my body safe from harm, 
So that I long may see the Sun. 

8 Whatever sir 18 found in me, whatever evil I have wrought, 
If I have “ed or falsely sworn, Waters, remove it far from me. 

9 The Waters I this day have sought, and to their moisture 
aave we come: , 

9 Agni, rich in milk, come thou, and with thy splendour cover me. 

HYMN X. É Yama. Yamt. 

Far would I win my friend to kindly friendship. So may the 
Sage, come through the air's wide ocean, 

Remembering the earth and days to follow, obtain a son, the 
issue of his fathor. 


eU we 


—— = Ó — 


fonce MR I a Se I AR 

l Great delight: accordiug to the scholiast, meauiug perfect knowledge of 
Brahma. See Wilson's note. 

3 The meaning of the stanza is obscure. It appears to have been recited 
by the priest at the consecration of a new house. 

The first three stanzas are to be repeated by Brahmans at their morning 
&blutions. See Colebrooke's Essays, Essay I. On the Religious Ceremonies of 
the Hindus. See also Lanman, Sunskrit Reader, p. 376. 

6 Stanzas 6—9 are repeated from Book I. 28. 20—23. 


Yama and Yami, gon aud daughter of Vivasván, are the Rishis as well aa 
the deities of the hymn which is a dialogue between them. 

Yama and Yami are, says von Roth, ‘as their names denote, twin brother 
and sister, and are the first human pair, the originators of the race, As the 


— 


* 
T 
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2 Thy friend loves not the friendship which considers her who is 
near in kindred as a stranger. 

Sons of the mighty Asura, the Heroes, supporters of the 
heavens, see far around them. 


3 Yea, this the Immortals seek of thee with longing, progeny of 
the sole existing mortal. ; 
Then let thy soul and mine be knit together, and as a loving 
husband take thy consort. 


4 Shall we do now what we ne'er did aforetime ? we who spake 
righteously now talk impurely ? 
Gandharva in the floods, the Dame of Waters—such is our 
bond, stich our most lofty kinship. 


5 Even in the womb God Tvashtar, Vivifier, shaping all forms, . 
Creator, made us consorts. 
None violates his holy ordinances: that we are his the heavens 
and earth acknowledge. 


G Who knows that earliest day whereof thou speakest ? Who 
hath beheld it? Who can here declare it? 


— 


Hebrew conception closely connected the parents of mankind by making the 
woman formed from- a portion of the body ‘DE the man, 80 hy the Indian 
tradition they are placed in the relationship of tying, This thought is laid 
by the hymn in question in the mouth of Yami herset when she is made to 
gay: Even in the womb the Creator made us for husband and wife.’ ’ Profes- 
sor Müller, on the other hand, says (Lectures on the Scitage of Language 

gecond series, p. 510): There is a curious dialogue between ‘tw (Yami) and 
her brother, where she (the night) implores her brother (the day) make her 


3, 13, to be quoted further on. [Reverence ye with an oblation Yama, the son 
of Vivasvat, the assembler of men, who was the first of men that died, and 


the first that departed to this (celestial) world] | Muir, O. S. Texts, V. p 
288. Yama as the first man may perhaps be, as Prof. Max Müller holds, ‘a 


later phase of religious thought. 

1 Yamtspeaks Zhe Sage; vedAdh: Yama, whom she wishes to give her a 
son, Come: Siyana explains the masculine participle juganedn by the femi- 
nine gatavatt, that is, I, Yami. who have come. The earth: which, otherwise, 
will remain without human inhabitants. 

2 Yama replies. A stranger: of a different family, and go a lawful wife, Sons 
of the mighty Asura: the spies or sentinels spoken of in stanza 8. 

3 Yami speaks. 

4 Yama replies. Gandharva: Vivasvan or the Sun. In the floods: in the 
waters of the firmament, The Dame of Waters: Saranyt. His aqueous wife. 
—Muir. Such in our bond : these are our parents. But see Ludwig, Ueber die 
neuesten Arbeiten, u. s, w, p. 107. 

5 Yami speaks. l 
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Great is the Law of Varuna and Mitra. What, wanton! wilt 
thou say to men to tempt them ? 


7 T, Yami, am possessed by love of Yama, that I may rest on the 
same couch beside him. 


I as a wife would yield me to my husband. Like car-wheels 
let us speed to meet each other. 


8 They stand not still they never close their eyelids, those 
sentinels of Gods who wander round us. 


Not me—go quickly, wanton, with ancther, and hasten like a 
chariot wheel to meet him. 


9 May Surya’s eye with days and nights endow him, and ever 
may his light spread out before hin. 
In heaven and earth the kindred Pair commingle. On Yami 
be the unbrotherly act of Yama. 


10 Sure there will come succeeding times when brothers and 
sisters will do acts unmeet for kinsfolk. 


Not me, O fair one,—seek another husband, and make thine 
arm a pillow for thy consort. 


11 Is he a brother when no lord is left her ? Is she a sister when 
Destruction cometh,? 


Forced by my love these many words I utter. Come near, 
and hold me in thy close embraces. 


12 I will not fold mine arms about thy body: they call it sin 
when one comes near his sister. 


Not me,—prepare thy pleasures with another: thy brother 
seeks not this from thee, O fair one. 


2 * * 
6 Yama replies. To tempt them: the meaning of vfchyd is uncertain. The 
S. P. Lexicon explains it by ‘deceitfully.’ ‘ Falsely.— Grassmann, ‘ What 
sayest thou, who punishest men with hell? — Wilson. 
7 Same couch: see Benfey, Vedica und Verwandtes, pp. 39—42, for a difter- 
ent explanation of sumáné yónau. ion. 


8 Yama replies. Sentinels of Gods: recording angels who watch men’s 
actions. 


9 Yamt speaks. The meaning seems to be: if there be any guilt let me 
take it upon myself, and let not Yama’s life be shortened by way of punish- 
ment. The kindred Pair: Day and Night. 


10 Yama replies. Make thine arm a pillow.'— Wilson. 


11 Yami speaks. Destruction ; Nirriti ; the utter extinction of the human 
race, ‘The meaning is, a true brother will not let his sister lack a husband, 
and a true sister will not let her brother lack a wife. Wilson's Translation, 
Editor's note. 


12 Yama replies, 
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13 Alas! thou art indeed a weakling, Yama; we find in thee no 


trace of heart or spirit. 
As round the tree the woodbine clings, another will cling 


about thee girt as with a girdle. 
14 Embrace another, Yami; let another, even as the woodbine 


rings the tree, enfold thee. 
Win thou his heart and let him win thy fancy, and he shall 


form with thee a blest alliance. 
HYMN XL Agni. 


Tn Bull hath yielded for the Bull the milk of heaven: the 


Son of Aditi can never be deceived. 
According to his wisdom Varuna knoweth all: may he, the 


Holy, hallow times for sacritice. 


2 Gandbarvispake: may she, the Lady of the flood, amid the 


river's roaring leave my heart untouched. 
May Aditi accomplish all that we desire, and may our eldest 


Brother tell us this as Chief. 
3 Yea, even this blesssd Morning, rich in store of food, splendid, 
with heavenly lustre hath shone out for man, 
Since they, as was the wish of yearning Gods, brought forth 
that yearning Agni for the assembly as the Priest. 


. 


13 Yamt speaks. 

Sayana’s interpretation of this difficult hymn differs in many places from 
that which I have adopted, and Wilson's Translation should be consulted for 
the views of the great Indjan Commentator and the Pandits of his time, The 
hymn has been transliterated, translated, and annotated by Dr. Muir, O. S, 
Texts, V. 288—291. It has also been translated by the authors of the Sie- 
benzig Lieder, and fully discussed by Dr. J. Ehni in Der Vedische Mythus des 
Yama. See also Hillebrandt, Vedische Mythologie, I. p. 495. 

X — è 

The subject of the hymn is the origin and institution of sacrifice, first 
established by Agni under the authority of Varuna, who must be regarded as 
the deity of the first stanza. 

l Zhe Bull: the mighty Soma. For the Bull: for mighty Varuna, The 
milk of heaven: the divine Soma juice, to be used at sacrifice. Zhe Son of 
Aditi; Varuna. According to his wisdom: y&thd dhiyd; the two words taken 
together as an adverbial phrase. According to Sáyana, it is Agni who milks 
the streams of prosperity from heaven for the worshipper. I have generally 
55 1585 19 interpretation of the first five stanzas (Vedische Studien, I. 
Pp. 188, . 

2 Gandharvt . said to be the daughter of Surabhi (one of the daughters of 
Daksha), and the mother of the race of horses. Here she appears to be an 
Apsaras or water-nymph, haunting the banks of rivers and practising the 


reductive arts of a siren. The meaning seems to be, let no disturbing influ- : 


ence unsettle my devout thoughts. Our eldest Brother: Varuna, regarded as 
the founder of society united by common religious observances. ; 

9 The poet regards the coming of the dawn as a proof that the sacrifice is 
successful. Since they; the priests, 


* . —œ— pt ta 
— — — — 
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4 And the fleet Falcon brought for sacrifice from afar this flow- 
ing Drop most excellent and keen of sight, 

Then when the Âryan tribes chose as Invoking Priest agn 
the Wonder-Worker, and the hymn rose up. 


5 Still art thou kind to him who feeds thee as with grass, and, 
skilled in sacrifice, offers thee holy gifts. 
When thou, having received the sage's strengthening food 
with lauds, after long toil, comest with many more. 


6 Urge thou thy Parents, as a lover, to delight: the Lovely 
One desires and craves it from his heart. 
The priest calls out, the sacrificer shows his skill, the Asura 
tries his strength, and with the hymn is stirred. 


7 Far-famed is he, the mortal man, O Agni, thou Son of Strength, 
who hath obtained thy favour. 
He, gathering power, borne onward by his horses, makes his 
days lovely in his might and splendour. 


8 When, Holy Agni, the divine assembly, the sacred synod mid 
the Gods, is gathered, 
And when thou, Godlike One, dealest forth treasures, vouch- 
safe us, too, our portion of the riches. 


9 Hear us, O Agni, in your common dwelling : harness thy rapid 
car, the car of Amrit. 
Bring Heaven and Earth, the Deities’ Parents, hither: stay 
with us here, nor from the Gods be distant. 


HYMN XII. : Agni. 


Heaven and Earth, first by everlasting Order, speakers of 
truth, are near enough to hear us, 

When the God, urging men to worship, sitteth as Priest, as- 
suming all his vital vigour. 


4 This flowing Drop: the Soma, brought from heaven by the Falcon. See 
IV. 26 and 27. 

5 Thou: Agui, As with grass: ‘as pasture satisfies (the herds).’— Wilson. 
With many more: bringing many other Gods to the sacrifice. 

6 Asa lover: woos his mistress, Agni is called upon to entreat his parents, 
Heaven and Earth, to reproduce him pores The Lovely One: Agni. 
Sacrificer : makhah ; ; see Vedic Hymns, I. p. 47. The original hymn appears 
to end with this difficult stanza. 

9 Rapid: dravitnim; taken by Sdyana with amritasya and explained by 
‘distilling the drink of Gods.“ Nor from the Gods be distant: ‘let none of 
the gods ‘be absent.'— Wilson. 


YR 


1 First: most exalted as well as most ancient. The God: Agni. As Priest: 
as Hotar, invoker, or herald, 
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2 As God comprising Gods by Law Eternal, bear, as the Chief 
who knoweth, our oblation, 
Smoke-bannered with the fuel, radiant, joyous, better to praise 
and worship, Priest for ever. 
3 When the cow’s nectar wins the God completely, men here 
below are heaven’s and earth’s sustainers. 
All the Gods came to this thy heavenly Yajus, which from the 
motley Pair milked oil and water. 
4 1 praise your work that ye may make me prosper : hear, Heaven 
aud Earth, Twain Worlds that drop with fatness. 
While days and nights go to the world of spirits, here let the 
Parents with sweet meath refresh us. 
5 Hath the King seized us? How have we offended against his 
holy ordinance ? Who knoweth ? 
For even Mitra mid the Gods is angry: there are both song 
aud strength for those who come not. 


6 "Tis hard to understand the Immortal’s nature, where she who 
is akin becomes a stranger. 
Guard ceaselessly, great Agni, him who ponders Yama’s name, 
easy to be comprehended. 
7 They in the synod where the Gods rejoice them, where they 
are seated in Vivasvan’s dwelling, 
Have given the Moon his beams, the Sun his splendour - the 
Two unweariedly maintain their brightness. 


2 Better to praise: more skilled than men in praising the Gods. 

3 This stanza is very obscure. The meaning seems to be that, by possess- 
ing the amrit, ambrosia, or nectar contained in the milk of the sacrificial cow 
and in the Soma juice which wins and captivates Agni, men are enabled to 
offer acceptable sacrifices to the Gods, and thus to support the heavens and 
earth. Jeavenly Yajus: divine sacrificial prayer or formula. But divyám by 
its position in the verse seems rather to belong to ghritam, butter or sacri- 
ficial oil The motley Pair: éni: many-coloured heaven and earth. 

* When the self-aggregated ambrosia of the divine Agni is generated from 
his radiance, then the products from it sustain both heaven and earth, all 
the worshippers glorify this thy oblation, the celestial nutritious water which 
thy white radiance milks forth.'—' Wilson. According to Sáyana, the products 
from ít are the plants and trees which spring from the amrit or rain which 
rewards the oblations of men, and the vísve devíh of the text are sarve 
stotárah, all the worshippers. Some meaning is apparent in this paraphrase, 
but it cannot be extracted from the words of the text. 

5 The King: Varuna. For even Mitra: we must have committed some 
sin, for even Mitra, the Friend, the gracious God, is wroth with us. Strength: 
strengthening sacrificial viands. For thosewho come not: for the Gods who 
will not yet come to receive our worship and oblations. 

6 This stanza is apparently a later addition. The latter half of the first line 
is taken from X. 10. 2, but its application here is not obvious, 

7 In Vivasván's dwelling: ‘on the altar of the sacrificer.— Wilson, Heaven 
or the realm of the Sun is intended. 
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8 The counsel which the Gods meet to consider, their secret 
plan,— of that we have no knowledge. 
There let God Savitar, Aditi, and Mitra proclaim to Varuna 
that we are sinless. 


9 Hear us, O Agni, in your common dwelling: harness thy rapid 
car, the car of Amrit. 
Bring Heaven and Earth, the Deities’ Parents, hither: stay 
with us here, nor from the Gods be distant. 


HYMN XIII. Havirdhánas. 


I yoge with prayer your ancient inspiration: may the laud 
rise as on the prince's pathway. 4 
Al Sons of Immortality shall hear it, all the possessors of ce- 
lestial natures. 


2 When speeding ye came nigh us like twin sisters, religious- 
‘hearted votaries brought you forward. 
Take your place, ye who kuow your proper station: be near, 
be very near unto our Soma. 


3 Five paces have I risen from Earth: I follow her who hath 
four feet with devont observance. 
This by the Sucred Syllable have I measured: I purify in the 
central place of Order. 


4 He, for Gods’ sake, chose death to be his portion. He chose 
not, for men's good, a life eternal. 


They sacri&ced Brihaspati the Rishi. Yama delivered up his 
own dear body. 


3j 8 

‘The deities are the two Sakatas, small carts or barrows used at sacrifices 
to carry the materials, especially the Soma-plant, hence called Huvtrdhdnds, 
oblation-bearers.'— Wilson. . 

1 The prince is the noble who institutes the sacrifice. ‘Like the path of 
the worshipper.'—"Vilson. 

8 This stanza is most obscure. Wilson, following Sdyana, translates: ‘I 
make the five stages of the sacrifice ascend; I take four steps” by pious 
observances ; with the sacred syllable I perfect this (adoration) ; I purify 
(the Soma) on the navel of the sacrifice. The five stuges are, according to 
Sa yaua. the five elements of the sacrifice, grain, Soma, the kine, the Purodása 
cake, and the clarified butter. The four steps are the metres most commonly used 

The words as they stand in the text do not appear to be susceptible of any 
satisfactory explanation. . 

4 He: Yama. See X. 14. 1. For Gods sake; his death being the type of 
the sacrifices which support and delight the Gods. For men's good: See X. 
90. 8—14 for the results of the sacrifice of Purusha, with whom Yama may be 
identified. hey: the Gods. This Pada is uniutelligible as it stands. 
Instead of brihuspdiim yujiiam akrinvato rishim, Prof. Ludwig would read 
Vaivasvatom, yujfam dtanuta rishih, the Rishi performed the Vaivasvata, 
or funeral, sacrifice (Ueber die neuesten, u. s. w., p. 110). I have mainly 
followed Ehni, Der Vedische Mythus des Yama, pp. 160—162, but the exact 
meaning of the stanza is still doubtful to me. 
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5 The Seven flow to the Youth on whom the Maruts wait: the 
Sons unto the Father brought the sacrifice. 
Both these are bis, as his they are the Lords of both: both 


toil; belonging unto both they prosper well. 
HYMN XIV. Yama, 


Honour the King with thine oblations, Yama, Vivasván's Son, 
who gathers men together, 
Who travelled to the lofty heights above us, who searches out 
and shows the path to many. | ' 
2 Yama first found for us a place to dwell in: this pasture never 


can be taken from us. 
Men born on earth tread their own paths that lead them 


whither our ancient Fathers have departed. | 


9 Mátali prospers there with Kavyas, Yama with Angiras' sons,, 
Brihaspati with Rikvans: ; 
Exalters of the Gods, by Gods exalted, some joy in praise and 
some in our oblation. 
4 Come, seat thee on this bed of grass, O Yama, in company 
with Angirases and Fathers. i 
Let texts recited by the sages bring thee: O King, let this 
oblation make thee joyful. B" ug 
5 Come, Yama, with the Angirases the Holy, rejoice thee here 
with children of Virüpa. Pi 
To sit on sacred grass at this our worship, I call Vivasvan, too, 
thy Father hither. 


5 The Seven: rivers. According to Sdyana, metres. The Youth: Indra. 
The Sons: the Maruts. The Father: Indra. Both these: hawirdhánas. Of 
both: Gods and men. Unto bof: to Gods and men, or ty Heaven and Earth. 

a 


—— 


The hymn is a funeral address, partly to Yama the God of the Dead and 
partly to the soul of the departed whose body is being consumed on the pile, 
1 Yama: the deified Lord of the Dead: originally the first who died and 
so showed the souls of his successors the way to the home of the departed. 
See X. 12. Lofty heights: of heaven, the abode of the Blest. 


3 Mátalt : a divine being, identified by the Commentators with Indra whose 
charioteer was Mátali. Kavyas: a class of Manes, the spirits of a pious 
race of ancient time. Angiras song: the Angirases, the typical first sacri- 
ficers. See Vol. I., Index. Rikvans: or singers, a class of spirits or deities 
who attend and sing the praises of Brihaspati. See VIL 10. 4. Some joy in 
praise; the Gods delight in Sváhá, the sacrificial exclamation, worship or 
Praise. Some in our oblation: the Manes delight in Svadhá, the sweet food 
or oblation which is presented to them. 


4 Angirases and Fathers : or, perhaps, Angirases our Fathers. 
5 Children of Virüpa: Vairüpas, a sub-division of the Angirases. 


^ „ 
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6 Our Fathers are Angirases, Navagvas, Atharvans, Bhrigus who 
deserve the Soma. 
May these, the Holy, look on us with favour, may we enjoy 
their gracious loving-kindness. 


7 Go forth, go forth upon the ancient pathways whereon our 
sires of old bave goue before us. 
There shalt thou look on both the Kings enjoying their sacred 
food, God Varuna and Yama. 


8 Meet Yama, meet the Fathers, meet the merit of free or or- 
dered acts, in highest heaven. 
Leave sin and evil, seek anew thy dwelling, and bright with 
glory wear another body. 3 


9 Go hence, depart ye, fly in all directions : this place for him 
the Fathers have provided. 
„ Yama bestows on him a place to rest in adorned with days 
and beams of light and waters. 


* 10 Run and outspeed the two dogs, Saramá's offspring, brindled, 


four-eyed, upon thy happy pathway. 
Te nigh then to the gracious-minded Fathers where they 
req ole. a company with Yama. 


+ 11 And those two dogs e thine, Yama, the watchers, four-ey ed, 


VO 


who look on men and guad the pathway,— 
Eutrust this man, O King, to their protection, and with pros- 
perity and health endow him. 


12 Dark-hued, insatiate, with distended nostrils, Yama’s two en- 
voys roam among the people; 


May they restore to us a fair existence here and to-day, that | 
we may see the sunlight. | 
13 To Yama pour the Soma, bring to Yama consecrated gifts: 
To Yama sacrifice prepared aud heralded by Agni goes. | 
14 Offer to Yama holy gifts enriched with butter, and draw near: 


So may he grant that we may live long days of life among 
the Gods. SY MEE 


6 e Atha vans, Bhrigus: priestly families of ancient times. 


7 This and the following stanza are addressed to the spirit of the dead 
man whose funeral rites are being celebrated. i ; 

8 Free or ordered acts: voluntary good works and prescribed sacrifices, 
whose merit js stored up in heaven to be enjoyed on arrival by the spirits of 
the pious who have performed them. 

9 According to Siyana, this stanza is addressed to the Pisichas and other 
evil spirits that haunt the place of cremation. | 

10 The spirit of the departed is addressed. The two dogs: offspring of 
Saramá, the hound of Indra. See Vol I., Index. N 

13 The three following stanzas are addressed to the priests. 


* 
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15 Offer to Yama, to the King, oblation very rich in meath : 
Bow down before the Rishis of the ancient times, who made 
this path in days of old. 


16 Into the six Expanses flies the Great One in Trikadrukas. 
The Gayatri, the Trishtup, all metres in Yuma are contained. 


HYMN XV. Fathers. 


May they ascend, the lowest, highest, midmost, the Fathers 
who deserve a share of Soma. 

May they who have attained the life of spirits, gentle and 
righteous, aid us when we call them. 


2 Now let ue pay this homage to the Fathers, to those who 
passed of old and those who followed, 
Those who have rested in the earthly region, and those who 
dwell among the Mighty Races. 


3 I have attained the gracious-minded Fathers, I have gained 
son and progeny from Vishnu. 


They who enjoy pressed juices with oblation, seated on sacre?" 


grass, come oftenest hither. — 
4 Fathers who sit on sacred grass, come, hel «these offer- 
ings have we made for you; ace ae . 
So come to us with most ausniezvds favour, and give us health 
and strength wi a trouble. P 
5 May they, the Fathers, worthy of the Soma, invited to their 
favourite oblations 


Laid ou the sacred grass, come nigh and listen : may they be 
gracious unto us and bless us. 


16 The meaning appears to be that the Great Unit, Yama as All-God, broad- 
ens and fills the universe after plentiful libations of Soma juice in the Three 
Kadruka days, or first three days of the Abhiplava festival. See Ehni, Yama, 
pp. 154—157. For different explanations, see Bergaigne, I. 178; II. 122, 127. 

This hymn, with the exception of the last stanza, has been translated, and 
annotated by Muir, O. S. Zexis, V. pp. 291—295, by the authors of the 
Siebeneig Lieder, and by Prof. Peterson, Hymnes from the Rigveda. 


anas atop 


1 Ascend : vise to higher rank; obtain the «7! ,Sfyana. 
Lowest, highest, mid most the Fathers are e l. . „. . cU degrees 
of merit acquired on earth. 

2 The earthly region : the firmament nearest to the earth. See VIII. 77. 5. 
The Mighty Races: of the Gods. 

3 Son and progeny: nápdtam cha vikrdmannm cha: the meaning appears to 
be, as suggested by. Ludwig, that the speaker has discharged his obligation to 
the Fathers by begetting a son through the favour of Vishnu. Still vikráma- 
ñam is an unintelligible expression in this connexion. See The Hymns of the 
Atharva-veda, XVIII. 1. 45, note. 
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6 


11 


12 


13 


Bowing your bended knees and seated southward, accept this 
sacrifice of ours with favour. 

Punish us not for any sin, O Fathers, which we through 
human frailty have committed. 

Lapped in the bosom of the purple Mornings, give riches to 
the man who brings oblations. 

Grant to your sons a portion of that treasure, and, present, 
give them energy, ye Fathers. 

Our ancient Fathers who deserve the Soma, who came, most 
noble, to our Soma-banquet,— 

With these let Yama, yearning with the’ yearning, rejoicing 
eat our offerings at his pleasure. 

Come to us, Agni, with the gracious Fathers who dwell in 
glowing light, the very Kavyas, 

Who thirsted mid the Gods, who hasten hither, oblation- 
winners, theme of singers’ praises. 

Come, Agni, come with countless ancient Fathers, dwellers in 
light, primeval, God-adorers, nbi den 

Eaters and drinkers of oblations, truthful, who travel with 
the Deities and Indra. 

Fathers whom Agni’s lames have tasted, come ye nigh: ye 
kindly leaders, take ye each your proper place. 

Eat sacrificial food presented on the grass: grant riches with 
a multitude of hero sons. | 

Thou, Agni Játavedas, when entreated, didst bear the offer- 
ings which thou madest fragrant, 

And give them to the Fathers who did eat them with Svadha. 
Eat, thou God, the gifts we bring thee. 

Thou, Játavedas, knowest well the number of Fathers who are 
here and who are absent, 

Of Fathers whom we know and whom we know not: accept 

. the sacrifice well-prepared with portions. 


7 Lapped in the bosom of the purple Mornings: ‘Seated in the proximity 
of the radiant flames (of the altar).’— Wilson. 

9 Kavyas: see X. 14. 8. 

11 Whom Agni’s flames have tasted : whose bodies have been burnt. A clasg 
of Manes called Agnishvättas, according to S&yana. 

12 With Svadhd: with the sacrificial exclamation Svadhá, or, with their 


allotted portion. 


a 


18 With portions: or, with Svadhas. 


26 
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14 They who, consumed by fire or not cremated, joy in their 
^. offering in the midst of heaven, — 

Grant them, O Sovran Lord, the world of spirits and their 
own body, as thy pleasure wills it. 


HYMN XVI. Agni. 


Bury him not up, nor quite consume him, Agni: let not his 
body or his skin be scattered. 
O Játavedas, when thou hast matured him, then send him on 
his way unto the Fathers, 


2 When thou hast made him ready, Jätavedas, then do thou 
give him, over to the Fathers. 
When he attains unto the life that waits him, he shall become 
the Deities’ controller. 
3 The Sun receive thine eye, the Wind thy spirit; go, as thy 
merit is, to earth or heaven. 
‘Go, if it be thy lot, unto the waters; go, make thine home 
in plants with all thy members. 


4 Thy portion is the goat: with heat consume him; let thy 
fierce flame, thy glowing splendour, burn him, 

With thine auspicious forms, O Jatavedas, bear this man to 
the region of the pious, 


5 Again, O Agni, to tbe Fathers send him who, offered in thee, 

goes with our oblations. 

Wearing new life let him increase his offspring: let him 
rejoin a body, Játavedas. | 


NCC OUO HO HER D ECRIRE. 
| 14 The world of spirits : ásunütim : a difficult word whose meaning is some 
what uncertain. Sáyaoa joins it with tanvam, and explains the two words by 
‘the body that leads to life,’ ‘that body that is endowed with breath. 

"Wilson. See X. 12. 4. S 


This hymn has been partially transliterated, translated, and annot 
Muir, O. S. Texts, V. pp. 295—297. i ated by 


Stanzas 1—6 are to be repeated while the body of the departed i : 
partially consumed on the funeral pile. A i P is being 


2 The life that waits him: ásunttin;: see X. 15. 14. Controller: inni 
their favour. ibn 


3 The Sun receive thine eye, the Wind thy spirit: let li 
See Muir's note, O. S. Tees, V. 298. didi AE e, 


4 Agni is addressed. The goat: th id Ji : 
One cores. goat: that was slaughtered and laid limb by limb 


5 Let him increase his offspring: when he becomes one of the Fathers to. 


whom is ascribed the fruitfulness of heaven and earth, the. 

. ts of Gods 
and men. See X. 64. 14. Let him rejoin - 1e de : 
Som ne "Qo: or, let life rejoin his body : the 


i 
"a 


r 
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6 What wound soe'er the dark bird hath inflicted, the emmet, 


or the serpent, or the jackal, às 
May Agni who ‘devoureth all things heal it, and Soma who 
| hath passed into the Brahmans. 
7 Shield thee with flesh against the flames of Agni, encompass 
thee about with fat and marrow,  . i 
So will the Bold One, eager to attack thee with fierce glow 
fail to girdle and consume thee. 
8 Forbear, O Agni, to upset this ladle : the Gods and they who 


merit Soma love it. "— 
This ladle, this which serves the Gods to drink from, in this 


the Immortal Deities rejoice them. » " 
9 I send afar flesh-eating Agni, bearing off stains may he depart 


to Yama's subjects. 
But let this other Jatavedas carry oblation to the Gods, for 


he is skilful. l 
10 I choose as God for Father-worship Agni, flesh-eater, who 


hath past within your dwelling, 
While looking on this other Játavedas. Let him light flames 


in the supreme assembly. 


1l With offerings meet let Agni bring the Fathers who support 


the Law, 
Let him announce oblations paid to Fathers and tö, Deities, 


12 Right gladly would we set thee down, right gladly make thee 


burn and glow. 
Gladly bring yearning Fathers nigh to eat the food of sacrifice. : 


13 Cool, Agni, and again refresh fhe spot which thou hast 


scorched and burnt. | M" 
Here let the water-lily grow, and tender grass and leafy herb, 


14 0 full of coolness, thou coo) Plant, full of fresh moisture, 


freshening Herb, . 
Come hither with thefemale frog: fill with delight this Agni 


here. 


7 The corpse is addressed. ‘Flesh : the caul and other parts of a slaughtered 
animal which covered the corpse to prevent too quick and complete cremation. 

9 Stains: of sin cv impurity which may have attached to the departed, 
Cp. stanza 6. . 

10 Light flaws: typically offer sacrifice in the assembly of the Gods. 

11 With oftrings meet: literally, bearing Kavyas or Kavya-worship, that 
is, offerings to the kavis, sages, or Fathers. 

12 Tree: Agni; the fire. 

18 Water-lily: kiyd@mbu: some kiri -f nate rink. Zender grass: 


qpákadürvá: a variety of ddrvd grass i: in Tracy’. 


14 Fill with delight: meaning, euphemistically, extinguish. ‘After the 
fire has consumed the corpse, water is poured upon it to extinguish it. Then 
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HYMN XVII. Various Deities, 


TVASHTAR prepares the bridal of his Daughter: all the world 
hears the tidings and assembles, 

But Yama’s Mother, Spouse of great Vivasvan, vanished as 
she was carried to her dwelling. 

2 From mortal men they hid the Immortal Lady, made one like 


her and gave her to Vivasvan. 
Saranyü brought to him the Asvin brothers, and then deserted 


both twinned pairs of children. 
3 Guard of the world, whose cattle nger are injured, may På- 


shan bear thee hence, for he hath knowledge. 
May he consign thee to these Fathers’ keeping, and to the 


gracious Gods let Agni give thee. 
4 May Ayu, giver of all life, protect thee, and bear thee forward 


on the distant pathway. 
Thither let Savitar the God transport thee, where dwell the 


pious who have passed before thee. 
5 Püshan knows all these realms: may he conduct us by ways 
that are most free from fear and danger. 
Giver of blessings, glowing, all-heroic, may he, the wise and 
‘watchful, go before us. 


fürthermoré certain water-plants are put there. In addition to these a frog— 
here a female, elsewhere a male—is put upon the place where the fire has 
burned. These, as representatives of life in the waters, are symbolically 
supposed both to prevent and extinguish fire.“ (M. Bloomfield, Contributions 
io the Interpretation of the Veda, Second Series, Baltimore: 1890), 

Dr. Muir’s Original Sanehrit Texts, V. pp. 297—999, should be consulted 
with regard to this funeral bymn addressed to Agni, and much additional 
information on the subject may be obtained from the essays, there referred 
to, by von Roth and Max Müller. ^ 

1 The first two stanzas are difficult, and appear to have no connexion with 
the rest of the hymn. Tvashtar: a God often regarded, as here, as an agent 
in natural phenomena. His Daughter: Saranyti, the stormy cloud ; or, per- 
haps, the dawn. Pivasvan representing the. bright heavens, or the Sun. 
Yama’s Mother: Saranyü, who afterwards gave birth to Yama and Yamt. 
See X. 10, note. Vanished: or was stolen away. Carpied: as a bride, in pro- 
cession, ^" TA 

2 They: the Gods. The Immortal Lady: Saranyt. Brought to him: under 
another form bore to Vivasvün. Both twinned pairs: Yamawnd Yami and the 
Asvins. For the legend which has been formed out of these obsgure hints, see 
Wilson's Translation, and Muir, O. S. Texts, V. 228. ct 

8 Here the funeral hymn begins, with an address to the spirit de the de- 
parted. JPáshan: as a Sun-God and the heavenly Herdsman who knows the 
path through the heavens and is therefore a good conductor of the spirit of 
the departed. — 

4 Ayu; according to Sáyana, Vayu is intended, the letter * v being elided. 
Or the meaning may be, life of full vitality. 
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6 Püshan was born to move on distant path ways, on the road far 


10 


11 


12 


13 


14 


from earth and far from heaven. 

To both most wonted places of assembly he travels and returns 
with perfect knowledge: 

The pious call Sarasvati, they worship Sarasvati while sacri- 
fice proceedeth. 

The pious called Sarasvati aforetime. Sarasvati send bliss to 
him who giveth. 

Sarasvati, who camest with the Fathers, with them rejoicing 
thee in our oblations, 

Seated upon this sacred grass be joyful, and giye us strength- 
ening food that brings no sickness. 

Thou, called on as Sarasvati by Fathers whe come right for- 
ward to our solemn service, 

Give food and wealth to present sacrifcers, a portion, worth 
a thousand, of refreshment. 

The Mother Floods shall make vs bright and shining, cleans- 
ers of holy oil, with oil shail cleanse us: 
For, Goddesses, they bes off all defilement: I rise up from 
them purified and hightened. 
Through days of earliest date the Drop descended on this 
place and o that which was before it, 

I offer un throughout the seven oblations, the Drop which 
stji? co one same place is moving. 

mne Drop that falls, thy stalk which arms have shaken, which 
from the bosom of the press hath fallen, = 

Or from the Adhvaryu’s purifying filter, I offer thee with heart 
and cry of Vashat! 

That fallen Drop of thine, the stalk which from the ladle fell 


away, 
This present God. Brihaspati shall pour it forth to make us rich. 
The plants of earth are rich in milk, and rich in milk is this 
my speech; | à 
And rich in milk the essence of the Waters: make me pure 
therewith. 


7 Sarasvati: see I, 3. 10. 

11 This stanza is not very intelligible. The Drop is apparently the Soma; 
but Sáyana explains it, alternatively, by Aditya or the Sun. See Satapatſia- 
Bréhmana, VII. 4. I. 20 (Sacred Books of the East, XLI. 368). 


14 Rich in milk: full of sap, vigour, vital and vivifying power. 


* 
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HYMN XVIII. Various Deities, 


Go hence, O Death, pursue thy special pathway apart from 
that which Gods are wont to travel. 

To thee I say it who hast eyes and hearest: Touch not our 
offspring, injure not our heroes. 


2 As ye have come effacing Mrityu’s footstep, to further times 
prolonging your existence, ' 
May ye he rich in children and possessions, cleansed, purified, 
&nd meet for sacrificing. : 


9 Divided from the dead are these, the living: now be our 
calling ox the Gods successful. 

We have Bone forth for dancing and for laughter, to further 
times prolonging our existence. 


4 Here I erect thibxampart for the living; let none of these, 
none other, reach.this limit. 
May they survive a hbudred lengthened autumns, and may 
they bury Death benésth this mountain. 


5 As the days follaw days in Gage succession, a8 with the sea- 
sons duly come the seasons, 
As each successor fails not his foregoey, so form the lives of 
these, O great Ordainer . 


5 Live your full lives and find old age epehtkul, all of you 
striving one behind the other. EN 


Set 
May Tvashtar, maker of fair things, be gracious tng lengthen 
out the days of your existence. EE 


Im 
— 


1 Death: Mrityu, the God of Death ; distinct from Yama the judge and 
ruler of the departed. Our offspring: prajüm : meaning here, says Sdyana, 
female offspring, duhitridauhitrdimikdm, in the form of daughters and their 
daughters. Our heroes: sons and their sons.—SAyana. 

2 Addressed to the kinsmen of the deceased. .Effacing Mrityu’s footstep: 
a wisp or clog was fastened to the foot of the corpse which represented Mrityu 
or Death, in order to prevent the premature return of Death to carry off the 
living. See 4. P., V. 19. 12. Cleansed : from sins of a former life. Purified: 
from sins of the present life. 

3 Dancing and laughter : the enjoyments of ordinary life after the fulfil. 
ment of our duties to the dead. l 

4 This rampart: of stone, or earth, raised by the Adhvaryu as a line of 
demarcation between the dead and the living, and limiting, as it were, the 
jurisdiction of Death until the natural time for his approach. This mountain: 
the mound or bank. 

5 So form the lives: let them pass away in due order of seniority, Ordainer ; 
Dhdtar the name of a divine being who is the creator, arranger, maintainer, 
and manager of all things. 

6 One behind the other; the oldest reaching the end of their journey first. 


HYMN 18] THE RIGVEDA. 407 


1 Let these unwidowed dames with noble husbands adorn them- 
selves with fragrant balm and unguent. l 
Decked with fair jewels, tearless, free from sorrow, first let the 
dames go up to where he lieth. 


8 Rize, come unto the world of life, O woman: come, he is life- 
less by whose side thou liest. 
Wifehood with this thy husband was thy portion, who took thy 
hand and wooed thee as a lover. 


9 From his dead hand I take the bow he carried, that it may be 
our power and might and glory. 
There art thou, there; and here with noble heroes may we 
o’ercome all hosts that fight against us. 


10 Betake thee to thelap of Earth the Mother, of Earth far-spread- 
ing, very kind and gracious. 
Young Dame, wool-soft unto the guerdon-giver, may she pre- 
serve thee from Destruction's bosom. 


11 Heave thyself, Earth, nor press thee downward heavily: afford 
him easy access, gently tending him. 
Cover him, as a mother wraps her skirt about her child, O Earth. 
12 Now let the heaving earth be free from motion: yea, let a thou- 
sand clods remain above him. 
Be they to him a home distilling fatness, here let them ever be 
his place of refuge. 
13 I stay the earth from thee, while over thee I place this piece 
of earth. May I be free from injury. 
Here let the Fathers keep this pillar firm for thee, and there 
let Yama make thee an abiding-place. 
14 Even as an arrow’s feathers, they have set me on a fitting day. 


The fit word have I caught and held as ’twere a courser with 
the rein. 


7 First: &gre; to begin with; é. e. before the ceremonies begin. See M. 
Müller, Chips, IV. 35—39 (edition of 1895) On the whole stanza, see Dr. F. 
Hall, Journal of R. A. S., Vol. III. Part I., p. 185f. 

8 ‘This verse is to be spoken by the husband's brother, ete, to the wife of 
the dead man, and he is to make her leave her husband's body. See the 
Aswalayana Grihya Sutras, IV. 2..— Editor's note, in Wilson's Translation. 

9 This stanza is applicable only when the deceased was a Kshatriya or man 
of the princely and military order. 

10 Addressed to the body. Guerdon-giver: the liberal rewarder of the 
priests. Destruction’s bosom: or the lap of Nirriti. . ; 

13 I stay the earth: * keep off the earth above thee with thy lid” ‘This 
is addressed to the urn containing the bones and ashes, which is buried after 
the corpse has been burnt. — Wilson. Pilar: perhaps a beam laid over the 
remains, 

14 This stanza, which seems to be a later addition, is not noticed in SAyana’s 
Commentary, and the meaning of the second line is not very clear, I have 


HYMN XIX. Waters or Cows. 


Turn, go not farther on your way; visit us, O ye Wealthy 


Ones. | 
Agni and Soma, ye who bring riches again, secure us wealth. 


2 Make these return to us again, bring them beside u$ once 


again. LA 
May Indra give them back to us, and Agni drive them hither- 


ward. 
3 Let them return to us again: under this herdsman let them 


feed. 
Do thou, O Agni, keep them here, and let the wealth we 


have remain. 
4 I call upon their herdsman, him who knoweth well their coming 


nigh 
Their parting and their home-return, and watcheth their 


approach and rest. 
5 Yea, let the herdsman, too, return, who marketh well their 
driving-forth ; 
Marketh their wandering away, their turning back and com- 
ing home. 
6 Home-leader, lead them home to us; Indra, restore to us.our 
kine: 
We will rejoice in them alive. 


f 


followed Prof. Whitney's rendering (Lanman, p. 386). The verse, says 
Lanman, 'seoms to express the poet's satisfaction at having made a good 
hymn at the right time and place, and with as good skill as a skilful horse- 
man has.’ 

The hymn has been translated by the authors of the Siebenzig Lieder. See 
Zimmers Altindisches Leben, pp. 400—407, Mr. Romesh Chunder Dutt'a 
Civilization in Ancient India, pp. 108, and 278, 279, Lanman’s Sanskrit 
Reader, pp. 382--386, and Zénaide Ragozin’s Vedic India, pp. 3851— 858, 

The essays of von Roth and Max Miiller have already been referred to. 


EP oppi 


The hymn is a prayer for the return of strayed cows, to whom the first 
line is addressed. 

l Te u bring riches again : punarvash: ‘ye who clothe (your worship- 
pers) again. — Wilson. See Hillebrandt, V. M., I. 460. 

2 These: cows, or waters.—-Siyana, Make return is tho terenit T n gue 
and Sáyana says that the seer of the hymn addresses oy 
is to Indra. 

4 Süáyana explains this stanza somewhat differently : J invoke the 
knowledge of the place, of their going, of their coming, of their departure, 
of their wandering, of their returning: (I invoke) him who is their keeper,’ 
que. This is a more strictly literal rendering of the abstract nouns in 

e text, 


/ 
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HYMN 20.] THE RIGVEDA. 409 


7 I offer you on every side butter and milk and strengthening food. 
May allthe Holy Deities pour down on us a flood of wealth. 
8 O thou Home-leader, lead them home, restore them thou who 
bringest home. 
Four are the quarters of the earth; from these bring back to 
us our kine. 
HYMN XX. Agni, 
SEND unto us a good and happy mind. 


2 I worship Agni, Youthfullest of Gods, resistless, Friend of laws; 
Under whose guard and heavenly light the Spotted seek the 
Mother's breast : 
3 Whom with their mouth they magnify, bannered with flame 
and homed in light. 
He glitters with his row of teeth. 
4 Kind, Furtherer of men, he comes, when he hath reached the 
ends of heaven, 
Sage, giving splendour to the clouds. 
5 To taste man’s offerings, he, the Strong, hath risen erect at 
Sacrifice : s 
Fixing his dwelling he proceeds. 
6 Here are oblation, worship, rest : rapidly comes his furtherance. 
T'o sword-axmed Agui come the Gods. 
7 With service for chief bliss I seek the Lord of Sacrifice, Agni, 
whom 
They call the Living, Son of Cloud. 
8 Blest evermore beall the men who come from us, who magnify 
Agni with sacrificial gifts. 
9 The path he treads is black and white and red, and striped, 
and brown, Grimson, and glorious. 
His sire begat him bright with hues of gold. 
10 Thus with his thoughts, O Son of Strength, O Agni, hath 
Vimada, aecordant with the Immortals, 
. Offered thee hymns, soliciting thy favour. Thou hast brought 
all, food, strength, a prosperous dwelling. 


2 The Spotted: there is nonoun. The variegated oblations, as SAyana says, 
appear to be intended; and the Mother's breast may be the clouds of the 
firmament. The stanza is difficult, and translation must be tentative. 

9 Homed in light: the meaning of kripdnflam is uncertain. ‘ Pitying 
prayer,’ according to Ludwig. ‘Sustainer of pious works,’— Wilson. 

5 He proceeds: is carried from one fire receptacle or altar to another. 

6 Sword-armed : armed with his sword or knife of pierciug flame. 

8 The men who come from us; sons and grandsons of the worshippers, 

9 The path he treads: according to Sayana, hia chariot, 

10 Vimada; the Rishi of the hymn. 
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HYMN XXI. Agni. 


Wits offerings of our own we choose thee, Agni, as Invoking 
Priest, 
For sacrifice with trimmed grass —at your glad carouse— 
piercing and brightly shining. Thou art waxing great. 
2 The wealthy ones adorn thee, they who bring us horses as 
their gift: 
The sprinkling ladle, Agni,—at your glad carouse—and glow- 
ing offering taste thee. Thou art waxing great. 
9 The holy statutes rest by thee, as "twere with ladles that o'er- 
flow. 
Black and white-gleaming colours, —at your glad carouse—all 
glories thou assumest. Thou art waxing great. 
4 O Agni, what thou deemest wealth, Victorious and Immortal 
One! 
Bring thou to give us vigour, —at your glad carouse—splendid 
at sacrifices. Thou art waxing great. 


5 Skilled in all lore is Agni, he whom erst Atharvan brought to 
life. 
He was Vivasvin’s envoy, at your glad carouse—the well-loved 
friend of Yama. Thou art waxing great. 


6 At sacrifices they adore thee, Agni, when the rite proceeds. 
All fair and lovely treasures-—at your glad carouse—thou 
givest him who offers. Thou art waxing great. 


7 Men, Agni, have established thee as welcome Priest at holy 
rites, 
Thee whose face shines with butter,—at your glad carouse— 
bright, with eyes most observant. Thou art waxing great 
8 Wide and aloft thou spreadest thee, O Agni, with thy brilliant 
flame. 
A Bull art thou when bellowing,—at your glad carouse thou 
dost impregn the Sisters. Thou art waxing great. 


1 At your glad carouse: apparently a Soma-drinking refrain, addressed to 
the Visvedevas or All-Gods. Thou art waxing great: a similar refrain or 
burden addressed to Agni. See Wilson's Translation, note. Grassmann oinits 
both refrains, which he considers to be later interpolations. 

2 Taste thee: feel the power of the fire. 

3 The first line is difficult: — The establishers (of the rite) worship thee 
with their ladles (filled with the oblation), like (earth—) sprinkling (showers).’ 
—Wilson. I follow Ludwig's interpretation. Those who worship Agni accord- 
ing to his Law are regarded as his own statutes incarnate. 

5 Athurvan: the priest who is said to have been the first to obtain fire 
and offer Soma and prayers. Vivasvdn; the Soma-priest, or the sacrificer. 

8 Tue Sisters; the plants, which Agni, descending in rain, makes fruitful, 
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HYMN XXTI. Indra. 


WzuznE is famed Indra heard of? With what folk is he renown- 
ed to-day as Mitra is,— ' 
Who in the home of Rishis and in secret is extolled with song ? 


2 Even here is Indra famed, and among us this day the glorious 
Thunderer is praised, 
He who like Mitra mid the folk hath won complete and full 
renown. 


3 He who is Sovran Lord of great and perfect strength, exerter 
of heroic might, 
Who bears the fearless thunder as a father bears his darling 
son. 


4 Harnessing to thy car, as God, two blustering Steeds of the 
Wind-God, O Thunderer, 
That speed along the shining path, thou making ways art 
glorified. 
5 Even to these dark Steeds of Wind thou of thyself hast come 
to ride 
Of which no driver may be found, none, be he God or mortal 
man. 


6 When ye approach, men ask you, thee and Usana: Why come 
ye to our dwelling-place 4 
Why are ye come to mortal man from distant realms of earth 
and heaven? 


7 O Indra, thou shalt speak us fair: our holy prayer is offered 
up. 

We od to thee for help as thou didst strike the monster 
Sushna dead. 

8 Around us is the Dasyu, riteless, void of sense, inhuman, 
keeping alien laws. 

Baffle, thou Slayer of the foe, the weapon which this Dasa 

wields. 


9. Hero with Heroes, thou art ours: yea, strong are they whom 
thou dost help. 
In many a place are thy full gifts, and men, like vassals, sing 
thy praise. 


l In secret: in the forest, according to Sdyana. 

4 Making ways: a& a God of light, making paths through the pathless 
darkness. 

6 Usand: Usan or Usanas Kavya, who has been frequently mentioned as 
a favoured friend and companion of Indra. 

9 With Heroes: the attendant Maruts. 
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10 Urge thou these heroes on to slay the enemy, brave Thunder- 
er! in the fight with swords, 

Even when hid among the tribes of Sages numerous as stars. 

11 Swift come those gifts of thine whose hand is prompt to rend 


and burn, O Hero Thunder-armed : 
As thou with thy Companions didst destroy the whole of 


Sushna’s brood. 
12 Let not thine excellent assistance come to us, O Hero Indra, 


profitless. 
May we, may we enjoy the bliss of these thy favours, Thun- 


derer ! 
13 May those 'soft impulses of thine, O Indra, be fruitful and 


innocent to us. l : 
May we know these whose treasures are like those of milch- 


kine, Thunderer ! 
14 That Earth, through power of knowing things that may be 
known, handless and footless yet might thrive, 
Thou slewest, turning to the mght, Sushna for every living 
man. 
15 Drink, drink the Soma, Hero Indra; be not withheld as thou 
art good, O Treasure-giver. 
Preserve the singers and our liberal princes, and make us 
wealthy with abundant riches, 
HYMN XXIII. Indra. 


IN DRA, whose right hand wields the bolt, we worship, driver 
of Bay Steeds seeking sundered courses. 
Shaking his beard with might he hath arisen, casting his 
weapons forth and dealing bounties. . 
2 The treasure which his Bay Steeds found at sacrifice, —this 
wealth made opulent Indra slayer of the foe. 


10 Zhe enemy: or Vritra. Hid among the tribes of Sages: dwelling among 
the wise Gods and invisible to men. Numerous as stars: the meauing of 
nacshutvagsavasdm is uncertain, 

11 Whose hand is prompt to rend and burn; I follow Ludwig's interpreta- 
tion, but the meaning which he gives to Ge is doubtful. 

13 Soft impulses of thine; our (praises) reaching thee.'— Wilson. 

14 For every living man: visvfyave: according to SAyana, for the sake of 
Visváyu, a king, the son of Urvasi, the Apsaras or nymph of heaven who be- 
came the wife of Purüravas. Turning to the right: circumambulating Sushna 
with the right hand towards him for good luck; performing the Gaelic deasil. 

1 Seeking sundered courses : vivraténdm: unruly, and pulling away from 
each other, or wandering. According to Sdyaua, having many functions. 

2 At sacrifice: Sdyana explains vdne by ‘at sacrifice, or, in the forest.’ 
The exact meaning of the word here is not certain. Of the fog; or, of Vritra, 
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Ribhu, Ribhukshan, Vaja,—he is Lord of Might. The Dasa’s 
very name I utterly destroy. 
3 When, with the Princes, Maghavan, famed of old, comes nigh 
l the thunderbolt of gold, and the Controller's car 
Which his two Tawny Coursers draw, then Indra is the 
Sovran Lord of power whose glory spreads afar. 
4 With him too is this rain of his that comes like herds: Indra 
throws drops of moisture on his yellow beard. 
When the sweet juice is shed he seeks the pleasant place, and 
stirs the worshipper as wind disturbs the wood. 


5 We laud and praise his several deeds of valour who, fatherlike, 
with power hath made us stronger ; 
Who with his voice slew many thousand wicked ones who 
spake in varied manners with contemptuous cries. 
6 Indra, the Vimadas have formed for thee a laud, copious, 
unparalleled, for thee Most Bountiful. 
We know the good we gain from him the Mighty One when we 
attract him as a herdsman calls the kine. 


7 Ne’er may this bond of friendship be dissevered, the Rishi 
Vimada’s and thine, O Indra. 
We know thou carest for us as a brother: with us, O God, be 
thine auspicious friendship. 


HYMN XXIV. Indra, Asvins. 
O Inpra, drink this Soma, pressed out in the mortar, full of 
sweets. 
Send down to us great riches, —at your glad carouse—in thou- 
sands, O Most Wealthy. Thou art waxing great. 
2 To thee with sacrifices, with oblations, and with lauds we come. 
Lord of all strength and power, grant —at your glad carouse— 
the best choice-worthy treasure. Thou art waxing great. 


3 Thou who art Lord of precious boons, inciter even of the churl, 
Guardian of singers, Indra,—at your glad carouse—save us 
from woe and hatred. Thou art waxing great. 


Ribhu, Ribhukshan, Våja: Indra, combining the three Iübhus in his own 
person. 

8 With the Princes: with the Maruts. 

4 Drops of moisture: perhaps the rain which he pours upon the lightning 
which may be regarded as his beard.—Ludwig. The pleasant place: the 
chamber of sacrifice. The worshipper: or, according to Sáyana, his own body. 
The text has no word to express the object here. 


The double burden or refrain of Hymn XXI. is employed in the first 
three stanzas. 
8 Of singers : worshippers ; eulogists.— Wilson. 
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4 Strong, Lords of Magic power, ye Twain churned the united 


worlds apart, l . l 
When ye, implored by Vimada, Nasatyas, forced apart the pair. 


5 When the united pair were rent asunder all the Gods com- 


plained. l l 
The Gods to the Nasatyas cried, Bring these together onc 
again, l a 
6 Sweet be my going forth, and rich in sweets be my approach 
to home. , 
So, through your Deity, both Gods, enrich us with all plea- 
santness. 
i HYMN XXV. Soma. 


SEND us a good and happy mind, send energy and mental power. 
Then—at your glad carouse—let men joy in thy love, Sweet 
. Juice ! as kine in pasture. Thou art waxing great. 


2 In all thy forms, O Soma, rest thy powers that influence the 
heart. 
So also these my longings—at your glad carouse —spread 
themselves seeking riches. Thou art waxing great. 


3 Even if, O Soma, I neglect thy laws through my simplicity, 
Be gracious—at your glad carouse—as sire to son. Preserve 
us even from slaughter. Thou art waxing great. 


4 Our songsin concert go to thee as streams of water to the 
wells. 
Soma, that we may live, grant.—at your glad carouse—full 
powers of mind, like beakers. "Thou art waxing great. 


5 O Soma, through thy might who art skilful and atrong, these 
longing men, 
These sages, have thrown open—at your glad carouse—the 
stall of kine and horses. Thou art waxing great. 


6 Our herds thou guardest, Soma, and the moving world spread 
far and wide. 
Thou fittest them for living,—at your glad carouse—looking 
upon all beings. Thou art waxing great. 
——————— iaaa 

4 Churned . . apart: or perhaps, produced by churning or violent agitation, 
Siyana explains differently :—‘you have churned forth (the fire).'— Wilson. 

1 The first half line of this stanza has occurred before as the first line of 
X. 20. The double burden or refrain is again employed, with little or no 
connexion with the rest of the stanza, 

4 Like beakers: filled full, like chalices of Soma juice. 


5 The longing men: the priests. Have thrown open, eic. have, by their 
sacrifices, opened the way to wealth, 
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7 On all sides, Soma, be to us a Guardian ne'er to be deceived. 
King, drive away our foemen—at your glad carouse :—let no 
the wicked rule us. "Thou art waxing great. | 
8 Be watchful, Soma, passing wise, to give us store of vital 
strength. 
More skilled than man to guide us,—at your glad carouse— 
save us from harm and sorrow. Thou art waxing great. 
9 Chief slayer of our foemen, thou, Indu, art Indra’s gracious 
Friend, 
When warriors invoke him—at- your glad carouse—in fight, 
to win them offspring. Thou art waxing great. 
10 Victorious is this gladdening drink: to Indra dear it grows in 
strength. 
This—at your glad carouse—enhanced the mighty hymn of the 
great sage Kakshivin. Thon art waxing great. 
11 This to the sage who offers gifts brings power that comes from 
wealth in kine. 
This, better than the seven, hath—at your glad carouse—fur- 
thered the blind, the cripple. Thou art waxing great. 


HYMN XXVI. Piishan, 


"FonwARD upon their way proceed the ready teams, the lovely 
songs. 
Further them glorious Püshan with yoked chariot, and the 
Mighty Twain! | 
9 With sacred hymns let this man here, this singer, win the 
God to whom 
Belong this majesty and might. He hath observed our eulogies. 
3 Püshan the Strong hath knowledge of sweet praises even as 
Indu hath. 
He dews our corn with moisture, he bedews the pasture of 
our kine. 


4 We will bethink ourselves of thee, O Püshan, O thou God, 
as One. 


10 Kakshivén: a famous Rishi, the seer of some hymns of Book I, See 
Index, Vol. I. 


11 Better than the seven: more effectually than the seven priests. Sáyana 
explains differently :—‘it gives wealth to the seven (priests).— Wilson. Zhe 
blind: the Rishi Dirghatamas, according to Sdyana. Zhe cripple: Perávrij. 
See both names in Vol. I., Index. 


1 Ready teams : ordered series of our words. The Mighty Twain the Asvins. 
According to Sáyana, dasrü-darsantyah, of goodly aspect, applied to Pashan ; 
or, the two performers of the rite, the Yajamdna and his wife. 
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Who brings fulfilment of our hymns, and stirs the singer and 


the sage. 
5 Joint-sharer of each sacrifice, the driver of the chariot steeds ; 


The Rishi who is good to man, the singer's Friend and faith- 
ful Guard. 
6 One who is Lord of Sucha, Lord of Sucha caring for herself : 
Weaving the raiment of the sheep and making raiment beau- 
tiful. 
7 The mighty Lord of spoil and wealth, Strong Friend of all 
prosperity ; 
He with light movement shakes his beard, lovely and ne’er to 
be deéeived. | 
8 O Püshan, may those goats of thine turn hitherward thy 


chariot-pole. 
Friend of all suppliants art thou, born in old time, and firm 


and sure. 
.9 May the majestie Püshan speed our chariot with his power 


and might. 
May he increase our store of wealth and listen to this call of 


ours. 
HYMN XXVII. Todri 


Turys, singer, is my firm determination, to aid the worshipper 


who pours the Soma. 
I slay the man who brings no milk-oblation, unrighteous, 


powerful, the truth's perverter. 
2 Then will I, when I lead my friends to battle against the 


radiant persons of the godless, , 
Prepare for thee at home a vigorous bullock, and pour for 


thee the fifteenfold strong juices. 


6 Sucha and Suchá: names of a man and woman.—Ludwig. According to 
Sdyana and Wilson, ‘the pure (he-goat) and the pure (she-goat).’ Weaving 
the raiment: ‘making woollen cloths such as the woollen filter, etc.'— Wilson. 
And making raiment beautiful: or, he hath made vesture pure and bright; 
that is, says Sdyana, he hath purified all around with his heat and light. 
cf Friend: the augmenter. Shakes his beard: when he drinks the Soma 
juice. 

8 d cd Püshan's chariot is said to be drawn by a team of goats. 


Cf. I. 38 


1 Indra addresses the Rishi. Powerful: dbhüm: perhaps, possessed of the 


means that would enable him to offer sacrifices. 
. 2 The Rishi replies, Fifteenfold strong juices: according to Sdyaua, the 
juices of the Soma-plant whose leaves grow during the light half of the month 


and die away during the dark half, 


Bo wal Eee 


* 
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3 I know not him who sayeth and declareth that he hath slain 
the godless in the battle. 
Soon as they see the furious combat raging, men speak forth 
praises of my vigorous horses. 


4 While yet my deeds of might were unrecorded, all passed fox 
Maghavaus though I existed. 
The potent one who d welt in peace I conquered, grasped by 
the foot and slew him on the mountain. 


5 None hinder me in mine heroic exploits, no, not the moun- 
tains when I will and purpose. 
Even the deaf will tremble at my roaring, and every day will 
dust be agitated. 
6 To see the Indraless oblation-drinkers, mean offerers, o’ertaken 
by destruction ! 
Then shall the fellies of my car pass over those who have 
blamed my joyous Friend and scorned him. 


7 Thou wast, thou grewest to full vital vigour: an earlier saw, 
a later one shall see thee. 
Two canopies, as bwere, are round about him who reacheth to 
the limit of this region. 
8 The freed kine eat the barley of the pious. I saw them as 
they wandered with the herdsman. 
The calling of the pious rang around them. What portion 
will these kine afford their owner ? 
9 When we who eat the grass of meu are gathered Iam with 
barley-eaters in the corn-land. 
There shall the captor yoke the yokeless bullock, and he who 
hath been yoked seek one to loose him. 


8 Indra speaks, rebuking the Rishi and ascribing all victories to himself. 

4 The potent one: the powerful fiend Sambara, for instance. 

§ Dust: of battle, stirred up by Indra. 

6 To see: dárgan: according to Sdyana, I, Indra, see. Oblation-drinkers : 
who themselves consume the offerings that should be presented to Indra. 
Mean offerers, bdhukshddah literally, avm-cutters. According to von Roth, 
parsimonious worshippers. who offer the forelegs, or inferior parts of the 
sacrificial animal. Who eut (the worshippers) to pieces with their hands. 
Wilson. Joyous Friend: Vishnu.—Ludwig. Or the meaning may be, your 
joyous friend; Indra himself, the friend of his worshippers. 

7 The Rishi speaks. An earlier saw: the meaning of the half-line is not 
clear. Perhaps, foes have already felt thy power, and others yet shall feel it. 
‘The ancient Indra verily destroys (his foe), the other does not destroy 
Indra,— Wilson. Two canopies: heaven and earth. Him; Indra. 

8 Indra speaks, fearing, apparently, that the worshipper will have no milk 
to offer him. 

9 ‘There is no comment on this obseure verse, and Wilson leaves a blank 
in his MS.— Editor of Wilson's Translation, Vol. VI. Ludwig says thab- 
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10 There wilt thou hold as true my spoken purpose, to bring 
together quadrupeds and bipeds. 
I will divide, without a fight, his riches who warreth here, 
against the Bull, with women. 


11 When a man’s daughter hath been ever eyeless, who, knowing, 
will be wroth with her for blindness ? 
Which of the two will loose on him his anger—the man,who 


leads her home or he who woos her? 
12 How many a maid is pleasing to the suitor who fain would 


marry for her splendid riches! 
If the girl be both good and fair of feature, she fiuds, herself, 


a friend among the people. 
13 His feet have grasped: he eats the man who meets bim. 


Around his head he sets the head for shelter. 
Sitting anear and right above he smites us, and follows earth 


that lies spread out beneath him. 


14 High, leafless, shadowless, and swift is Heaven: the Mother 
stands, the Youngling, loosed, is feeding. 

Loud hath she lowed, licking Another’s offspring. In what 
world hath the Cow laid down her udder? 


Indra declares that he has brought men and cattle together and made ihe 
latter subject to the former, to be yoked and to remain yoked when and ag 
long as their masters please. According to this interpretation, the first half 
of the stanza wight be rendered: Grass-enting beasts with men have I con- 
nected, and those who eat grain in the wide-spread corn-land,’ 

10 Against the Bull; against me, the mighty Indra. With women: with 
weak allies, 

11 ‘Hitherto,’ says Prof. Ludwig, it is possible to establish a connexion 
and interdependence of the separate strophes ; with strophe 11 the difficulty 
begins.“ On him: onthe father. Who woos her: seeks her in marriage for 
his friend or employer. 

12 Herself: svaydm chit : by her own worth, independently of her dowry. 

13 His feet have grasped: Indra, as the Sun, has seized and drawn up the 
water of the rivers with the rays which are his feet. Eats the man who meets 
him; perhaps, merely, scorches the man who exposes himself to his burning 
rays. According to Sáyana, ‘feeds upon, d. e. takes into his orb, the water 
that approaches him.’ Another explanation is, that the pious after death go 
to the Sun and become sunbeams.— Ludwig. He sets the heud for shelter + he 
takes the height of heaven as a covering. Anear and vight above ; in his meri- 
dian height. Follows earth: descends to the horizon and sets beyond it, 

14 .Leajfless, shadowless ; heaven being compared to a treo thab overshadows 
the earth. According to Sayana, dowd here is the ever-moving Sun. The 
Mother: Ushas or Dawn. According to S&yana, endtff here means ‘the builder 
(ofthe world)’ The Youngling: or Calf; Agni who feeds on the oblations. 
She : Heaven, or the atmospherie Prithivi, roaring as the rain comes down, 
Another's offspring: Indra as Aditya or the Sun, the offspring of Aditi. In 
what world, eto. that is, who knows where the rain comes from? The Cow - 
the Sky. The second halt-stanza has occurred before. See III. 55, 13. 
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15 Seven heroes from the nether part ascended, and from the 
upper part came eight together. 
Nine from behind came armed with winnowing-baskets: ten 
from the front pressed o'er the rock's high ridges. 


16 One of the ten, the tawny, shared in common, they send to 
execute their final purpose. 


The Mother carries on her breast the Infant of noble form 
and soothes it while it knows not. 


17 The Heroes dressed with fire the fatted wether: the dice were 
thrown by way of sport and gaming. 
Two reach the plain amid the heavenly waters, hallowing and 
with means of purifying. ə 


18 Crying aloud they ran in all directions: One half of them will 
cook, and not the other. 
To me hath Savitar, this God, declared it: He will perform, 
whose food is wood and butter. 


19 I saw a troop advancing from the distance, moved, not by 
wheels but their own Godlike nature. 
The Friendly One seeks human generations, destroying, still 
new, bands of evil beings. 


20 These my two Bulls, even Pramara's, are harnessed: drive 
them not far; here let them often linger. 
The waters even shall aid him to his object, and the all-cleans- 
ing Sun who is above us. 


— 


15 Seven heroes: according to SAyana, Visvümitra and other Rishis, sons of 
Praj&pati. Hight; the Válakhilyas, a numerous race of divine pygmies. Nine: 
the Bhrigus. Zen: Angirases. Or, alternatively, seven Maruts, on Indra’s | 
right, eight on his left, nine behind him, and ten in front, These explanations,’ 
by Sáyana cannot bg accepted; but it is hard to say what is meant. Ludwig 
thinks that the various classes of letters of the alphabet are intended. His in- 
genious explanation will be found in the Preface to his fourth yolume ofthe 
Rigveda, pp. XXXIII.—XXXY. E 

16 The tawny: kapilím according to Sáyana, the famous Rishi Kapila. 
‘The Sun ?’—Grassmann. The Mother; Night ?—~Grassmann. Thednfant ; 
the young Sun, if the Mother is Night. ra 

17 The fatted wether; perhaps, the swollen rain-cloud. The dice the stara. 
Two: the Sun and Moon. These are Ludwig's suggestions. 5 : 

18 They: according to Siyana, the Angirases, Perhaps Qe contentious 
priests with whom Agni the veritable priest is contrasted ^-Lud wig. He: 
Agni. P. o 

19 A troop: the stars. The Friendly One: Indra as tp: Sun. Evil beings : 
sind ; Rákshasas and spirits of darkness that vanish a the coming of the 
Sun. H A 
20 Bulls: steeds according to Sáyana. Pramargs: belonging to me, the 
Destroyer or Death. But the whole stanza i "obscure. A ll-cleansing : BO 
Sayana explains marké, which von Roth interp/éte by “ obscuration. Ludwig 
thinks that the Moon, the obacurer of the Sun is meant, 


"d 
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21 This is the thunderbolt which often whirleth down from the 


lofty misty realm of Sürya. 
Beyond this realm there is another glory : so through old age 


they pass and feel no soxrow. 
22 Bound fast to every tree the cow is lowing, and thence the man- 


consuming birds are flying, 
Then all tbis world, though pressing juice for Indra and 


strengthening the Rishi, is affrighted. 
23 In the Gods’ mansion stood the first-created, and from their 
separation came the later. 
Three warm the Earth while holding stores of water, and Two 
of these convey the murmuring moisture. 
24 This is thy life: and do thou mark and know it. As such, hide 


not thyself in time of battle. 
He manifests the light and hides the vapour: his foot is never 


free from robes that veil it. 
HYMN XXVIII. Indra. Vasukra. 


Now all my other friends are here assembled: my Sire-in-law 


alone hath not come hither. 
So might he eat the grain and drink the Soma, and, satisfied, 


return unto his dwelling. 


21 This is the thunderbolt: the meaning, probably is, ‘this dakshind or 
henorarium given to the priests is a veritable thunderbolt.— Ludwig. But, as 
Wison observes, the stanza may be intended to express the usual theory of 
rain: the moisture of the earth being drawn up into the solar region as vapour, 
and thenge descending as rain by the action of the thunderbolt and the wind.’ 

22 1 to Sáyana, tree here means bow, cow means ' bowstring,’ 
and mon-konsuming birds ‘deadly arrows. The general meaning is that 
55 8 to Indra and liberal gifts to priests will not free men from the fear 

eath. 

‘23 The first-created: the clouds. The later: the Waters of the rain. 
Thre; Parjanya, Vayu, and Aditya or the Sun. Holding stores of water: 
and ‘Sowing in succession.— Wilson. Following the water. Ludwig. 

Rich in water.—Grassmann. Two: Vayu and Aditya. 

24 Awording to Sáyana, Indra is addressed. The following is Wilson's 
translatio, of Sáyana's paraphrase of the stanza :—' That thy (divine nature 
identified vith the sun) is the cause of life: and know such (solar form) of 
his (to be wethy of adoration) at the sacrifice ; conceal nothing: that motion 
of him the alldleansing (sun) makes manifest the universe ; it absorbs the 
0 ; it is lever discontinued. The robes that veil the foot, or rays, of 
L 5 5 un are the waters into which they are supposed to vanish. 

e hymn is enitzuatical and difficult iu the highest degree, and neither 
Sayana nor later schoarg have succeeded in making it intelligible throughout. 


The Rishi is Vasukra sn of Indra, and the h I i i 
5 a ; ymn is mainly a dialogue 
between the Father and the son. Vasukra's wife is the seer as well as the 
speaker of stanza 1, 

1 This stanza is spoken by Vaxukra/s wife in ignorance, s&ys ihe legend, 


that her Father-in-law Indra is present in disguise, 
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2 Loud belloweth the Bull whose horns are sharpened: upon 
the height above earth’s breadth he standeth. 
That man I guard and save in all his troubles who fils my 
flanks when he hath shed the Soma. 


3 Men with the stone press out for thee, O Indra, strong, glad- 
dening Soma, and thereof thou drinkest. 
Bulls they dress for thee, and of these thou eatest when, 
Maghavan, with food thou art invited. 


4 Resolve for me, O singer, this my riddle: The rivers send their 
swelling water backward : 
The fox steals up to the approaching lion: the jackal drives 
tbe wild-boar from the brushwood. i 


5 How shall I solve this riddle, I, the simple, declare the 
thought of thee the Wise and Mighty 1 
Tell us, well knowing, as befits the season: Whitherward is 
thy prosperous car advancing? 


6 Thus do they magnify me, me the mighty: higher than even 
high heaven is my car-pole. 
Tall at once demolish many thousands: my Sire begot me with 
no foe to match me. 


7 Yea, and the Gods have known me also, Indra, as mighty, fierce 
and strong in every exploit. 
Exulting with the bolt I slaughtered Vritra, and for the offerer 
oped with might the cow-stall. 


8 The Deities approached, they carried axes; splitting the wood 
they came with their attendants. 
They laid good timber in the fire-receivers, and burnt the grass 
up where they found it growing. i 
9 The hare hath swallowed up the opposing razor: I sundered 
with a clod the distant mountain. E 
The great will I make subject to the little: the calf shall wax 
in strength and eat the bullock. 


—— 


2 Indra speaks. The Bull: the mighty Indra. 

3 Vasukra speaks. 

4 Indra must be the speaker, although S&yana gives the stanza to Vasukra. 
Indra declares his power to alter the course of nature, See Wilson's Trans- 
lation, note by the Editor, 

5 Vasukra speaks. 

6 Indra speaks. My Sire: or, the general Father Prajapati.—Say+?4- 

7 Vasukra speaks, and tells what he has done with Indra's help , 

8 This obscure stanza is probably an account of the Gods’ fire? sacrifice. See 
Pischel, Vedische Studien, I. pp. 178—180. According to Sana, ib refers to 
the cleaving of the clouds, and the filling of the rivers, Ludwig sees in it a 
reference to the beginning of agriculture, Their atte»sants: the Maruts, 

9 Cf, with stanza 4. RC 

P ad 
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10 There hath the strong-winged eagle left his talon, as a snared 
lion leaves the trap that caught him. 
Even the wild steer in his thirst is captured : the leather strap 
still holds his foot entangled. 


11 So may the leather strap their foot entangle who fatten on the 
viands of the Brahman. 
They all devour the bulls set free to wander, while they them- 
selves destroy their bodies' vigour. 


12 They were well occupied with holy duties who sped in person 
with their lauds to Soma. 
Speaking like man, mete to us wealth and booty: in heaven 
thou hast*the name and fame of Hero. 
HYMN XXIX. Indra, 
As sits the young bird on the tree rejoicing, ye, swift Pair, 
have been roused by clear laudation, 
Whose Herald-Priest through many days is Indra, earth's Guar- 
dian, Friend of men, the best of Heroes, 


2 May we, when this Dawu and the next dance hither, be thy 
best servants, most heroic Hero! 
Let the victorious car with triple splendour bring hitherward 
the hundred chiefs with Kutsa, 


9 What was the gladdening draught that pleased thee, Indra? 
Speed through our doors to songs, for thou art mighty. 
Why comest thou to me, what gift attracts thee? Fain would 
I bring thee food most meet to offer, 
4 Indra, what fame hath one like thee mid heroes? With what 
plan wilt thou act? Why hast thou sought us? 
As a true Friend, Wide-Strider! to sustain us, since food 
absorbs the thought of each among us. 


10 The application of this stanza is not apparent. Sáyana's explanation of 
ks ant the following verse is entirely different from that of most recent 
scholars. 


. 1 The meaning of the stanza is obscure, and the text of the first half-line 
1g unintelligible I follow the reading which Sáyana gives in his Com- 
mentary, váyo instead vå yd. ‘As (the bird) who deposits its young (in its 
yest) in the tree (is) eagerly looking around. — Wilson. Swift Pair: Asvins. 

eee hither: or, come dancing. Cp. Milton’s ‘Now the bright morning- 
stat day's harbinger, Comes dancing from the east.’ Triple splendour : 
perhalx with reference to Agni, Vayu, and Sürya.— Ludwig. Hundred chiefs : 
the Mathis may be intended, ‘hundred’ being used indefinitely, Kutsa: 
Indra's fa Write companion. 

4 Indra is Noinded that the protection of his worshippers is his special 
glory. Wide-Sürib« ^. as identified with the Sun ; ‘widely renowned,’ accord- 
ing to Sáyana. Forw the hymn appears to have been ‘seen’ or revealed in a 
time of dearth or famine — Ludwig 


— 


. 
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5 Speed happily those, as Sûrya ends his journey, who meet his 
wish as bridegrooms meet their spouses ; 
Men who present, O Indra strong by nature, with food the many 
songs that tell thy praises. 
6 Thine are two measures, Indra, wide, well-meted, heaven for 
thy majesty, earth for thy wisdom. 
Here for thy choice are Somas mixed with butter: may the 
sweet meath be pleasant for thy drinking. 


7 They have poured outa bowl to him, to Indra, full of sweet 
juice, for faithful is his bounty. 
O'er earth's expanse hath he grown great by wisdom, the 
Friend of man, and by heroic exploits, 
8 Indra hath conquered in his wars, the Mighty : men strive in 
multitudes to win his friendship. 
Ascend thy chariot as it were in battle, which thou shalt 
drive to us with gracious favour. 


HYMN XXX. Waters. 


As 'twere with swift exertion of the spirit, let the priest speed 
to the celestial Waters, 
The glorious food of Varuna and Mitra. To him who spreadeth 
far this laud I offer. 
2 Adhvaryus, be ye ready with oblations, and come with long- 
ing to the longing Waters, 
Down on whieh looks the purple-tinted Eagle. Pour ye that 
flowing wave this day, deft-hauded. 
3 Go to the reservoir, O ye Adhvaryus: worship the Waters’ 
Child with your oblations. 
A consecrated wave he now will give you, so press for him the 
Soma rich"in sweetness. 


5 Meet his wish: satisfy his, Indra's, longing for Soma-libations. 


6 Thine ave two measures: Thy majesty or greatness is vast and lofty as 
heaven, and thy wisdom is wide us earth; or. ‘with confusion of the measure 
and the thing measured,’ thou hast measured out the heaven by thy greatness 
and the earth by thy wisdom. See Wallis, Cosmology of the Rigveda, p. 18. 


The subject is the ceremony of fetching the sacred waters required for the 
preparation of the Soma juice. 

1 To him who spreadeth fur: Indra, according to Sayana. 

2 The purple-tinted Eagle: Soma, the Moon. 

8 To the reservoir: to fetch the holy Waters. Zhe Waters’ Child: usually 
Agni, as the lightning that springs from the clouds or waters of the firma- 
ment, but here the Deity who produces the rain, the Moon, See Hillebrandt, 
V. M., I. 974. 
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4 He who shines bright in floods, unfed with fuel, whom sages 


worship at their sacrifices : 
Give waters rich in sweets, Child of the Waters, even those 


which gave heroic might to Indra: 
5 Those in which Soma joys and is delighted, as a young man 


with fair and pleasant damsels. 
Go thou unto those Waters, O Adhvaryu, and purify with herbs 


what thou infusest. 
6 So maidens bow before the youthful gallant who comes with 


love to them who yearn to meet him. 
In heart accordant and in wish one-minded are the Adhvaryus 


and the heavenly Waters. 
7 He who made room for you when fast imprisoned, who freed 


you from the mighty imprecation,— 
Even to that Indra send the meath-rich current, the wave that 


gratifies the Gods, O Waters. 
8 Send forth to him the meath-rich wave, O Rivers, which is 
your offspring and a well of sweetness, 
Oil-balmed, to be implored at sacrifices. Ye wealthy Waters, 
hear mine invocation. 
9 Send forth the rapture-giving wave, O Rivers, which Indra 
drinks, which sets the Twain in motion ; 
The well that springeth from the clouds, desirous, that 
wandereth triple-formed, distillmg transport. 
10 These winding Streams which with their double current, like 


cattle-raiders, seek the lower pastures, — 
Waters which dwell together, thrive together, Queens, Mothers 


of the world, these, Rishi, honour. 
11 Send forth our sacrifice with holy worship, send forth the 


hymn and prayer for gain of riches. 
For need of sacrifice disclose the udder. Give gracious hear- 


ing to our call, O Waters. 


4 In floods: of the aerial ocean. Cp. II. 35. 4. 

5 With herbs: probably Darbha or Kuga grass. 

6 The Waters bow to Soma as maidens to their lovers. 

9 The Twain: ubhé: probably, Heaven and Earth. Sfyana explains dif- 
ferently :—‘ which sends us both (kinds of fruit)’; that is, ‘the fruit, whether 
reward or punishment, of the present life, and of a former life. Wilson, and 
Editor's note. Desirous : eager to mix with the Soma, according to Sfyana ; 
but the meaning of awgnám is uncertain. Ludwig and Hillebrandt translate 
it by ‘des Usanas, belonging to Usanas or Usan&. Triple. formed. Soma 
110 me B 

Howuble current: meaning, probably, the two kinds of water 
respectively Ekadhan and Vased di "s i dicc 

11 Disclose the udder : let your streams flow, 
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19 For, wealthy Waters, ye control all treasures: ye bring 
auspicious intellect and Amrit. 
Ye are the Queens of independeut riches. Sarasvati give full 
life to the singer! 
13 When I behold the Waters coming hither, carrying with them 
milk and meath and butter, 
Bearing the well-pressed Soma juice to Indra, they harmonize 
in spirit with Adhvaryus. 
14 Rich, they are come with wealth for living beings. O friends, 
Adhvaryus, seat them in their places. 
Seat them on holy grass, ye Soma-bringers, in harmony with 
the Offspring of the Waters. ^ 
15 Now to this grass are come the longing Waters: the Pious 
Ones are seated at our worship: 
Adhvaryus, press the Soma juice for Indra: so will the service 
of the Gods be easy. 


HYMN XXXI Visvedevas. 
May benediction of the Gods approach us, holy, to aid us with 
all rapid succours. | 
Therewith may we be happily befriended, and pass triumphant 
over all our troubles. 
2 A man should think on wealth and strive to win it by adora- 
tion on the path of Order, 
Counsel himself with his own mental insight, and grasp still 
nobler vigour with his spirit. 
3 The hymu is formed, poured are the allotted portions: as to 
a ford friends come unto the Wondrons. 
We have obtained the power of ease and comfort, we have 
become acquainted with Immortals. 
4 Pleased be the Eternal Lord who loves the household with this 
man whom God Savitar created. 
May Bhaga Aryaman grace him with cattle; may he appear 
to him, and be, delightful. 
5 Like the Dawns’ dwelling-place be this assembly, where in 
their might men rich in food have gathered, 


12 Sarasvati: as chief and wisest of the Water-Goddesses. 


1 Benediction or, the laudation; that is, Ludwig suggests, ‘May the power 
of praising the Gods, and at the same time the Gods themselves come to us,’ 

3 The Wondrous : meaning, perhaps. Soma. 

4 The Eternal Lord ; Agni, According to Sdyana, Prajapati. TAts man: 
the institutor of the sacrifice. Savitar has given him life and now let Agni 
bless him, Bhaga Aryaman : Aryaman as.Bhaga who distributes wealth. 
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Striving to share the praises of this singer. To us come 
strengthening and effectual riches! — 
6 This Bull's most gracious far-extended favour existed first of á 
all in full abundance. P 
By his support they are maintained in common who in the 
Ásura's mansion dwell together. 
7 What was the tree, what wood, in sooth, produced it, from 
which they fashioned forth the Earth and Heaven! 
These Twain stand fast and wax not old for ever: these have 
sung praise to many a day and morning. 
8 Not only here is this: more is beyond us. He is the Bull, 
the Heaven’s and Earth's supporter. 
With power divine he makes his skin à filter, when the Bay 
Coursers bear him on as Sürya. 
9 He passes o'er the broad earth like a Stega: he penetrates the 
world as Wind the mist-cloud. 
He, balmed with oil, near Varnna and Mitra, like Agni in the 
wood, hath shot forth splendour. 
10 When suddenly calved the cow that erst was barren, she, 
self-protected, ended all her troubles. 
Earth, when the first son sprang from sire and mother, cast 
up the Sami, that which men were seeking. 
11 To Nrishad’s son they gave the name of Kanva, and he the 
brown-hued courser won the treasure. 
For him dark-coloured streamed the shining udder: none 
made it swell for him. Thus Order willed it. 


6 This Bull: Agni as the Sun. The Asura is Dyaus. 

8 Not only here: the first half-line is obscure. ‘Not such (is their power); 
there is another greater than ihey.—Wilson. ‘There is no other thing 
besides like unto him.’—Wallis. 4 fter: pavitram: ehich purifies the rays 
of light which stream through it. 

9 A Stega said to be a certain biting or stinging insect. According to 
Sayana, ‘the aggregation of rays, the Sun.“ Ludwig conjectures that ‘ plough- 
share’ may be the meaning. 

10 This stanza is very obscure, The cow which was barren is the Sami 
tree, which brings forth the Agwattha, and from the wood of these two trees 
are made the urani, the two pieces of wood which are rubbed together to 
produce the sacred fire—the upper and harder piece is the Sumi (the Acacia 
Suma), and the lower and soft is the Aswattha (the Ficus religiosa).— Wilson. 

‘The verses [7—10] deal with the formation of the three main components 
of the universe, heaven, earth, and the sun, Of the first two the poet has 
little to tell us, and passes on at once to the third. The sun is identified 
with the bull, Agni of the sacrifice, and the earth with the lower rubbing- 
stick anointed with ghee, which is licked up [‘devours* instead of ‘cast 
up’ J as soon as fire is struck. —Wallis, Cosmology of the Rigveda, pp 47, 48. 

11 This stanza appears to have no connexion with the hymn, and is inex- 
plicable as it stands here, See I. 117. 8, where the son of N rishad is men- 
tioned as a favourite of the Asvins, 
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HYMN XXXII. Indra, 


Forts speed the Pair to bring thé meditating God, benevolent 
with boons sent in return for boons. | 
May Indra graciously accept both gifts from us, when he hath 
knowledge of the flowing Soma juice. 
2 Thou wanderest far, O Indra, through the spheres of light and 
realms of earth, the region, thou whom many praise! 
Let those who often bring thee to their solemn rites conquer 
the noisy babblers who present no gifts. 
3 More beautiful than beauty must this seem to me, when the 
son duly careth for his parents’ line. - 
The wife attracts the husband : with à shout of joy the man's 
auspicious marriage is performed aright. 


4 This beauteous place of meeting have I looked upon, where, 
like milch-cows, the kine order the marriage train ; 
- Where the Herd’s Mother counts as first and best of all, and 
round her are the seven-toned people of the choir. 
5 The Pious One hath reached your place before the rest: One 
only moves victorious with the Rudras’ band. 
To these your helpers pour out meath, Immortal Gods, with 
whom your song of praise hath power to win their gifts. 
6 He who maintains the Laws of Gods informed me that thou 
j wast lying hidden in the waters. 
Indra, who knoweth well, beheld and showed thee. By him 
instructed am I come, O Agni.  . 
7 The stranger asks the way of him who knows it: taught by 
the skilful guide he travels onward. 


1 The meditating God: Indra. My version of the first line follows the 
explanation given by Ludwig in his Commentary. Sfyava’s interpretation 


is different: — Indra sends hi: gr rn~ horses to the service of the 
(worshipper) expectant (of his... -W . . Both gifts: oblation and 
praise. 


3 Gareth for his parents’ line: by marrying and becoming a father; or as 
Sayana explains, by having his birth proclaimed according to custom in 
sacrifices instituted by him. ` 

4 Order the marriage train: the meaning of this half-line is uncertain. 
According to Sáyama, the herd is the company of sacrificers and priests, its 
mother is Stuti or Praise, the seven-toned, or sevenfold, are the metres, or the 
seasons, or the Hotar priests. Zhe Herd’s Mother is more probably Prisni, the 
mother of the Maruts, The whole stanza is translated by Wilson: — Shine, 
Indra, upon this elegant chamber of sacrifice, when our praises desire (thy 
approach) as milch-kine (desire) their stalls; since the praise of me the wor- 
shipper precedes (the adoration) of the company, and this person accompanied 
by the seven officiating priests is the offerer of praise, 

5 The Pious One: Agni, the special worshipper of Gods, One only: Indra. 

6 He: perhaps Soma, Thou: Agni. Cp. I, 23. 20, 
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This is, in truth, the blessing of instruction: he finds the patke 
that leads directly forward. 
8 Even now he breathed: these days hath he remembered. Conn 
cealed, he sucked the bosom of his Mother. - 
Yet in his youth old age hath come upon him: he hath grown 


gracious, good, and free from anger. 
9 O Kalasa, all these blessings will we bring them, O Kurusra- 
vana, who give rich présents. l 
May he, O wealthy princes, and this Soma which I am bearing 
in my heart, reward you. 


© HYMN XXXIII. Various Deities, 


THE urgings of the people have impelled me, and by the near- 
est way I bring you Püshan. 
The Universal Gods have brought me safely. The cry was 
heard, Behold, Duhsásu cometh! 
2 The ribs that compass me give pain and trouble me like rival 
wives. 
Indigence, nakedness, exhaustion press me sore: my mind is 
| fluttering like a bird's. 
3 As rats eat weavers’ threads, cares are consuming me, thy 
singer, Satakratu, me. 
Have mercy on us once, O Indra, Bounteous Lord: be thou a 
| Father unto us. 
4 I the priests’ Rishi chose as prince most liberal Kurusravana, 
The son of Trasadasyu’s son, 


c Pm uc — — 
8 Even now he breathed : began to show signs of life. The connexion bet- 

ween stanzas 1—4 and 0— 8 is not apparent. Sucked the bosom of las Mother ; 

enjoyed oblations, in the shape of Soma juice, etc., produced by the earth. 

9 The meaning of Kalaga, literally ‘pitcher’ or * beaker,’ here is uncertain. 
(Indra), the possessor of the pitellers.— Wilson. Ludwig suggests kaldgch 
as the right reading:—' We will perform these holy ceremonies in their 
minutest details. Kurusravana: according to Saéyana, “hearer of the praise 
of priests ;’ but probably the name of a prince, as in the following hymn, 


— 


l Duhsdsu: literally, the malevolent,’ Perhaps, as Ludwig suggests, a 
hostile prince whose victory over Kurugravana has caused the distress men- 
tioned in the following stanza, 

2 The first line is taken from I. 105. 8. 

_ 9 This first line is taken from Y. 105. 5. Weavers threads: threads steeped 
in water, according to Sáyana. Once: ‘after having so often given us up to 
misery. — Ludwig. 

4 The Priests! Rishi: higher in rank than the other priests, Chose: i. e. J 
chose to keep him as my master in order to go out to battle with him. — Lan- 
man, Sanskrit Reader, p. 386. l 


* ä — = 
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5 Whose three bays harnessed to the car bear me straight on- 
ward: I will laud 
The giver of à thousand meeds, 
6 The sire of Upamasravas, even him whose words were passing 
sweet, 
As a fair field is to its lord. 
7 Mark, Upamasravas, his son, mark, grandson of Mitrátithi : 
I am thy father's eulogist. 
8 If I controlled Immortal Gods, yea, even were I Lord of men, 
My liberal prince were living still. 
9 None lives, even had he hundred lives, beyond the statute of 
the Gods: ° 
Soam I parted from my friend. 
HYMN XXXIV. Diee, Etc. 


SPRUNG from tall trees on windy heights, these rollers trans- 


port me as they turn upon the table. 
Dearer to me the die that never slumbers than the deep 


draught of Müjavàn's own Soma. 
2 She never vexed me nor was angry with me, but to my friends 


and me was ever gracious. 
For the die’s sake, whose single point is final, mine own devot- 


ed wife I alienated. 
3 My wife holds me aloof, her mother hates me: the wretched 


man finds none to give him comfort. 
As of a costly horse grown old and feeble, I find not any profit 


of the gamester. 
4 Others caress the wife of him whose riches the die hath covet- 
ed, that rapid, courser : 


6 This and the three following stanzas are said to be consolatory verses 
addressed by the Rishi Kavasha to Upamasravas on the death of his father 
Mitrátithi, 

8 Were I Lord of men: as one of the Gods. My liberal prince: Mitrütithi. 

115 Sud the statute of the Gods: beyond the time fixed for the duration 
of his life. 

This hymn has been placed by Grassmann in his Appendix as a composite 
production consisting of incoherent fragments. See Lauman, Sanskrit Reader, 


pp. 386, 389. 


1 Sprung from tall trees: the nuts of the Vibhtdaka, or, later, Vibhitaka, 
tree (Terminalia Bellerica) were used as dice in early times. Rollers: 
swiftly rolling dice. JMüjaván: said to be a mountain on which the finest 


Soma plants grew. 
2 Whose single point is final: the speaker has apparently lost all by throw- 


ing aces, 
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Of him speak father, mother, brothers saying, We know him 
not: bind him and take him with you. 


5 When I resolve to play with these no longer, my friends 
depart from me and leave me lonely. 
When the brown dice, thrown on the board, have rattled, like 
a fond girl I seek the place of meeting. 


6 The gamester seeks the gambling-house, and wonders, his 
body all afire, Shall I be lucky ? 
Stilldo the dice extend his eager longing, staking his gains 
against his adversary. 


7 Dice, verily, are armed with goads and driving-hooks, deceiv- 
iug and tormenting, causing grievous woe. 
They give frail gifts and then destroy the man who wins, 
thickly anointed with the player's fairest good. 


8 Merrily sports their troop, the three-and-fifty, like Savitar 
the God whose ways are faithful. 
They bend not even to the mighty’s anger: the King himself 
pays homage and reveres them. 


9 Downward they roll, and then spring quickly upward, and, 
handless, force the man with hands to serve them. 
Cast on the board, like lumps of magic charcoal, though cold 
themselves they burn the heart to ashes. 


10 The gambler’s wife is left forlorn and wretched: the mother 
mourns the son who wanders homeless. 
In constant fear, in debt, and seeking riches, he goes by 
night unto the home of others. 


11 Sad is the gambler when he sees a matron, another’s wife, and 
his well-ordered dwelling. 
He yokes the brown steeds in the early morning, and when 
the fire is cold sinks down an outcast. 


4 Bind him: he has staked his personal freedom, and lost ; and his people 
renounce him, 

7 Driving-hooks ; used by mahouts or elephant-drivers, The last half-line of 
the stanza is difficult: —‘they appear to the gambler covered with honey. Muir. 

8 Lhree-and-jifty: or. +t. ive in number. It would appear 
from Sáyana's Commentar. ' . ^. ". was the usual number of dice em- 
ployed ; and yet this seems hardly probable. Ludwig suggests ‘three times 
five’ as the meaning here of iripanchígih, and Prof. Weber would read 
tripafichagah instead of tripafichdsah (Ueber den Rdjasdya, p. 72). Like Savitar : 
‘[disposing men’s destinies] like the god S.'—Muir. 

10 Riches: wealth gained by robbery, according to B&yana. 

II Yokes the brown steeds; begins throwing the nut-dice. When the fre: 
cold: “by the time when the fire goes out he has sunk into a degraded ` 
wretch.—Muir. i 


HYMN 35.] THE RIGVEDA, 431 


12 To the great captain of your mighty army, who hath become 
the host’s imperial leader, 
To him I show my ten extended fingers: I speak the truth. 
No wealth am I withholding. 


13 Play not with dice: no, cultivate thy corn-land. Enjoy the 
gain, and deem that wealth sufficient. 
There are thy cattle, there thy wife, O gambler. So this good 
Savitar himself hath told me. 


14 Make me your friend : show us some little mercy. Assail us 
not with your terrific fierceness. 
Appeased be your maliguity and anger, and let the brown 
dice suare some other captive. > 


HYMN XXXV. Visvedevas. 


THESE fires associate with Indra are awake, bringing their 
light when first the Dawn begins to shine. 

May Heaven and Earth, great Pair, observe our holy work. 
We claim for us this day the favour of the Gods. 


2 Yea, for ourselves we claim the grace of Heaven and Earth, 
of Saryanáváu, of the Hills and Mother Streams. 
For innocence we pray to Sürya and to Dawn. So may the 
flowing Soma bring us bliss to-day. 


3 May the great Twain, the Mothers, Heaven and Earth, this 
day preserve us free from sin for peace and happiness. 
May Morning sending forth her light drive sin afar. We pray 
to kindled Agni for felicity. 


4 May this first Dawn bring us the host of gracious Gods: 
rich, may it richly shine for us who strive for wealth. 
The wrath of the malignant may we keep afar. We pray to 
kindled Agni for felicity. 


5 Dawns, who come forward with the bright beams of the Sun, 
and at your earliest flushing bring to us the light, 


12 The great captain: the highest-numbered of all the dice. Ten fingers: 
to show that I have nothing left. 

14 This stanza is a farewell address to the Dice. Some other: our enemy.— 
Styana. —~ 

The hymn or lay has been transliterated, translated in prose, and freely 
reproduced in rhymed octosyllabic verse, by Dr. J. Muir, O. S. Texts, V. 
425—429. It has also been translated by the authors of the Siebenzig Lieder, 

1 With Indra: as a God of the morning light. 

2 Of Saryandudn, of the Hills: according to S&yana, ‘of the mountains of 
Jaryandvän, a lake in the district of Kurukshetra. I follow Ludwig in 
taking both párvatán and saryandvatah as genitives. 

5 Your: according to the text ‘their,’ the verb in the first line being in 
the third person. l 
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Shine ye on us to-day auspicious, for renown. We pray to 
kindled Agni for felicity. |. 
6 Free from all sickness may the Mornings come to us, and let 
our fires mount upward with a lofty blaze. 
The Asvin Pair have barnessed their swift-moving car. We 
pray to kindled Agni for felicity. 
7 Send us to-day a portion choice and excellent, O Savitar, for 
thou art he who dealeth wealth. 
I cry to Dhishaná, Mother of opulence, We pray to kindled 
Agni for felicity. 
8 Further mc this declaring of Eternal Law, the Law of Gods, 
as we mortals acknowledge it ! 
The Sun goes up beholding all the rays of morn. We pray to 
kindled Agni for felicity. 
9 This day we pray with innocence in strewing grass, adjusting 
pressing-stones, and perfecting the hymn. 
Thou in the Adityas’ keeping movest restlessly. We pray to 
kindled Agni for felicity. 
10 To our great holy grass I bid the Gods at morn to banquet, 
and will seat them as the seven priests,—— 
Varuna, Indra, Mitra, Bhaga for our gain. We pray to kindl- 
: ed Agni for felicity. 
11 Come hither, O Adityas, for our perfect weal: accordant help 
our sacrifice that we may thrive. 
Püshan, Brihaspati, Bhaga, both Asvins, and enkindled Agni 
we implore for happiness. 
12 Ádityas, Gods, vouchsafe that this our homp may be praise- 
worthy, prosperous, our heroes’ sure defence, 
For cattle, for our sons, for progeny, for life. We pray to 
kindled Agni for felicity. 
13 This day may all the Maruts, all be near us with aid: may 
all our fires be well enkindled. 
May all Gods come to us with gracious favour. May spoil and 
wealth be ours, and all possessions. 


— 


7 Dhishand: a Goddess who presides over prosperity ; according to Hille- 
brandt, the Earth. ä i 

8 Further me: ‘May that glorification of the gods which men repeat in 
connexion with the rite preserve me.'— Wilson. 

9 Movest restlessly: performest thy duties, according to Sávana. Agni ra- 
pidly buruing the fuel appears to be intended, x iE SER 


HYMN 86.] THE RIGVEDA. 438 


14 He whom ye aid, O Deities, in battle, whom ye protect and 
rescue from affliction, 
Who fears no danger at your milk-libation,—such may we be 
to feast the Gods, ye Mighty. 


HYMN XXXVI. .  Visvedevas. 


THERE are the Dawn and Night, the grand and beauteous 
Pair, Earth, Heaven, and Varuna, Mitra, and Aryaman. 

Indra I call, the Maruts, Mountains, and the Floods, Ádityas, 
Heaven and Earth, the Waters, and the Sky. 


2 May Dyaus and Prithivi, wise, true to Holy Law, keep us in 
safety from distress and i injury. 
Let not malignant Nirriti rule over us. We crave to-day this 
gracious favour of the Gods. 


3 Mother of Mitra and of opulent Varupa, may Aditi preserve 
us safe from all distress. 
May we obtain the light of heaven without a foe. We rave. 
this gracious favour of the Gods to-day. 


4 May ringing press-stones keep the Rákshasas afar, ill dream, 
and N iriti, and each voracious fiend. 
May the Ádityas and the Maruts shelter us. We crave this 
gracious favour of the Gods to-day. 


5 Full flow libations ; on our grass let Indra sit; Brihaspati the 
singer laud with Sáma hymns ! 
Wise be our hearts’ imaginings that we may live. We crave 
this gracious favour of the Gods to-day. 


6 Ye Asvins, make our sacrifice ascend to heaven, and animate 
the rite that it may send us bliss, i 
Offered with holy oil, with forward-speeding rein. We crave 
the gracious favour of the Gods to-day. 
7 Hither I call the band of Maruts, swift to hear, great, purify- 
ing, bringing bliss, to be our Friends. 
May we increase our wealth to glorify our name. We crave 
this gracious favour of the Gods to-day. 
8 We bring the Stay of Life, who makes the waters swell, swift- 
hearing, Friend of Gods, who waits on sacrifice. . 


3A 
14 Who fears no danger : who feels assured that his-Worship of the Gods 
will protect him. 


— al 


1 The Waters: of the firmament. € . 
2 Dyaus and Prithivi ; Heaven and rth. Nerriti: Death or Destruction. 
8 Who makes the waters swell : m pérum ; ‘protector of the waters,’— 
;BÁyapa. ‘Drinker of the waters, —Ludwig. Soma is meant. See IX, 76. 4, 
28 = 
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May we control that Power, Soma whose rays are bright. We 
crave this gracious favour of the Gods to-day. 


9 Alive ourselves, with living sons, devoid of guilt, may we win 
this with wiuners by fair means to win. 
Let the prayer-haters bear our sin to every side, We crave 
this gracious favour of the Gods to-day. 
10 Hear us, O ye who claim the worship of mankind, and give 
us, O ye Gods, the gift for which we pray, 
Victorious wisdom, fame with heroes and with wealth. We 
crave to-day this gracious fayour of the Gods. 


11 We crave the gracious favour of the Gods to-day, great favour 
of great Gods, sublime and free from foes, 
That we may gain rich treasure sprung from hero sons. We 
crave this gracious favour of the Gods to-day. 


12 In great enkindled Agni's keeping, and, for bliss, free from all 
sin before Mitra and Varuna, 
May we share Savitar’s best animating help. We crave this 
gracious favour of the Gods to-day. 


13 All ye, the Gods whom Savitar the Father of truth, and Va- 
runa and Mitra govern, 
Give us prosperity with hero children, and opulence in kine 
and various treasure. 
14 Savitar, Savitar from east and westward, Savitar, Savitar 
from north and southward, i 
Savitar send us perfect health and comfort, Savitar let our 
days of life be lengthened ! 


HYMN XXXVII. Sürya. 
Do homage unto Varuna’s and Mitra's Eye: offer this solemn 
worsbip to the Mighty God, 
Who seeth far away, the Ensign, born of Gods. Sing praises 
unto Sürya, to the Son of Dyaus. 


2 May this my truthful speech guard me on every side, wher- 
ever heaven and earth and days are spread abroad. 
Alx else that is in motion finds a place of rest: the waters 
ever flow and ever mounts the Sun. 
3 No godless mau from time remotest draws thee down when 
thou art driving forth with wingéd dappled Steeds. 
One lustre waits üpon thee moving to the east, and, Sürya, thou 
arisest with a different light. " 


2 


1 Varuna’s and Mitras Eye: &ür í 3 
Varuna and Apni’ —I. 115. 1. ûrya or the Sun. The eye of Mitra 


3 Dappled Steeds with Etagas. — Ludwig. One lustre: by night. Of. I. N 


115. 5; and Aitareya-Brdhmana, III. 4. 44. ‘One ancient radiance follows 
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4 O Sürya, with the light whereby thou scatterest gloom, and 
z with thy ray impellest every moving thing, 
Keep far from us all feeble, worthless sacrifice, and drive away 
disease and every evil dream. 


b Sent forth thou guardest well the Universe's law, and in thy 
wonted way arisest free from wrath. 
When Sürya, we address our prayers to thee to-day, may the 
Gods favour this our purpose and desire. 


6 This invocation, these our words may Heaven and Earth, and 
Indra and the Waters and the Maruts hear. 
Ne'er may we suffer want in presence of the Sun, and, living 


happy lives, may we attain old age. m 
7 Cheerful in spirit, evermore, and keen of sight, with store 
of children, free from sickness and from sin, i 


Long-living, may we look, O Sürya, upon thee uprising day by 
day, thou great as Mitra is! "d 
8 Sürya, may we live long and look upon thee still, thee, O Far- 
seeing One, bringing the glorious light, 
The radiant God, the spring of joy to every eye, as thou art 
mounting up o'er the high shining flood. 
9 Thou by whose lustre all the world of life comes forth, and by 
thy beams again returns unto its rest, | 
O Sürya with the golden hair, ascend for us day after day, 
still bringing purer innocence. 
10 Bless us with shine, bless us wich perfect daylight, bless us 
with cold, with fervent hes“ and lustre. 
Bestow on us, O Sürya, varied riches, to bless us iu our home 
and when we travel. 
11 Gods, to our living creatures of both kinds vouchsafe protection, 
both to bipeds and to quadrupeds, 
That they may drink and eat invigorating food. So grant us 
health and strength and perfect innocence. 
12 If by some grievous sin we have provoked the Gods, O Deities, 
with the tongue or thoughtlessness of heart, 
That guilt, O Vasus, lay upon the Evil One, on him who ever 
leads us into deep distress. 


(thee) whilst thou risest with another,—Wilson. See Wallis, Cosmology f 
the Rigveda, p. 117. 

5 In thy wonted way: svadhá ánu: after the swadAd offerings.'— Wilson. 

8 Flood: or floor of heaven. 

12 The Evil One: árdvd: here probably a kind of Diabolus or Devil.— 
Ludwig. 
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HYMN XXXVIII. Indra, 


O Inpra, in this battle great and glorious, in this loud din of 
war help us to victory, 

Where in the strife for kine among bold ring-decked men 
arrows fly all around and heroes are subdued. 


2 At home disclose to us opulence rich in food, streaming with 
milk, O Indra, meet to be renowned. 
Sakra, may we be thine, the friendly Conqueror's: even as we 
desire, O Vasu, so do thou. 


3 The godless man, much-lauded Indra, whether he be Dása or 


: be Arya, who would war with us,— 
Easy to conquer be for thee, with us, these foes: with thee may 
we subdue them in the clash of fight. 


4 Him who must be invoked by many and by few, who standeth 
nigh with comfort in the war of men, 
Indra, famed Hero, winner in the deadly strife, Jet us bring 
hitherward to-day to favour us. 
5 For, Indra, I have heard thee called Self-capturer, One, Steer ! 
- who never yields, who urges even the churl. 
Release thyself from Kutsa and come hither. How shall one 
like the sit still bound that he may not move! 


^. HYMN XXXIX. Asvins. 


As 'twere the name Ool-father, easy to invoke, we all assembled 
here invoke this Car dt yours, 

Asvins, your swiftly-rolling circumambient Car which he who 
worships must invoke at eYe.and dawn. 


2 Awake all pleasant strains and let we hymns flow forth: raise 
up abundant fulness: this is our desire.“ 
Asvins, bestow on us a glorious heritage, and give our princes 
treasure fair as Somma is. a , 


1 Ring-decked: adorned with armlets, or quoits as weapons. 

5 Self-capturer : ib is dificult to assign a reasonable and appropriate mean- 
ing to svavr4jam. SAyana explains it by svayam eva chhettdram, one who cuts 
himself; ‘self mutilator.'— Wilson, According to the St. Petersburg Lexi- 
con, the meaning is ‘one who appropriates or takes to himself; according ta 
Ludwig ‘ the self-rescuer,’ and according to Geldner ‘one who suffers himself 
to be captured.’ The poet calls on Indra to tear himself away from his favour. 
ite Kutsa in order to aid his worshippers in the coming fight. ‘A legend is 
here somewhat obscurely related, that Kutsa and Luga having summoned In- 
dra at the same time to their réspective sacrifices, he went first to Kutsa who 
then detained him, having fastened him with a hundred leather thongs. 
ns verse is addressed to Indra by Duga, exhorting him to free himself. 

IIson. 5 

The Rishi is Ghoshá, daughter of Kakshtván. 


HYMN 99. THE RIGVEDA., 437 


3 Ye are the bliss of her who groweth old at home, and helpers 
of the slow although he linger last. 


Men call you too, Násatyas, healers of the blind, the thin and 
feeble, and the man with broken bones. 
4 Ye made Chyavana, weak and worn with length of days, 
young again, like a car, that he had power to move. 
Ye lifted up the son of Tugra from the floods. At our liba- 
tions must all these your acts be praised. 
5 We will declare among the folk your ancient deeds heroic; 
yea, ye were Physicians bringing health. 
You, you who must be lauded, will we bring for aid, so that 
this foe of ours, O Asvins, may believe. 
6 Listen to me, O Asvins; I have cried to you. Give me your 
aid as sire and mother aid their son. 
Poor, without kin or friend or ties of blood am I. Save me, 
before it be too late, from this my curse. 
7 Ye, mounted on your chariot brought to Vimada the comely 
maid of Purumitra as a bride. 
Ye came unto the calling of the weakling's dame, and granted 
noble offspring to the happy wife. 
8 Ye gave again the vigour of his youthful life to the sage Kali 
when old age was coming nigh. 
Ye rescued Vandana and raised him from the pit, and in a 
moment gave Vispala power to move. 
9 Ye, Asvins Twain, endowed with manly strength, brought 
forth Rebha when hidden in the cave and well-nigh dead, 
Freed Saptavadhri and for Atri caused the pit heated with 
fire to be a «pleasant resting-place. ii 
10 On Pedu ye bestowed, Asvins, a courser white; mighty with 
nine-and-ninety varied gifts of strength; 
A horse to be renowned, who bore bis friend at speed, joy-giv- 
ing, Bhaga-like to be invoked-oi men. 


a  ráb NEED E CEPR SUUS MR RECEN 
8 Of her who groweth old at home ; referring to Ghosha herself, See I. 17. 7. 
Healers of the blind: see L 112. 8. 4 

4 Chyavdna: see I, 126, 10, and 117. 18, Son of Tugra: Bhujyu. See 
Vol. I., Index. 

6 My curse: leprosy, which prevented her marriage. 

7 Vimada: see I. 117. 20. Zhe weakling's dame: see I. 117. 24. 

8 For Kali, Vandana, and Vispald in this stanza, and Rebha, Atri, and 
Pedu in 9 and 10, see Vol, L, Index. For Saptavadhri (stanza 9) see V. 78. 6. 
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11 From no side, ye Two Kings whom none may check or stay, 
doth grief, distress, or danger come upon the man 
Whom, Asvins swift to hear, borne on your glowing path, ye 
with your Consort make the foremost in the race. 
12 Come on that Chariot which the Ribhus wrought for you, 
the Chariot, Asvins, that is speedier than thought, 
At harnessing whereof Heaven’s Daughter springs to birth, 
and from Vivasván come auspicious Night and Day. 


13 Come, Conquerors of the sundered mountain, to our home, 
Asvins who made the cow stream milk for Sayu’s sake, 
Ye who delivered even from the wolf’s deep throat and set 
again atdiberty the swallowed quail. 
14 We have prepared this laud for you, O Asvins, and, like the 


Bhrigus, as a car have framed it, 
Have decked it as a maid to meet the bridegroom, and brought 


it as a son, our stay for ever. 
HYMN XL. Asvins. 


Your radiant Chariot —whither goes it on its way — who decks 
it for you, Heroes, for its happy course, 
Starting at daybreak, visiting each morning every house, borne 
hitherward through prayer unto the sacrifice ? 
2 Where are ye, Asvins, in the evening, where at morn? Where 
is your halting-place, where rest ye for the night? 
Who brings you homeward, as the widow bedward draws her 
husband's brother, as the bride attracts the groom 1 
3 Early ye sing forth praise as with a herald’s voice, and, meet 
for worship, go each morning to the house. 
Whom do ye ever bring to ruin? Unto whose libations come 
ye, Heroes, like two Sons of Kings? i 


11 Whom none may check or stay: adite=adinau.—Sayana, Your Consort : 
Süryà. The foremost in the race that is, generally, preéminent. 

12 Heaven's Daughter: Ushas ar Dawn. Vivasydn: the morning Sun. 

18 Conquerors of the sundered mountain: probably with reference to the 
deliverance of Jáhusha.-—Ludwig. See 1. 116. 20. The swallowed quail: see 
T. 112. 8. The quail is probably Dawn delivered from the jaws of the wolf 
Night by the twin Light-Gods. : 

14 Our stay for ever: who will perpetuate our family ; ‘the eternal per- 
former of rites. Wilson. 

2 As the widow: in certain circumstances a widow was bound to marry her 
deceased husband's brother. See Manu (Mánavadharmasástra), IX. 69. 70. 
The law of the Jews was the same. See Deuteronomy, xxv. 5. 

3 As with a herald’s voice: Kfpoyd is thus explained by Styana. The house: 
of the sacrificer. 
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4 Even as hunters follow two wild elephants, we with oblations 
call you down at morn and eve. 
To folk who pay you offerings at appointed times, Chiefs, Lords 
of splendour, ye briug food to strengthen them. 


5 To you, O Asvins, came the daughter of a King, Ghoshá, and 
said, O Heroes, this I beg of you: 
Be near me in the day, be near mein the night: help me to 
gain a car-borne chieftain rich in steeds. 


6 O Asvins, ye are wise: as Kutsa comes to men, bring your car 
nigh the folk of him who sings your praise. 
The bee, O Asvins, bears your honey in her mouth, as the 
maid carries it purified in her hand. © 


7 To Bhujyu and to Vaga ye came near with help, O Asvins, to 
Sinjára and to Usaná. 
Your worshipper secures your friendship-forTiuiisel. Through 
your protection I desire felicity- 
8 Krisa and Sayu ye protect, ye Asvins Twain: ye Two assist 
the widow and the worshipper ; 
And ye throw open, Asvins, unto those who win the cattle-stall 
that thunders with its sevenfold mouth. 


9 The Woman hath brought forth, the Infant hath appeared, 

the plants of wondrous beauty straightway have sprung up. 

To him the rivers run as down a deep descent, and he this 
day becomes their master and their lord. 


10 They mourn the living, ery aloud, at sacrifice: the men have 
set their thoughts upon. a distant cast. 
A lovely thing for fathers who have gathered here,—a joy to 
husbands,—are the wives their arms shall clasp. 
NEL 8 

5 The second half of the second line is difficult: be able (to grant favour) 
to the son of my brother, who has horses and a chariot. — Wilson. 

6 As Kutsa comes to men: borne on Indra's chariot. Bears your honey: 
sips honey when the Asvins have ushered in the day. As the maid: Dr. 
Muir and Prof. Grassmann explain this half-line differently, as a maid, or a 
woman, resorts to her rendezvous (with her lover). 

7 Vasa: see I. 112. 10. Sinjdra : see VIIL 5.25. Usuná ; see Vol. L, Index. 

8 Krisa: a Rishi favoured by Indra; or, as Sáyana explains the word here, 
the feeble man in general. Suyu: has been mentioned frequently. The 
cattle-stall; the rain-cloud whose waters are the cows. 

9 The Woman: perhaps the water of the cloud. The Infant: the lightning. 
To him: the sacrificer may perhaps be intended. 

10 They mourn the living : perhaps, show their sorrow for the widower at 
the funeral of his wife. See Lanman (Sanskrit Reader, p. 387) from whom 
I have borrowed. Set their thoughts upon a distant cast: of the noose or 
snaring-net : apparently a periphrasis for, have taken thought for the distant 
future and children to live after them. , 
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11 Of this we have no knowledge. Tell it forth to us, how the 
youth rests within the chambers of the bride. 
Fain would we reach the dwelling of the vigorous Steer who 
loves the kine, O Asvins: this is our desire. 
12 Your favouring grace hath come, ye Lords of ample wealth: 
Asvins, our longings are stored up within your hearts. 
Ye, Lords of splendour, have become our twofold guard: may 
we as welcome friends reach Aryaman’s abode. 
13 Even so, rejoicing in the dwelling-place of man, give hero sons 
and riches to the eloquent. 
Make a ford, Lords of splendour, where men well may drink : 
remove the spiteful tree-stump standing in the path. 
14 O Asvins, Wonder-Workers, Lords of lustre, where and with 
what folk do yo delight yourselves to-day ? 
Who hath detained them with him? Whither are they gone? 
Unto what sage’s or what orskippers bode? 


HYMN XLI. Pp 


Tmar general Car of yours, invoked by many a man, that 
. comes to our libations, three-wheeled, meet for lauds, 
That circumambient Car, worthy of sacrifice, we call with our 
pure hymus at earliest flush of dawn. 
2 Ye, O Nasatyas, mount that early-harnessed Car, that travels 
early, laden with its freight of balm, 
Wherewith ye, Heroes, visit clans who sacrifice, even the poor 
man’s worship where the priest attends, 
3 If to the deft Adhvaryu with the meath in hand, or to the 
Kindler firm in strength, the household friend, 
Or to the sage’s poured libations ye approach, come thence, O 
Agvins, now to drink the offered meath. 


{1 Ghoshá appears to speak of herself in the plural number, She plainly 
expresses her wishes for marriage. i 


12 Aryaman’s abode: Aryaman is here used in the original sense of the 
word, bosom-friend and companion, especially the friend who asks a woman 
In marriage for another, 


Prof. Grassmaun places stanzas 10—14 in his Appendix as being obscure 
and in his opinion forming no part of the original hymn. 


Peo 


1 Türee-whecled : see I, 34. 9. 
8 The Kindler: the Agnidh, the priest who kindles the sacrificial ftre, 


SN 
et 


HYMN 42] THE RIGVEDA. 44l 


HYMN XLII. Indra. 


 EvEN as an archer shoots afar his arrow, offer the laud to him 
with meet adornment. 
Quell with your voice the wicked's voice, O sages. Singer, 
make Indra rest beside the Soma. 


2 Draw thy Friend to thee like à cow at milking: O Singer, 
wake up Indra as a lover. 
Make thou the Hero haste to give us riches even as a vessel 
filled brimful with treasure. 


3 Why, Maghavan, do they call thee Bounteous Giver? Quicken 
me: thou, I hear, art he who quickens. 
Sakra, let my intelligence be active, and bring us luck that 
finds great wealth, O Indra. 


4 Standing, in battle for their rights, together, the people, 
Indra, in the fray invoke thee. 
Him who brings gifts the Hero makes his comrade: with him 
who pours no juice he seeks not friendship. 


5 Whoso with plenteous food for him expresses strong Somas as 
much quickly-coming treasure, 
For him he overthrowsin early morning his swift well-weapon- 
ed foes, and slays the tyrant. 
6 He unto whom we offer praises, Indra, Maghavan, who hath 
joined to ours his wishes,— 
Before him even afar the foe must tremble: low before him 
must bow all human glories. 
7 With thy fierce bolt, O God invoked of many, drive to a 
distance from afar the foeman. 
O Indra, give us wealth in corn and cattle, and make thy 
singer's prayer gain strength and riches. 
8 Indra, the swallower of strong libations rich in the boons' 
they bring, the potent Somas, 
He, Maghavan, will not restrict his bounty: he brings much 
wealth unto the Soma-presser. 
9 Yea, by superior play he wins advantage, when he, a gambler, 
piles his gains in season. 
Celestial-natured, he o’erwhelms with riches the devotee who 
keeps not back his treasure. 


1 The wicked’s voice: ‘the praises of your adversaries? — Wilson. 

4 The Hero: Indra, l 

5 As much quickly-coming treasure : representing the wealth which the offer- 
ing of the libations is expected to produce. 

6 Unto whom we offer praises : or, in whom we have placed our hope. 

9 When he, a gumbler, cp. X. 48. 5. 


442 THE HYMNS OF [BOO X. 


10 O Much-invoked, may we subdue all famine and evil want 
with store of grain and cattle. 
May we allied, as first in rank, with princes obtain possessions 
by our own exertion. 
11 Brihaspati protect us from the rearward, and from above, and 


from below, from sinners ! | 
May Indra from the front, and from the centre, as Friend to 
friends, vouchsafe us room and freedom. 


HYMN XLIII. Indra, 


Ix perfect unison all yearning hymns of miue that find the 
light of heaven have sung forth Indra's praise. 

As wives embrace their lord, the comely bridegroom, so they 
compass Maghavan about that he may help. 


2 Directed unto thee my spirit never strays, for I have set my 
hopes on thee, O Much-invoked ! 

Sit, Wonderful! as King upon the sacred grass, and let thy 
drinking-place be by the Soma juice. 

3 From indigence and hunger Indra turns away: Maghavan 
bath dominion over precious wealth. 

These the Seven Rivers flowing on their downward path in- 
crease the vital vigour of the potent Steer. 

4 As on the fair-leafed tree rest birds, to Indra flow the gladden- 
ing Soma juices that the bowls contain. 

Their face that glows with splendour through their mighty 
power hath found the shine of heaven for man, the Aryas’ 
light. 

5 As in the game a gambler piles his winnings, so Maghavan, 
sweeping all together, gained the Sun. 

This mighty deed of thine none other could achieve, none, 
Maghavan, before thee, none in recent time. 

6 Maghavan came by turns to all the tribes of men: the Steer 
took notice of the people's songs of praise. 

The man in whose libations Sakra hath delight by means of 
potent Somas vanquisheth his foes. 


10 With princes; with men eminent for their wealth: rdjabhir-dhandnd- 
misvaraih.—Sayana. 


Siem 


3 Turns away: Sd yana makes vishuurtt transitive :—‘ May Indra be the 
remover of thirst and hunger.'— Wilson. 

5 Gained the Sun: conquers him by taking away his moisture, that is, the 
water that he has absorbed.—Sayana, 
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7 When Soma streams together unto Indra flow like waters to 
the river, rivulets to the lake, 
In place of sacrifice sages exalt his might, as the rain swells 
the corn by moisture sent from heaven. 
8 He rushes through the region like a furious Bull, he who hath 
made these floods the dames of worthy lords. 
This Maghavan hath found light for the man who brings ob- 
lation, sheds the juice, and promptly pours his gifts. 
9 Let the keen axe come forth together with the light: here be, 
as erst, the teeming cow of sacrifice. 
Let the Red God shine bright with his refulgent ray, and let 
the Lord of heroes glow like heaven’s clear sfeen. 
10 O Much-invoked, may we subdue all famine and evil want with 
store of grain and cattle. 
May we allied, as first in rank, with princes obtain possessions 
by our own exertion. 
11 Brihaspati protect us from the rearward, and from above, and 
from below, from sinners. 
May Indra from the front, and from the centre, as Friend to 
friends, vouchsafe us room and freedom, 


HYMN XLIV. Indra. 


May Sovran Indra come to the carousal, he who by Holy Law 
is strong and active, 


The overcomer of all conquering forces with his great steer- 
like power that hath no limit. 
2 Firm-seated is thy car, thy Steeds are docile; thy hand, O 
King, holds, firmly grasped, the thunder. 
On thy fair path, O Lord of men, come quickly: we will in- 
crease thy powers when thou hast drunken. 
3 Let strong aud mighty Steeds who bear this Mighty Indra, the 
Lord of men, whose arm wields thunder, 


Bring unto us, as sharers of our banquet, the Steer of conquer- 
ing might, of real vigour. 


8 The dames of worthy lords: that is, subjected them to the Aryans, 
whereas they had been the thralla of Dásas. See I. 32. 11. 

9 The keen axe: Agni, who is frequently likened to an axe. See I. 127. 3, 
and VI. 3. 4. Zhe Red God: arusháh: according to Sáyana, the radiaut 
7 but Agni is probably intended, or perhaps the red bolt' as M. Müller 
prefers. 


10 The two concluding stanzas are identical in Hymns 52, 53, 54. 


444 THE HYMNS OF [BOOK X. 


4 So like a Bull thou rushest to the Lord who loves the trough, 
the Sage, the prop of vigour, in the vat. 
Prepare thine energies, collect them in thyself: be for our 
profit as the Master of the wise. 
5 May precious treasures come to us,—so willl pray. Come to 
the votary’s gift offered with beauteous laud. 
Thou art the Lord, as such sit on this holy grass: thy vessels 
are inviolate as Law commands. 
6 Far went our earliest invocations of the Gods, and won us 
glories that can never be surpassed. 
They who could not ascend the ship of sacrifice, sink down in 
desolation, trembling with alarm. 
7 So be the others, evil-hearted, far away, whose horses, difficult 
to harness, have been yoked. 
Here in advance men stand anear to offer gifts, by whom full 
many a work that brings reward is done. 
8 He firmly fixed the plains and mountains as they shook. 
Dyaus thundered forth and made the air's mid-region quake. 
He stays apart the two confronting bowls; he sings lauds in 
the potent Soma's joy when he hath drunk. 
9 I bear this deftly-fashioned goad of thine, wherewith thou, 
Maghavan, shalt break the strikers with the hoof. 
At this libation mayst thou be well satisfied. Partake the 
juice, partake the worship, Maghavan. 
10 O Much-invoked, may we subdue all famine and evil want 
with store of grain and cattle. 
May we allied, as first in rank, with princes obtain possessions 
by our own exertion. 
11 Brihaspati protect us from the rearward, and from above, and 
from below, from sinners. * 
May Indra from the front and from the centre, as Friend to 
friends, vouchsafe us room and freedom. 


4 The Lord: pdtim the Soma. Collect them in thyself: take us into 
thyself,— Wilson. Of the wise: kenipünam is thus explained by the Commen- 
tators, but the meaning seems doubtful Ludwig thinks that ‘the master 
of the oars, that is, the steersman, is intended, 

6 In desolation: trmd' Em. Ludwig. Trembling in alarm ; or, doers 
of ill deeds, according to Yaska’s interpretation of képayah, 

7 Whose horses, dificult to harness, have been yoked: whose ill-managed 
attempts to perform acceptable sacrifice have failed. Jn advance: before 
death, according to Sáyana. 

8 He: Indra. As they shook: op. II. 12. 2. Two confronting bowls: heaven 
and earth. 

9 Goad: the hymn of praise which urges Indra to action. The strikers with 
the hoof a class of Yátudhánas or demons, See X. 87. 12, 
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HYMN XLV. Agni, 


First Agni sprang to life from out of Heaven: the second 
time from us came Játavedas. 

Thirdly the Manly-souled was in the waters. The pious lauds 
aud kindles him the Eternal. 


2 Agni, we know thy three powers in three stations, we know 
thy forms in many a place divided. 
We know what name supreme thou hast in secret: we know 
the source from which thou hast proceeded. 


3 The Manly-souled lit thee in sea and waters, man’s Viewer 
lit thee in the breast of heaven. 
There as thou stoodest in the third high reglon the Steers 
increased thee in the waters“ bosom. 


4 Agni roared out, like Dyaus what time he thunders: he licked 
the ground, about the plants he flickered, 
At once, when born, he looked around enkindled, and lightened 
heaven and earth within with splendour. 


5 The spring of glories and support of riches, rouser of thoughts 
and guardian of the Soma, 
Good Son of Strength, a King amid the waters, in forefront 
of the Dawns he shines enkindled. 


6 Germ of the world, ensign of all creation, be sprang to life 
aud filled the earth and heavens. 
Even the firm rock he cleft when passing over, when the Five 
Tribes brought sacrifice to Agui. 
7 Soamong mortals was Immortal Agni stablished as holy 
wise and willing envoy. 


He waves thq red smoke that he lifts above him, striviug to 
reach the heavens with radiant lustre. 


1 From out of Heaven: or, from Dyaus or Heaven his father; in the shape 
of the Sun. From us: produced by men in the shape of sacrificial and do- 
mestic fire. In the waters: of the firmament, in the shape of lightning, the 
third form of Agni, 

2 In secret unknown to those who know not the Veda.—Sayana. 


8 The Manly-souled : or, the Friend of men; Varuna, according to Sáyana, 
and Prajápati according to Mabidhara. Perhaps Dyaus (cp. stanza 8) may 
be intended.—Ludwig. Grassmann thinks that Indra, the kindler of the 
lightning, is meant. Zhe Steers: or, the Mighty Ones; the Maruts. 

6 The firm roch. the solid eloud.— Wilson. Some extraordinary conflagra- 
tion of jungle may perhaps be referred to. The Five Tribes: páficho jándh : 
literally, the five men, meaning, according to Sdyana, men in general, and, 
according to Mahidhara, the institutor of the sacrifice and the four chief 
priests, 
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8 Like gold to look on, far he shone refulgent, beaming imper- 


ishable life for glory, e f 
Agni by vital powers became immortal when his prolific Father 


Dyaus begat him. 
9 Whoso this day, O God whose flames are lovely, prepares a 


cake, O Agni, mixt with butter, 
Lead thou and further him to higher fortune, to bliss bestowed 


by Gods, O thou Most Youthful. | 
10 Endow him, Agni, with a share of glory, at every song of 
praise sung forth enrich him. l 
Dear let him be to Sárya, dear to Agni, preéminent with son 
and children's children. 
11 While, Agni day by day men pay thee _worship they win 
themselves all treasures worth the wishing. l 
Allied with thee, eager and craving riches, they have disclos- 
ed the stable filled with cattle. 
12 Agni, the Friend of men, the Soma’s keeper, Vaisvanara, 


hath been lauded by the Rishis. 
We willinvoke benignant Earth and Heaven: ye Deities, 


give us wealth with hero children. 


HYMN XLVI. Agni. 


STABLISHED for thee, to lend thee vital forces, Giver of wealth, 


Guard of his servant's body. 
The Great Priest, born, who knows the clouds, Abider with 


men, is seated in the lap of waters. 
2 Worshipping, seeking him with adoration like some lost crea- 
ture followed by its footprints, 
Wise Bhrigus, yearning in their hearts, pursued him, and 
found him lurking where the floods are gáthered. 
3 On the Cow’s forehead, with laborious searching, Trita, the 
offspring of Vibhüvas, found him. 
Born in our houses, Youthful, joy-bestower, he now becomes 
the central point of brightness. 


12 Soma's keeper: as identified with the Moon, the great receptacle of the 
550 8 ae the nectar or ambrosia of the Gods. See Hillebrandt, V. M., I. 

1 For thee; the Rishi addresses himself. Who knows the clouds; from 
noe he (Agni) comes in the form of Lightning. Of waters: of the firma- 
ment. 

2 Wise Bhrigus; frequently mentioned as specially connected with the 
worship of Agni, Cf. II. 4. 2. Pursued him: see I. 65. 1. 

3 On the Cow's forehead: ‘on the head of the cloud! rita: Agni in his 
third form as lightning. The abstract personified form of the celestial Agni 
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4 Yearning, with homage, they have set and made him blithe 
Priest among mankind, oblation-bearer, 
Leader of rites and Purifier, envoy of men, as sacrifice that 
still advances. 


5 The foolish brought the ne'er-bewildered forward, great, Victor, 
Song-iuspirer, Fort-destroyer. 
Leading the Youth gold-bearded, like a courser gleaming with 
wealth, they turned their hymn to profit. 
6 Holding his station firmly in the houses, Trita sat down within 
his home surrounded. 
Thence, as Law bids, departs the Tribes’ Companion, having 
collected men with no compulsion. - 


7 His are the fires, eternal, purifying, that make the houses 
move, whose smoke is shining, 


White, waxing in their strength, for ever stirring, and sitting 
in the wood; like winds are Somas. 


8 The tongue of Agni bears away the praise-song, and, through 
his care for Earth, her operations. 
Him, bright and radiant, living men have stablished as their 
blithe Priest, the Chief of Sacrificers. 
9 That Agni, him whom Heaven and Earth engendered, the 
Waters, Tvashtar, and, with might, the Bhrigus, 
Him Matarisvan and the Gods have fashioned holy for man 
aud first to be entreated. 


is here represented as endeavouring to find the lurking fire in the sky.— 
Macdonell. Offspring of Vibhüvas; or, connected with Vibhüvasu, the very 
. wealthy, Soma. 

4 As sacrifice that still advances: als das sich vorwärts bewegende opfer. 
—Ludwig. According to SAyana, the object of sacrifice, him who goes forward 
{from one fire receptacle to another].’ 

5 The foolish: bunian priests, weak and foolish in comparison with the wise 
Agni. Gleaming with wealth: the meaning of dhanarcham is uncertain. The 
St. Petersburg Lexicon offers dhanarjam, ‘ striving to win the Prize,“ as pro- 
bably the right reading. 

6 On stanzas 3 and 6 see Macdonell (J. R. A. S., July, 1893, pp. 450— 452), 
who translates the second half of 6 as follows: From hence the house-friend 
of settlers collecting (them) goes among men by distribution, not by (means 
of) bonds; 4 e., carried from place, not freshly produced by cord and drill. 

7 That make the houses move: this seems to be what the words damim 
arítrá should mean, though how flames can be thus qualified is not clear. 
‘The rescuers from the humiliated (spirits of ill)'— Wilson. ‘Protectors of 
the houses.’—-Mahidhara. Like winds are Somas: as winds fan flame, so 
Soma-libations increase the might of Agni. According to Sayana, the flames 
are ‘like the fast-flowing juices of the Soma.’—Wilson. I follow Ludwig's 
explanation, but the meaning of the passage is doubtful. 

8 Her operations holy works performed by men. 

9 Mdtarisvan: a divine or semi-divine being who brought Agni from 
heaven. See I. 81. 3, and 60. 1. 
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10 Agni, whom Gods have made oblation-bearer, and much-desir- 


ing men regard as holy, 
Give life to him who lauds thee when he worships, and then 


shall glorious men in troops adore thee. 
HYMN XLVII Indra Vaikuntha. 


Tuy right hand have we grasped in ours, O Indra, longing 
for treasure, Treasure-Lord of treasures! 
Because we know thee, Hero, Lord of cattle: vouchsafe us 
mighty and resplendent riches. 
2 Wealth, fully armed, good guard and kind protector, sprung 
from four seas, the prop and stay of treasures, 
Fraught with great bounties, meet for praise and glory: 
vouchsafe us mighty and resplendent riches. 
3 Wealth, with good Brahmans, Indra! God-attended, high, 
wide, and deep, and based on broad foundations, 
Strong, with famed Rishis, conquering our foemen: vouch- 
safe us mighty and resplendent riches. 
4 Victorious, winning strength, with hero sages, confirmed in 
power, most useful, weulth-attracting, 
True, Indra! crushing forts and slaying Dasyus: vouchsafe 
us mighty and resplendent riches. 
5 Wealthy in heroes and in cars and horses, strength hundred- 
fold and thousandfold, O Indra, 
With manly sages, happy troops, light-winning: vouchsafe us 
mighty and resplendent riches. 
6 To Saptagu the sage, the holy-minded, to him, Brihaspati, the 
song approaches, 
Angiras’ Son who must be met with homage: vouchsafe us 
mighty and resplendent riches. o 
7 My lauds, like envoys, craving loving-kindness, go forth to 
Indra with their strong entreaty, 
Moving his heart and uttered by my spirit: vouchsafe us 
mighty and resplendent riches. 


Vaikuntha is said to mean son of Vikunthá, an Asuri or female demon who 
was allowed by Indra to become his second mother. 

2 Wealth: S&yana gives another interpretation :—' (We know thee to be) 
well armed, ete, ——Wi'- Sir. „ ^A, Tur geas: regarded as the store- 
houses of jewels. * l. . 6 1 .f . . . the four oceans, — [applied to 
Indra] Wilson. 

6 Lrihaspati: according to the Scholiast meaning Saptagu, ‘the lord of 
much (praise)— Wilson, According to others, the God Brihaspati called 
Saptagu as being drawn by seven oxen: der führt mit sieben Rindern '— 
Grassmann. Angiras Son: meaning apparently Brihaspati as especially loved 
and honoured by Angiras and his descendants, See VI. 73, 1. 
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8 Grant us the boon for which I pray, O Indra, a spacious home 
unmatched among the people. 
To this may Heaven and Earth accord approval: vouchsafe us 
mighty and resplendent riches. 


HYMN XLVIIT. Indra Vaikuntha. 


I was the first possessor of all precious gear: the wealth of 
every man I win and gather up. l 

On me as on a Father living creatures call: I deal enjoyment 
to the man who offers gifts. 


2 I, Indra, am Atharvan’s stay and firm support : I brought forth 
kine to Trita from the Dragon’s grasp. 
I stripped the Dasyus of their manly might, and gave the 
cattle-stalls to MAtexievan and Dadhyach. 
3 Fo» mo Lath Tvashtar forged the iron thunderbolt ; in me the 
Gods have centred intellectual power. 
My sheen is like the Sun's insufferably bright: men honour 
me as Lord for past and future deeds. 


4 I won myself these herds of cattle, steeds and kine, and gold 
in ample store, with my destructive bolt. 
I give full many a thousand to the worshipper, what time the 
Somas and the lauds have made me glad. 


5 Indra am I; none ever wins my wealth from me: never at 
any time am I a thrall to death. 
Pressiug the Soma, ask riches from me alone: ye, Pûrus, in 
my friendship shall not suffer harm. 


6 These, breathing loud in fury, two and two, who caused Indra 
to bring his bolt of thunder to the fray, 
The challengers, I struck with deadly weapon down: firm 
stand what words the God speaks to his worshippers. 


8 Unmatched : adsamam: not held in common/—Wilson. 


Indra Vaikuntha is the Rishi of this hymn, which is a self-laudatory reply ` 
to Saptagu in Hymn XLVII. i 

2 Atharvan is the name of the priest who first obtained fire and offered 
Soma and prayers to the Gods. See I. 80. 16, and 83, 5. The Dragon is ap- 
parently Ahi or Vritra. ‘I generated the waters above the cloud for the sake 
of Trita.— Wilson. Matarigvan and Dadhyach: or, according to Sáyana, 
* Mátarisvan's son Dadhyach.' 

5 Ye, Pürus: O men.“ Wilson. 

6 These: who these were is uncertain. Two and two: probably the war- 
rior who fights on the chariot and the charioteer.— Ludwig. The literal trans- 
lation of the last half-line of the stanza appears to be :— the non-worshipper 
speaking firm words to worshippers ; dnamasyuh, he who has no other to re- 
verence, being Indra, whose promise of victory to his worshippers is never 
broken.'—Ludwig. 


29 
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7 This One by stronger might I conquered singly; yea, also two: 
shall three prevail against me? 
Like many sheaves upon the floor I thrash them. How can 
my foes, the Indraless, revile me ? 
8 Against the Gungus I made Atithigva strong, and kept him 
mid the folk like Vritra-conquering strength, 
When I won glory in the great.foe-slaying fight, in battle 
where Karanja fell, and Parnaya. 
9 With food for mine enjoyment Sápya Nami came: he joined 
me as a friend of old in search of kine. 
As I bestowed on him an arrow for the fight I made him 
worthy of the Song and hymn of praise. 
10 One of the two hath Soma, 8 ithin it; the Herdsman with 
the bone shows forth the other. 
He, fain to fight the Bull whose horns were sharpened, 
fettered in the demon’s ample region. 


1 I, as a God, ne'er violate the statutes of Gods, of Vasus, Ru- 
: driyas, Ádityas. 


— 


These Gods have formed me for auspicious vigour, unconquer- 


ed and invincible for ever. 
HYMN XLIX. Indra Vaikuntha, 


I wave enriched the singer with surpassing wealth; I have al- 


lowed the holy hymn to strengthen me. 
I, furtherer of him who offers sacrifice, have conquered in each 


fight the men who worship not. 


7 This One: or, this one thing, that is, ‘the primordial substance or unit 
out of which the universe was developed.’—-Wallis, Cosmology of the Riyveda, 
p. 98. : 

8 Against the Gungus: or, to aid the Gungus, as Süyaua explains, Who 
these people were is uncertain. Atithigva: Divodása, son of Atithigu, accord- 
ing to Sáyana. See Vol. I., Index. Karanja „and Parnaya: apparently 
tree-demons: see I. 53. 8. 

9 Sdpya: a family name of Indra's friend Nami, who in VI. 20. 6 is called 
Sayyaà 's son. 

10 One of the two: the Moon. The Herdsman: Indra. With the bone: 
of Dadhyach. See I. 84, 18. The other: Vritra. He; Vritva. Fhe Bull: 
Indra, The demon’s ample region: mid-air, which was then dominated by the 
Druh or malignant spirit of drought. I follow Prof. Ludwig’s interpretation 
of this obscure stanza which is evidently an interpolation motived by the 
mention of Dadhyachin stanza 2. For a somewhat different interpretation, 
ace Hillebrandt, V. M., I. 387. 


11 Rudriyas: the Maruts, sons of Rudra, 


Indra Vaikuntha is the Rishi also. 
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2 The People of the heavens, the waters, and the earth haye 
. stablished me among the Gods with Indra’s nam. 
I took unto myself the two swift vigorous Bays that speed on 
divers paths, and the fierce bolt for 1 e 
3 With deadly blows I smote Atka for Kavi's sake; I guarded 
Kutsa well with these my saving helps. 
As Sushna’s slayer I brandished the dart of death: I gave not 


up the Áryan name to Dasyu foes. 


4 Smadibha, Tugra, and the Vetasus I gave as prey to K 
father-like, to succour him. i prey utsa, 
I was a worthy King to rule the worshipper, whan I T 
dear inviolable gifts. | d cere tay 
5 I gave-àp Mrigaya to Srutarvan as his prey because he ever 
followed me and kept my laws. 


For Ayw’s sake I caused Vesa to bend and bow, and into Sa- 
vya’s hand delivered Padgribhi. DOSES 
6 I, I crushed Navavastva of the lofty car, the Dasa, as the 
Vritra-slayer kills the fiends ; 
When straightway on the region’s farthest edge I brought the 
God who makes the lights to broaden and increase. 


7 I travel round about borne onward in my might by the fleet- 
footed dappled Horses of the Sun. i 
When man’s libation calls me to the robe of state I goon repel 


the powerful Dasyu with my blows. 
o Atta: mentioned again in Hymn 99 of this Book. Kavi: the father of 


Indra's friend Ugamd. 

4 Smadibha - or, as an adjective joined with Tugra, with all his followers,’ 
See VI, 20,.5, where Vetasu and Tugra are mentioned as having been con- 
quered by Indra, and VI. 26. 4, where their names occur again together with 
that of Tuji. i 

5 Mrigaya: ademon of theair, See IV. 16. 18, and VITI. 3. 19. Srutarvan : 
a prince whose liberality is lauded in VIII. 63. Ayu: sometimes spoken 
of as a King favoured by Indra and at other times as conquered by him, See 
Index. The name of Vega does not occur again. Savya: the Rishi of Hymns 
51—57 of Book I. Padgribhi: some demon or savage enemy who is not 


mentioned again. 

6 Navavdstva: see I. 36, 18, and VI. 20. 11. Of the lofty car: or Bri- 
hadratha, as a name of Navevüstva. The lights: the stars, or perhaps light 
in general, In the former case the God would be Dyaus or Varuna, and in 
the latter cage Sürya or the Sun.—Ludwig. 

4 The robe of stute: apparently the milk which is the royal mantle where- 


with Soma ig invested. 


i 
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8 Stronger am I than Nahus, I who slew the seven: I glorified 


with might Yadu and Doa 
‘I brought another low, with strength Fent his strength: I 
let the mighty nine-and-ninety wax in power. 


9 Bull over all the streams that flow along the earth, I took the 
Seven Rivers as mine own domain. 


— * 


I, gifted with great wisdom, spread the floods abroad: by war 


I found for man the way to high success. 


10 I set within these cows the white milk which no God, not even 
Tvashtar's self, bad there deposited,— 
Much-longed-for, in the breasts, the udders of the kine, the 
savoury sweets of meath, the milk and Soma juice. 


11 Even thus hath Indra Maghavan, truly bounteous, sped Gods 
and men with mighty operation. 
The pious glorify all these thine exploits, Lord of Bay Cours- 
ers, Strong, and Self-resplendent. 


HYMN L. Indra Vaikuntha, 


I Laup your Mighty One who joyeth in the juice, him who is 
shared by all men, who created all; 

Indra, whose conquering strength is powerful in war, whose 
fame and manly vigour Heaven and Earth revere. 


2 He with his friend is active, lauded, good to man, Indra who 
must be glorified by one like me. 
Hero, Lord of the brave, all cars are thy delight, warring with 
Vritra, or for waters, or for spoil.- 


3 Who are the men whom thou wilt further, Indra, who strive 
to win thy bliss allied with riches? — ^. 
Who urged thee forward to exert thy power divine, to valour, 
in the war for waters on their fields ? 


* 


` 


— 

8 Stronger am I than Nahus: náhusho náhushtavah ; literally, more Nahus 
than Nahus ; I out-Nahus Nahus, a King who contended with Indra; ‘I am 
nearer than the neighbour, according to Roth whom Grassmann follows. 


‘J am the especial bond of bonds.’—Wilson. I follow Ludwig’s interpretation. 


I who slew the seven: the seven, perhaps, are the chief of the demons des- 
troyed by Indra. Ludwig takes saptahd# to mean seven times’ : I am 
seven times stronger than Nahus.’ Another: whom, is uncertain. Wax in 
power: until they became worthy antagonists. ‘I have demolished ninety 
and-nine powerful (foes).'— Wilson. 
"^ Milk and Soma juice: sweet ambrosial rain; the kine being the teeming 
clouds. 
11 In this stanza Indra as Rishi addresses himself as the deity of the hymn. 


d 


2 His friend: his constant companion, the thunderbolt. 


3 Allied with riches: the happiness which Indra sends being given in 


return for costly sacrificial offerings. 


4 


[S 
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4 Thou, Indra, through the holy prayer art mighty, worthy of 
sacrifice at all libations. 
In every fight thou castest heroes on the ground: thou art the 
noblest song, O Lord of all the folk, 


5 Help now, as Highest, those who toil at sacrifice: well do the 
people know thy great protecting might. 
Thou shalt be Everlasting, Giver of success: yea, on all these 
libations thou bestowest strength. 


6 All these libations thou makest effectual, of which thou art 
thyself supporter, Son of Power. 
Therefore thy vessel is to be esteemed the best, sacrifice, holy 
text, prayer, and exalted speech. G 
7 They who with flowing Soma pray to thee, O Sage, to pour on 
them thy gifts of opulence and wealth, 
May they come forward, through their Spirit, on the path of 
bliss, in the wild joy of Soma juice effused. 


HYMN LI. Agni. Gods. 


LARGE was that covering, and firm of texture, folded wherein 
thou enteredst the waters. 

One Deity alone, O Játavedas Agni, saw all thy forms in sun- 
dry places. 


2 What God hath seen me? Who of all their number clearly be- 
held my forms in many places? 
Where lie, then, all the sacred logs of Agni that lead him God- 
ward, Varuna and Mitra? 


3 In many places, Agni Játavedas, we sought thee hidden in th 
plants and waters. | 
Then Yama marked thee, God of wondrous splendour! effulgent 
from thy tenfold secret dwelling. 


4 Song: mdntrah: subject of thy worshippers’ songs of praise. 
6 Vessel: pitram: *protection.'— Wilson, 


The legend says that Agni, fearing to share the fate of his three elder 
brothers who had perished in the service of the Gods, fled away and hid 
himself in the waters. The Gods discovered him and persuaded him to 
return to his sacred duties. 

Stanzas 1, 3, 5, 7, 9 are spoken by the Gods, and 2, 4, 6, 8 by Agni. 

1 He must have been very well wrapped up, the Gods ironically say, or the 
water would have extinguished him.— Ludwig. Forms: literally, bodies.’ 

2 Sacred logs: pieces of Sami and Asvattha wood, from which alone the 
sacrificial fire is produced. Others explain samidhah by ‘ flames, 

9 Thy tenfold secret dwelling: according to Sdyana, ‘the three worlds,— 
heaven, mid-air, earth; three divinities, Agni, Vayu, Aditya; the waters, 
the shrubs, the trees, and the bodies of living beings.'— Wilson, The mean- 
ing appears to be, as Ludwig conjectures, that Yama knew that Agni would 
appear again from the fire-sticks worked by the fingers of both hands, 
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4 I fled iu fear from sacrificial worship, Varuna, lest the Gods 
should thus engage me. 7 
Thus were nry forms laid down im many places. This, as my 
goal, I Agni saw before me. 
5 Come; man is pious and would fain do worship; he waits pre- 
pared : in gloom thou, Agni, dwellest. 
Make pathways leading God-ward clear and easy, and bear ob- 
lations with a kindly spirit. 
6 This goal mine elder brothers erst selected, as he who drives a 
car the way to travel. 
So, Varuns, I fled afar through terror, as flies the wild-bull 


from an archer's bowstring. 
7 We give thee life.unwasting, Játavedas, so that, employed, 
thou never shalt be mjured. .. 
So, nobly born! shalt thou with kindly snirit bear to the Gods 
their share of men's oblations. SER. 
8 Grant me the first oblations and the latter, entire, my force- 
ful share of holy presents, 
'l'he soul of plants, the fatness of the waters, and let there be 
long life, ye Gods, to Agni. 
9 Thine be the first oblations and the latter, entire, thy forceful 
shares of holy presents. 
Let all this sacrifice be thine; O Agni, and let the world's four 
regions bow before thee. 


HYMN LII. Gods, 


_Instrvor me, all ye Gods, how I, elected your Priest, must 
seat me here, and how address you, +œ 

Instruct me how to deal to each his portion, and by what path 
to bring you man’s oblation. 

2 I sit as Priest most skilled in sacrificing: the Maruts and all 

Deities impel me. l 

Asvins; each day yours is the Adbvaryus’ duty: Brahman and 
wood are here: "tis yours to offer. 


8 The first oblations and the latter: or the Prayajas and the Anuyájas, the 
former being texts and oblations forming part of the introductory ceremony 
at a Soma sacrifice, and the latter the secondary or final offerings. Forceful 
actis the potent concentrated portion. The fatness: ghritam: ght, clarified 

u eF, 

1 Agni, having been elected Oblation-begrer, asks the Gods to instruct 

him in his duties. 
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3 Who is this Priest? Is he the Priest of Yama? On whom is 


thrust this God-appointed honour? 
He springs to life each month, each day that passes; so Gods 
have made him their oblation-bearer. 


4 The Gods have made me bearer of oblations, who slipped aw&y 


and passed through many troubles. 
Wise Agni shall ordain for us the worship, whether five-wayed, 


threefold, or seven-threaded. 
5 So will I win you strength and life for ever, O Gods, that I 


may give you room and freedom. 
To Indra’s arms would I consign the thunder; in all these 


battles shall he then be victor. ? 
6 The Deities, three thousand and three hundred and thirty- 
nine, have served and honoured Agni, 
Strewn sacred grass, anointed him with butter, aud seated 
him as Priest, the Gods’ Invoker. 


HYMN LIII. Agni Sauchfka. Gods. 


He hath arrived, he whom we sought with longing, who skil- 
led in sacrifice well knows its courses, 

Let him discharge his sacrificial duties: let him sit down as 
Friend who was before us. 

2 Best Priest, he hath been won by being seated, for he hath 

looked on the well-ordered viands. 

Come, let us worship Gods who must be worshipped, and 
pouring oil, laud those who should be lauded. 


3 The first line is spoken by some God who doubts Agni’s competence. Js 
he the Priest of Yamu?: can he convey offerings to the Blest iu the realms of 
the God of the departed? In the second half of the first line I follow Lud- 
wig, but the meaning is uncertain. The second line is the answer of another 
God. uch month, each day: the Pitriyajia, or sacrifice to the Fathers, is 
offered monthly, and the Agnihotra, or oblation to Agni and the Gods, daily. 
These comprehend all other periodical rites. 

4 The first line is spoken by Agni. Slipped away: see the preceding hymn. 
The second liue is what the Gods said. Five-wayed : consisting of five courses 
or parts, sce X. 124. 1. Threefold: consisting of the three daily Soma-libations, 
see X. 124. 1. Seven-threaded: performed by seven priests. See X. 124. 1. 

Stanza 5 is spoken by Agni. Stanza 6 is the poet’s conclusion, 

For an explanation of the number of the Gods (33 +303 ＋ 3003) see The 
Hymns of the Atharva-vedu, X. 7. 13, note. 

On Hymns 51—53 see Macdonell, J. R. A. S., January, 1894, pp. 11—22. 


1 The Gods speak. Courses: or portions. 
2 By being seated: by his seat (at the altar), — Wilson. 
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3 Now hath he made the feast of Gods effective: now have we: 
found the secret tongue of worship. 
Now hath he come, sweet, robed in vital vigour, and made our 
calling on the Gods effective. 
4 This prelude of my speech I now will utter, whereby we Gods 
may quell our Asura foemen. 
Eaters of strengthening food who merit worship, O ye Five 
Tribes, be pleased with mine oblation. 
5 May the Five Tribes be pleased with mine oblation, and the 
Cow’s Sons and all who merit worship. 
From earthly trouble may the earth protect us, and air's mid 
realm frem woe that comes from heaven. 
6 Spinning the thread, follow the region’s splendid light: guard 
thou the pathways well which wisdom hath prepared. 
Weave ye the knotless labour of the bards who sing : be Manu 
thou, and bring the Heavenly People forth. 
7 Lovers ef Soma, bind the chariot traces fast : set ye the reins 
in order and embellish them. 
Bring hitherward the car with seats where eight may sit, 
whereon the Gods have brought the treasure that we love, 
8 Here flows Agmanvati: hold fast each other, keep yourselves 
up, and pass, my friends, the river. 
There let us leave the Powers that brought no profit, and ` 
cross the flood to Powers that are auspicious. 
9 Tvashtar, most deft of workmen, knew each magic art, bring- 
ing most blesséd bowls that hold the drink of Gods. 
His axe, wrought of good metal, he is sharpening now, where- 
with the radiant Brahmanaspati will cut, 


9 Tongue of worship : Agni, by whose fiery tongues the Gods drink libations, 

4 Agni speaks. Asura foemen: the Asuras in the later hymns of the Veda 
are evil spirits in perpetual hostility with the Gods, nob to be confounded with 
the great celestial Asuras, the chiefs of the Gods, nor with the Rákshasas, de- 
mons or ogres, who disturb the sacrifices of men. 

b The Five Tribes: according to some, says Yaska, ‘the Gandharvas, gods, 
Fathers, Asuras, and Räkshasas.“ See Muir, O. S. Texts, I. 177. But the five 
Aryan tribes may be intended. The Cows Sons: the Maruts, children of 
3 5 Von Roth explains gójdidh as born in the starry heaven.’ See VII. 
35. 14. 

6 The Gods speak. The region's splendid light: the Sun. Weave ye: flames 
of Agni. Assist the singer in his holy task and let there be no difficulties 
in his way. 

7 This stanza appears to begin a new hymn, made up of fragments, Accord- 
ing to Sáyana it is spoken by the Gods to one another. 
= 5 5 mum : or, the stony stream. See The Hymns of the Atharva-veda, 

9 Will cut: perhaps, will cut and destroy demons; but the meaning is 
uncertain, . 


—. 
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10 Now, O ye Sapient Ones, make ye the axes sharp wherewith 
ye fashion bowls to hold the Amrita, 
Knowing the secret places make ye ready that whereby the 
Gods have gotten immortality. 


11 Ye with a secret tongue and dark intention laid the maiden 
deep within, the calf within the mouth. 
They evermore are near us with their gracious help : successful 
is the song that strives for victory. 


HYMN LIV. Indra. 


I sine thy fame that, Maghavan, through thy greatness the 
heavens and earth invoked thee in their terrer, 

Thou, aiding Gods, didst quell the power of Dásas, what time 
thou holpest many a race, O Indra. 


2 When thou wast roaming, waxen strong in body, telling thy 
might, Indra, among the people, 
All that men called thy battles was illusion : no foe hast thou 
to-day, nor erst hast found one. 


3 Who are tbe Rishis, then, who comprehended before our time 
the bounds of all thy greatness! 
For from thy body thou hast generated at the same time the 
Mother and the Father. 


4 Thou, Mighty Steer, hast four supremest natures, Asura. 
. natures that may ne’er be injured. 
All these, O Maghavan, thou surely knowest, wherewith thou 
hast performed thy great achievements. 


5 Thon hast all treasures in thy sole possession, treasures made 
manifest and treasures hidden. 


10 O ye Sapient Ones : ye Ribhus. That: perhaps Amrita or celestial Soma 
juice. Cf. I. 20. 6; 110. 3. 

11 The first line is obscure. ‘(The Maruts) placed a female in the envelop- 
ing hide (of a dead cow), and a calf in the mouth (of a dead cow),’—Wilson, 
According to this interpretation the miracle ascribed to them would somewhat 
resemble that mentioned in I. 110. 8. See Bergaigne, La Religion Védique, 
II. 27. The first half of the second line is hard to construe. Wilson para- 
phrases the line :—‘ daily the generous (fraternity of the Ribhus) offers suita- 
ble praises (to the gods), granting victory over our foes,’ Prof, Geldner takes 
kárà, against the Pada text, as a locative, and renders the last half-line to 
the following effect :—‘ May he (the sacrificer), when he wishes to win, gain 
the victory in the race.’ 


8 The question is rhetorical. The great Rishis of the olden time could not 
comprehend thy greatness, much less can we comprehend it. 

The Mother and the Father: Harth and Heaven, parents of all. See M. 
Müller, India, What can it Teach us ?, p. 161, 

4 Asura: divine, with a vague sense of supreme grandeur, 
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Defer not thou, O Maghavan, my longing: thou art Director, 
Indra, thou art Giver. 
6 To him who set the light in things of splendour, and with all 


sweetness blent essential sweetuess, 
To Indra hath this welcome hymn that strengthens been 


uttered by the votary Brihaduktha. 
HYMN LV. Indra, 
FAR is that secret name by which, in terror, the worlds invoked 


thee and thou gavest vigour. 
The earth and heaven thou settest near each other, and, Ma. 


ghavan, madest bright thy Brother's Children. 
2 Great is that secret name and far-extending, whereby thou 


madest all that is and shall be. 
The Five Tribes whom he loveth well have entered the light 


he loveth that was made aforetime. 
3 He filled the heavens and earth and all between them, Gods 


five times sevenfold in their proper seasons. 
With four-and-thirty lights he looks around him, lights of one 


colour though their ways are divers. 
A As first among the lights, O Dawn, thou shonest, whereby thou 


broughtest forth the Stay of Increase, 
Great art thou, matchless is thine Asura nature, who, high 


above, art kin to those beneath thee. 
5 The old hath waked the young Moon from his slumber who 
runs his circling course with many round him. 


6 Who set the light: the first essential light. 


l Far is that seoret name: thou art not present with us now. In terror; 
terrified by Vritra. Thy Brothers Children: according to Sdyana, Indra’s 
brother is Parjanya, the God of the rain-cloud, and his children are the gath- 
ered waters. Varuna and his stars ^77 77-7*-' „ ^4ded.-—Ludwig. 

3 Gods five times sevenfold: ‘It v' "+ : that the original Gods 
were the constellations.’ —Ludwig. According to Sdyana, the five orders of 
beings and the classes of seven; that is, Gods, men, Fathers aud Rákshasas, 
and the seven troops of Maruts, the seven rays of the Sun, the seven seuses, 
etc. The four-and-thirty lights: are probably the sun, moon, and five planets, 
and the twenty-seven lunar asterisms or mansions of the moon. According 
to Sayana, the four-and-thirty are eight Vasus, eleven Rudras, twelve Adityas, 
Praj&patt, Vashatkára, and Viráj. 

4 The Stuy of Increase: that which is the ^: i731 71 «Pee cos o^ 1I gub- 
sistence; according to Sayana, the Sun. A; „ „ art 
allied and connected with men as provider of their food. The second line is 
difficult, ava ir n '', aterpreted by others. 

5 Sd yar tanza differently, making Indra, identified with 
Time the ..- .. 1." Iudwig's interpretation (Commentary, II. p. 203) 
which seems to be nearer to the sense of the words, and is simpler and more 
rational. With many round him: stars of the asterisms through which he passes, 
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Behold the Gods’ high wisdom in its greatness: he who died 
yesterday to-day is living. 


6 Strong is the Red Bird in his strength, great Hero, who from 
of old hath had no nest to dwell in. 
That which he knows is truth and never idle: he wins and 
gives the wealth desired of many. 


7 Through these the Thunderer gained strong manly vigour, 

through whom he waxed in power to smite down Vritra,— 

Who through the might of Indra’s operation came forth as 
Gods in course of Law and Order. 


8 All-strong, performing works with his companion, All-marking, 
rapid Victor, Curse-averter, 
The Hero, waxing, after draughts of Soma, blew far from heav- 
en the Dasyus with his weapon. 


HYMN LVI. Visvedevas, 


Tern is one light for thee, another yonder: enter the third and 
be therewith united. 


Uniting with a body be thou welcome, dear to the Gods in their 
sublimest birth-place. 


2 Bearing thy body, Vajin, may thy body afford us blessing and 
thyself protection. 
Unswerving, stablish as it were in heaven thine own light as 
the mighty Gods’ supporter. 


3 Strong Steed art thou: go to the yearning Maidens with vigour, 
happily go to heaven and praises: 


6 The Red Bird; the Sun, with whom Indra is identified. 
7 Through these: probably the stars are intended. (Accompanied) by 
these Maruts.'— Wilson. 


8 His companion; the thunderbolt. 


‘The mystical nnion of the Fathers with the rays of light is the funda- 
mental Mea underlying the abstruse allusions’ of this funeral hymn. ‘The 
poet bids the deceased man unite himself with the beams of the heavenly 
light; he takes occasion tó celebrate the power and greatness of the Fathers, 
to whom the spirit of the departed is journeying ; and ends with a statement 
of the success of the journey for which he has prayed.’ See Wallis, Cos- 
mology of the Rigveda, pp. 72, 78. 

1 Onelight: the earthly fire of the funeral pile. Another: in the firma- 
ment, The third: the light in the highest region above the firmament. A 
body a new body after cremation. Their sublimest birth-place: the Sun. 

2 Min apparently the name of the deceased, the son of Brihaduktha 
the Rishi of the hymn. The word means originally ‘strong, strong steed’ 
as in stanza 3. 

8 The yearning Maidens: perhaps the Dawns; but the meaning of suventh 
is uncertain. To heaven and praises; ‘to the (land of) praise, and to the 
gky.'— Wallis. 
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Fly happily to the Gods with easy passage, according to the 
first and faithful statutes. 
4 Part of their grandeur have the Fathers also gained: the 
Gods have seated mental power in them as Gods. 
They have embraced within themselves all energies, which, 
issuing forth, again into their bodies pass. 
5 They strode through all the region with victorious might, es- 
tablishing the old immeasurable laws. 
They compassed in their bodies all existing things, and stream- 
ed forth offspring in many successive forms. 


6 In two ways have the sons established in his place the Asura 
who finds the light; by the third act, 
As fathers, they have set their heritage on earth, their off- 
Spring, as a thread continuously spun out. 
7 As in a ship through billows, so through regions of air, with 
blessings, through all toils and troubles _ 
Hath Brihaduktha brought his seed with glory, and placed it 
here and in the realms beyond us. 


HYMN LVII. . Visvedevas. 

Let us not, Indra, leave the path, the Soma-presser's sacrifice : 
Let no malignity dwell with us. 

2 May we obtain, completely wrought, the thread spun out to 


reach the Gods, 
That perfecteth the sacrifice. 


Pu ROBES TURNIER 
4 Of their grandeur: of the greatness of the Gods. 
5 Establishing the old immeasurable laws : or, in accordance with the more 
generally received interpretation of dA&mdni here, ‘measuring ancient 
stations never measured out.’ l 


[a 

6 In two ways: in heaven and on earth. The sons: explained by Sáyana 
as the Angirases, sons of Aditya. The Fathers in general appear to be in- 
tended. The Asura: Agni. The third act: or third sacred duty, that of 
continuing their family; religious study and sacrifice being the first and 
second.—Sayana. 

7 Placed it here and in the realm beyond us: established his offspring in 
heavenly regions as well as here upon earth. 

Mr Wallis, from whose translation I have borrowed, remarks:— The in- 
terpretation of one or two expressions is uncertain; the general sense is 
clear. The rays of light are here the bodies of the fathers, which emanate 
from the sun, assume the forms of all things on the earth and of the later 
sacrificers, the descendants of the fathers, and again return to their birth- 
place in the sky from which they had extended themselves. —Cosmology of 
the Rigveda, pp. 74, 75. 


a Max ae ee of Hymns 57—60, with the legend found- 
em, and ample elucidati IL 
IL, 1868, pp. 426. 405... ̃eidative matter, aeo Journal R. A, S, Vol. II. Part 
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3 We call the spirit hither with the Soma of our parted sires, 


4 


5 


Yea, with the Fathers’ holy hymns. 


Thy spirit come to thee again for wisdom, energy, and life, 
That thou mayst long behold the sun! 

O Fathers, may, the Heavenly Folk give us our spirit once again, 
That we way be with those who live. 

O Soma, with the spirit still within us, blest with progeny, 
May we be busied in thy law. 


HYMN LVIII. Manas or Spirit. 


Tay spirit, that went far away to Yama, to Vivasván's Son, 

We cause to come to thee again that thou mayst live and so- 
journ here. 

Thy spirit, that went far away, that passed away to earth and 
heaven, 

We cause to come to thee again that thou mayst live and so- 
journ here. 


Thy spirit, that went far away, away to the four-cornered earth, 
We cause to come to thee again that thou mayst live and so- 
journ here. 


Thy spirit, that went far away to the four quarters of the world, 
We cause to come to thee again that thou mayst live and so- 
journ bere. 


Thy spirit, that went far away, away unto the billowy sea, 
We cause to come to thee again that thou mayst live and so- 
journ here. 


Thy spirit, that went far away to beams of light that flash and 
flow, 


We cause to gome to thee again that thou mayst live and so- 
journ here. 


7 Thy spirit, that went far away, went to the waters and the 


plants, 


We cause to come to thee again that thou mayst live and so- 
journ here. 


8 Thy spirit, that went far away, that visited the Sun and Dawn, 


We cause to come to thee again that thou mayst live and so- 
journ here. 


8 The spirit; of the deceased whose obsequies are performed. Of our sires : 
nárásahséna: explained as meaning, suited to man; that is to deified men, 
the Fathers or Spirits of the Blest. 


SERED 


3 The hymn is an address to recall the fleeting spirit of a man at the point of 
eath. 


7 Waters... pants cf, X. 16. 3. 
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9 Thy spirit, that went far away, away to lofty mountain heights, 


We cause to come to thee again that thou mayst live and so- 8 


journ here. 
10 Thy spirit, that went far away into this All that lives and 


moves, 
We cause to come to thee again that thou mayst live and so- 


journ here. 
11 Thy spirit, that went far away to distant realms beyond our ken, 
We cause to come to thee again that thou mayst live and so- 
journ here. 
12 Thy spirit, that went far away to all that is and is to be, 
We cause to eome to thee again that thou mayst live and 
sojourn here. 
LIX. Nirriti and Others, 
His life hath been renewed and carried forward as two men, 
car-borne, by the skilful driver. 
One falls, then seeks the goal with quickened vigour. Let 
Nirriti depart to distant places. 
2 Here is the psalm for wealth, and food, in plenty: let us do 
many deeds to bring us glory. 
All these our doings shall delight the singer. Let Nirriti 
depart to distant places. P 
3 May we o’ercome our foes with acts of valour, as heaven is 
over earth, hills over lowlands. 
All these our deeds the singer hath considered. Let Nirriti 
depart to distant places, 
4 Give us not up as prey to death, O Soma: still let us look 
upon the Sun arising. 
Let our old age with passing days be kindly. Let Nirriti 
depart to distant places, 
5 O Ásuniti, keep the soul within us, and make the days we 
have to live yet longer. 
Grant that we still may look upon the sunlight : strengthen 
thy body with the oil we bring thee. 


1 Ais life: the life of Subandhu one of the Rishis of the hymn. Accord- 
ing to S&yana the first line is a prayer :—‘May the life of Subandhu be 
augmented so as to be more lasting and newer. — Wilson. Subaudhu is not 
mentioned in the text, Zwo men: the warrior and the charioteer. One falls : 
Sáyana explains differently :—' he who falls (from life) increases (his) desire 
to live,’—Wilson. Nirriti: the Goddess of death and destruction. 

5 Asuntti: apparently the personification of a deity presiding over funerals, 
It may be a name for Yama, or ib may mean ‘ guide to life,’ or * way to life,’ 
See Muir, O S, Texts, V. 297, and Bergaigne, La Religion Védique, I. 96. 
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6 Give us our sight again, O Asuniti, give us again our breath 
and our enjoyment. 

Long may we look upon the Sun uprising: O Anumati, 
favour thou and bless us. 

-. 7 May Earth restore to us our vital spirit, may Heaven the 
Goddess and mid-air restore it. 

May Soma give us once again our body, and Püshan show 
the Path of peace and comfort. 

8 May both Worlds bless Subandhu, young Mothers of ever- 
lasting Law. 

May Heaven and Earth uproot and sweep iniquity and shame 
away: nor sin nor sorrow trouble thee. 

9 Health-giving medicines descend sent down from heaven in. 
p” twos and threes, 

Or wandering singly on the earth, May Heaven and Earth 
uproot and sweep iniquity and shame away : nor sin nor 
sorrow trouble thee. 

~~10 Drive forward thou the wagon-ox, O Indra, which brought 
~Geinarini’s wagon hither. 
May Heaven-and Earth uproot and sweep iniquity and shame 
away: nor sin Hor sorrow trouble thee. 


HYMN LX. -Asamáti and Others. 


BRINdING our homage we have come to one magnificent in 
look. 


Glorified of the mighty Gods; 


2 To Asamati, spring of gifts, lord of the brave, a radiant car, 
The conqueror of Bhajeratha ; 


— BT nat Cog RTE ema 


am -= 


6 Anwmati: a personification of the favour with which the Gods regard 
the sacrifices and prayers of the pious. ‘Gracious (goddess).'— Wilson, 


8 Iniquity and shame: rápas, according to Williams's Dictionary means, 
defect, fault, sin; hurt, injury. In his Commentary on I. 69. 4, S&yana 
paraphrases råpđnsi, the plural of the word, by bddhakant vradkshasddini, dis- 
turbing Räkshasas, eto. 


9 In twos and threes: according to Sayana, in the persons of the two 
Asvins and of the three Goddesses I1à, Sarasvati, and Bharati 


10 Ustnardnt must mean the wife of Ustnara, chief of the Usgtnaras who 
are meutioned in later times as living in Madhyadesa or the Midland country. 
The meaning of the line is not obvious. 

Stanzas 8, 9, 10, which Prof, Grassmann places in his Appendix, are of a 
different character from that of the preceding part of the hymn, and seem 
to be a separate song or fragment of a song. 


2 Asamdti: according to S&yana, the name of a King. But the word is 
more probably an adjective, as in sta cU ri~ Gan, car, and signi- 
fying unequalled. Bhajeratha; itis... iue. this 18 the name of a 
prince or of a country. 
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3 Who, when the spear hath armed his hand, or even weaponless 


o'erthrows 
Men strong as buffaloes in fight ; 


4 Him in whose service flourishes Ikshväku, rich and dazzling- 
bright 
As the Five Tribes that are in heaven. 
5 Indra, support the princely power of Rathaproshthas matched 
by none, 
Even as the Sun for all to see. 
6 Thou for Agastya’s sister's sons yokest thy pair of ruddy 
steeds. 
Thou troddest niggards under foot, all those, O King, who 
brought no gifts. 
7 This is the mother, this the sire, this one hath come to be 
thy life. 
What brings thee forth is even this. Now come, Subandhn, 
get thee forth. l 
8 As with the leather thong they bind the chariot yoke to hold 
it fast, 
So have I held thy spirit fast, held it for life and not for 
death, held it for thy security. 
9 Evenasthis earth, the mighty earth, holds fast the monarchs 
of the wood, 
So have I held thy spirit fast, held it for life and not for death, 
held it for thy security. 


8 Who: Asamäti, according to Sá&yaua. 

4 lkshuthu: a prince or a people; the name Paes: not occur REM in the 
Rigveda. The Five Tribes : the deities regarded ag frie t iribar ge- l- 
ing to the five tribes on earth, in the same man: fs: 
land of the Aryans have their counterparts in heaven. See Muir, 0. 8. Texts, 
I. p. 177. Séyana explains differently :—'(so that) the five orders of men 
(are as happy) as if they were in heaven. — Wilson. 

5 Rathaproshthas: the family of the prince, Asamáti or another, whose praises 
the poeb celebrates. 

6 Agastya’s sister’s sons: Bandhu and his brothers, the Rishis of the hymn. 
Stanzas 1—6 have no apparent connexion with the six stanzas that follow. 

7 This: Agni, according to Sáyana. The speaker probably means him- 
selí.—Ludwig. Subandhu seems to have been in a trance and apparently 
dead. It is supposed that the brothers of Subandhu have al:. res. el their 
supplications to Agni, to restore him to life, and that he has come accord- 
ingly, being, as it were, his parent and begetter. Another interpretation 
explains the terms literally as, Subandhu, your father, mother, and son, 
have come to mourn your decease.’—Wilson. 


8 So have I held: ‘so has Agni placed, according to Sáyana. 
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10 Subandhu’s spirit I have brought from Yama, from Vivas- 
van’s Son, 
Brought it for life and not for death, yea, brought it for 
security. 
11 The wind blows downward from on high, downward the Sun- 
God sends his heat, 
Downward the milch-cow pours her milk: so downward go thy 
pain and grief. 
12 Felicitous is this mine hand, yet more felicitons is this. 
This hand contaius all healing balms, and this makes whole 
with gentle touch. 


HYMN LXI. ^ — Visvedevas. 


Tus welcome speaker in the storm of battle uttered with 
might this prayer to win the Asvins, 

When the most liberal God, for Paktha, rescued his parents, 
and assailed the seven Hotars. 

2 Chyavina, purposiug deceptive presents, with all ingredients, 

made the altar ready. 

Most sweet-voiced Türvayána poured oblations like floods of 
widely fertilizing water. 


11 Thy pain and grief; thy ain.’—Sayana. 
12 More felicitous is this: my other hand, probably the right. With gentle 
touch: with light friction, laying-on of hands, or hypnotizing paases. 


This Hymn, as Ludwig observes, belongs to the most difficult, one might 
almost say most hopeless, portions of the Rigveda. It is made up of several 
parts which are in no intelligible connexion with one another. 


1 According to the view taken by Pischel who has most carefully studied 
and elaborately discussed the first three stanzas ( Vedische Studien, I. pp. 71— 
77), they contain in brief the ancient story of Türvayſma, the young King 
of the Pakthas, and Chyavána. Chyaväna, a favourite of the Asvins who 
had restored him to youth (I. 116. 10, and 117. 13), intended to sacrifice to 
them, hoping with their aid to conquer Türvaydua and his parents. But 
Indra stays the sacrifice, drives the priests away, and enables Türvayána who 
had poured rich libations to him to gain the victory over his opponent. 

The welcome speaker: 'Türvayáua, whose words were welcome to the Gods. 
To win the Agvins : raúdrum: not ‘addressed to Rudra,’ but to the Asvins 
who are called rańúdrau in stanza 15, and, elsewhere, rudi and rudrdvartant, 
The most liberal God: Indra. Paktha: King of the Pakthas (see VII. 18, 7), 
that is, apparently, Türvayána, who has been mentioned in I. 53. 10, and VI. 
18. 13, as especially aided by Indra. Seven Hoturs: the usual number of 
Hotar priests employed at important sacrifices. 

9 Deceptive presents: his intended sacrifice was displeasing to Indra, whom, 
possibly, Chyavana falsely pretended that he was about to worship, With 
all ingredients: required for the preparation of the Soma juice. Poured 
oblations : to Indra. 


20 
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3 To his oblations, swift as thought, ye burried, and welcomed 
eagerly the prayers he offered. 
With arrows in his hand the Very Mighty forced from him all 
obedience of a servant. 
4 I call on you the Sons of Dyaus, the Asvins, that a dark cow 


to my ved kine he added. ! 
Enjoy my sacrifice, come to my viands, contented, not deceiv- 
ing expectation. 
10 Uttering praise to suit the rite Navagvas came speedily to 
win the damsel's friendship. 
They who approached the twice-strong stable's keeper, meed- 
less, wonld milk the rocks that naught had shaken. 


11 Swift was new friendship with the'maid : they quickly accept- 
ed it as genuine seed and bounty. 
Milk which the cow Sabardugha had yielded was the bright 
heritage which to thee they offered. 


12 When afterwards they woke and missed the cattle, the speaker 
thus in joyful mood addressed them : 
_ Matchless are singers through the Vasu’s nature; he bringeth 
them all food and all possessions. 


13 His followers then who dwelt in sundry places came and desired 


to slay the son of Nrishad. 

Resistless foe, he found the hidden treasure of Sushna multi- 
plied in numerous offspring. 
eh te 

3 To his oblations: to the offerings of Chyavina, Je: Asvins. The Very 
Mighty: Indra, who threatened Chyavána, and made him his obedient 
servant. 

4 The Rishi now prays to the Asvins on his own account, and asks for a 
dark-coloured cow as a reward.  Sáyana, whom Professors Ludwig and 
Grassmann follow, explains the second half of the first line more poetically :— 
‘When the dark night retires before the purple oxen (of tlie chariot of the 
dawn)'—Wilson. * When the black sits among the red cows; that is, while 
it is still dark, but the grey of morning is begimning to appear. —Ludwig. 

5 I pass over stanzas 5—9, which contain an ancient legend, probably th 8 
germ of the later story of Brahma or PrajApati‘and his daughter, concerning 
two deities or powers of nature, male and female. See Appendix. 

10 Neavayvas: ' the Angirusas.— Wilson. The damsels.: SÁyaua says that 
Prigni may be meant, Perhaps Saramá is intended. The twice-strong stable’s 
keeper: the Pani or Panis who kept the stolen cows or vanished ravs of light 
coucealed. Afeedless : as the Panis refused to give up the cows. Would milk 
the rocks ; would force from the rocky prison the meed or honorarium which 
they deserved in the shape of the cows, 

11 Sabardughi: ‘nectar-yielding ;' the general name ; 

; 5 1 i of cows milked at 
sacrifices. Which to thee they offered : which the Angi as 

12 The Pusu is Indra. grasos offered to Indra, 

13 The son of Nrishad: Narshada, usnally a patr i 

: : AC ada, uanally a patronymie of K; 
paid to be in this place the name of a certain demon. Tea o 
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14 Thou, called Effulgence, in whose threefold dwelling, as in the 
light of heaven, the Gods are sitting, 
Thou who art called Agni or Jatavedas, Priest, hear us, guile- 
less Priest of holy worship. 


15 And, Indra, bring, that I may laud and serve them, those 
Two resplendent glorious Nasatyas, 
Blithe, bounteous, man-like, to the sacrificer, honoured among 
our men with offered viands. 


16 This King is praised and honoured as Ordainer: himself the 
bridge, the Sage speeds o'er the waters. 
He hath stirred up Kakshivan, stirred up Agni, as the steed’s 
swift wheel drives the felly on ward. ? 


17 Vaitarana, doubly kinsman, sacrificer, shall milk the cow who 
ne'er hath calved, Sabardhu, 
When I encompass Varuna and Mitra with lands, and Arya 
man in safest shelter. 


18 Their kin, the Prince in heaven, thy nearest kinsman, turning 
his thought to thee thus speaks in kindness: 
This is our highest bond: I am his offspring. How many 
others came ere I succeeded ? 


19 Here is my kinship, here the place I dwell in: these are my 
Gods ; I in full strength am present. 
Twice-bern am J, the first-born Son of Order: the Cow milked 
this when first she had her being. 


14 Here begins another part of the hymn. Agni is addressed. Effulgence: 
identified with the Sun. Threefold dwelling: earth, firmament, and heaven. 

15 Man-like: as men reward one who institutes a sacrifice for their benefit. 

16 This King: Sürya, the Sun-God. This royal Soma.“ — Wilson. Him- 
self the bridye: the*long beams of light form the bridge by which Sürya 
passes over the waters of the firmament or sea of air. Kakshivdn: the cele- 
brated Rishi. See Vol. I., Index. 

17 Vattarana: '(Agni) the conveyer (of all). — Wilson. Agni is so called, 
probably, as sacrificer for a priuce Vitarana. Doubly kinsman: closely allied 
to heaven and earth. Sabardhu: the Cow whose milk is used in sacrifice ; 
algo called Sabardughá, as in stanza 11, According to Ludwig, the New Year 
which has not yet distributed its treasures is meant, 

18 Their kin: akin to Mitra, Varuna, and Aryaman. The Prince; sd: 
Sürya, the Sun-God. Thy nearest kinsman; Strya. I adopt Ludwig’s inter- 
pretation of n&bhdnédishthah, which appears unintelligible as the name of the 
son of Manu who was deprived of his inheritance by his father according to 
the Yajur-vedu, and by his brothers according to the Aitareya- Brâhmana. 
But see Weber, Episches im V. Ritual, pp. 40f. This: Dyaus. How many 
. others; many Savitars (suns that introduce the new year) have been before 
me.— Ludwig. 

19 These are my Gods: these are my resplendent (rays).— Wilson. Pro- 
bably the priests are intended. — Ludwig. The Cow: Aditi. Milked this; 
milked forth this universe, — Wilson. Agni is the speaker of this stanz a. 
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20 So mid these tribes he rests, the friendly envoy, borne on two 
paths, refulgent, Lord of fuel. 
When, like a line, the Babe springs up erectly, his Mother 
' straight hath borne him strong to bless us. 


21 Then went the milch-kiue forth to please the damsel, and for 
the good of every man that liveth. 
Hear us, O wealthy Lord; begin our worship. Thou hast 
grown mighty through Asvaghna’s virtues. 
29 And take thou notice of us also, Indra, for ample riches, King 
whose arm wields thunder! 
Protect our wealthy nobles, guard our princes unmenaced near 
thee, Lozd of Tawny Coursers. 


23 When he goes forth, ye Pair of Kings, for booty, speeding to 
war and praise to please the singer,— 
I was the dearest sage of those about him,—let him lead these 
away and bring them safely. 
24 Now for this noble man’s support and comfort, singing with 
easy voice we thus implore thee: | 
Impetuous be his son and fleet his courser: and may I be bis 
priest to win him glory. 
25 If, for our strength, the priest with adoration to win your friend- 
ship made the laud accepted, 
That laud shall be a branching road to virtue for every one to 
whom the songs are suited. 
26 Glorified thus, with holy hymns and homage :—0Of noble race, 
with Waters, God-attended— 


May he enrich us for our prayers and praises : now can the cow 
be milked ; the path is open. - 


20 He: Agni. Two paths: from earth to heaven and from heaven to earth, 


21 The reference in the first l' ir. c. 5o the imprisoned cows and 
Sarama (see stanza 10); but all :: . e. allusions iu this hymn are 
more or less conjeetural. Ludwig thinks that the reference may be to the act- 
ual milking of the sacrificial cows at the ceremony which this hymn accompa- 
nied, Wilson translates : The words of a desirable praise. ofa certain tran- 
quil person (Nàbhánedishtha), attain the prototype (Indra)' Asvaghna: pro- 
1775 y the patronymic of Vitarapa.— Ludwig. See note on Vaitarana in stauza 

23 He: Ásvaghna Vitarana. Te Pair of Kings: Mitra and Varuna. 

26 Glorified thus: that is, May Varuna glorified with song beginning, * Of 
noble race, etc.,’ enrich us. Now can the cow be milked: itis now time for 
the morning Aguihotram.—Ludwig. 


4: Prof. Grassmann has banished this almost unintelligible hymn to his Appen- 
ix. 
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27 Be to us, then, ye Gods who merit worship, be ye of one accord 
our strong protection, 
Who went on various ways and brought us vigour, ye who are 
undeceivable explorers. 


HYMN LXII. Visvedevas, Etc. 


YE who, adorned with guerdon through the sacrifice, have won 
you Indra’s friendship and eternal life, 

Even to you be happiness, Angirases. Welcome the son of 
Manu, ye who are most wise. 


2 The Fathers, who drave forth the wealth in cattle, have in the 
year’s course cleft Vala by Eternal Law: , 
A lengthened life be yours, O ye Angirases. Welcome the 
son of Manu, ye who are most wise. 


3 Ye raised the Sun to heaven by everlasting Law, and spread 
broad earth, the Mother, out on every side. 
Fair wealth of progeny be yours, Angirases. Welcome the 
son of Manu, ye who are most wise. 


4 This kinsman in your dwelling-place speaks pleasant words: 
give ear to this, ye Rishis, children of the Gods. 
High Brahman dignity be yours, Angirases. Welcome the 
son of Manu, ye who are most wise. 
5 Distinguished by their varied form, these Rishis have been 
deeply moved. 
These are the sons of Angiras: from Agni have they sprung 
to life. 
6 Distinguished by their varied form, they sprang from Agni, 
from the sky. 
Navagva and Pasag va, noblest Angiras, he giveth bounty 
with the Gods. 
7 With Indra for associate the priests have cleared the stable 
full of steeds and kine, 
Giving to me a thousand with their eight-marked ears, they 
gained renown among the Gods. 


1 The son of Manu: Nabhänedishtha Mánava. See X. 61, 18 note. 

2 The Fathers; the Augirases. Vala: the demon who stole the cows of 
the Gods. 

8 By everlasting Law: by means of your sacrifice, — Wilson. 

4 This kinsman : or, this N&ábhà, that is, Nábh&uedishtha. 

5 Distinguished by their varied form or, Virüpas. See III. 58. 7. 

6 From the sky: or, from Dyaus. Noblest Angie, Agni himself, accord- 
ing to Sáyana. He is also called Navagva and Dasagva as these priestly names 
or titles belong to or are closely connected with the Angirases. 

7 With their cight-mavhed eirs: 1. 79 7 ncled on their ears; or per- 
haps, with slit curs. Cf. Marans fol. foe os VE 141. 2. 
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8 May this man’s sons be multiplied ; like springing corn may 


Manu grow, 
Who gives at once in bounteous gift a thousand kiue, a 


hundred steeds. 


9 No one attains to him, as though amin would grasp the 
heights of heaven. 
Savarnya's sacrificial meed hath broadened like an ample flood. 
10 Yadu and Turva, too, have given two Dasas, well-disposed, to 
serve, 
Together with great store of kine. 
11 Blest be the hamlct’s chief, most liberal Manu, and may his 
bounty fival that of Sürya. 
May the Gods let Sávarpi's life be lengthened, with whom, 
unwearied, we have lived aud prospered, 


HYMN LXIII. Visvedevas. 


May they who would assume kinship from far away, Vivasvan’s 
generations, dearly loved of men, 

Eveuthe Gods who sit upon the sacrel grass of Nuhusha’s 
son Yayati, bless and comfort us. 


2 For worthy of obeisance, Gods, are all your names, worthy of 
adoration and of sacrifice. 
Ye who were born from waters, and from Aditi, and from the 
earth, do ye here listen to my call. 


3 I will rejoice in these Adityas for my weal, for whom the Mo- 
ther pours forth water rich in balm, 
And Dyaus the Infinite, firm as a rock, sweet milk, — Gods act- 
ive, strong through lauds, whose might the Bull upholds. 


8 Manu: here apparently the name of SÁvarni the prince whose munificence 
is the subject of stanzas 8—11. 4 thousand kine, a hundred steeds: ‘kine’ is 
conjecturally supplied. A thousand and a hundred horses.’—Wilson. ‘A 
thousand times a hundred horses. Ludwig. 

9 Sdvarnya here means Sávarni. 

10 Turva: equivalent to Turvasa ; a prince of the clan called after the 
eponymus Turva, Ddsas: enslaved natives, 

1 i" "++ se" “onship with us, and the duties of protection and aid which 
U S coin ws CFT 109. 7, note. Vivasudu’s generations: Sayana sup- 
plies a verb, and explains differently :—‘(support) the generations of (Manu 
the son of) Vivasvat.— Wilson.  Yagdii: see I. 31. 17, and 108. 8, note, 

2 From waters the aerial waters, or intermediate region of air. Aditi; von 
Roth understands Aditi here to mean ‘infinity,’ the boundlessness of 
heaven as opposed to the limitation of earth, See Muir, O. S. Texts, V. 39. 
SAyana’s explanation is similar. 

9 Phe Mother: Earth. Dyaus: Heaven. The Bull: the Sun, Säyaua 
explains vrishabharün as bringers of rain,’ 
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4 


Looking on men, ne'er slumbering, they by their deserts at- 
tained as Gods to lofty immortality. 

Borne on refulgent cars, sinless, with serpents’ powers, they 
robe them, for our welfare, in the height of heaven. 


5 Great Kings who bless us, who have come to sacrifice, who, 


10 


11 


12 


13 


ne’er assailed, have set their mansion in the sky,— 

These I invite with adoration and with hymnus, mighty Adityas, 
Aditi, for happiness. 

Who offereth to you the laud that ye accept, O ye All-Gods of 
Manu, many as ye are? 

Who, Mighty Ones, will prepare for you the sacrifice to bear 
us over trouble to felicity ? 5 

Ye to whom Manu, by seven priests, with kindled fire, offered 
the first oblation with his heart aud soul, 

Vouchsafe us, ye Adityas, shelter free from fear, and make us 
good and easy paths to happiness. 

Wise Deities, who have dominion o’er the world, ye thinkers 
over all that moves not and that moves, 

Save us from uncommitted and committed sin, preserve us 
from all sin to-day for happiness. 

In battles we invoke Indra still swift to hear, and all the holy 
Host of Heaven who banish grief, 

Agni, Mitra, and Varuna that we may gain, Dyaus, Bhaga, 
Maruts, Prithivi for happiness : 

Mightily-saving Earth, incomparable Heaven, the good guide 
Aditi who gives secure defence. 

The well-oared heavenly Ship that lets no waters in, free from 
defect, will we ascend for happiness. 

Bless us, all Holy Ones, that we may have your help, guard 
aud protect us from malignant i injury. 

With fruitful invocation may we call on you, Gods, who give 
ear to us for grace, for happiness. 

Keep all disease afar aud sordid sacrifice, keep off the wicked 
man’s malicious enmity. 

Keep far away from us all hatred, O ye Gods, and give us 
ample shelter for our happiness. 

Untouched by any evil, every mortal thrives, and, following. 
the Law, spreads in his progeny, 

Whom ye with your good guidance, O Adityas, lead safely 
through all his pain and grief to happiness. 


4 With serpents’ powers: of unsurpassable wisdom,’— Wilson. 
10 The heavenly Ship: according to Siyana, a metaphorical expression for 
sacrifice. 
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14 That which ye guard and grace in battle, O ye Gods, ye Ma- 
ruts, where the prize is wealth, where heroes win, 
That conquering Car, O Indra, that sets forth at dawn, that 
never breaks, may we asceud for happiness. 


15 Vouchsafe us blessing in our paths and desert tracts, blessing 
in waters and in battle for the light; 
Blessing upon the wombs that bring male children forth, and 
blessing, O ye Maruts, for the gain of wealth. 
16 The noblest Svasti with abundant riches, who comes to what 
is good by distant pathway,— 
May she at home aud far away preserve us, and dwell with us 
under the Gods’ protection. 
17 Thus hath the thoughtful sage, the son of Plati, praised you, 
O Aditi and all Adityas. 
Men are made rich by those who are Immortal: the Heavenly 
Folk have been extolled by Gaya. 
HYMN LXIY. Visvedevas, 


WHAT God, of those who hear, is he whose well-praised name we 
may record in this our sacrifice ; and how ? 

Who will be gracious? who of many give us bliss? Who out 
of all the Host will come to lend us aid? 


2 The will and thoughts within my breast exert their power: 
they yearn with love, aud fly to all the regions round. 
None other Comforter is found save only these: my longings 
and my hopes are fixt upon the Gods, 


3 To Nardgansa and to Püshan I sing forth, to unconcealable 
Agni kindled by the Gods; 
To Sun and Moon, two Moons, to Yama in the heavens, to Trita, 
Vata, Dawn, Night, and the Asvius Twain? 


4 How is the Sage extolled whom the loud singers praise ? 
What voice, what hymn is used to laud Brihaspati ! 
May Aja-Ekapád with Rik vans swift to hear, and Ahi of the 
Deep listen rnto our call, 
14 For happiness: svastáye, for happiness or welfare, recurs at the end of 
all the stanzas from 3 to 14 inclusive, 
16 Svasti: Pathyá Svasti, nceording to the Index; the Goddess of prosperity 
and happiness. 
17 The son of Plati: Gaya, the Rishi of the hymn. 


3 Unconcealable Agni: pr, to the unconcealable (Savitar) and Agni. Two 
Moons: New Moon and Full Moon. 

4 Aja-Kkapdd: see VI. 50. 14. Niang singers; minor deities who 
attend and sing the praises of some superior God. Ahi of the Deep: the great 
Dragon of the depths of the aerial ocean; Ahibudhnya. See Vol. I., Index, 
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5 Aditi, to the birth of Daksha and the vow thou summonest the 
Kings Mitra and Varuna. 
With course unchecked, with many chariots Aryaman comes 
with the seven priests to tribes of varied sort. 


6 May all those vigorous Coursers listen to our ‘cry, hearers of 
invocation, speeding on their way ; 
Winners of thousands where the priestly meed is won, who 
gather of themselves great wealth in every race. 


7 Bring ye Purandhi, bring Vayu who yokes his steeds, for 
friendship bring ye Pishan with your songs of praise : 
They with one mind, one thought attend the sacrifice, urged 
by the favouring aid of Savitar the God. ^ 


8 The thrice-seven wandering Rivers, yea, the mighty floods, 
the forest trees, the mountains, Agui to our aid, 
Krisinu, Tishya, archers to our gathering-place, and Rudra 
strong amid the Rudras, we invoke. 
9 Let the great Streams come hither with their mighty help, 
Sindhu, Sarasvati, and Sarayu with waves. 
Ye Goddess Floods, ye Mothers, auimating all, promise us 
Water rich in fatness and in balm. 


10 And let Brihaddiva, the Mother, hear our call, and Tvashtar, 
Father, with the Goddesses and Dames. 
Ribhukshan, Vája, Bhaga, and Rathaspati, and the sweet 
speech of him who labours guard us well! 


11 Pleasant to look on as a dwelling rich in food is the blest 
favour of the Maruts, Rudra’s Sons. 
May we be famed among the folk for wealth in kine, and ever 
come to you, ye Gods, with sacred food. 


ra 


5 Daksha: meaning here the Sun, according to Sáyana. Ludwig thinks 
that the sacrificer, regarded as Daksha or Prajápati, and said to be born again 
through completion of his vow, is intended. In the second line also A ryaman 
is considered by Siyana to be the Sun: — Aryaman, whose course is not 
hurried, the giver of delight to many, having seven ministering (rays) proceeds 
in hia multiform births.’— Wilson. 

6 Coursers : the horses which bring the Gods to men’s sacrifices. 

7 Purandhi: Plenty personified as a deity. Or puürandhim may be an ad- 
jective ' the spirited, or liberal, Pushan.’ 

8 Trice-seven : the seven rivers of the land of the Aryans having their coun- 
terp rts in heaven and in the firmament. Ayisdnu: the archer who guards 
the heavenly Soma. TZishya: an asterism regarded as being in the form of 
an arrow, and so here identified with Krisänu. 

10 Brihaddivd: a Goddess associated with Ila, Sarasvati, and others. 
Dumes; the consorts of the Gods. Rathaspati: the God who presides over 
chariots of war. Speech: or prayer, Who labours; ab the sacrifice, 
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12 The thought which ye, O Maruts, Indra, and ye Gods have 
given to me, and ye Mitra and Varuna,— 
Cause this to grow and swell like a milch-cow with milk, Will 
ye not bear away my songs upon your car? 
13 O Maruts, do ye never, never recollect and call again to mind 
this our relationship ? 
When next we meet together at the central point, even there 
shall Aditi confirm our brotherhood. 
14 The Mothers, Heaven and Earth, those mighty Goddesses, 
worthy of sacrifice, come with the race of Gods. 
These Two, with their support uphold both Gods and men, and 
with the Fathers pour the copious genial stream. 
15 This invocation wins all good that we desire: Brihaspati, highly- 
praised Aramati, are here, 
Even where the stone that presses meath rings loudly out, 
and where the sages make their voices heard with hymns. 
16 Thus hath the sage, skilled in loud singers’ duties, desiring 
riches, yearning after treasure, 
Gaya, the priestly singer, with his praises and hymns content- 
ed the Celestiul People. 
17 Thus hath the thoughtful sage, the son of Plati, praised you, 


O Aditi and all Ádityas. 
Men are made rich by those who are Immortal: the Heavenly 


Folk have been extolled by Gaya. 
HYMN LXV. Visvedevas. 
May Agni, Indra, Mitra, Varuna consent, Aryaman, Vayu, Püsh. 
, an, and Sarasvati, 
Adityas, Maruts, Vishnu, Soma, lofty Sky, Rudra, and Aditi, 
and Brahmanaspati. 
2 Indra and Agni, Hero-lords when Vritra fell, dwelling together, 
speeding emulously on, 
And Soma blent with oil, putting his greatness forth, have 
with their power filled full the mighty firmament. 
3 Skilled in the Law I lift the hymn of praise to these, Law- 
strengtheners, unassailed, and great in majesty. 
Leet — — Á— — QR 

13 At the central point: the place of sacrifice. 

14 With the Fathers; ‘The fruitfulness of heaven and earth, which give 
birth to gods and men, is described as produced by the fathers.’ See Wallis, 
Cosmology of the Rigveda, p. 72. 

15 Aramati: the Genius of Devotion, 

17 The concluding stanza of Hymn 63 is repeated here, 
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10 


11 


These in their wondrous bounty send the watery sea: may 
they as kindly Friends send gifts to make us great. 


They with their might have stayed Heaven, Earth, and Prithi- 
vi, the Lord of Light, the firmament, the lustrous spheres. 

Even as fleet-foot steeds who make their masters glad, the 
princely Gods are praised, most bountiful to man. 


Bring gifts to Mitra and to Varuga who, Lords of all, in spirit 
never fail the worshipper, 

Whose statute shines on bigh through everlasting Law, whose 
places of sure refuge are the heavens and earth. 


The cow who yielding milk goes her appointed way hither to 
us as leader of our holy rites, i‘ 

Speaking aloud to Varuna and the worshipper, shall with 
oblation serve Vivasván and the Gods. 


The Gods whose tongue is Agni dwell in heaven, and sit, aid- 
ers of Law, reflecting, in the seat of Law. 

They propped up heaven aud then brought waters with their 
might, got sacrifice and in a body made it fair. 


Born in the oldest time, the Parents dwelling round are shar- 
ers of one mansion in the home of Law. 

Bound by their common vow Dyaus, Prithivt stream forth the 
moisture rich in oil to Varuna the Steer. 


Parjanya, Vata, mighty, senders of the rain, Indra and Vayu, 
Varuna, Mitra, Aryaman: 

We call on Aditi, A lityas, and the Gods, those who are on 
the earth, in waters, and in heaven. 


Tvashtar and Vayu, those who count as Ribhus, both celestial 
Hotar-priests, and Dawn for happiness, 

Winners of wealth, we call, and wise Brihaspati, destroyer of 
our foes, and Soma Indra's Friend. 


They generated prayer, the cow, the horse, the plants, the 
forest trees, the earth, the waters, and the hills. 


— 


3 The watery sea the clouds and rain. 


4 Prithivi: meaning here the region of inisl-air, 


5 Places of sure refuge: Sáyana explains uddAast differently :—' upon whom 
the two solicitous worlds remain dependent,’ 


6 The cow: who is milked at sacrifice. According to S&yana, thunder may 
be meant, and by ‘milk’ strength may be intended. 


7 Ina body: that is, personified, Cf. X. 66. 9, note. 
8 The Parents: Heaven and Earth. 
10 Celestial Hutur-priesis; see I. 13. 8. 
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These very bounteous Gods made the Sun mount to heaven, 
and spread the righteous laws of Aryas o'er the land. 
12 O Asvins, ye delivered Bhujyu from distress, ye animated 


Syáva, Vadhrimati's son. 
To Vimada ye brought his consort Kamadyd, and gave his 


lost Vishnapü back to Visvaka. 
13 Thunder, the lightning's daughter, Àja-Ekapád, heaven's bear- 


er, Sindhu, and the waters of the sea: 
Hear all the Gods my words, Sarasvati give ear together with 


Purandhi and with Holy Thoughts. 
14 With Holy Thoughts and with Purandhi may all Gods, know- 
ing the Law immortal, Manu’s Holy Ones, 
Boon-givers, favourers, finders of light, and Heaven, with gra- 
cious love accept my songs, my prayer, my hymn. 
15 Immortal Gods have I, Vasishtha, lauded, Gods set on high 


above all other beings. 
May they this day grant us wide space and freedom : ye Gods, 


preserve us evermore with blessings. 


HYMN LXVI. Visvedevas, 
I catu the Gods of lofty glory for our weal, the makers of the 
light, well-skilled in sacrifice ; 
Those who have waxen mightily, Masters of all wealth, Im- 
mortal, strengthening Law, the Gods whom Indra leads. 
2 For the strong band of Maruts will we frame a hymn: the chiefs 
shall bring forth sacrifice for Indra’s troop, 
Who, sent by Indra and advised by Varuna, have gotten for 
themselves a share of Sürya's light. 
3 May Indra with the Vasus keep our dwelling safe, and Aditi 
with Adityas lend us sure defence, 
May the God Rudra with the Rudras favour us, and Tvashtar 
with the Dames further us to success. 
4 Aditi, Heaven and Earth, the great eternal Law, Indra, Vishnu, 


the Maruts, and the lofty Sky. 
We call upon Adityas, on the Gods, for help, on Vasus, Rudras, 


Savitar of wondrous deeds, 


12 These deeds of the Asvins are told in I. 16 and 17. 

18 4ja-Ekapüd: see VI. 50. 14. Holy Thoughts: Devotions personified. 
14 Manu's Holy Ones: deities whom Manu worshipped. 

15 Vasishtha: thatis, a descendant of the great Rishi Vasishtha, 


4 The names in the first line are in the nominative case and without a verb: 
‘are invoked,’ may be understood. 
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5 With Holy Thoughts Sarasvän, firm-lawed Varuna, great Vayu, 
Püshan, Vishnu, and the Asvins Twain, 
Lords of all wealth, Immortal, furtherers of prayer, grant us 
a triply-guarding refuge from distress. 


6 Strong be the sacrifice, strong be the Holy Ones, strong the 
preparers of oblation, strong the Gods. 
Mighty be Heaven and Earth, true to eternal Law, strong be 
Parjanya, strong be they who laud the Strong. 


7 To win us strength I glorify the Mighty Twain, Agni and 
Soma, Mighty Ones whom many laud. 
May these vouchsafe us shelter with a triple guard, these 
whom the strong have served in worship of tae Gods. 


8 Potent, with firm-fixt laws, arranging sacrifice, visiting solemn 
rites in splendour of the day, 
Obeying Order, these whose priest is Agni, free from falsehood, 
poured the waters out when Vritra died. 


9 The Holy Ones engendered, for their several laws, the heavens 
aud earth, the waters, and the plants and trees. 
They filled the firmament with heavenly light for help: the 
Gods embodied Wish and made it beautiful. 


10 May they who bear up heaven, she Ribhus deft of hand, and 
Váta and Parjanya of the thundering Bull, 
The waters and the plants, promote the songs we sing : come 
Bhaga, Rati, and the Vájius to my call. 


11 Sindhu, the sea, the region, and the firmament, the thunder, 
and the ocean, Aja-Ekapád, 
The Dragon of the Deep, shall listen to my words, and all 
the Deities and Princes shall give ear. 


12 May we be yours, we men, to entertain the Gods: farther 
. our sacrifice and give it full success, 
Adityas, Rudras, Vasus, givers of good gifts, quicken the holy 
hymns which we are singing now. 


6 Strong: vríshan repeated in the way loved by some of the Vedic poets ; 
* showerer of benefits, according to S&áyana. The Gods: meaning, says Sáyaua, 
the priests. 


9 Laws, courses of action. Embodied Wish : gave a body to the wishes and 
hopes of warshippers, and personified them in the same manner as sacrifice is 
said to have been embodied and beautitied in X. 65. 7. 


10 Fata and Parjanya of the thundering Bull: meaning the wind and storm 
that attend the thunderous rain-cloud. Rått: divine Favour or Bounty. 
Vajing : à class of divinities according to Sáyaua, See VII. 88. 7. 


11 Aja-Ekapád : see VI. 50. 14. Dragon of the Deep; Ahibudhnya. See 
VI. 49, 14. 
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13 I follow with success upon the path of Law the two celestial 


Hotars, Priests of oldest time. 
We pray to him who dwelleth near, Guard of the Field, to all 


Immortal Gods who never are remiss. 
14 Vasislitha's sons have raised their voices, like their sire, Rishi- 
like praying to the Gods for happiness. 
Like friendly-minded kinsmen, come at our desire, O Gods, and 
shake down treasures on us from above. 
15 Immortal Gods have I, Vasishtha, lauded, Gods sot on high 
above all other beings. 
May they this day grant us wide space and freedom: ye Gods, 
preserve*us evermore with blessings. 


HYMN LXVII Biibaspati, 


Tas holy hymn, sublime and seven-headed, sprung from eter- 


nal Law, our sire discovered. 
Ayasya, friend of all men, hath engendered the fourth hymn 


as he sang his laud to Indra. 
2 Thinking aright, praising eternal Order, the sons of Dyaus the 
Asura, those heroes, 
Angirases, holding the rank of sages, first honoured sacrifices 
holy statute. 
3 Girt by his friends who cried with swan-like voices, burstin g 
the stony barriers of the prison, 
Brihaspati spake in thunder to the cattle, and uttered praise 
and song when he had found them. 
4 Apart from one, away from two above him, he drave the kine 
that stood in bonds of falsehood. 
Brihaspati, seeking light amid the darkness, drave forth the 
bright cows: three lie made apparent. 


— —— QE 


13 Two celestiul Hotars : Agni and Aditya, according to Sdyana. Guard of 
the Field: probably Indra, 
15 Repeated from the preceding hymn. 


Loses e 


l Seven-headed: having seven divisions, Accompanied by seven hands of 
the Maruts, or having seven metres, according to Sdyapa. Our sive; Angiras. 
fourth : or, extending to all four Bides, mighty. 


9 The cattle: the lost cows of the Angirases, representing metaphorically 
the rays of light which had been stolen by the fiends of darkness, See I. 62. 3. 


4 Apart from one, away from two: the meaning is uncertain. Perhaps, at 
a distance from the earth, down from heaven and the firmament. Falsehood : 
the wickedness of the treacherous Panis. Three: heaven, firmament, and 
earth, 
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5 When he had cleft the lairs and western castle, he cut off three 
from him who held the waters. 
Brihaspati discovered, while he thundered like Dyans, the 
dawn, the Sun, the cow, the lightning. 


6 As with a hand, so with his roaring Indra cleft Vala throngh, 
the guardian of the cattle. 
Seeking the milk-draught with sweat-shining comrades ho stole 
the Pani’s kine and left him weeping. 


7 He with bright faithful Friends, winners of booty, hath rent 
the milker of the cows asunder. 
Brihaspati with wild boars strong and mighty, sweating with 
heat, hath gained a rich possession. A 


8 They, longing for the kine, with faithful spirit incited with 
their hymns the Lord of cattle. 
Brihaspati freed the radiant cows with comrades self-yoked, 
averting shame from one another. 


9 In our assembly with auspicious praises exalting him who 
roareth like a lion, 
May we, in every fight where heroes conquer, rejoice in strong 
Brihaspati the Victor. 
10 When he had won him every sort of booty and gone to heaven 
and its most lofty mansions, 
Men praised Brihaspati the Mighty, bringing the light within 
their mouths from sundry places. 


11 Fulfil the prayer that begs for vital vigour: aid in your wont- 
ed manner even the humble. 
Let all our foes be turned and driven backward. Hear this, 
O Heaven and Earth, ye All-producers. 


12 Indra with nfighty strength hath cleft asunder the head of 
Arbuda the watery monster, 
Slain Ahi, and set free the Seven Rivers. O Heaven and Earth, 
with all the Gods, protect us. 


5 Western castle; this is obscure. Ludwig suggests that épdchim may mean 
“hostile’ or ‘detested.’ Three: heaven, firmament, and earth. Him who held 
the waters; the demon Vala, who kept the rain. as well as the cows or rays of 
light, imprisoned. The cow: the cattle ; the beams of light. 


6 Comrades: his faithful friends the Maruts. Wild boars: the strong fierce 
Maruts ; according to Sáyana. ‘bearers of excellent water.’ 


8 The Lord of cattle: Brihaspati, so called because he had released them. 


10 The light: that is, the hymns of praise which will bring them the light 
of help. The stanza is difficult. 


12 The watery monster: the fiend who dominated the ocean of air. Ahi: 
or, the Dragon, Vritra or his brother. 


y, 
Ab ae 
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HYMN LXVIII. Brihaspati. 


Like birds who keep their watch, plashing in water, like the 
loud voices of the thundering raiu-cloud, l 

Like merry streamlets bursting from the mountain, thus to 
Brihaspati our hymns have sounded. 


2 The Son of Angiras, meeting the cattle, as Bhaga, brought in 


Aryaman among us. 
As Friend of men he decks the wife and husband: as for the 


race, Drihaspati, nerve our coursers. 
3 Brihaspati, having won them from the mountains, strewed 
down, like barley out of winnowing-baskets, 
The vigorofis, wandering cows who aid the pious, desired of 
all, of blameless form, well-coloured. 


4 Ag the Sun dews with meath the seat of Order, and casts a 
flaming meteor down from heaven, 

So from the rock Brihaspati forced the cattle, and cleft the 
earth’s skin as it were with water, 


5 Forth from mid-air with light he drave the darkness, as the 
gale blows a lily from the river. 
Like the wind grasping at the cloud of Vala, Brihaspati ga- 
thered to himself the cattle. 


6 Brihaspati, when he with fiery lightnings cleft through the 
weapon of reviling Vala, | 
Consumed him as tongues eat what teeth have conpassed : he 
threw the prisons of the red cows open. 


7 That secret name borne by the lowing cattle within the cave 
Brihaspati discovered, 
And drave, himself, the bright kine from the mountain, like a 
bird's young after the egge disclosure. 


2 The Son of Angiras: Brihaspati, especially worshipped and cherished by 
Angiras. Aryaman: the institution of marriage, represented by Aryaman ; 
one meaning of the name being groomsman or matchmaker. 

8 Out of winnowing-baskets : sthivibhyah: the exact meaning of the word 
is somewhat uncertain, but it is evidently a measure, basket, or instrument 
connected with corn. Séhivimdntah, ‘armed with sthivis, occurs in X. 27. 15, 
andis said by Sáyana to mean ‘occupants of stations.’ Wilson renders 
sthivibhyuh in this place by ‘from the granaries.“ The cows bestowed by 
Brihaspati are countless as grains of barley on the threshing-floor or winnow- 
ing-place. 

4 Cleft the earth's skim: or surface, with the hoofs of many cattle. 


5 A lily: stpdla: according to Sdyana the same as Saivala, the Vallisneria 
Octandra, a common aquatic plant, : 

. 6 Weapon: ladopt Sdyana's explanation of jásum, although in X. 33. 2 
the same word means ‘exhaustion,’ 


‘See 
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8 He looked around on rock-imprisoned sweetness as one who 
eyes a fish in scanty water. 
Brihaspati, cleaving through with varied clamour, brought it 
forth like a bowl from out the timber. 


9 He found the light of heaven, and fire, and Morning: with 
lucid rays he forced apart the darkness, 
As from a joint, Brihaspati took the marrow of Vala as he 
gloried in his cattle. 


10 As trees for foliage robbed by winter, Vala mourned for the 
cows Brihaspati had taken. 
He did a deed neer done, ne'er to be equalled, whereby the 
Sun and Moon ascend alternate. ^ 


11 Like a dark steed adorned with pearl, the Fathers have deco- 
rated heaven with constellations. 
They set the light in day, in night the darkness. Brihaspati 
cleft the rock and found the eattle. 


12 This homage have we offered to tbe Cloud-God who thunders 
out to many in succession. 
May this Brihaspati vouchsafe us fulness of life with kine and 
horses, men, and heroes. 


- HYMN LXIX. Agni. 


AUSPIOIOUS is the. aspect of Vadhryasva's fire; good is its 
guidance, pleasant are its visitings. 

When first tke people of Sumitra kindle it, with butter pour- 
ed thersón it crackles and shines bright. 


2 Butteris that which makes Vadhryasva's fire grow strong: 
the butter is its food, the butter makes it fat. 
It spreads abroad when butter hath been offered it, and balm- 
ed with streams of butter shines forth like the Sun. 


8 Sweetness: the sweet milk; that is, the cows who produced it, 

Like a bowl; which already exists potentially in the wood from which it is 
produced by cutting. ; f 

9 Wilson, following S&yana, paraphrases the second line :— he seized (the 
cattle from the rock) of Vala surrounded by the kine as (one extracta) mar- 
row from a bone.’ ; 

11 The Fathers: ‘The connection of the fathers with the light, of which 
they are both the embodiments and the guardians, is alone sufficient to ex- 
plain their action in placing the stars in the sky.'— Wallis, Cosmology of the 
Rigveda, p. 68. Or, as Ludwig remarks, the Fathers themselves may be the 
stars. 

12 To man ‘cows’ is, apparently, understood. Sáyaua supplies richas ;— 
‘ who recites in order many (sacred stanzas).’— Wilson, 


1 Fadhrzagva has been mentioned, in VI. 61.1, ag a worshipper of Saran- 
vatt : here he appears as a special worshipper of Agni. 


31 
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3 Still newest is this face of thine, O Agni, which Manu and Su- 
mitra have enkindled. 
So richly shine, accept our songs with favour, so give us strength- 
ening food, so send us glory. 
4 Accept this offering, Agni, whom aforetime Vadhryasva hath 
entreated and enkindled. 
Guard well our homes and people, guard our bodies, protect 
thy gift to us which thou hast granted. 
5 Be splendid, guard us, Kinsman of Vadhryasva: let not the 
eumity of men o'ercome thee. 
Like the bold hero Chyavana, I Sumitra tell forth the title of 
Vadhryasva's Kinsman. 
6 All treasures hast thou won, of plains and mountains, and 
quelled the Däsas and the Aryas’ hatred. 
Like the bold hero Chyavana, O Agni, mayst thou subdue the 
men who long for battle. 


7 Deft Agni hath a lengthened thread, tall oxen, a thousand 
heifers, numberless devices. 
Decked by the men, splendid among the splendid, shine 
brightly forth amid devout Sumitras. 


8 Thine is the teeming cow, O Játavedas, who pours at once her 
ceapeless flow, Subardhuk. ` l 
Thou art lit up by men enriched with guerdon, O Agni, by 
the pious-souled Sumitras. TER 


9 Even Immortal Gods, O Játatvedas, Vadhryasva's Kinsman, 
have declared thy grandeur. 
When human tribes drew near with supplication thou conquer- 
edst with men whom thou hadst strengthened. 


10 Like as a father bears his son, O Agni, Vadhryasva bare thee 
in his lap and served thee. 
Thou, Youngest God, having enjoved his fuel, didst vanquish 
those of old though they were mighty. 


11 Vadhryasva's Agni evermore hath vanquished his foes with 
heroes who had pressed the Soma, 

Lord of bright rays, thou burntest up the battle, subduing, 
as our help, e’en mighty foemen. 

€ ace ((( ĩ Sd NER RR 

3 Sumitra: son of Vadhryasva and Rishi of the hymn. 

5 Chyavana: a son of Bhrigu. Or the word may mean ‘conquering,’ as 
Sayana interprets it. VadÁryasva's Kinsman: as having been especially 
worshipped and cherished by that Rishi. See stanza 10. 

7 A lengthened thread: continual sacrifices, from ancient to present times. 
Devices: ways of attaining his object. Or satdnitha may mean, having a 
hundred or many musical modes or sacred songs; or ‘praised by many: 
* the leader of hundreds (of burnt offerings).— Wilson, 
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12 This Agni of Vadhryasva, Vritra-slayer, lit from of old, must 
be invoked with homage. 

As such assail our enemies, Vadhryasva, whether the foes be 
Strangers or be kinsmen. 


HYMN LXX. Apris. 


EN ov, O Agni, this my Fuel, welcome the oil-filled ladle where 
we pour libation. 
Rise up for worship of the Gods, wise Agni, on the earth's 
height, while days are bright with beauty. 
2 May he who goes before the Gods come hither with steeds 
whose shapes are varied, Nardsansa. 
May he, most Godlike, speed our offered viands with homage 
God-ward on the path of Order. 
3 Men with oblations laud most constant Agni, and pray him to 
perform an envoy's duty. 
With lightly-rolling car and best draught-horses, bring the 
Gods hither and sit down as Hotar. 


4 May the delight of Gods spread out transversely : may it be 
with us long in length and fragrant. 
O Holy Grass divine, with friendly spirit bring thou the wil- 
ling Gods whose Chief is Indra. P 
5 Touch ye the far-extending height of heaven“ er spring apart 
to suit the wide earth's measure, Pa g 
Yearning, ye Doors, with those sublim in greatness, seize 
eagerly the heavenly Car that comet 
6 Here in this shrine may Dawn ap? Night, the Daughters of 
Heaven, the skilful Goddesseg/Óe Seated. 
In your wide lap, auspicious, 24mg Ladies, may the Gods seat 
them with a willing spir” 
7 Up stands the stone, his burns the fire enkindled : Aditi's lap 


contains the Friely Natures. . i 
Ye Two Chief Posts who serve at this our worship, may ye, 


more skille% win for us rich possessions. 


Other ymns may be compared; I. 13, 142, and 188 ; II. 3; III. 4; 
B: 2, and IX. 5. The usual deities and deified objects, with the ex- 
capson of Tanünapát, are invoked. 


^8 As Hotar: ‘as ministrant priesb.'— Wilson. 

4 The delight of Gods: the sacred grass. 

B The heavenly Car: which brings the Gods. 

7 The stone: with which the Soma juice is expressed. Aditi's lap: the 
surface of the earth, The Friendly Natures: the Gods. According to 
Sayana, ‘the acceptable sacrificial vessels.” Two Chief Priests: purdhitau: 
perhaps Agni and Aditya. More skilled ; than human priests, 
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8 On our wide grass, Three Goddesses be seated: for you have 


we prepared and made it pleasant. 
May Ilà, she whose foot drops oil, the Goddess, taste, man-like, 


sacrifice and well-set presents. 
9 Since thou, God Tvashtar, hast made beauty perfect, since 


thou hast been the Angirases’ Companion, 
Willing, most wealthy, Giver of possessions, grant us the Gods’ 


assembly, thou who knowest. 
10 Well knowing, binding with thy cord, bring hither, Lord of 


the Wood, the Deities’ assembly. 
The God prepare aud season our oblations: may Heaven and 


Earth bC gracious to my calling. 
11 Agni, bring hither Varuna to help us, Indra from heaven, 


from airs mid-realm the Maruts. 
On sacred grass all Holy Ones be seated, and let the Immortal 


Gods rejoice in Svähä. 


HYMN LXXI. Jnanam. 


WHEN men, Brihaspati, giving names to objects, sent out Väk's 


first and earliest utterances, 
All that vas excellent and spotless, treasured within them, was 


disclose through their affection. 
2 Where, like nan cleansing corn-flour in a cribble, the wise in 


spirit have crated language, 
Friends see and rec.gnige the marks of friendship: their speech 
retains the blessea "ign imprinted. 


8 Three Goddesses: IJA, Sarasvatt,and Bharatt. Taste: the verb is plural, 
meaning, may Ila and the others taste. Man-like: as at the sacrifice of Manu, 
according to Sáyana. 

9 Grant us the Gods’ assembly: the Com-ontators explain p#thas some- 
times as place, sometimes as food or ‘air’ ù. ‘water. Here Wilson, follow- 
ing SÁyana, translates :—‘ offer the food of the 8048 ito them). : 

10 Binding with thy cord: it is not clear what is Sa bie Bound or ranged 
in order. According to Sáyana, the püthas, which u. explains as 51 8 5 
devdndm, food of the Gods, is to be fastened witha rope. xing of the Wood: 
11 8 5 ene TUA or Sacrificial Post. í 

vad: that is, in the sacrificial offerings presented with the . i 
Sváhá, Ave, or Hail. is e 
Jüánam or Knowledge, the subject of this very difficult hymn, is said by 
Sayana to mean Paramabrahmajüánum, knowledge of the higher truths of 
Religion, which teaches man his owu nature and how he may he reunited to 
the Snpreme Spirit. 
1 Fab. Voice or Speech, the Sacred Word. Here specially the voice of 
the hymn regarded as the means of eommunication between men and Goda, 
See Vedic India (Story of the Nations Series), pp. 269—271. 
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3 With sacrifice the trace of Vàk they followed, and found her 
harbouring within the Rishis. 
They brought her, dealt her forth in many places: seven 
singers make her tones resound in concert. 


4 One man hath ne’er seen Vák, and yet he seeth: one man 
hath hearing but hath never heard her. 
But to another hath she shown her beauty as a fond well- 
dressed woman to her husband. 


5 One man they calla laggard, dull in friendship: they never 
urge him on to deeds of valour. 
He wanders on in profitless illusion: the Voice he heard yields 
neither fruit nor blossom. i: 
6 No part in Vàk hath he who hath abandoned his own dear 
friend who knows the truth of friendship. 
Even if he hears her still in vain he listens: naught knows 
he of the path of righteous action. 
7 Unequal in the quickness of their spirit are friends endowed 


alike with eyes and hearing. 
Some look like tanks that reach the mouth or shoulder, others 


like pools of water fit to bathe in. 


8 When friendly Brahmans sacrifice together with mental im- 
pulse which the heart hath fashioned, 

They leave one far behind through their attainments, and some 
who count as Brahmans wander elsewhere. 


9 Those men who step not back and move not forward, nor 
Bráhmans nor preparers of libations, 
Having attained to Vàk in sinful fashion spin out their thread 
in ignorance like spinsters. 
10 All friends are joyful in the friend who cometh in triumph, 
having conquered in assembly. 
He is their blame-averter, food-provider: prepared is he and 


fit for deed of vigour. 


8 Harbouring within the Rishis: they discovered, in the course of sacrifice, 
that the inspired Rishis alone understood Speech as required for religious 
purposes. Jn many places: among the Hotar-priests. Seven singers: ‘the 
seven noisy (birds) meet together.'— Wilson: referring, says Sdyana, to the 
seven metres, the Gayatri, etc. 

. 8 Some who count as Brahmans wander elsewhere: ‘others walk about 
boasting to be brăhmăns. —Muir. 

9 Step not back and move not forward: take no active part in religious 
ceremonies. ‘Those who do not walk (with the Brábmans) in this lower 
world, nor (with the gods) in the upper world,'is Wilson's paraphrase of the 
text which I have rendered literally, Like spinsters.: (like) female weavers. 
Buch is the sense which Prof. Aufrecht thinks may, with probability, be 
assigned to tris, a word which occurs only here. — Muir. 
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11 One plies his constant task reciting verses: one sings the holy 


psalm in Sakvari measures, 
One more, the Brahman, tells the lore of being, and one lays 
down the rules of sacrificing. 


HYMN LXXII. The Gods. 


Ler us with tuneful skill proclaim these generations of the Gods, 
That one may see them when these hymns are chanted in a 


future age. 
2 These Brahmanaspati produced with blast and smelting, Hke 


a smith. 
Existence, in an earlier age of Gods, from Non-existence sprang. 


3 Existence, ín the earliest age of Gods, from Non-existence sprang. 
Thereafter were the regions born. This sprang from the Pro- 

| duetive Power. 
4 Earth sprang from the Productive Power; the regions from 


. the earth were born. 
Daksha was born of Aditi, and Aditi was Daksha's Child. 


5 For Aditi, O Daksha, she who is thy Daughter, was brought 


forth. 
After her were the blesséd Gods born sharers of immortal life. 


6 When ye, O Gods, in yonder deep close-clasping one another 
stood, 


mananan i • ũᷓ——— eren —— — — — Timid, 

11 Reciting verses; repeating richas or verses of the Rigveda. This is the 
duty of the Hotar. The holy psalm: the Gayatra or Sáman. The Udgátar 
or Chanter, one of the four chief priestsis intended. Theloreof being: the 
knowledge of all that exists. Laus down the rules: ‘prescribes the order.’ 
Muir. ‘Measures the materials.— Wilson. This is the duty of the Adh- 
varyu, another of the chief priests. The hymn has been transliterated 
and translated by Dr. J. Muir, O. S. Texts, I. pp. 254—256. It has also been 
metrically rendered by the authors of the Stebenzig Lieder des Rigveda, wha 
have endeavoured, % rer si^ of the stanzas, to bring them into 
closer connexion. Aste c^ c isa. the subject of the whole hymn is 
‘the eulogy of the understanding of the Veda as essential to divine knowledge.“ 


2 These: allbeings. Like a smith: as a blacksmith blows up his fire and 
melts metal. 

3 The regions: ‘the quarters (of the. horizon)'— Wilson. This: meaning 
earth. Productive Power: the meaning of uitdnapadah is uncertain. Wallis 
renders it by ‘the begetter (the sky)’; Wilson by ‘the upward-growing (tree).“ 

4 And Aditi was Daksha’s Child: * Yüska remarks......... How can this be 
possible? They may have had the same origin ; or, according to the nature of 
the gods, they may have been born from each ather,—have derived their subs- 
tance from one another.'—0O. S. Texts, IV. 18. Aditiis Infinity or the Infinite, 
and Daksha is Force or Power personified. See Vedic Hymns, I. p. 245. 

6 ‘The two verses 6 and 7 are interesting as containing an independent story 
of the origin of the world: the gods are said to have kicked up in dancing 
the atoms which formed the earth,'—Wallis, Cosmology of the Rigveda, p. 48. 
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Thence, as of dancers, from your feet a thickening cloud of dust 


arose. 
7 When, O ye Gods, like Yatis, ye caused all existing things to 
grow. 
Then ye brought Sürya forward who was lying hidden in 
the sea. 


8 Eight are the Sons of Aditi who from her body sprang to life. 

With seven she went to meet the Gods: she cast Mártánda 
far away. " 

9 So with her Seven Sons Áditi went forth to meet the earlier 


age. 

She brought Mártánda thitherward to spring £o life and die 
again. 

HYMN LXXIII. Indra. 

Taou wast born mighty for victorious valour, exulting, strong- 


est, full of pride and courage. 
There, even there, the Maruts strengthened Indra when his 


most rapid Mother stirred the Hero. 
2 There with fiend's ways e'en Prisani was seated : with much 
laudation they exalted Indra. 
Asif encompassed by the Migbty-footed, from darkness, near 
at hand, forth came the Children. 
3 High are thy feet when on thy way thou goest: the strength 
thou foundest here bath lent thee vigour. 
Thousand hyenas in thy mouth thou holdest. O Indra, mayst 
thou turn the ÁAsvius hither. 


7 Yatiz. devotees. 

8 Hight are the Sorts: according to the Commentator, Mitra, Varuna, Dhátar, 
Aryaman, Ansa, Bhaga, Vivasvin, and Aditya (the Sun). Mdrtdnda: Sürya, 
the Sun. His exposure probably refers to his sweeping through the sky.— 
Ludwig. But see Bergaigne, La Religion Védique, III. 107. 


1 Mother: Aditi, Stirred the Hero: gave him free motion as soon as he was 
born, or incited him to action by telling him of his future opponent. See VIII. 
45, 5, and 66, 2. 

2 This stanza is unintelligible to me. Prisant: meaning perhaps Prisni, as 
Ludwig conjectures. Zhe Mighty-footed: Indra. The Children: the new-born 


Maruts. Wilson translates, after Sayana :—‘ The martial troop of (Indra) the 
injurer encamped around tea fa^^^ ^77 by the swift-moving (Maruts) : 


they animated him with. „ 1 A %, UV gattle) penned up within a great 
stall, the embryonic (gators) 155954 151 the ( Vitra) who had arrived in the. 
form of darkness.’ 
8 High are thy feet : as travelling through the heavens. Hyenas: sdldvrikiin: 
jackals,’ — Wilson. 
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4 Speeding at once to sacrifice thou comest: for friendship 
thou art briuging both Nâ ásatyas. 
Thou hadst a thousand treasures in possession. The Agvins, 
O thou Hero, gave thee riches. 


5 Glad, for the race that rests on holy Order, with friends who 
hasten to their goal, hath Indra 
With these his magic powers assailed the Dasyu: he cast 
away the gloomy mists, the darkness. 


6 Two of like name for him didst thou demolish, as Indra strik- 
ing down the car of Ushas. 
With thy belovéd lofty Friends thou camest, and with the 
assurance of thine heart thou slewest. 


7 War-loving Namuchi thou smotest, robbing the Dasa of his 
magic for the Rishi. 
For man thou madest ready pleasant pathways, paths lead- 
ing as it were directly God-ward. 


8 These names of thine thou hast fulfilled completely : as Lord, 
thou holdest in thine arm, O Indra. 
In thee, through thy great might, the Gods are joyful: the 
roots of trees hast thou directed upward. 


9 May the sweet Soma juices make him happy to cast his quoit 
that lies in depth of waters. 
Thou from the udder which o’er earth is fastened hast poured 
the milk into the kine and herbage. 


10 When others call him offspring of the Courser, my meaning is 
that Mighty Power produced him. 
He came from Manyu and remained in houses; whence he 
hath sprung is known to Indra only. 
1——— a 
6 Two of like nume or, of similar nature; gloomy mists and darkness, The 
car of Ushas: see IV. 80. 8—11. Zhe assurance of thy heart: thy trusted 
thunderbolt. 


8 Thou hast fulfilled : hast acted in full accordance with the names thou 
bearest, such as Vritra-slayer, Sakra, ete. Zhou Aoldest: the thunderbolt. 
The roots of trees: the clouds are often compared to trees, The rain is their 
fruit, and when they pour it down their roots are supposed to be turned up- 
ward. 


9 Quoit: chakrém: meaning the thunderbolt. The udder: the firmament. 


10 The Courser: meaning Heaven. Manyu: wrath, passion or ardour, 
personified, My meaning is: the speaker declares that he is raised above tlie 
common mythological explanations. He considers the God to have sprung 
from a transcendental Power.—Ludwig. 

Grassmann banishes this hymn to his Appendix as being generally obscure 
and in parts absolutely unintelligible. I have, for the most part, followed 
Ludwig's interpretation, 
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11 Like birds of beauteous wing the Priyamedhas, Rishis, im- 
ploring, have come nigh to Indra: 
Dispel the darkness and fill full our vision: deliver us as men 
whom snares entangle. 


HYMN LXXIV. Indra. 


I am prepared to laud with song or worship the Noble Ones 
who are in earth and heaven, 

Or Coursers who have triumphed in the contest, or those who, 
famed, have won the prize with glory. 


2 Their call, the call of Gods, went up to heaven: they kissed 
the ground with glory-seeking spirit, T 
There where the Gods look on for happy fortune, and like 
the kindly heavens bestow their bounties. 


3 This is the song of those Immortal Beings who long for trea- 
sures in their full perfection. 
May these, completing prayers and sacrifices, bestow upon us 
wealth where naught is wanting. 


4 Those living men extolled thy deed, O Indra, those who would 
fain burst through the stall of cattle, 
Fain to milk her who bare but once, great, lofty, whose Sons 
are many and her streams past number. 


5 Sachivan, win to your assistauce Indra who never bends, who 
overcomes his foemen, 
Ribhukshan, Maghavan, the hymn’s upholder, who, rich in 
food, bears man’s kind friend, the thunder. 


6 Since he who won of old anew hath triumphed, Indra hath 
earned his name of Vritra-slayer. 
He hath appeared, the mighty Lord of Conquest. What we 
would have him do let him accomplish. 


The subject of the hymn is a coming horse-race, and the Rishi invokes in 
favour of the Yajamána, the Vasus, racers who have won the prize in former 
times, and the men who owned them, Indra also is appealed to for help. 
See Vedische Studien, Y. p. 129. 


2 The call of Gods: the Gods are imagined as present and interested in the 
race. They kissed the ground: the horses lightly touched the earth as they 
ran. 


4 Those living men: the Angirases. Her who bare but once: Heaven, accord- 
ing to Sdyana; Earth, according to Grassmann. Prisni, the mother of the 
Maruts, must be meant,—Ludwig. See VI. 48. 22, 


5 Sachivan; apparently a man's name. ‘ Colebrator of holy rites.'— Wilson. 


6 He who won of old: the Yajamána. He hath appeared; the poet ima- 
gines Indra himself to be present. 
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HYMN LXXV. The Rivers, 


Tas singer, O ye Waters, in Vivasvan’s place, shall tell your 
grandeur forth that is beyond compare. l 
The Rivers have come forward triply, seven and seven. Sindhu 
in might surpasses all the streams that flow. 
2 Varuna cut the channels for thy forward course, O Sindhu, 


when thou rannest on to win the race. 
Thou speedest o'er precipitous ridges of the earth, when thou 


art Lord and Leader of these moving floods. 
3 His roar is lifted up to heaven above the earth: he puts forth 


endless vigour with a flash of light. 
Like floods of rain that fallin thunder from the cloud, so Sin- 


dhu rushes on bellowing like a bull. 
4 Like mothers to their calves, like milch-kine with their milk, 
so, Sindhu, unto thee the roaring rivers run. 
Thou leadest as a warrior king thine army’s wings what time 
thou comest in the van of these swift streams. 
5 Favour ye this my laud, O Gang’, Yamuna, O Sutudrt, Paru. 
shni, and Sarasvati: T l 
With Asikni, Vitastà, O Marudvridhá, O Arjiklyà with Su- 
shomà hear my call. 
6 First with Trishtàmá thou art eager to flow forth, with Rasa, 


and Susartu, and with Svetyá here, 
With Kubhá; and with these, Sindhu! and Mehatnu, thou 


seekest in thy course Krumu and Gomatt. 
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L O ye Waters: apparently the Rivers are ad dressed as representing all the 
divine Waters. Vivasedn’s place; where the singers stand when they sing 
hymns. Triply, seven and seven: twenty-one rivers; two other sets of seven 
each being added to the seven chief rivers of the Panjab. Sayana explains 
differently :—‘ they flowed by sevens through the three (worlds), — Wilson. 
Each set of seven [streams] has followed a threefold course.— Muir. ‘By 
seven and seven. . .. in three courses. M. Müller. 

5 The poet addresses first the most distant rivers, Gangd: the Ganges is 
mentioned, indirectly, in only one other verse of the Rigveda, and even there, 
the word is said by some to be the name of a woman, See VI. 45. 31. 
Yamund: the Jumna. Suéudri: the Sutlej or Satlaj. Parushnt: the Ravi: 
Sarasvati: see VI. 61. 2, <Asiknt; the ancient Acesines: the Vedic name of 
the Chandrabhágá. **^ ——-ss (" 1. Witased: probably the Jhelum, the 
Hydaspes of the 2 meaning, increased by the Maruts : 
not identified,  A»jtkiyd and Sushomd are said by Yáska to be the Vipås and 
the PEE z but this is not possible, and it is uncertain what rivers are 
meant, 

6 KubAd, Krumu, and Gomatt have been mentioned in previous Books. 
The other streams whose names occur in this stanza are probably unimportant 
afluents of the Indus. All that is known regarding the rivers mentioned in 
stanzas 5 and 6 may be found in Zimmer's Aitindisches Leben, pp. 4f. 
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7 Flashing and whitely-gleaming in her mightiness, she moves | 
along her ample volumes through the realms, 
Most acbive of the active, Sindhu unrestrained, like to a dap- 
pled mare, beautiful, fair to see. 


8 Rich in good steeds is Sindhu, rich in cars and robes, rich in 
gold, nobly-fashioned, rich in ample wealth. 

Biest Silamávati and young Ürnávati invest themselves with | 

raiment rich in store of sweets. | 


9 Sindhu hath yoked her car, light-rolling, drawn by steeds, | 

and with that car shall she win booty in this fight. l 

So have I praised its power, mighty aud unrestrained, of 
independent glory, roaring as it ruus. è 


HYMN LXXVI. Press-stones. i 


I anasP at you when power and strength begin to dawn: 
bedew ye, Indra and the Maruts, Heaven and Earth, 

That Day and Night, in every hall of sacrifice, may wait on us 
and bless us when they first spring forth. 

2 Press the libation out, most excellent of all: the Pressing- 

stone is grasped like a hand-guided steed. 

So let it win the valour that subdues the foe, and the fleet 
courser’s might that speeds to ample wealth. 


3 Juice that this Stone pours out removes defect of ours, as in 
old time it brought prosperity to man. 


7 In her mightiness in the preceding stanzas Sindhu appears to be a River- 
God, but in this and following verses the epithets are feminine. 


8 Stlamdvatt and 7 vntuatt appear to be names of rivers. Aécording to 
SAyana, the words are epithets of Sindhu and mean respectively ‘abounding 
in Stilamd plants,’ said to be used for cordage, and ‘rich in wool.’ The 
meaning of the second half of the second line is uncertain : — wears [as only 
one river is supposed to be the subject] honey-growing (flowers),’— Wilson. 


9 In this fight: the hymn may, as Prof. Ludwig suggests, be a prayer 
for aid in a battle that is to be fought on the banks of the Sindhu or Indus. 
The hymn has been transliterated and translated by Dr. J. Muir, O. S. Texts, 
V. 343—345, and a version of stanzas 1—8 is given by Prof. Zimmer, Altindis- 
ches Leben, p. 4. A complete translation, with full explanatory notes, is given 
in Max Miiller’s India, What can it Teach us?, pp. 164—168. 


1 J grasp at you: ‘I propitiate you.'— Wilson. Power and strength: the 
morning beams which bring new vigour. Day and Night: or, both day-halves.' 

8 Toman: or, to Manu. Tvashtar’s milk-blent juice; the Soma juice brewed 
by Tvashtar for the year, which represents the life-sustaining power of Nature. 
Ludwig. Bright with the hue of steeds; tawny-coloured.  Sáyana interprets 
differently :—'when the son of Twashtri, hidden by the (stolen) cows, and 
assuming the form of a horae, (was to be slain).’—Wilson, Trisiras the son of 
Tvashtar was regarded as an enemy of the Gods. Indra slew him and took 
possession of the Soma, 
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At sacrifices they established holy rites on Tvashtar’s milk- 
blent juice bright with the hue of steeds. 
4 Drive ye the treacherous demons far away from us: keep 
Nirriti afar and banish penury. 
Pour riches forth for us with troops of hero sons, and bear ye 
up, O Stones, the song that visits Gods. 
b To you who are more mighty than the heavens themselves, 
who, finishing your task with more than Vibhvan's speed, 
More rapidly than Vayu seize the Soma juice, better than 
Agni give us food, to you I sing. 
6 Stirred be the glorious Stones: let it press out the juice, the 


Stone with heavenly song that reaches up to heaven, 
There where-the meu draw forth the meath for which they 


long, sending their voice around in rivalry of speed. 
7 The Stones press out the Soma, swift as car-borne men, and, 


eager for the spoil, drain forth the sap thereof. 
To fill the beaker, they exhaust the udder's store, as tho men 


purify oblations with their lips. 
8 Ye, present men, have been most skilful in your work, even 


ye, O Stones who pressed Soma for Indra's drink. 
May all ye have of fair go to the Heavenly Race, and all your 


treasure to the earthly worshipper. 


HYMN LXXVII. Maruta, 
As with their voice from cloud they sprinkle treasure so are the 


wise man’s liberal sacrifices. 
I praise their Company that merits worship as the good Maruta’ 


priest to pay them honour. 
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4 Nirriti the Goddess of Death and Destruction. 
5 Vibhvan: one of the three Ribhus. Váyu: or, the wind. 
6 Lhe men: meaning the press-stones, Cf. stanza 8. 
7 The udder's store: the juice contained in the milky Soma-plant. With 
their lips: with the praises that they utter. 
8 Worshipper; Slyana explains sunvaté by yajamdnaya, to the Yajamána. 
or sacrificer. The more literal translation would be ‘to the presser,’ the man 
who presses out or effuses the Soma juice. 


Ser 


1 This stanza is obscure, According to S&yana, vijdnüshah (the wise man’s) 
is formed from jan, to generate, and not from Jud, to know: — they are the 
generators (of the world) like sacrifices abounding in libations.— Wilson. The 
good Maruts' priest: either the band of the Maruts themselves regarded as a 
Brahman, or a human priest specially skilled in propitiating them, Prof. M, 
Müller translates differently. See Vedic Hymns, I. p. 412, 
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2 The youths have wrought their ornaments for glory through 
many nights, — this noble band of Maruts. 
Like stags the Sons of Dyaus have striven onward, the Sons 
of Aditi grown strong like pillars. 
3 They who extend beyond the earth and heaven, by their own 
mass, as from the cloud spreads Sürya; 
Like mighty Heroes covetous of glory, like heavenly gallants 
who destroy the wicked. 
4 When ye come nigh, as in the depth of waters, the earth is 
loosened, as it were, and shaken. 
This your all-feeding sacrifice approaches : come all united, 
fraught, as ’twere, with viands. 
9 Yearelike horses fastened to the chariot poles, luminous with 
your beams, with splendour as at dawn ; 
Like self-bright falcons, punishers of wicked men, like hover- 
ing birds urged forward, scattering rain around. 
6 When ye come forth, O Marats, from the distance, from the 
great treasury of rich possessions, i 
Knowing, O Vasus, boons that should be granted, even from 
afar drive back the men who hate us. 
7 He who, engaged in the rite's final duty, brings, asa man, 


oblation to the Maruts, 
Wins him life's wealthy fulness, blest with heroes: he shall 


be preseut, too, where Gods drink Soma. 
8 Fortheseare helps adored at sacrifices, bringing good fortune 
by their name Adityas. 
Speeding on cars let them proteot our praises, delighting iu 
our sacrificeeand worship. 


2 This noble band of Maruts: Prof. Ludwig suggests that sumdrutam 
means here a festival held in honour of the Maruts at the end of the periodi- 
eal rains, and that, after many nights, the Maruts adorn themselves for this. 
Pillars: I follow Ludwig; but the meaning of akr&L is uncertain. Geldner 
takes it to mean horses, a parallelism to stags, or antelopes. Sayava makes 
nd, like, negative, and explains akrđh by dkramanagtldh : — the swift-going 
sons of Aditi do not increase in glory,'—Wilson. 

4 This your all-feeding sacrifice approaches : ‘this manifold sacrifice comes 
towards you.'—Wilson. 

7 In the rites final duty: S&yana explains udríchi yajfié by yajfie samdpta- 
stutike sampürne sati, when the sacrifice has its praise perfected, when the 
sacrifice is complete. .4s aman: according to Ludwig, ‘no longer a man, 
that is, not in his human character but having become divine by worship. 
Where the Gods drink Soma: he, & God himself, shall be admitted to the 
Goda’ society. 
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HYMN LXXVIII. Maruts. 
Ys by your hymns are like high-thoughted singers, skilful, 
inviting Gods with sacrifices ; 
Fair to behold, like Kings, with bright adornment, like spot- 
less gallants, leaders of the people: 


2 Like fire with flashing flame, breast-bound with chains of gold, 
like tempest-blasts, self-moving, swift to lend your aid ; 
As best of all foreknowers, excellent to guide, like Somas, good 
to guard the man who follows Law. 


9 Shakers ofall, like gales of wind they travel, like tongues of 
burning fires in their effulgence. 
Mighty aye they as Warriors clad in armour, and, like the 
Fathers’ prayers, Most Bounteous Givers. 


4 Like spokes of car-wheels in one nave united, ever victorious 
like heavenly Heroes, 
Shedding their precious balm like youthful suitors, they raise 
their voice and chant their psalm as singers. 


5 They who are fleet to travel like the noblest steeds, long to 
obtain the prize like bounteous charioteers, 

.. Like waters speeding on with their precipitous floods, like 
omniform Angirases with Sima-hymns. 


6 Born from the stream, like press-stones are the Princes, for 
ever like the stones that crush in pieces ; 
Sons of a beauteous Dame, like playful children, like a great 
host upon the march with splendour. 


7 Like rays of Dawn, the visitors of sacrifice, they shine with 
ornaments as eager to be bright. 
Like rivers hasting on, glittering with their spears, from far 
away they measure out the distances. , 


8 Gods, send us happiness and make us wealthy, letting us sing- 
ers prosper, O ye Maruts, 
Bethink you of our praise and of our friendship: ye from of old 
have riches to vouchsafe us. 


HYMN LXXIX. Agni. 


I save beheld the might of this Great Being, Immortal in the 
midst of tribes of mortals, 

His jaws now open and now shut together : much they devour, 
insatiately chewing. 


E y ⁊ͤ d dd A ĩͤ RR ER 
4 Shedding their precious balm: pouring out the fertilizing rain as liberally 
as young wooers give presents. 
6 Born from the stream: from the sea of air, or from Sindhu, the Indus. 
7 They measure out the distances: ‘have traversed leagues,’— Wilson. 
‘They measure many miles. — M. Müller, 
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2 His eyes are turned away, his head is hidden: unsated with 
his tongue he eats the fuel. 
With hands upraised, with reverence in the houses, for him 
they quickly bring his food together. 


3 Seeking, as twere, his Mother's secret bosom, he, like a child, 
creeps on through wide-spread bushes, 
One he finds glowing like hot food made ready, and kissing 
deep within the earth’s recesses. 


4 This holy Law I tell you, Earth and Heaven: the Infant at 
his birth devours his Parents. 

No knowledge of the God have I, a mortal. Yea, Agni know- 
eth best, for he hath wisdom. 


^ 
9 This man who quickly gives him food, who offers his gifts of 
oil and butter and supports him,-— 
Him with his thousand eyes he closely looks on: thou showest 
him thy face from all sides, Agni. 


6 Agni, hast thou committed sin or treason among the Gods? In 
ignorance I ask thee. 
Playing, not playing, hegold-hued and toothless, hath cut his 
food up as the knife a victim. 


7 He, born in wood hath yoked his horses rushing in all direc- 
tions, held with reins that glitter. 
The well-born friend hath carved his food with Vasus: in all 
his limbs he hath increased and prospered. 


HYMN LXXX. Agni, 


Aan bestows the fleet prize-winning courser ; Agni, the hero 
famed and firm in duty. 

Agni pervades and decks the earth and heaven, and fills the 
fruitful dame who teems with heroes. 


2 His eyes: according to Sdyana, the eyes of Agni are the distant Sun and 
Moon, and Ais head is hidden in mens’ stomachs, in the shape of the heat 
which enables them to digest their food. His food: the sticks for fuel, which 
are bound up into fagots. 

8 This stanza is very obscure, Agni, born from the wood of the fire-sticks, 
seems, as he creeps through the brushwood that he is burning, to seek 
entrance again into his mother’s side. He then finds an old dry tree or log, 
which had been deeply rooted in the earth, and feeds on it as on food that 
has been specially prepared for him. 

4 His Parents: the two fire-sticks from which he has been produced. 

6 Hast thou committed sin?: Art thou as voracioua and destructive in 
heaven as thou art on earth? Playing, not playing: playing about the fuel, 
and yet earnestly intent on devouring his food. ‘Sporting (here), not sporting 
(there).'—Wilson. 4 victim: gm: ox or cow. 

7 The well-born Friend: Agni, In all his limba: parvabhth : with logs of 
wood. — Wilson. 
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2 Blest be the wood that feeds the active Agni: within the two 


great worlds hath Agni entered, | 
Agni impels a single man to battle, and with him rends in 


pieces many a foeman. 
3 Agni rejoiced the ear of him who praised him, and from the 


waters burnt away Jarütha. 
Agni saved Atri in the fiery cavern, and made Nrimedha rich 


with troops of children. 
4 Agni hath granted wealth that decks the hero, and sent the 
sage who wins a thousand cattle. 
Agni hath made oblations rise to heaven: to every place are 
Agni’s laws extended. 
5 With songs of praise the Rishis call on Agni; on Agni, heroes 


worsted in the foray. | 
Birds flying in the region call on Agni: around a thousand : 


cattle Agni wanders. 
6 Races of human birth pay Agni worship, men who have sprung 


from Nahus’ line adore him. 
Stablished in holy oil is Agni’s pasture, on the Gandharva 


path of Law and Order. 
7 The Ribhus fabricated prayer for Agni, and we with mighty 
hymns have called on Agni. 
Agni, Most Youthful God, protect the singer: win us by wor- 
ship, Agni, great possessions. 
HYMN LXXXI. Visvakarman. 
Hg who sate down as Hotar-priest, the Rishi, our Father, 
offering up all things existing.— 
He, seeking through his wish a great possession, came among 
men on earth as archetypal. T 


8 Jaráütha: see VII. I. 7, and 9. 6. Atri: his deliverance is ascribed to 
the Asvins in I. 112. 7, 116. 8, 117, 8, and 118. 7. 

5 Around a thousand cattle; in the fires lighted to keep off wild beasts 
and demons of darkness. 
e Gandharva path: sublime; that which the Gandharvas in heaven use 

travel. 

7 The Ribhus : or Rishis skilful as the Ribbus. 

Visvakarman, the Omnific, is represented in this hymn as the universal 
Father and Generator, the Creator of all things and Architect of the worlds. 

] inaire tt? -~ » garded as being contained in the offerings presented 
by > graan aro a'in . Ais wish; through bis desire to create. Archety- 
pal: the meaniny 7? wann: jg uncertain, In Wilson's Translation 
‘inventor’ isa a2 ', that is, ‘first investing Agni with the 
worlds, according to Sáüyana's explanation. ‘First appearing.'—Ludwig, 
‘The first worsbipper.' — Wallis. 
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2 What was the place whereon he took his station ? What was 
it that supported him? How was it? 
Whence Visvakarman, seeing all producing the earth, with 
miguty power disclosed the heavens. 
3 He who hath eyes on all sides round about him, a mouth on 
all sides, arms and feet on all sides, 
He, the Sole God, producing earth and heaven, weldeth them, 
with his arms as wings, together. 
4 What was the tree, what wood in sooth produced it, from which 
they fashioned out the earth and heaven ? 
Ye thoughtful men inquire within your spirit whereon he 39904 
when he established all things. 
5 Thine highest, lowest, sacrificial natures, and these thy mid- 
most here, O Visvakarman, 
Teach thou thy friends at sacrifice, O Blesséd, and come thy- 
self, exalted, to our worship. 
6 Bring thou thyself, exalted with oblation, . O Visvakarman, 


Earth and Heaven to worship. T 
Let other men around us live in n folly: here let us have a rich 
aud liberal patron. „ 


7 Let us invoke to-day, to- ald our labour, the Lord of Speech, 
the ee 

May he hear kindly all our invocations who gives all bliss for 
aid, whose Works are righteous. 


2 ůdu” 
3 Wejaeth them: ep. IV. 2. 17, and X. 72. 2. With his arms as wings : 
fanping the flame in which the matter is smelted. Ludwig thinks that 


_whirlwinds, produced,by the action of hands, feet, and wings, are intended. 


4 The first half-line occurs also in X. 31. 7. They: the makers of the 
world directed by Paramesvara.—Sayana. 

5 Or the first, half-line may be rendered :—' Thy sacrificial forms, the 
highest, lowest.’ Come thyself, exalted, to our worship: ‘ exhilarated, thyself 
offer up thyself.— Muir. Do thou sacrifice to thyself delighting thyself.’ — 
Wallis. According to Mahidhara the meaning is that man is incompetent 
to worship the creator, that is, in his forms, aud it must be done by 
himself. Wilson. I have adopted Prof. Ludwig’s explanation of the last clause, 

6 Bring... . ..to worship : or, sacrifice to Heaven and Earth. 

7 Our labour: the arduous work of sacrificing. In our conflict’ —Muir. 
The hymn has been translated by Dr. J. Muir, O. S. Texts, IV. pp. 6, 7, by 
Mr. Wallis, Cosmology of the Rigveda, pp. 81—83, and, partly, by Prof. F, 
Max Müller in his Hibbert Lectures, p. 2931, 

See also Mme. Zénaide Ragozin, Vedic India, pp. 263, 410, 

32 
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HYMN LXXXII. Visvakarman. 
Tux Father of the eye, the Wise in spirit, created both these 
worlds submerged in fatness. 
Then when the eastern ends were firmly fastened, the heavens 
and the earth were far extended. 
2 Mighty in mind and power is Visvakarman, Maker, Disposer, 
and most lofty Presence. 
Their offerings Joy in rich juice where they value One, only 
One, beyond the Seven Rishis, 
3 Father who made us, he who, as Disposer, knoweth all races 
aud all things existing, 
Even he Alone, the Deities’ name-giver,—him other beings 
seek for information. 
4 To him in sacrifice they offered treasures,—Hishis of old, in 
numerous troops, as singers, 
Who, in the distant, near, and lower region, made ready all 
these things that have existence. 
5 That which is earlier: than this earth and heaven, before the 


Asuras and Gods had being,— 
What was the germ primeval which the waters received where 


all the Gods were seen together 1 
6 The waters, they received that germ primeval wherein the 


Gods were gathered all together. 
It rested set upon the Unborn’s navel, that One wherein abide 


all things existing. 
7 Ye will not find him who produced these creatures: another 


thing hath risen up among you. 
Enwrapt in misty cloud, with lips that stammer, hymn- 


chanters wander and are discontented. 


—— e i m re Ot nin —— ———— o, eter i renati gare ar era 

1 The Fother of the eye: Visvakarman, who made the light which enables 
the eye to see. Submerged in fatness: SAyana explains ghritám here by 
* water :’—‘engendered the water, (and then) these two (heaven and earth) 
floating (on the waters).'— Wilson. 

2 Most lofty Presence: literally, the highest apparition ; the highest image 
or object of spiritual contemplation. Their offerings: the offeriugs, or per- 
haps the wishes, of the Fathers, semi-personified, The Seven Rishis: the | 
constellation Ursa Major, the seven stars of which are the great Rishis Marichi, 
Atri, Angiras, Pulastya, Pulaha, Kratu, and Vasishtha. The meaning is that 
the spirits of the blest enjoy the fulfilment of all their desires beyond the 
starry heavens where the One Being, the great Creator, dwells, 
. 8 For information: to learn who is the Supreme God ; or what their seve- 
ral functions are, 

4 Distant, near, and lower region: meaning, apparently, the heavenly, the 
earthly, and the intermediate atmosphere. 

6 The Unborn, Aja, seems here to be identified with Visvakarman. See 


Vedic India, pp. 423, 424. 
T Another thing: meaning, according to the Commentator, í Visvakarman 


* 
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HYMN LXXXIII. Manyu. 


Hz who hath reverenced thee, Manyu, destructive bolt, breeds 

for himself forthwith all conquering energy. 

Arya aud Dasa will we conquer with thine aid, with thee the 
Conqueror, with conquest conquest-sped. 


2 Manyu was Indra, yea, the God was Manyu, Manyu was 
Hotar, Varuna, Jatavedas. 
The tribes of human lineage worship Manyu. Accordant with 
thy fervour, Manyu, guard us. ö 


3 Come hither, Manyu, mightier than the mighty; chase, with 
thy fervour for ally, our foemen. S 
Slayer of foes, of Vritra, and of Dasyu, bring thou to us all 
kinds of wealth and treasure. 


4 For thou art, Manyu, of surpassing vigour, fierce, queller of 
the foe, and self-existent, 
Shared by all men, victorious, subduer: vouchsafe to us 
superior strength in battles. 


5 I have departed, still without a portion, wise God ! according 
to thy will, the Mighty. 
I, feeble man, was wroth with thee, O Manyu: I am myself; 
come thou to give me vigour. 


6 Come hither, Iam all thine own; advancing turn thou to 
me, Victorious, All-supporter ! 


is a different entity from you who are sentient beings, who have individual 
consciousness, and so forth. — See Editor's note in Wilson's translation. 
Sayana gives the general sense of the last clause [of the stanza] as You 
are merely anxious for enjoyment in this world and in the next, therefore 
you know nothing of Vísoukarman," taking ukthasásah as implying singing 
hymns with a view to gaining felicity in a future state. Mahtdhara haa a 
similar explanation: you who are engaged in the enjoyments of this world 
or the next, being subject to false knowledge or ignorance, have no knowledge 
of the Truth.” ’— Wilson. 

With regard to this and the preceding hymn Mr. Wallis observes that 
they make no attempt to explain in what way the process of sacrifice could 
be regarded as an act of creation. We are told little more than that Visva- 
karman was a primeval sacrificer and also a creator ; we have no hint how to 
combine the two ideas iv^ . "i n= unity. See Cosmology of the Rigveda, 
pp. 83, 84, and Muir, O. N 7%. : IV. 7, 8, where the hymn is translated and 
some of its difficulties are discussed. Prof. Ludwig's Commentary is especi- 
ally full and valuable, and should be consulted by all students of the Veda. 

e 


1 Manyu: Anger, Passion, personified. 

3 With thy fervour: tépasd: tápus means heat,“ ‘burning,’ and, secondly, 
penance, rigorous abstraction. 

5 Without a portion: without a share in thy favours. Jam myself: I am 
just what I am ; a weak mortal, for whose infirmity allowance shuuld be made, 
Being (incorporated with) my body, approach me.'— Wilson, 
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Come to me, Manyu, Wielder of the Thunder ; bethink thee of 
thy friend, and slay the Dasyus. 


7 Approach, and on my right hand hold thy station : so shall we 
slay à multitude of foemen. 
The best of meath I offer to support thee: may we be first to 
drink thereof in quiet. 
HYMN LXXXIV. Manyu. 


BoRNE on with thee, O Manyu girt by Maruts, let our brave 
men, impetuous, bursting forward, 

March on, like flames of fire in form, exulting, with pointed 
arrows, sharpening their weapons. 

2 Flashing ‘like fire, be thou, O conquering Manyu, invoked, O 

Victor, as our army's leader. 

Slay thou our foes, distribute their possessions: show forth 
thy vigour, scatter those who hate us. 


3 O Manyu, overcome thou our assailant: on ! breaking, slay- 
ing, crushing down the foemen. 
They have not hindered thine impetuous vigour: Mighty, 
Sole born ! thou makest them thy subjects. 


4 Alone of many thou art worshipped, Manyu: sharpen the 
spirit of each clan for battle. 
With thee to aid, O thou of perfect splendour, we will uplift the 
glorious shout for conquest. 


5 Unyielding, bringing victory like Indra, O Manyu, be thou 
here our Sovran Ruler, | 
To thy dear name, O Victor, we sing praises: we know the 
spriug from which thou art come hither. 


6 Twin-born with power, destructive bolt of thunder, the highest 
conqueriug might is thine, Subduer! 
Be friendly to us in thy spirit, Manyu, O Much-invoked, in 
Shock of mighty battle. 
7 For spoil let Varuna and Manyu give us the wealth of both 
sides gathered aud collected ; 
And let our enemies with stricken spirits, o'erwholmed with 
terror, slink away defeated. 


a 


1 Like flames of fire in form: agnírüpdh: Homer's dag TUpOC aidouévouo. 

3 Sole born : O thou who art without companion. — Wilson, 

5 The spring: the source. 

7 For spou: the preservation of their own property and the seizure of 
their enemies’ goods being regarded as a double conquest. Or dhdnam 
ubhdyam may mean wealth of both kinds, horses and cows. 

This hymn and the preceding are to be repeated, Saya.ja says, at sacrifices to 
ensure the destruction of enemies, 
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HYMN LXXXV. Süryà's Bridal. 


Trura is the base that bears the earth; by Sürya are the heav- 
ens sustained. 


By Law the Adityas stand secure, and Soma holds his place in 
heaven. 


2 By Soma are the Á dityas strong, by Soma mighty is the earth. 
''husSoma in the midst of all these constellations hath his.place. 


3 One thinks, when they have brayed the plant, that he hath 
drunk the Soma’s juice ; 
Of him whom Brahmans truly know as Soma no one ever tastes. 


4 Soma, secured by sheltering rules, guarded by hynens in Brihati, 
Tbou standest listening to the stones: none tastes of thee who 
dwells on earth. 


5 When they begin to drink thee, then, O God, thou swellest out 
again. 
V&yu is Somos guardian Ged. The Moon is that which shapes 
the years. 


6 Raibhi was her dear bridal friend, and Nárásansi led her home. 
Lovely was Süry&s robe: she came to that which Gá&thá had 
adorned. 


7 Thought was the pillow of her couch, sight was the unguent 
for her eyes: 
Her treasury was earth and heaven when Süryà went unto 
her Lord. 


The main subject of this composite hymn, which is one of the latest in the 
Rigveda, is the ceremony of marriage in general and more especially the wed- 
ding of Süry&, the Daughter of the Sun, another form of Dawn, who is re- 
garded as the typical bride. 

1 Truth: or reality; sétyam, used interchangeably with ritam, the Law . 
and Order of the universe. 

2 By Soma: by the power of the deified Soma whose influence pervades, 
quickens, and supports all existence. In the second line Sema is the Moon, 
but perhaps there is an allusion to the other sense also of the word. These 
constellations: the nakshatras or lunar mansions. ‘In the centre of these 
stars. ——Muir, 

3 Know as Soma: know-to be the Moon, regarded as the food of Gods only. 

4 By hymnus in Brihatí; that is by hymns in that metre, But the meaning 
of bérhkatath is uncertain. According to Sdyana, the Barhatas are the seven 
guardians of the Soma, Svána, Bhrája, Anghé ri, and others. 

5 They: the Gods. Thee; the ambrosia contained in thee, which the 
Gods drink during the waning of the Moon. O God; Soma, the Moon. 

6 Soma is the deity of the preceding five stanzas. Sirya’s Bridal is the 
subject of 6—17. Raibht, Ndrdsanst, and Gdthd are ritual verse, eulogistic 
hymn, and non-Vedic song personified. 

7 Treasury: késah > meaning, probably, trousseau or bridal outfit. Accord- 
ing to some the box or body of the chariot is intended. 
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8 Hymns were the cross-bars of the pole, Kurira-metre decked 


the car: 
The bridesmen were the Asvin Pair: Agni was leader of the 


train. 
9 Soma was he who wooed the maid: the groomsmen were both 
Asvins, when 
The Sun-God Savitar bestowed his willing Sarya on her Lord. 
10 Her Spirit was the bridal car; the covering thereof was 


heaven : 
Bright were both Steers that drew it, when Süry& approached 


her husband’s home. 
11 Thy Steero were steady, kept in place by holy verse and 
Sama-bymn: 
All ear were thy two chariot wheels: thy path was tremulous 
in the sky. 
12 Clean, as thou wentest, were thy wheels; wind was the axle 
fastened there. 
Süryáà, proceeding to her Lord, mounted a spirit-fashioned car. 
13 The bridal pomp of Süryà, which Savitar started, moved 
along. 
In Maghá days are oxen slain, in Arjunis they wed the bride. 
14 When on your three-wheeled chariot, O Asvins, ye came as 
wooers unto Süryá's bridal, 
Then allthe Gods agreed to your proposal: Püshan as Son 
elected you as Fathers. 
15 O ye Two Lords of lustre, then when ye to Süryá's wooing came, 
. Where was one chariot-wheel of yours! Where stood ye for 
the Sire's command ? 


8 Decked her car: formed its canopy. But the meaning of opasáh here is 
uncertain. ‘Kurira metre was the thong of the whip.— Wilson. The 
bridesmen : in Y. 119. 7 and elsewhere the Asvins are said to be the husbands 
of Süryá. Here they are represented as the friends who had asked her in 
inarriage for Soma. 

11 AU car; the text has srótram, an ear, which Sáyana says, means srotre, 
two ears. The two wheels were thy ears. — Wilson. 

18 In Maghd days: or in stricter accordance with the text, ‘In Aghá days,’ 
when the Moon is in the lunar mansion Maghá. See Jacobi, Festgruss an R, 
von Roth, p. 69, and Weber, Vedische Beiträge, p. 32f. Slain: only on 
especially festive occasions, weddings for instance, ‘Are whipped along. = 
Wilson. In Arjunts: two asteriams or lunar mansions, more commouly called 
Phalgunis, They wed the bride: she is exc rted to her husband’s home. 

14 As wooers: on behalf of Soma. JPüshan: here meaning Savitar, Son 
and Fathers: intended to express close relationship and Savitar's obligation 
to the Asvins who had arranged the marriage. 

15 For the Sive's command : to receive Savitar's invitation to take part in 
the bridal procession, According to S&yana, ‘to offer your gift,’ 
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16 The Brahmans, by their seasons, know, O Sury4, those two 
wheels of thine: 
One, kept concealed, those only who are skilled in highest 
truths have learned. 


17 To Süryà and the Deities, to Mitra and to Varuna, 
Who know aright the thing that is, this adoration have I paid. 


18 By their owu power these Twain in close succession move; 
They go as ms 2 eir round the sacrifice, 
One of the Par b.. iir n all existing things; the other 
ordereth seasons and is born again. 
19 He, boru afresh, is new and new for ever: ensigu of days he 
goes before the Mornings. 
Coming, he orders for the Gods their portion. The Moon pro- 
longs the days of our existence. 


20 Mount this, all-shaped, gold-hued, with strong wheels, fash- 
ioned of Kinsuka and Salmali, light-rolling, 
Bound for the world of life immortal, Sûryå : make for thy lord 
a happy bridal journey. 


21 Rise up from hence: this maiden hath a husband. I laud 
Visvávasu with hymns and homage. 
Seek in her father’s home another fair one, and find the 
portion from of old assigned thee. 


22 Rise up from hence, Visvivasu: with reverence we worship thee. 


Seek thou another willing maid, aud with her hushaud leave 
the bride. 


.23 Straight in direction be the paths, aud thornless, whereon 


our fellows travel to the wooing. l 
Let Aryaman and Bhaga lead us: perfect, O Gods, the union 
of the wiferand husband. 


16 The two wheels are probably heaven and earth, and the third, one Lepé 
concealed, is the mysterious invisible world beyond them. 

18 In this stanza and the following one, which are but loosely connected 
with the rest of the hymn, Sürya represents the Suu, and Soma is the Moon, 

20 Stanzas 20—33 contain a collection of formula repeated when the bride 
mounts her chariot, while she is travelling to her husband's house, when she 


arrives there, and on the following morning. This; chariot. Ktneukw: the 


wood of the Butea frondosa. Salmali: the silk-cotton tree; Salmalia mala- 
barica. Sdryd: the girl is addressed by the name of Surya, the typical 
bride. 

21 Visvdvasu; one of the Gandharvas, the protector of virgins. He is told 
to leave the bride who no longer needs his care, and to transfer his guardian- 
ship to some marriageable maiden who has not yet founda husband. Fair 
one: vyükiüm : ‘decorated with ornamenta,'.— Wilson 

28 To the wooing: to the father, to whom the interceders are to apply for 
his daughter's haud on behalf of their friend, according to S&yana, 


SER 
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21 Now from the noose of Varuna I free thee, wherewith Most 


Blessàd Savitar bath bound thee. 
Iu Law's seat, to the world of virtuous action, I give thee up 


uninjured with thy consort. 
25 Hence, and not thence, I send thee free. I make thee softly 


fettered there, l 
That, Bounteous Indra, she may live blest in her fortune and 


her sons, 
26 Let Påshan take thy hand and hence conduct thee; may the 


two Asvins on their car transport thee, 
Go to the house to be the household's mistress and speak as 


lady to thy gathered people. 
27 Happy be thou and prosper with thy children here: be vipi- 
lant to rule thy household in this home. 
Closely unite thy body with this man, thy lord. So shall ye, 
full of years, address your company. 
98 Her hueis blue and red: the fiend who clingeth close is 


driven off. 
Well thrive the kinsmen of this bride: the husband is bound 


fast in bonds. 
29 Give thou the woollen robe away: deal treasure to the Brah- 
man priests. 
This female fiend hath got her feet, and as a wife attends 
her lord. 
30 Unlovely is his body when it glistens with this wicked fiend, 
What time the husband wraps about his limbs the garment 
of his wife. 


24 The noose of Varuna; the girdle with which the bride is girded after 
she has been bathed, combed, and dressed for the marriage ceremony. See 
Prof. Max Müller's Rigveda-Sanhtid, Vol. VI., Preface, p 14. Or, as Lanman 
suggests, the noose may mean the tie by which a girlis bound to her father 
till marriage. Dawa seat: the place of sacrifice, the altar. 


Stanzas 24—26 and 32, 33 are spoken just before the biide’s departure 
from her father’s house. 


25 Hence and not thence: from thy father's house and not from thy 
husband's. 

27 Be vigilant to vule thy household: this is Sdyana's explanation. Be 
watchful over the domestic flre.— Wilson. The verse is addressed to the 
bride, and to the newly-wedded pair on arrival at the bridegroom’s house, 

" s Her hue: the colour of Krityà, Magic personified, a female deity or 
end. 

29 The woollen robe; ‘the garment soiled by the body. — Wilson. Attends 
her lord: the magic, or evil spell, returns to its originator.— Ludwig. 
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31 Consumptions, from her people, which follow the bride's re- 
splendent train,— j 
These let the Holy Gods again bear to the place from which 
they came. 


32 Let not the highway thieves who lie in ambush find the wed- 
ded pair. 
By pleasant ways let them escape the danger, and let foes 
depart. 
33 Signs of good fortune mark the bride: come all of you and 
look at her. | 
Wish her prosperity, and then return unto your homes again. 


94 Pungent is this, and bitter this, filled, as it were, with arrow- 
barbs, Empoisoned and not fit for use. 
The Brahman who knows Sûryå well deserves the garment of 
the bride. 
85 The fringe, the cloth that decks her head, and then the triply 
parted robe, — 
Behold the hues which Sáry& wears: these doth the Brahman 
purify. 
36 I take thy hand in mine for happy fortune that thou mayst 
reach old age with me thy husband. 
Gods, Aryaman, Bhaga, Savitar, Purandhi, have given thee to 
be my household’s mistress. 


37 O Püshan, send her on as most auspicious, her who shall be the 
sharer of my pleasures ; 
Her who shall twine her loving arms about me, and welcome all 
my love and mine embraces. 
38 For thee, with bridal train, they, first, escorted Süryà to her 
home. V 
Give to the husband in return, Agni, the wife with progeny. 


** 


31 From her people: ‘a most remarkable and direct assumption of “ here- 
dity as a lurking danger. Mme. Zénaide Ragozin, Vedic India, p. 371. 

33 Perhaps spoken, on the way, to the spectators of the procession. 

34 This: the bride's garment. Sdryd meaning here the song of Süryá's 
Bridal. 

85 The meaning of fsásanam, vistsanam, and adhiwikartanam is uncertain. 
Prof. Wilson renders these words by * border-cloth,’ ‘ head-cloth,’ and ‘divided 
skirt.’ Prof. Weber and the St. Petersburg Lexicon explain the passage as refer- 
ring to the preparation of the carcass of the animal that has Leen slaughtered 
for the festivity. According to this view the first line might be rendered :— 
‘The butchering, the cutting up, the severing of limb and joint’; and for 
‘hues’ ‘forms’ might be substituted. 

36 The bridegroom addresses the bride, 


. 98 Thee; Agni. Theys the Gandharvas, according to Sdyana, 
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39 Agni hath given the bride again with splendour and with 


ample life. | 
Long-lived be he who is her lord; a hundred autumns let him 


live. 
40 Soma obtained her-first of all; next the Gandharva was her 


lord. l 
Agni was thy third husband: now one born of woman is thy 


fourth. 
41 Soma to the Gandharva, and to Agni the Gandharva gave: 
And Agni hath bestowed on me riches and sons and this my 
spouse. 
~ 42 Be ye not parted; dwell ye here; reach the full time of human 
life. 
With sons and grandsons sport and play, rejoicing in your 
own abode. 
43 So may Prajápati bring children forth to us; may Aryaman 


adorn us till old age come nigh. 
Not inauspicious enter thou thy husband’s house: bring bless- 


ing to our bipeds and our quadrupeds. 
44 Not evil-eyed, no slayer of thy husband, bring weal to cattle, 


radiant, gentle-hearted ; 
Loving the Gods; delightful, bearing heroes, bring blessing to 


our quadrupeds and bipeds. 
45 O Bounteous Indra, make this bride blest in her sons and for- 


tunate. 
Vouchsafe to her ten sons, and make her husband the eleventh 


man, : 
46 Over thy husband's father and thy husband's mother bear full 
away. " 
Over the sister of thy lord, over his brothers rule supreme. 


47 So may the Universal Gods, so may the Waters join our hearts. 
May Mátarisvan, Dhátar, and Deshtri together bind us close, 


40 As the typical bride Süry& was first married to Soma, so the youug maid 
originally belongs to him, then to the Gandharva, as the guardian of Virginity, 
then to Agni as the sacred fire round which she walks in the marriage cere- 
mony, and fourthly to her human husband —Grassmann. 

42 The formule contained in stanzas 42—47 are repeated when the bride- 
groom has returned with his bride to his home, and offers sacrifice with fire. 
The wedded pair are addressed first, and then the bride is exhorted and 
blessed. Stanza 47 is spoken by the bridegroom for his wife and himself. 


47 Deshtrí: Instructress, a female deity, not mentioned elsewhere in the 
Rigveda. According to S&yana, ddirt phuldadm sarasvati is meant: the 
bountiful (Saraswati) Wilson. 


For a full account of the marriage ceremonies of the Hindüs, derived from 
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HYMN LXXXVI. ^ Indra, 


Men have abstained from pouring juice: they count not Indra 
as a God 


Where at the votary’s store my friend Vrishákapi hath drunk 
his fill. Supreme is Indra over all. 


2 Thon, Indra, heedless passest by the ill Vrishákapi hath wrought; 
Yet nowhere else thou findest place wherein to drink the Soma 
juice. Supreme is Indra over all. 


3 What hath he done to injure thee, this tawny beast Vrishákapi, 
With whom thou art so angry now ? What is the votary’s food- 
ful store? Supreme is Indra over all. 


4 Soon may the hound who hunts the boar seize him and bite 
him in the ear, 
O Indra, that Vrishakapi whom thou protectest asa friend. 
Supreme is Indra over all. 


5 Kapi hath marred the beauteous things, all deftly wrought, 
that were my joy. 
In pieces will I rend his head; the sinner’s portion shall be 
woe. Supreme is [ndra over all. 


6 No Dame hath ampler charms than I, or greater wealth of 
love’s delights. 
None with more ardour offers all her beauty to her lord’s em- 
brace. Supreme is Indra over all. 


N f c p n 
the ritual of Brahmans who use the SAma-veda, see Colebrooke’s Miscellaneous 
Essays, No. III., and Weber and Haas, Indische Studien, V. pp, 177 ff. See 
also Hymns of the Atharva-veda, Book XIV., and Dr. J. Ehni's paper, Zeits- 
chrift der Deutschen Morgenlündischen Gesellschaft, XXXIII, pp. 166 ff. I 
have relied mainly on Ludwig's Commentary. Prof. Grassmann has banished 
the hymn to his Appendix. 

1 Sdyana ascribes this stanza to Indra; others make Indráni the speaker. 

Vrishákapi is said to have monopolized the offerings that should have been 
presented to Indra.  Vrishákapi—literally ‘the strong ape,’ or the male ape’ 
appears to be a sort of intermediate being between a demigod and a demon; 
but itis not easy to determine his nature. Sayana calls him the son of Indra. 

He is also said to be the setting sun, and the sun who draws up vapour and 

irrigates with mist. According to M. Bergaigue, La Religion Védaque, II. 270, 

he was a mythical sacrificer. 

2 Indrani blames Indra for his apathy. 

3 Indra speaks. What is the votury’s foodful store? : why should his appro- 
priation of the worshipper's offerings make thee so angry ? 

4 Indrdnt is the speaker of this stanza and of the two, or three, that follow. 

5 Kapi: the ape; an abbreviation of Vrishakapi. Hath marred the beau- 
teous things: according to Sâya' a, hath spoiled the oblations prepared for me 
by my worshippers, But it seems more probable that Vrisbäkapi bag assault- 
ed Indra n and inflicted injuries on her person. 

6 ludránt speaks with pride of her voluptuous charms which incited Vrisha- 
kapi to his amorous assault, 
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7 Mother whose love is quickly won, I say what verily will be. 
My breast, O Mother, and my head and both my hips seem 
quivering. Supreme is Indra over all. 
8 Dame with the lovely hands and arms, with broad hair-plaits 
add ample hips, : — 
Why, O thou Hero’s wife, art thou angry with our Vrishákapi ? 
Supreme is Indra over ali. 


9 This noxious creature looks on me as one bereft of hero's love, 
Yet Heroes for my sons have I, the Maruts’ Friend and Indra’s 
Queen. Supreme is Indra over all, 


10 From olden time the matron goes to feast and general sacrifice, 
Mother of Heroes, Indra’s Queen, the rite's ordainer is extolled. 
Supreme is Indra over all. 


11 SohaveI heard Indrani called most fortunate among these Dam es, 
For never shall her Consort die in future time through length 
of days. Supreme is Indra over all. 


12 Never, Indränt, have I joyed without my friend Vrishäkapi, 
Whose welcome offering here, made pure with water, goeth to 
the Gods. Supreme is Indra over all, 


13 Wealthy Vrishákapáyi, blest with sons and consorts of thy sons, 
Indra will eat thy bulls, thy dear oblation that effecteth much. 
Supreme is Indra over all. 


14 Fifteen in number, then, for me a score of bullocks they prepare, 
And I devour the fat thereof: they fill my belly full with food. 
Supreme is Indra over all. 
15 Like as a bull with pointed horn, loud bellowing amid the herds, 
Sweet to thine heart, O Indra, is the brew which she who 
tends thee pours, Supreme is Indra over all. 


7 This stanza is ascribed by Sáyana to Vrishäkapi. It is hardly intelligible; 
but, as Ludwig says, it seems to be spoken by Indi&ni, expressing her indignas 
tion at Vrishákapi's audacity which makes all her body quiver with rage. 

8 Indra speaks. 

9 Indránt speaks this and the following stanza, Bereft of hero's love: who 
has no brave husband to protect her. 

10 The matron goes to feast: Indránt means that Vrishákapi assaulted her 
when she was on her way to a festival, which women were accustomed to at- 
tend ; and that her rank as Indra's consort did not preserve her from insult. 

1l Indre speaks this and the following stanza. 

13 Spoken by Vrishákapi to his wife Vrishákapáyt who is said to represent 
the dawn, or, by others, the gloaming which follows the setting sun Vrishákapi. 

14 Indra speaks. Fifteen: sacrificers; probably Vrish&kapi and his wife, 
and their sons and daughters-in-law. Sáyana explains differently :—‘ The 
worshippers dress for me fifteen (and) twenty bulls.’—Wilson. 

15 Indránt speaks, endeavouring to attract him to her own libation instead 
of the offerings of Vrishäkapi. 

I pass over atanzas 16 and 17, which I cannot translate into decent English. 
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18 O Indra this Vrishákapi bath found a slain wild animal, 
Dresser, and new-made pan, and knife, and wagon with a load 
of wood. Supreme is Indra over all. 
19 Distingnishing the Dasa and the Árya, viewing all, I go. 
I look upon the wise, and drink the simple votary’s Soma juice. 
Supreme is Indra over all. 


20 The desert plains and steep descents, how many leagues in 
length they spread ! 
Go to the nearest houses, go unto thine home, Vrishákapi. 
Supreme is Indra over all. ij 


21 Turn thee again Vrishäkapi; we twain will bring thee happiness. 
Thou guest homeward on thy way along this path wnich leads 
to sleep. Supreme is Indra over all. 


22 When, Indra and Vrishákapi, ye travelled upward to your home, 
Where was that noisome beast, to whom went it, the beast 
that troubles man? Supreme is Indra over all, 


23 Daughter of Manu, Pargu bare a score of children at a birth. 
Her portion verily was bliss although her burthen caused her 
grief. 


18 Indra ji speaks, but her speech is difficult to understand. Wild ani- 
mal: von Roth conjectures ‘wild ass’ as the meaning of párasvantam 
here. Dresser: or slaughter-bench. ‘A fire-place (to cook it),’--Wilson. 
Indrani seems to speak depreciatingly of a sacrifice offered by Vrishäkapi as 
consisting of an unsuitable victim, prepared with instruments and means 
which chance has thrown in his way. Ludwig thinks that Vrishäkapi may 
represent the Moon whose spots are fancifully considered to be the objects 
mentioned by Indräuf. 

19 Ilook: with favour. The simple votary is the worshipper who offers his 
libation in a sincere spirit of devotion, The stanza and the two following 
are spoken by Indre. 

20 Vrishäkapi appears to meditate flight into distant deserts to escape 
from the wrathful Indráni. Indra dissuades him, and promises to reconcile 
Indráni to him. 

22 The two concluding stanzas seem to be spoken by Indrani. Stanza 22 is 
obscure, and stanza 23 has no discoverable connexion with the rest of the hymn. 

23 Daughter of Manu: that is, of the progenitor of men, Nothing more 
is known of Pursu, which meansa rib. Much of this hymn appears to be 
inexplicable. M. Bergaigne thinks that Vrisbákapi, Indra's friend, represents 
Soma, and Indrani the wife of Indra represents Prayer. This bizarre myth 
would symbolize the frequently expressed idea that Indra loves neither the 
sacred beverage without prayer nor prayer without the sacred beverage. He 
wishes therefore his union with Prayer to be accompanied by the union of 
Prayer with Soma, and he neglects sacrifice as long as this union of the two 
essential elements of worship remains unaocomplished.'—See La Religion 
Védique, II. 270, 271. i r I 

Prof. Geldner gives a different interpretation of the hymn, which he has 
translated and exhaustively discussed in Vedische Studien, IL pp. 22—42. 
See also Oldenberg, Religion des Veda, 172—174. 
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HYMN LXXXVII. Agni. 
I BALM with oil the mighty Rakshas-slayer; to the most 
famous Friend I come for shelter. 
Enkindled, sharpened by our rites, may Agni protect us in 
the day and night from evil. 
2 O Játavedas with the teeth of iron, enkindled with thy flame 


attack the demons. 
Seize with thy tongue the foolish gods’ adorers : rend, put 


within thy mouth the raw-flesh eaters. | 
3 Apply thy teeth, the upper and the lower, thou who hast 


both, enkindled and destroying. | 
Roam alse in the air, O King, around us, and with thy jaws 


assail the wicked spirits. 
4 Bending thy shafts through sacrifices, Agni, whetting their 
points with song as if with whetstoues, 
Pierce to the heart therewith the Yatudhanas, and break their 
arms uplifted to attack thee. 
5 Pierce through the Yátudhána's skin, O Agni; let the destroy- 
ing dart with fire consume him. ' 
Rend his joints, Játavedas, let the eater of flesh, flesh-seeking, 
track his mangled body. 
6 Where now thou seest, Agni Játavedas, one of these demons 
standing still or roaming, 
Or flying on those paths in air’s mid-region, sharpen the shaft 
and as an archer pierce him. 
7 Tear from the evil spirit, Játavedas, what he hath seized and 
with his spears hath captured. 
Blazing before him strike him down, O Agni; let spotted 
carrion-eating kites devour him, i 
8 Here tell this forth, O Agni : whesoever is, he himself, or acteth 
as, à demon, 
Him grasp, O thou Most Youthful, with thy fuel: to the Man- 
seer's eye give him as booty. 
9 With keen glance guard the sacrifice, O Agni: thou Sage, 
conduct it onward to the Vasus. 
Let not the fiends, O Man-beholder, harm thee burning against 
the Rakshasas to slay them. 


2 The demons: Yitudh4nas, explained by Sayana as Räkshasas. See VII. 
104. 15. Foolish gods adorers: müradeván: according to S&yapa, a special 
class of evil spirits called Müradevas because they make destruction their sport, 

5 The eater of flesh: the wolf or other carnivorous animal. 

8 The Man-seer here is either Agni himself or Sürya the Sun. 

9 To the Vasus. to the Gods to whom the oblations are made. Sayana ex- 
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10 Look on the fiend mid men, as Man-beholder: rend thou his 
three extremities in pieces. 
Demolish with thy flame his ribs, O Agni; the Yatudhana’s 
root destroy thou triply. 


11 Thrice, Agni, let thy noose surround the demon who with his 
falsehood injures Holy Order. 
Loud roaring with thy flame, O Játavedas, crush him and 
cast him down before the singer. 


12 Lend thou the worshipper that eye, O Agni, wherewith thou 
lookest on the hoof-armed demon. ' 
With light celestial in Atharvan’s manner burn up the fool 
who ruins truth with falsehood. 9 


13 Agni, what curse the pair this day have uttered, what heated 
word the worshippers have spoken, 
Each arrowy taunt sped from the angry spirit,—pierce to the 
heart therewith the Yátudbánas. 
14 With fervent heat exterminate the demons ; destroy the fiends 
with burning flame, O Agni. 
Destroy with fire the foolish gods’ adorers ; blaze and destroy 
the insatiable monsters. 
15 May Gods destroy this day the evil-doer: may each hot curse 
of his return and blast him. 
Let arrows pierce the liar in his vitals, and Visva’s net enclose 
the Yatudhana. 
16 The fiend who smears himself with flesh of cattle, with flesh 
of horses and of human bodies, 
Who steals the milch-cow’s milk away, O Agni,—tear off the 
heads of such with fiery fury. 
17 The cow gives milk each year, O Man-regarder : let not the 
Yátudhána ever taste it. 
If one would glut him with the biestings, Agni, pierce with 
thy flame his vitals as he meets thee. 


plains vasubhyah here by vasdndmarthdya :—' to (the acquisition of) riches. — 
Wilson. 

10 His three extremities: his three heads, according to Sáyana. ‘ Kopf 
und Schultern, head and shoulders.—Grassmann. Hoot: meaning his feet, 
Triply: used vaguely, to correspond with the three upper extremities. 
Cut off the triple font of the Yétudhána.'— Wilson. 

12 Hof. armed striking with the hoof. According to S&yana, having 
nails like hoofs.’ In Atharvan's manner like Atharvan, the ancient priest 
who is said to have been the first who obtained fire. 

18 The pair: the married pair; perhaps the sacrificer and bis wife. The 
Rishi prays that every hasty word that may have been uttered by pious people 
in their anger may be used as a weapon to wound the Yátudbána, 

15 Visva's net: the noose of the all-pervading Agni. 
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18 Let the fiends drink the poison of the cattle; may Aditi cast 
off the evil-doers. 
May the God Savitar give them up to ruin, and be their share 
of plants and herbs denied thein. 
19 Agni, from days of old thou slayest demons: never shall 
Rikshasas iu fight o'ercome thee. 
Burn up the foolish ones, the flesh-devourers : let none of them 
escape thine heavenly arrow. 
20 Guard us, O Agri, from above and under, protect us from 
behind us and before us ; 
And may thy flames, most fierce and never wasting, glowing 
with fervent heat, consume the sinner. 
21 From rear, from front, from under, from above us, O King, 
proteot us as à Sage with wisdom. 
Guard to old age thy friend, O Friend, Eternal: O Agni, as 
Immortal, guard us mortals. 
22 We set thee round us as a fort, victorious Agni, thee a Sage, 
Of hero lineage, day by day, destroyer of our treacherous foes. 
23 Burn with thy poison turned against the treacherous brood of 
Rakehasas, 
O Agni, with thy sharpened glow, with lances armed with points 
of flame, 
24 Burnthou the paired Kimfdins, bnrn, Agni, the Yatudhana pairs. 
I sharpen thee, Infallible, with hymns. O Sage, be vigilant. 
25 Shoot forth, O Agni, with thy flame: demolish them on every side. 
Break thou the Yátudhána's strength, the vigour of the Rak- 
shasa. 
HYMN LXXXVIII. Agni, 
Dear, ageless sacrificial drink is offered in light-discovering, 
heaven-pervading Agui. 
The Gods spread forth through his Celestial Nature, that he 
might bear the world up and sustain it. 
2 The world was swallowed and concealed in darkness: Agni 
was born, and light became apparent. 
The Deities, the broad earth, aud the heavens, and plants, 
and waters gloried in his friendship. 


18 The poison of the cattle: if they drink milk, let it poison them. 
According to Siyana, let them drink the poison of the cattle (which is kept 
in the house), meaning perhaps some poisonous ointment used for external 
application only. 

24 Kimiding: treacherous and malevolent spirits. See VII. 104. 2, note, 


1 Sacrificial drink : ‘ swelling oblation, according to Prof. Pischel. 
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9 Inspired by Gods who claim our adoration, I now will laud 
Eternal Lofty Agni, 
Him who hath spread abroad the earth with lustre, this heaven, 
and both the worlds, and air's mid-region. 


4 Earliest Priest whom all the Gods accepted, and chose him, 
and anointed him with butter, 
He swifty made all things that fly, stand, travel, all that hath 
motion, Agni Játavedas. 


5 Because thou, Agni, Játavedas, stoodest at the world’s head 
with thy refulgent splendour, 
We sent thee forth with hymus and songs and praises: thou 
filledst heaven and earth, God meet for worship. 


6 Head of the world is Agni in the night-time; then, as the 
Sun, at morn springs up and rises. 
Then to his task goes the prompt Priest foreknowing the 
woudrous power of Gods who must be honoured. 


7 Lovely is he who, kindled in his greatness, hath shone forth, 
seated in the heavens, refulgent. 

With resonant hymns all Gods who guard our bodies have 
offered up oblation in this Agni. 


8 First the Gods brought the hymnal into being; then they 
engendered Agni, then oblation. 
He was their sacrifice that guards our bodies: him the heav- 
ens know, the earth, the waters know him. 


9 He, Agni, whom the Gods have generated, in whom they 
offered up all worlds and creatures, 

He with his bright glow heated earth and heaven, urging him- 
self right onward in his grandeur. 


10 Then by the taud the Gods engendered Agni in heaven, who 
fills both worlds through strength and vigour. 
They made him to appear in threefold essence: he ripens 
plants of every form and nature. 


5 We sent thee forth: the Rishi glorifies the power of the priests who 
made Agni their messenger to the Gods. 


6 Agni, who is the Moon by night, at dawn becomes Sürya or the Sun-God 
who when he sets again becomes Agni. 


9 All worlds and creatures: proleptically: meaning that the oblation 
offered by the gods was destined to produce the universe. Ludwig. Accord- 
ing to Sáyana :—'in whom all beings have offered oblations ;' but itis clear 
that the oblations of the Gods are intended. 


10 Through strength and vigour: saktbhit: by his functions: — Wilson. 
In threefold essence: or in three conditions, or places, as the Sun, lightning, 
and terrestrial fire. 


33 
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11 What time the Gods, whose due is worship, set him as Surya, 
Son of Aditi, in heaven, 
When the Pair, ever wandering, sprang to being, all creatures 
that existed looked upon them. 
12 For all the world of life the Gods made Agni Vaisvanara to 
be the days’ bright Banner, — 
Him who hath spread abroad the radiant Mornings, and, com- 
ing with his light, unveils the darkness. 
13 The wise and holy Deities engendered Agni Vaisvanara whom 
age ne'er touches, 
The Ancient Star that wanders on for ever, lofty and strong, 
Lord ofthe Living Being. 
14 We call upon the Sage with holy verses, Agni Vaisvanara the 
ever-beaming, 
Who hath surpassed both heaven and earth in greatness: he 
is a God below, a God above us. 
15 I have heard mention of two several pathways, ways of the 
Fathers and of Gods and mortals. 
On these two paths each moving creature travels, each thing 
between the Father and the Mother. 
16 These two united paths bear him who journeys born from the 
head and pondered with the spirit. 
He stands directed to all things existing, hasting, unresting 
in his fiery splendour. 
17 Which of us twain knows where they speak together, upper 
aud lower of the two rite-leaders ? 
Our friends have helped to gather our assembly. They came 
to sacrifice; who will announce it? 
18 How many are the Fires and Suns in number? What is the 
number of the Dawns and Waters? 
Not jestingly I speak to you, O Fathers. Sages, I ask you 
this for information. 


11 The Pair: the Sun and Moon, Acerding to Sayana, Ushas and Sürya. 
13 Lord of the Living Being: the meaning of yakshdsya is uncertain, 
Sáyana explains it by pajyasya devasya, of the adorable God. ‘The observer 
of what is firm.—Ludwig. ‘The lord of meteors,—Grassmann, ‘Surveil- 
lant du Yaksha,’—Bergaigne. 
14 Below: on earth. 
15 Two several pathwuys: the way to the other world and the 
the earth. The Father did the Mother heaven and earth. a 
16 Him who journeys: Agni, Fromthehead: of the world. From Aditya, 


„the head or chief of all existence, according to Sáyana. 


17 Us twain: Agni and the Rishi. Upper and lower: according to Savana 
the upper fire is Vayu and the lower is terrestrial Agni. Who vill Meer 
?; Agni alone will make the sacrifice known to the Gods. 
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19 As great as is the fair-winged Morning’s presence to him who 
dwells beside us, Mátarisvan ! 
Is what the Brähman does when he approaches to sacrifice 
and sits below the Hotar. 


HYMN LXXXIX. Indra. 


I WILL extol the most heroic Indra who with his might forced 
earth and sky asunder ; 

Who hath filled all with width as man’s Upholder, surpassing 
floods and rivers in his greatness. 


2 Sarya is he: throughout the wide expanses shall Indra turn 
him, swift as car-wheels, hither, 8 
Like a stream resting not but ever active: he hath destroyed, 
with light, the black-hiued darkness. 


3 To him I sing a holy prayer, incessant, new, matchless, common 
to the earth and heaven, 
Who marks, as they were backs, all living creatures: ne'er 
doth he fail a friend, the noble Indra. 


4 I will send forth my songs in flow unceasing, like water from 
the ocean's depth, to Indra 
Who to his car on both its sides securely hath fixed the earth 
and heaven as with an axle. 
5 Rousing with draughts, the Shaker, rushing onward, im- 
petuous, very strong, armed as with arrows 
Is Soma; forest trees aud all the bushes deceive not Indra 
with their offered likeness. ! 


— 


19 Morning's presence: the light of Dawn which spreads over heaven and 
earth. Zim who dwells beside us: the Yajamáns, or institutor of the 
sacrifice,——Ludwig. Below the Hotar: below the regular Hotar-priest, 
Sayana explains this stanza differently :— As long, Mátarisvan, as the swiftly- 
moving (nights) cover the face of the dawn, (so long) the Brähman, the 
inferior sitting down (to perform the work) of the Hoyt, approaching the 
sacrifice supports (the ceremony).’— Wilson. 


1 With width: with his own extended magnitude. With radiance,’— 
Wilson. 

2 Sdrya is he: Indra is identified with the Sun whose course he directa. 
According to S&yana, séryah here = suvfryah, heroic, 

3 Incessant: or unerring, that is, in strict accordance with the rules of 
the ritual. As they were backs: as if they were horses or oxen, the length 
and shape of whose backs muat be carefully considered in forming a judgment 
of their worth. 

5 Prof. Wilson observes :—' This verse is obscure, partly because the words 
are unusual, partly because there is a confusion between Indra and Soma.“ 
Deceive not Indra: he will not accept any substitutes: he will have nothing 
but the genuine Soma-plant and its juice, 


516 THE HYMNS OF [BOOK X. 


6 Soma hath flowed to him whom naught can equal, the earth, 
the heavens, the firmament, the mountains,— 
When heightened in his ire his indignation shatters the firm 
and breaks the strong in pieces. 
7 As an axe fells the tree so he slew Vritra, brake down the 
strongholds and dug out the rivers. 
He cleft the mountain like a new-made pitcher, Indra brought 
forth the kine with his Companions. 
8 Wise art thou, Punisher of guilt, O Indra. The sword lops 
limbs, thou smitest down the sinner, 
The men who injure, as it were a comrade, the lofty Law of Va. 
runa and Mitra. 
9 Men who lead evil lives, who break agreements, and injure 
Varuna, Aryaman, and Mitra, — 
Against these foes, O Mighty Indra, sharpen, as furious death, 
thy Bull of fiery colour. 
10 Indra is Sovran Lord of Earth and Heaven, Indra is Lord of 
waters and of mountains. 
Indra is Lord of prosperers and sages : Indra must be invoked 
in rest and effort. " 
11 Vaster than days and nights, Giver of increase, vaster than 
firmament and flood of ocean, 
Vaster than bounds of earth and wind's extension, vaster 
than rivers and our lands is Indra. 
12 Forward, as herald of refulgent Morning, let thine insatiate 
arrow fly, O Indra, 
And pierce, as "twere a stone launched forth from heaven, with 
hottest blaze the men who love deception." 
18 Him, verily, the moons, the mountains followed, the tall trees 
followed and the plants and herbage. 
Yearning with love both Worlds approached, the Waters wait- 
ed on Indra when he first had being. 


7 His Companions ; the Maruts, who assisted him in performing his exploit. 

8 Punisher of guilt: here Indra is said to discharge the duties which in 
more ancient hymns are ascribed to Agni and to Mitra and Varuna. 
1101 Thy Bull: thy thunderbolt. The heavy strong red weapon.“ —. M. 

üller. 

10 In rest and efforí: for the acquirement and preservation of wealth. 
Wilson. l 

13 The moons: or, the months. Waited on Indra: as the representative 
of the Sun, the originator of all life.— Ludwig. 
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14 Where was the vengeful dart when thou, O Indra, clavest the 
demon ever bent on outrage ? , 
When fiends lay there upon the ground extended like cattle in 
the place of immolation? 


15 'Those who are set in enmity against us, the Oganas, O Indra, 
waxen mighty,-— 
Let blinding. darkness follow those our foemen, while these 
shall have bright shining nights to light them. 


16 May plentiful libations of the people, and singing Rishis' holy 
prayers rejoice thee. 
Hearing with love this common invocation, come unto us, pass 
by all those who praise thee, i 


17 O Indra, thus may we be made partakers of thy new favours 
that shall bring us profit. 
Singing with love, may we the Visvàmitras win daylight even 
now through thee, O Indra. 


18 Call we on Maghavan, auspicious Indra, best Hero in the fight: 


where spoil is gathered, 
The Stroug who listens, who gives aid in battles, who slays 
the Vritras, wins and gathers riches. 


HYMN XC. Purusha. . 


A vHOUSAND heads hath Purusha, a thousand eyes, a thousand 


feet. 
On every side pervading earth he fills a space ten fingers wide. 
2 This Purusha is all that yet hath been and all that is to be; 
The Lord of Immortality which waxes greater still by food. 


14 Fiends: mitvakruvah; the exact meaning of the word is uncertain. 
Prof. Ludwig takes it as a genitive case: ‘ What time they lay there on the 
earth extended like ®xen in a demon’s place of slaughter.’ 

15 Oganas: probably the name of some hostile clan. According to S&yana, 
enemies assembled in numbers. These: usand our friends here. 

16 All those who praise thees all other worshippers. 

18 This is the concluding stanza of several hymns of the Visvümitras. 
See III. 30. 22 ; 81. 22 ; 32. 17 ; 34. 11; 35. 11; 36. 11. 


1 Purusha, embodied spirit, or Man personified and regarded as the soul 


and original source of the universe, the personal and life. giving rive in 
all animated beings, is said to have a thousand, that is, Iti. ers’ ½ A als, 
eyes, and Feel, as being one with all created life. A space ten fingers wide : 
the region of the heart of man, wherein the soul was supposed to reside. 
Although as che Universal Soul he pervades the universe, as the Individual 
Soul he is enclosed in à space of narrow dimensions, See Hymna of the 
Atharva-veda, XIX. 6. 1, note. 


2 The second line is explained in various ways. The meaning of the words l 


seems to be: heis lord of immortality or the immortal world of the Gods, 


which grows greater by food, that is, by the sacrificial offerings of men. 
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3 So mighty is his greatness; yea, greater than this is Purusha. 
All creatures are one-fourth of him, three-fourths eternal life 
in heaven. 
4 With three-fourths Purusha went up: one-fourth of him again 
was here. 
Thence he strode out to every side over what eats not and what 
eats, 
5 From him Viraj was born ; again Purusha from Viráj was born, 
As soon as he was born he spread eastward and westward o'er 
the earth. 
6 When Gods prepared the sacrifice with Purusha as their 
offering, | 
Its oil was Spring, the holy gift was autumn; summer was 
the wood. 
7 They balmed as victimon the grass Purusha born in earliest time. 
With him the Deities and all Sidhyas and Rishis sacrificed. 


According to Sáyana: he is the lord or distributer of immortality because 
he becomes the visible world in order that living beings may obtain the fruits 
of their actions and gain moksha or final liberation from their bonds, ‘he is 
also the lord of immortality ; for he mounts beyond (his own condition) 
for the food (of living beings).'— Wilson, Colebrooke translates the line :— 
* he is that which grows by nourishment, and he is the distributer of immor- 
tality.” Dr. Muir renders it by :—‘ He is also the lord of immortality, since 
by food he expands.’ According to the paraphrase in the Bhdgavata-Purdna, 
the meaning of the last clause is: ‘since he hath transcended mortal 
nutriment.’ Prof. Ludwig's version is: auch über die unsterblichkeit 
gebietend, [da er,] was durch speise [ist,] weit überragt, ruling also over 
immortality, [since he] far transcends what [exists] through food ; but in his 
Commentary a somewhat different explanation is given. ‘Ruling over im- 
mortality, he was all that grows by food.’—Peterson. 

3 Eternal life: umritam: immortality, or the immortal Gods. 

4 Over what eats not and what eats: over animate and jnanimate creation, 
According to Sáyana and Mahtdhara, over both classes of created things, 
those capable of enjoyment, that is, who can taste the reward and punish. 
ment of good’ and evil actions, such as Gods, men, and lower animals, and 
those who are incapable thereof, such as mountains and rivers—chetanam, or 
conscious, achecanam, or unconscious, creation, 

5 From him: or, from that, the ‘one-fourth’ mentioned in stanzas 3 and 
4. Virdj, or, in the nominative form, Virát, is said to have come, in the form 
of the mundane egg, from Adi-Purusha, the primeval Purusha, or presiding 
Male or Spirit, ‘who then entered into this egg, which he animates as its 
vital soul or divine priuciple,’ Or Virdj may ‘be the female conntorpart of 
Pürusha as Aditi of Daksha in X. 72, 4, 5. See Dr. Muir's exhaustive Noie 
on this passage, O. S. Texts, V. pp. 369, 370; and Wallis, Cosmology of the 
Rigveda, p. 87. Eastward and westward: or, before and behind. 

6 The sacrifice: mánasam yajüam, a mental or imaginary sacrifice, accord- 
ing toSiyana, Summer: gríshmá does not occur in any other R. V. hymn. 
Spring : vasantd occurs in only one other R. V, hymn. 

( On the grass: on the sacred grass used in sacrifices. Sádhyas: a class 
of celestial beiugs, probably ancient divine sacrificers, . 
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8 From that great general sacrifice the dripping fat was gather- 
ed up. 

He formed the creatures of the air, and animals both wild and 
tame. 


9 From that great general sacrifice Richas and Sima-hymns 
were born: 
Therefrom were spells and charms produced ; the Yajus had 
its birth from it. 


10 From it were horses born, from it all cattle with two rows of 
teeth: 
From it were generated kine, from it the goats and sheep were 
born. 


11 When they divided Purusha how many portionsdid they make! 
What do they call his mouth, his arms ? What do they call his 
thighs and feet ? 


12 The Brahman was his mouth, of both his arms was the Rajanya 
made. 
His thighs became the Vaisya, from his feet the Südra was 
produced. 


13 The Moon was gendered from his mind, and from his eye the 
Sun had birth ; l 
Indra and Agni from his mouth were born, and Vayu from 
his breath. : 


14 Forth from his navel came mid-air; the sky was fashioned 
from his head ; 
Earth from his feet, aud from his eartheregions. "Thus they 
formed the worlds. 


— =e ee ee À— M—Ó— 


/ 

8 The dripping fat: tile mixture of curds and butter/'-- Wilson. He: 
or, ib; the sacrificed victim Purusha, or the sacred clarified butter. The oreg- 
tures of the air: those auimals over whom VAyu presides,'— Wilson. 

9 Spells and charms: probably those of the later collection of the Atharva- 
veda. The Yajus: the Yajur-veda. 


. 12 NAjangu: the second or Kshatriya caste, the regal and military class. 
Vaisya : the husbandman ; he whose business is agriculture and trade, Sédra: 
the labourer, The Br&hman is called the mouth of Purusha, as having the 
special privilege, as a priest, of addressing the Gods in prayer. The arms of 
Purusha became the Rajanya, the prince and soldier who wields the sword 
aud spear. His thighs, the strongst parts of his body, became the agricul- 
turist and tradesman, the chief support of society ; and his feet, the emblems 
of vigour and activity, became the S idra or labouring man on whose toil and 
industry all ultimately rests, This is the only passage in the Rigveda which 
enumerates the four castes. 

14 Cf. the creation myth of the world-giant Ymir or Hymir in old Northern 
poetry, The hills are his bones, the vault of the sky hig skull, the sea -his 
blood, and thé clouds his brains.—Corpus Poeticum Boreale, Vol. II. p. 468. 
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15 Seven fencing-sticks had he, thrice seven layers of fuel were 
prepared, ` 
When the Gods, offering sacrifice, bound, as their victim, 
Purusha. 
16 Gods, sacrificing, sacrificed the victim: these were the earliest 


holy ordinances. 
The Mighty Ones attained the height of heaven, there where 


the Sddhyas, Gods of old, are dwelling. 


HYMN XCI. Agni, 
Brisx, at the place of IA, hymned by men who wake, our 
own familiar Friend is kindled in the house ; 
Hotar of all oblation, worthy of our choice, Lord, beaming, 
, trusty friénd to one who loveth him. 
2 He, excellent in glory, guest in every house, finds like a swift- 


winged bird a home in every tree. 
Benevolent to men, he scorns no living man: Friend to the 


tribes of men he dwells with every tribe. 
3 Most sage with insight, passing skilful with thy powers art 
thou, O Agni, wise with wisdom, knowing all. 
As Vasu, thou alone art Lord of all good things, of all the 
treasures that the heavens and earth produce. 
4 Foreknowing well, O Agni, thou in Ilá's place hast occupied 
thy regular station balmed with oil. 
Marked are thy comings like the comings of the Dawns, the 
rays of him who shineth spotless as the Sun. 


15 Fencing-sticks: guards, or pieces of wood laid round the sacrificial fire 
to enclose it. Sa&yana explains paridhayah as the seven metres, or as six shallow 
trenches dug round the fire, and an imaginary one round the Sun. Mahidhara 
says that the seven oceans may be intended. 

This pantheistic hymn, which is generally called the Purusbasükta, is of 
comparatively recent origin, and appears to be an attempt to harmonize the 
two ideas of sacrifice and creation. For further information regarding it, see 
Muir, O S. Texts, I. pp. 6—11, and V. 368—877, Prof. Max Müller, Ancient 
Sanskrit Literature, pp. 570f, and Dr. Scherman, Philosophische Hymnen aus 
der Rig . 77$ 5. 11—23. The hymn has also been trans- 
lated b; © ‘ew b, Yan’ «a „ Essays, pp, 167, 168; by Wallis, Cos- 
mology of the Rigveda, pp. 87, 88; and by Peterson, Hymns from the Rigveda, 
pp. 289, 290; also by Burnout, Bhågavata Purdna, Preface to Vol. L, and by 
Weber, Jndische Studien, IX. p. 5. Grassmann's Translation in his Appendix 
to Vol. IL, and Ludwig's Translation and Commentary should be consulted. 
See also Hymns of the Atharva-veda, XIX. 0, which is a reproduction of 
this hymn with transpositions and variations, 

l The place of Ili: the shrine where clarified butter is poured upon the 
fire. Our own familiar Friend: Agni, the Friend of the house, 

2 Swift-winged bird: or, bird of prey. ‘Hunter,’ according to Ludwig. 

9 Fasu: the word meaning also good and treasure, E 
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5 Thy glories are, as lightnings from the rainy cloud, marked, 
many-hued, like heralds of the Dawns’ approach, 
When, loosed to wander over plants and forest trees, thou 
craramest by thyself thy food into thy mouth. 


6 Him, duly coming as their germ, have plants received: this 
Agni have maternal Waters brought to life. 
Soin like manner do the forest trees and plants bear him 
within them and produce him evermore. 


7 When, sped and urged by wind, thou spreadest thee abroad, 
swift piercing through thy food according to thy will, 
Thy never-ceasing blazes, longing to consume, like men on 
chariots, Agni, strive on every ‘side. 


? 
8 Agni, the Hotar-priest who fills the assembly full, Waker of 
knowledge, chief Controller of the thought, 
Him, yea, none other than thyself, doth man elect at sacri- 
ficial offerings great and small alike. 


9 Here, Agni, the arrangers, those attached to thee, elect thee 
as their Priest in sacred gatherings, 
When men with strewn clipt grass and sacrificial gifts offer 
thee entertainment, piously inclined. 


10 Thine is the Herald’s task and Cleanser’s duly timed; Leader 
art thou, aud Kindler for the pious man. 

Thou art Director, thou the ministering Priest : thou art the 
Brahman, Lord and Master in our home. 


11 When mortal man presents to thee Immortal God, Agni, his 
fuel or his sacrificial gift, 


Then thou art his Adhvaryu, Hotar, messsenger, callest the 
Gods and orderest the sacrifice. 


12 From us these hymns in concert have gone forth to him, these 
holy words, these Richas, songs and eulogies, 


Eager for wealth, to Játavedas fain for wealth: when they 
have waxen strong they please their Strengthener. 


d 


6 Agni is produced in the form of lightning by the waters of the firma- 
ment, or the clouds, and descends with the rain into plants and trees, from 
the wood of which he is brought forth by attrition, 


8 Great and small: with Soma or without it. 
9 The arrangers: priesta who order and conduct the sacrificial ceremonies. 


10 Agni discharges the duties of the seven chief priests, officiating as 
Hotar, Potar, Neshtar, Agnidh, Prasástar, Adhvaryu, and Brahman. See II. 
I. 2, where this stanza originally occurs. 

11 Callest the Gods: ‘sayest the formule,’— Ludwig. 


12 Richas: verses of praige, 
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13 This newest eulogy will I speak forth to him, the Ancient One 
who loves it. May he hear our voice. 
May it come near his heart and make it stir with love, as a 
fond well-dressed matron clings about her lord. 
14 He in whom horses, bulls, oxen, and barren cows, and rams, 
when duly set apart, are offered up,— 
; To Agni, Soma-sprinkled, drinker of sweet juice, Disposer, with 
my heart I bring a fair hymn forth. 
15 Into thy mouth is poured the offering, Agui, as Soma into 
cup, oil into ladle. 
Vouchsafe us wealth, strength-wiuning, blest . with heroes, 
wealth lofty, praised by men, and full of splendour. 


HYMN XCII. Visvedevas. 


I praise your Charioteer of sacrifice, the Lord of men, Priest 
of the tribes, refulgent, Guest of night. 
Blazing amid dry plants, snatching amid the green, the Strong, 
the Holy Herald hath attained to heaven. 
2 Mim, Agui, Gods aud men have made their chief support, who 
drinks the fatness and completes the sacrifice. 
With kisses they caress the Grandson of the Red, like the 
swift ray of light, the Household Priest of Dawn. 
3 Yea, we discriminate his and the niggard’s ways: his branches 
evermore are sent forth to consume. 
When his terrific flames have reached the Immortals’ world, 
then men remember and extol the Heavenly Folk. 
4 For then the net of Law, Dyaus, and the wide expanse, Earth, 
Worship, aud Devotion meet for highest praise, 
Varuna, Indra, Mitra were of one accord and Savitar and 
Bhaga, Lords of holy might. 
5 Onward, with ever-roaming Rudra, speed the floods: over Ara- 
mati the Mighty have they run. 
With them Parijman, moving round his vast domain, loud 
bellowing, bedews all things that are within. 


Sn nae tare ee eee 

2 Completes the sacrifice: or, fills the assembly full. Grandson of the Red: 
‘son of the brilliant Vayu.’— Wilson. Sprang from his own red glow, one fire 
being kindled fiom another. 

3 Men remember : because then their prayers are granted. 

5 Aramati; the earth.—-Sayana. Armaiti, of the Avesta, also means Earth 
pd as well as Devotion or Piety. Parijman: ‘the circumambieut (Iud ra). 
— Wilson. 


6 The Asura: Dyaus himself. 


— 
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6 Straightway the Rudras, Maruts visiting all men, Falcons of 
Dyaus, home-dwellers with the Asura,— 
Varuna, Mitra, Aryaman look on with these, and the swift- 
moving Indra with swift-moviug Gods. 


7 With Indra have they found enjoyment, they who toil, in the 
light's beauty, in the very Strong One's strength ; 
The singers who in men's assemblies forged for him, according 
to his due, his friend the thunderbolt. 


8 Even the Sun’s Bay Coursers hath he held in check: each one 
fears Indra as the taig Autes of all. 

Unhindered, from the air’s vault thunders day by day the loud 

triumphant breathing of the fearful Bull. > 


9 With humble adoration show this day your song of praise to 
mighty Rudra, Ruler of the brave: 

With whom, the Eager Ones, going their ordered course, he 

comes from heaven Self-bright, auspicious, strong to guard. 


10 For these have spread abroad the fame of human kind, the 
Bull Brihaspati and Soma’s brotherhood. 
Atharvan first by sacrifices made men sure: through skill the 
Bhrigus were esteemed of all as Gods. 


11 For these, the Earth and Heaven with their abundant seed, 
four-bodied Narásansa, Yama, Aditi, 
God Tvashtar Wealth-bestower, the Ribhukshanas, Rodasi 
Maruts, Vishnu, claim and merit praise. 


12 And may he too give ear, the Sage, from far away, the Dragon 
of the Deep, to this our yearning call. 
Ye Sun and Moon who dwell in heaven and move in turn, and 
with your thought, O Earth and Sky, observe this well. 


13 Dear to all Gods, may Püshan guard the ways we go, the 
Waters’ Child and Vayu help us to success. 
Sing lauds for your great bliss to Wind, the breath of all: ye 
Asvins prompt to hear, hear this upon your way. 


7 Worshippers are rewarded in heaven for the hymns and prayers with 
which they have strengthened aud armed Indra for his great deeds. 

9 With whom: the Maruts. 

10 Soma's brotherhood: all Gods who are entitled to drink Soma juice. 
Made men sure: gave them assurance of obtaining what they asked. 

11 Four-bodied Nard sansa; Agni provided with four fires, or complete in 
all his parta. Ribhukshanas : Ribhus. Rodast : consort of the Maruta. 

12 The Dragon of the Deep: Ahibudhnya, regent of the sea of air. 

13 The Waters’ Child; Agni, born as lightning from the clouds. 
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14 With hymns of praise we sing him who is throned as Lord 
over these fearless tribes, the Self-resplendent One. 
We praise Night’s yonthful Lord benevolent to men, the foeless 
One, the free, with all celestial Dames. 
15 By reason of his birth here Angiras first sang: the pressing- 
stones upraised beheld the sacrifice— 
The stones through which the Sage became exceeding vast, and 
the sharp axe obtains in fight the beauteous place. 
HYMN XCIII. Visvedevas, 
Mienry are ye, and far-extended, Heaven and Earth: both 
Worlds are evermore to us like two young Dames. 
Guard us thereby from stronger foe ; guard us hereby to give 
us strength. 
2 In each succeeding sacrifice that mortal honoureth the Gods, 
He who, most widely known and famed for happiness, inviteth 
them. 


3 Ye who are Rulers over all, great is your sovran power as Gods. 
Ye all possess all majesty: all must be served in sacrifice. 


4 These are the joyous Kings of Immortality, Parijman, Mitra, 
Aryaman, and Varuna. 
What else is Rudra, praised of men? the Maruts, Bhaga, 
Pishana? 
5 Come also to our dwelling, Lords of ample wealth, common 
partakers of our waters, Sun and Moon, 
When the great Dragon of the Deep hath settled down upon 
their floors, 
6 And let the Agvins, Lords of splendour, set us free, — both 
Gods, and, with their Laws, Mitra and Varuna. 
Through woes, as over desert lands, he speeds tfo ample opulence. 


14 The Self-resplendent One: Agni, Night's youthful Lord: the Moon, 
Celestial Dames: the lunar asterisms. 

15 The Sage: Indra, according to Sdyana. Sharp axe: the thunderbolt, 
The meaning of this stanza is obscure. 


1 Thereby... ..hereby : literally by those ‘by these.  Sáyana supplies 
pålanaih, protections, in both cases, The former may refer to the Maghavans, 
and the latter to the peaple in general. 

4 Immortality : or, the immortal world. Parijman: Roamer round; Vayu. 
What else: that is, Rudra is also one of these Kings. Pdshana; a lengthened 
form of the usual Püshan. a 

5 Waters: libations of Soma juice. SAyana explains ndktam by rdtrau 
“by night. It is, as Prof. Ludwig has pointed out, a shortened form of 
nukshtam, ‘come ye. Upon their floors: ‘in their company in the firma- 
mental (clouds),’— Wilson. The meaning is obscure, 

6 He: the sacrificer whom these Gods protect, 


» 


HYMN 93.] THE RIGVEDA. 525 


7 Yea, let the Asvins Twain be gracious unto us, even Rudras, 
and all Gods, Bhaga, Rathaspati ; 
Parijman, Ribhu, Vaja, O Lords of all wealth Ribhukshanas. 


8 Prompt is Ribhukshan, prompt the worshipper's strong drink: 
may thy fleet Bay Steeds, thine who speedest on, approach. 
Not man's but God's is sacrifice whose psalm is unassailable. 


9 O God Savitar, harmed by none, lauded, give us a place among 
wealthy princes. 
With his Car-steeds at once hath our Indra guided the reins 
and the car.of these men. 


10 To these men present here, O Heaven and Earth, to us grant 


lofty fame extending over all mankind. = 
Give us a steed to win us strength, a steed with wealth for 
victory. 


11 This speaker, Indra—for thou art oux Friend —wherever he 
may be, guard thou, Victor! for help, ever for help: 
Thy wisdom, Vasu ! prosper him. 


12 So have they strengthened this mine hymn which seems to 
take its bright path to the Sun, and reconciles the men: 
Thus forms a carpenter the yoke of horses, not to be displaced. 


13 Whose chariot-seat hath come again laden with wealth and 
bright with gold, 

Lightly, with piercing euds, as 'twere two ranks of heroes 
ranged for fight. 


14 This to Duhstma Prithavána have I sung, to Vena, Rama, to 
the nobles, and the King. 
They .yoked five hundred, and their.love of us was famed 
upon their way. 


15 Besides, they showed us seven-and-seventy horses here. 
Tanva at once displayed his gift, Párthya at once displayed 
his gift, and straightway Mayava showed his. 


7 Raihaspati: the guardian of war-chariots. Cf. X. 64. 10. Ribhukshanas : 
Ribhus. l 
'8 Ribhukshan: ‘the mighty (Indra). Wilson. 

9 With his Cur-steeds : with us priests, who draw the chariot of sacrifice. 

12 So have they strengthened: ‘May (the priests) strengthen.’—Wilson. 
The yoke: as the yoke keeps a pair of horses together so the hymn addressed 
to the Gods reconciles worshippers and fills them with like feelings of 
devotion. 

13 Piercing ends: of the axle, which pass through the naves. 

14 Duhsima Prithavdna, Vena, and Rima were Maghavans or wealthy 
institutors of sacrifices. To the King: ásure: to the Asura, lord or chief. 
Five hundred; horses or chariots. 

15 Horses: there is no substantive in the text. Sáyana supplies gavám, 
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HYMN XCIV. Press-stones, 


Ler these speak loudly forth ; let us speak out aloud: to the a 
loud speaking Pressing-stones address the speech; | 

When, rich with Soma juice, Stones of the mountain, ye, 
united, swift to Indra bring the sound of praise. 


2 They speak out like a hundred, like a thousand men: they 
cry aloud to us with their green-tinted mouths, 
While, pious Stones, they ply their task with piety, and, even 
before the Hotar, taste the offered food. 


3 Loudly they speuk, for they have found the savoury meath : 
they make a humming sound over the meat prepared. 
As they devour the branch of the Red-coloured Tree, these, 
the well-pastured Bulls, have uttered bellowings. 


4 They cry aloud, with strong exbilarating drink, calling on 
Indra now, for they have found the meath. 
Bold, with the sisters they have danced, embraced by them, 
making the earth reécho with their ringing sound. 


5 The Eagles have sent forth their cry aloft in heaven; in the 
sky’s vault the dark impetuous ones have danced. 
Then downward to the nether stone’s fixt place they sink, 
and, splendid as the Sun, effuse their copious stream. 


6 Like strong ones drawing, they have put forth all their 

strength: the Bulls, barnessed together, bear the chariot-poles. 

When they have bellowed, panting, swallowing their food, 
the sound of their loud snorting is like that of steeds, 


7 To these who have ten workers and a tenfold girth, to these 
who have ten yoke-straps and ten binding thongs, 
To these who bear ten reins, the eternal, ging ye praise, to 
these who bear ten car-poles, ten when they are yoked. 


— e rime cee et Ed 


— . Pr — — 


cows. These horses, or cows, were presented to the priests. nva, Pérthya, 
and Måyava are patronymics which do not occur again in the Rigveda. 

Ludwig thinks that à quarrel had arisen between the Maghavans or nobles 
(stanza 14) and the Visas or people (stanza 9), and that the priests, who had 
reconciled the two parties, were presented with the chariots which had been 
prepared for batile. See stanza 13, in which, according to this explanation, 
nd should be rendered by ‘and not’ instead of as 'twere, The hymn, which 
is difficult and in parts almost unintelligible, is placed by Grasgmann in his 
Appendix. — 

Hotar: ‘ (Agni) the invoker (of the gods). — Wilson. Or the human Hotar 
priest may be intended. 

3 Ked-coloured Tree; the Soma - plant. Pell. pastured : the meaning of 
súbharuđ is obacure. See Hillebrandt, V. M., I. 18. 

4 The sisters: the fingers. 

5 The Eagles: the rapidly moving celestial press-stones. 

7 Ten workers; the fingers of both hands. 
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8 These Stones with ten conductors, rapid in their course, with 
lovely revolution travel round aud round. 
They have been first to drink the flowing Soma juice, first to 
enjoy the milky fluid of the stalk. 


9 These Soma-eaters kiss Indra's Bay-coloured Steeds : draining 
the stalk they sit upon the ox's hide. 
Indra, when he hath drunk Soma-meath drawn by them, waxes 
in strength, is famed, is mighty as a Bull. 


10 Strong is your stalk; ye, verily, never shall be harmed: ye 
have refreshment, ye are ever satisfied. 
Fair are ye, as it were, through splendour of his wealth, hia 
in whose sacrifice, O Stones, ye find delight. . 


11 Bored deep, but not pierced through with holes, are ye, O 
Stones, not loosened, never weary, and exempt from death, 
Eternal, undiseased, moving in sundry ways, unthirsting, full 

of fatness, void of all desire. 


12 Your fathers, verily, stand firm from age to age: they, loving 
rest, are not dissevered from their seat. 
Untouched by time, ne’er lacking green plants and green 
trees, they with their voice have caused the heavens and 
earth to hear. 


13 This, this the Stones proclaim, what time they are disjoined, 

and when with ringing sounds they move and drink the balm. 

Like tillers of the ground when they are sowing seed, they 
mix the Soma, nor, devouring, minish it. 


14 They have raised high their voice for juice, for sacrifice, strik- 
ing the Mother Earth as though they danced thereon. 
So loose thou too his thought who hath effused the sap, and 
let the Stenes which we are honouring be disjoined. 


HYMN XCV. Urvusi. Purüravas. 


Ho there, my consort! Stay, thou fierce-souled lady, and let 
us reason for a while together. 

Such thoughts as these of ours, while yet unspoken in days 
gone by have never brought us comfort. 


9 Zhe ox's hide: spread underneath to catch and hold the droppings. 

12 Your futhers: the mountains from which you came. 

14 Striking the Mother Earth; ‘Earth’ is not in the text :— they made a 
noise like (children) at play, striking their mother.’ — Wilson. I have followed 
Prof. Ludwig's explanatiun. 


The hymn is a dialogue between Purüravas and Urvasi, and they are 
severally the Rishis of the stanzas which they speak. The dialogue, which 
is sometimes almost unintelligible, contains the germa of a legend: which is 
related in the Sutapatha-Brdhmuna, reappears in the Muhdbhdrate and 


ats 
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2 What am I now to do with this thy saying? Ihave gone 
from thee like the first of Mornings. 
Purüravas, return thou to thy dwelling: I, like the wind, am 
difficult to capture. 
3 Like a shaft sent for glory from the quiver, or swift steed 
—. winning cattle, winning hundreds, | 
The lightning seemed to flash, as cowards planned it. The 
` minstrels bleated like a lamb in trouble. 


- 4 Giving her husband's father life and riches, from the near 
dwelling, when her lover craved her, 
She sought the home wherein she found her pleasure, accept- 
ing day and night her lord’s embraces. 
— B Thrice bf the day didst thou embrace thy consort, though 
coldly she received thy fond caresses. mE 
To thy desires, Purüravas, I yielded: so wast thou king, O 
hero, of my body. 
6 The maids Sujürni, Sreni, Sumne-api, Charanyu, Granthini, 
and HradechakShus,— 
These like red kine have hastened forth, the bright ones, and 
like milch-cows have lowed in emulation. 


Puránas, and forms the plot of the well-known drama, Vikramorvast, or The 
Hero and the Nymph. According to this legend, Urvast, an Apsaras or 
Nymph of heaven, has been banished to earth where she consents to live 
with King Purüravas on condition that he takes care of her two pet rams, 
and that she never sees him unclothed. She lives with Purdravas for four 
years, when the Gandharvas or heavenly minstrels resolve to bring her back, 
They steal one of the rams by night. Purfiravas springs from his bed; the 
Gandharvas send on him a flash of magic lightning, and Urvast sees her 
husband naked. One of the conditions of the continuance of their union is 
broken, and the nymph instantly vanishes. Purdravas meets her afterwards 
and in vain implores her to return. At last she relents, and in due time a 
son is born to them. These are the main outlines of a somewhat variously 
told story. 

1 Purüravas speaks, when he has met Urvasi again after her sudden 
departure. 

2 Urvasi replies. 

8 Purüravas speaks, reminding her of the circumstances in which she 
vanished. ‘ Yea,’ he says, ‘thou wentest from me with the speed of an arrow 
or a racer. The cowardly Gandharvas deluded us. They bleated like a lamb 
to make us think that one of thy pets was in pain or danger, and then, by a 
flash of factitious lightning, made me visible to thee in my nakedness,’ 

4 Infe and riches: meaning, perhaps, as Prof. Ludwig suggests, the 
future grandson. Zhe near dwelling: her father-in-law’s house, where she 
spent much of her time, Her lover; her husband Purüravas, 

This stanza and the next are spoken by Urvst. 

6 This stanza is ascribed by Sáyana to Purüravas, who mentions the names 
of the Apsarases who were the companions of Urvast after her flight. They 
are compared to red kine, meaning, perhaps, bright flashes of lightning fol- ' 
lowed by the lowing or bellowing of the thunder. : 
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7 While he was born the Dames sate down together, the Rivers 
with free kindness gave him nurture; 
And then, Purüravas, the Gods increased thee for mighty 
battle, to destroy the Dasyus. 
8 When I,a mortal, wooed to mine embraces these heavenly 
uymphs who laid aside their raiment, 
Like a scared snake they fled from me in terror, like chariot 
horses when the car has touched them. 


9 When, loving these Immortal Ones, the mortal hath converse 


with the nymphs as they allow him. š 
. Like swaus they show the beauty of their bodies, like horses 
in their play they bite and nibble. > 


10 She who flashed briliant as the falliug lightning brought me 
delicious presents from the waters. 
Now from the flood be born a strong young hero! May Urvasi 
prolung her life for ever! 
11 Thy birth hath made me drink from earthly mileh-kine: this 
power, Purüravas, hast thou vouchsafed me. 
I knew, and, warned thee, on that day. Thou wouldst not 
hear me. What sayest thou, when naught avails thee! 


12 When will the son be born and seek his father? Mourner-like, 
will he weep when first he knows him? 
Who shall divide the accordant wife and husband, while fire 
is Shining with thy consort’s parents f 


7 Urvast speaks, reminding Purtiravas of the favour shown him at his birth, 
by the celestial Dames who were present, the Rivers who nursed him, and 
the Gods who gave him strength, Another explanation is that in the first 
half of the stanza Uwvasi speaks, by anticipation, of the son whom she will 
bear to Purtiravas. 

8 Puriravas complains of the shyness of the nymphs mentioned in stanza 6, 
with whose society he had sought to console himself. A mortal: meaning that 
if he had been a God theif behaviour would have been different. Ratment : 
dtkam : explained by Sáyapa as svakiyum rúpam, their own proper form. 

9 Urvasi replies. The Apsarases, she says, as a rule only coquet with mor- 
tal men. As they allow him: kvátubhir nd; see Geldner, V. S., I. 276. Like 
swans: Siyana explains nå here differently: — they (becoming) ducks do not 
show their bodies. Wilson. 

10 Purüravas speaks. Urvast, he says, did not treat him so coldly. from 
the waiters; of the firmament. From the food: from Urvasit who comes from 
the watery regions above. Sdyana explains andh differently: — a son able in 
act aud friendly to man has been born.’— Wilson. 

11 Urvasi speaks. According to Sáyana, whom Wilson, Grassmann, and 
Geldner follow, the translation of the first half-line would be:—‘Thon hast 
been born to give the earth protection.“ Warned thee on that day told thee, 
when I agreed to live with thee what would happen if the conditions of the 
agreement were not strictly observed. i 

12 Purüravas speaks, Knows him; ‘on recognizing (me) — Wilson, Or, 


34 
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13 i will console him when his tears are falling: he shall not 
weep and cry for care that blesses. 
That which is thine, between us, will I send thee. Go home 
again, thou fool; thou hast not won me. 


14 Thy lover shall flee forth this day for ever, to seek, without 
return, the farthest distance. 
Then let his bed be in Destruction’s bosom, and there let 
fierce rapacious wolves devour him. 


15 Nay, donot die, Purüravas, nor vanish : let not the evil-omened 
wolves devour thee. 
With women there can be no lasting friendship: hearts of 
hyenas-are the hearts of women. i 


16. When amid men in altered shape I sojourned, and through 
four antumns spent the nights among them, 
I tasted once a day a drop of butter; and even now with that 
am I contented. 


17 J, her best love, call Urvasi to meet me, her who fills air and 
measures out the region. 
Let the gift brought by piety approach thee. Turn thou to 
me again: my heart is troubled. 


18 Thus speak these Gods to thee, O son of IIA: As death hath 
verily got thee for his subject, 
, Thy sons shall serve the Gods with their oblation, and thou, 
moreover, shalt rejoice in Svarga. 


inrer Festa Ad 


wben.he knows my story, knows how his father has been deserted, While fire 
is shining : so long as the father-in-law and mother-in-law who sanctioned the 
union live and maintain their household fire. 


13 Urvast answers, That which is thine, between us: our child, our com- 
mom treasure. E 

14 Purüravas threatens to destroy himself. 

15 Urvasi speaks this and the next stanza... 

16 A drop of butter: one of the conditions on which the continuance of 
their union depended was that she should ent nothing but a small quantity 
of ghrita or clarified butter daily. See stanza 11. 

17 Purtravas speaks, Her best love: visishthah here is evidently, as the 
Scholiast says, an epithet and not à name, meaning ‘most excellent, most 
precious, Pills air: representing the morning mist, or the first flush of 
light, that spreads over the heavens before the rising of the sun. 

18 There is an hiatus between this stanza aud 17, an entire break of con- 
tinuity. The fragment is ascribed to Urvast, who consoles Purüravas bj 
telling him of the promise of the deities that after his death his sons shall 
offer sacrifice to the Gods. and he himself shall be blest in heaven. Son of 
lid Purüravas, called Aila or son of Ila who was the daughter of Manu, 

Some of the stanzas should be transposed, and their order should be, 1, 2, 
3, 4, 5, 16, 6, 7, 8. 9, 11, 12, 18, 14 15, 10.~Ludwig. | 

Of this very difficult hymn there is a complete translation, with a very. 
full and generally convincing commentary (to both of which I am indebted 
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HYMN XCVI. Indra. 


In the great synod will I laud thy two Bay Steeds: I prize 
the sweet strong drink of thee the Warrior-God, 

His who pours lovely oil as 'twere with yellow drops. Let 

my songs enter thee whose form hath golden tints. 


2 Ye who in concert sing unto the gold-hued place, like Bay 
Steeds driving onward to the heavenly seat, 
For Indra laud ye strength allied with Tawny Steeds, laud 
him whom cows content as 'twere with yellow, drops. 


3 His is that thunderbolt, of iron, golden-hued, gold-coloured, 
very dear, and yellow in his arms ; E 
Bright with strong teeth, destroying with its tawny rage. In 
Indra are set fast all forms of golden hue. 


4 As if a lovely ray were laid upon the sky, the golden thunder- 
' bolt spread out as in a race. 
That iron bolt with yellow jaw smote Ahi down. A thousand 
flames had he who bore the tawny-hued. 


5 Thou, thou, when praised by men who sacrificed of old, hadst 
pleasure in their lands, O Indra golden-haired. — .^ 
All that befits thy song of praise thou welcomest,-the perfect 
pleasant gift, O Golden-hued from birth. P 
6 These two dear Bays bring hither Indra on VS car, Thunder- 
armed, joyous, meet for laud, to drink his fill. 
Many libations flow for him who loveth zem: to Indra have 
the gold-hued Soma juices run. i 


Fi ' 

for much assistance), by Prof. Geldner, Vedische Studien, I. pp. 248—295. 
The myth has been discussed by von Roth, Jilustrations of the Nirukta, and 
Indische Studien, I. 1965 by Prof. Max Müller, Oxford Essays (Chips, IV. 
1094); by Prof, Adalbert Kuhn, Die Herabkunft des Feuers, pp. 85 ff; and 
by Professors Holtzmann and Oldenberg in more recent days. Professor 
Max Müller considers the story to be ‘one of the myths of the Vedas which 
expresses the correlation of the dawn and the san.’ According to Dr. Gold- 
stücker, Urvast is the morning mist which vanishes away as.soon as Purüravas 
the Sun displays himself. See Chamberss Uncyclopedia, let edition, under 
PunORAVÁS. xe 

Throughout the hymn the poet rings the changes on words said to be 
derivatives of tlie root Ar, to take, as haryatd, delightsome, Aeryán, loving, 
hári, bay or tawny, Adrit, green, yellow, or gold-coloured. Cp, III. 44. 
These words are conjecturally explained by the Commentator, and are: 
susceptible of various renderings. 

1. Oil. or fatness, fertilizing rain, T 

2 Cows: milked for sacrificial purposes. " 


3 Tawny rage: perhaps with reference to the effect of anger on the face.— 
Ludwig. | 
4 Thé tawny-hucd ; the thunderbolt wielded by Indra. 


y 
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7 The gold-hued drops have flowed to gratify his wish: the 
yellow drops have urged the swift Bays to the Strong. 

He who speeds on with Bay Steeds even as he lists hath satis- 
fied his longing for the golden drops. 

8 At the swift draught the Soma-drinker waxed in might, the 
Iron One with yellow beard and yellow hair. 

He, Lord of Tawny Coursers, Lord of fleet-foot Mares, will 
bear his Bay Steeds safely over all distress. 

9 His yellomcoloured jaws, like ladles, move apart, what time, 
for strength, he makes the yellow-tinted stir, 

When, while the bowl stands there, he grooms his Tawny 
Steeds, when he hath drunk strong drink, the sweet juice 
thát he loves. 

10 Yea, to the Dear One's seat in homes of heaven and earth the 
Bay Steeds’ Lord hath whinnied like a horse for food. 

Then the great wish hath seized upon him mightily, and the 

Belovéd One hath gained high power of life. 


11 Thou, comprehending with thy might the earth and heaven, 
acceptest the dear hymn for ever new and new. 
O Asura, disclose thou and make visible the Cow’s belovad 
home to the bright golden Sun. 


12 O Indra, let the eager wishes of the folk bring thee, delightful, 
golden-visoreü, on thy car, 
That, pleased with sacrifice wherein ten fingers toil, thou 
mayest, at the feast, drink of our offered meath. 


13 Juices aforetime, Lord of Bays, thou drankest; and thine 
especially is this libation. : 
Gladden thee, Indra, with the meath-rich Soma: pour it down 
ever, Mighty One! within thee. 


Se ee Rn 
7 To the Strong: to Indra; that they may be harnessed and come to the 
sacrifice, | 
8 The Iron One: *iron-hearted Indra. Wilson. 
. 9 For strength: for strengthening food. The yellow-tinted : his yellow jawe. 
10 The Dear One must be the Soma, found both in heaven and earth, the 


homes of Gods and men. According to Sdyana, Indra himself is meant. The 
Beloved One: Indra, whose vital vigour is increased by Soma-draughts. 

II Tie Cow's beloved home: the Cow may be the Sun whose home is the 
univers: which Indra will allow Surya to illumine. 


12 Sacritice : according to Säyapa, the sacrificial Soma juice which is prea- 
sed aud prepared by the fingers of the priest, + 


— 
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HYMN XCVIIL. Praise of Herbs. 


Hergs that sprang up in time of old, three ages earlier than 
the Gods,— 

Of these, whose hue is brown, will I declare the hundred 
powers and. seven. 


2 Ye, Mothers, have a hundred homes, yea, and a thousand are 
your growths. 
Do ye who have a thousand powers free this my patient from 
disease. 
3 Be glad and joyful in the Plants, both blossoming and bearing 
fruit, 
Plants that will lead us to success like mares who conquer in 
the race, 


4 Plants, by this name I speak to you, Mothers, to you the 
Goddesses : 
Steed, cow, and garment may l win, win back thy very self, 
O man. 


5 The Holy Fig tree is your home, your mansion is the Parna tree : 
Winners of cattle shall ye be if ye regain for me this man. 


6 He who hath store of Herbs at hand like Kings amid a crowd 
of men,— 
Physician is that sage's name, fiend-slayer, chaser of disease, 
7 Herbs rich in Soma, rich in steeds, in nourishment, in strength- 
ening power,—- 
All these have I provided here, that this man may be whole again. 
8 The healing virtues of the Plante stream forth like cattle 
from the stall,— 
Plants that shall win me store of wealth, and save thy vital 
breath, O man. 


9 Reliever is your mother’s name, and hence Restorers are ye 
called. 
Rivers are ye with wings that fly: keep far whatever brings 
disease. 
10 Over all fences have they passed, as steals a thief into the fold. 
The Plants have driven from the frame whatever malady was 
there. 


1 Three ages earlier than the Gods: ‘for the gods before the tiree. ages. 
„Wilson. See Sutapatha-Bréhmana, VII. 2. 4. 26 (S. B. E., KLI. p. 289), 
4 Steed, car, and garment: as my fee for curing you. 
. 5 Holy Fig-tree : the Asvattha, or Ficus Religiosa. Parna tree: the Paldsa, 
Butea Frondosa. Sacrificial vessels are made of the wood of these trees 
which are therefore said to be the home of plants used in religious ceremontes, 


= — 


‘make use of, * 
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11 When, bringing back the vanished strength, Y hold these herbs 
within my haud, | 
The apirit of disease departs ere he can seize upon the life. 
12 He through whose frame, O Plants, ye creep member by- 
member, joint by joint,— 
From him yedrive away disease like somestrong azbiter of strife. 
13 Fly, Spirit of Disease, begone, with the blue jay and kingfisher. 
Fly with the wind's impetuous speed, vanish together with 
the storm. 
14 Help every one the other, lend assistance each of you to each, 
All of you be accordant, givefurtherance to this speech of mine. 


15 Let frurtful Plants, and fruitless, those that blossom, and the 
blossomless, 
Urged onward by Brihaspati, release us from our pain and grief ; 
16 Release me from the curse's plague and woe that comes from 
Varuna ; 
Free mefrom Yama’s fetter, from sin and offenceagainst the Gods. 
17 What time, descending from the sky, the Plants flew earth- 
ward, thus they spake: 
No evil shall befall the man whom while he liveth we pervade. 
18 Of all the many Plants whose King is Soma, Plants of hundred 
forms 
Thou art the Plant most excellent, prompt to the wish, sweet 
to the heart. 
19 Oall ye various Herbs whose King is Soma, that o'erspread 
the earth, l 
Urged onward by Brihaspati, combine your virtue in this Plant, 
20 Unharmed be he who digs you up, unhàrmed the man for 
whom I dig: 
And let no malady attack biped or quadruped of ours. 


21 All Plants that hear this speech, and those that have depart- . | 


ed far away, 
Come all assembled and confer your healing power upon this 
Herb. 


— 


12 Like some strong avbiter of strife: ‘like a mighty (prince) stationed in 
the midst of his host.'— Wilson. 


13 With the blue jay and mingyisher ; With the speed of the swiftest birds. 
Together with the storm: according to Sáyana, ‘ perish along with the iguana.” | |: 


15 Urged onward: Brihaspati, says Sdyana, is the deity who presides over 
mantras or spells and chars. 


19 ‘This Plant: the medicinal herb which I, the physician, am about to 


oad 
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22 vu Soma as their Sovran Lord the Plants hold colloquy 
and say : 
O King, we save from death the man whose cure a Brihman 
undertakes. i 


23 Most excellent ofall art thou, O Plant : thy vassals are the trees. 
Let him be subject to our power, the man who seeks to in- 
jure us. 


HYMN XCVIII. The Gods. 


Coms, be thou Mitra, Varuna, or Püshan, come, O Bribaspati, 
to mine oblation : " 
With Maruts, Vasus, or Adityas, make thou Parjanya pour 
for Santanu his rain-drops. 
2 The God, intelligent, the speedy envoy whom thou hast sent 
hath come to me, Devapi: 
Address thyself to me and turn thee hither: within thy lips 
will I put brilliant language. 
3 Within my mouth, Brihaspati, deposit speech lucid, vigorous, 
and free from weakness, 
Thereby to win for Sautanu the rain-fall. The meath-rich 
drop from heaven hath passed within it. 


4 Let the sweet drops descend on us, O Indra: give.us enough 
to lade a thousand wagons. 
Sit to thy Hotar task; pay worship duly, and serve the Gods, 
Devapi, with oblation. 
5 Knowing the Gods’ good-will, Devàpi, Rishi, the son of Rish- 
tishena, sate as Hotar. 
He hath brotight down from heaven’s most lofty summit the 
ocean of the rain, celestial waters. 


zi > 


‘This Sükta is remarkable as representing one of two brothers, both of the 
Kshatriya caste, becoming the Purohita, or family priest, and Hotri or sacrifie- 
ing priest, of the other who is the R4jd.’— Wilson. 

1 Devapi addresses Brihaspati, who is identifiable with Mitra, Varuna, 

* Püshan and others, ın his special character of Purohita, or family Priest, of 
the Gods, and as the prototype of all human Purohitas. Wath Maruts: 
whether thou be attended by Maruts, Vasus, or, Adityas. For antanu: the 
brother of Devapi. 

2 Brihaspati replies. Brillant language: a ‘brilliant hymn.'—Muir. 

3 Devapi speaks, praying Brihaspati, as Lord of Speech (cp. X. 71. 1.), to 
inspire him with eloquence that he may address the Gods effectually. The 
meuth-rich drop; the sweet eloquence for which he has prayed. 

4 The sweet drops: of rain., This stanza is spoken by Santanu, 

5 Knowing: how to win, nap 
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6 Gathered together in that highest ocean, the waters stood, by 
deities obstructed. . 
They hurried down set free by Arshtishena, in gaping clefts, 
urged onward by Devapi. 
7 When as chief priest far Santanu, Devápi, chosen for Hotar’s 
duty, prayed beseeching, 
Graciously pleased Brihaspati vouchs«fed him a voice that 
reached the Gods and won the waters. 
.8 O Agni whom Devapi Árshtishena, the mortal man, hath 
kiudled in his glory, 
Joying in him with all the Gods together, urge on the sender 
of the rain, Parjanya. 
9 All ancient Rishis with their songs approached thee, even 
thee, O Much-invoked, at sacrifices. 
We have provided wagon-loads in thousands: come to the 
solemn rite, Lord of Red Horses. 
10 The wagon-loads, the nine-and-ninety thousand, these have 
been offered up to thee, O Agni. 
Hero, with these increase thy many bodies, and, stimulated, 
send us rain from beaven. 
11 Give thou these ninety’ thousand loads, O Agni, to Indra, to 
the Bull, to be his portion. 
Knowing the paths which Deities duly travel, set mid the 
Guda in heaven Aulána also. 
2 0 Ami, drive afar our foes, our troubles ; chase malady away 
and wieked demons. 
From this air-ocean, from the lofty heavens, send down ou us 
a mighty flood of waters. 


ep trat tuu, 


“A * a hd - 
Arshtishena: patronymic, son of Rishtishena ; Deváüpi. 
Chief priest: or family or household priest ; Purohita. 


9 Wagon-loads: an extraordinary quantity of fuel for the sacrifice, as the 
occasion was one of the greatest importance. 


11 Aulâna: Santanu, as a descendant of Ula, appears te be meant. Accord- ` 
ing to some scholars, aum means oblation or sacrificial offering. The 
fact of Devàpi being reputed as the author of this hymn, and as the purohita 
and hotri of his brother seems to have led the legendary writers to invent 
the story of his becoming a Brahman, which (as mentioned by Professor 
Weber, Indische Studien, I. p. 208) is recorded in the Salya-parvan of the 
Mahabharata, verses 2281 ff, where he is said to have attained this distinction 
at a certain place of pilgrimage called Prithüdaka; where Sindhudvipa and 
Visvämitra also were received into the higher caste.’—Muir, O. S. Texts, I. 
270 fl. For the legend on which the hymn is said to be based, quoted by 
SAyana from the Nirukta, see Wilson's Translation. 


-1 o; 
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HYMN XCIX. Indra, 


Wuat Splendid One, Loud-voiced, Far-striding, dost thou, well 
knowing, urge us to exalt with praises? 

What give we hin? When his might dawned, he fashioned 
the Vritra-slaying bolt, and sent us waters. 


He goes to end his work with lightning flashes: wide is the 
seat his Asura glory gives him. 

With his Companions, not without his Brother, he quells this 
Saptatha’s magic devices. 


3 On most anspicious path he goes to battle; he toiled to win 
heaven’s light, full fain to gain it; 
He seized the hundred-gated castle’s treasure by craft, un- 
checked, and slew the lustful demons. 


to 


4 Fighting for kine, the prize of war, and roaming among the 
herd he brings the young streams hither, 
Whore, footless, joined, withont a car to bear them, with jars 
for steeds, they pour their flood like butter. 


5 Bold, unsolicited for wealth, with Rudras he came, the Blame- 
less, having left his dwelling, 
Came, seized the food of Vamra and his consort, and left the 
couple weeping and unsheltered. 


6 Lord of the dwelling, he subdued the demon who roared aloud, 
six-eyei aud triple-headed. 
Trita, made stronger by the might he lent him, struck down 
the boar with shaft whose point was iron. 


-1 


He raised himself on high and shot his arrow against the guileful 
and oppressive foeman. 

Strong, glorieus, manliest, for us he shattered the forts of 
Nahus when he slew the Dasyus. 


1 The question in the first line is a rhetorical figure, the meaning bein, 
How splendid is he (Indra) whom thou (the Yajaméua ?) urgest.us to exalt ! 
What give we him? what can we give him in returu for what he has done 
for us? 

2 His Companions: the Maruts. His Brother: Vishnu. Who Saptatha was 
is uncertain. The word means Septimus, the seventh, and probably some 
Rakshaya or demon is intended. 

3 The lustful demons: the exact meaning of gignddevda is uncertain. See 
VII. 21. 5 and note, 

5 IJ can make nothing intelligible of the second line. I think of the two 
(parents) of Vamra, who are free from fever. Having obtained (the enemy's) 
food, he 1215 aloud whilst stealing it. — Wilson. Vamra is mentioned in I. 
51.9; 112.1 

8 bord of the dwelling: or, with Ludwig, The Lord and Giver. The 
ne E Dasa Visvarüpa, son of Tvashtar., See X. 8. 8. The boar: Vritw 

6 
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8 He, like a cloud that rains upon the pasture, hath found for 


us the way to dwell in safety. 
When the Hawk comes in body to the Soma, armed with his 


iron claws he slays the Dasyus. | 
9 He with his potent Friends gave up the mighty, gave Sushna 


up to Kutsa for affliction. 
‘He led the lauded Kavi, he delivered Atka as prey to him and 


to his heroes. 
10 He, with his Gods who love mankind, the Wondrous, giving 
like Varuna who works with magic, 
Was known, yet young, as guardian of the seasons; and he 
quelled Araru, four-footed demon. 
; " aa ape " 
11 Through lauds of him hath Ausija Rijigvan burst, with the 
Mighty's aid, the stall of Pipru. 
When the saint pressed the juice and shone as singer, he seized 
the forts and with his craft subdued them. 
12 So, swiftly Asura, for exaltation, hath the great Vamraka come 


nigh to Indra. 
He will, when supplicated, bring him blessing : he hath brought 


all, food, streugth, à happy dwelling. 
HYMN C. Visvedevas, 
Br, like thyself, O Indra, strong for our delight: here lauded, 
aid us, Maghavan, drinker of the Juice. 


Savitar with the Gods protect us: hear ye Twain. We ask for 
freedom and complete felicity. 


8 The Hawk: the fierce and swift Indra. 

9 Kavi: according to Sáyana, Usani Kavya or son of Kavi is intended. 
Atha: see X. 49, 3, ‘ 

10 His Gods: the Maruts. draru: I follow SAyana.' Cf. Satapatha- Bráh- 
mand, I. 2 4. 17 (S. B. E. XII. 57) According to Prof. Ludwig's conjectural 
explanation the translation would be:—'he measured out the year in four 
divisions.’ 

11 Augija: son of Usij But as this patronymic does not properly belong 
to Rijisvan, the word here may perhaps mean, ‘ vehement,’ ‘eagerly desirous.’ 
Pinru one of the demons of drought. d 

12 Asura: O divine and mighty Indra. For exaltation: of Indra, 
Vamraka; a lengthened form of Vamra, the Rishi of the hymn. The last 
clause of the stanza is borrowed from X. 20. 10. 

This hymn, which is obscure and in some places unintelligible, is placed by 
Prof. Grassmann in his Appendix. Dr, Muir has translated stanzas 1—7 in 
0. S. Texts, IV. pp. 408, 409 (2nd edition). 


.l Ye Twain: Indra and Savitar, Freedom: áditóm, Prof. M. Müller 
translates differently: ‘We implore Aditi for health and wealth“ 


repr 
— 
xum & 
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2 Bring swift, for offering, the share that suits the time, to the 
pure-drinker Váyu, roaring as he goes, 
To him who hath approached the draught of shining milk. 
We ask for freedom and complete felicity. 
3 May Savitar the God send us full life, to each who sacrifices, 
lives aright and pours the juice; 
That we with simple hearts may wait upon the Gods. We ask 
for freedom and complete felicity. 


4 May Indra evermore be gracious unto us, and may King Soma 
meditate our happiness, 
Even as men secure the comfort ofa friend. We ask for free- 
dom and complete felicity. 


5 Indra hath given the body with its song and strength : Bribas- 
pati, thou art the lengthener of life. 
The sacrifice is Manu, Providence, our Sire. We ask for 
freedom and complete felicity. 


6 Indra possesseth might celestial nobly formed: the singer in 
the house is Ágni, prudent Sage. 
He is the sacrifice in synod, fair, most near. We ask for free- 
dom and complete felicity. 


7 Not often have we sinned against you secretly, nor, Vasus, 
bave we openly provoked the Gods. 
Not one of us, ye Gods, hath worn an alien shape. We ask 
for freedom and complete felicity. 


8 May Savitar remove from us our malady, and may the Moun- 
tains keep it far away from where 
The press-stone as it sheds the meath rings loudly forth. We 
ask for freedom and complete felicity. 
9 Ye Vasus, let the stone, the presser, stand erect: avert all 
enmities and keep them far remote. 
Our guard to be adored is Savitar this God. We ask for free- 
dom and complete felicity. 
10 Hat strength and fatness in the pasture, kine, who are balmed 
at the reservoir and at the seat of Law. 
So let your body be our budy’s medicine. We ask for freedom 
and complete felicity. 


2 Pure-drinker : drinker of pure Soma juice. 
5 The sacrifice is Manu: we owe our existence and preservation to sacrifice, 
which is to us another Manu, the father of Aryan men. ; 
6 The sacrifice in synod : * worthy of sacrifice ab the altar, Wilson. 
7 An alien shape as sorcerers are accustomed to do. 
10 Balmed at the reservoir: anointed before being milked. Sáyapa ex- 
plains kóge by goshthe, in the cowstall.“ Let your body: may the milk, the 
produce of your bodies, offered in libation, keep our bodies in health. Or 
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11 The singer fills the spirit: all mens’ love hath he. Indra takes 
kindly care of tliose who pour the juice. 
For his libation is the heavenly udder full We ask for free- 
dom aud complete felicity. 
12 Wondrous thy spirit-filling light, triumphant; thy hosts save 
from decay and are resistless. 
The pious votary by straightest pathway speeds to possess 
the best of all the cattle. 
HYMN CI. Visvedevas. 
Wax with one mind, my friends, and kindle Agni, ye who 
are many and who dwell together. 
Agni and Padhikrás and Dawn the Goddess, you, Gods with 
Indra, I call down to help us. 
2 Make pleasant hymns; spin out your songs and praises: build 
ye aship equipped with oars for transport. 
Prepare the implements, make all things ready, and let the 
sacrifice, my friends, go forward. 
3 Lay on the yokes, and fasten well the traces: formed is the 
furrow, sow the seed within it. 
Through song may we find hearing fraught with plenty: near 
to the ripened grain approach the sickle. 
4 Wise, through desire of bliss from Gods, the skilful bind 
the traces fast, : 
And lay the yokes on either side. 
5 Arrange the buckets in their place: securely fasten on the 


Straps. 
We will pour forth the well that hath a copious stream, fair- 
flowing well that never fails. | " 


‘may the body of the cow offered in sacrifice be the expiation for the body of 
the saerificer, enabling him to attain swarga. Or may the milk be the cor- 
vective of the Soma."--- Wilson. 

1l The heavenly udder: the clouds of the firmament. 

12 Save from decay: this is Prof. Ludwig's interpretation of the obscure 
word jaraniprüh, which means, according to S&yana, replenishing the wealth 
of thy worshippers. The last line is explained differently by Sayana.—‘ (there- 
fore) Duvasyu hastens iu front of the victim cow, (leading it) with a straight 
cord. — Wilson, According to the same authority the meaning of the refrain 
of stanzas 1—11 is :—' We long for the universal Aditi.’ 

1 Dadhikrds: pr ificati i 
20 1 tae 9 5 55 18 personification of the Morning Sun. See III. 

2 Ship: sacrifice, represented under this figure. 
2i id ^ this and the following stanzas sacrifice is figuratively spoken of as 
pl ug XI. 32008 and reaping. See Sutapatha-Brdhmana, VII. 2. 2. 4. (S. 

5 The flowing Soma is an inexhaustible well. 


y 
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6 I pour the water from the well with pails prepared and goodly 
straps, 
Unfailing, full, with plenteous stream. 


7 Refresh the horses, win the prize before you: equip & chariot 
fraught with happy fortune. 
Pour forth the well with stone wheel wooden buckets, the 
drink of heroes, with the trough for armour. 


8 Prepare the cow-stall, for there drink your heroes: stitch ye 
the coats of armour, wide and many. 
Make iron forts, secure from all assailants: let not your pit- 
cher leak: stay it securely. 


9 Hither, for help, I turn the holy heavenly mind of you the 
Holy Gods, that longs for sacrifice. 
May it pour milk for us, even as a stately cow who, having 
sought the pasture, yields a thousand streams. 


10 Pour golden juice within the wooden vessel: with stone-made 
axes fashion ye and form it. 


Embrace and compass it with tenfold girdle, and to both 
chariot-poles attach the car-horse. 


11 Between both poles the car-horse goes pressed closely, as in 
his dwelling moves the doubly-wedded. 


Lay in the wood the Sovran of the Forest, and sink the well 
although ye do not dig it. 


19 Indra is he, O men, who gives us happiness: sport, urge the 
giver of delight to win us strength. 
Bring quickly down, O priests, hither to give us aid, to drink 
the Soma, Indra Son of Nishtigri. 


—— ——— ͤ—ẽ — —————— — 

7 The sacrifice is a chariot; and the ritual is a race. The well: the stream 
of Soma juice. Stone wheel: with allusion to the press-stones. 

8 The cow-stall: figuratively, for the place where the Soma is pressed, 
Coats of armour: the filters for straining the juice. ron forts: the 
safeguards obtained by sacrificing. 

9 Milk: abundant blessing. , 

10 Stone-made : with allusion to the'press-stones. Tenfold girdle: the fingers 
of both hands. Both chariot-poles: the arms. The car-horse: the upper 
press-stone ; or the pestle. 

11 Zhe doubly-wedded : the man who has two wives. The comparison is 
not clear. The Sovran of the Forest: the Soma plant. Sink the well: ‘store 
up the juice. — Wilson. 

12 I follow Sayana in his interpretation of the first line. Von Roth, 
Ludwig, and Grassmann explain it differently. JVishiigri: meaning according 
to Sáyana, she who swallows up her rival wife Nishti, i. e. Diti; is said to be 
Aditi, the mother of Indra. 
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HYMN CII. Indra, 
For thee may Indra boldly speed the car that works on either 


side. 
Favour us, Much-invoked ! in this most glorious fight against 


the raiders of our wealth. 
2 Loose in the wind the woman's robe was streaming what time 


she won a car-load worth a thousand. 
The charioteer in fight was Mudgalani: she, Indra’s dart, heap- 


ed up the prize of battle. 
3 O Indra, cast thy bolt among assailants who would slaughter 
us: A 
The weapon “both of Dasa and of Arya foe keep far away, O 
| Maghavan. 
4 The bull in joy bad drunk a lake of water. His shattering 


born encountered an opponent. 
— Swiftly, in vigorous strength, eager for glory, he stretched his 


forefeet, fain to win and triumph. 
6 They came anear the bull ; they made him thunder, made him 
pour rain down ere the fight was ended. 
And Mudgala thereby won in the contest well-pastured kine 
in hundreds and in thousands. 
6 In hope of victory that bull was harnessed: Kesi the driver 


urged him on with shouting. 
As he ran swiftly with the car behind him his lifted heels press- 


ed elose on Mudgalani. 


The deified subject of the hymn is said to be, alternatively, Drughana (Mace, 
Club or Hammer. See stanza 9). The Rishi is Mudgala. „ 

According to the legend quoted by S&yana, all Mudgala’s cattle had been 
stolen except an ald ox which he harnessed to his wagon and went in pursuit 
of the robbers. He threw his club or mace before him, which showed him the 
way to the thieves, and thua recovered his property. 

I l For thee: O Mudgala. That works on either side: mithdkrttam : accord- 
ing to Sáyanaasaháyum, ‘that has no companion.’ The meaning is uncer- 
tain. : , i 

i 2 Müdgaláni: Mudgala's wife. Indra's dart: sped swiftly on her way by 
ndra. 

3 This stanza seems to be an interpolation, 

4 The bull: apparently one of the buffaloes which drew the chariot of Mud- 
galánf's chief opponent, Had drunk: just before the fight began. Encoun- 
tered an opponent: meaning, perhaps, that feeling uneasy he hung his head 
and struck the ground with his horns. ‘He cleft the mountain peak, he went 
against the enemy. "— Wilson. 

6 In hope of victory : kabárdave: the meaning is uncertain ; according to 
Sdyana, ‘for the destruction of the enemy.’ Ludwig thinks that the farther 

end of the chariot-pole is intended. | ' 
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7 Deftly for him he stretched the car-pole forward, guided the 
bull thereto and firmly yoked him. 
Indra vouchsafed the lord of cows his favour: with mighty 
steps the buffalo ran onward. 


8 Touched by the goad the shaggy beast went nobly, bound to 
the pole by the yoke’s thong of leather. 
Performing deeds of might for many people, he, looking on the 
cows, gained strength and vigour. 


9 Here look upon this mace, this bull’s companion, now lying 
midway on the field of battle. 
Therewith hath Mudgala in ordered contest won for cattle for 
himself, a hundred thousaud. a 


10 Far is the evil: who hath here heheld it? Hither they bring 
the bull whom they are yoking. 
To this they give not either food or water. Reaching beyond 
the pole it gives directions. 


11 Like one forsaken, she hath found a husband, and teemed as 
if her breast were full and flowing. | 
With swiftly-racing chariot may we conquer, and rich and 
blesséd be our gains in battle. 
12 Thou, Indra, art the mark whereon the eyes of all life rest, 
when thou, 
À Bull who drivost with thy bull, wilt win the race together 
with thy weakling friend. 


* 


— 


7 Mudgala's better fortune is now related. For him: for his own buffalo. 
He: Mudgala. Car-pole: I follow Ludwig's conjecture 3 but it is uncertain 
what part of the chariot the pradh was; ‘the periphery of the wheel,’ accord- 
ing to the St. Petersburg Lexicon; ‘the frame of the waggon.—Wilson. 
Sàyana's explanation is not very clear, but he seems to think that the linchpin 
is intended. None of these three explanations seems suitable here. The lord 
of cows: the bull buffalo. 

9 Mace: drughanám: according to SAyana, the club which Mudgala had 
carried with him on his expedition, and which, together with the ox thabdrew 
his car had enabled him to recover his cattle. Lying midway: after the vic- 

tory, the King had thrown down his mace-upon the field of battle.—Ludwig. 

10 I find this stanza unintelligible. Perhaps the second line contains the 
germ of that part of the legend which mentions the club thrown in front of 
the chariot to point out the way that the robbers had taken. 

11 Like one forsaken: parivribiév:. Ar ^ cU » Mudgeláni was a pari- 
vrikté [a wife lightly esteemed in: + v : the favourite wife] who 
made amends for her sterility by driving her husband’s chariot to battle and 
bringing bim back victorious, with the booty which she had helped him to 
gain instead of the children that she had not borne him.’— Ludwig. 2 es 

12 With thy bull: thy fierce and strong thunderbolt. With thy weakling 
friend : with the mortal man whom thou protectest, and who is weak and 
effeminate in comparison with thee. : : 

The hymn is fragmentary, and it seems impossible to interpret it fully and 
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Swirt, rapidly striking, like a bull who sharpens his horns, 
terrific, stirring up the people, 
With eyes that close not, bellowing, Sole Hero, Indra subdued 
at once a hundred armies. 
2 With him loud-roaring. ever watchful, Victor, bold, hard to 
overthrow, Rouser of battle, 
Indra the Strong, whose hand bears arrows, conquer, ye 
warriors, now, now vanguish in the combat. 
3 He rules with those who carry shafts and quivers, Indra who 
with his band brings hosts together, l 
| Foe-conquering, strong of arm, the Soma-drinker, with mighty 
bow, shooting with well-laid arrows. 
4 Brihaspati, fly with thy chariot hither, slayer of demons, 
driving off our foemen. 
Be thou protector of our cars, destroyer, victor in battle, 
breaker-up of armies, 
5 Conspicuous by thy strength, firm, foremost fighter, mighty 
aud fierce, victorious, all-subduing, 
The Son of Conquest, passing men and heroes, kine-winner, 
mount thy conquering car, O Indra. 
6 Cleaver of stalls, kine-winner, armed with thunder, who quells 
an army and with might destroys it,— 
Follow him, brothers! quit yourselves like heroes, and like 
this Indra show your zeal and courage. 
7 Piercing the cow-stalls with surpassing vigour, Indra, the 
pitiless Hero, wild with anger, D 
Victor in fight, unshaken and resistless,—may he protect our 
armies in our battles. 
8 Indra guide these: Brihaspati precede them, the guerdon, 
and the sacrifice, and Soma ; 
And let the banded Marnts maroh in forefront of heavenly 
hosts that conquer and demolish. 


= e 


satisfactorily. I have followed in some stanzas the interpretations of the 
authors of Vedische Studien, I. pp. 124 and 138. But see the later translation 
and exhaustive discussion by Prof, Geldner in Part IL. pp. 1—22, and Prof. 
Ludwig's remarks thereon in Ueber die neuesten Arbeiten auf dem Gebiete der 
Rgveda-forschung. PETIT 


The hymn is a prayer for aid and victory in battle. - 
8 Guide these: be the leader of our troops. The guerdon: ddkshind: the 
reward of the priests who perform the sacrifice offered before battle, 
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9 Ours be the potent host of mighty Indra, King Varuna, and 
Maruts, and Adityas. 
Uplifted is the shout of Gods who conquer high-minded Gods 
who cause the worlds to tremble, 


10 Bristle thou up, O Maghavan, our weapons: excite the spirits 
of my warring heroes. 
Urge on the strong steeds’ might, O Vritra-slayer, and let the 
din of conquering cars go upward. 


11 May Indra aid us when our flags are gathered: victorious be 
the arrows of our army. 

May our brave men of war prevail in battle. Ye Gods, protect 
us in the shout of onset. 


12 Bewildering the senses of our foemen, seize thou their bodies 
and depart, O Apva. 
Attack them, set their hearts on fire and burn them: so let 
our foes abide in utter darkness. 


13 Advance, O heroes, win the day. May Indra be your sure 
defence. 
Exceeding mighty be your arms, that none may wound or in- 
jare you. 


HYMN CIV. Indra, 
Soma hath flowed for thee, Invoked of many! Speed to our 
sacrifice with both thy Coursers. y 


To thee have streamed the songs of mighty singers, imploring. 
Indra, drink of our libation. 


2 Drink of the juice which men have washed in waters, and fill 
thee full, O Lord of Tawny Horses. 

O Indra, hesrer of the laud, with Soma which stones have 
mixed for thee enhance thy rapture. 


3 To make thee start, à strong true draught I offer to thee, the 
Bull, O thou whom Bay Steeds carry. 

Here take delight, O Indra, in our voices while thou art 
hymned with power and all our spirit. 


4 O Mighty Indra, through thine aid, thy prowess, obtaining 
life, zealous, and skilled in Order, 


11 When our flags are gathered: ‘apparently comparable with the signis 
collatis of the Romans.“ Ludwig. 

12 Apvi: according to Säyana, a female deity who presides over sin; 
according to Mahidhara, sickness, or fear. Apparently Apvá was a sort of 
colic, or dysentery, likely to attack soldiers in the field. And depart: or, pass 
us by ; do not attack us. 

3 True: which produces the results expected in the shape of favour. 


35 
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Men in the house who share the sacred banquet stand singing 
praise that brings them store of children. 
5 ‘Through thy directions, Lord of Tawny Coursers, thine who 
art firm, splendid, and blest, the people 
Obtain most liberal aid for their sulvation, and praise thee, 
Indra, through thine excellencies. 


6 Lord of the Bays, come with thy two Bay Horses, eome to 
our prayers, to drink the juice of Soma. 
To thee comes sacrifice which thou acceptest: thou, skilled 
in holy rites, art he who giveth. 
7 Him of a thousand powers, subduing foemen, Maghavan prais- 
ed with hymns and pleased with Soma,— 
Even him our songs approach, resistless Indra : the adorations 
of the singer laud him. 


8 The way to bliss for Gods and man thou foundest, Indra, 
seven lovely floods, divine, untroubled, 
Wherewith thou, rending forts, didst move the ocean, an 
nine-and-ninety flowing streams of water. ' 


9 Thou from the curse didst free the mighty Waters, and as 
their only God didst watch and guard them. 
O Indra, cherish evermore thy body with those which thou 
| hast won in quelling Vritra. 
.10 Heroic power and noble praise is Indra: yea, the song wor- 
i ships him invoked of mwy. 
Vritra he quelled, and give men room and freedom: Sakra, 
victorious, hath conquered armies. ' 
11 Call we on Maghavan, auspicious Indra, best Hero in this 
fight where spoil 1s gathered, 
The Strong, who listens, who gives aid in bdttles, who slays 
the Vritras, wins and gathers riches. 


HYMN CY. india: 


Wen, Vasu, wilt thou love the laud? Now let the channel 
bring the stream. 
The juice is ready to ferment. 


8 Didst move the ocean : didst bring the sea of rain from heaven. 

9 These: waters. 

11 This is the concluding verse of several hymns of the Visvümitras in 
Book III. — i 

1 Vasu: Indra, Let the channel bring the stream; to the So jui 

; ma juic 
which has stood long enough for fermentation —Ludwig. The 158 
is very obscure, and Siyana gives a totally different explanation. — When 
will he, (like) a dam, obstruct and let loose the long-protracced libation for 
the sake of wind-driven (rain). 1^ — Wilson. 
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9 He whose two Bay Steeds harnessed well, swerving, pursue l 


the Bird's tail-plumes, 
With flowing manes, like heaven and earth, he is the Lord 
with power to give. | 
3 Bereft of skillis Indra, if, like some out-wearied man he fears 
/The sinner, when the Mighty hath prepared himself for victory. 


4 Indra with these drives round, until he meets with one to wor- 
ship him: 
Indra is Master of the pair who snort and swerve upon their way. 
5 Borne onward by the long-maned Steeds who stretch them- 
selves as 'twere for food, . 
The God who wears the helm defends them with, his jaws. 


6 The Mighty sang with Lofty Ones: the Hero fashioned with 
his strength, 
Like skilful Mátarisvan with his power and might, 


7 The bolt, which pierced at once the vitals of the Dasyu easy 
to be slain, 
With jaw uninjured like the wondrous firmament. 


8 Griud off our sins: with song will we conquer the men who 
sing no hymns: 
Not easily art thou pleased with prayerless sacrifice. 


9 When threefold flame burns high for thee, to rest on poles of 
sacrifice, 
Thou with the living joyest in the self-bright Ship. 


2 The Bird: the allusion seems to be to a race between the horses of Indra 
and those of Sürya or the Sun who is the Bird of the heavens.—Ludwig. Like 
heaven and earth : the meaning of rajf is unknown. Sáyapa explains the word 
by ‘heaven and earth, or * sun and moon; but these are mere guesses, Prof. 
Ludwig thinks that two animals of some kind (‘rajitiere,’ * raji-beasta') are 
meant. In VI. 26. 6, Raji is said by Sayana to be the name of a maiden. 

3 The sinners; Vritra, the chief of sinners, according to Sdyana. Or pépaje 
may be a verb, and the stanza may be rendered: — Without them Indra holds 
him still, like a man weary and alarmed, When he hath made himself ready 
for noble deed.’—See Pischel, Vedische Studien, I. p. 198. 

4 Is Master: literally ‘hero,’ The meaning apparently is that when Indra 
meets with a worshipper he stops his horses and attends the sacrifice, ` 

5 Who wears tha helm: siprinivdn ; ‘ possessing mighty jaws. — Wilson. With 
his jaws with his roar, the thunder. 

6 Lofty Ones; the Maruts. 

7 The stanza is obscure. I follow Prof. Ludwig's interpretation of hirt- 
mag hírimán, which mean, according to S&yana, ‘gold-bearded’ and ‘lord of 
bay horses. | 
` B Grind off: remove them by whetting. Comminute. —Wi]gon. 

9 Threefold flame: of the three sacred fires. The living: the sacri&cer. 
' The sel,. bright Ship: the sacrifice ; the vessel of thy glory. — Wilaon. 


7 


was sive 
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10 Thy glory was the speckled cup, thy glory was the flawless scoop 
Wherewith thou pourest into thy receptacle. 


11 As hundreds, O Immortal God, have sung to thee, so hath 
Sumitra, yea, Durmitra praised thee here, : 
What time thou holpest Kutsa'sson, when Dasyus fell, yea, 
holpest Kutsa’s darling when the Dasyus died. 


HYMN CVI. Asvins, 


Tars very thing ye Twain hold as your object: ye weave your 
songs as skilful men weave garments. 

That ye may come united have I waked you: ye spread out 
food like days of lovely weather. 


2 Like two^plough-bulla ye move along in traces, and seck like 
eager guests your bidders banquet. 
Yearelike glorious envoys mid the people: like bulls, ap- 
proach the place where ye are watered. 


3 Like the two pinions of a bird, connected, like two choice ani- 
mals, ye have sought our worsbip. 
Bright as the fire the votary hath kindled, ye sacrifice in 
many a spot as roamers. 


4 Yeare our kinsmen, like two sons, two fathers, strong in 
your splendour and like kings for conquest ; 


Like rays for our enjoyment, Lords to feed us, ye, like quick 
hearers, have obeyed our calling. 


9 Like giants, ye will find firm ground to stand on in depths, 
like feet for one who fords a shallow. | 


Like ears ye will attend to him who orders: ye Two enjoy 
our wondrous work as sharers. 


Like toiling bees ye bring to us your honeg, as bees into tho 
hide that opens downward. 


10 Cup: upaséchant: a ladle or cup used for sprinkling. Thy receptacle: 
drinking-vessel, or perhaps Agni, that is, the fire, may be intended we 

11 Sumitra and Durmitra are alternative names of the Rishi of the hymn. 
Kutsu's son: Durmitra himself, according to Sdyana. 

ae metres in some be are somewhat irregular, the meanings of some 
words are uncertain, and the hymn generally is obscure, Prof, 
has placed the hymn in his Appendix, e 


4 Like rays for our enjoyment: like brooms to swee ith,’ "ding 
V eep with, according to 

1110 E attempt the hopeless task of trans 
which nearly every word is a difficult riddle. See Appendix. 

10 The hide that opens downward: the hone reos compared to a water- 
19 5 inverted. I 5 bert an intelligibly the second line :—‘like two 
abourers you are dripping with perspiration, like a ti cow eati weet 
herbage, you attend (the sacrifice).— Wilson ; R 


lating stanzas 5, 6, 7, 8, in 
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11 May we increase the laud and gain us vigour: come to our 
song, ye whom one chariot carries. 
Filed be our kine with ripened meath like glory: Bhütànsa 
hath fulfilled the Asvins’ longing. 


. HYMN CVII. Dakshin&. 


Tumse men’s great bounty hath been manifested, and the 
whole world of life set free from darkness. | 
Greatlight hath come, vouchsafed us by the Fathers: ap- 

parent is the spacious path of Guerdon. 


2 High up in heaven abide the Guerdon-givers: they who give 
steeds dwell with the Sun for ever. : 
They who give gold are blest with life eternal: they who give 
robes prolong their lives, O Soma. 


3 Not from the niggards—for they give not freely—comes Meed 
at sacrifice, Gods’ satisfaction : 
Yea, many men with hands stretched out with Guerdon 
present their gifts because they dread dishonour. 


4 These who observe mankind regard oblation as streamy Vaya 
and light-finding Arka. 
They satisfy and give their gifts in synod, and pour in streams 
the seveu-mothered Guerdon. 
5 He who brings Guerdon comes as first invited: chief of the 
hamlet comes the Guerdon-bearer. 
Him Laccount the ruler of the people who was the first to 
introduce the Guerdon. 


6 They call him Rishi, Brahman, Sáma-chanter, reciter of the 
laud, leader of worship. 


The brightly-shining God's three forms he knoweth who first 
bestowed the sacrificial Guerdon. 


ie. 


The hymn eulogizes Dakshina, the largess, guerdon, or honorarium present- 
ed by the institutors of the sacrifices to the priests who perform the cere- 
monies. The yajamdnas who give this guerdon liberally are alternatively 
the deified subjects of the hymn. 


1 These men: the wealthy institutors of the sacrifice, Fathers: who are 
the embodiments and guardians of the light, 


4 These who observe mankind : the Maghavans or wealthy nobles, who do 
not consider the eost of sacrifice, but regard it as an occasion that enables 
them to show their liberality, and to gain the favour of Vayu, the Wind-God 
who brings countless showers of rain, and Arka or the Sun who brings the 
light. Seven-mothered : originating in, and accompanying, seven forms of sacri- 
fice; or, regulated by the seven priests. 


6 Three forms : Agni as the Sun, lightning, and fire, 
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7 Querdon bestows the horse, bestows the bullock, Guerdon . 


bestows, moreover, gold that glisters. " 
Guerdon gives food which is our life and spirit. He who is 
wise takes Guerdon for his armour. 


8 The liberal die not, never are they ruined: the liberal suffer 


neither harm nor trouble. 
The light of heaven, the universe about us,—all this doth 


sacrificial Guerdon give them. 
9 First have the liberal gained a fragrant dwelling, and got 
themselves a bride in fair apparel. ` 
The liberal have obtained their draught of liquor, and con- 
quered Chose who,unprovoked, assailed them. 
10 They deck the fleet steed for the bounteous giver: the maid 


adorns herself and waits to meet him. 
His home is like a lake with lotus-blossoms, like the Gods’ 


palaces adorned and splendid. 
11 Steeds good at draught couvey the liberal giver, and lightly 
rolling moves the car of Guerdon. 
Assist, ye Gods, the liberal man in battles: the liberal giver 
conquers foes in combat. 
HYMN CVIII. Saramá, Panis. 


Waar wish of Saramá hath brought her hither? The path 
leads far away to distant places. 

What charge hast thou for us? Where turns thy journey ? How 
hast thou made thy way o'er Rasd’s waters. | 


2 I come appointed messenger of Indra, seeking your ample 
stores of wealth, O Panis. r 
This hath preserved me from the fear of crossing: thus have 
I made my way o'er Rasá's waters. 


9 Draught of liquor: antuhpéyam strdydh: ‘deep potations of wine.’—Wilson. 

The maid adorns herself ; he obtains a brilliant damsel for his portion. 
—Muir. 

1l Car of Guerdon: ef I. 123. 1. 

The hymn is a colloquy between Saramá, the messenger of ihe Gods or of 
Indra (see I. 62. 8, note ; 72. 8; III. 31. 6; V. 45. 8), and the Panis or envious ` 
demons who have carried off the cows or rays of light which Indra wishes to 
recover. Saramd and the Panis are alternately subject and Rishi. 

l The Panis address Saram& who has found her way to the rocky strong- 
hold in which the stolen cows are imprisoned. The Panis speak the uneven 
stanzas, with the exception of stanza 11, and Saram4 the even. Rasf is in 
this place a mythical stream that flows round the atmosphere and the earth. 
See V. 41, 15. In I. 112. 12, and V. 53. 9, Hasà appears to bea river of the 
11910 Pen an affluent of the Indus. See Zimmer, Altindisches Leben, 

0 3 Ej Š 3 ' * a | 


4 


* 


HYMN 108.] THE RIGVEDA. 551 


1 


3 What is that Indra like, what is his aspect whose envoy, Saramá, 
from afar thou comest ? 
Let hima approach, and we will show him friendship: he shall 
be made the herdsman of our cattle. 


4 I know him safe from harm: but he can punish who sent me 
hither from afar as envoy. 
Him rivers flowing with deep waters hide not. Low will ye lie, 
O Panis, slain by Indra. 


9 These are the kine which, Sarama, thou seckest, flying, O Blest 
One, to the ends of heaven. 
Who will loose these for thee without a battle? ns n, und sharp- 
pointed are our warlike weapons. 


6 Even if your wicked bodies, O ye Panis, were "— yonr 
words are weak for wounding ; 
And were the path to you as yet unmastered, Brihaspati in 
neither case will spare you. 
V Paved with the rock is this our treasure-chamber ; filled full 
of precious things, of kine, and horses. 
These Panis who are watchful keepers guard it. In vain hast 
thou approached this lonely station. 


8 Rishis will come inspirited with Soma, Angirases unwearied, 
and Navagvas. 
This stall of cattle will they part among them: then will the 
Panis wish these words unspoken. 


9 Even thus, O Saramá, hast thou come hither, forced by selest- 
lal might to make the journey. 
Turn thee not back, for thou shalt be our sister: O Blest One, 
we will giye thee ‘of the cattle. 
10 Brotherhood, sisterhood, I know not either: the dread Angi- 
rases and Indra know them. 
They seemed to long for kine when I departed. Hence, into 
distance, be ye gone, O Panis. 
11 Hence, far away, ye Panis! Let the cattle lowing come forth 
as holy Law commandeth, 
Kiue which Brihaspati, and Soma, Rishis, sages, aud pressing- 
stones have found when hidden. 


6 Weak for wounding: ‘not in the place of armies.’ — Wilson. Bribasputi : : 
as Indra's companion and ally in battle. 

3 Navagvas: members of a mythological family, forming a division of the 
Angirases or closely connected with them, Wish these words naspoken: more 
literally, reject them from their mouths ; retract their threats. 

10 Know them: ‘are allied by such ties of kingship. 

11 It is uncertain to whom this stanza is to be ascribed. Sayana assigns it 
to Baramá. Prof, Ludwig thinks that Brihaspati may be the speaker. Press- 
| ény: tones. Which prepare the Soma juice that inspirits Indra. 


t 
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^ HYMN CIX. Visvedevas, 
THESE first, the boundless Sea, and Mátarisvan, fierce-glowing 
Fire, the Strong, the Bliss-bestower, : 


And heavenly Floods, first-born by holy Order, exclaimed 
against the outrage on a Brahman. 
2 King Soma first of all, without reluctance, made restitution of 


the Brahman’s consort. 
Mitra and Varuna were the inviters: Agni as Hotar took her 


hand and led her. 
3 The man, her pledge, must by her hand be taken when they 
have cried, She is a Brahman’s consort. 
She stayed not for a herald to conduct her: thus is the king- 
dom of a ruler guarded. 
4 Thus spake of her those Gods of old, Seven Rishis who sate 
them down to‘their austere devotion : 
Dire is a Brahman’s wife led home by others: in the suprem- 
est heaven she plants confusion. 
5 The Brabmachári goes engaged in duty: he is a member of 
the Gods’ own body. 
Through him Brihaspati obtained his consort, as the Gods 
gained the ladle brought by Soma. 
6 So then the Gods restored her, so men gave the woman back 
again, 
The Kings who kept their promises restored the Brahman’s 
wedded wife. 
7 Having restored the Brahman’s wife, and freed them, with Gods’ 
aid, from sin, j 
They shared the fulness of the earth, and won themselves 
extended sway. 


The hymn has been translated by the authors of S'ebenzig Lieder des Rig- 
veda. See also Mme. Zónaide Ragozin, Vedie India, p. 256. 


3 


1 Outrage on a Brahman : * Brahmá's sin, aceording to Syama. 


5 Brahmachiri: a religious student. For his glorification, see Hymns of 
the Atharva-veda, XI. 5. The ladle: juhvàm: Prof Ludwig takes it to be a 
proper name :—~‘ Juhi, O Gods, conducted home by Soma.’ 


! The wife of a Brahman appears to have been taken to his home by a Ksha- 

| triya, and then restored. A legend quoted by Sáyana says that Juha or Vak, 

| the wife of Brihaspati who is identified with Brahma, had been deserted by 

| her husbind, The Gods then consulted +amathan au +4 tha means of expiating 

| his sin, and restored her to him. See vo. 5 «Peo Canta, 

| The hymn is an almost unintelligible fragment and of comparatively late 
origin. l 
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Tuou in the houseof man this day enkindled worshippest 
j Gods as God, O Jàtavedas. 
Observant, bright as Mitra, bring them hither: thou art a 
sapient and foreknowing envoy. 


2 Tanûnapåt, fair-tongued, with sweet meath balming the paths 
and ways of Order, make them pleasant. 
Convey our sacrifice to heaven, exalting with holy thoughts 
our hymns of praise and worship. 


3 Invoked, deserving prayer and adoration, O Agni, come ac- 
cordant with the Vasus. ee 
Thou art, O Youthful Lord, the Gods’ Invoker, so, best of 
Sacrificers, bring them quickly. 
4 By rule the Sacred Grass is scattered eastward, a robe to 
clothe this earth when dawns are breaking. 
Widely it spreads around and far-extended, fair for the Gods 
and bringing peace and freedom. 


Let the expansive Doors be widely opened, like wives who 
deck their beauty for their husbands. 

Lofty, celestial, all-impelling Portals, admit the Gods and 
give them easy entrance. 

6 Ponring sweet dews let holy Night and Morning, each close 
to each, be seated at their station,— 

Lofty, celestial Dames with gold to deck them, assuming all 
their fair and radiant beauty. 


7 Come the two first celestial sweet-voiced Hotars, arranging 
sacrifice for man to worship, 
As Singers who inspire us in assemblies, showing the eastward 
light with their direction. 


8 Let Bharati come quickly to our worship, and Ila showing like 
à human being. 
So let Sarasvati and both her fellows, deft Goddesses, on this 
fair grass be seated. 


9 Hotar more skilled in sacrifice, bring hither with speed to-day 
God Tvashtar, thou who knowest, 
Even him who formed these two, the Earth and Heaven, the 
Parents, with their forms, and every creature. 


c 


See preceding hymns addressed to the same deities and deified objects: 
I. 13; 142, 188 ; II. 3; III. 4; V. 5; VII. 2; and IX. 5. 
1 Jadtavedas and Tanünapát are names of Agui. The Doors of the sacrificial 
chamber represent the portals of the eastern heaven. Vanuspudi is the 
sacrificial post to which the victim is tied. 
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10 Send to our offerings which thyself thou balmest the Com- 


panies of Gods in ordered season. l 
Agni, Vanaspati the Immolator sweeten our offered gift with 


meath and butter. 
11 Agni, as soon as he was born, made ready the sacrifice, and 


was the Gods’ preceder. l 
May the Gods eat our offering consecrated according to this 


true Priest’s voice and guidance, 


HYMN CXI, Indra. 


BRING forth your sacred song ye prudent singers, even as are 
the thoughts of human beings. 
. Let us draw Indra with true deeds anear us: he loves our 
songs, the Hero, and 1s potent. 
2 The hymn shone brightly from the seat of worship: to the 
kine came the Bull, the Heifers Offspring. 
With mighty bellowing hath he arisen, and hath pervaded 
even the spacious regions. 
3 Indra knows, verily, how to hear our singing, for he, victori- 
ous, made a path for Surya. 
He made the Cow, and he became the Sovran of Heaven, 
primeval, matchless, and unshaken. 
4 Praised by Angirases, Indra demolished with might the works 
of the great watery monster. : 
Full many regions, too, hath he pervaded, and by his truth 
supported earth's foundation, 
5 The counterpart of heaven and earth is Indra: he knoweth 
all libations, slayeth Sushna. 
The vast sky with the Sun hath he extended, and, best of 
pillars, stayed it with a pillar, 
6 The Vritra-slayer with his bolt felled Vritra: the magic of 
the godless, waxen mighty, 
Here hast thou, Bold Assailant, boldly conquered.. Yea, then 
thine arms, O Maghvan, were potent. 


2 The kine: who are milked for sacrificial purposes. The Bull: Indra. The 
Heifer's Offering: cp. IV. 18. 10 : The Heifer hath brought forth the strong, 
the mighty, the unconquerable Bull, the furious Indra’ The Heifer is Aditi, 

3 He mude the Cow: the words ménim .. .. ..góh, the cow, ‘the female of 
the bull—Muir; ‘Des Stieres Weib,’—Grassmann,—are difficult. Prof. 
Ludwig suggests that the earth may be intended. 


4 Watery monster; Arbuda, a demon of the clouds. See X. 67, 12. 
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7 When the Dawns come attendant upon Sirya their rays dis- 
cover wealth of divers colours. 
The Star of heaven is seen as 'twere approaching: none 
knoweth aught of it as it departeth. 


8 Far have they gone, the first of all these waters, the waters 
that flowed forth when Indra sent them. 

Where is their spring, and where is their foundation ? Where 
now, ye Waters, is your inmost centre! 


9 Thou didst free rivers swallowed by the Dragon ; and rapidly 
they set themselves in motion, 
Those that were loosed and those that longed for freedom. 
Excited now to speed they run unresting. 


10 Yearning together they have sped to Sindhu: the Fort-des- 
troyer, praised, of old, hath loved them. 
Indra, may thy terrestrial treasures reach us, and our full 
songs of joy approach thy dwelling. 


HYMN CXII Indra. 


Drink of the juice, O Indra, at thy pleasure, for thy first 
draught is early morn’s libation. 

Rejoice, that thou mayst slay our foes, O Hero, aud we with 
lauds will tell thy mighty exploits. 


2 Thou hast a car more swift than thought, O Indra; thereon 
come hither, come to drink the Soma. 
Let thy Bay Steeds, thy Stallions, hasten hither, with whom 
thou comest nigh and art delighted. 


3 Deck out thy body with the fairest colours, with golden splend- 
our of the Sun adorn it. 
O Indra, turn thee hitherward invited by us thy friends; be 
seated and be joyful. 


4 O thou whose grandeur in thy festive transports not even these 
two great worlds have comprehended. 
Come, Indra, with thy dear Bay Horses harnessed, come to our 
dwelling and the food thou lovest. 


5 Pressed for thy joyous banquet is the Soma, Soma whereof 
thou, Indra, ever drinking, 
Hast waged unequalled battles with thy foemen, which prompts 
the mighty flow of thine abundance. 


— — 


7 The Star of heaven: the Sun. Deparieth: on its nightly journey from 
west to east. 
l 9 The Dragon : Ahi ; Vritra or his brother-fiend. 
10 The Fort-destroyer : Indra. 
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6 Found from of old is this thy cup, O Indra: O Satakratu, 
drink therefrom the Soma. 
'Filled is the beaker with the meath that gladdens, the beaker 
which all Deities delight in. 
7 From many a side with proffered entertainment the folk are 
calling thee, O Mighty Indra. 
These our libations shall for thee be richest in sweet meath: 
drink thereof and find them pleasant. 
8 I will declare thy deeds of old, O Indra, the mighty acts which 
thou hast first accomplished. 
In genuine wrath thou loosenedst the mountain so that the 
Brahman easily found the cattle. 
9 Lord of the hosts, amid our bands be seated: they call thee 
greatest Sage among the sages. 
Nothing is done, even far away, without thee: great, wondrous, 
_ Maghavan, is the hymn I sing thee. 
10 Aim of our eyes be thou, for we implore thee, O Maghavan, 
Friend of friends and Lord of treasures. 
Fight, Warrior strong in truth, fight thou the battle: give us 
our share of undivided riches. 
HYMN CXTII. Indra. 
Tne Heavens and the Earth accordant with all Gods encour- 
aged graciously that vigorous might of his. 
When he came showing forth his majesty and power, he drank 
of Soma juice and waxed exceeding strong. l 
2 This majesty of his Vishnu extols and lauds, making the stalk 
that gives the meath flow forth with might. 
When Indra Maghavan with those who followed him had smit- 
ten Vritra he deserved the choice of Gods.“ 
3 When, bearing warlike weapons, fain to win thee praise, thon 
mettest Vritra, yea, the Dragon, for the fight, 
Thea all the Maruts who were gathered with thee there ex- 
tolled, O Mighty One, thy powerful majesty. 
4 Soon as he sprang to life he forced asunder hosts: forward the 
Hero looked to manly deed and war. 
He cleft the rock, he let concurrent streams flow forth, and 
with his skilful art stablished the heavens’ wide vault. 
9 Indra hath evermore possessed surpassing power: he forced, 
far from each other, heaven and earth apart. 
He hurled impetuous down his iron thunderbolt, a joy to Varu- 
na's and Mitra's worshipper. 


8 The Brahman: according to Sáyana, Brahmá who is identified with Bri- 
haspati, the owner of the cows which the Pavis had stolen, 
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6 Then to the mighty powers of Indra, to his wrath, his the fierce 
Stormer, loud of voice, they came with speed ; 
What time the Potent One rent Vritra with his strength, who 
held the waters back, whom darkness compassed round. 
7 Even in the first of those heroic acts which they who strove 
together came with might to execute, 


Deep darkness fell upon the slain, and Indra won by victory 
the right of being first invoked. 


8 Then all the Gods extolled, with eloquence inspired by draughts 
of Soma juice, thy deeds of manly might. 
As Agni eats the dry food with his teeth, he ate Vritra, the 
Dragon, maimed by Indra’s deadly dart. > 


9 Proclaim his many friendships, met with friendship, made 
with singers, with the skilful and the eloquent. 
Indra, when he subdues Dhuni and Chumuri, lists to Dabhiti 
for his faithful spirit’s sake. 


10 Give riches manifold with noble horses, to be remembered 
while my songs address thee. " 


May we by easy paths pass all our troubles: find us this day 
a ford wide and extensive. 


HYMN CXIV. Visvedevas, 
Two perfect springs of heat pervade the Threefold, and come 
for their delight is Matarisvan. 
Craving the milk of heaven the Gods are present: well do 
they know the praise-song and the Saman. 
2 The priests heard far away, as they are ordered, serve the 
three Nirritis, for well they know them. 


Sages have traced the cause that first produced them, dwelling 
in distant and mysterious chambers. 


4 


— 


6 They came: itis uncertain whether the Gods, or the Maruts, or thr waters 
are the understood subject. 

7 Deep darkness fell upon the slain: * Vritra being slain, the thick darkness 
was destroyed.'— Wilson. 

8 He ate: Indra utterly destroyed him. 817775 weirs ^ more matter- 
of-fact way: people devoured Vritra, that is, ts: „ by the waters 
which were no longer obstructed by him. 

9 Dhunt and Chumuri were demons and enemies of Indra’s friend Dabhiti. 
See Vol. L, Index. 3 l 

1 Springs of heat : gharmå : Agni and Sûrya. The Threefold: the universe, 
sky, firmament, and earth. Mdtarigvan: Vayu, according to Sáyana. Thus 
we have here the well-known triad, Agni, Vayu, Sürya.“— Ludwig. 

2 Three Nirritis: according to Sayana, heaven, mid-air, and earth, or the 
deities that control them. Prof. Ludwig thinks that the Dawns are meant, 
which by théir regular appearance bring men nearer to death. The plural 
appears in one other place, VIII. 24, 24. 
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3 The Youthfal One, well-shaped, with four locks braided, bright- 


ened with oil, puts on the ordinances. 
Two Birds of mighty power are seated near her, there where 


the Deities receive their portion. 
4 One of these Birds hath passed into the sea of air: thence he 


. looks round and views this universal world. 
With simple heart I have beheld him from anear: his Mother 


kisses him and he returns her kiss. 
5 Him with fair wings though only One in nature, wise singers 
shape, with songs, in many figures. 
While they at sacrifices fix the metres, they measure out 
twelve chalices of Soma. : 
6 While they arrange the four and six-and-thirty, and duly 


order, up to twelve, the mensures, 
Having disposed the sacrifice thoughtful sages send the Car 


forward with the Rich and Saman. 


7 The Chariot’s majesties are fourteen others : seven sages lead 
it onward with their voices. . 
Who will declare to us the ford Apnana, the path whereby 
they drink first draughts of Soma ? 


8 The fifteen lands are in a thousand places: that is as vast ag 


heaven and earth in measure. 
A thousand spots contain the mighty thousand. Vak spread- 


eth forth as far as Prayer extendeth. 


— — 


— — 


3 The Youthful One: the altar, represented as a woman. With four locks 
braided; quadrangular, according to S&yaua. Puts on the ordinances: is 
dressed or arranged in the manner prescribed for sacrifice. Two Birds; 
probably Agni and Soma. According to Sáyana, the hfsband and his wife, 
or the Yajaména and the Brahman. 

4 One: Ágnias the Sun, Mis mother: perhaps, as Prof. Ludwig says, 


Dawn. 

à Thirty-six grakas, chalices, or saucers for Soma juice or other libations, 
are to be used at the Agnishtoma, and four in addition at the Atyagnishtoma 
sacrifice. The meusures: the proper metres for particular rites or parts of 
the service, The Car: the sacrifice. Rich: the holy verse that is recited. 
Siman: the psalm that is sung or chanted. 


7 Mujesties : the abatract used for the concrete, the mighty ones, probably 
the priests. The ford Apnána: the passage leading to the place of sacrifice, 
They : the Gods. 

8 That: meaning the fifteen lauds regarded as a whole. The mighty 
thousand ; the meaning is uncertain: ‘the thousand great (functions) are in 
a thousand places. Wilson. This means, according to Sáyana, that every 
function of the body has itr ceres tyta st 4. Dr. Muir translates :— 


“There are a thousand times a id | thousand times a thong- 


and are their glorlous manifestations, Vab, or Speech. See X. 71 and 125. 


Near veg d 
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9 What sage hath learned the metres’ application? Who.» 
gained Vak, the spirit’s aim and object! 
Which ministering priest is called eighth Hero? Who then 
hath tracked the two Bay Steeds of Indra? 
10 Yoked to his chariot-pole there stood the Coursers: they only 
travel round earth's farthest limita. 
These, when their driver in his home is settled, receive the 
allotted meed of their exertion. 


HYMN CXY. Agni. 


VERILV wondrous is the tender Youngling's growth who never 
draweth nigh to drink his Mothers’ milk. 

As soon as she who hath no udder bore him, he, faring on his 
great errand, suddenly grew strong. 


2 Then Agni was his name, most active to bestow, gathering up 
the trees with his consuming tooth; 
Skilled in fair sacrifice, armed with destroyiug tongue, im- 
petuous as a bull that snorteth in the-mead. 
3 Praise him, your God who, bird-like, rests upon a tree, scatter- 
ing drops of juice and pouring forth his flood, 
Speaking gloud with flame as with his lips à priest, and broad- 
ening his paths like oue of high command. 
4 Thou Everlasting, whom, far-striding fam to burn, the winds, 
uuinterrupted, never overcome, 
They have approached, as warriors eager for the fight, heroic 
Trita, guiding him to gain his wish. 
5 This Agui is the best of Kanvas, Kanvas Friend, Conqueror 
of the foe whether afar or near. 
May Agni guard the singers, guard the princes well: may 
Agni grant o us our princes’ gracious help. P 
6 Do thou, Supitrya, swiftly following, make thyself the lord of 
Jatavedas, mightiest of all, 


RT REO E E ee 
9 Highth Hero: Agni is meant, as presiding over the seven yitvijas or 
ministering priests. : 
1 His Mothers are the two fire-sticks, the lower of which, in which the spark 
is produced, being she who hath no udder. 

4 Tria: according to Sáyana, him who is stationed in the three fire- 
receptacles, that is, Agni. . 

§ Kanvas: a well-known family with which Upastuta was connected. 
According to Sáyana, worshippers in general are meant :—'the most earnest 
of eulogists, the friend of those who praise him.'—Wilson. 

6 Supitrya ( who hast fair ancestors.'— Wilson) seems to be an epithet of 
the Rishi as addressed by himself. Sáyana applies it to Agni. The con- 
struction of the stanza is difficult, and the translation of the first half, which 
follows Prof. Ludwig, is somewhat conjectural, Thirsty lund: Agni by his 
intercession causes rain to fall. 
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p surely gives a boon even in thirsty land, most powerful, 


, prepared to aid us in the wilds. 
7 Thus noble Agni with princes and mortal men is lauded, ex- 
cellent for conquering strength with chiefs, 
Men who are well-disposed as friends and true to Law, even 


as the heavens in majesty surpass mankind. 
8 O Son of Strength, Victorious, with this title Upastuta's most 


potent voice reveres thee. 
Blest with brave sons by thee we will extol thee, and lengthen 


out the days of our existence. 
9 Thus, Agni, have the sons of Vrishtihavya, the Rishis, the 
Upastutas invoked thee. 

Protect thom, guard the singers and the princes. With 
Vashat! have they come, with hands uplifted, with their 
uplifted hands and cries of Glory ! 

HYMN CXVI. Indra, 


Drink Soma juice for mighty power and vigour, drink, Strong- 
est One, that thou mayst smite down Vritra. 
Drink thou, invoked, for strength, and riches : drink thou thy 
fill of meath and pour it down, O Indra. 
2 Drink of the foodful juice stirred into motion, drink what thou 
choosest of the flowing Soma. 
Giver of weal, be joyful in thy spirit, and turn thee hithor- 
ward to bless and prosper. 
3 Let heavenly Soma gladden thee, O Indra, let that effused 
among mankind delight thee. 
Rejoice in that whereby thou gavest freedom, and that whereby 
thou conquerest thy foemen. A 
4 Let Indra come, impetuous, doubly mighty, to the poured 
juice, the Bull, with two Bay Coursers. 
With juices pressed in milk, with meath presented, glut ever- 
more thy bolt, O Foe-destroyer. 
5 Dash down, outflaming their sharp flaming weapons, the strong- 
holds of the men urged on by demons. 
I give thee, Mighty One, great strength and conquest : go, 
meet thy foes and rend them in the battle. 


Prof. Grassmann observes: ‘Das Lied enthält. namentlich in Vers 3—6, 
manches Dunkle, sodass hier die Auslegung zweifelhaft bleibt.’ 

1 Pour i£ down: ‘shower down (blessings),’— Wilson. 

3 (Tuvesh freedom: by slaying Vritra: or, riches, according to SAyana. 

4 Foe-destroyer : uruguhd : according to the St Petersburg Lexicon, ‘striker 
of the red clouds’ (aruga = urusha ? J. I adopt Sayana’s explauation, 


uu 


HYMN 117.] THE RIGVEDA. 561 


6 Extend afar the votary's fame and glory, as the firm archer's 
strength drives off the foeman. 
Ranged | on our side, grown strong in might that conquers, 
never defeated, still increase thy budy. 
7 To thee have we presented this oblation: accept it, Sovran 
Ruler, free from anger. 
Juice, Maghavan, for thee is pressed and ripened: eat, Indra, 
drink of that which stirs to meet thee. 
8 Eat, Indra, these oblations which approach thee: be pleased 
with food made ready aud with Soma. 
With entertainment we receive thee friendly : effectual be 
the sacrificer’s wishes. 
9 I send sweet speech to Indra and to Agni: with hymns I 
speed it like a boat through waters. 
Even thus, the Gods seem moving round about me, the foun- 
tains and bestowers of our riches. 
HYMN CXVII. Liberality. 
Tar Gods have not ordained hunger to be our death : even to 
the well-fed man comes death in varied shape. 
The riches of the liberal never waste away, while he who will 
not give finds none to comfort him. 
2 The man with food in store who, when the needy. comes in 
miserable case begging for bread to eat, 
Hardens his heart against him-—eveu when of old he did him 
service—finds not one to comfort him. 
3 Bounteous is he who gives unto the beggar who comes to him 
in want of food and feeble. 
Success attends him in the shout of battle. He makes a friend 
of him in future troubles. | 
4 No friend is he who to his friend and comrade who comes im- 
ploring food, will offer nothing. 
Let him depart—no home is that to rest in—, and rather seek 
à stranger to support him. 


5 Let the rich satisfy the poor implor er, and bend bis eye UNE 
a longer pathway. 


6 As the firm archers strength: the construction is obscure :—' aceto h 
out). thy strength like strong bows against our enemies.'— Wilson. 


The hymn eulogizes n ality or Bounty in the Range of gifts of wealth 
and food. 

1 To be our death: men must not attempt to ustify their refusal of fond 
to the hungry by saying that the Gods send hunger as a punishment for sin. 

5 Bend his eye upon a longer pathway : carefully consider the future and, 
not the present only. He himself may need the same assistance hereafter. 


36 
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Riches come now to one, now to another, and like the wheels 
of cars are ever rolling. 
6 Tha foolish man wins food with fruitless labour: that food 


[ spoak the truth—shall be his ruin. 
He feeds no trusty friend, no man to love him. All guilt is 


E. he who eats with no partaker. 
Wo | The ploughshare ploughing makes the food that fecds us, and 


with its feet cuts through the path it follows. 
Better the speaking than the silent Brahman: the liberal friend 


outvalues him who gives not. 
8 He with one foot hath far outrun the biped, and the two-footed 


catches the three-footed. 
Four-footed creatures come when bipeds call them, and stand 


„ and look where five are met together. 
9 The hands are both alike: their labour differs. The yield of 


sister nilol-kine is unequal. 
Twins even differ in their strength and vigour : two, even kins- 


men, differ in their bounty. 
HYMN CXVIII. Agni. 
AGNI, refulgent among men thou slayest the devouring fiend 
Bright Ruler iu thine own abode. 
Thou springest up when worshipped well: the drops of butter 
are thy joy 
When ladles are bronght near to thee. 
3 Hanoured with gifts he shines afar, Agni adorable with song: 
The dripping ladle balms his face. 


r 
eae 


e 


—— —— —— 
— —— — — ilte rotae. 
eee 


6 Shull be hig ruin: with reference to stanza J. 

" Active exertion ja necessary for success. The speaking Brah . 
priest who duly discharges the task of recitation 7255 blen he ee f 2 
t A Brahman expounding (the Veda).'— Wilson. m 

8 The victory is not always theirs who appear to be more richly e 
than others, He with one foot: ckapdd, the Sun appears 1 
elsewhere called Aja-Ekapád. See VI. 50. 14. The biped is man, The thet. 
footed is the old man who walks with a staff and is overtaken by one who 
does nov require such assistance  Four-footed orcutures: dogs, Vive: several 
men together; the dogs being ab first uncertain whether their masters are 
pared them or 15 1 sets of five, is apparently used with reference 
o the due, two, three. and four in the precedi 
explain var by steps or ‘ traces.’ i e “Ohne 

T have adopted the explanation gi . ; 

1 p i m given by the authors of the Siebenzig 
9 All men should be liberal; but we must 

97 8 8 | ust not expect all to be equally 
Tue hymns has been translated by Dr. Muir, O. S. Texts, V. pp. 431—433, 


+ 
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4 Agni with honey in his mouth, honoured with gifts, is balmed 
with oil, 
Refulgent in his wealth of light. 


5 Praised by our hymns thou kindlest thee, Oblation-bearer, for 
the Gods: 


As such do mortals call on thee. 


6 To that Immortal Agni pay worship with oil, ye mortal men,— 
Lord of the house, whom none deceive. 


7 O Agni, burn the Rákshasas with thine unconquerable flame: 
Shine guardian of Eternal Law. 


8 So, Agni, with thy glowing face burn fierce against the female 
fiends, 


Shining among Urukshayas. 


9 Urukshayas have kindled thee, Oblation-bearer, thee, with 
hymns, 
Best Worshipper among mankind. 


HYMN CXIX., Indra, 


Tas, even this was my resolve, to win a cow, to win a steed : 
Have I not drunk of Soma juice? 


2 Like violent gusts of wind the draughts that I have drunk 
have lifted me: 
Have [ not drunk of Soma juice? 


3 The dranghts I drank have borne me up, a3 fleet-foot horses 
draw a car: 
Have I not drunk of Soma juice? 


4 The hymn hath reached me, like a cow who lows to meet her 
darling calf : 
Have I not drunk of Soma juice? 


5 Asa wright bends a chariot-seat so round my heart I bend the 
hymn: 
Have I not drunk of Soma juice! 


6 Not as a mote within the eye count the Five Tribes of men 
with me: 
Have I not drank of Soma juice ? 


EIC cet eR A N E ee qeu M SA 
8 Urukshayas : members of the Rishi's family. 


The Rishi is Indra himself in the form of Lava. He describes his sensa- 
tions after drinking Soma juice. But see Bergaigne, I. 151, who considers it 
- to be the utterance of an exhilarated mortal. 

1 To wina cow: to strengthen and ingpirit himself for battle, and so to 
win kiné and horses for his worshippers. 


| 6 Saéyana explains differently: — The five castes have not eluded the glance 
of my eye.— Wilson. 
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7 The heavens and earth themselves have not grown equal to one 
half of me: 
Have I not drunk of Soma juice ? 
8 Lin my grandeur have surpassed the heavens and all this 
spacious earth : 
Have I not drunk of Soma juice? 
9 Aha! this spacious earth will I deposit either here or there: 
Have I not drunk of Soma juice? 
10 In one short moment will I smite the earth in fury here or 
there: 
Have I not drunk of Soma juice? 
11 One of my fanks is in the sky; I let the other trail below: 
Have I not drunk of Soma juice? 
12 I, greatest of the Mighty Ones, am lifted to the firmament: 
. Haye I not drunk of Soma juice? 
13 I seek the worshippers abode ; oblation-bearer to the Gods: 
Have I not drunk of Soma juice? 
HYMN CXX. Indra. 


In all the worlds That was the Best and Highest whence sprang 
the Mighty Gods, of splendid valour. 

As soon as born he óvercomes his foemen, he in whom all who 
lend him aid are joyful. 

2 Grown mighty in his strength, with ample vigour, he as a foe 

strikes fear into the Dasa, | 

Eager to win the breathing and the breathless, All sang thy 
praise at banquet and oblation. 


3 All concentrate on thee their mental vigour, what time these, 
twice or thrice, are thine assistants. 
nn AA 
11 Cp. III. 32, 11. 


18 This stanza is difficult. The word grihé is unintelligible, and griham, 
as Prof, Ludwig suggests, should, perhaps, be read instead. Oblation-bearer : 
Indra, in his excitement, fancies that he is Agni. Prof. Grassmann, who with 
Dr. Muir, considers grihé to mean servant or minister, places the stanza in 
his Appendix as a fragment from a hymn to Agni, 

The hymn has been translated by Dr. Muir, O. S. T'exts, V. p. 91, by the 
authors of the Stebenzig Lieder, and by Prof. Peterson, Hymns from the Rigveda 
(Bombay Sanskrit Series). . 


1 That: meaning, according to Sdyana, Brahma the original cause of the 
universe, NS 

2 Eager to wih? Prof. Ludwig makes sásni an infinitive. Sdgnih may be 
the correct reading. See Grassmann, Wörterbuch zum Rigveda, The breath- 
ing and the breathless: the animate and the inanimate world. 

3 Mental vigour: krátwm: adoration.— Wilson. These: Soma juices: 
Twice or thrice > with reference, perhaps, to the three daily libations, What 
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Blend what is sweeter than the sweet with sweetness: win 
quickly with our meath that meath in battle. 


4 Therefore in thee too, thou who winnest riches, at every ban- 
quet are the sages joyful. 
With mightier power, Bold God, extend thy firmness: let not 
malignant Yatudhanas harm thee. 


5 Proudly we put our trust in thee in battles, when we behold 
great wealth the prize of combat. 
L with my words impel thy weapons onward, and sharpen 
with my prayer thy vital vigour. 
6 Worthy of praises, many-shaped, most skilful, most energetic, 
Aptya of the Aptyas : 
He with his might destroys the seven Dànus, subduing many 
who were deemed his equals. 
7 Thou in that house which thy protection guardeth bestowest 
wealth, the higher and the lower. 
Thou stablishest the two much-wandering Mothers, and bring- 
est many deeds to their completion. 


8 Brihaddiva, the foremost of light-winners, repeats these holy 
prayers, this strength to Indra. 
He rules the great self-luminous fold of cattle, and all the 
doors of light hath he thrown open. 
9 Thus hath Brihaddiva, the great Atharvan, spoken to Indra 
as himself in person. 
The spotless Sisters, they who are his Mothers, with power 
exalt him and impel him onward. 


is sweeter than theesweet: thine own celestial Soma. Sfyana explains the 
stanza differently :—' To thee all (worshippers) offer adoration, whether those 
propitiators be two or three. Combine that which is sweeter than the sweet 
with sweetness. unite that honey with honey,—Wilson. The ‘two or three,’ 
according to Sdyana, are the sacrificer and his wife and child, and the second 
half of the stanza contains a reference to the propagation , of children. 


6 Aptya: the name of a class of deities, of which Trita Aptya i is bhe chief. 
Most accessible of the accessible. Wilson. The first line is without a verb: 
I praise him, may be understood. Ddnus a class of demons, 


7 Thehigherandthelower: heavenly and earthly. Mothers: Heaven and Earth. 


8 Foremost of light-winners; according to Sayana, ‘chief of Rishis, and 
enjoyer of heaven, or servant of Aditya, the Sun, Indra, Fold of cattle: 
the region of light. 


9 The great Atharvan: ‘the great priest.—Grassmann, As himself: he 
identifies himself with the God whom he worships. - The spotless Sisters, they 
who are his Mothers: according to Sdyana, the sister rivers which abide in the 
mother earth. Von Roth adopts the reading of Atharva-veda V. 2. 9, mdta- 
risvart, instead of the mdtaribhvarth of the text. Heaven and Earth appear 
to be intended. 
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HYMN CXXI. Ka. 


In the beginning rose Hiranyagarbha, born Only Lord of all 


created beings. 
He fixed and holdeth up this earth and heaven. What God 


shall we adore with our oblation ? 
2 Giver of vital breath, of power and vigour, he whose command- 
ments all the Gods acknowledge: 


The Lord of death, whose shade is life immortal. What God, 


shall we adore with our oblation ? 


3 Who by his grandeur hath become Sole Ruler of all the 
moving world that breathes and slumbers ; 
He who is Lord of men and Lord of cattle. What God shall 
we adore with our oblation ? 
4 His, through his might, are these snow-covered mountains, 
and men call sea and Rasa his possession : 
His arms are these, his are these heaveuly regions. What God 
shall we adore with our oblation f 
5 By him the heavens are strong and earth is stedfast, by him 
light’s realm and sky-vault are supported : 
By him the regions in mid-air were measured. What God 
shall we adore with our oblation ? 
6 To him, supported by his help, two armies embattled look 
while trembling in their spirit, 
When over them the risen Sun is shining. What God shall we 
adore with our oblation ? 


7 What time the mighty waters came, containing the universal 
germ, producing Agni, e 
Thence sprang the Gods’ one spirit into being. What God 
shall we adore with our oblation ? 


* 


Ka, kah, (quis) meaning Who ? that is, the Unknown God, has been applied 
a8 à name to Prajatiati, and to other Gods, from a forced interpretation of the 


interrogative pronoun which occurs in the refrain of each verse of the hymn. 

I Hiranyagarbha : literal ‘the gold-germ ;' ‘source of golden-light ;’ 
the Sun-god ‘as the great power of the universe, from which all other powers 
and existences, divine aud earthly, are derived, a conception which is the 
nearest approach tà the later mystical conception of Brahma, the creator of 
the world. —-Wallis. What God : késmut- devfya: cui deo? According to others : 
Worship we Ka the God with our oblation.’ According to Ludwig, the mean- 
ing is What other God than Praj&pati shall we worship?“ 


3 Breathes and slumbers: that is of Gods and men. Of men and. ...catile: 


literally, of quadruped and biped.’ 
k 4 Sea: air. Rast: the mythical river of the firmament, Cf. X. 108. 1. 
7 Thence: from the coming of the waters. One spirit: ékah, one, in the 


` text gives two au perfluous syllables, and is suspicious, 


x 
` 
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\ 
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:8 He in his might surveyed the floods containing pro:luctive 
force and geuerating Worship. | 
He is the God of gods, and none beside him. What God shall 
we adore with our oblation ? | 


9 Ne'er may he harm us who is earth's Begetter, nor he whose 
laws are sure, the heavens! Creator, 
He who brought forth the great and lucid waters. What God 
shall we adore with our oblation? 


10 Prajàpati! thou only comprehendest all these created things, 
and none beside thee. 
Grant us our hearts’ desire when we invoke thee: may we 


have store of riches in possession. " 


HYMN CXXII. Agni. 
I PRAISE the God of wondrous might like Indra, the lovely 
pleasant Guest whom all must welcome. 
May Agni Priest and Master of the household, give hero 
strength and all-sustaining riches. , 
2 0 Agni, graciously accept this song of mine, thou passing 
wise who knowest every ordinance. 
Euwrapped in holy oil further the courge of prayer: the Gods 
bestow according to thy holy law. 


3 Immortal, wandering round the seven stations, give, a liberal 
Giver, to the pious worsbipper, 
Wealth, Agni, with brave sons and ready for his use: welcome 
the man who comes with fuel unto thee. 


4 The seven who bring oblations worship thee, the Strong, tho 
first, the Great Chief Priest, Ensign of sacrifice, 


The oil-andinted Bull, Agni who hears, who sends as God full 


hero strength to him who freely gives. 


a ³ ſ K 

8 Generating Worship: ‘ giving birth to sacrifice.’— Wilson. 

10 Prajdnati: Lord of life, creatures or creation. Savitar the Sun Gol 
is ao called in IV. 53. 2, and Soma Pavamána in IX. 5. 9. Prajdpati was after- 
wards the name of a separate God, the bestower of progeny and cattle, and 
sometimes invoked as the Creator. ö l 

The hymn has been translated by Dr, Muir, O S. Texts, IV., pp. 16, 17; 
by Prof. Max Müller, 4. S. Dit., p. 589, and Vedio Hymns, Part I. (Bacrel 
Books of the East. XXXII) p. I.; by Mr. Wallis, Cosmology of the Rigveda, 
p 50f; by Prof. Peterson, Hymns from the Rigveda ; and by Dr. L. Scherm:.n, 
Philosophische Hymnen Aus der Rig-und Athurva-vedu-Sanhitå, p. 24. 


1 Like Indra: vásum nå: like the Vasu, or chief Vaeu. Like the sun’ —- 
"Wilson. Riches: or viande. | 

3 Seven stations: regions of the universe, according to Sayana. 

4 The seven; the priesta, 


eee 
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5 First messenger art thou, meet for election: drink thou thy 
fill invited to the Amrit. 
The Mafuts in the votarv's house adorned thee; with lauds 
the Bhrigus gave thee light and glory. 
6 Milking the teeming Cow for all-sustaining food, O Wise One, 
for the worsbip-loving worshipper, | 
Thou, Agui, dropping oil, thrice lighting works of Law, show- 
est thy wisdom circling home and sacrifice. 
7 They who at flushing of this dawn appointed thee their mes- 


senger, these men have paid thee reverence. 
rods strengthened thee for work that must be glorified, Agni, 


while they made butter pure for sacrifice. 
a * a 
8 Arrangers in our synods, Agni, while they sang, Vasishtha’s 
sons have called thee down, the Potent One. 
Maintain the growth of wealth wirh men who sacrifice, Ye 
Gods, preserve us with your blessings evermore. 


HYMN CXXIII. Vena, 


Sez, Vena, born in light, hath driven hither, on chariot of the 
air, the Calves of Pri ni. 
Singers with hymns caress bim as an infant there where the 
waters and the sunlight mingle, 
2 Vena draws up his wave from out the ocean: mist-born, the 


fair one's back is made apparent. 
lirightly he shone aloft on Order's summit: the hosts sang 


glory to their common birthplace. 
5 Full many, lowing to their joint-possession, dwelling together 
stood the Darling’s Mothers, 
‘Ascending to the lofty height of Order, the bands of singers 
sip the sweets of Amrit. 


— oat m 


m r * a ry a 
_ f Gods; bere meaning priests. ‘Verily there are two kinds of gods; for, 
indeed, the gods are the gods, and the Brähmans who have studied and teach 
91 oe are the human gods’ (S ttapatha-Brthmana, II. 2. 9. 6; S. B. E. 
XII. 309). poe. i l 
venu, ‘the loving Sun’ of I. 88. 5, K'ánta or ‘the beloved, is said by the 
Feholiast in this place to be mudhyasthduo devah ‘the God of the middle 
renon’ He is, apparently, the Sun as he rises in the mist and dew of the 
marning. ) ' ` 

1 Pyigni, the Speckled Cow, is the variegated cloud, and her Culves are the 


+ 


masses of mist which the Sun dispels, l 

2 Ocean: the sea of air. On Order's summit: ‘on the summit of nature's 
course,— Wallis. Order, here and in the folowing stanza, is Kosmos, the 
Ordered ov law-reclated universe, Common birthplace: the sky. 
n 3 4, Qoo tn 27 tu child which they have produced in common. The 
"Durling's Mothers ; the Dawns, or the Waters, or the songs, 
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4 Knowing his form, the sages yearned to meet him: they have 
. come nigh to hear the wild Bull’s bellow. 


Performing sacrifice they reached the river: for the Gandbarva 
found the immortal waters. 


5 The Apsaras, the Lady, sweetly smiling, supports her Lover 
in sublimest heaven. 


Iu his Friend's dwelling as a Friend he wanders: he, Vena, 
rests him on his golden pinion. 


6 They gaze on thee with longing iu their spirit, as on & strong- 
winged bird that mounteth sky-ward ; 


On thee with wings of gold, Varuna's envoy, the Bird that 
hasteneth to the home of Yama. 


7 Erect, to heaven hath the Gandharva mounted, pointing at 
us his many-coloured weapous ; 

Clad in sweet raiment beautiful to look on, for he, as light, 
produceth forms that please us. 


8 When as a spark he cometh near the ocean, still looking with 
a vulture's eye to heaven, 
His lustre, joying in its own bright splendour, maketh dear 
glories in the lowest region. 


4 The wild Bull's bellow: the sound made by the dropping Soma juice. 
The Gandharva: Vena, the rising Sun. 

5 The Apsaras: the celestial nymph who symbolizes the waters of heave n. 
Her Lover: Vena, the Gandharva, Sürya. ‘Our hymn illustrates the two. 
senses in which the sun is brought into connection with the waters; first, as 
penetrating with his beams the watery masses of the sky, and secondly in the. 
assimilation of his light to the waters, as soma or ambrosia, whence the depths 
of light become the aerial ocean. This association is stereotyped in the union 
of the Gandharvas and the Apsarases.’—Wallis, His Friend's dwelling: the 
mansion of his father Heaven. 

'6 Varuna’s envoy: the setting sun. Cf. VII. 87. 6. Yama: Cf. X. 14. 7. 


7 Clad in sweet raiment; surabht, sweet, may, as Mr. Wallis conjectures, be 
a play on the word gandAá, occurring in the name Gandharva. Stanzas 7, 
and 8 merely recapitulate, as Ludwig observes, the deeds of Sürya, first as 
the 11 of living men and then as the illuminator of the regions below the 
earth. 


The hymn is one of the obscurest in the whole Rigveda. Mahidhara inter- 
prets Vena by chandra, the Moon. Wilson says: The general purport of the 
Sulta makes it [Vena] equivalent to the thunder-cloud’ Von Roth, whom 
Grassmann follows, identifies Vena Gandbarva with the Rainbow. According 
to Ludwig Vena is the Moon and the Gandharva is the Sun. Mr. Wallis hes 
translated and explained the hymn in his Cosmology of the Rigveda, pp. 34 ff. 
For a different interpretation see Hillebrandt,.V. M., I. 430ff. and Ludwig's 
criticisms thereon (Veber die neuesten Arbeiten, u. s, w., p. 109£). See also Ber- 
gnigne, II. 38—40, Eu re QE . SJO 


E: 
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HYMN CXXIV. Agni, Etc. 


Come to this sacrifice of ours, O Agni, threefold, with seven 
threads and five divisions. i 
Be our oblation-bearer and preceder: thou hast lain long 
enough in during darkness. 
2 I come a God foreseeing from the godless to immortality by 
secret, pathways, 
While I, ungracious one, desert the gracious, leave mine own 
friends and seek the kin of strangers. 
3 I, looking to the guest of other lineage, have founded many a 
rule of Law aud Order. 
I bid fardwell to the Great God, the Father, and, for neglect, 
obtain my share of worship. | | 
4 E tarried many a year within this altar: I leave the Father, 
for my choice is Indra. 
Away pass Agni, Varuna, and Soma. Rule ever changes: this 
l come to favour. 
5 These Asuras have lost their powers of magic. But thou, O 
Varuna, if thou dost love me, 
0 King, discerning truth aud right from falsehood, come and 
be Lord and Ruler of my kingdom. 
6 Here is the light of heaven, here all is lovely; here there is 
radiance, here is air's wide region. 
Let us two slaughter Vritra. Forth, O Soma! Thou art obla- 
tion: we therewith will serve thee. | 


1 Indra speaks. Threefold : performed with three daily libations ; or com- 
prising the pékayajia, the haviryajfia, and the somayajia, the simple domes- ` 


tic oblation, the oblation of clarified butter, ete., ande the offering of Soma 
juice. With seven threads; conducted by the seven chief priesta. With five 
divisions: with five oblations, or regulated by the Yajamána and four of the 
chief priests, according to S&yana, Tb... 2 1) certain 

2 Avni speaks. He has left Varuna, 1 Eas c day ein Deity, whose 
power was waning, aud associated himsciar wun indra woo nas superseded 
that God. From the godless: from Varun who in the decline of his supre- 
macy has neglected Agni aud sacrifice. Sayana interprets the first line dif- 
ferently :-—' From being no divinity I issue a divinity from the cave at the 
solicitation (of the gods), and being manifest I attain immortality, — Wilson. 
Seek the kin of strangers: come tobe born and domesticated iu.a new place, 
with Indra, 

3 Of other lineage! of the other branch; terrestrial fire. Father: Varuna. 
3 : Within this altar: or, close to this Varuna. This; the supremacy of 
ndra. 

5 Indra speaks, These Asuras: Agni, Varuna, and Soma. Come and be 


Lord; Indra offers Varuna spiritual aud moral sovereignty as conipensation 


for his loss of general supremacy. 
6 Let us two; the exhortation is nddressed by Indra to Soma, Vritra: 
regarded as in league with Varuna, the Gendish enemy in the shape of Varupa. 
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7 The Sage hath fixed his form by wisdom in the heavens: Va- 
runa with no violence let the waters flow. 
Like women-folk, the floods that bring prosperity have caught 
his hue and colour as they gleamed and shone. 


8 These wait upon his loftiest power and vigour: he dwells in 
these who triumph in their Godhead ; 
And they, like people who elect their ruler, have in abhor- 
rence turned away from Vritra. 


9 They call him Swan, the abhorrent floods’ Companion, moving 
in friendship with celestial Waters. 
The poets in their thought have looked on Iudra swiftly ap- 
proaching when Anushtup calls him. e 


HYMN CXXV. Vak. 


I IRAV RL with the Rudras and the Vasus, with the Adityas 
and All-Gods I wander. 

I hold aloft both Varuna and Mitra, Indra and Agni, and the 
Pair of Asvins. i 

2 I cherish and sustain high-swelling Soma, and Tvashtar I sup- 

port, Pûshan, and Bhaga. 

I load with wealth the zealous sacrificer who pours the juice 
and offers his oblation. 


3 * am the Queen, the gatherer-up of treasures, most thoughtful, 
first of those who merit worship. 
Thus Gods have stablished me in many places with many 
homes to enter and abide in. 


4 Through me alone all eat the food that feeds them,—each 
man who sees, breathes, hears the word outspoken. 
They know it not, but yet they dwell beside me. Hear, one 
and all, the truth as I declare it. 


7 The Sage: perhaps Soma, in answer to Indra's appeal; Mitra, according 
to Sayana. | 
8 His loftiest power: the supreme might of Indra. 
'9 This stanza appears to have been added on account of the occurrence of 


the word bibhatsindm (abhorrentium) which seems to connect it with the 


preceding stanza where bibAatsüvah (abhorrentes) occurs. Swan: hansa : 
Sürya the Sun-God is sometimes so called. Cf. IV. 40. 5. Swiftly approach- 
ing when Anushtup calls him; or the ceaselessly moving Indra, who is worthy 
to be praised with an Anushtubh.’—Wilson. Or, ‘dancing the Anushtup, 


according to Prof. Max Müller's interpretation. 


M. Bergaigne hag translated and explained this hymn. See La Religion 
Védique, III. pp. 145—149. See also Book IV. 42, for hints of the rivalry 


between Varuna and Indra. 


Vak is Speech personified, the Word, the first creation and renresentafive 


of Spirit, and the means of communication between men aud Gods, Here 
` ghe is said to be the daughter of the Rishi Ambhrina. 
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5 I, verily, myself announce and utter the word that Gods and 


men alike shall welcome. 
I wake the man I love exceeding mighty, make him a sage, a 


Rishi, and a Brahman. 
6 I bend the bow for Rudra that his arrow may strike and slay 


the hater of devotion. 
I rouse and order battle for the people, and I have penetrated 


Earth and Heaven. 
7 (On the world's summit I bring forth the Father: my home is 


in the waters, in the ocean. 
Thence I extend o'er all existing creatures, and touch even 


yonder heaven with my forehead. 
8 I breathe a strong breath like the wind and tempest, the while 


I hold together all existence. : 
Beyond this wide earth and beyond the heavens I have become: 


so mighty in my grandeur.) 
HYMN CXXVI. Visvedevas. 


No peril, no severe distress, ye Gods, affects the mortal man 
Whom Aryaman and Mitra lead, and Varuna, of one accord, 


beyond his foes. 


2 This very thing do we desire, Varuna, Mitra, Aryaman, 
' Whereby ye guard the mortal man from sore distress, and lead 


him safe beyond his foes. 
3° These are, each one, our present helps, Varuna, Mitra, Arya- 


man, 
Best leaders, best deliverers to lead us on and bear us safe 


beyond our foes. 


7 The Father: Heaven or Sky, produced from Väk identified with Para- 
måtmå, the supreme and universal Soul. 

The hymn has been translated by Colebrooke, Miscellaneous Essays, I. 32; 
by the authors of the Stebenzig Lieder; by Prof. Peterson, Hymns from the 
Higueda (Bombay Sanskrit Series); and by Prof, Whitney, Notes to Cole- 
brooke's Lssuy on the Vedas, p. 118. 

Mr. Wallis observes: ‘Vie, ‘Speech’ is celebrated alone in two whole 
hymus, X. 71. and X. 125., of which the former shows that the primary 
application of the name was to the voice of the hymn, the means of com- 
munication between heaven and earth at the sacrifice. The other hymn 
illustrates the constant assimilation of the varied phenomena of nature to 
the sacrifice ; all that has a voice in nature, the thunder of the storm, the 
rea waking of life at dawn, with songs of rejoicing over the new birth of the 
world, are embodied in this Vac in the same way as it is'said of Brihaspati, 
that he embraces all things that are. It is thus another expression for that 
idea of the unity of the world, which we have seen crowning the mystical 
speculations of all the more abstract hymns of the collection. —Cosmolog of 


the Rigveda, p. 85. See also Weber, Vac und Adyoe, Indische Studien, IX. 
473—480 ; and Max Müller, The Vedanta Philosophy, 144—147. ö 5 
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‘4 Ye compass round and guard each man, Varuna, Mitra, Arya- 
man: 
In your dear keeping may we be, ye who are excellent as 
guides beyond our foes. 


5 Adityas are beyond all foes,—Varuna, Mitra, Aryaman: 
Strong Rudra with the Marut host, Indra, Agni let us call for 
. weal beyond our foes. 


6 These lead us safely over all, Varuna, Mitra, Aryaman, 
These who are Kings of living men, over all troubles far away 
beyond our foes. 


7 May they give bliss to aid us well, Varuna, Mitra, Aryaman : 
May the Adityas, when we pray, grant us wide shelter and 
defence beyond our foes. 


8 As in this place, O Holy Ones, ye Vasus freed even the Gauri 
when her feet were fettered, 
So free us now from trouble and affliction: and let our life be 
lengthened still, O Agni. 


HYMN CXXVII. Night. 


WirH all her eyes the Goddess Night looks forth approaching 
many a spot: 
She hath put all her glories on. 
2 Immortal, she hath filled the waste, the Goddess hath filled 
height and depth: 
She conquers darkness with her light. 
3 Tbe Goddess as she comes hath set the Dawn her Sisterin her 
place: 
And then the darkness vanishes. 
4 So favour us this night, O thou whose pathways we have visited 
As birds their nest upon the tree. 


5 The villagers have sought their homes, and all that walks 
and all that flies, : 
Even the falcons fain for prey. 


6 Keep off the she-wolf and the wolf; O Ürmyá, keep the thief 
awa 
Easy be Mot for us to pass. 


— 


8 Gaurt: the wild-cow, the female of the Gaura or Bos Gaurus. The 


Vasus are said to have delivered her from Visvdvasu the Gandharva, 


A The waste: the ed e '— Wilson. 
6 Üvmyd : ‘undulating’; Night. 
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7 Clearly hath she come nigh to me who decks the dark with 
richest hues : 
O Morning, cancel it like debts. 


8 These have I brought to thee like kine. O Night, thou Child 
of Heaven, accept 
This laud as fur a conqueror. 


. HYMN CXXVIII. Visvedevas. 


Ler me win glory, Agni, in our battles: enkindling thee, may 
we support our bodies. 


May the four regions bend and bow before me: with thee for 


guardian may we win in combat, 
2 May all the Gods be on my side in battle, the Maruts led by 
Indra, Vishnu, Agni. 
Mine be the middle air's extended regiou, and may the wind 
blow favouring these my wishes. 


3 May the Gods grant me riches; may the blessing and invoca- 
tion of the Gods assist me. 
Foremost in fight be the divine Invokers: may we, un wounded, 
have brave heroes round us. 


4 For me let them present all mine oblations, and let my mind's 
intention be accomplished. 


May I be guiltless of the least transgression : and, all ye Gods, 
do ye combine to bless us. 


5 Ye six divine Expanses, grant us freedom: here, all ye Gods 
acquit yourselves like heroes. 


Let us not lose our children or our bodies: let us not benefit 
the foe, King Soma! 

6 Baffling the wrath of our opponents, 
infallible Protector. 


Let these thy foes turn hack and seek their houses, and let 
their thought who watch at home be ruined. 


ͤ—E—ũ7—öb — — ral 


Agni, guard us as our 


aet 


— 


8 These: verses, 


1 The Four regions: the King who ig i i i | 
reg | praying for assiatance ia about 
dertake a Digwi i i 5 a EE a 
we guyaya, the subjugation of all neighbouring countries in all 
3 Divine Invokers > the H otar-priests of th 
Bere, he Gods. 
Bm y may my invokers of the gods be the first t. 
5 Siz divine Erpanset : the four cardinal 
5 Sidi : nints and 
or, according to Sayana, Heaven, Earth, Day, Night, : 


Sayana explains dif- 
9 propitiate them. 


pper and lower spaces ; 
Water, and Planta, 


i ‘ 
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7 Lord of the world, Creator of creators: the saviour God who 
overcomes the foeman. 
May Gods, Brihaspati, both Asvins shelter from ill this sacri- 
fice and sacrificer. 


8 Foodful, and much-invoked, at this our calling may the great 
Bull vouchsafe us wide protection. 
Lord of Bay Coursers, Indra, bless our children : harm us not, 
give us not as prey to others. 


9 Let those who are our foemen stay afar from us: with Indra 
and with Agni we will drive them off. 
Vasus, Adityas, Rudras have exalted me, made me far-reach- 
ing, mighty, thinker, sovran lord. " 


HYMN CXXIX. Creation, 


THEN was not non-existent nor existent: there was no realm 
of air, no sky beyoud it. 

What covered iu, and where? and what gave shelter? Was 
water there, unfathomed depth of water! 


2 Death was not then, nor was there aught immortal: no sign 
was there, the day's and night's divider. 
That One Thing, breathless, breathed by its own nature: apart 
from it was nothing whatsoever. 


3 Darkness there was: at first concealed in darkness this All 
was indiseriminated chaos. 
All that existed then was void and formless: by tbe great 
power of Warmth was born that Unit. 


4 Thereafter rose Desire in the beginning, Desire, the primal 
seed and germ of Spirit. 
Sages who searched with their heart's thought discovered the 
existent’s kinship in the non-existent. 


[ oan 
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7 After Creator of creators Såyana supplies tam devam staumi, ‘that God I 
praise.“ Indra or Savitar is intended, 

8 The great Bull: Indra, xim : 

1 Then: inthe begiuning. Non-existent: dsat: that does not yet actually 
exist. but which has in itself the latent potentiality of existence. ‘ There was 
a certain unapparent condition, says an Indian Commentator, ' which, from 
the absence or distinctness. was nob an ‘entity,’ while from its being the 
instrument of the world's production, it was not a ‘ non-entity.' ’ 

2 That One Thing: the single primordial substance, the unit out of which 
the universe was developed. Cp. I. 164. 6 and 46. 

9 Warmth: Prof. Wilson, following Säyana, translates tdpasah by auateri- 
ty.’ meaning the contemplation of the things that were to be created. M. 
., Burnouf, in Za Science des Religions, pp. 207ff, has shown how warmth was 

regarded by the Aryas as the principle explaining movement, life, and thought. 
4 Desire; Kama, Eros, or Love. Sages: ancient Rishis. 
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5 Transversely was their severing line extended: what was 


above it then, and what below it? 
There were begetters, there were mighty forces, free action here 
and energy up youder. 
6. Who verily knows and who can here declare it, ios it was 
born and whenee comes this creation ? 
The Gods are later than this world's production. Who knows 
then whence it first came into being? 
7 He, the first origin of this creation, whether he forme! it idis or 
did not form it, 
Whose eye controls this world in highest heaven, he verily 
knows it, or perhaps he knows not. 
HYMN CXXX. Creation, 


Tux sacrifice drawn out with threads on every side, stretched 


by a hundred sacred ministers and one,— 
This do these Fathers weave who hitherward are come: they 
sit beside the warp and cry, Weave forth, weave back. 


2 The Man extends it and the Man unbinds it: even to this 


vault of heaven hath he outspun it. 
These pegs are fastened to the seat of worship: they made 
the Sima-hymns their weaving-shuttles. 


9 What were the rule, the order and the model? What were 


the wooden fender and the butter ? 
What were the hymn, the chant, the recitation, when to the 


God all Deities paid worship? 


5 Line: a line drawn by the ancient Rishis to make a division between the 
upper world and the lower, and to bring duality out of unity.  Begetters: 
the Fathers may be meant. Free action : the happiness of the’ Fathers. 
The stanza is obscure, and its connexion with stanza 4 is not obvious. An in- 
tervening stanza may, perhaps, have been lost. 

The hymn has been translated by Colebrooke, Miscellaneous Essays, I. pp. 
33, 34; by Dr. Muir, O. S. Texts, V. 856, 357; by the authors of the Sieben- 
zig Lieder, and by Mr. Wallis, Cosmology of the "Rigveda, pp. 59 ff. ' The latest 
of the many Commentators on this hyrhn are Professor Whitney in the 
Journal of the American Oriental Society, vol. xi. p. cix, and Dr. Scherman, 
Philosophische Hymnen aus der big-und Atharva-veda Samhita, 1387. "— Wallis. 

See Prof. Max Müller, History of teni Sanskrit Literature, pp. 559—563, 


As the subject of the ym» 18 S don typified and originated by the mys- 
terioug ;' "^t ancol" a 2p. X. 90), Prajápati the Creator is said by Sáyana 
to beth | „. T: : is Yajüa (Sacrifice) Prajà pati's son. 

1 The sacrifice: zur AE yajfah ; the sacrifice which constitutes creation. 
—BSáyana. A hundred qnd one: meaning an indetinitely en d number. Fathers: 
Sd yana explains pitárah here Ups einn i Ed 


2 The Man: the first Man or Mice: l':1 .. a. A i J. 72-1. 3 Prajapati, T a : 


ing to Såyaņa. - 
9 Wooden fender: the enclosing sticks placed round We nnd fire, 


LU 
f 


` HYMN 181] THE RIGVEDA. 5877 


4 Closely was Gayatrt conjoined with Agni, and closely Savitar 
combined with Ushnih. 
Brilliant with Ukthas, Soma joined Anusbtup: Brihaspati's 
voice by Brihati was aided. 
5 Viráj adhered to Varuna and Mitra: here Trishtup day by day 
was Indra’s portion. 
Jagati entered all the Gods together: so by this knowledge men 
were rajsed to Rishis. 


6 So by this knowledge men were raised to Rishis, when ancient 
sacrifice sprang up, our Fathers. 
With the mind’s eye I think that I behold them who first per- 
forined this sacrificial worship. 


7 They who were versed in ritual and metre, in hymns and rules, 
were the Seven Godlike Risbis. 
Viewing the path of those of old, the sages have taken up the 
reius like chariot-drivers. 


HYMN CXXXI. Indra. 
DaryE all our enemies away, O Indra, the western, mighty 
Conqueror, and the eastern. 
Hero, drive off our northern foes and southern, that we in thy 
wide shelter may be joytul. 
2 What then? As men whose fields are full of barley reap the 
ripe corn removing it in order, 
So briug the food of those men, bring it hither, who went not 
to prepare the grass for worship. 
3 Men come not with one horse at sacred seasons; thus they 
obtain no honour in assemblies. 
‘ Sages desiring herds of kine and horses strengthen the mighty 
Indra for his friendship. . 


— 


4 Brilliant with Ukthas: 'gladdeniug (us) through hymnus (ukthas).'—- 
Muir. Srikaspati’s voices because his duty was to speak as Priest. Accord- 
ing to the Aitareya-Brdhmana, III. 18, Prajapati ‘allotted to the deities 
their (different) parts in the sacrifice and metres.’ 

5 Duy by day: was Indra's portion of the mid-day (oblation).’— Wilson. 

6 I behold them: or, according to Prof. Ludwig’s interpretation These 
with the eyes of mind, I think, beheld them.’ 

7 Tue geven Rishis here are not the Angirases, but Bharadvaja, Kasyapa, 
Gotama, Atri, Vasishtha, Visvàmitra, and Jamadagni. The knowledge of 
the ritual is derived from the divine priests ; the sages or Rishis have followed 
them in sacrificing, and modern priests are only imitatora of those who 

_ preceded them. Ludwig. 
The hymn has been translated by Dr. Muir, O S. Texts, III. pp. 278, 279, 
and by Prof. Whitney, Notes to Colebrooke's Lssuy on the Vedas, p. 114. 
38 $ With one horse: it seems to have been considered undignified and dis- 
reputable for a wealthy man to come to the sacrifice in a one-horge car ; but 
the precise meaning of the first line is somewhat uncertain. 
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4 Ye, Asvins, Lords of Splendour, drank full draughts of grate- 


ful Soma juice, 
Aud aided Indra in his work with Namuchi of Asura birth. 


5 As parents aid a son, both Asvins, Indra, aided thee with their 


wondrous powers and wisdom. 
When thou, with might, hadst drunk the draught that glad- 


dens, Sarasvati, O Maghavan, refreshed thee. 
6 Indra is strong to save, rich in assistance: may he, possessing 


all, be kind and gracious. . 
May he disperse our foes and give us safety, and may we be 


the lords of hero: vigour. 
7 May we enjoy his favour, hie the Holy: may we enjoy his 
blesséd: loving-kindness. 
May this rich Indra, as our good Protector, drive off and keep 
ufar all those who hate us. 


HYMN CXXXII, Mitra. Varuna. 


May Dyaus the Lord of lauded wealth, and Earth stand by 


the man who offers sacrifice, 
And may the Asvins, both the Gods, strengthen. the worship- 


per with bliss. 
2 As such we honour you, Mitra and Varuna, with hasty zeal, 
most blest, you who sustain. the folk. 
So: may we, through: your frienship: forthe worshipper, subdue 
the fiends. 
3 And when we seek to win your love and friendship, we who: 
have precious wealth in our possession, 
Or when the worshipper augments his riches, let not his trea- 
sures be shut up. 
4 That other, Asura! too was born of Heaven: thou art, O Va- 
runa, the King of all men. 
The chariot’s Lord was well content, forbearing to anger Death: 
by sin so great. 


4 Hillebrandt, V. M., I. 146, and Eggeling, Sacred Books of the East, XLI 
135, interpret differently. The myth referred to in the iie a stanza has 
not been preserved. See Weber, Veber den Rdjasdya, pp. 95, 101. 


4 That other: Mitra. The chariots Lord: literally, “head of the chariot." 
The meaning is uncertain: I find the rest of the hymn unintelligible. Prof. 
Ludwig conjectures that two brothers. Nrimedhas and Sumedhas, had con- 


tended for sovereiguty, and that the adherents of one had wished to put the 


other brother to death, but had not carried out their purpose. Sakapüta E: 
: PEE . Bakapüta 
absolve: and. purifies the former, and the- brothers are iens . 3 | 
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5 This sin hath Sakapüta here committed. Heroes who fled to 
their dear friend he slayeth, 
When the Steed bringeth down your grace and favour in 
bodies dear and worshipful. 


6 Your Mother Aditi, ye wise, was purified with water even as 
earth is purified from heaven. 
Show love and kindness here below: wash her in rays of 
heavenly light. 


7 Ye Twain have seated you as Lords of Wealth, as one who 

mounts a car to him who sits upon the pole, upon the wood. 

These our disheartened tribes Nrimedhas saved from woe, 
Sumedbas saved from woe. ^ 


HYMN CXXXIII. Indra, 


Sina strength to Indra that shall set his chariot in the fore- 
most place. 

Giver of room in closest fight, slayer of foes in shock of war, 
be thou our great encourager. Let the weak bowstrings 
break upon the bows of feeble enemies. 


2 Thou didst destroy the Dragon: thou sentest the rivers down 
to earth. 
Foeless, O Indra, wast thou born. Thou tendest well each 
choicest thing. Therefore we draw us close to thee. Let 
the weak bowstrings, etc. 


3 Destroyed be all malignities and all our enemy’s designs. 
Thy bolt thou castest at the foe, O Indra, who would smite us 
dead: thy liberal bounty gives us wealth. 


4 The robber pesple round about, Indra, who watch and aim at 
us,— 
Trample them down beneath thy foot; a conquering scatterer 
art thou. 
5 Whoso assails us, Indra, he the man a stranger or akin, 
Bring down, thyself, his strength although it be as vast as are 
the heavens. 
6 Close to thy friendship do we cling, O Indra, and depend on 
thee. 
Lead us beyond all pain and grief along the path of holy Law. 


5 The Steed: thé Sun. —Ludwig. Your grace: Mitra’s and Varuna’s. 


6 Your M. other Aditi: perhaps the mother of the two brothers is intended.— 
Ludwig. 

2 Let the weak Boustrings, € eto: the re refrain is repeated in all the stanzas 
except the last. . 
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7 Do thou bestow upon us her, O Indra, who yields according to 
the singer’s longing, 
That the great Cow may, with exhaustless udder, pouring a 
thousand streams, give milk to feed us. 


HYMN CXXXIV. Indra. 


As, like the Morning, thou hast filled, O Indra, both the earth - 
and heaven, 
So as the Mighty One, great King of all the mighty world of 
men, the Goddess Mother brought thee forth, the Blessed 
| Mother gave thee life. PUE 
2 Relax th2t mortal’s stubborn strength whose heart is bent on 
wickedness. | | 
— ‘Trample him down beneath thy feet who watches for and aims | 
l atus. The Goddess Mother brought thee forth, ete. | 
3 Shake down, OSlayer of the foe, those great all-splendid energies. 
With all thy powers, O Sakra, all thine helps, O Indra, shake 
them down ; 
4 As thou, O Satakratu, thou, O Indra, shakest all things don 
As wealth for him who sheds the juice, with thine assistance 
thousandfold. | 


5 Around, on every side like drops of aweat let lightning-flashes 


fall. 
Let all malevolence pass away from us like threads of Dürvà 


grass. | 
6 Thon bearest in thine hand a lance like a long hook, great 
Counsellor ! | 
As with his foremost foot a goat, draw down the branch, O 
| Maghavan. 
7 Never, O Gods, do we offend, nor are we ever obstinate: we 
walk as holy texts command. 
Closely we clasp and cling to you, cling to your sides, beneath 
your arms. 


` 7 The great Cow: probably the Earth, 


1 The Goddess Mother; Aditi, The refrain is repeated in all the stanzag — ^ 
except the last. 2 „ 


8 Energies: influences in the shape of rain and sunlight. 
4 Satakratu: or, Lord of Hundred Powers. a 
5 5 Dürvd grass: Panicum Dactylon ; à Species of bent grass Whose filaments 
^, gtweteh horizontally away from the stem. | „ 
Me branch: that is loaded with fruit for ua. | "ur | ME eae 
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HYMN CXXXV. Yama. 


In the Tree clothed with goodly leaves where Yama drinketh 
with the Gods, 

The Father, Master of the house, tendeth with love our an- 
cient Sires. 


2 I looked reluctantly on him who cherishes those men of old, 
On him who treads that evil path, and then I yearned for 
this again. 
9 Thou mountest, though thou dost not see, O Child, the new 
and wheel-less car 
Which thou hast fashioned mentally, one-poled but turning 
every way. " 
4 The car which thou hast made to roll hitherward from the 
Sages, Child ! 
This hath theSaman followed close, hence, laid together on a ship. 
5 Who was the father of the child? Who made the chariot roll 
away!? 
Who will this day declare to us how the funereal gift was made! 
6 When the funereal gift was placed, straightway the point of 
flame appeared. 
A depth extended in the front: a passage out was made behind 
7 Here is the seat where Yama dwells, that which is called the 
Home of Gods: 
Here minstrels blow the flute for him: here he is glorified 
with songs. 


1 The Tree: where the spirits of the pious dead reat after their labours, 
The Father: Yama. à 


2 The spirit of tlie dead child speaks. J yearned for this: to return to 
the world of life. 


^ 8 Yama speaks. Fashioned mentally: figuratively prepared by being burnt 
on the funeral pile. 


5 Ship: meaning, apparently, the funeral pile. The funereal gift: the 
meaning of anudéyi is uncertain. ‘Restitution? —Wilson. ‘Surrender’ or 
‘delivery,’ according to Prof. Zimmer. Stanzas 5—7 are spoken by the poet. 

6 A depth: the meaning is obscure. Pussage out: probably for the removal 
of the ashes. : 

The subject of the hymn appears to be the funeral ceremony of a boy 
(kumdra, said by some to be the name of aman). According to the legend 


cited by S&yana a youth named Nachiketas was sent by his father to thé 


kingdom of Yama who treated him kindly and allowed „him to return to this 
world. ‘The bymn is made throughout applicable to Aditya as well as to 


Tama, with, if possible, a still greater degree of obscurity. It seems to have 


been the basis of the discussion in the Taittiriya Brähmana (III. 11. 8) and 


in the Katha Upanishad, respecting what becomes of the soul after death, in 


dialogues between Nuchiketas and Tama. Wilson. 
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HYMN CXXXVI. Kesins, 


" He with the long loose locks supports Agni, and moisture, 


heaven, and earth: 
He is all sky to look upon: he with long hair is called this 


light, 
2 The. Munis, girdled with the wind, wear garments soiled of 
yellow hue. 
They, following the wind’s swift course go where the Gods 
have gone before. 
3 Transported with our Munihood we have pressed on into the 
winds: 
You therefore, mortal men, behold our natural bodies and 
. no more. 
4 The Muri, made associate in the holy work of every God, 
Looking upon all varied forms flies through the region of the air. 


5 The Steed of Vata, Váyu's friend, the Muni, by the Gods 


impelled, 
In both the oceans hath his home, in eastern and in western sea, 


6 Treading the path of sylvan beasts, Gandharvas, and Ap- 


sarases, 
He with long locks, who knows the wish, is & sweet most 


delightful friend. 


7 Váyu hath churned for him: for him he poundeth things 


most hard to bend, 
When he with long loose locks hath drunk, with Rudra, water 


from the cup. 


The Kesins, kesínah, wearers of long loose hair, are Agpi, Vayu, and Sürya. 
Each stanza has for its Rishi one of the seven sons of Vatarasana. See Index 
of Hymns. | 

l He with the long Loose locks: probably the ascetic, the Muni or Yogt. 
According to Sayana, the radiant Sun. Moisture: visham, usually meaning 
poison is so explained in this place. : 

2 Munis: ascetics inspired or in a state of ecstasy. Girdled with the wind : 
exposed without girdles to the wind. According to Säyana, sons of Vata- 
ragana, or Wiud-Girdled. 

5 In both the oceans; everywhere in the firmament from its eastern to its 
western extremity. 

The hymn shows the conception that by a life of sanctity the Muni can 
attain to the: ties of the air, the Váyus, the Rudras, the 
Apsarasas, ai. I : e ; and, furnished like them with wonderful 
powers, can travel along with them on their course . . The beautiful-haired, 
the long-haired, that is to say, the Muni, who during the time of his austeri- 
ties does not shave his hair, upholds fire, moisture, heaven, and earth, and 
resembles the world of light, ideas which the later literature so largely con- 
tains.'—Von Roth, quoted by Dr. Muir, C. S. Texts, IV. 319, the hymn being 
transliterated and translated on page 318. ab av E. 


4 
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HYMN CXXXVIL Visvedevas. 


Vn Gods, raise up once more the man whom ye have humbled 
and brought low. 
O Gods, restore to life again the man who hath committed sin. 


2 Two several winds are blowing here, from Sindhu, from a 
distant land. 
May one breathe energy to thee, the other blow disease away. 
3 Hither, O Wind, blow healing balm, blow all disease away. 
thou Wind; 
For thou who hast all medicine comest as envey of the Gods. 
4 I am come nigh to thee with balms to give thee rest and keep 
thee safe. A 
Ibringthee blessèd strength, Idrive thy weakening malady away. 
5 Here let the Gods deliver him, the Maruts’ band deliver him: 
All things that be deliver him that he be freed from his disease. 


4 The Waters have their healing power, the Waters drive disease 
away. 
The Waters have a balm for all: let them make medicine for thee. 
7 The tongue that leads the voice precedes. Then with our ten- 
fuld-branching hands, 
With these two chasers of disease we stroke thee with a gentle 


touch. 
HYMN CXXX VIII. Indra. 


ÁrnnrgD with thee in friendship, Indra, these thy priests, re- 
membering Holy Law, rent Vritra limb from limb, 

When they bestowed the Dawns and let the waters flow, and 
when thou didst chastise dragons at Kutsa's call. 


2 Thou sentest, forth productive powers, clavest the hills, thou 
dravest forth the kine, thou drankest pleasant meath. 
Thou gavest increase through this Tree’s surpassing might. 
T be Sun shone by the hymn that sprang from Holy Law. 


Each stanza is ascribed to one of the seven great Rishis. See Index of 
Hymns. The hymn is a charm to restore a sick man to health, Cf. Hymns of 
the Atharva-veda, IV. 18. 

1 Who hath committed sin: sicknessand death being regarded as the conge- 
quence of sin. i i 

2 Sindhu: or, ocean. 

4 The Wind speaks, Weakening malady: yåkskma may be sickness in gene- 

ral, or the name of a large class of diseases, probably of a consumptive nature. 

7 The stanza is important as showing thatthe Indians employed. touches 
or laying-on of hands to relieve suffering or to restore healuh. Cp. X. 60. 12. 


1 Thy priests: the Angirases. But see Vedic Hymns, I. p. 44. Didst 
chastise: this clause is very difficult. I adopt Prof. Grassmann’s interpretation. 
2 This Tree's surpassing might: the power of the juice of the Soma plant. 
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3 In the mid-way of heaven the Sun unyoked his car: the Arya 
found a match to ineet his Dasa foe. 
Associate with Rijisvan Indra overthrew the solid forts of 
Pipru, conjuring Asura. | 
4 He boldly cast down forts which none had e'er assailed: un- 
wearied he destroyed the godless treasure-stores. 
Like Sun and Moon he took the stronghold's wealth away, and, 
praised in song, demolished foes with flashing dart. 
5 Amed with resistless weopons, with vast power to cleave, the 
Vritra-slayer whets his darts and deuls forth wounds. 
Bright Ushas was afraid of Indra’s slaughteriug bolt: she went 
upon her way aud left her chariot there. 
6 Thése arethy famous exploits, only thine, when thou alone 
hast left the other reft of sacrifice. 
Thou in the heavens bust set the ordering of the Moons : the 
Father bears the felly portioned out by thee. 


| HYMN CXXXIX. Savitar. 
SavrrAR, golden-haired. hath lifted eastward, bright with the 
sunbeams, his eterual lustre; 
He in whose energy wise Püshan marches, surveying all exist- 
ence like a herdsman. 
2 Beholding men he sits amid the heavens, filling the two world- 
halves and airs wide region. 
He looks upon the rich far-spreading pastnres between the 
eastern aud the western limit. 
3 Ho, root of wealth, the gatherer-up of treasures, looks with 
his might on every form and figure. 
Savitar, like a God whose Law is constant, stands in the battle 
for the spoil like Indra. | 
4 Waters from sacrifice came to the Gandharva Visv&vasu, 0 
Soma, when they saw him. 
Indra, approaching quickly, marked their going, and looked 
around upon the Sun's enclosures. 


3 Unyoked his car: the alluei n is. perhaps, to an eclipse, or a detention 
of the Sun to enable the Aryans to complete the overthrow of their enemies. 
Rijisean: a pious worshipper befriended by Indra Pipgrus a demon of 
drought. See Vol. L, Index. 

6 Bright Ushas was afraid: see IT. 15. 6, IV. 30. 8—11, and X. 73. 6. 

6 The other: thy foe, the demon or Rákshasa. The "Father : Dyaus or 
Heaven. Zhe felly portioner out by thee: the course of the Moon through 
the asterisms, which thou hast arranged, 

2 Pastures: there is no substantive i in the text. 1 supplies ‘quarters | 
of space; Ludwig ‘ladles ;’ and Grassmann ‘ pastures 

4 Waters: used in the preparation of the Boma juice. The Gandhares + 
regarded ag the custodian of the celestial Soma. ae Sun sen clang ese i the 
rims of the gun. Wilson. 3 
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5 This song Visvávasu sball sing us, meter of air's mid-realm, 
celestial Gandharva, | 
‘That we may know aright both truth and falsehood: may he 
inspire our thoughts and help our praises. 


6 In the floods’ track he found the booty-seeker: the rocky 

cow-pen’s doors he threw wide open. ` 

These, the Gandharva told him, flowed with Amrit. Indra 
knew well the puissance vf the dragons. 


HYMN CXL. i Agni. 


ANI, life-power and fame are thine: thy fires blaze mightily, 
thou rich in wealth of beams! 

Sage, passing bright, thou givest to the wérshipper, with 
strength, the food that merits laud. 


2 With brilliant, purifying sheen, with perfect sheen thou liftest 
up thyself in light. 
Thou, visiting both thy Mothers, aidest them as Son: thou 
joinest close the earth and heaven. 


3 O Jatavedas, Son of Strength, rejoice thyself, gracious, in our 
fair hymns and songs. 
In thee are treasured various forms of strengthening food, 
born nobly and of wondrous help. 


4 Agni, spread forth, as Ruler, over living things: give wealth 
to us, Immortal God. 
Thou shinest out from beauty fair to look upon: thou leadest 
us to conquering power. 


5 To him, the wise, who orders sacrifice, who hath great riches 
under his control, 
Thou givest'blest award of good, and plenteous food, givest 
him wealth that conquers all. 
6 The men have set before them for their welfare Agni, strung, 
visible to all, the Holy. | 
Thee, Godlike One, with ears to hear, most famous, men’s 
generations magnify with praise-songs. 


5 Visvávosu: the celestial Gandharva, here the Sun-God. He: Visvavasu. 
The booty-seeker : Indra who sought to win the waters. Of the dragons- the 
serpent-demons who obstructed the floods of heaven. The last three stanzas 
are very difficult and obscure. See Hillebrandt, V. M., I. pp. 436, 437, and 

Ludwig, Veber die neuesten A. u. s. w., p. 101. 
2 Thy Mothers: Heaven and Earth. Joinest close: or, fillest full. 
5 To him: to the institutor of the sacrifice. 
See the exposition ofthe hymn in Satfapatha Brdhmana, VII. 3. 1, 29—34 
(Sacred Books of the East, XLI. 349—361). 
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HYMN CXLI. Visvedevas. 


Turn hither, Agni, speak to us: come to us with a gracious 
"o ond Master of the house: thou art the Giver of our 
wealth. 
2 Let Aryaman vouehsafe us wealth, and Bhaga, and Brihaspati. 
Let the Gods give their gifts, and let Sünrità, Goddess, grant 
us wealth. 
3 We call King Soma to our aid, and Agni with our songs and 
hymns 
&dityas, Vishnu, Sürya, and the Brahman Priest Brihaspati. 
4 Indra, Vay, Bribaspati, Gods swift to listen, we invoke, 
"'hat in the synod all the folk may be benevolent to us. 


35 Urge Aryaman to send us gifts, and Indra, and Brihaspati, 
Vata, Vishnu, Sarasvati and the Strong Courser Savitar. 


6 Do thou, © Agni, with thy fires strengthen our prayer and 
sacrifice : 

. Urge givers to bestow their wealth to aid our service of the 

Gods. 

a HYMN CXLIL Agni. 

Wira thee, O Agni, was this singer of the laud: he hath no 
other kinship, O thou Son of Strength. 

Thou givest blesséd shelter with a triple guard. Keep the 
destructive lightning far away from us. 


2 Thy birth who seekest food is in the falling flood, Agni: as 
Comrade thou winuest all living things. 
Our coursers and our songs shall be victorious: they of them- 
selves advance like one who guards the herd. 


3 And thou, O Agni, thou of Godlike nature, sparest the stones, 
while eating up the brushwood. 

Then are thy tracks like deserts in the corn-lands. Let us not 
stir to wrath thy mighty arrow. 


4 O'er hills, through vales devouring as thou goest, thou partest 
like an army fain for booty. l 
As when a barber shaves a beard, thou shavest earth when 
the wind blows on thy flame and fans it. | 
5 Apparent are his lines as he approaches: the course is single, 
but the cars are many, 


— . error tege T PTT A TUUS AH rp Pe itti rte m ^Y 


— d 


2 Sünrid: Pleasantness ; Gladness, personified. Cf. I. 40. 3. 
3 Sparest the stones : see Pischel, Vedische Studien, I. p. 180. Cp. II I. 29. 6. 


HYMN 143.) THE RIGVEDA. 587 


When, Agni, thou, making thine arms resplendent, advancest . 
o'er the land spread out beneath thee. 
6 Now let thy strength, thy burning flames fly upward, thine 
energies, O Agni, as thou toilest. 
Gape widely, bend thee, waxing in thy vigour: let all the 
Vasus sit this day beside thee. 
7 This is the waters’ reservoir, the great abode of gathered streams. 
Take thou another path than this, and as thou listest walk 
thereon. 
8 On thy way hitherward and hence let flowery Dürvá grass 
spring up. 
Let there be lakes with lotus blooras. These ara the mansions 
of the flood. 
HYMN CXLIII. Asvins. 
Ye made that Atri, worn with eld, free as a horse to win the goal. 
When ye restored to youth and strength Kakshivan like a car 
renewed, 
2 Ye freed that Atri like a horse, and brought him newly-born 
to earth. 
Ye loosed him like a firm-tied knot which Gods unsoiled by 
dust had bound. 
3 Heroes who showed most wondrous power to Atri, strive to 
win fair songs ; 
For then, O Heroes of the sky, your hymu of praise shall 
cease no more. 
4 This claims your notice, Bounteous Gods !—oblation, Ásvins ! 
and our love, 
That ye, O Heroes, in the fight may bring us safe to ample room. 
5 Ve Twain to Bhujyu tossed about in ocean at the region’s end, 
Näsatyas, with your wingéd steeds came nigh, and gave him 
strength to win. 
6 Come with your joys, most liberal Gods, Lords of all treasures, 
bringing weal. 
Like fresh full waters to a well, so, Heroes, come and be with us. 


6 Stanzas 7 and 8 seem to belong to some other hymn, being a prayer to Agni 
that he may spare the speaker's house where, he says, there is nothing to invite 
the devouring God. See Hymns of the Atharva-veda, VI. 106. 


* 


1 Atri: see I. 112. 7. Kakshivdn: the Scholiast says that this Rishi was 
originally dull of understanding and that the Asvins endowed him with know- 
ledge; Prof. Ludwig takes kakshtvantam.to be an adjective agreeing with 
ráthum: Again ye made him youthful likea chariot that is braced with bands.’ 

5 Bhujyu: see Vol. I., Index, . 


A 
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HYMN CXLIV. Indra. 


Tais deathless Indu, like a steed, strong aud of full vitality, 
Belongs to thee, the Orderer.- 
2 Here, by us, for tbe worshipper, is the wise bolt that works 


with skill. 
It brings the bubbling beverage as a dexterous man brings the 


effectual strong drink. 
3 Impetuous Ahisuva, a bull among these cows of his, 
Looked down upon the restless Hawk. 
. 4 That the strong-pinioned Bird hath brought, Child of the 
Falcon, from afar, 
What moves upon a hundred wheels along the female Dragon's 
path. 
5 Which, fair, unrobbed, the Falcon brought thee in his foot, 
the red-hued dwelling of the juice ; 
Through this came vital power which lengthens out our days, 
and kinship through its help awoke. 
6 So Indra is by Indu’s power: e'en among Gods will it repel 
great treachery. 
Wisdom, Most Sapient One, brings force that lengthens life. 
May wisdom bring the juice to us. 
HYMN CXLV. Sapatntbádhanam., 
From out the earth I dig this plant, an herb of most effectual 
power, 
Wherewith one quella the rival wife and gains the husband 
for oneself. 


1 Indu: Soma. The Orderer ; disposer and arranger of the universe. 

2 Bolt: the Vashatkára, or sacrificial exclamation, ia to 'the priesta what 
the thunderbolt is to Indra. 

9 I find this and the following stanza unintelligible, Ahfguva in other 
places is the name of a demon ; but the meaning here is uncertain. Cows: 
there is no substantive to dst svđsu, these his own,’ in the feminine gender, 

4 Whit moves upon a hundred wheels: gatéchakram: ‘the beatower of 
many boons.’—~ Wilson. 

5 Dwelling of the juice: the Soma-plant, which the Falcon brought from 
heaven, See IV. 26 and 27. 

6 lt: or he; Indu or the Soma juice. 

Prof. Grassmann places this hymn in his Appendix as being in his opinion 
made up of fragments. He considers Ahisuva (stanza 3) to be ‘the archer 
Krigánu,' of IV. 27. 8 and other places, who guards the celestial Soma, and in- 

. stead of ‘cows’ he understanda ‘wives.’ at 

The hymn is spell to rid a jealous wife of a more favoured rival, The 
Rishi is Indránt, the Consort of Indra. | | 
1 This plant; said to be the Pata, probably identical with Patha (Clypea 
Hernandifolia), a climbing plant possessing various medicinal properties. 
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2 Auspicious, with expanded leaves, sent by the Gods, victorious 
plant 
Blow thou the rival wife away, and make my husband only mine. 


3 Stronger am I, O Stronger One, yea, mightier than the mightier; 
And she who is my rival wife is lower than the lowest dames. 


4 Her very name [ utter not: she takes no pleasure in this man. 
Far into distance most remote drive we the rival wife away. 


5 I am the conqueror, and thou, thou also art victorious: 
As victory attends us both we will subdue my fellow-wife. 


6 I have gained thee for vanquisher, have grasped thee with a 
stronger spell. 
As a cow hastens to her calf, so let thy spirit speed to me, 
hasten like water on its way. 


HYMN CXLVI. Aranyant. 
Goppzss of wild and forest who seemest to vanish from the sight, 
How is it that thou seekest not the village? Art thou not afraid? 


2 What time the grasshopper replies and swells the shrill cicala's 
voice 
Seemin g to sound with tinkling bells, the Lady of the Wood exults. 
3 And, yonder, cattle seem to graze, what seems a dwelliug-place 
appears: 
Or else at eve the Lady of the Forest seems to free the wains. 
4 Here one is calling to his cow, another there hath felled a tree: 
At eve the dweller in the wood fancies that somebody hath 


screamed. 5 
5 The Goddess never slays, unless some murderous enemy ap- 
proach, , 


Maneatsof savoury fruit and then takes, even as he wills, his rest. 


6. Thy spirit: the husband's. 


The deity, Aranyünt, is the tutelary Goddess of the forest and wildernesa, 

2 Grasshopper......cicala : the chichchika is said to be a little creature that 
eries chíchi: and the vrishdravd is said to be a sort of cricket. Others take 
them to be birds of some unascertained kind, 

8 Cattle seem to graze: deer feeding in the glades. What seems a dwelling- 
place: a natural bower of branches and creepers, 
.& Sounds are heard as of a cowman calling his cattle, or of a woodman at 
work. We must imagine the thousund strange sounds and delusions which 
' seem to encompass the solitary listener of an evening in the darkening forest. 

Mme. Zónaide Ragozin, Vedic India (Story of the Nations), p. 272. 

5 Murderous enemy: the text has only anyák, another, by which, accord- 
ing to SÁyana, a tiger or robber is meant. Prof. Ludwig suggests that the 
reading should be 0 ‘one who is destined to be killed.“ The hymn has 
been translated by Dr, Muir, O. S. Texts, V. p. 423; and by the authors f 
the Siebenzig Lieder des Rigveda. 


b 
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6 Now have I praised the Forest Queen, sweet-scented, redolent 
of balm, 
The Mother of all sylvan things, who tills not but hath stores 
of food, 
HYMN CXLVII. Indra, 
ITRUsTinthy first wrathful deed, O Indra, when thou slewest 
Vritra aud didst work to profit man ; 
What time the two world-halves fell short of thee in might, 
and the earth trembled at thy force, O Thunder-armed, 
2 Thou with thy magic powers didst rend the conjurer Vritra, 
O Blameless One, with heart that longed for fame. 
Heroes elect thee when they battle for the prey, thee in all 
sacrifices worthy of renown. 


3 God Much-invoked, take pleasure in these princes here, who, 
thine exalters, Maghavan, have come to wealth. 
In synods, when the rite succeeds, they hymn the Strong for 
sons and progeny and riches undisturbed. 


‘4 That man shall find delight in well-protected wealth whose 
care provides for hieni tha to- err jayous draught. 
Bringing oblations, :: f: l. : . . . M chain, by thee, he swift- 

ly wins the spoil with heroes in the fight. 
5 Now for our band, O Maghavan, when lauded, make ample 
room with might, and grant us riches. 
Magician thou, our Varuna and Mitra, deal food to us, O 
Wondrous, as- Dispenser. | 
HYMN CXLVIII. Indra.. 


Wuen we have pressed the juice we laud thee, Indra, and 
when, Most Valorous! we have won the booty. 

Bring us prosperity, as each desires it: under thine own pro- 
tection may we conquer. 


2 Sublime from birth, mayst thou O Indra, Hero, with Sürya 
overcome the Disa races. ö 
As by a fountain’s side, we bring the Soma that lay concealed, 
close-hidden in the waters. 


_ 3 Answer the votary's hymns, for these thou knowest, craving 
the Rishis’ prayer, thyself a Singer. 
May we be they who take delight in Somas: these with sweet 
food for thee, O Chariot-rider. | 


— —— — — 
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3 Princes: the Süris, the wealthy institutors of t : us 
' thee, the mighty ndn y 8 of the sacrifice. The Strong: 


: K with sweet food ; ‘these (praises are offered) with sacrificial yianda, 
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4 These holy prayers, O Indra, have I sung thee: grant to the 
men the strength of men, thou Hero. 

Be of one mind with those in whom thou joyest: keep thou 
the singers safe and their companions. 


5 Listen to Prithí's call, heroic Indra, and be thou lauded by 


the hymns of Venya, 
Him who hath sung thee to thine oil-rich dwelling, whose rok 
ling. songs have sped thee like a torrent. 


HYMN CXLIX. Savitar: 


SAvITAR fixed the earth with bands to bind it, and made heaven: 
stedfast where no prop supported. 
Savitar milked, as 'twere a restless courser, air, sea bound fast 
to what no foot had trodden. ' 
2 Well knoweth Savitar, O Child of Waters, where ocean, firmly 
fixt, o'erflowed its limit. 
Thence sprang the world, from that uprose the region: thence: 
heaven spread out and the wide earth expanded. 
3 Then, with a full crowd of Immortal Beings, this other realm 
came later, high and holy. 
First, verily, Savitar's strong-pinioned Eagle was born:. and 
he obeys his law for ever. 
4 As warriors to their steeds, kine to their village, as fond milk- 
giving cows approach their youngling, 
As man to wife, let Savitar come downward to us, heaven’s . 
bearer, Lord of every blessing. 
5 Like the Angirasa Hiranyastüpa, I call thee, Savitar, to this 
achievement : 
So worshipping and landing thee for favour I watch for thee 
as for the stalk of Sorna. 


4 Companions: or, dependents. 
5 Pritht’s call: the invocation of Prithu, the Rishi of the hymn. according 
to Sáyana. Prof. Ludwig suggests that Prithu's wife is intended.  Venya: 


Prithi, son of Vena. 


1 To what no foot had trodden: atürte: to the indestructible (ether). 
Wilson. 
3 Eagle: identified by SAyana with Tarkshya, brother of Garuda, who brought 
the Soma from the Moon at Savitar’s command. 
5 Angirasa a descendant of the Angirases. Achievement: wÜje: food, 
according to S&yana, t. e. oblation, Lauding: drchan: or, I, Archan, honour- 
ing thee to win thy favour. 


s 
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HYMN CL. Agni, 


Trou, bearer of oblations, though kindled, art kindled for the 
Gods. 


With the Adityas, Rudras, Vasus, come to us: to show us fa- 
vour come to us. 


2 Come hither and accept with joy this sacrifice and hymn of ours. 
O kindled God, we mortuls are invoking thee, calling on thee 
to show us grace. 


3 Ilaud thee Játavedas, thee Lord of all blessings, with my song, 
Agni, bring hitherward the Gods whose Laws we love, whose 
Laws we love, to show us grace. 


4 Agni the God was made the great High-Priest of Gods, Rishis 

baue kindled Agni, men of mortal mould. 

Agui I invocate for winning ample wealth, kindly disposed for 
wiuning wealth. : 


5 Atri and Bharadvája and Gavishthira, Kanva and Trasadasyu, 
in dur fight he helped. 
On Agni calls Vasishtha, even the household priest, the house- 
hold priest to win his grace. 


Y. HYMN CLI. Faith. 


Br Faith is Agni kindled, through Faith is oblation offered up. 
We celebrate with praises Faith upon the height of happiness. 


2 Bless thou the man who gives, O Faith ; Faith, bless the man 
who fain would give. 
Bless thou the liberal worshippers: bless thou the word that 
L have said, 


3 Kven as the Deities maintained Fuith in the mighty Asuras, 
So make this uttered wish of mine true for the liberal wor- 
shippers. 
4 Guarded by Vayu, Gods and men who sacrifice draw near to 
Faith. 
Man winneth Faith by yearnings of the heart, and opulence 
by Faith. 
1 Though kindled: although thou art already burning fresh fire is added to 


thee. To show us favour: mrilikdya; this play upon the Rishi's name Mriltka 
js repeated in each stanza. T "REP 


The Rishi is Sraddh& (Faith) of the family of KAma (Love). 


1 Upon the height of happiness: ‘(who is seated) on Bhaga's head, 
Wilson, l | 


3 Asuras: the primeval Aryan Gods, Dyaus, Varuna, and some others, wha | 
were venerated by Indra and other Indo-Aryan deities of a later creation, 
4 Guarded by Vayu; the meaning is not clear, ins 


mest 
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bo 


Faith in the early morning, Faith at noonday will we invocate, 
Faith at the setting of the Sun. O Faith, endow us with belief. 
HYMN CLII. Indra. 
A micutTy Governor art thou, Wondrous, Destroyer of the foe, 
Whose frien: is never done to death, and never, never overcome. 
Lord of the clan, who brings us bliss, Strong, Warrior, Slayer 
of the fiend, 
May Indra, Soma-drinker, go before us, Bull who gives uspeace. 
Drive Rakshasas and foes away, break thon in pieces Vritra’sjaws: 
O Vritra-slaying Indra, quell the foeman’s wrath who threat- 
ens us. 
O Indra, beat our foes away, humble the men who*challenge us: 
Send down to nether darkness him who seeks to do us injury. 
Baffle the foeman's plan, ward off his weapon who would con- 


quer us. 
Give shelter from his furious wrath, and keep his murdering 


dart afar. 
HYMN CLIII. Indra. 


Swayne about, the Active Ones came nigh to Indra at his birth, 
And shared his great heroic migbt. 

Based upon strength and victory and power, O Indra is thy birth : 
Thou, Mighty One, art strong indeed. 

Thou art the Vritra-slayer, thou, Indra, hast spread the firma- 


ment: 
Thou hast with might upheld the heavens. 


Thou, Indra, bearest in thine arms the lightning that accords 


with thee, 
Whetting thy thunderbolt with might. 


Thou, Indra, art preéminent over all creatures in thy might: 
Thou hast pervaded every place. 
HYMN CLIV. New Life, 


For some is Soma purified, some sit by sacrificial oil : 
To those for whom the meath flows forth, even to those let 


him depart. 


eee ee MIU URN 
1 The Active Ones: the Water-Goddesses may be meant. The Consorts of 


ihe Gods, according to Säyana. 

2 Thou, Mighty One: or, O Bull, thou art a Bull indeed.“ Thou, O hero, 
art indeed a hero. Max Müller. 

4 Lightning: or, praise-song, hymn. Sáüyana explains, arkam here by stu- 
tyam thy laudable or adorable thunderbolt.. 


The Rishi of this funeral hymn is Yamt, sister of Yama, 
1 To those let him depart: let the spirit-of the dead go to the realm of the 


38 
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2 Invincible through Fervour, those whom Fervour hath ad. 
vanced to heaven, 
Who showed great Fervour in their lives,—even to those let 
him depart. 
3 The heroes who contend in war and boldly cast their lives.away, 
Or who give guerdon thousandfold,—even to those let him 
depart. 
4 Yea, the first followers of Law, Law's pure and holy strengtheners, 
The Fathers, Yama! Fervour-moved,—even to those let him 


depart. 
5 Skilled in a thousand ways and means, the sages who protect 
the Sun, | 
The Rishis, Yama! Fervour-moved,—even to those let him 
depart. 


HYMN CLV. Various. 


AnáYi, one-eyed limping hag, fly, ever-screeching, to the hill. 
We frighten thee away with these, the heroes of Sirimbitha. 
2 Scared from this place and that is she, destroyer of each germ 
‘unborn. | 
Go, sharp-horned Brahmanaspati and drive Aráy! far away. 
3 Yonlog that floats without à man to guide it on the river's 
edge,— 
Seize it, thou thing with hideous jaws, and go thou far away 
thereon. 
4 When, foul with secret stain and spot, ye hastened onward to 
the breast, | 
All Indra’s enemies were slain and passed away like froth 
and foam. 


— 


blessed, bo the Fathers who receive offerings of Soma juice and elarified but - 
ter. Meuth; according to Sayana, honey, which is offered to the spirits of their 
ancestors by students of the Atharva-veda, Soma juice and ghritdm or clarified 
butter (sacrificial oil) being offered, respectively, by students of the SAmaveda 
and Yajurveda, 
2 Fervour: tdépas: literally, warmth, heat; religious fervour, asceticism, 
austerity, self-denial and abstracted meditation. 
4 Fervour-moved : or, Penance-rich ; filled full of religious austerity. 
5 Who protect the Sun: see Muir O. S. T., V. 319. 
The hymn has been translated by Dr, J. Muir, O. S. Texts, V. p. 310, and 
by Prof. Zimmer, Altindisches Leben, p. 416. D l 
The subject or object of the hymn is the averting or removal of misfortune, 
1 Ardyt: ‘the stingy; one of a class of malevolent she-fiends. Zver-screcch~ 
ing: according to Sayana’s explanation of saddnve ; according to others ‘allie ` 
ed with Danus, Dánavas, or demons.’ Swimbitha: the Rishi of the hymn, | - 
2 Sharp-horned.; armed with piercing rays of light. i 
4 The meaning of this stanza is eot clear. Manddradhdnikth and hudbu- 


daydsavoh are dificult words that do not occur again. 
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9 These men have led about the cow, have duly carried Agni 


round, 
And raised their glory to the Gods. Who will attack them 


with success ? 
HYMN CLVI. Agni, 
Ler songs of ours speed Agni forth like a fleet courser in the race, 
And we will win each prize through him. 
2 Agni, the dart whereby we gain kine for ourselves with help 


from thee,— 
That send us for the gain of wealth. 


3 O Agni, bring us wealth secure, vast wealth in horses and in kine: 


Oil thou the Socket, turn the wheel. " 
4 O Agni, thou hast made the Sun, Eternal Star, to mount the 
sky, 


Bostowing light on living men. | 
5 Thou, Agni, art the people's light, best, dearest, seated in 
thy shrine: 
Watch for the singer, give him life. 
l HYMN CLVIT. Visvedevas. 


We will, with Indra and. all Gods to aid us, bring these exist- 

ing worlds into subjection. 

2 Our sacrifice, our bodies, and our SEDE let Indra form to- 
gether with Adityas. 

3 With the Adityas, with the band of Maruts, may Indra be 
Protector of our bodies. 

4 As when the Gods came, after they had slanghtered the 
Asuras, keeping safe their Godlike nature, 


1 5 Brought the Sun hitherward with mighty powers, and looked 
about them on their vigorous Godhead. 


5 These men: the text has only imé, ‘these.’ According to Sayana, the 
Visvedevas are meant, whohave brought back the stolen cattle. But the 
reference is Probably to the sacrifice which the priests are performing. 

2 The dani: ‘that army. Wilson. 

3 Turn the wheel: Y adopt the reading of the Samaveda, pavim, instead of 
| panim, According to the text, the rendering would be: ‘Balm heaven and 
| eR the Pàni hence. — 

The first three verses of this hymn were recite at the Asvamedha or Horse- 


Sacrifice. 
5 SAyana explains the second half of the stanza differently : — then (men) 


beheld around them the swift descending rain.’—Wilson. 
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HYMN CLVIII. ` Sfirya. 


MarSarya guard us out of heaven, and Vata from the firmament, 
And Agni from terrestrial spots. 


2 Thou Savitar whose flame deserves hundred libations, be thou 
pleased : 
From falling lightning keep us safe. 
3 May Savitar the God, and may Parvata also give us sight : 
May the Creator give us sight. 


4 Give sight unto our eye, give thou our bodies sight that they 
may 8ee: 
May we survey, discern this world. 
5 Thus, Sürya, may we look on thee, on thee most lovely to behold, 
See clearly with the eyes of men. 


HYMN CLIX. Sacht Paulomt. 


Yoy Sun hath mounted up, and this my happy fate hath 
mounted high. | 
Iknowingthis, as conqueror have won my husband for mine own. 


2 J am the banner and the head, a mighty arbitress am I: 
I am victorious, and my Lord shall be submissive to my will. 


3 My Sons are slayers of the foe, my Daughter is a ruling Queen : 
I am victorious: o'er my Lord my song of triumph is supreme. 


4 Oblation, that which Indra gave and thus grew glorious and 
most high, 
This have I offered, O ye Gods, and rid me of each rival wife. 
5 Destroyer of the rival wife, Sole Spouse, victorious, conqueror, 
The others’ glory have I seized as twere the wealth of weaker 
Dames. E 


6 I have subdued as conqueror these rivals, these my fellow-wives, 
That I may hold imperial sway over this Hero and the folk. 


HYMN CLX. SN 


Taste this strong draught enriched with offered viands with 
all thy chariot here unyoke thy Coursers. 

Let not those other sacrificers stay thee, Indra: these juice 
shed for thee are ready. 


1 Out of heaven : ‘from (foes dwelling in) heaven.“ Wilson. 
3 The Creator: Dhátar. 


Nacht Paulomi, called also Indránt, the Consort of Indra, is also the ‘Rishi 
of the hymn. “Literally, this is a song of exultation by Sucht over her rival 
wives; but sacht means also an “ act,” exploit, and this hymn is metaphori- 


cally the praise of Indra's glorious acts.'— Wilson. 
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2 Thine is the juice effused, thine are the juices yet to be pressed : 
our resonant songs invite thee. 
O Indra, pleased to-day with this libation, come, thou who 
knowest all and drink the Soma. 


3 Whoso, devoted to the God, effuses Soma for him with yearn- 
ing heart and spirit,— 
Never doth Indra give away his cattle: for him he makes the 
lovely Soma famous. 


4 He looks with loving favour on the mortal who, like a rich 
man, pours for him the Soma. 
Maghavan in his bended arm supports him: he slays, unasked, 
the men who hate devotion. 


5 We call on thee to come to us, desirous of goods and spoil, of 
cattle, and of horses. 
For thy new love and favour are we present: let us invoke 
thee, Indra, as our welfare. 


HYMN CLXI. Indra. 


Fon life I set thee free by this oblation from the unknown 
decline and from Consumption ; 
Or, if the grasping demon have possessed him, free him from 
her, O Indra, thou and Agni. 
2 Be his days ended, be he now departed, be he brought very 
near to death already, 
Out of Destruction's lap again I bring him, save him for life 
to last à hundred autumns. 
3 With hundred-eyed oblation, hundred-autumned, bringing a 
hundred lives, have I restored him, 
That Indra,for a hundred years may lead him safe to the 
farther shore of all misfortune. 
4 Live, waxing in thy strength, a hundred autumns, live through 
a hundred springs, a hundred winters. : 
Through hundred-lived oblation Indra, Agni, Brihaspati, Savi- 
tar yield him for a hundred ! 


4 Dr. Gaedicke (Accusativ im Veda, p. 127) translates Pádas 1—3 of the 
stanza differently: der wird von ihm erspäht, der, obvohl reich, ihm keinen 
Soma presst, den holt der mächtige heraus aus dem Winkel (Versteck). 


According to the Index the subject of the hymn is the cure of the disease 
called Rájayakshma (Consumption or Atrophy). 

1 Unknown decline some insidious disease, differing from Rájayakshma. 
Perhaps, as Prof. Zimmer suggests, hypertrophy and atrophy are the two 
diseases intended. See Altindisches Leben, p. 377. The grasping demon: 
gr@hi: from grah, to seize ; a female spirit who seizes men and kills them, 

4 For a hundred: years, understood, 


598 THE HYMNS OP [Boor X. 


" B So have I found and rescued thee: thou hast returned with 
youth renewed. 
"Whole in thy members! I have found thy sight and all thy 
life for thee. 
lieu HYMN CLXIV. Dream-charm. 
pe^ '  AvauNr, thou Master of the mind! Depart, and vanish far away. 
Look on Destruction far from hence. The live man's mind is 
manifold. 
2 A happy boon do men elect, a mighty blessing they obtain. 
Bliss with Vaivasvata they see. The live man’s mind seeks 
many a place. 
3 If by address, by blame, by imprecation we have committed 
| sin, awaze or sleeping, | 
‘All hateful acts of ours, all evil doings may Agni bear away to 
| distant places. | 
4 When, Indra, Brahmanaspati, our deeds are wrongful and 
unjust. 
May 5921888 Angirasa prevent our foes from troubling us. 
5 We have prevailed this day and won: we are made free from 
sin: and guilt. 
Ill thoughts, that visit us awake or sleeping, seize the man 
we hate, yea, seize the man who hateth us. 
HYMN CLXV. Visvedevas. 
Gops, whatsoe'er the Dove came hither seeking, sent to us as 
the envoy of Destruction, 
For that let us sing hymns and make atonement. Well be 
it with our quadrupeds and bipeds. | 
2 Auspicious be the Dove that hath been sent us, a harmless 
bird, ye Gods, within our dwelling. ^ 
May Agni, Sage, be pleased with our oblation, and may the 
Missile borne on wings avoid us. 


For Hymns CLXIL, CLXIII., and CLXXXIY. see Appendix. 


1 Master of the mind: the spirit of evil dreams is addressed. Destrue- 
tion; the Goddess Nirriti. Manifold: ‘attentive to various objects, and 
soon diverted from any regard to evil dreams. Wilson. 
ie Vayvasvata: Yama, the son of Vivasvan, who presides over evil dreams. 

yapa, j E 

4 Angirasa: according to Sayana, Varuna, the wise God who is especially , ` 
connected with his worshippers the Angirases, may be intended. Cf. Hymns 

' of the Atharva-veda, VI. 45. 3. — TES 

| I A dove, regarded as an ill-omened bird and the messenger of Death, has 


flown into the house. Similarly, in North-Lincolnshire, ‘If a pigeon is seen 


"` Bitbing on a tree, or comes into the house, or from being wild suddenly be- 
,, Comes fame, it is a sign of death.’ —Notes and Queries, viii. p. 882. E 
2 Missile borne on wings : the ill-omened bird, dix po 


HYMN 166] THE RIGVEDA. 599 


3 Let not the Arrow that hath wings distract us: beside the 
fire-place, on the hearth it settles. 
May it bring welfare to our men and cattle: here let the 
Dove, ye Gods, forbear to harm us. 
4 The screeching of the owl is ineffective; and when beside the 
fire the Dove hath settled, 
To him who sent it hither as an envoy, to him be reverence 
paid, to Death, to Yama. 


5 Drive forth the Dove, chase it with holy verses: rejoicing, 
bring ye hither food and cattle, 
Barring the way against all grief and trouble, Let the swift 
bird fly forth and leave us vigour. 
HYMN CLXVI. tSapatnanásanam. 


Maxe mea bull among my peers make me my rivals’ con- 
queror : | 
Make me the slayer of my foes, a sovran ruler, lord of kine. 
2 I am my rivals’ slayer, like Indra unwounded and unhurt, 
And all these enemies of mine are vanquished and beneath 
my feet. 
3 Here, verily, I bind you fast, as the two bow-ends with the string. 
Press down these men, O Lord of Speech, that they may 
humbly speak to me. 
4 Hither I came as conqueror with mighty all-effecting power, 
And I have mastered all your thought, your synod, and your 
holy work. 
5 May I be highest, having gained your strength in war, your 
skill in peace: my feet have trodden on your heads. 
Speak to me from beneath my feet, as frogs from out the 
water eroak, as frogs from out the water croak. 
M HYMN CLXVII. Indra. 
Tars pleasant meath, O Indra, is effused for thee: thou art 
the ruling Lord of beaker and of juice. | 
. Bestow upon us wealth with many hero sons: thou, having 
_ glowed with Fervour, wonnest heavenly light. - 


5 With holy verses: S&yana takes rcd with ac ind, understood: 
(Praised) by our hymn (O Gods). 


. The subject is the Destruction of Rivals. 


' The Rishis are Visvamitra and Jamadagni. Stanzas 1—3 are spoken by the 


id Rishis, and 4 by Indra. 


1 Huning glowed with Fervour : ‘performing arduous penance, —Wilson. 
3 Anumatt: Divine Favour personified, 
46 The prize: the wealth won for you. 


- go PRR Nl 


600 THE HYMNS OF [BOOK X. 


2 Let us call Sakra to libations here effused, winner of light who 
joyeth in the potent juice. l 
Mark well this sacrifice of ours and come to us: we pray to 
Maghavan the Vanquisher of hosts. 
3 By royal Soma’s and by Varuna's decree, under Brihaspati's 
and Anumati’s guard, 
This day by thine authority, O Maghavan, Maker, Disposer 
thou! have I eujoyed the jars. | 
4 I, too, urged on, have had my portion, in the bowl, and as first 
Prince I drew forth this my hymn of praise, 
When with the prize I came unto the flowing juice, O Visv&- 
mitra, Jamadagni, to your home. 


HYMN CLXVIII. Vayu. 

O rae Wind’s chariot, O its power and glory! Crashing it goes 
aud bath a voice of thunder. 

It makes the regions red and touches heaven, and as it moves 

the dust of earth is scattered. 


2 Along the traces of the Wind they hurry, they come to him as 
dames to an assembly. 
Borne on his car with these for his attendants, the God speeds 
forth, the universe’s Monarch. | 
3 Travelling on the paths of air's mid-region, no single day doth 
he take rest or slumber. 
Holy and earliest-born, Friend of the waters, where did he 
spring and from what region came he? 


4 Germ of the world, the Deities’ vital spirit, this God moves ever 
as his will inclines him. : 
His voice is heard, his shape is ever viewless, Let us adore 
this Wind with our oblation. 


HYMN CLXIX. Cows. 


Mar the wind blow upon our Cows with healing: may they 
eat herbage full of vigorous juices. 

May they drink waters rich in life and fatness: to food that 
moves on feet be gracious, Rudra. 


2 Like-coloured, various-hued, or single-ooloured, whose names 
through sacrifice are known to Agni, | 


4 They: the Waters. Prof. Max Müller interprets differently. See his 
translation, Vedic Hymns, Y. 449. : | 


| » 1o that moves on feet: the wandering milch-cows, But see Bergaigne, 
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Whom the Augirases produced by Fervour, — vouchsafe to 
these, Parjanya, great protection. 
3 Those who have offered to the Gods their bodies, whose varied 
forms are all well known to Soma,— 
Those grant us in our cattle-pen, O Indra, with their full streams 
of milk and plenteous offspring. 
4 Prajápati, bestowing these upon me, one-minded with all Gods 
and with the Fathers, 


Hath to our cow-pen brought auspicious cattle : so may we own 
the offspring they will bear us. 


HYMN CLXX. 


May the Bright God drink glorious Soma-mingled meath, 
giving the sacrifice’s lurd uninjured life ; 
He who, wind-urged, in person guards our offspring well, hath 
nourished them with food and shines o'er many a land. 
2 Radiant, as high Truth, cherished, best at winning strength, 
Truth based upon the statute that supports the heavens, 
He rose, a light, that kills Vritras and enemies, best slayer 
of the Dasyus, Asuras, and foes. 
9 This light, the best of lights, supreme, all-conquering, winner 
of riches, is exalted with high laud. 
All-lighting, radiant, mighty as the Sun to see, he spreadeth 
wide unfailing victory and strength. 
4 Beaming forth splendour with thy light, thou hast attained 
heaven’s lustrous realm. 
By thee wére brought together all existing things, possessor 
of all Godhead, All-effecting God. 


HYMN CLXXI. Indra. 


For Ita’s sake who pressed the juice, thou, Indra, didst protect 
his car, 
And hear the Soma-giver’s call. 
2 Thou from his skin hast borne the head of the swift-moving 
combatant, 
And sought the Soma-pourer’s home. 


Sürya. 


e 


7h arent 


4 Prajdpati..... hath brought: ‘may Prajápati bring, according to Sayana 


2 Skin: here meaning ‘body.’ Combatant: makhásya: according to the 
legend cited by S&yana, Sacrifice personified, whose head, as he attempted to 
escape in human form from the Gods, was cut off by Indra. See Wilson. 
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3 Venya, that mortal man, hast thou, for Astrabudhna the 


devout, 
O Indra, many a time set free. 


4 Bring, Indra, to the east again that Sun who now is in the 


west, 
Even against the will of Gods. 


HYMN CLXXII. Dawn, 

rad Wirk all thy beauty come: the kine approaching with full 
udders follow on thy path. | 

2 Come with kind thoughts, most liberal, rousing the Warriors 


hymn of praise, with bounteous ones. i 
3 As nourishers we tie the thread, and, liberal with our bounty, 
oller sacrifice. 


4 Dawn drives away her sister's gloom, and, through her ex- 
cellence, makes her retrace her path. 


HYMN CIXXIII. The King. 
Be with us; I have chosen thee: stand stedfast and 5 | 


movable. 


Let all the people wish for thee : let not thy kingship fall away. : 


2 Be even here; fall not away; be like a mountain unremoved. 


Stand stedfast here like Indra’s self, and hold the kingship in | 


thy grasp. 
3 Tbis man hath Indra stablished, made secure by strong obla- 
tion's power. 
May Soma speak a benison, and e on him. 
4 Firm is the sky and firm the earth, and stedfast also are these 
hills. 
Stedfast is all this living world, and stedfast is thie King of men. 


5 Stedfast, may Varuna the King, stedfast, the God Brihaspati, 
Stedfast, may Indra, stedfast, 100, may Agni KEP Sum sted 
fast reign. 


3 Venya: said to be Prithu, theson of Vena. See X. 148. 5, 535 È 
ihe name of a man not mentioned elsewhere, the son of Astrabudhna. . Set. 
free: Op. I. 24, 15. 


1 , *. E 
d 1. 


2 Most liberal: Sürya appears to be meant. Rousing the — $ Jim , 


of praise; jdraydnmakhuh: the meaning is uncertain ‘= bringing the. 
sacrifice to completion, according to S&áyana. 


thread: of sacrifice. 
4 Her Sister's gloom: the darkness of Night, 


3 As nourishers: because sacrifice brings the food that nourishes life. TREE 3 


‘The subject is the. benediction of a newly-elected king. 
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6 On constant Soma let us think with constant sacrificial gift. 
And then may Indra make the clans bring tribute unto thee 
- alone. 


HYMN CLXXIV. The King. 
Wiru offering for success in fight whence Indra was victorious. 
With this, O Brahmanaspati, let us attain to royal sway. 
2 Subduing those who rival us, subduing all malignities, 
Withstand the man who menaces, withstand the man who 
angers us. " 
3 Soma and Savitar the God have made thee a victorious King: 
All elements have aided thee, to make thee general conqueror. 
4 Oblation, that which Indra gave and thus grew glorious and 
most high, — 
This have [ offered, Gods! and hence now, verily, am rivalless. 


5-Slayer of rivals, rivalless, victorious, with royal sway, 
ore NET these beings may I rule, may I be Sovran of the folk. 


HYMN CLXXV. Press-stones, 


Ar Savitar the God, O Stones, stir you according to the 
Law: 
Be harnessed to the shafts, and press. 


2 Stones, drive calamity away, drive ye away malevolence: 
Make ye the Cows our medicine. 


3 Of one accord the upper Stones, giving the Bull his bull-like 
strength, 
Look down with pride on those below. 


4 May Savitar the God, O Stones, stir you as Law commands 


CAS 
v 


for him | 
Pho sacrifices, pouring juice. F 
| HYMN CLXXVI. ae 
Wirm ‘hymns of praise their sons have told aloud the Ribhus’ 
mighty déeds 
Who, all-supporting, have enjoyed the earth as ‘twere a mo- 
"ther cow. 


l Wit offering aes success: ‘By the abhtvarta oblation.'—Wilson. 


4 Cp. X. 159. 4 
b 1 The shafts: or chariot-poles; here meaning the guiding arms of the 
"Boma-presa. 
| b 2 The,Cows: Lon the rays of morning, at whose approach robbers and de- 
‘mons fly. 


3 The Bull: "donis. 


* 


604 THE HYMNS OF — [BOOK X. 


2 Bring forth the God with song divine, bring Játavedas hither- . : 


ward, 
To bear our gifts at once to heaven. 
3 He here, a God-devoted Priest, led forward comes to sacrifice, 
Like a car covered for the road, he, glowing, knows, himself, 
the way. 
4 This Agni rescues from distress, as twere fromthe Immortal Race, 
A God yet mightier than strength, a God who hath been made 
for life. 
HYMN CLXXVII. Máyübheda., 
Tas sapient with their spirit and their mind behold the Bird 
adornedewith all an Asura's magic might. 
Sages observe him in the ocean's inmost depth: the wise dis- 
posers seok the station of his rays. 
2 The flying Bird bears Speech within his spirit : erst the Gan- 


dharva iu the womb pronounced it: 
And at the seat of sacrifice the sages cherish this radiant, 


heavenly-bright invention. 
3 I saw the Herdsman, him who never resteth, approaching and 
departing on his pathways. 
He, clothed in gathered and diffusive splendour, within the 
worlds continually travels. 
HYMN CLXXVIII. Tarkshya. 
THIS very mighty one whom Gods commission, the Conqueror 
of cars, ever triumphant, 
Swift, fleet to battle, with uninjured fellies, even Tarkshya 
for our weal will we call hither. 


3 Like a car? perhaps, as Prof, Ludwig suggests, like a chariot which, as 

ae ky is concealed from sight by the canopy, seems to find its way with- 
out a guide. 
4 As 'twere from the Immortal Race; ‘as (well as) from peril caused by the 
immortals.'— Wilson. Stanzas 2—4 are recited at the Agni-pranayana, the 
ceremony of carrying the sacrificial fire to the altar used for animal and 
Soma sacrifices. See Haug’s Aitareya Brédhmanam, II. 60, 61. 


The subject is Mäyäbheda, ‘the discernment of Máyá, or illusion (the 
cause of material creation).’—Wilson. 

1 Lhe Bird: the Sun. In the ocean’s inmost depth: in the solar orb, 
according to Sdyana. Wise disposers : ‘ ordainers (of solar worship).'— Wilson. 


2 Speech: or song; the morning song of the Sun-Bird. The Gandharva: ` ` p 


the breath of life, according to S&yana, The ray of the Sun is probably meant, 
3 This stanza has occurred before. See I. 164. 31. The Herdsman: the Sun. 
atesteth : or, stumbleth ; literally, sinks or falla down. 1 


l Tårkshya: a personification of the Sun, usually described as a divine 
horse. Cp. I. 89. 6. - | 


t 
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2 As though we offered up our gifts to Indra, may we ascend 
him as a ship for safety. 


Like the two wide worlds, broad, deep, far-extended, may we 
be safe both when he comes and leaves you. 


3 He who with might the Five Lands hath pervaded, like Sürya 
with his lustre, and the waters,— 


His strength wins hundreds, thousands: none avert it, as the 
young maid repelleth not her lover. 


HYMN CLXXIX. Indra. 


Now lift ye up yourselves and look on Indra's seasonable share. 
If it be ready, offer it; unready, ye have been xemiss. 


2 Oblation is prepared : come to us, Indra; the Sun hath travel- 
led over half his journey. ' 

+ Friends with their stores are sitting round thee waiting like 
lords of clans for the tribe's wandering chieftain. 

3 Dressed in the udder and on fire, I fancy; well-dressed, I 
fancy, is this recent present. 


Drink, Indra, of tbe curd of noon's libation with favour, 
Thunderer, thou whose deeds are mighty. 


HYMN CLXXX. Indra. 
O mucH-INVoKED, thou hast subdued thy foemen: thy might is 
loftiest ; here display thy bounty. | 
In thy right hand, O Indra, bring us treasures : thou art the 
Lord of rivers filled with riches. 
2 Like a dread wild beast roaming on the mountain thou hast 
approached us from the farthest distance. 
Whetting thy bolt and thy sharp blade, O Indra, crush thou 
the foe and scatter those who hate us. 
3 Thou, mighty Indra, sprangest into being as strength for 
lovely lordship o'er the people. 


Thou drovest off the folk who were unfriendly, and to the 
Gods thou gavest room and freedom. 


—— 


Her lover: adopt, with a modification, Professor Pischel's interpretation 
- of the difficult words yuvatim na sárydm. See Vedische Studien, I. p. 106. 


3 The milk is twice cooked ; first matured in the cow’s udder and then 
heated on the fire, Curd: the hymn was employed in the Dadhigharma 
ceremony when Soma juice was offered mixt with curd or sour inspissated 
milk. Cf. VIII. 2. 9, and IX. 11, 6. See Hillebrandt, V. M., I. 221. 
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HYMN CLXXXI. ede 


VasISHTHA mastered the Rathantara, took it from radiant 
. Dhátar, Savitar, and Vishnu, | 
' Oblation, portion of fourfold oblation, known by the names of 
Saprathas and Prathas. 
2 These sages found what lay remote and hidden, the sacrifice's 
loftiest secret essence. 
From radiant Dhatar, Savitar, and Vishnu, from Agni, Bharad- 
. vaja brought the Brihat, 
3 They found with mental eyes the earliest Yajus, a pathway to 
| the Gods, that had descended. 
From radiant Dbátar, Savitar, and, Vishnu, from Sürya did 
. these sages bring the Gharma. 


ger | "^ . HYMN OLXXXII. | Brihaspati, . 


EI BmiasraTr lead us safely over troubles, and turn his evil 
thought against the sinner; 
Repel the curse, and drive away ill-feeling, and give the sacri. 
ficer peace and comfort ! 
2 May Nardsansa aid us at Prayäja: blest be our Anuyaja at 
invokings. 
May he repel the curse, and chase illfeeling, and give the 
sacrificer peace and comfort. 
3 May he whose head is flaming burn the demons, haters of 
prayer, so that the arrow slay them. 
May he repel the curse and chase ill-feeling, and give the sacri- 
ficer peace and comfort, | i 


1 Rathantara: one of the most important Sáma-h sisti 
22 and 23 of Rigveda VII. 32 — Simaveda II. i. i. D. The prendi is 
uncertain, and the whole stanza is obscure, Saprathas and Prathas: mean- 
ing, apparently, ‘far-extending’ and ‘extending,’ the former reférring to 
the Rathantara and the latter to the Brihat, which is also one of the most 
important Samans (Rigveda VI. 46, 1, 2- S&maveda II. ii. 1. 12). | 


8 Yajus: sacrificial prayers and formulas of the Yaj | Ü 
warm libation of milk or other beverage. e Yajurveda. | Gharma : 


‘The Sükta refers evidently to technical ritual to which no key is giver p 
the commentary. — Wilson. See Mme. Zénaide Ragozin’s Vedic Indie p. 568. og 


2 Nardsansa: Agni. Praydja: part of the introductory ceremony ats E 1 0 


Soma sacrifice. Anuydja: a secondary or final sacrifice. 


3 He whose head is flaming: tápurmürdhan: Brihaspati or Agni 2 


^ Lightning, 
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HYMN CLXXXIII. The Sacrificer, Etc. 
I saw thee meditating in thy spirit what sprang from Fervour 
and hath thence developed. 
Bestowing offspring here, bestowing riches, spread in thine off- 
spring, thou who cravest children. i 
I saw thee pondering in thine heart, and praying that in due 
time thy body might be fruitful. 
Come as a youthful woman, rise to meet me; spread in thine 
offspring, thou who cravest children, 
In plants and herbs, in all existent beings I have deposited the 
germ of increase. 
All progeny on earth have I engendered, and sons in women 
who will be hereafter. 
HYMN CLXXXV. Aditi 


Great, unassailable must be the heavenly favour of Three Gods, 
Varuna, Mitra, Aryaman. 


O'er these, neither at home nor yet abroad on pathways that 
are strange, 
The evil-minded foe hath power: 


Nor over him, the man on whom the Sons of Aditi bestow 
Eternal light that he may live. 
HYMN CLXXXVI. Vayu. 


Fırına our hearts with health and joy, may Vata breathe his 
balm ou us: 
May he prolong our days of life. 


Thou art our Father, Vata, yea, thou arta Brother and a friend: 
So give us strength that we may live. 


The store of Amrit laid away yonder, O Váta, in thine home, — 


Give us thereof that we may live. 


HYMN CLXXXVII. Agni. 


To Agni send I forth my song, to him the Bull of all the folk: 
So may he bear us past our foes. | 


— — 


The deities aro the Sacrificer, his Wife, and the Hotar-priest, 


1 


According to Sáyana, the wife is the speaker of the first stanza, the 


Yajamána or sacrificer of the second, and the Hotar-priest of the third. 
Ludwig considers Agni to be the speaker of the whole hymn, What sprang 
From Fervour : the results of ardent devotion or tüpas, 

3 The Hotar-priest regards himself as the procreator of all living beings 


through the efficacy of the sacrifices which he performs: matsddhyena ydgena 


sarvasyotpatteraham sarvajanaheturbhavdmi,—Sayana. ` 


1 


Poke ster QM 


Bull: chief and lord, as the indispensable household fire, 
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2 Who from the distance far away shines brilliantly across the 
wastes : |] 
So may he bear us past our foes. 
3 The Bull with brightly-gleaming flame who utterly consumes 
the fiends : 
So may he bear us past our foes. 
4 Who looks on all existing thiugs and comprehends them with 
his view : 
So may he bear us past our foes. 
5 Resplendent Agni, who was born in farthest region of the air: 
So may he bear us past our foes. 


HYMN CLXXXVIII. Agni. 
Now send ye Játavedas forth, send hitherward the vigorous 
Steed 
To seat him on our sacred grass. 
2 I raise the lofty eulogy of J&tavedas, raining boons, 
With sages for his hero band. 
9 Witb flames of Játavedas which carry oblation to the Gods, 
May he promote our sacrifice. | 


HYMN CLXXXIX. Sürya. 
Tus spotted Bull hath come, and sat before the Mother in 
the east, 
Advancing to his Father heaven. 
2 Expiring when he draws his breath, she moves along the lucid 
spheres : 
The Bull shines out through all the sky. 
3 Song is bestowed upon the Bird: it rules supreme through 
thirty realms 
Throughout the days at break of morn. 


2 Across the wastes: as the fire that burns the jungle and prepares the 
ground for cultivation. 
5 In farthest region of the air: or beyond the firmament, as the Sun. 


The deity is alternatively Sárparájüi, the Serpent-Queen, Kadri, who is 
also the Rishi of the hymn. 

1 This spotted Bull: the Sun. The Mother: Dawn. 

3 The Bird: the Sun. His morning song, representing prayer, is supreme 
through all the divisiona of the world, the number thirty being used indefi- 
nitely. Ci. I. 123. 8. 


I From Fervour: from the tépas, devotional ardour or asceticiam of Brahmá, 
according to Sáyana. But the meaning here may be ‘from warmth See X. 
129. 3 aud note. Thence; from that fervour, or warmth. l 


Foe a se 
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a HYMN CXC. Creation. 


From Fervour kindled to its height Eternal Law and Truth 
were born: 

Thence was the Night produced, and thence the billowy flood 
of sea arose. 


2 From that same billowy flood of sea the Year was afterwards 


produced, l 
Ordaiuer of the days and nights, Lord over all who close the 
eye. 
3 Dhátar, the great Creator, then formed in due order Sun and 
Moon. 
He formed in order Heaven and Earth, the regions of the air, 
and light. ? 
HYMN CXCI. Agni. 
Tou, mighty Agni, gatherest up all that is precious for thy 
friend. 


Bring us all treasures as thou art enkindled in libation’s place. 


2 Assemble, speak together: let your minds be al] of one accord, 
As ancient Gods unanimous sit down to their appointed share. 


4 The place is common, common the assembly, common the 
mind, so be their thought united. 
A common purpose do | lay before you, and worship with 
your general oblation. 


& One and tbe same be your resolve, and be your minds of one 
accord. 
Uníted be the thoughts of all that all may happily agree. 


Pa 
— P Mer Baer orem ra 


B CP EE ĩ ͤ ll dp! d N ee eS 
The deity or subject of stanzas 2 — 4 is Samjnnam, Agreement or Unani- 
^ mity in assembly. 
3 Common the assembly : this sámiti appears to have been a general assem- 
' bly of the people on some important occasion, such as the election of a King. 
Cf, Hymns of the Atharva-veda, VI. 64. 


39 


^ 


“| 


APPENDIX. 
Pace 466, Hymn LXI. 


I subjoin a Latin version of stanzas 5—8, and borrow Wilson's 
translation of stanza 9. ; 

5 Membrum suum virile, quod protentum fueras, mas ille re- 
traxit. Rursus illud qud in juvenem filiam sublatum fuerat, 
non aggressurus, ad sé retrabit. 

6 Quum jam in medio congressu, semiperfecto opere, amorem in 

_ puellam pater impkverat, ambo discedentes seminis paulum 
in terrae superficié in sacrorum sede effusum emiserunt. 


7 Quum pater suam filiam adiverat, cum eå congressus suum 
semen supra cerram effudit. Tum Dii benigni precem 
(brahma) progenuerunt, et Vastoshpatim, legum sacrarum 
custodem, formaverunt. 

8 Ille tauro similis spumam in certamine Jactavit ; tunc discedens 
pusillanimis hue profectus est. Quasi dextro pede claudus 
processit, * inutiles fuerunt illi mei complexus," ita locutus. 


9 ‘The fire, burning the people, does not approach quickly (by 
day): the naked (Ad&shasas approach) not Agni by night; 
the giver of fuel, and the giver of food, he, the upholder 
( of the rite), is born, overcoming enemies by his might.' 


The whole passage is difficult and obscure, and stanza 9 is unintelligible. 
With regard to the myth of Prajapati and. his daughter, Prof. Max Müller 
says :—' When Kumárila is hard pressed by his opponents about the immoral- 
ities of his gods, he answers with all the freedom of & comparative my- 
thologist: It is fabled that Prajapati, the Lord of Creation, did violence to 
his daughter. But what does it mean?  Prajápati, the Lord of Creation, is 
a name of the sun, and he is called so, because he protects all creatures. 
His daughter Ushas is the dawn. And when itis said that he was in love 
with her, this only means that, at sunrise, the sun runs after the dawn, the 
dawn being at the same time called the daughter of the sun, because she 
rises when he approaches. — History of Anc. Sans. Literature, pp. 529, 530. 
See Muir, O. S. Texts, IV. pp. 46, 47, where stanzas 4—7 are translated. 


7 Vastoshpatim : Vüstoshpati, the guardian of the house; ‘the lord of the 
hearth (of sacrifice)’—Wilson. The word may be in apposition with bréhma, , 
prayer. 

9 The fire; according to Sdyana, Räkshasas who consume like fire. 


* 
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Pace 648, Hymn CVI. 
I borrow Wilson’s translation of the omitted stanzas. 


5 Tou are like two pleasantly moving well-fed (hills) like Mitra 
and Varuna, the two bestowers of felicity, veracious, pos- 
sessors of infinite wealth, happy, like two horses plump with 
fodder, abiding in the firmament, like two rams (are you) to 
be nourished with sacrificial food, to be cherished (with 
oblations). 

6 ‘You are like two mad elephants bending their forequarters 

l and smiting the foe, like the two sons of Nitosa destroying 

(foes), and cherishing (friends) ; you are bright as two water- 


born (jewels), do you, who are victorious, (render) my degay-: - 


ing mortal body free from decay. 


7 „Fierce (Aswins), like two powerful (heroes), vou enable this 
moving, perishable mortal (frame) to cross over to the ob- 
jects (of its destination) as over water; extremely strong, 


like the Ribhus, your chariot attained its destination swift 


as the wind, it pervaded (everywhere), it dispensed riches. 


8 * With your bellies full of the Soma, like two saucepans, preserv- 
ers of wealth, destroyers of enemies, (you are) armed with `> 


hatchets, moving like two flying (birds) with- forms like the 


moon, attaining success through the mind, like two laudable - - 


beings, (you are) approaching (the sacrifice). 
Pacr 598, Hyun CLXII. 


May Agni, yielding to our prayer, the Rakshas-slayer, drive ^ 


away | 
The malady of evil name that hath beset thy labouring womb. 


2 Agni, concurring in the prayer, drive off the eater of thy flesh, 9 
The malady of evil name that hath attacked thy babe and .. 


womb, | 


3 That which destroys the sinking germ, the settled, moving. `; : 


embryo, 


That which will kill the babe at birth, —even this will we drive 


far away. | 


4 That which divides thy legs that it may lie between the mar- : P 


ried: pair, 


minate, i 


Ius subject is the Prevention of Abortion. The Rishi is Rakshohá (Slayer - Jis 
: of Rákshasas), son of Brahmm. d Eu 
' ` Stanzas 1, 2 are directed against diseases, and 8— 6 against evil-epirita which 


attack women who are about to become mother... > 8 


That penetrates and licks thy side, —( ven this will we exter. pu 


tds accompany the Garbhád 
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5 What rests by thee in borrowed form of brother, lover, or of lord, 
And would destroy thy progeny,—-even this will we exterminate. 
6 That which through sleep or darkness hath deceived thee and 
lies down by thee, 
And will destroy thy progeny,—even this will we exterminate. 
PAGE 598, Hymn CLXIII. 
From both thy nostrils, from thine eyes, from both thine ears 
and from thy chin, 
Forth from thy head and brain and tongue I drive thy malady 
away. 
2 From the neck-tendons and the neck, from the breast-bones 
and from the spine, 
From shoulders, upper, lower arms, I drive thy malady away. 
9 From viscera and all within, forth from the rectum, from the 
heart, 
* From kidneys, liver, and from spleen, I drive thy malady away. 


4 From thighs, from knee-caps, and from heels, and from the 
forepart of the feet, 
From hips, from stomach, and from groin, I drive thy malady 
away. 
5 From what is voided from within, and from thy hair, and from 
thy nails, 
From all thyself from top to toe, I drive thy malady away. 

6 From every member, every hair, disease that comes in every joint, 
From all thyself, from top to toe, I drive thy malady away. 
Pace 607, Hymn CLXXXIV. 

May Vishiia form and mould the womb, may Tvashtar duly 
shape the forms, 
Prajápati infuse the stream, and Dhatar lay the germ for thee. ' 
2 O Sinivali, set the germ, set thou the germ, Sarasvati: — 
May the Twain Gods bestow the germ, the Asvins crowned 
with lotuses. 
3 That which the Asvins Twain rub forth with the attrition: 
„ sticks of gold,— 
That germ of thine we iuvocate, that in the tenth month thou 
' mayst bear. 


| » The deity or subject is the cure of Lakshma or phthisis or consumption. 
1 2 Sintvdli: a lunar Goddess, who aids the birth of children. Cp. II. 32. 6. 


Verses 1 and 2 are 10 in Atharva-veda, V. 25, which is a charm 
ana N to ensure or facilitate and bless 


conception. 


* 


PANCIKA I 


THE Soma SACRIFICE 
ADHYAYA I 
The Consecration Sacrifice. 


i. 1. Agni! is the lowest? of the gods, Visnu the highest; between them 
are all the other deities. A cake to Agni and Visnu on eleven potsherds they 
offer in connexion with the consecration ; verily thus they offer it without 
omission to all the deities. All the deities are Agni; all the deities are 
Visnu; Agni and Visnu are the two terminal forms of the sacrifice. In that 
they offer the cake to Agni and Visnu, verily thus at the ends they prosper 
as regards the gods.“ They say ‘In that the cake is on eleven potsherds, 
and Agni and Visnu are two, what is the arrangement here for the two, 
what the division?’ That for Agni is on eight potsherds; the Gayatri has 
eight syllables; the metre of Agni is the Gayatri. That for Vignu is on three 
potsherds, for thrice did Visnu stride across this. This is the arrangement 
here for the two, this the division. A pap in ghee should he offer, who 
considers himself unsupported ; in this (earth) does he not find support who 
does not find support. Ghee is the milk of the woman, the rice grains that 
of the man; that is a pairing; with a pairing verily thus does he propagate 
him with offspring and cattle, for generation ; he is propagated with offspring 
and with cattle who knows thus. He has grasped the sacrifice, he has 
grasped the deities, who offers the new and full moon sacrifices. Having 
sacrificed with the new moon or full moon oblation he should consecrate 


1 AB. i. 1-6, corresponding to KB. vii. 1-4, secondarily correspond with the position 


deals with the consecration sacrifice which 
according to different authorities pre- 
cedes or follows the consecration proper. 
For the ritual see AQS. iv. 2. 1-8; CS. 
v. 8. 1-9; Caland and Henry, L'Agnistoma, 
pp. 15, 16. 


2 Sayana refers these terms to the place of 


the deities in the litanies of the Agni- 
stoma, the Ajya Castra being addressed 
to Agni, and the last Castra, the Agni- 
máruta, containing a verse to Visnu, 
while Haug insists that the terms are of 
locality in the universe, and hence only 


of the gods at the sacrifice. Both sides 
of the relation are clearly present to the 
Bráhmans. Cf. RV. iv. 1. 5; CB. iii. 1. 
8.1; v. 2. 8. 6; KB. vii. 2; TS. v. 5. 1.4 
cited by Aufrecht, who, for Agni as all 
other gods, cites TS. vi. 2. 2. 6; TB. iii. 
2. 8. 10. 


3 In Haug's view the sense of rdh with acc. is 


‘make to prosper’, rather than ‘satisfy ' 
as taken in BR., or ‘worship’, as in 
Sayana’s paricaranti. Rather the accusa- 
tive is one of reference; see Keith, 
Tatttirtya Samhita, p. 100, n. 8. 
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himself in the same oblation, the same strew; this is one consecration.‘ 
Seventeen ° kindling verses should he recite ; Prajápati is seventeenfold ; 
the months are twelve, the seasons five through the union of winter and 
the cool season *; so great is the year; Prajapati is the year. With these 
(verses) which abide in Prajapati does he prosper who knows thus. 

i. 2. The sacrifice went away from the gods; it they sought to start up 
with offerings ; in that they sought to start it up with offerings that is why 
offerings have their name. They found it; he prospers having found the 
sacrifice who knows thus. The libations (dhutt) are callings by name, for 
by them the sacrificer calls to the gods; that is why libations have their 
name, Ways! (wz) rather are they called by which the gods come to the call 
of the sacrificer; paths and passages are ways; verily thus are they the 
roads to heaven of the sacrificer. They say, ‘Since another pours the libation, 
then why do they style Hotr him who recites (the invitatory verses) and 
says the offering verses?’ In that he here according to their portion invites 
the deities, (saying *) Bring hither N. N., bring hither N. N., that is why 
the Hotr has the name. A Hotr becomes he, a Hotr they call him who 
knows thus. 

i. 8. Him whom they consecrate the priests make into an embryo again. 
With waters they sprinkle; the waters are seed; verily having made him 
possessed of seed they consecrate him. With fresh butter they anoint; to 
the gods appertains melted butter, to men fragrant ghee, slightly melted 
butter to the fathers, fresh butter to embryos! In that they anoint with 
fresh butter, verily thus they make him successful with his own portion. 
They anoint him completely ; ointment is the brilliance in the eyes; verily 
thus having made him possessed of brilliance they consecrate him. With 
twenty-one handfuls of Darbha they purify him; verily thus purified and 
pure they consecrate him. They conduct him to the hut of the consecrated ; 
the hut of the consecrated is the womb of the consecrated ; verily thus they 
conduct him to his own womb; therefore (in and) from a firm womb he 
stands and moves; therefore (in and) from a firm womb embryos are placed 
and grow forth. Therefore the sun should not rise or set on the consecrated 


* The rule is laid down by 408. iv. 1. 1 that fifteen only are prescribed in OCS. v. 8. 8 
the new and full moon sacrifices should and in KB. 
precede the Agrayana,the Nirüdhapagu, Cf. Macdonell and Keith, Vedic Inder, i. 110, 
the CAturmásyas, and the Soma sacrifice, 111. 
but he admits (iv. 1. 2) that the reverse 1 As Aufrecht points out, this derivation is 
order was possible and the other Sütras not intended as grammatically correct. 
leave the order undecided. The sacrifice 3 See A8. i. 2. 6; CCS. i. 4. 22 seg. 
here laid down for the consecration is in i.8. ! Cf. TS. vi. 1.1.4; CB. iii. 1.8.8; and for 
fact a mere variant of the full moon rite. $$ 9 and 10, 11, 15 and 16, 19, cf. TS. vi. 
5 i.o. the usual fifteen, AQS. i. 2. 7, and two 1. 2.1; 2. 5. 5; 1. 8. 2; 4.8; Lévi, La 


Dh&yyüs, iv. 2. 1. On the other hand, doctrine du sacrifice, pp. 108-105. 
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elsewhere than in the hut of the consecrated, nor should they call out to him. 
With a garment they cover him ; the garment is the caul of the consecrated ; 
verily thus they cover him with a caul. Above that is the black antelope 
skin; the placenta is above the caul ; verily thus they cover him with the 
placenta, He closes his hands“; verily closing its hands the embryo lies 
within; with closed hands the child is born. In that he closes his hands, 
verily thus he clasps in his hands the sacrifice and all the deities. They say, 
‘There is no competing pressing? for him who is first consecrated ; the 
sacrifice is grasped by him, the deities are grasped; no misfortune is his as 
there is of him who is not consecrated first.’ Having loosened the black 
antelope skin, he descends to the final bath; therefore embryos are born 
freed from the placenta; with the garment he descends; therefore a child 
is born with a caul. 

i. 4. ‘Thou, O Agni, art extending ’ and * O Soma, thy wondrous’ should 
he recite as invitatory verses! for the butter portions for him who previously 
has not sacrificed ; with thee they extend the sacrifice’ (he says?) ; verily 
thus for him he extends the sacrifice. ‘Agni with ancient thought’ and 
‘O Soma, with verses thee’ (he should use?) for him who has sacrificed 
before; in the word ‘ ancient’ he refers to the former offering. This is not to 
be regarded. ‘May Agni slay the foe’ and ‘ Thou, O Soma, art very lord’ 
(these should he recite and) make (the butter portions) contain a reference 
to the slaying of Vrtra.* Vrtra he slays to whom the sacrifice condescends ; 
therefore should they be made to contain a reference to the slaying of Vrtra. 
* Agni the head, the first of the deities’ and With Agni, O Visnu, the 
highest great penance’ are the invitatory and offering verses of the oblation 
for Agni and Visnu*; they are perfect in form as being addressed to Agni 
and Visnu; that in the sacrifice is perfect which is perfect in form, that 
rite which as it is performed the verse describes. Agni and Visnu are the 
guardians of consecration of the gods ; they are lords of the consecration ; 
in that the oblation is for Agni and Visnu, (it is because they desire“) May 
those who are the lords of the consecration, being delighted, confer con- 
secration, may those who consecrate consecrate. They are Tristubh verses, 
to secure power. 


3 See ApCS. xi. 18. 7. 2 RV. v. 18. 4c 
3 i.e. a sacrifice instituted at the same  ? RV. viii. 44. 12 and i. 91. 11 
time and place by another sacrificer; ‘ RV. vi. 16. 84 and i. 91. 5. 
a mountain or stream constitutes a sufi- 5 Not in RV. and therefore given in full in 


cient local differentiation; see ACS. vi. AGS, iv. 2. 9. 

6. 11. 5 The correct sense of the use of iti is realized 
! RV. v. 18. 4 and i. 91. 9. These are the by Sáyana; it is very common in the 

sadvaniau which are used in the ordinary AB. and KB., especially the latter, but 


Isti ; see KB. i. 1; CCS. ii. 2. 18. is normally disregarded by Haug. 
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i. 5. Gayatri verses! should he use as the invitatory and offering verses of 
the Svistakrt, who desires brilliance or splendour ; the Gáyatri is brilliance 
and splendour; brilliant and resplendent does he become who knowing thus 
uses Gayatri verses. Usnih verses? should he use who desires life ; the 
Usnih is life; he lives all his days who knowing thus uses Usnih verses. 
Anustubh verses ? should he use who desires the heaven; of two Anustubhs 
there are sixty-four syllables; three worlds each twenty-onefold are there 
stretching upwards; with twenty-one (verses) each he mounts these worlds ; 
with the sixty-fourth he finds support in the world of heaven ; support he 
finds who knowing thus uses Anustubh verses. Brhati verses* should he 
use who desires prosperity and glory; the Brhati is prosperity and glory 
among the metres; verily prosperity and glory he places in himself who 
knowing thus uses Brhati verses. Pankti verses? should he use who desires 
the sacrifice; the sacrifice is fivefold; verily the sacrifice condescends to 
him who knowing thus uses Pankti verses. Tristubh verses? should he 
use who desires strength; the Tristubh is force, power, and strength ; 
possessed of force, power, and strength does he become who knowing thus 
uses Tristubh verses. Jagati verses" should he use who desires cattle; 
cattle are connected with the Jagati; he becomes possessed of cattle who 
knowing thus uses Jagati verses. Virāj verses? should he use who desires 
proper food; the Viraj is food; therefore he who here has most food is most 
glorious in the world; that is why the Virāj has its name (the glorious). 
Glorious among his own is he, best of his own does he become who knows 
thus. | 

i.6. Now the Viraj is a metre of five strengths; in that it has three Padas, 
it is the Usnih and Gayatri; in that its Padas have eleven syllables, it is the 
Tristubh ; in that it has thirty-three syllables, it is the Anustubh, for metres 
are not different by reason of one syllable, nor yet by two; in that itis the 
Viraj, that is its fifth (strength). The strength of all the metres he wins, 
the strength of all the metres he attains, unity with and identity of form 
and world with all the metres he attains, an eater of food, & lord of food 
he becomes, with his offspring he attains proper food, who knowing thus 
uses Viraj verses. Therefore should Viràj verses? be used, namely Kindled, 
O Agni’ and These, O Agni’. The consecration is holy order, the consecra- 
tion is truth; therefore by one who is consecrated should truth alone be 
spoken. Rather they say,‘ What man ought to speak all truth ; the gods are 


1 RV. iii. 11. 2 and 1. For samydjyesee ACS. 5 RV. v. 6. 1 and 2. 
ii. 1. 21. The term is not used in CCS. 6 RV. i. 95. 1 and 2. 

2 RV. i. 79. 4 and 5. 7 RV. v. 11. 1 and 2. 

3 RV. i. 46. 1 and 2. ° 5 RV. vii. 1. 8 and 18. 

* RV. vii. 16. 1 and 8. 
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of truth compact,’ but men of untruth compact.’ He should speak with 
(the word *) ‘discerning’ ; the discerning is the eye, for by it he sees dis- 
tinctly ’ (they say). Now the eye is truth deposited among men; therefore 
to him who narrates they say, ‘Hast thou seen?’ If he replies ‘I have 
seen ', then him they believe. But if a man himself sees, he believes not 
even many others. Therefore should he speak with (the word) dis- 
cerning’; his speech is uttered as essentially true.? 


ADHYAYA II 
The Introductory Sacrifice. 


i, 7 (ii. 1). In! that there is the introductory (sacrifice), thereby they 
advance to the world of heaven; that is why the introductory (sacrifice : 
Priyaniya) has its name (advancing). The introductory (sacrifice) is 
expiration, the concluding (sacrifice) is out-breathing, the Hotr is common, 
for expiration and out-breathing are common, for the arrangement of the 
breaths, for the discrimination of the breaths. The sacrifice went away from 
the gods; the gods could do nothing, they could not discern it. They said to 
Aditi, ‘Through thee let us discern the sacrifice.’ She said, ‘So be it, but let 
me choose a boon from you.’ ‘ Choose’ (they replied). This boon she choose, 
‘Let the sacrifices begin from me and end with me.’ ‘So be it’ (they 
replied). Therefore there is a pap to Aditi as introductory (offering), 
(a pap) to Aditi as concluding (offering), for as a boon by her was this 
chosen. Moreover she chose this boon, ‘Through me shall ye know the 
eastern quarter, through Agni the southern, through Soma the western, 
through Savitr the northern. He says the offering verse for Pathyé?; in 
that he says the offering verse for Pathya, therefore does yonder (sun) 
arise in the east and set in the west, for it follows Pathyà. He says the 
offering verse for Agni ; in that he says the offering verse for Agni, there- 
fore from the south the plants come first ripe, for the plants are connected 
with Agni. He says the offering verse for Soma*; in that he says the 


! Cf. CB. i. 1. 1. 4: satyam eva devà anrtam sacrifice as in KB. vii. 5-9; for the ritual 
manugyah. see ACS. iv. 8. 1-8; CCS. v. 5. 1-7; Caland 

3 The point is that he is to add in his addresses and Henry, L'Agnistoma, pp. 28, 29. For 
the word vícaksana to the proper name $6 2 and 8 cf. KB. vii. 5, 6, 8; for $ 8 
or (according to Apo. x. 12. 7, 8) canasita TS. vi. 1. 5. 1; MS. iii. 7. 1; CB. ili. 2. 8. 
in the caseof a Brahman. "The passage is 1 seq. ; Lévi, La doctrine du sacrifice, pp. 49, 
borrowed in GB. vii. 28. 50 


* So S&yana; the compound can be reduced  ? RV. x. 68. 15 and 16 are the verses used at 


into satyd uttard, the rest of his speech is the sacrifice. 
made true by using vícaksama, For the > RV. i. 189.1; x.2.8. The use of dyanti sug- 
superiority of sight to hearing cf. TB. i. gests rice brought north from S. India. 


1. 4.2; CB. i. 8.1.27; below AB. ii. 40. RV. i. 91. 1 and 4. 
i.7. 1 AB. i. 7-11 contains the introductory 
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offering verse for Soma therefore westward flow many rivers, for the waters 
are connected with Soma. He says the offering verse for Savitr®; in that 
he says the offering verse for Savitr, therefore on the north-west he that 
blows blows most, for he blows instigated by Savitr. For Aditi® last he 
says the offering verse; in that he says the offering verse for Aditi last, 
therefore yonder (sky) wets this (earth) with rain and snuffs it up. For 
five deities does he say the offering verses; the sacrifice is fivefold; all 
the regions are in order, the sacrifice also is in order, for that people is (all) 
in order, where there is a Hotr knowing thus. 

i. 8 (ii. 2). He who desires brilliance and splendour should turn towards 
the east with the libations of the fore-offerings; the eastern quarter is 
brilliance and splendour; brilliant and resplendent does he become who 
knowing thus goes to the east. He who desires proper food should 
turn towards the south with the libations of the fore-offerings; Agni 
is eater of food and lord of food; he becomes an eater of food, a lord 
of food, with his offspring he attains proper food who knowing thus 
turns to the south. He who desires cattle should turn west with the 
libations of the fore-offerings ; the waters are cattle; he becomes possessed 
of cattle who knowing thus turns west. He who desires the drinking 
of Soma should turn north with the libations of the fore-offerings; Soma 
the king is in the north; he obtains the drinking of Soma who knowing 
thus turns north; the upward region is heavenly; in all the quarters 
he prospers. These worlds are turned towards one another ! ; turned towards 
him these worlds shine for prosperity for him who knows thus. For Pathyà 
he says the offering verse; in that he says the offering verse for Pathya, 
verily thus at the beginning of the sacrifice he gathers speech together. 
Agni and Soma are expiration and inspiration, Savitr (serves) for instiga- 
tion, Aditi for support. Verily for Pathyà he says the offering verse; in that 
he says the offering verse for Pathyà, verily thus with speech he leads the 
sacrifice to the path. Agni and Soma are the eyes; Savitr (serves) for 
instigation, Aditi for support. By the eye the gods discerned the sacri- 
fice; by the eye that is discerned which cannot be discerned; therefore 
even after wandering in confusion, when a man perceives with the eye 
immediately,? then he discerns indeed. In that the gods discerned the 
sacrifice, in this (earth) they discerned, in it they gathered together; from? 
it is the sacrifice extended, from it is it performed, from it is it gathered 


5 RV. x. 82. 7 and 9. which agrees generally with kendpi yatna- 
5 RV. x. 63. 10 and the verse mahim ü su, AV. vipegena. 
vii. 6. 2. 5 S&yana has the loc. as the explanation; so 
1 The sense is uncertain ; S&yana has svocita- Haug, but abl. or dat. alone can be 
bhogaprada, Haug linked together. meant. 


2 Anusthyd is rendered ‘successively’ by Haug, 
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together, for Aditi is this (earth). Thus he says the offering verse for Aditi 
last; in that he says the offering verse for Aditi last, it is for the discern- 
ment of the sacrifice, for the revealing of the world of heaven. 

i. 9 (ii. 8). The subjects of the gods should be brought into order,’ they 
say; ‘as they are brought into order, the subjects of men come into order.’ 
All the subjects come into order, the sacrifice comes into order also, (all) is 
in order for that people where there is a Hotr knowing thus. He recites, 


‘ Prosperity to us in the ways, in the deserts, 
Prosperity in the waters, in the abode which hath the light, 
Prosperity to us in the wombs that bear children, 
Prosperity for wealth do ye, O Maruts, bestow.’ 


The Maruts are the subjects of the gods; verily thus at the beginning of 
the sacrifice he brings them into order. ‘ With all the metres should he say 
the offering verse,’ they say; having sacrificed with all the metres, the gods 
conquered the world of heaven; verily thus the sacrificer having sacrificed 
with all the metres conquers the world of heaven. ‘Prosperity to us in the 
ways, in the deserts’ and The highest safety in the way’ are the Tristubh 
verses for Pathyà Svasti? ‘O Agni, lead us by a fair path to wealth’ and 
‘We have come to the path of the gods’ are the Tristubh verses for Agni.? 
‘Thou, O Soma, skilled in thought’ and ‘Thine abodes in the sky, on the 
earth’ are the Tristubh verses for Soma.“ The god of all, the lord of the 
good and Who all these beings’ are the Gayatri verses for Savitr.6 ‘The 
good protector, the earth, sky unequalled’ and ‘The great one, the mother 
of those of good vows’ are the Jagati verses for Aditi. These are all the 
metres, Gayatri, Tristubh, and Jagati, the others are dependent (on them), 
for these are used most prominently in the sacrifice. By means of these 
metres the sacrificer has sacrificed with all metres, who knows thus. 

i. 10 (ii. 4). The invitatory and offering verses of this oblation contain the 
words! ‘ forward ’, ‘lead’, ‘path’, and ‘prosperity’; having sacrificed with 
them the gods won the world of heaven; verily thus also the sacrificer 
having sacrificed with them wins the world of heaven. In them there 
is the line, ‘ Prosperity for wealth do ye, O Maruts, bestow’; the Maruts, 
as subjects of the gods, occupy the atmosphere; whoever without notifica- 
tion to them goes to the world of heaven they are likely to obstruct him or to 
crush him. In that he says, ‘Prosperity for wealth do ye, O Maruts, 
bestow, hé announces the sacrificer to the Maruts the subjects of the gods; 


1 RV. x. 63. 15. * RV. x. 68. 10 and AV. vii. 6. 2. 

2 RV. x. 68. 15 and 16. i. 10. ! The word ety occurs only in the form 
3 RV. i. 189. 1 and x. 2. 8. naya, but the way of denoting roots varies 
4 RV. i. 91. 1 and 4. greatly in AB. and KB.; cf. p. 80. 

6 RV. v. 82. 7 and 9. i 3 Cf. KB. vii. 8; TS. vi. 1. 5. 8. 


15 [1.0.s. s8] 
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the Maruts, the subjects of the gods, do not obstruct him as he goes to the 
world of heaven, nor do they crush him. Prosperously they speed him to the 
world of heaven who knows thus. The invitatory and offering verses of the 
oblation for Svistakrt should be the two Viraj * verses of thirty-three syllables, 
‘May Agni here be above the other Agnis’ and ‘The Agni who guardeth 
from the foe’. Having sacrificed with the two Viraj verses, the gods won the 
world of heaven; verily thus also the sacrificer having sacrificed with two 
Viráj verses wins the world of heaven. They are of thirty-three syllables; 
the gods are thirty-three, eight Vasus, eleven Rudras, twelve Adityas, 
Prajápati, and the vagaf call. Thus at the very beginning of the sacrifice 
he makes the deities sharers in the syllables; verily thus syllable by 
syllable he delights a deity; verily thus by a vessel for the gods he 
gladdens the deities. 

i. 11 (ii. 5). ‘The introductory (sacrifice) should be performed with the 
fore-offerings but without the after-offerings' they say ;! ‘in that there are 
after-offerings in the introductory (sacrifice), there is deficiency as it were, 
and delay as it were. That is not to be regarded. It should be performed 
with the fore-offerings and also with the after-offerings ;? the fore-offerings 
are the breaths, the after-offerings offspring; if he were to omit the fore- 
offerings he would omit the breaths of the sacrificer; if he were to omit the 
after-offerings, he would omit the offspring of the sacrificer; therefore should 
it be performed with the fore-offerings and also with the after-offerings. 
He should not perform the joint sacrifices for the wives (with the gods), 
nor should he offer with the concluding Yajus. By so much is the sacrifice 
incomplete. He should preserve the scrapings of the introductory (sacrifice) 
and mingle them with the concluding (sacrifice), for the continuity of the 
sacrifice, to prevent a breach in the sacrifice. Or rather in the pot in which 
he throws the introductory (sacrifice) into that he should throw the con- 
cluding (sacrifice). By so much the sacrifice becomes continuous and without 
a breach. ‘Thereby they prosper in yonder world, not in this,’ they say, ‘in 
that it is introductory (advancing); as introductory they offer, as intro- 
ductory they proceed ; verily the sacrificers advance away from this world.’ 
In ignorance verily they say thus. He should intertwine the invitatory 
and the offering verses; the invitatory verses of the introductory (sacrifice) 
he should make the offering verses of the concluding (sacrifice) ; the invita- 
tory verses of the concluding (sacrifice) he should make the offering verses 
of the introductory (sacrifice). Thus he intertwines for success in both 
worlds, for support in both worlds; in both worlds is he successful, in 


3 RV. vii. 1. 14 and 15. 6. 16 seg. ; for the latter ACS. i.8.7; OOS. 
! For this discussion see TS. vi. 1. 5. 8. i. 12. 18 seg. 
2 For the former see ACS. i. 5. 5 seg. ; CCS. i. 
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both worlds he finds support. He finds support who knows thus. There 
is a pap for Aditi at the introductory, and one for Aditi at the concluding - 
(sacrifice), for the support of the sacrifice, for the tying of the knots of the 
sacrifice, to prevent the slipping of the sacrifice. Just as then, he used to 
Bay, one ties the knots at both ends of a rope to prevent slipping, so at 
both ends of the sacrifice he ties knots to prevent slipping, in that there is 
a pap for Aditi at the introductory and also one for Aditi at the concluding 
sacrifice. With Pathyà Svasti hence they advance, in Pathyà Svasti they 
end; prosperously hence they advance, prosperously they end. 


ADHY ÀYA III 
The Buying of the Soma 


i. 12 (iii. 1). In! the eastern quarter the gods bought Soma the king; 
therefore in the eastern quarter is he bought. Him from the thirteenth 
month they bought; therefore the thirteenth month is not known; the 
Soma seller is not known, for the Soma seller is evil. 'The strengths and 
powers of him when bought and going towards men went away to the 
quarters; them they sought to win with one verse; they could not win 
them ; them with two, with three, with four, with five, with six, with seven 
they could not win; with eight they won, with eight they obtained; that 
is why eight has its name. Whatever he desires he attains who knows 
thus. Therefore in these rites eight (verses) each are repeated, to win 
powers and strengths. 

i. 18 (iii. 2). ‘For Soma when bought and being brought forward, do thou 
say the invitatory verse’ the Adhvaryu says. ‘From good to better do 
thou come forward' he says;! this world is good; than it yonder world 
is better; verily thus he causes the sacrificer to go to the world of heaven. 
‘Let Brhaspati be thy harbinger’ (he says); Brhaspati is the holy power; 
verily thus he makes the holy power precede him ; what has the holy power 
come to no harm. ‘ Do thou stay on the chosen spot of earth’ (he says). The 
chosen spot of earth is the place of sacrifice to the gods; verily thus he settles 
him on the chosen spot of earth. ‘Do thou drive afar the foes, with all 
powers’ (he says) ; verily thus he drives away the evil rival who hates him, 
and brings him low. O Soma, thy wondrous’ this triplet to Soma“ in Gayatri 


1 AB. i. 12-14, like KB. vii. 10, treats briefly form as here in the Yajus recension is also 
of the ceremony of carrying forward the found at AV. vii. 8. 1 with the bad 
Soma when bought. For the ritual see variants dihemdm asyd cdtrum and sárva- 
AOS. iv. 4. 1-8; QS. v. 6. 1-8; Caland viram. For § 1 cf. KB. vii. 10. 
and Henry, L’ Agnistoma, pp. 50, 51. ! RV. i. 91. 9-11. 


i. 18. ! This verse which is found in the same 
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he recites when Soma the king is being brought forward; verily thus with 
his own deity, his own metre he makes him successful. ‘All rejoice in the 
glory that hath come’ he recites;? Soma the king is glory; every one 
rejoices in his being bought, both he who is to gain something in the 
sacrifice and he who is not. ‘The comrades in the comrade strong in 
the assembly, (he says); Soma the king is the comrade, strong in the 
assembly, of the Brahmans. ‘Saving from sin’ (he says); he indeed is 
a saviour from sin. He who is successful, he who attains pre-eminence, 
becomes sinful; therefore they say,‘ ‘Do not recite, do not proceed; let 
them not have sin to requite. Winner of nourishment’ (he says); nourish- 
ment is food; nourishment is the sacrificial fee; thereby he wins it; verily 
thus he makes him a winner of food. ‘Ready is he for manly force’ 
(he says); manly force is power and strength; manly force is not lost by 
him up to old age who knows thus. The god hath come (he says) for 
he has come now ; ‘ With the seasons may he prosper the dwelling’ (he says). 
The seasons are the royal brothers of Soma the king, as of a man; verily 
thus with that he causes him to come. ‘ May Savitr bestow upon us fair 
progeny and sap’ this benediction he invokes. ‘May he quicken us with 
nights and days’ (he says); the days are days, the nights are nights; verily 
then for him with the days and the nights he invokes this benediction. 
‘Wealth with offspring may he accord to us’ this benediction he invokes. 
‘Thine abodes which they worship with oblation’ he recites ;® ‘ All these of 
thine be encompassing the sacrifice; conferring wealth, accomplishing with 
good heroes’ (he says); verily thus he says Be thou a conferrer of cattle 
on us and an accomplisher.’ ‘Slayer of heroes, O Soma, go forward to the 
doors’ (he says); the doors are the house; the house of the sacrificer is 
afraid of Soma the king as he advances; in that he recites this (verse), 
verily thus he calms him; he calmed injures not his offspring or cattle. 
‘This prayer of thy suppliant, O god’, with (this verse) to Varuna he 
concludes; so long as he is tied up, Varuna is his deity, so long as he 
proceeds to the closed places; verily thus with his own deity, his own 
metre, he makes him successful. ‘Of thy suppliant, O god’ (he says”); he 
who sacrifices is a suppliant. ‘Insight and skill, O Varuna, do thou 
quicken’ (he says); verily thus he says, ‘Do thou, O Varuna, quicken 
strength and knowledge.’ ‘Let us mount that ship fair crossing by 


5 RV. x. 71. 10. great prosperity danger of sin is near at 
The version of SAyana takes md pracdrth as hand. 
addressed to the Adhvaryu and ydiayan — " Agan is taken as past by the Brähmana, 
as prápnuvaniah, but this seems unduly to though Sáyana renders it as imperative. 
minimize ydiayan, The idea is that in too The verse is RV. iv. 58. 7. 


* RV. i. 91. 19. 7 RV. viii. 42. 8. 
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which we may pass over allevils' (he says); the ship fair crossing is the 
sacrifice; the ship fair crossing is the black antelope skin; the ship fair 
crossing is speech; verily thus having mounted upon speech with it he 
erosses over to the world of heaven. These he recites eight in number, 
perfect in form; that in the sacrifice is perfect which is perfect in form, 
that rite which as it is performed the verse describes. Of them he recites 
the first thrice, the last thrice; they make up twelve; the year has twelve 
months; Prajápati is the year; verily with those whose abode is Prajapati 
he prospers who knows thus. Thrice he recites the first, thrice the last; 
verily thus he ties the ends of the sacrifice, for firmness, for might, to 
prevent slipping.? 

i. 14 (iii. 8). One of the two oxen should be yoked,! the other unloosened ; 
then they should take down the king; if they were to take down when both 
were unloosed, they would make the king have the fathers as his deity; 
if when yoked, lack of peace and rest would come on offspring ; offspring 
would scatter. The ox which is unyoked is the symbol of offspring who 
sit in the house; the yoked one is that of those on a journey. Those who 
take down when one is yoked and one unyoked, produce both peace and 
rest. The gods and the Asuras strove for these worlds; they contended for 
this eastern quarter; the Asuras conquered them thence ; they contended for 
the southern quarter; the Asuras conquered them thence; they contended 
for the western quarter; the Asuras conquered them thence; they con- 
tended for the northern quarter; the Asuras conquered them thence. They 
contended for the north-eastern quarter; they were not conquered thence. 
This is the unconquered quarter ; therefore in this quarter one should strive 
or cause striving ;? for he has power to dispose of debts. The gods said, 
‘Through our lack of a king they conquer us; let us make a king.’ ‘Be it 
so’ (they said). They made Soma king; with Soma as king they conquered 
all the quarters. He who sacrifices has Soma as king. While (the cart) 
stands facing east, they place on (the Soma); thereby he conquers the 
eastern quarter; him they carry round to the south; thereby he conquers 
the southern quarter; him they turn round to the west; thereby he 
conquers the western quarter; him they take down from (the cart) facing 
north; thereby he conquers the northern quarter. By Soma the king he 
conquers all the quarters who knows thus. 


s Cf. TS. ii. 6. 7. 1. See Caland and Henry, L' Agnistoma, 
1 Cf. TS. vi. 2. 1. 1; MS. iii. 7. 9; CB. iii 4. p. 54. 
1. 4 disagrees with TS. MS., and AB. °? The sense of yat is probably no more definite 
than this. 
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The Guest Heception of Soma 


i. 15 (iii. 4). The! oblation of the guest reception is offered, when Soma 
the king has come; Soma the king comes to the house of the sacrificer; to 
him this oblation of the guest reception is offered; that is why the guest 
reception has its name. It is offered on nine potsherds; the breaths are 
nine; (it serves) to arrange the breaths, to recognize the breaths. It is for 
Visnu; the sacrifice is Visnu; verily thus with his own deity, his own metre, 
he makes him successful. All the metres &nd the Prsthas follow Soma the 
king when bought. As many as follow Soma the king, to all these is the 
guest reception performed. They kindle the fire, when Soma the king has 
come. Just as in the world when a human king has come, or another 
deserving person, they slay an ox or a cow that miscarries; so for him they 
slay in that they kindle the fire, for Agni is the victim of the gods. 

i. 16 (iii. 5). Recite for Agni being kindled’ the Adhvaryu says; ‘To 
thee, O god Savitr,’ (this verse) to Savitr he recites. They say ‘Since it is 
for Agni being kindled that he recites by order, then why does he recite 
(a verse!) to Savitr?' Savitr is lord of instigations; verily thus on the 
instigation of Savitr they kindle him; therefore he recites (a verse) to 
Savitr. ‘May the two great ones, sky and earth, for us, (this verse) to sky 
and earth“ he recites; they say, Since it is for Agni being kindled that he 
recites by order, then why does he recite (this verse) to sky and earth?’ 
By means of sky and earth him when born the gods grasped ; by these two 
even to-day is he grasped ; therefore he recites (this verse) to sky and earth. 
‘Thee, O Agni, from the lotus’ this triad in Gayatri to Agni? he recites when 
the fire is being kindled; verily thus with his own deity, his own metre he 
makes him successful. Atharvan kindled forth’ is perfect in form; that 
in the sacrifice is perfect which is perfect in form, that rite which as it is 
performed the verse describes. If he is not born, if he is long in being 
born, then should be repeated Gayatri verses, Raksas slaying, namely, 
‘O Agni strike down the foe’ for the smiting away of the Raksases. The 
Raksases seize them when he is not born and is long in being born. If he 
is born when one only has been recited, or when two, then he should recite 
an appropriate (verse °) containing (the word) born, Let men say for him 
when born. That which in the sacrifice is appropriate is perfect. ‘Whom 
with the hand like a quoit (he says ê), for with the hands they kindle him. 
1 AB. i, 15-18 describe the guest reception vi. 8. 5. 8; for $2 KB. viii. 1. 

of Soma; of. KB. viii 1 and 2. For the 2 RV. iv. 56. 1. 

ritual see ACS. iv. 5; CCS. v. 7. For RV. vi. 16. 18-16. 

$ 2 cf. TS. vi. 2.1. 2. See also Caland RV. x. 168. 


and Henry, L'Agnistoma, pp. 58, 57-60. 5 RV. i. 74. 8. 
i. 16. 1 RV. i. 24. 8. For §§ 1 and 20 cf. TS.  * RV. vi. 16. 40. 
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‘The child born’ (he says); Agni is a first-born child as it were; ‘ Like (it) 
they bear, Agni of the folk, good sacrificer' (he says); om is for them what na 
is for the gods. Forward bear the god to the feast for the gods, best winner 
of wealth’ is the appropriate (verse 7) for him when being taken forward; that 
which in the sacrifice is appropriate is perfect. ‘Let him seat himself in 
his own place of birth' (he says); he is his own place of birth in that Agni 
is Agni’s. Born in the all-knower’ (he says*); one is born, one is the 
all-knower. ‘Quicken the dear guest’ (he says); he is his dear guest in 
that Agni is Agni’s. ‘On a smooth (place) the lord of the house’ (he says); 
verily thus he places him in health. ‘By Agni is Agni kindled, the sage, 
the lord of the house, the youthful, bearer of the oblation, with the ladle in 
his mouth’ is the appropriate (verse?) ; that which in the sacrifice is appro- 
priate is perfect. ‘For thou, O Agni, by Agni, sage by the sage, good by 
the good’ (he says 1°); one is a sage, the other a sage; one is good, the other 
good. ‘Friend with friend thou art enkindled’ (he says); he is his own 
friend in that Agni is Agni's. Him they make bright, the skilled, the 
victor in contests, the mighty one in his own dwellings’ (he says!!); he is 
his own house in that Agni is Agni’s. ‘ With the sacrifice the sacrifice the 
gods sacrificed’, with the last!“ he concludes; with the sacrifice the gods 
sacrificed the sacrifice in that with Agni they sacrificed to Agni; they went 
to the world of heaven. ‘These laws were first; these greatnesses resort to 
the sky, where are the ancient Sádhya gods’ (he says 12); the Sádhya gods 
are the metres; they first sacrificed to Agni with Agni; they went to the 
world of heaven. The Adityas and the Angirases were here; they first 
sacrificed with Agni to Agni; they went to the world of heaven; the 
libation to Agni is a heavenly libation. Even if he who sacrifices is not 
a Brahmana !? or is wrongly spoken of, nevertheless his libation goes to the 
gods and is not united with evil; his libation goes to the gods, and is not 
united with evil, who knows thus. These thirteen he recites perfect in 
form; that in the sacrifice is perfect which is perfect in form, that rite 
which as it is performed the verse describes. Of these he recites the first 
thrice, the last thrice. They make up seventeen; Prajápati is seventeenfold, 


7 RV. vi. 16. 41. Smrti. On the whole the use is probably 
9 RV. vi. 16. 42. in each case the same, * one who is said 
? RV. i. 12. 6. to be not a Brahman’, a non-Brahman 
10 RV. viii. 48. 14. (opposed to subrühmana, Wackernagel, 
1 RV. viii. 84. 8. Altind. Gram. 11. i. 261) or durukta. The 
1 RV. i. 164. 50; see 408. ii. 16. 7, 8; cf. alternative is to take ukta as ‘instigated’, 

CCS. v. 15. b. ‘directed by’ one who is not a Brahman 
13 SAyana gives two views of abráhmana, either or is ill-spoken of. See AB. ii. 17. Lévi 

as one who is not instigated by a Brah- (La doctrine dw sacrifice, p. 128) has *on 

mana or one who is declared to be a non- sacrifice sans l'avis d'un brahmane ou si 


Brahman as explained by Cütàtapa in his on est diffamé, which is difficult. 
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the months are twelve, the seasons five; so great is the year; Prajapati is 
the year; verily thus with these which have their abode in Prajápati he 
prospers who knows thus. He recites the first thrice, the last thrice ; verily 
thus he ties the ends of the sacrifice, for steadiness, for might, to prevent 
slipping. | 

i. 17 (iii. 6). ‘ With the kindling-stick honour Agni’ and ‘Swell up; be 
there gathered for thee' are the invitatory verses! of the two butter 
portions, referring to the guest reception and perfect in form; that in the 
Sacrifice is perfect which is perfect in form, that rite which as it is being 
performed the verse describes. (The verse) to Agni contains (the word) 
‘guest’, not that to Soma; if (the verse) to Soma contained (the word) 
‘guest’, it would clearly? be (the verse to be used); but it does contain 
(the word) ‘guest’ as it contains (the word) * made fat’; when they serve 
him with food, then does he become fat. For them he says as offering 
verses? ' Delighting'. ‘Over this Visnu strode’ and ‘To his beloved place 
may I win’ are (two verses) to Visnu.* Having used (a verse) of three 
Padas as invitatory verse, he says one of four as offering verse, there are 
seven Padas; the guest reception is the head of the sacrifice; there are 
seven breaths in the head; verily thus he places breaths in the head. 
The Hotr of the sacrifice with brilliant car and ‘Famed far is the Agni 
of Bharata’ are the invitatory and offering verses of the Svistakrt,° 
referring to the guest reception and perfect in form; that in the sacrifice 
is perfect which is.perfect in form, that rite which as it is being performed 
the verse describes. They are Tristubh verses, to secure power. (The 
sacrifice) ends with the sacrificial food; the gods prospered by means 
of the guest reception ending with the sacrificial food; therefore should 
it be performed ending with the sacrificial food. In this case they offer 
the fore-offerings, not the after-offerings. The fore-offerings and the after- 
offerings are the breaths; the fore-offerings are those breaths in the head, 
the after-offerings those below. If in the case one were to offer the after- 
offerings, that would be as if one were to break off those breaths and seek 
to place them in the head. That would be superfluous; these breaths, 
both those and those, are united together; verily thus in that they offer 
the fore-offerings, not the after-offerings, they obtain their desires in the 
fore-offerings and in the after-offerings. 


1 RV. viii. 44. 1 and i. 91. 16. * RV. i. 22. 17 and i. 154. 5. 
3 This seems here the sense of the ambiguous — * RV. x. 1. 5 and vii. 8. 4. 
word gagvat, which is common in AB. in * S&yana takes this as a potential and as 


this form. Cf. Eggeling SBE. xxvr. xxx. explaining atiriktam, but it seems neoes- 
* i, e. the usual verses jugina agnir djyasya retu sary to use it as explaining the next 
and jusdnah soma djyasya havigo vetu, ACS. sentence, the breaths are united and so 
i. 5, 29; CCS. i. 8. 8 with havigo in the are in a sense one, ime... ime because 


first also. gestures are used. 


~ 
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ADHYAYA IV 
The Pravargya. 


i. 18 (iv. 1). The! sacrifice went away from the gods (saying), ‘I shall 
not be your food.’ ‘No’, replied the gods, ‘ Verily thou shalt be our food.’ 
The gods crushed it; it being taken apart was not sufficient for them. 
The gods said ‘It will not be sufficient for us, being taken apart; come, 
let us gather together the sacrifice.’ (They replied) ‘Be it so. They 
gathered it together; having gathered it together they said to the Acvins, 
‘Do ye two heal it’, the Agvins are the physicians of the gods, the 
Agvins the Adhvaryus; therefore the two Adhvaryus gather together 
the cauldron. Having gathered it together they say, ‘O Brahman, we 
shall proceed with the Pravargya offering; O Hotr, do thou recite.’ 

i. 19 (iv. 2). With ‘The holy power born first in the east’ he begins; 
Brhaspati is the holy power; verily thus with the holy power he heals 
him. ‘This royal one goeth in front to the father’ (he says?) ; the royal 
one is speech; verily thus he places speech in him. ‘The great one 
hath established the two great ones, when born’ is addressed to 
Brahmanaspati;? Brhaspati is the holy power; verily thus with the holy 
power he heals him. ‘Towards the god Savitr in the bowls’ is addressed 
to Savitr;* Savitr is breath; verily thus he places breath in him. With® 
‘Sit thou down; thou art great’ they make him sit down. ‘ Whom they 
anoint, the sages, as it were extending’ is (the verse“) appropriate for 
the anointing; that which is appropriate in the sacrifice is perfect. * The 
bird anointed by the skill of the Asura', * The foe who secretly may attack 
us, O Agni’, and Be thou well disposed to us, O Agni, at our approach’ 
are sets of two appropriate (verses"); that which in the sacrifice is ap- 
propriate is perfect. ‘Make thou thy brilliance like a broad net’, (these) are 


1 AB. i. 18-22 and KB. viii. 8-7 describe the 
Pravargya as a necessary preliminary to 
the Soma sacrifice. For the ritual see 
AGS. iv. 6 and 7; QOS. v. 9 and 10; 
BOS. ix. 1-16; MGS. iv; Ap. xv. CCS. 
does not require it for a first sacrifice. GB. 
vii. 6 borrows this. KB. viii. 3 allows it 
for a first sacrifice in certain cases. CB. 
xiv. 3. 2. 44, 45; KOS. viii. 2. 16; xxvi. 7. 
58 forbid it in any case; TA. v. 6. 8, 
however, allows it generally, and MOS. 
iv. 1. 8, 4; Ap. in certain cases. For it 
cf. Hillebrandt, ZDMG. xxxiv. 819 seg. ; 
Keith, Taittiriya Samhitd, 1. cxxili-cxxv. 

16 l os. s5] 


For the death of the sacrifice, cf. Lévi, 
La doctrine du sacrifice, p. 80. 

i.19. ! Given in Aov. and Cánkh. as not in the 
Samhità; see RVKh. iii. 22 (Schefte- 
lowitz, pp. 107-109); AV. iv. 1.1; KB. 
viii. 4 Cf. Oldenberg, Prolegomena pp. 
868 seq. 

2 Also in Acv. and Cánkh. 

5 Also in Acv. and Cankh. 

Also in Acv. and Caiik 

5 RV. i. 86. 9. ; 

* RV. v. 48. 7. 

7 RV. x. 177. 1; v. 5. 4; iii. 18. 1 with the 
next verse in each case. 
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five (verses?) referring to the slaying of Raksases, for the smiting away 
of the Raksases. ‘Round thee, O singer, the songs’, ‘In the two hast 
thou placed the word of praise’, ‘ Pure is one of them, worthy of sacrifice 
one’ and ‘I saw the guardian never resting 'are four isolated (verses °). 
They make up twenty-one; man here is twenty-onefold, ten fingers, ten 
toes, and the body as the twenty-first; this twenty-onefold self he 
prepares. 

i. 20 (iv. 8). ‘They of the sounding deep have sounded at the rim’ are 
nine (verses!) for Soma the purifying; the breaths are nine; verily thus 
he places the breaths in him. ‘May Vena impel those born of Prgni’ 
(he says"); Vena is (this breath) here; above this here some breaths 
circulate (venanti), below others; therefore is it Vena; ‘the breath being 
here hath not feared (nàbhel)' (they say); therefore is it the navel; that 
is why the navel has its name; verily thus he places breath in him. 
Thy strainer is outspread, O lord of holy power’, ‘The strainer of the 
scorcher is outspread in the expanse of sky’ and What time the Dhisanás 
spread out the strainer’ (he says?); these breaths are connected‘ with 
(the word) ‘strained’; those breaths below are connected with seed, urine, 
and excrement; them verily thus he places in him. 

i, 21 (iv. 4). ‘Thee lord of hosts we invoke’ is addressed to Brahmanas- 
pati;! Brhaspati is the holy power; verily thus with the holy power he 
heals him. ‘Of which extending and far extending are the names’ are the 
bodies of the cauldron ;* verily thus he makes him possessed of body and 
form. ‘The Rathantara Vasistha hath brought’; ‘ Bharadvaja hath fetched 
the Brhat of Agni’ (he says?); verily thus he makes him possessed of 
the Brhat and the Rathantara. ‘I saw thee deep in thought’ (he says); 
it contains (the word) offspring and is addressed to Prajapati; verily thus 
he confers offspring upon him. ‘ What offering will win your favour, 
O Acvins’ are nine (verses 5) in different metres; that is the entrails of the 
sacrifice; the entrails are mixed as it were, some smaller some thicker; 
therefore are they in different metres. With these Kaksivant went to 


$ RV. iv. 4. 1-5. * The sense is that those breaths below being 
? RV. i. 10. 12; 88. 8; vi. 58. 1; x. 177. 8. in need of purification obtain it tia these 
1 RV. ix. 78. 1. Cf. KB. viii. D. three verses. 


2 RV. x. 128. 1. The explanation is purely i. 21. ! RV. ii. 28. Cf. KB. viii. 5. 
artificial, like nabe below, which is  ? RV. x. 181. 1-8. 
probably best taken as a third, not °’ RV. x. 181. 1d; 2c and d. 
second person. It is not to be pressed as * RV. x. 188. 1-8; the hymn is attributed to 


& piece of grammar, being an etymology ; Prajávant Prajapatya, and the words here 

cf. Liebich, Panini, p. 27, who, with are therefore taken even by Aufrecht as 

Süyana (Aufrecht has na), treats nd as má. the name of the author, but the trans. 
5 RV. ix. 89. 1, 2, and given in full in Aęv. adopted seems less unlikely, 


and Cankh. * RV. i. 120. 1-9. 
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the dear home of the Agvins; he won the highest world; he goes to the 
dear home of the Acvins, he wins the highest world who knows thus. 
‘ Agni shineth as the forefront of the dawns’ is a hymn.* ‘O Acvins, to the 
swelling cauldron’ is appropriate; that which in the sacrifice is appropriate 
is perfect. It isin Tristubh verses; the Tristubh is strength ; verily then 
he places strength in him. 'Like the two pressing-stones for the one purpose 
ye sing’ is a hymn’; by enumerating the members in Like the two eyes, 
like the two ears, like the two nostrils', verily thus he places the senses 
in him. It is in Tristubh verses; the Tristubh is strength; verily thus 
he places strength in him. ‘I praise sky and earth for first inspiration’ 
is à hymn® and ‘ Agni, the cauldron, the shining, for hastening on the 
way is appropriate; that which in the sacrifice is appropriate is perfect, 
It is in Jagati verses; cattle are connected with the Jagati; verily thus 
he confers cattle upon him. By which ye did help N. N., by which ye 
did help N. N? (he says); so many desires do the Agvins see in it; them 
verily thus does he place in him; verily thus with them he makes him 
successful. ‘The tawny one, the chief, hath made the dawns to glow’ 
is (a verse?) containing (the word) ‘glow’; verily thus he confers glowing 
upon him. With days and with nights guard us around’, with the last 
(verse 1°) he concludes, * With those unharmed and bringing good fortune, 
O Acvins; may this Mitra and Varuna accord us; Aditi, Sindhu, earth 
and sky’; verily thus with these desires he makes him successful. Such 
is the first section. | 

i. 22 (iv. 5). Then comes the second (section). ‘I hail this fair milking 
cow’, ‘Making hin, the lady of riches’, * Towards thee, O god Savitr’, 
‘Like a calf with the mothers’, ‘ With the mothers like a calf’, ‘ Thy teat, 
exhaustless spring of pleasure’, ‘The cow hath lowed after the blinking 
young one’, ‘With homage approach’, ‘In unison have they sat down 
kneeling’, By the ten of Vivasvant’, ‘Seven milk one’, Enkindled Agni, 
O Acvins’, ‘Enkindled Agni by the strong, the harbinger of heaven’, 
‘This is his most evident deed ’, ‘ The living cloud is milked of ghee and 
milk’, Rise up, O Brahmanaspati ', ‘He hath milked the swelling drink’, 
‘Come up with the milk, milker of cows, swiftly’, ‘In the passed pour 
the admixture’, ‘ Assuredly of the Agvins the seer’, and ‘Together these 
mighty waters’ are twenty-one! appropriate (verses), that which in the 


* RV. v. 76. f 1 RV. i. 164. 26, 27; i. 24. 8; ix. 104. 2; 
7 RV. ii. 89; the expressions cited are from 105. 2 ; i. 164. 49, 28; ix. 11. 1; i. 72. 5; 
vv. b and 6. viii. 72. 8; 7; two verses only in AQCS. 
8 RV. i. 112. Cf. for cattle and the Jagati iv. 7. 4; RV. i. 62. 6; ix. 74. 4; i. 40. 1; 
TS. vi. 1. 6. 2. viii. 72. 16; in ACS. iv. 7. 4; RV. viii. 
* RV. ix. 88. 3. Cf. KB. viii. 6. 72. 18; 9. 7; 7. 22. Of. KB. viii. 7; 


1* RV. i. 112. 25. CCS. v. 10. 
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sacrifice is appropriate is perfect. With* ‘Up this god Savitr with the 
golden’ he rises up after (the others); with? ‘Let Brahmanaspati move 
forward’ he follows after; with* ‘The Gandharva here guardeth his 
abode’ he looks at the Khara; with’ ‘The eagle flying in the vault’ he 
takes his place; in the forenoon he uses as offering verses? ‘ The heated 
cauldron reacheth you, self-offerer' and ‘Both drink, O Acvins'. At 
‘O Agni, enjoy’ he says the second vasat, taking the place of the Svistakrt. 
‘The ghee the milk offered in the cows’ and Drink of this, O Acvins" 
he uses as offering verses" in the afternoon; at ‘O Agni, enjoy’ he says 
the second vasat, taking the place of Svistakrt. Of these three oblations 
they do not take portions for the Svistakrt, Soma, the cauldron, and the 
strengthening drink. In that he says the second vasat, (it is) to avoid 
omitting Agni Svistakrt. ‘Through all the regions, seated in the south’ 
the Brahman ê mutters; ‘The pure cauldron among the gods over which 
the call of Hail! is uttered’, ‘From the ocean the wave Vena sendeth 
forth’, ‘The drop that goeth over theMocean', O friend, do thou turn 
towards the friend’, ‘Upright to our aid’, ‘Upright do thou protect us 
from tribulation’, and ‘Him indeed his worshippers’ are appropriate?’ 
(verses); that which in the sacrifice is appropriate is perfect. With ‘O 
thou of pure brilliance, around thy dwelling’ he desires food.!“ With 
‘The oblation offered, the sweet oblation, on the fire that is most full 
of Indra, may we eat of thee, O divine cauldron, full of sweetness, full of 
nourishment, full of strength, full of the Angirases; homage to thee; 
harm me not’ he partakes of the cauldron. ‘Like an eagle its nest, the 
seat wrought with prayer and ‘In which the seven Vasavas’ he recites !! 
for him when being deposited. ‘The oblation, O thou rich in oblation, 
the great divine seat (he says’) on the day on which they are going 
to remove (the cauldron). ‘From the good pasture mayst thou be of 
good fortune’, with the last (verse 1) he concludes. The cauldron is a 
divine pairing; the cauldron is the member, the two handles the testicles, 
the spoon the thigh bones, the milk the seed; this seed is poured in Agni 
as the birthplace of the gods, as generation; the birthplace of the gods 
is Agni; he comes into existence from Agni as the birthplace of the gods, 
from the libations; having come into existence as composed of the Re, 


3 RV. vi. 71. 1. * In ACS. iv. 7. 4. 
3 RV. i. 40. 8. ? In 408. iv. 7. 4; RV. x. 128. 2, 8; iv. 1. 8; 
* RV. ix. 88. 4. i. 86. 18, 14; viii. 69. 17. 
5 RV. ix. 85. 11. 10 RV. iii. 2. 6. 
* Only in 408. iv. 7. 4 (of. AV. vii. 78.5) and 11 Rv. ix. 71. 6 and 408. iv. 7. 4. 
RV. i. 46. 15. u RV. ix. 88. 5. 


7 Only in AQS. iv. 7. 4 (of. AV. vii. 78. 4) and 15 RV. i. 164. 40. 
RV. viii. 5. 14. 
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the Yajus, and the Säman, and of the Veda, and of the holy power, and 
as immortal, he attains to the deities who knows thus and who knowing 
thus sacrifices with this sacrificial rite. 


The Upasads. 


i 28 (iv. 6). The! gods and the Asuras strove for these worlds; the 
Asuras made these worlds as citadels, just as those who are more mighty and 
forceful. They made this (earth) an iron (citadel), the atmosphere one of 
silver, and the sky one of gold; thus they made these worlds as citadels. 
The gods said, ‘The Asuras have made these worlds as citadels, let us make 
these worlds as citadels in opposition. ‘Be it so (they replied). They made 
out of this (earth) as a counterpoise the Sadas, the Agnidh’s altar from 
the atmosphere, the two oblation holders from the sky. Thus they made 
these worlds as citadels in opposition. The gods said, * Let us have recourse 
to the Upasads ; by siege (Upasad) they conquer a great citadel.’ Be it so’ 
(they replied). With the first Upasad which they performed they repelled 
them from this world; with the second from the atmosphere, with the 
third from the sky. Thus from these worlds they repelled them.* The 
Asuras, repelled from these worlds, had recourse to the seasons. The 
gods said, ‘ Let us have recourse to the Upasads.’ ‘Be it so’ (they replied). 
These three Upasads they performed one by one twice each; they made 
up six; the seasons are Six; them they repelled from the seasons; they, 
repelled from the seasons, the Asuras, had recourse to the months. The 
gods said, ‘Let us have recourse to the Upasads.’ ‘ Be it so’ (they replied). 
These Upasads being six they performed one by one twice each ; they made 
up twelve; the months are twelve; them they repelled from the months. 
The Asuras, repelled from the months, had recourse to the half-months. 
The gods said, ‘Let us have recourse to the half-months. ‘Be it so’ 
(they replied). These Upasads being twelve they performed one by one 
twice each ; they made up twenty-four; the half-months are twenty-four 
them they repelled from the half-months. The Asuras, repelled from 
the half-months, had recourse to day and night. The gods said, Let us 
have recourse to the two Upasads. ‘Be it so’ (they replied). With the 
Upasad which they performed on the forenoon they repelled them from 
the day, by that on the afternoon, from the night; thus from both they 
excluded them. Therefore one should proceed with the first Upasad early 
1 AB. i, 28-26 and KB. viii. 8 and 9 deal with v. 11; Caland and Henry, L'Agnistoma, 


the Upasads ; cf. TS. vi. 2. 8.1; CB. iii. 4. pp. 67-70. For the varying number of 
4,8. For the ritual see AGS. iv. 8; CCS. Upasads cf. ACS. iv. 8. 18 ; TS. vi. 2. 6. 1. 
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in the forenoon, with the second early in the afternoon. So much only 
of space does he leave to his enemy. 

i, 24 (iv. 7). The Upasads are called victories; by them the gods won an 
unrivalled victory; an unrivalled victory does he win who thus knows. 
The victory which the gods won over these worlds, the seasons, the months, 
the half-months, the day and night, that victory he wins who knows 
thus. 

The! gods were afraid, ‘Through our disagreement the Asuras will 
wax great here.’ Having gone apart they took council; Agni went out 
with the Varus, Indra with the Rudras, Varuna with the Adityas, 
Brhaspati with the All-gods. Having thus gone apart they took council ; 
they said, ‘Come, our dearest bodies let us: deposit in the house of king 
Varuna; with them may he not be united who shall transgress this, who 
shall seek to cause trouble.’ Be it so’ (they replied). They deposited 
their bodies in the house of king Varuna; that became their bodily 
covenant; that is why the bodily covenant (Taninaptra) has its name. 
Therefore they say, ‘One should not show treachery to one united by 
the bodily covenant.’ Therefore the Asuras do not wax great here. 

i. 25 (iv. 8). The guest reception is the head of the sacrifice, the Upasads 
the neck ; they are performed on the same strew, for the head and the 
neck are the same. In the Upasads the gods fashioned an arrow; of it the 
point was Agni, the socket Soma; the shaft Visnu, the feathers Varuna.! 
It they discharged, using the butter as a bow; with it they kept piercing 
the citadels; therefore these have butter as the oblation. At the Upasads 
he has first recourse to four teats for the fast milk, for the arrow is com- 
posed of four elements, point, socket, shaft, and feathers; three teats he 
has recourse to for the fast milk in the Upasads, for the arrow is composed 
of. three elements, point, socket, and shaft; two teats he has recourse to for 
the fast milk in the Upasads, for the arrow is composed of two elements, 
the socket and the shaft only; one teat he has recourse to for the fast 
milk in the Upasads, for it is called the one thing ‘arrow’, by one is 
strength exercised. These worlds are broader above and narrower below ; 
he performs the Upasads from the top downwards, for the conquering of 
these worlds. ‘To the generous to be adored ’, ‘This kindling stick of mine, 
O Agni, this waiting upon thee do thou accept’ are sets of three kindling 


1 For this rite see ACS. iv. 5. 3; OCS. v. 7. 1, La doctrine du sacrifice, p. 78. 
2; LCS. v. 6. 6; KOS. viii. 1. 28-26. Cf. i. 25. Cf. TS. vi. 2. 8.1; CB. iii. 4. 4. 14; and 
TS. i. 2. 10. 2; vi. 2. 3. 1; MS. iii. 7. 10; for § 4 EB. viii. 9; TS. vi. 2. 5. 3. For 
GB. vii. 2; CB. iii. 4. 2.9; Caland and the parts of the arrow of. Vedic Index i. 8 ; 
Henry, L'Agnisioma, pp. 61, 62. The CB. Eggeling, SBE. xxvi. 108, n. 2, who takes 


assigns the Rudras to Soma. Cf. Lévi, galya as ‘barb’; Muir, OST. v. 881, 888. 
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verses,? perfect in form; that in the sacrifice is perfect which is perfect in 
form, that rite which as it is being performed the verse describes. He 
should use (verses?) containing (the word) ‘slay’, as invitatory and offering 
verses, ‘Let Agni slay the foes,’ ‘ Who is dread, as it were, a slayer with 
darts, ‘Thou, O Soma, art very lord,’ 'Bestowing prosperity, slayer of 
disease, ‘Over this Visnu strode,’ ‘Three steps he strode apart,’ these are 
they. He sacrifices in the afternoon with (the verses) inverted. With 
these in the Upasads the gods kept slaying and destroying the citadels. 
They should be of the same metre, not of different metres; if he were 
to make them of different metres, he would cause swelling on the neck ; 
he would produce boils; therefore should they be made of the same 
metre, not of different metres. Now as to this Upavi Janacruteya 
used to say, that is in his explanation of the Upasads, ‘In that‘ the face 
of even an ugly Crotriya is seen as joyous as it were and as singing, (it is) 
because the Upasads have butter as the oblation, and (it is) a face placed on 
the neck’; therefore was he wont to say this. 

i. 26 (iv. 9). The? fore-offerings and the after-offerings are divine armour ; 
(this rite) is without fore-offerings and after-offerings, to sharpen the arrow 
and to prevent rending. Having once stepped over he makes (him) proclaim, 
to master the sacrifice and to prevent its departure. They say, ‘ A cruel 
thing do they in the neighbourhood of Soma the king,“ in that they offer the 
‘ghee in his neighbourhood, for by ghee as a thunderbolt Indra slew Vrtra,’ 
in that they make the king to swell, (saying) ‘May every shoot of thine, 
O god Soma, swell for Indra who obtaineth the chief share; may Indra 
swell for thee; do thou swell for Indra; make us as comrades to swell; 
with gain, with insight, prosperously may I attain the conclusion in the 
pressing of thee, O God Soma’; verily thus they make whole whatever 
cruel as it were they do in his neighbourhood ; moreover they cause him to 
grow. Soma the king is the embryo of sky and earth; in that, (saying) 
‘Sought by sacrifice is wealth, sought are good things, for strength, for 
prosperity; holy order to the speakers of holy order; homage to sky, 


* RV. vii. 15. 1-7 and ii. 6. 1-7. to be found the reason that, &c.’. For 

* RV. vi. 16, 84, 89 ; i. 91. 5, 12 ; i, 22. 17, 8. Brahmana in this sense cf. CB. iv. 1. 5. 

4 The sense is uncertain, as, if iti in rebhatfivety 14; iii. 2. 4. 1. The sage is called Aupavi 
is taken as ending the quotation, then in CB. v. 1. 1. 5, 7. janitoh must be active, 
the sentence is hard to construe, unless not pass., as Delbrück, Aitind. Synt. p. 480. 
it is made to mean From whatever (side) 1 The chief point of this chapter is the 
the face is seen’, which is harsh. On the Nihnavana, for which see AQS. iv. 5. 7 ; 
other hand yasmá? . . . hi contrast well CCS. v. 8. 5; Caland and Henry, L' Agni- 
and the omission of iti as in AB. iii. 8. 4 stoma, pp. 68, 64. The Mantras occur in 
is not difficult. Yet fasmät points to a TS. i. 2.11 and its parallels. For deva- 
reason given by the text, not by Upävi. varmá cf, TS. ii. 6. 1. 5. 


Weber takes it as ‘In the Brahmana is ? Cf. TS. vi. 2. 2.4. 
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homage to earth!’ they make (their amends) on the strew,“ verily thus 
they pay homage to sky and earth; moreover they cause them to grow. 


i. 26—] 


ADHYAYA V 
The Bringing forward of the Soma and the Fire. 


i. 27 (v. 1). Soma! the king was among the Gandharvas ; the gods and 
the seers meditated on him, How shall Soma the king come hither to us?“ 
Speech said, ‘The Gandharvas love women; with me as a woman do ye 
barter it. No, replied the gods, ‘how could we be without you?’ She 
replied, ‘Still do ye buy; when ye will have need of me,“ then shall 
I return to you.’ ‘Be it so’ (they replied). With her as a great naked 
one they bought Soma the king. In imitation of her they bring up a young 
immaculate cow to buy Soma; with her they buy Soma the king. Her he may 
repurchase again, for (speech) went back to them. Therefore one should speak 
inaudibly when Soma the king had been bought, for then speech is among 
the Gandharvas ; when the fire is again brought forward, she returns again. 

i. 28 (v. 2). ‘Recite for Agni as he is being brought forward, the 
Adhvaryu says. 

‘Forth the god with the thought divine, 
Do ye bear the all-knower, 
May he bear our libations daily,’ 


this Gayatri verse! should he recite for a Brahman; the Brahmin is 
connected with the Gayatri; the Gayatri is brilliance and splendour; 
verily thus with brilliance and with splendour he makes him prosper. 
‘To him the mighty, meet for assembly, the strengthening hymn,’ this 
Tristubh he should recite for a Rajanya; the Rajanya is connected with the 
Tristubh; the Tristubh is force, power, and strength; verily thus with 
force, power, and strength he makes him prosper. ‘Ever uttering they 
have brought forward to the one worthy of praise’ (he says); verily, 
thus he makes him attain pre-eminence over his own people. ‘ Let him bear 


3 nihnavate is clearly wrong: nthnuvate must which now takes the place of the Garha- 


be read as pointed out by Aufrecht (AB. 
p. 429); but nihnave in AB. vii. 17 is 
supported by nihnavante in 408. iv. 5.7; 
viii. 18. 27, where, however, there is 


patya; see AQS. iii. 7. 8; ii. 17. 8 ; OCS. 
iii, 14. 8-14; Schwab, Das altindische 
Thieropfer, pp. 80-88. For this legend cf. 
TS. vi. i. 6.5; 10. 4 ; CB. iii. 2. 4. 8. 


difference of reading, nihnuvante occurring Or possibly ‘when your object shall be 
in some MSS. (see Weber, Ind. Stud. ix. (accomplished) through me’, but this is 
221). Of. CB. iii, 4. 8. 19-2]. less likely. 

1 AB. i. 27 and 28 and KB. ix. 1 and 2 deal i38. ! RV. x. 176. 2. Cf. KB. ix. 2; CB. iii. 
with the carrying forward of the fire to 5. 2. 2. 
the high altar from the old Thavanlya  ? RV. iii. 54. 1. 
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us with the splendours of his home; let Agni hear us immortal with his 
divine (splendour); until old age on him he shines immortal, who thus 
knows. He here first hath been set down by the ordainers ', this Jagati 
verse? should he recite for a Vaicya; the Vaicya is connected with the 
Jagati; cattle are connected with the Jagati; verily thus with cattle he 
makes him prosper. ‘Variegated in the woods, manifested for every 
people’ is an appropriate (verse); that which in the sacrifice is appro- 
priate is perfect. ‘Here the godly’, in this Anustubh 5 he utters speech ; 
the Anustubh is speech; verily thus in speech he utters speech. In that 
he says ‘Here’, verily thus speech declares ‘Here am I come who afore- 
time have dwelt with the Gandharvas.’ ‘Agni protecteth here’ (he says ô), 
Agni here protects; ‘As from the immortal race’; verily thus he confers 
immortality upon him. ‘Stronger than the strong the god made for life’ (he 
says), for Agni is a god made} for life. ‘Thee in the footstep of the 
sacrificial food, on the navel of the earth’ (he says’); the navel of 
the high altar is the footstep of the sacrificial food. ‘O All-knower, we 
deposit thee’ (he says), for they about to deposit him. ‘O Agni, to carry 
the oblation (he says), for he is about to carry the oblation. ‘O Agni of 
fair face, with all the gods, sit first on the birthplace rich in wool’ 
(he says*); verily thus he makes him sit with all the gods. Making 
a nest, rich in ghee, for Savitr’ (he says); a nest as it were is made in the 
sacrifice by the enclosing sticks of Pitudàru wood, bdellium, the wool 
tufts, and the fragrant grasses. ‘ Lead the sacrifice well for the sacrificer ' (he 
says); verily thus he establishes straight the sacrifice. ‘Sit, O Hotr, in 
thine own place, discerning’ (he says“); the Hotr of the gods is Agni; 
the navel of the high altar is his own place. Do thou place the sacrifice in 
the birthplace of good deeds’ (he says); the sacrifice is the sacrificer ; verily 
thus for the sacrificer he invokes this benediction. ‘Seeking the gods, do 
thou sacrifice to the gods with oblation, O Agni, do thou accord great 
power to the sacrificer’ (he says); power is breath; verily thus he places 
breath in the sacrificer. ‘The Hotr in the Hotr’s seat, well knowing’ 
(he says 10); the Hotr of the gods is Agni; the navel of the high altar is his 
Hotr’s seat. ‘Shining, resplendent, he hath sat, the well skilled (he says), 
for he is seated here. ‘ With vows and foresight undeceived, most bright’ 
(he says); Agni is the most bright of the gods. Bearing a thousand, 
Agni, of pure tongue’ (he says); for this is his character of bearing 


5 RV. iv. 7. 1. € RV. x. 176. 4. 

RV iv. 7. 1d. 7 RV. iii. 29. 4. 

5 RV. x. 176. 8. aváksam is merely a play on 5 RV. vi. 15. 16. 
wie, not a genuine form; see Liebich, ? RV. iii. 29. 8. 
Panini, p. 27. Of. AB. viii, 9; above, p. 72. 10 RV. ii. 9. 1. 


17 l. o· 3. ss] 
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a thousand, that him being but one they carry apart in many directions; 
prosperity a thousandfold he obtains who knows thus. Thou art a herald, 
thou also our protector from afar, with this last (verse 11) he coneludes. 
‘Thou, O strong one, art the leader to greater wealth; O Agni, for 
ourselves, our children and offspring, be thou the guardian, resplendent 
&nd never failing' (he says); Agni is the guardian of the gods; verily 
thus does he place Agni as a guardian on all sides for himself and for the 
sacrificer, when one knowing thus coneludes with this (verse); moreover, 
thus he produces prosperity for a year. Eight he recites, perfect in form ; 
that in the sacrifice is perfect which is perfect in form, that rite which 
as it is being performed the verse describes. Of these he recites the first 
thrice, the last thrice; they make up twelve; the year has twelve months; 
Prajapati is the year; verily thus with those that have their abode in 
Prajäpati he prospers who knows thus. He repeats the first thrice, the last 
thrice; verily thus he ties the two ends of the sacrifice, for firmness, for 
might, to avoid slipping. 

i. 29 (v. 8). Recite ! for the two oblation holders being brought forward 
the Adhvaryu says. ‘I yoke your ancient holy power with praises’ 
he recites ;? with the holy power the gods yoked the two oblation holders; 
verily thus with the holy power he yokes the two; what has the holy power 
come to no harm. Let the two come forward with weal for the sacrifice,’ 
this triplet? to sky and earth he recites, They say, ‘Seeing that he recites 
by order for the two oblation holders being brought forward, then why 
does he recite a triplet to sky and earth?’ Sky and earth were the oblation 
holders of the gods; even to-day also are they the oblation holders, for 
within these is here all oblation and whatever there is; therefore he recites 
a triplet to sky and earth. ‘What time ye came like twins striving’ (he 
says), for moving like twins they come in an even line. ‘Pious men bore you 
forward’ (he says), for pious men bear them forward. ‘Sit down in your 
own place, well knowing ; be of secure abode for our Soma drop’ (he says); 
the drop is Soma the king; verily thus he makes the two for Soma the 
king to sit on. ‘In the two thou hast placed the word of praise’ (he 
says") for on the two the third, the covering, is deposited. In that he 
says ‘The word of praise’, and the word of praise is the sacrificial rite, 
verily with it he makes the sacrifice prosper. ‘Who in union with 


11 RV. ii. 9. 2. The sense of tokasya nas tane Caland and Henry, L'Agnistoma, pp. 82-98. 
tanundm and its construction is un- Cf. CB. iii. 6. 8. 16. 
certain. * RV. x. 18. 1. 


1 AB. i. 29 and KB. ix. 8 and 4 deal with the 3 RV. ii. 14. 19-21 ; cf. AB. ix. 3. 
bringing forward of the two Soma cartsto ‘ RV. x. 18. 2. 
the high altar; see ACS. iv. 9; CCS. v. 133 * RV. i. 88. 8: ‘restrain’ is used in yatasrucd, 
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uplifted ladle pay honour; unrestrained he dwelleth in thine ordinance, 
he doth flourish’ (he says); the line containing the word ‘ restrain’ which 
he yonder first said, that with this he appeases, for appeasement. ‘ May thy 
strength be favouring to the sacrificer who poureth (oblation)', he invokes 
this benediction. ‘All forms the sage doth assume,’ this All form’ 
(verse) he recites; he should recite looking at the fronton, for the 
fronton has as it were all forms, white as it were, and black as it were. 
Every form he wins for himself and for the sacrificer when one knowing 
thus recites the verse while looking at the fronton. ‘Around thee, 
O singer, the songs’, with this last (verse”) he concludes. When he thinks 
that the oblation holders are covered, he should conclude then. The wives 
of the Hotr and the sacrificer are not likely to become naked, when one 
knowing thus concludes with this (verse) when the oblation holders have 
been covered. By a Yajus® are the oblation holders covered; verily thus 
with a Yajus they cover the two. When the Adhvaryu and the Pratipra- 
sthatr strike in the posts on both sides, then should he conclude; for then are 
the two covered. Eight he recites, perfect in form; that in the sacrifice is 
perfect which is perfect in form, that rite which as it is being performed 
the verse describes. Of them he recites the first thrice, the last thrice; 
they make up twelve; the year has twelve months; Prajapati is the year ; 
verily thus with those whose abode is Prajápati he prospers who knows 
thus. He recites the first thrice, the last thrice; verily, thus he ties the 
two ends of the sacrifice for firmness, for might, to prevent slipping. 


The Bringing forward of Agm and Soma. 


i. 30 (v. 4). Recite for Agni and Soma being brought forward’ the 
Adhvaryu says.! Do thou pour forth, O god, for the first the father’, (this 
verse?) to Savitr he recites. They say, ‘Since he recites by order for 
Agni and Soma being brought forward, then why does he recite a verse to 
Savitr? Savitr is lord of instigation ; verily thus instigated by Savitr 
they bring them forward ; therefore he recites (a verse) to Savitr. ‘ Let 
Brahmanaspati move forward’, (this verse) to Brahmanaspati he recites? 
they say, ‘Since he recites by order for Agni and Soma being brought forward, 
then why does he recite (a verse) to Brahmanaspati?’ Brhaspati is the holy 


* RV. v. 81. 2. rardtyé is a variant form of holder; see AGS. iv. 10; CQS. v. 14; 
rarafi, not loc. as Sáyana. Caland and Henry, L’ Agnistoma, pp. 110- 

7 RV. i. 10. 12. 116. Cf. CB. iii. 6. 8. 9. 

8 See TS. i. 2. 18 k. Not in RV. : given in ACS. iv. 10. 1; ges. 

! AB. i. 80 and KB. ix. 6 and 6 deal with the v. 14. 9; cf. AV. vii. 14.8; KS. xxxvii. 9; 
bringing forward of Agni and Soma and TB. ii. 7. 15. 1; KB. ix. 5 


the placing of Soma in the right oblation 3 RV. i. 40. 8. 
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power; verily thus he makes the holy power their harbinger; that which 
contains the holy power comes not to harm. ‘ Let the goddess move forward, 
the bounteous (he says); verily thus he makes the sacrifice possessed of boun- 
teousness; therefore does he recite (a verse) to Brahmanaspati. ‘The Hotr, 
the god, the immortal ', this triplet * to Agni he recites, when Soma, the king, 
is being brought forward. Soma the king the Asuras and the Rakgases sought 
to slay as he was being brought forward between the Sadas and the oblation 
holders; Agni by his cunning led him past. ‘He goeth before by cunning’ 
he says, for he led him past by cunning; therefore in front of him they 
carry Agni. To thee, O Agni, day by day and ‘To the dear the adorable’ 
these three? and one* he recites; these two, coming together, are liable to 
injure the sacrificer, he that was formerly taken out and he whom after they 
bring forth. In that he recites three and one, verily thus he unites them in 
unison ; verily thus he establishes them in security, to prevent injury to 
himself or the sacrificer. ‘O Agni, rejoice; be glad in this prayer’ he 
recites? when the libation is being offered; verily thus he causes the libation 
to gladden Agni. ‘Soma goeth, who knoweth the way’, this triplet ® in 
Gayatri to Soma he recites, when Soma the king is being brought for- 
ward; verily thus with his own deity, his own metre, he makes him 
prosper. ‘Soma hath sat him on his place’ he says; for he is going to 
take his seat here; having gone beyond and placing the Agnidh’s altar at 
his back as it were should he recite. ‘This of him King Varuna, this the 
Acvins’, (this verse?) to Visnu he recites; ‘ Attend the insight of him with 
the Maruta, the ordainer ; he doth support the strength, the highest, that 
knoweth the day; the stall doth Visnu with his comrades reveal’ (he 
says); Visnu is the door guardian of the gods; verily thus he opens the 
door to him. ‘ When within thou hast come forward, thou shalt be Aditi ’ 
he recites !? when he is being put in place. Like an eagle his nest, the seat 
wrought with devotion ’ (he says !!) when he has been put in place. ‘To the 
golden to sit on the god hasteneth (he says); golden as it were he spreads 
thus for the gods as a cover the black antelope skin. Therefore does he 
recite this (verse). He hath established the sky, the Asura, all-knower ' !?, 
with (this verse) to Varuna he concludes; so long as he is tied up he has 
Varuna as his deity, so long as he is approaching the covered (places) ; 
verily thus with his own deity, his own metre, he makes him prosper. If 
they should run up to him or seek safety, he should conclude with the 
following (verse !), Do thou welcome Varuna the great. For so many as 


* RV. iii. 87. 7-9. ? RV. i. 156. 4. 
5 RV. i. 1. 7-9. 10 RV. viii. 48. 2. 
* RV. ix. 07. 29. n RV. ix. 71. 6. 
1 RV. i. 144. 7. 13 RV. viii. 42. 1. 


* RV. iii, 62. 18-165. Cf. KB. iv. 4. 33 RV. viii. 42. 2. 
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he desires freedom from fear, for so many as he contemplates freedom from 
fear, to so many is freedom from fear accorded, when one knowing thus 
concludes with this (verse). Seventeen (verses) he recites, perfect in form ; 
that in the sacrifice is perfect, which is perfect in form, that rite which as 
it is being performed the verse describes. Of them he recites the first thrice, 
the last thrice; they make up twenty-one; Prajapati is twenty-onefold ; 
twelve months, five seasons, these three worlds, yonder Aditya as twenty- 
first, the highest support. This is the divine field, this prosperity, this is 
overlordship, this the expanse of the tawny one, this the abode of Praja- 
pati, this self-rule. Verily thus he prospers as regards him!“ with these 
twenty-one (verses). 


M For the construction see above i. 1, n. 3. Connecticut Acad. xv. 68; Bloomfield, JAOS. 
For akar na vai above, which Bohtlingk xxvii. 77; Wackernagel, Altind. Gramm. i. 
condemns, may be cited MS. i. 6. 10; 191. mahdnagnyd is apparently the 
10. 10, 18; 11. 10; iii. 6. 10; iv. 2. 1; MS.tradition in i. 27, but may be a later 
perhaps i. 8. 7 (Caland, VOJ. xxiii. 53); Prakritism. 


JUB. i. 5. 1; TB. i. 208. 6; Oertel, Trans. 


PANCIKA II 
THE Soma SACRIFICE (continued). 
ADHYAYA I 
The Animal Sacrifice. 


ii. 1 (vi. 1). By! means of the sacrifice the gods went upwards to the 
world of heaven; they were afraid, ‘Seeing this of us men and seers will track 
us. Them they obstructed by means of the sacrificial post; in that they 
obstructed them by means of the post, that is why the post has its name. 
Having fixed it point down, they went upwards. Then men and seers came 
to the place of sacrifice of the gods, Let us seek something to track the 
sacrifice. They found the post only, established with point downwards. 
They perceived, ‘ By this the gods have blocked the sacrifice.’ Having dug 
it out they fixed it upwards; then did they discern the world of heaven. 
In that the post is fixed upright, (it is) to track the sacrifice, to reveal the 
world of heaven. The post is a thunderbolt; it should be made of eight 
corners ; the bolt is eight-cornered. This he hurls as a weapon at the rival 
who hates him, to lay him low who is to be laid low by him. The post is 
a bolt; it stands erect as a weapon against the foe. Therefore also to him 
who hates there is displeasure in seeing, ‘This is N. N.'s post, this is 
N.N.'s post.’ Of Khadira wood should he make the post who desires 
heaven; by means of a post of Khadira the gods won the world of 
heaven; thus verily also the sacrificer by a post of Khadira wins the 
world of heaven. Of Bilva should he make the post, who desires proper 
food and desires prosperity. Year by year is Bilva taken ; this is the symbol 
of proper food. It should be covered with branches up to the root, this is 
(the symbol) of prosperity. He prospers in offspring and cattle who knowing 
thus makes the post of Bilva. Now as to (his using) Bilva,? they say 
‘ Bilva is light’; a light he becomes among his own people, he becomes the 
chief of his own people, who knows thus. Of Palāça should he make the 
post, who desires brilliance and desires splendour. The Palaca is the 
brilliance and splendour of the trees?; brilliant and resplendent he becomes 
1 AB. ii. 1-14 and KB. x deal with the animal >? The Pluti here accentuates the word. For 


sacrifice, The Sütras (ACS. iii. 1 seg.; CCS. Bilva cf. TS. ii. 1. 8. 1. 
v. 16) are cited in full in Schwab, Das For the Parna cf. TS. iii. 5. 7. 2, whence its 
allindische Thieropfer. For $ 1 cf. TS. vi. name of brahmavrksa like gricrkga for the 


8. 4. 7 ; Schwab, p. 2. Bilva. 
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who knowing thus makes the post of Palàea. As to (his using) Paláca, the 
Palaca is the birthplace of all trees; therefore they speak with the word 
‘ Palaca’ of foliage generally, as the foliage of N. N.; the foliage of N. N. 
The desire in all trees is obtained by him who knows thus. 

ii. 2 (vi. 2). ‘ We are anointing the post; do thou recite’ the Adhvaryu 
says. ‘They anoint thus at the sacrifice, pious men’ he recites,! for at the 
sacrifice pious men anoint him. O tree, with divine sweetness’; the butter 
is the divine sweetness. ‘ What time thou dost stand aloft, then give us 
riches, or what time thou dost dwell in the lap of the mother’ (he says) ; 
‘if thou shalt stand or thou shalt lie, bestow wealth upon us’ he says in effect. 
‘Rise erect,O lord of the forest is the appropriate (verse *) for it being raised; 
that which in the sacrifice is appropriate is perfect. ‘On the surface of the 
earth’ (he says); that is the surface of the earth where they set up the 
post. ‘Being set up with careful setting, do thou bestow radiance on 
the bearer of the sacrifice,’ this benediction he invokes, ‘Rising before 
the kindled ’ (he says ?), for it is erected before the kindled (fire). * Winning 
the holy power unaging, with good heroes’, this benediction he invokes. 
Driving misfortune far from us (he says); misfortune is hunger, the evil; 
verily thus he drives it away from the sacrifice and from the sacrificer. 
‘Rise erect for great good fortune,’ this benediction he invokes.* ‘ Aloft to 
our aid do thou arise like the god Savitr®’; ‘the na of the gods is their 
om’ (they say); verily thus he says stand like the god Savitr'. ‘Aloft as 
the gainer of booty ' (he says); verily thus he gains it as a gainer of booty 
and winner of riches. ‘What time with skilled singers we vie in calling’ 
(he says); the skilled singers are the metres; by means of them the sacri- 
ficers vie in calling the gods; ‘To my sacrifice come ye, to my sacrifice.’ 
Even if many as it were sacrifice, the gods come to the sacrifice of him 
where one knowing thus recites this (verse). ‘Aloft protect us from tribu- 
lation, with thy beams do thou consume every devourer (he says“); the 
devourers are the Raksases, the evil; verily thus he says, ‘Burn the 
Raksases, the evil.’ ‘Make us erect for motion, for life, in that he says 
thus, verily he says ‘Make us erect for moving, for life, Even if the 
sacrificer is seized as it were, verily thus he gives him to the year. ‘ Find 
our worship among the gods’, this benediction he invokes, ‘ Born he is 
born in the fairness of the days’ (he says"), for born he is thus born. 
‘Waxing great in the mortal ordinance’ (he says); verily thus they make 


1 RV. ji. 8. 1. Cf. KB. x. 2; CB. iii. 7. 1. 4 RV. iii. 8. 2d. 
9 seg. ; Schwab, Das altindische Thieropfer, 5 RV. i. 86. 18; see Schwab, p. 71. 
pp. 70, 71, 78. : 5 RV. i. 86. 14. 

2 RV. iii. 8. 3. 1 RV. iii. 8. 5. 

3 RV. iii. 8. 2. 
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it grow. ‘They purify him, the clever, the busy, with skill’ (he says); 
verily thus they purify it. ‘The sage uttereth his speech desirous of the 
gods’ (he says); verily thus he announces it to the gods. ‘The youth, 
well clad, covered round, hath come’, with this last (verse?) he concludes; 
the youth well clad is the breath; it is enclosed with the bodily parts. 
‘Better he becometh being born’ (he says), for ever better he becomes being 
born. ‘Him the wise sages raise up, the prudent, the pious with their 
minds’ (he says); the sages are the learned ones; verily thus they raise 
it up. Seven (verses) he repeats, perfect in form; that in the sacrifice is 
perfect which is perfect in form, that rite which as it is being performed the 
verse describes. Of them he says the first thrice, the last thrice; they make 
up eleven; the Tristubh has eleven syllables; the thunderbolt of Indra is 
the Tristubh ; verily thus with those whose abode is Indra he prospers who 
knowsthus. He recites the first thrice, the last thrice; verily thus he ties 
the ends of the sacrifice, for firmness, for might, to prevent slipping. 

ii. 8 (vi. 8). ‘Should the post stand? Or should he throw it (into the 
fire)?’ they say. It should stand for one desiring cattle. Cattle would not 
serve the gods for slaying as food. They having departed kept disputing ; 
Ve shall not slay us, not us. Then the gods saw this post as a thunderbolt ; 
they raised it up against them; fearing it they came back; verily even to-day 
they come up to it. Thereafter the cattle served the gods for slaying as 
food. Cattle serve for slaying as food him who knows thus and for whom 
knowing thus the post continues standing. He should throw (it) after for 
one who desires heaven; the ancients used to throw it after, (thinking) 
‘the post is the sacrificer, the strew the sacrificer ; Agni is the birthplace of 
the gods; he, having come into existence from Agni as the birthplace of 
the gods from the oblation, with a body of gold will go aloft to the world 
of heaven.’ Then those who were later than they saw this chip as a frag- 
ment of the post!; it should be thrown after at this time; thence is obtained 
the desire in the throwing after, thence the desire is obtained which is in the 
standing. Himself to all the deities he offers who consecrates himself; all 
the deities are Agni; all the deities are Soma; in that he offers a victim to 
Agni and Soma, verily thus the sacrificer redeems himself from all the 
deities.2 They say, As victim for Agni and Soma should be offered one of 
two colours,’ for it is for two deities.’ That is not to be regarded. It should 
be offered as fat; cattle are characterized by fat; the sacrificer becomes 
emaciated as it were; in that the victim is fat, verily thus he makes the 
sacrificer prosper with his own fat. They say, ‘He should not eat of the 


5 RV. iii. 8. 4. 2 Cf. TS. vi. 1. 11. 6; KB. x. 3. . 
1 Cf. TS. vi. 8.4.9; KS.xxvi.6; MS.iii.9.4; ° Of. QB. iii. 8. 4. 28; KB. x. 8; Levi, La 
CB. iii. 7. 1. 82. doctrine du sacrifice, p. 182. 
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victim for Agni and Soma; of a man he eats who eats of the victim for 
Agni and Soma, for thereby the sacrificer redeems himself.’ That is not to 
beregarded.* (The victim) for Agni and Soma is an oblation connected with 
the slaying of Vrtra; by means of Agni and Soma Indra slew Vrtra; they 
said to him, ‘Through us two thou hast slain Vrtra; let us choose a boon 
from thee.’ ‘Choose’ (he said). They chose this boon, the victim on the 
pressing day of to-morrow. This is regularly performed for those two, for 
it is chosen as a boon for them. Therefore should the victim be partaken 
of, and one should be fain to take it. 

ii. 4 (vi. 4). With the Apri verses he delights ;! the Apri verses are bril- 
liance and splendour; verily thus with brilliance and splendour he causes him 
to prosper. He says the offering verses for the kindling-sticks; the kindling- 
sticks are the breaths, for the breaths enkindle all that there is here; verily 
thus he delights the breaths, he places the breaths in the sacrificer. He 
says the offering verse for Tantinapat ; Taniinapat is the breath, for he pro- 
tects bodies; verily thus he delights the breath, he places the breath in the 
sacrificer. He says the offering verse for Narāçañsa?; men are offspring ; 
praise is speech; verily thus he delights offspring and speech ; offspring and 
speech he confers upon the sacrificer. He says the offering verse for the 
sacrificial food; the sacrificial food is food; verily thus he delights food ; 
food he confers upon the sacrificer. He says the offering verse for the 
strew ; the strew is cattle; verily thus he delights cattle; cattle he confers 
upon the sacrificer. He says the offering verses for the doors; the doors 
are rain; verily thus he delights rain; rain and proper food he bestows 
upon the sacrificer. He says the offering verse for dawn and night ; dawn and 
night are day and night; verily thus he delights day and night ; in day and 
night he places the sacrificer. He says the offering verse for the divine Hotrs; 
the divine Hotrs are expiration and inspiration; verily thushedelighte expira- 
tion and inspiration; expiration and inspiration he confers upon the saerificer. 
He says the offering verse for the three goddesses ; the three goddesses are 
expiration, inspiration, and cross-breathing; verily thus he delights them; 
them he confers upon the sacrificer. He says the offering verse for Tvastr ; 
Tvastr is speech, for speech creates? all this as it were; verily thus he 
delights speech ; he confers speech on the sacrificer. He says the offering verse 


* Cf. TS. vi. 1. 11. 6. is invoked by the Vasisthas and Cunakas 

! The literal sense is of course intended as only, the other families keep to the 
well as the derivate ‘say the Apris’. For offering to Tanünapüt as the second of 
the verses seo ACS, iii. 2. 5 seg. ; OCS. v.. 16. the eleven fore-offerings ; see ACS. i. 5. 
5-7. Cf. KB. x. 8, and for $$ 1 and 4 CB. 21; Weber, Ind. Stud, x. 88 seq. 
iii. 8.1.2; ix. 2. 8. 44. Cf. also Schwab, ° Cf. RV. x. 180. 1; Wackernagel, Altind. 
Das altindische Thieropfer, pp. 90-92; Max Gramm. i. 176, 274; Oldenberg, Rgveda- 
Müller, Anc. Sansk. Lit. pp. 468 seq. Noten, ii. 865. 


* According to ApCS. xxiv. 12. 16 Narácafisa 
18 la. o. a. 28) 
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for the lord of the forest; the lord of the forest is the breath ; verily thus 
he delights the breath ; the breath he places in the sacrificer. He says the 
offering verse for the calls of Hail!; the calls of Hail! are a support; verily 
thus on & support at the end he establishes the sacrificer. For these should 
he use (verses) by the ancestral seer; in that he uses (verses) by the seer, 
verily thus he does not set loose the sacrificer from his connexion. 

ii. 5 (vi. 5). * Recite for the carrying round of fire’ the Adhvaryu says. 
‘ Agni, the Hotr, at our sacrifice ’, this triplet! to Agni in Gayatri he recites 
when the carrying round of fire is being performed; verily thus with 
his own deity, his own metre, he makes him prosper. ‘Being a steed 
he is carried round’ (he says), for him being as it were a steed they 
carry round. Thrice round the sacrifice Agni goeth like a charioteer’ 
(he says), for he like a charioteer goes round the sacrifice. ‘The lord 
of strength, the sage’ (he says), for he is the lord of strength. ‘Do thou 
give the supplementary direction, O Hotr, for the oblations for the gods’ 
the Adhvaryu says. ‘Agni hath conquered,’ he hath won strength ’, thus 
the Maitravaruna begins the supplementary direction. They say, Since the 
Adhvaryu gives the order for supplementary directions to the Hoty,’ then 
why does the Maitrávaruna begin the supplementary direction?’ The 
Maitravaruna is the mind of the sacrifice; the Hotr is the voice of the 
sacrifice; instigated by mind voice speaks, for the speech which one speaks 
with his mind elsewhere, that speech is demoniacal and not acceptable to 
the gods. In that the Maitravaruna begins the supplementary direction, 
verily thus with mind he sets speech in motion; with speech set in motion 
by mind he provides the oblation for the gods. 

ii. 6 (vi. 6). ‘O divine slayers and O human (slayers) make ready’ he 
says; the slayers of the gods and those of man, them thus he instructs. 
Bring ye (it) to the doors of sacrifice! ordaining the sacrifice for the lords 
of the sacrifice’ (he says). The sacrifice is the victim; the lord of the 
sacrifice the sacrificer; verily thus he makes the sacrificer prosper with his 
own sacrifice. Or rather they say, ‘To whatever deity the victim is 
slaughtered, that is the lord of the sacrifice.’ If the victim be for one 
deity, ‘for the lord of the sacrifice’ he should say; if for two deities, 
‘for the two lords of the sacrifice’; if for many deities ‘for the lords 
of the sacrifice’, That is the rule. ‘Forward for him bear Agni’ (he 


! RV. iv. 15.1-8; see 408. iii. 2. 9. Cf. KB. ii. 6. 1 The phrase Sayana takes as havirmargan 


x. 8; CB. iii. 8. 1. 6; QCS. v. 16. 8; or vipasanahetih. Cf. AQS. iii. 8. 1; KB. x. 
Schwab, Das altindische Thieropfer, p. 98. 4; CCS. v. 11; TB. iii. 6. 6. 1; KS. xvi. 
? AOS. iii. 2. 20; CCS. v. 16. 9. 21; MS. iv. 18.4; BOS. v. 2. 9; Schefte- 
8 In this case Hotr is addressed to the lowitz, Die Apokryphen des Rgveda, p. 154; 
Maitrüvaruna, the generic term being Schwab, Das altindische Thieropfer, pp. 


used for the specific. 102 seg. ; Roth, Nirukta, pp. xxxviii. sq. 
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says); the victim as it was borne along saw death before it, and was not 
willing to go to the gods; the gods said to it, ‘Come; we shall make 
you go to the world of heaven. It replied ‘Be it so; but let one of 
you go before me. ‘Be it so’ (they replied). Before it went Agni; 
it followed after Agni. Therefore they say, ‘Every animal is connected 
with Agni, for after Agni it followed.’ Therefore also they bear Agni 
before it. ‘Spread the strew’ (he says); the victim has plants as its 
body; verily thus he makes the victim have its full body. ‘May its mother 
approve it, its father, its brother from the same womb, its comrade from 
the same flock’ (he says); verily thus they slay it with the approval of 
its generators.“ Place its feet north; make its eye go to the sun; let loose 
its breath to the wind, its life to the atmosphere, its ear to the quarters, 
its body to earth’ (he says); verily it he thus places in these worlds. 
‘Flay off its skin in one piece; before cutting the navel force out the 
omentum; keep its breath within’ (he says); verily thus he places the 
breaths in cattle. ‘Make? its breast an eagle, its two front legs hatchets, 
its two fore feet spikes, its shoulders two tortoises as it were, its loins 
uncut, its thighs two door leaves, its knees oleander leaves; its ribs are 
twenty-six; them in order remove; make each limb of it perfect’ (he 
says); verily thus its members and its limbs he delights. ‘ Make a hole 
in the earth to cover the offal’ he says; the offal is connected with planta; 
this (earth) is the support of plants; verily thus at the end he establishes 
it in its own support. 

li. 7 (vi. 7). Unite the Raksases with the blood’ he says.! With the 
husks and the polishings the gods deprived the Raksases of the offerings 
of oblations (of cereals, &c.), with blood of the great sacrifice. In that 
he says ‘Unite the Raksases with the blood’, with their own share he 
excludes the Raksases from the sacrifice. They say ‘He should not at 
the sacrifice make mention of Raksases; what Raksases are there? The 
sacrifice is without Raksases.’ They say, however, ‘He should make 
mention; if a man deprive one with a portion of his portion, he revenges 
himself on him, or if he does not revenge himself on him, then on his 
son, or on his grandson, but he does revenge himself on him.’ If he make 
mention he should do so inaudibly ; the inaudible part of speech is hidden 
as it were, the Raksases are hidden as it were. If he were to make 
mention audibly he would make his speech the speech of the Raksases. 


3 An interesting example of the common kavagákdrau and for this of. kavag of doors 
practice of deprecating the anger of the in MS. iii. 16. 2; VS. xxix. 5. 
relatives of the dead victim. ! Cf. OB. xi. 7. 4. 2. See 408. iii. 8. 1-4, 
3 The details of the cutting up are obscure; CCS. v. 17. 8 seg. rakgobhdgah is taken as 


.. SAyana has for pragasd prakrstachedanau, acc. by S&yana, as gen. by BR., cf. i. 25. 
for cald galakdxdrau, karaşorū is rendered For drp cf. Oertel, Connect. Acad. xv. 159. 
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He who speaks the speech of the Raksases (speaks) that speech which 
a proud person or a man distraught speaks; that is the speech of the 
Raksases. He does not himself become proud, nor in his offspring is 
a proud son born who knows thus. ‘Its entrails? do not cut deeming 
them an owl (in that shape), lest in your family and offspring a howler 
may howl, O slayer’ (he says); to the divine and the human slayers 
verily thus he hands it over. ‘ʻO Adhrigu, toil, carefully toil; toil, 
O Adhrigu' thrice should he say and O free from sin';? the slayer of the 
gods is the Adhrigu, the Nigrabhitr the one free from sin; verily thus 
he hands it over to the slayers and the Nigrabhitrs. O slayers, 
whatever here shall be well done, to us that; whatever ill done, elsewhere 
that' (he says); Ágni was the Hotr of the gods; with speech he 
dissected it; by speech the Hotr dissects it. Whatever they cut below or 
above,“ whatever is done to excess or defectively, verily thus he indicates 
it to the Nigrabhitrs and the slayers; prosperously verily is the Hotr 
set free with full life for fullness of life ; all his life he lives who thus knows. 

ii. 8 (vi. 8). The gods slew man as the victim. When he had been slain 
his sap went out; it entered the horse; therefore the horse became fit 
for the sacrifice, and him whose sap had departed they dismissed; he 
became a monkey. They slew the horse; it went away from the horse 
when slain; it entered the ox; therefore the ox became fit for sacrifice, 
and it whose sap had departed they dismissed ; it became a Gauramrga.? 
They slew the ox; it departed from the ox when slain; it entered the 
sheep; therefore the sheep became fit for sacrifice, and it whose sap 
had departed they dismissed; it became the Gayal. They slew the 
sheep; it departed from the sheep when slain; it entered the goat; 
therefore the goat became fit for sacrifice, and it whose sap had departed 
they dismissed; it became the camel. It dwelt for the longest time in 
the goat; therefore the goat is of these animals the most often employed. 
They slew the goat; it departed from the goat when slain; it entered this 
(earth); therefore this (earth) became fit for sacrifice, and it whose sap 
had departed they dismissed ; it became a Carabha.“ These animals whose 


2 Sdyana takes rávisía as ‘cut’ but ravat as ! kimpurugah is of very doubtful sense, but 


‘make a noise’, i.e. weep for a cause of ‘monkey ' seems much more likely than 
grief, and this must be right. Schwab ‘dwarf’ suggested by Haug. Cf. CB. i. 2.8. 
(Das altindische Thieropfer, p. 105) thinks 6-9; iii. 8. 8. 1; Weber, Ind. Stud. ix. 246. 
urüka = gudda and renders ned - and not". ? Of uncertain nature; ‘white deer’, Haug. 
ru m ‘out’; BR. take ru= ‘cry’ both times. Sáyana says ‘whose hornseven are hairy’ ; 

3 Cf. TB. iii. 6. 6. 4; Schwab, p. 106, n. Bos gaurus is the accepted version. 

. e. too low or too far up; there must be Of uncertain nature; mentioned in AV. ix. 
an error, not merely a description here 5. 9 (calabha in Ppp.); VS. xiii. 51, &.; 
as in Séyana; Haug has ‘too soon’ and an eight-footed lion-killer is Sdyana’s 


‘too late’. . version. 
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sap is departed are unfit for sacrifice ; therefore one should not eat of 
them. It they followed in this (earth); it, followed, became rice; in 
that they offer also & cake in the animal sacrifice (it is because they 
think) ‘Let our sacrifice be with a victim with sap, let our sacrifice be 
with a victim whole.’* His sacrifice is performed with a victim with sap, 
his sacrifice is performed with a victim whole who knows thus. 

ii, 9 (vi. 9). The cake (which is offered) is the victim which is killed ; 
the chaff! of it is the hairs, the husks the skin, the polishings the blood, the 
pounded grains and fragments the flesh, whatever is substantial the bone. 
With the sap of all animals he sacrifices who sacrifices with the cake. 
Therefore they say, ‘The cake offering is the people's sacrificial session.’ 


[—11. 10 


‘Ye two, Agni and Soma, of joint power, have placed 
These constellations in the sky ; 

Ye too the rivers from unspeakable misfortune, 

O Agni and Soma, set free when fast held; 


this offering verse? he says for the omentum. By all these deities is 
he seized who becomes consecrated. Therefore they say ‘He should not 
eat (the food) of one consecrated.’ In that he says as offering verse for 
the omentum ‘O Agni and Soma ye set free when fast held’, verily thus 
from all the deities he sets the sacrificer free. Therefore they say ‘One 
should eat when the omentum has been offered, for he then becomes the 
sacrificer.. Another from the sky Matarigvan bore’ he says as offering 
verse? for the cake. Another from the mountain the eagle pressed out’, 
(he says) for hence as it were is he, hence is the sap gathered. ‘Make 
ready the oblations, shape food forth’ he uses as offering verse‘ for the 
Svistakrt of the cake (offering). Verily thus he makes ready the oblation 
for him and places sap and strength in himself. He invokes the sacrificial 
food; the sacrificial food is cattle; verily thus he invokes cattle; he 
confers cattle on the sacrificer. 

ii. 10 (vi. 10). Recite for the oblation being cut off for Manota’ the 
Adhvaryu says. He recites the hymn? ‘For thou, O Agni, are the first 
thinker.’ They say ‘Since the victim is for other deities also, then why 


* For this idea see the next sentence, ii. 9; 
t whole sacrificial essence ', Haug. 

! The senses of the words are not all clear, 
but Süyana's views seem reasonable. 
Aufrecht maintains yat kimcitkam against 
PW. and Weber, Ind. Stud. ii. 9; lokyam 
must have some such sense as rendered, 
not merely = prekganiyam. 

3 RV. i. 98.5; ACS. iii. 8. 1; 8. v. 18. 11. 
For the gen. dikgitasya of. KS. xxv. 8. 16; 
TB. i. 8. 2. 7; KS. xiv. 5; JUB. i. 57. 1. 


* RV. i. 98. 6; see 408. i. 6. 1 ad fin. 

1 RV. iii. 54. 22; see AQS. iii. 5. 9. Cf. 
Schwab, Das altindische Thieropfer, p. 188. 

5 ACS. i. 7. 7; OOS. i. 12. 1; though Sayana 
gives TB. iii. 5. 8. 1 as an alternative. 

6 S&yana cites for this TS. i. 7. 2. 1. 

ii. 10. ! RV. vi. 1. Cf. KB. x.6; CB. iii. 8. 8. 14; 
AGS. iii. 6. 1; ÇÇS. v. 19.18. The Maitra- 
varuna says it; Schwab, Das altindische 
Thieropfer, p. 187. l 
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does he recite (verses) to Agni alone for the oblation being cut off for 
Manotà?' Three are the Manotas of the gods, for in them are their minds 
woven. Speech is the Manotà of the gods; for in it are their minds 
woven. The cow is the Manotà of the gods, for in it are their minds 
woven, Agni is the Manota of the gods, for in him are their minds woven. 
Agni is all the Manotàs; in Agni the Manotàs unite. Therefore he recites 
(verses) to Agni only for the oblation being cut off for Manotà. ‘O Agni 
and Soma, of the oblation set forward’ he uses as offering verse? for the 
oblation. In ‘of the oblation’ it is (appropriate and) perfect in form, 
as ‘set forward’ it is perfect in form. Made perfect with all perfections 
his oblation goes to the gods who knows thus. He says the offering verse 
for the lord of the forest; the lord of the forest is the breaths; with 
life his oblation goes to the gods when one knowing thus says the 
offering verse for the lord of the forest. He says the offering verse of 
the Svistakrt; the Svistakrt is a support; verily thus on a support 
at the end he establishes the sacrifice. He invokes the sacrificial food; “ 
the sacrificial food is cattle; verily thus he invokes cattle; he confers 
cattle upon the sacrificer. 


ADHYAYA II 
The Animal Sacrifice (continued). 


ii. 11 (vii. 1). The gods performed the sacrifice; towards them as they 
performed it came the Asuras, (saying) ‘ We shall make a disturbance of 
their sacrifice. When over the victim had been ‘said the Apris, before as 
it were the cireumambulation with fire they attacked the post from 
the east. The gods, perceiving, placed around three forts consisting of 
citadels made of Agni, to protect themselves and the sacrifice. These Agni- 
made citadels kept shining and blazing. The Asuras, in terror, ran away ; 
verily with Agni before and Agni behind they smote away the Asuras 
and the Raksases. Verily then also the sacrificers in that they perform 
the circumambulation with fire place around three forts, consisting of 
citadels made of Agni, to protect the sacrifice and themselves. Therefore 
they carry fire round; therefore for the carrying round of fire he recites. 
The victim over which the Apris have been said and round which fire 
has been carried they lead northwards. They carry a torch before it, 
(thinking) ‘The victim is in essence the sacrificer; by this light the 
sacrificer with light before him will go to the world of heaven. By 
2 RV. i. 93. 7; CCS. v. 19. 16. * See CCS. v. 19. 21-28. There is no Nigada. 


3 See CCS. v. 19. 18-20. The verse is RV.x. * See CCS. v. 19. 24. Cf. AB. ii. 9. 11. 
70. 10. ! Cf. TS. iii. 1. 8. 2. 
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this light the sacrificer with light before him goes to the world of heaven. 
When they are about to kill it, then the Adhvaryu throws the strew 
below. In that they lead it outeide the altar when over it has been said 
the Ápris and round it fire has been carried, verily thus they make it 
sit on the strew. They dig a hole for the offal; the offal is connected 
with plants; this (earth) is the support of plants; verily thus in its support 
it at the end they establish. They say, ‘This animal is the oblation; 
now much of it goes away, hair, skin, blood, dewclaws, hooves, the two 
horns, the raw flesh falls away; by what is this made up?’ In that they 
offer a cake also at the animal sacrifice, thereby is this made up for it. 
The saps went away from animals; becoming rice and barley were they 
born; in that in the animal sacrifice they offer also a cake, (it is because 
they think) ‘ Let our sacrifice be with a victim with sap; let our sacrifice 
be with a victim whole.’ His sacrifice is performed with a victim with 
sap; his sacrifice is performed with a victim whole who knows thus. 

li, 12 (vii. 2). Having forced out its omentum they bring it up; the Adh- 
varyu covering it with butter from the dipping ladle says, ‘ Recite for the 
drops.’ In that the drops are dropped, (it 1s because he thinks) ‘ The drops 
are connected with all the deities; let these not, undelighted by me, go to 
the gods.’ ‘Rejoice in the most extending he recites.! This speech most 
pleasing to the gods, offering the oblations in thy mouth’ (he says); verily 
thus he offers them in the mouth of Agni. ‘This our sacrifice place 
among the immortals’, this hymn? he recites. In ‘Rejoice in these 
oblations, O all-knower' he invokes rejoicing in the oblations. ‘Of the 
drops, O Agni, of fat, of ghee’ (he says), for they are of fat and of ghee. 
‘O Hotr, eat first seated’ (he says); Agni is the Hotr of the gods; verily 
thus he says O Agni, eat, first seated.’ Rich in ghee, O purifying one, 
for thee the drops of fat are dropped’ (he says)? for they are of fat and of 
ghee. In Bestow upon us in thy wont that most worthy thing meet for the 
enjoyment of the gods’ he invokes a benediction. ‘To thee, the sage, the 
drops drop ghee, O Agni, who art to be appeased’ (he says),* for they drop 
ghee. In As best seer art thou kindled; do thou become the helper of the 
sacrifice’ he invokes the perfecting of the sacrifice. ‘For thee they drop, 
O Adhrigu, O mighty one, the drops, O Agni, of fat and of ghee’ (he 
says), for they are of fat and of ghee. ‘Praised by the poet with great 
blaze hast thou come; rejoice in the oblations, O wise one’, with this he 
invokes rejoicing in the oblations. 


1 RV. i. 75. 1; see Schwab, Das altindische * RV. iii. 21. 2. 
Thieropfer, pp. 114, 115. * RV. iii. 21. 8. 
2 RV. iii. 21. | 5 RV. iii. 21. 4. 
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‘For thee from the middle the best fat is taken out, 


We give it forth unto thee ; 
For thee, O bright one, the drops drop on the skin, 
Taste of them among the gods ' 


(be says); verily thus he says the vasat call over them, just as in O 
Agni, taste the Soma.’ In that the drops are dropped, and the drops 
are connected with all the deities, therefore the rain comes divided into 
drops. 

A 13 (vii. 3). They say,! ‘What are the invitatory verses of the calls of 
Hail! What the direction? What the offering verse?’ These which he 
recites are the invitatory verses, the direction is the direction; the offering 
verse the offering verse. They say, ‘What is the deity of the calls of 
Hail!?’ ‘The All-gods’ he should reply. Therefore they use as offering 
verse ‘May the gods eat the oblation over which has been said the call 
of Hail!’ The gods by the sacrifice, by zeal, by fervour, by the libations 
went to the world of heaven; when the omentum had been offered the 
world of heaven was discerned by them; having offered the omentum, 
disregarding the other rites they went aloft to the world of heaven. Then 
the men and the seers came to the place of sacrifice of the gods, ‘ We shall 
seek something of the sacrifice for discernment.’ They went round, and lo 
the victim lying without entrails!? They perceived ‘The victim is just 
so much as the omentum.’ The victim is just so much as the omentum. 
In that having cooked it they offer it at the third pressing, (it is because 
they think) ‘Let our sacrifice be performed with many libations; let our 
sacrifice be with the victim whole. His sacrifice is performed with many 
libations ; his sacrifice is with the victim whole who knows thus. 

ii. 14 (vii. 4). The libation of the omentum is a libation of ambrosia ; the 
Agni libation is a libation of ambrosia; the libation of butter is a libation 
of ambrosia; the libation of Soma is a libation of ambrosia. These are 
the incorporeal libations; with those libations which are incorporeal the 
sacrificer conquers immortality. The omentum is seed; seed disappears 
as it were, the omentum disappears as it were; seed is white, the omentum 
is white; seed is incorporeal, the omentum is incorporeal. The blood and 
the flesh are the body. Therefore should he say As much as is bloodless, 


* RV. iii. 21. 5. fire; the last fore-offering after the drops 
! The Puronuviakyas are those given above in are offered and before the omentum is 
AB. ii. 12; the Praisa is that of the fore- offered. See Schwab, Das altindische 
offering hota yaksad agnim svdhdjyasya ; Thieropfer, pp. 115, 116. 
and the YAjy& is that of the last Apri” ait is changed by Weber to ed = 4 + id, as often 
verse. The first ten fore-offerings take in CB. i. 6. 2. 8; ii. 2. 9. 8 ; iii. 4. 2. 2, 


place before the circumambulation with &c. ; KS. viii. 10; Caland, VOJ. xxiii. 61. 
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so much do thou cut off.’ (The offering) is made in five portions;! even 
of the sacrifice is a four-portioner, still the omentum is made into five 
portions. He makes a basis of butter, a fragment of gold (comes next), 
the omentum, a fragment of gold; above he makes a layer of butter. 
They say ‘If there is no gold, how shall it be?’ Having made two bases 
of butter, having made a portion of the omentum, then he makes two 
layers of butter on the top; butter is ambrosia; gold is ambrosia; therein 
he obtains the desire which is in the butter, therein he obtains the desire 
which is in gold. They make up five; man is fivefold and disposed in 
five parts, hair, skin, flesh, bone, marrow. Having made ready the sacri- 
fice in the same extent as is man, he offers in Agni as the birthplace of 
the gods; Agni is the birthplace of the gods; he having come into being 
from Agni as the birthplace of the gods, from the libation, with a body of 
gold, he goes aloft to the world of heaven. 


The Morning Intany. 


ii. 15 (vii. 5). ‘For! the gods that move at morn recite, O Hotr' the 
Adhvaryu says. Agni, Usas, and the Acvins are the gods that move at 
morn; they come with seven metres each; the gods that move at morn : 
come to the call of him who knows thus. When Prajapati himself as 
Hotr was about to recite the morning litany, both the gods and the 
Asuras resorted to the sacrifice, (thinking) ‘For us will he recite, for us.’ 
He recited for the gods alone; then did the gods prosper, the Asuras were 
defeated. He prospers himself, the evil rival who hates him who knows 
thus is defeated. In the morning he recited it for the gods; in that he 
recited in the morning, that is why the morning litany has its name. It 
should be recited in the deep of the night, to secure the whole of speech, 
the whole of the holy power. If & man prospers or attains pre-eminence, 
his speech as uttered others repeat; therefore should it be recited 
in the deep of the night; before the utterance of speech must it be 
recited. If he should recite, when speech has been uttered, verily he 
would make him a repeater of what has been said by another; there- 
fore in the deep of night should it be recited. Before the speaking of 
the fowls? should he recite; the birds, the fowls, are the mouth of Nirrti; 


1 For this see Schwab, Das altindische Thieropfer, ii. 15. ! For the morning litany see KB. xi. 


pp. 119, 120. Bhar. vi. 16. 4 and 6 are For the ritual see ACS. iv. 18 ; CCS. vi. 2; 
an obvious quotation from this passage. Caland and Henry, L’ Agnigtoma, pp. 180- 
The omentum is not divided, but the 182. 

offering is made of five portions. For 3 Cf. TS. vi. 4. 8. 1 as further explained by 
the Avadünas see also Hillebrandt, Neu- Apes. xii. 8. 14, 15, purd và vayobhyah 
und Vollmondsopfer, pp. 108 seq. pravaditoh. 
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now as to his reciting before the speaking of the fowls (it is because 
they think), ‘Let us not speak after speech has been uttered unconnected 
with the sacrifice.’ Therefore it should be recited in the deep of the night. 
Or rather when the Adhvaryu begins, then he should recite; when the 
Adhvaryu begins, verily with speech he begins, at speech the Hotr 
recites, for speech is the holy power. Herein is the desire obtained which 
is in speech and in the holy power. 

ii. 16 (vii. 6). When Prajapati himself as Hotr was about to recite the 
morning litany, all the deities expected ‘ With me will he begin; with me.’ 
Prajápati pondered, If I shall begin with one specified deity, then by what 
means shall I obtain the other deities?’ He saw this verse, ! O waters, 
the rich ones’; the waters are all the deities; the rich ones are all the 
deities. With this verse he began the morning litany. All these deities 
were delighted,‘ With me has he begun; with me!’ All the deities delight 
in him beginning the morning litany. By him who knows thus the morning 
litany is provided with all the deities, The gods were afraid, ‘The Asuras 
will take from us this morning sacrifice, just as those that have more force 
and might.’ To them said Indra Fear not; against them in the morning 
shall I hurl my thunderbolt thrice made perfect.’ This verse did he speak; 
it is a thunderbolt, in that it is addressed to the son of the waters; it is 
a thunderbolt, in that it is a Tristubh; it is a thunderbolt in that it 
is speech. It he hurled against them; with it he slew them; thus indeed 
the gods prospered, the Asuras were defeated. He prospers himself, the 
evil rival who hates him is defeated, who knows this. They say ‘ He indeed 
would be a Hotr who in this verse could produce all the metres’; this thrice 
repeated supports all the metres; this is the generating of the metres. 

ii. 17 (vii. 7). A hundred (verses) should be recited for one desiring life ; 
man has a hundred (years of life), a hundred strengths, a hundred powers ; 
verily thus he confers upon him life, strength, and power. Three hundred 
and sixty should be recited for one desiring the sacrifice; three hundred 
and sixty are the days of the year; so great is the year; Prajapati is the 
year; the sacrifice is Prajápati. To him the sacrifice condescends, for whom 
one who knows thus recites three hundred and sixty. Seven hundred and 
twenty should be recited for one desiring offspring and cattle. Seven 
hundred and twenty are the days and nights of the year; so great is the 
year; Prajüpati is the year; he through whose propagation all this is 
propagated ; verily thus through Prajüpati being propagated he is propa- 
gated with offspring and cattle for propagation; he is propagated with 
offspring and cattle who knows thus. Eight hundred should be recited for 


1 RV. x. 30. 12. Cf. KB. xi. 4; AQS. iv. 13. 6. 
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one who is called not a Brahman! or who being ill-spoken of and seized 
with defilement sacrifices; the Gayatri has eight syllables; by means of the 
Gayatri the gods smote away the evil, the defilement; verily thus by 
the Gayatri he smites away the evil, the defilement. A thousand should be 
recited for one desiring heaven; the world of heaven is at a distance of 
a thousand journeys“ of a horse hence; (they serve) for the attainment 
of the world of heaven, the securing, the going to (the world of heaven). 
An unlimited number should be recited; Prajüpati is unlimited; the 
morning litany is the litany of Prajápati; in it are all desires obtained. 
In that he recites an unlimited number, (it serves) to win all desires; all 
desires he wins who knows thus. Therefore should an unlimited number 
be recited. In seven metres he recites for Agni; seven are the worlds of 
the gods; in all the worlds of the gods he prospers who knows thus. In 
seven metres he recites for Usas; seven are the tame animals; he wins the 
tame animals who knows thus. In seven metres he recites for the Acvins ; 
in seven ways spoke speech; so much spoke speech; (they serve) to secure 
the whole of speech, the whole of the holy power. To three deities he 
recites; three are these threefold worlds; verily (they serve) to conquer 
these worlds. 

ii. 18 (vii. 8. They say ‘ How is the morning litany to be recited?’ The 
morning litany is to be recited according to the metres; the metres are the 
limbs of Prajapati; the sacrificer is Prajàpati; that is meet for the sacrificer. 
The morning litany should be recited by feet; cattle have four feet, for the 
winning of cattle. By half-verses should it be recited, just as one usually 
recites it, for support; man has two supports, cattle four feet; verily thus 
the sacrificer with two supports he establishes among four-footed cattle ; 
therefore should it be recited by half-verses. They say ‘Since the morning 
litany is transposed,’ how does it become not transposed?’ ‘Since the 
Brhati does not depart from the middle of it,’ he should reply, ‘ For this 
reason. Some deities have the libations as their portion, others the Stomas 
and the metres. The libations which are offered in the fire, by them he 
delights those whose portion is the libations; in that they sing and recite, 
thereby those whose portion is the Stomas and the metres. Both sets of 
deities are delighted and sacrificed to by him who knows thus. Thirty- 
three are the gods that drink Soma, thirty-three that do not drink Soma ; 
eight Vasus, eleven Rudras, twelve Adityas, Prajapati and the vasat call are 


! Cf. also AB. i. 16, n. 18. Anustubh, Tristubh, and Brhat!; Usnih, 
* For other estimates see Weber, Ind. Stud. ix. Jagati, and Pankti, not the normal 

860 ; cf. Vedic Index, i. 70. (avyidha) order by fours upwards, which 
ii. 18. ! Tbis refers to the order of the metres is given in the enumerations in the 


on the morning litany, viz. Gayatri, Anukramani, CCS. v. 27, &. 
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the deities that drink Soma; the eleven fore-offerings, the eleven after- 
offerings, the eleven subordinate ? offerings, are those that do not drink the 
Soma and have the victim as their portion; by Soma he delights the Soma 
drinkers, by the victim those that do not drink Soma. Both sets of deities 
are delighted and sacrificed to by him who knows thus. ‘Usas with her 
ruddy kine hath appeared ’, with this last (verse?) he concludes. They say 
* In that he recites for three rites, to Agni, to Usas, and to the Acvins, how 
are all these rites concluded by him when he concludes with one verse 
only?’ ‘Usas with her ruddy kine hath appeared is the characteristic of 
Usas ; ‘Agni in due season hath been placed’ of Agni; ‘Your chariot hath 
been yoked, O ye of great wealth, wonder-workers, the immortal, lovers of 
sweetness, hear ye my call’ of the Acvins. So all three rites are concluded 
by him when he concludes with one verse only. 


ADHYAYA III 
The Aponaptriya. 


ii. 19 (viii. 1). The! seers performed a sacrificial season on the Sarasvati ; 
they drove away Kavasa Ailüsa from the Soma, ‘The child of a slave 
woman, a cheat, no Brahman; how has he been consecrated in our midst ?' 
They sent him out to the desert, (saying) ‘There let thirst slay him; 
let him drink not the water of the Sarasvati’ He sent away to the 
wilderness, afflicted by thirst, saw the ‘child of the waters’ hymn; ‘ Forth 
among the gods let there be speeding for the Brahman.’ Thereby he 
went to the dear abode of the waters; him the waters welled out after; all 
around him Sarasvati hastened. Therefore they call it here Parisáraka, in 
that Sarasvati went all around him. The seers said ‘The gods know him; 
let us summon him." ‘Be it so’ (they replied). They summoned him; 
having summoned him they performed this ‘child of the waters’ (hymn), 
‘Forth among the gods let there be speeding for the Brahman’; therewith 
they went to the dear home of the waters, of the gods. He goes to the dear 
home of the waters, of the gods; he conquers the highest world who knows 
thus, and he who knowing thus performs the ‘child of the waters’ (hymn). 
It he should recite continuously; Parjanya comes to rain continuously ? for 


3 For these see TS. i. 8. 11. Kavasa cf. KB. xii. 8; Lévi, La doctrine du 

3 RV. v. 76. 9. sacrifice, p. 150. 

1 AB. ii. 19 and 20 and KB. xii. 1 and 2 dea] ? RV.x.80. The sense of the verse is doubt- 
with the recitation for the drawing of ful: Caland and Henry render 'Que, 
the water for the Soma; see 408. v. 1; pour le service divin, la marche (du sacri- 
Eggeling, SBE. xxvi. 282, n. 2; Caland fice) aille aux dieux’. 


and Henry, L'Agnistoma, pp. 189 seg. For 3 Not jimütavargi, i.e. from passing clouds’ 
(S&yana absurdly ‘on the mountains’). 
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offspring when one knowing thus recites this continuously. If he were to 
recite with divisions, then Parjanya would rain with clouds for offspring; 
therefore should it be recited continuously only. Of it he recites the 
first (verse) thrice continuously; verily thereby the whole is continuously 
recited. 

ii. 20 (viii. 2). These nine (verses) he recites without omission. ‘Send 
forth our sacrifice with divine offering' (hesays) as tenth.! * Winding hither- 
ward those of two streams (he says?), when the Ekadhaná (waters) are 
turned hitherward ; ‘What time the waters are seen coming forward’ (he 
says ê) when they are being seen; ‘May the cows with milk, eager for the end’ 
(he says‘), when they are coming up; Some come together, others come 
up’ (he says é) when they come together. The waters were in conflict, we 
shall first bear the sacrifice; we’; both these Vasativari waters, which are 
drawn on the previous day and the Ekadhaná (waters which are drawn) in 
the morning. 

These Bhrgu saw, ‘These waters are in conflict.’ Them with this verse 
he brought into harmony, ‘Some come together, others come up.’ They 
came into harmony; in harmony they support his sacrifice who knows 
thus. ‘Like the waters divine they come up to the vessel of the offering’ 
he recites® when they are being poured together into the Hotr's goblet, 
both the Vasativari and the Ekadhan& (waters). ‘Hast thou seen the 
waters, O Adhvaryu?’ the Hotr asks the Adhvaryu; the sacrifice is the 
waters; verily thus he says ‘Hast thou seen the sacrifice?’ ‘Yea, they 
have indeed condescended’ the Adhvaryu replies; verily thus he says ‘ Look 
upon them.’ ‘In these, O Adhvaryu, shalt thou press for Indra the Soma 
rich in honey, full of rain, bitter at the end, thick meanwhile,’ for him with 
the Vasus, the Rudras, the Adityas, the Rbhus, the Vibhus, with Vaja, with 
Brhaspati, with the All-gods, of which having drunk, Indra shall slay the 
foes; he shall overcome their tribes’; (so saying) he rises to meet (them); the 
waters are to be met; men rise to meet a superior when he comes; therefore 
is he to rise to meet them. He must turn round behind them €; they turn 
round behind a superior; therefore must he turn round behind them. As 
he recites he should move after them ; for even if another be the sacrificer 


! RV. x. 80.11. Cf. KB. xii. 1. 7 So BR. v. 55 against S&yana. Oldenberg 
2 RV. x. 80. 10. aerttásu must be read. (on RV. x. 42. 8) takes the contrast to be 
3 RV. x. 80. 18. not of the plant but the Savanas, the last 
$ RV. v. 48. 1. being of tiora Soma.  Vájavate may mean 
5 RV. ii. 85. 8. ‘full of strength. For the passage above 
* RV. i. 88. 2. The na is very curious and appa- cf. TS. vi. 4. 8. 4. 

rently untranslatable; Calandand Henry — * Sáyana tries to make anu- and pary-dvrtyáh 

suggest ‘ Les déesses incarnées en eaux’, into two categories, which is impossible. 


but cf. Oldenberg, f?gveda- Noten, i. 88. 
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still fame will fall to the Hotr; therefore should he move after them as he 
recites. Reciting this (verse °), The mothers go with the paths, should he 
move after. The sisters of those that sacrifice, mixing the milk with 
honey (he says) who being without taste of the honey drink desires to win 
fame. Those that are in the sun or with which is the sun (he says 10) 
who desires brilliance and splendour. I invite the waters, the goddesses, 
where our kine drink (he says 11) who desires cattle. Reciting all these 
should he move after, to win these desires. These desires he wins who 
knows thus. ‘They have come rich with living gifts’ he recites!? as the 
Vasativari and the Ekadhan& waters are being set down; They have 
come, the waters, eager to this strew, when? they have been set down. 
With this he concludes. 


The Upa nu and Antaryama Cups. 


ii, 21 (viii. 8). The! morning litany is the head of the sacrifice; the 
Upāùůçu and Antaryaéma (cups) are expiration and inspiration; speech verily 
is a thunderbolt. Before the Upaéicu and Antaryüma (cups) have been offered 
the Hotr should not utter speech; if, before the Upaicu and the Antaryáma 
(cups) have been offered, the Hotr should utter speech, with speech as 
a thunderbolt he would interrupt the breaths of the sacrificer. If one 
were to say then of him, With speech as a thunderbolt he has interrupted 
the breaths of the sacrificer, breath will forsake him,’ it would assuredly 
be so. Therefore the Hotr should not utter speech before the Upàngu and 
Antaryüma (cups) have been offered. With Support expiration; hail! thee, 
O easy to invoke, to the sun!’ he should accompany the Upanęu (cup) *; 
towards it he should breath forth with ‘O expiration, support my expira- 
tion. With ‘Support inspiration; hail! thee, O easy to invoke, to the sun!’ 
he should accompany the Antaryaéma (cup); towards it he should breath in 
with *O inspiration, support my inspiration’; ‘To cross-breathing thee!’ 
with this he utters speech, having touched the stone for pressing (the Soma 
for) the Upancu. Verily thus the Hotr, having placed the breaths in the 
body, utters speech, with the whole of life, for the whole of life; a full life 
he lives who knows thus. 


» RV. i. 28, 16. Antaryüma ; see AS. v. 2; CCS. vi. 8; 
10 RV. i. 28. 17. Caland and Henry, L' Agnigtoma, pp. 155- 
1 RV. i. 28. 18. 157, 160-162. 

13 RV. x. 80. 14. 2 ‘Restrain’ is also possible as a rendering ; 
33 RV. x. 80. 16. O well-calling one is Eggeling's version 


1 AB. ii. 21 and KB. xii. 4 deal with the (SBE. xxvi. 254, n. 4). 
first two cups offered, the Upáhgu and 


151) The Sarpana and the Cakes [—ii. 23 


The Sarpana. 

ii. 22 (viii, 4). They! say ‘Should he creep? Should he not creep?’ He 
should creep’ hold some, saying ‘The Bahispavamana is the food of both 
gods and men; therefore they go together towards it.’ That is not to be 
regarded. If he were to creep, he would make the Re a follower of the 
Süman. If one here were to say of him, ‘This Hotr has become a follower 
of the Sáman singer; he has conferred glory on the Udgátr; he has fallen 
from his place; she will fall from her place,’ it would certainly be so. 
Therefore seated here he should recite, 

‘The Soma drink of the gods here, 

At the sacrifice, on the strew, on the altar, 

Of this, we are eating.’ 
So his self is not excluded from the Soma drinking. Moreover he should 
say, ‘Thou art the mouth; may I become the mouth’; the Bahispavamina 
is the mouth of the sacrifice; the head among his own he becomes, the 
chief of his own he becomes, who knows thus. An Asura woman,? named 
Long Tongue, licked the morning pressing of the gods; it became drunk. 
The gods sought to remedy it; they said to Mitra and Varuna, ‘Do ye 
remove this (intoxication).’ They replied, ‘Be it so; let us choose a boon 
from you. ‘Choose’ (they said). They chose this boon, the milk mess of 
the morning pressing. This is their fixed portion, for it is chosen as 
a boon by the two. Thus what by her was made intoxicated, as it were, is 
made perfect by this (milk mess), for by it the two removed what was 
intoxicated as it were. 


The Cakes. 


ii. 28 (viii. 5). The! pressings of the gods were not firm. They saw these 
cakes; they offered them at each pressing, to support the pressings; then 
indeed were their pressings made firm. In that the cakes are offered at 
each pressing, (they serve) to support the pressings, for so are those of them 
made firm. The cakes the gods made citadels,? that is why the Purodacas 


! AB. ii. and KB. xii. 5 deal with the Asuri is found in the Talavaküra tradi- 
sarpana of the priests for the Bahispava- tion referred to here by S&yana, and 
māna Stotra; see AQS. v. 2. 4. 5; Caland published by Oertel, JAOS. xix. 120; 
and Henry, L'Agnistoma, pp. 171, 172. cf. Lévi, La doctrine du sacrifice, p. 155. 
The Mantra is spoiled in metre by the ii. 28 ! AB. ii. 28 and KB. xiii, 8 deal with 
insertion of tha. Cf. also CB. iv. 2, 4.7; the cakes for the three pressings of Soma. 
Eggeling, SBE. xxvi. 249, n. 2. As the For the rule of eleven potsherds see TB. 
S&man tune is based on the Re (CU. iii. ii. 5. 11. 4; Caland and Henry, L'Agmi- 
6. 1), it is secondary. gtoma, p. 184. 


2 The legend explains the use of a milk mess ? purah is presumably the noun rather than 
at the Bahispavamána. The tale of the the prefix, cf. AB, i. 23. 1. 
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have their name. They say He should offer the cakes at each pressing, 
one on eight potsherds at the morning pressing, one on eleven potsherds at 
the midday pressing, one on twelve potsherds at the third pressing, for such 
is the characteristic of the pressings, such of the metres.“ That is not to be 
regarded. The cakes at each pressing are all offered to Indra; therefore he 
should offer them on eleven potsherds. They say From that part of the 
cake should he eat where it is not anointed with ghee, to protect the Soma 
drink; for by ghee as a thunderbolt Indra slew Vrtra.’ That is not to be 
regarded. That which is purified is the oblation; what is purified is the 
Soma drink; therefore should he eat from any part whatever of it. From 
all sides these oblations, butter, fried grains, mush, the pap, the cake, and 
the milk mess flow up to the sacrificer as delights ; on all sides delights flow 
up to him who knows thus. 


The Sacrifice of Five Oblations. 


ii. 24 (viii. 6). He! who knows the sacrifice with five oblations prospers 
with the sacrifice of five oblations; the sacrifice of five oblations is made up 
of fried grains, mush, the pap, the cake, and the milk mess ; this is the sacri- 
fice of five oblations; he who knows thus prospers with the sacrifice of five 
oblations. He who knows the sacrifice of five syllables prospers with the 
sacrifice of five syllables; the sacrifice of five syllables is su mat pad vag de; 
he prospers with the sacrifice of five syllables who knows thus. He who 
knows the sacrifice of five Narágansas? prospers with the sacrifice of the 
five Naracansas ; the morning pressing has two Naracansa (cups); the mid- 
day pressing two Naracansas ; the third pressing one Naracansas; this is 
the sacrifice of five Narágansas; he prospers with the sacrifice of five Nará- 
çaùsas who knows thus. He who knows the sacrifice of five pressings 
prospers with the sacrifice of five pressings ; the sacrifice of five pressings 
is the victim on the fast day, three pressings, the concluding victim ; he 
prospers with the sacrifice of five pressings who knows thus. ‘ With the 
bay steeds let Indra eat the fried grains; with Püsan the mush; with Saras- 
vati, with Bharati, the pap (is for Indra); for Indra the cake’ is the offer- 


! AB. ii. 24 and KB. xiii. 2 deal with the the third. For the sense see AB. vii. 84. 


sacrifice of five oblations, and AB. adds * The Mantra is defective as regards the 
speculations on other fivefold elements milk mess (payasyd) and the construction 
in the sacrifice ; see Caland and Henry, is broken, the parivdpa being meant for 
L'Agnistoma, pp. 184, 185. See also TS. Indra with Sarasvati and Bh&rati. It is 
vi. 5. 11. 4 which very closely agrees. apparently older than the ritual to which 
2 This refers to the fillings of the goblets, two it is accommodated. Cf. PB. i. 5. 11; 


for the first two pressings and once at CCS. v. 4. 8. 
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ing verse for the five oblation (sacrifice); the two bays are the Re and the 
Saéman ; Pisan is cattle; mush is food ; With Sarasvati, with Bharati’ (he 
says); Sarasvati is speech, Bharata is the breath; ‘ the pap, for Indra the 
cake che says); the pap is food, the cake is power; verily thus he makes 
the sacrificer attain union and identity of form and world with these deities 
he is united with a stronger, he obtains pre-eminence who knows thus. 
‘Enjoy, O Agni, the oblation’ he says as offering verse for the Svistakrt of 
the cake at each pressing. Thereby did Avatsára go to the dear home of 
Agni; he conquered the highest world. He goes to the dear home of Agni; 
he conquers the highest world, who knows thus and who knowing thus 
sacrifices with this (sacrifice of) five oblations and who says the offering 
verse.* 


[—1i. 25 


ADHYAYA IV 
The Cups for two Deities. 


ii. 25 (ix. 1). The! gods could not agree in the drinking first of Soma, 
the king; Let me drink first; let me drink first they desired. They said 
Seeking agreement, * Come, let us run a race; he who of us wins shall drink 
first of the Soma.’ ‘Be it so’ (they replied). They ran a race; of them 
running the race when they had started Vayu first took the lead, then 
Indra, then Mitra and Varuna, then the Açvins. Indra perceived of 
Vayu ‘He is winning. He ran up after him (saying) ‘Let us share 
together; then let us win.’ He answered, ‘No; I alone shall win.’ 
‘A third for me; then let us win’ (he said). ‘ No, he answered, ‘ I alone 
shall win.’ ‘A fourth for me; then let us win’ (he said). ‘Be it so’ (he 
replied) ; he admitted him toa fourth share; therefore Indra has a quarter 
as his portion, Vayu three-quarters. Indra and Vayu won together, then 
Mitra and Varuna, then the Acvins. Their feeding is in accord with their 
winning; first for Indra and Vayu, then for Mitra and Varuna, then for 
the Agvins. The Indra-Vayu cup is drawn with a quarter for Indra. 
Seeing this the seer declares? ‘With the teams, with Indra as charioteer.’ 
Therefore now also (when) the Bharatas attack the property of the Satvants, 


4 Yajate yajatiti ca is very curious, though the 
sense is clear. Presumably iti here is 


CB. iv. 1. 8. 11) deal with the cups for two 


used to point the contrast of yajate and 
yajati. For the use of na cf. perhaps the 
Künva text of CB. iv. 2. 1. 7 : ney u tac 


caküra. Of. AB. ii. 80. 6 : samavanayati and 


?nayate. 


! AB, ii. 25-28 and 80 and KB. xiii. 5-8 (cf. 


20 [n.0.s. ss] 


deities, those for Indra and Vayu, Mitra 
and Varuna, and the Acvins ; see AQS. 
v.5; CCS. vii. 2. 1-8. 6; Caland and 
Henry, L' Agnistoma, pp. 199-208 ; for the 
race motive cf. Oertel, Trans. Conn. Acad. 
xv. 174 ; AB. iv. 7. 


3 RV. iv. 46. 2b or 48. 2 b. 
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the charioteers claim a fourth (of the booty) by force of the example since 
then Indra becoming a charioteer as it were conquered.® 

ii, 26 (ix. 2). The cups for two deities are the breaths ; that for Indra and 
Vayu is speech and breath; that for Mitra and Varuna eye and mind ; that 
for the Acvins ear and self. Now some make the invitatory verses for that 
for Indra and Vayu Anustubhs, and the offering verses Gayatris (saying), 
‘The cup for Indra and Vayu is speech and breath; thus will the two be in 
accord with metres also. This is not to be regarded. Imperfection is pro- 
duced in the sacrifice when the invitatory verse is longer than the offering 
verse; when the offering verse is the longer, that is perfect, and so also 
when they are equal. For whatever desire in speech or breath he thus 
acts, that is herein obtained. The first invitatory verse is addressed to 
Vayu, the second to Indra and Vàyu! and so with the offering verses.* 
With the one addressed to Vayu, he puts breath in order, for breath is 
Vayu; then with the Indra line of (the verse) to Indra and Vayu he puts 
speech in order, for speech is connected with Indra. He obtains the desire 
in breath and speech ; he makes no unevenness in the sacrifice. 

ii, 27 (ix. 8). (The cups) for two deities are the breaths; they are drawn 
in one vessel; therefore the breaths have one name. They are offered in two 
vessels!; therefore the breaths are in pairs. With the Yajus with which 
the Adhvaryu offers, the Hotr accepts. With ‘This the wealthy one, of 
much wealth; here the wealthy, of much wealth; in me the wealthy, of 
much wealth ; protector of speech, protect my speech' he partakes of (the 
cup) for Indra and Vayu. ‘Invoked is speech together with breath; may 
speech together with breath invoke me; invoked are the seers, divine, 
guardians of the body, born of fervour; may the seers, the divine, invoke 
me, guardians of the body, born of fervour' (he says); the seers, divine, 
guardians of the body, born of fervour are the breaths; verily thus he 
invokes them. With ‘ This the wealthy, finding wealth ; here the wealthy, 
finding wealth; in me the wealthy, finding wealth; guardian of the eye, 
guard mine eye’ he partakes of (the cup) for Mitra and Varuna. ‘Invoked 
is the eye together with mind; may the eye together with mind invoke 
me; invoked are the seers, divine, guardians of the body; born of fervour’ 
(he says) ; the seers, divine, guardians of the body, born of fervour are the 


3 That Satvant and Bharata are proper ! RV. iv. 46. 1 and 2. Haug has misinterpreted 


names is only to be believed, though this ohapter as allowing, and not as for- 
S&yana does not recognize either. This bidding inequality, not observing that 
involves the change of Satvandm to the verses used are in Gayatri. 

Satvaidm as in CB. xiii. 5. 4. 21. Cf. ii. 27. 1 I. e. by the Adhvaryu and Prati- 
below AB. viii. 14; Weber, Ind. Stud. ix. prasthaty ; see Caland and Henry, L’ Agni- 
258, 254 ; Vedic Index, ii, 491. gtoma, p. 199. Cf. for the chapter TS. vi. 


1 RV.i.2.1and 4. Of. KB. xiii. 15. 6. 9. 8, 4; CB. iv. 8. 1. 
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bresths; verily thus he invokes them. With ‘This the wealthy, collecting 
wealth ; here the wealthy, collecting wealth ; in me the wealthy, collecting 
wealth; guardian of the earth, guard mine ear’ he partakes of (the cup) 
for the Acvins. ‘Invoked is the ear together with the self; may the ear 
together with the self invoke me; invoked are the seers, divine, guardians 
of the body, born of fervour; may the seers, divine, guardians of the body, 
born of fervour, invoke me' (he says); the seers divine, guardians of the body, 
born of fervour, are the breaths; verily thus heinvokesthem. He partakes 
of (the cup) for Indra and Vayu front to front“; therefore expiration and 
inspiration are in front; he partakes of (the cup) for Mitra and Varuna 
front to front; therefore the eyes are in front; he partakes of (the cup) for 
the Ácvins carrying it all round; therefore both men and beasts hear speech 
speaking on all sides. 

ii. 28 (ix. 4). (The! cups) for two deities are the breaths; without taking 
in breath he should say the offering verses for (the cups) for the deities, for 
the continuity of the breath and to avoid splitting the breaths. (The cups) 
for two deities are the breaths; he should not say the second vagat for (the 
cups) for two deities. If he were to say the second vasat for those for two 
deities, he would bring to rest the unresting breaths ; the second vagaf call 
is the ending. If one were then to say of him ‘ He has brought to rest the 
unresting breaths; breath will forsake him, it would certainly be so. 
Therefore he should not say the second vagat for (the cups) for two deities. 
They say ' Having twice expressed approval the Maitrávaruna twice gives 
directions; having once expressed approval the Hotr twice says vagat ; 
what is the expression of approval of the Hotr?' (The cups) for two 
deities are the breaths; the expression of approval is the thunderbolt ; if 
the Hotr were to express approval between, with the expression as a 
thunderbolt he would pierce the breaths of the sacrificer. If one were then 
to say of him, ‘ With the expression of approval as a thunderbolt he has 
pierced the breaths of the sacrificer, it would certainly be so. "Therefore 
the Hotr should not express approval between (the two offering verses). 
Moreover the Maitrávaruna is the mind of the sacrifice, the Hotr is the 
voice of the sacrifice. Impelled by mind speech speaks, for the speech 
which he speaks with mind elsewhere is demoniacal and not welcome to the 
gods; verily thus in that the Maitrávaruna twice utters the expression of 
approval, this is the expression of approval of the Hotr. 


3 T. e. the mouth of the cup is placed opposite space to intervene between the two offer- 
his mouth, and he does not drink pro- ing verses; see AQS. v.: 5. 4, and 21, 
miecuously from any part. where a memorial verse is cited on the 

1 This chapter explains the omission of the anuvagatkdra. The latter peculiarity is 
anuvasatküra in the offering and the fact again referred to in AB. iii. 5. 


that there is only one dgur as there is no 
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The Seasonal Cups. 


ii. 29 (ix. 5). The offerings to the seasons! are the breaths; in that they 
proceed with the offerings to the seasons, verily thus they place the breaths 
in the sacrificer. Six (priests) offer (saying) ‘ With the season’; verily thus 
they place expiration in the sacrifice ; four with With the seasons offer; 
verily thus they place inspiration in the sacrifice; twice with ' With the 
season later; verily thus they place cross-breathing in the sacrificer. This 
breath is divided in three ways, expiration, inspiration, and cross-breathing. 
In that they offer (saying) ‘ With the season,’ ‘ with the seasons,’ ‘ with the 
season, (it is) for the continuity of the breaths, to avoid splitting the 
breaths. The offerings to the seasons are the breaths ; he should not say 
the second vasat for the offerings to the seasons; the seasons are unresting ; 
each (follows) each. If he were to say the second vasat for the offerings to 
the seasons he would bring to rest the unresting seasons; the second vagaf 
is an ending. If one were then to say of him * He has brought to rest the 
unresting seasons; it will be an ill season’, it would certainly be so. There- 
fore he should not say the second vagat for the offerings to the seasons. 


The Cups for two Deities (continued). 


ii. 80 (ix. 6). (The cups ) for two deities are the breaths ; the sacrificial 
food is cattle. Having partaken of (the cups) for two deities he invokes the 
sacrificial food ; the sacrificial food is cattle; verily thus he invokes cattle ; 
he confers cattle upon the sacrificer. They say ‘Should he eat first the sub- 
divided sacrificial food ? (Or) should he partake of the Hotr's goblet?’ First 
should he eat the subdivided? sacrificial food, and then should he partake 
of the Hotr's goblet. In that he partakes first of (the cups) for two deities, 
thereby is the Soma drink first partaken of by him; therefore should he 
first eat the subdivided sacrificial food, and then partake of the Hotr's 
goblet; then on both sides he envelopes food with Soma drinkings, to 
envelope food. (The cups) for two deities are the breaths; the Hotr's 


! AB. ii. 29 and KB. xiii. 9 deal with the invited to partake 'with the seasons 
offerings of cups to the Rtus ; see CB. iv. (season)’; Eggeling, SBE. xxvi. 819. 
8.1; AQ8.v. 8; CCS. vii.8; Caland and ii. 80. 1 Cf. TS, vi. 4. 9. 8. 

Henry, L'Agnistoma, pp. 224—929. Cf, TS. * The avdntaredd is a portion of the idá which 


vi. 5. 8. 2; GB. viii. 7 borrows from AB. is itself subdivided, and held by the Hotr 
as usual. The cups are drawn by the from before his recitation to before he 
Adhvaryu and Pratiprasth&tr for the partakes of the ida proper; see ACS. i. 7 

seasons and offered to the various deities CCS. i. 10-12; Weber, Ind. Stud. ix. 225, 


by the different priests, the gods being 226. 
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goblet is the body; the remains of (the cups) for two deities he pours down 
into the Hotr's goblet; verily thus the Hotr places the breaths in the body, 
with full life for fullness of life ; a full life lives he who knows thus. 


The Silent Praise. 


ii. 81 (ix. 7). What! the gods did at the sacrifice, that the Asuras did; 
they were of even strength and were not discriminated. Then indeed the 
gods saw this silent praise; that of them the Asuras could not follow. The 
silent praise is a silent essence. Whatever weapon the gods raised against 
the Asuras that the Asuras perceived and countered ; then the gods saw this 
silent praise as a thunderbolt; they raised it against them; it the Asuras 
did not counter ; it they hurled at them ; with it not countered they smote 
them ; then indeed the gods prospered, the Asuras were defeated. He 
prospers himself, the wicked rival who hates him is defeated, who knows 
thus. The gods, regarding themselves as victors, were performing the sacri- 
fice; to it the Asuras came (thinking) ‘We will make a confusion of the 
sacrifice. They saw them ranged round on all sides, daring; they said, 
‘Let us conclude this sacrifice; let not the Asuras injure our sacrifice.’ 
‘Be it so’ (they replied). They concluded it in the silent praise. With 
‘ Bhüh, Agni, light, light, Agni’ they concluded the Ajya and Praüga 
(Castras). With ‘Indra, light, bhuvah, light, Indra’ they concluded the 
Niskevalya and Marutvatiya (Castras). With ‘Surya, light, light, svar, 
Sürya' they concluded the Vaigvadeva and Agnimaruta (Castras). So they 
concluded it in the silent praise; having thus concluded it in the silent 
praise they attained the end with it uninjured. Then indeed does the 
sacrifice come to a conclusion, when the Hotr recites the silent praise. If 
any person should after the recitation of the silent praise reproach him or 
curse him, he should say of him, ‘He will fall into this misfortune (he 
invokes ). Early to-day we complete this when the silent praise is recited. 
Just as one may attend upon one come to his house with due performance, 
even so now do we attend upon this. He falls into this misfortune who 
knowing thus, after the silent praise is recited, either reproaches or curses. 
Therefore one who knows thus should not reproach or curse when the silent 
praise has been recited. 

ii. 82 (ix. 8). The silent praise is the eyes of the pressings. ‘ Bhih, Agni, 
light, light, Agni’ is the eyes of the morning pressing. ‘ Indra, light, 


! AB. ii. 81 and 82 contain the treatment of L’ Agnigtoma, p. 282. Cf. KB. xiv. 1; 
the silent praise, which is part of the AGS. v. 9. 1; OOS. vii. 9. 1. 
Ajya Castra; see Caland and Henry, “ This seems to be the force of eam. 
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bhuvah, light, Indra’ is the eyes of the midday pressing. ‘Surya, light, 
light, svar, Sürya' is the eyes of the third pressing. He prospers with 
pressings possessed of eyes; with pressings possessed of eyes he goes to the 
world of heaven who knows thus. The silent praise is the eye of the sacri- 
fice. The exclamation being one is said twice; therefore the eye being one 
is (manifested) twice. The silent praise is the root of the sacrifice: if he 
desire of a man * May he be homeless’, he should not recite the silent praise 
at his sacrifice; verily thus he comes to ruin along with the sacrifice which 
being without a root falls to ruin. They say‘ He should certainly recite ; 
it is not good for the priest, if the Hotr does not reeite the silent praise, for 
on the priest rests the whole sacrifice, on the sacrifice the sacrificer ; there- 
fore must it be recited.’ 


ADHYAYA V 
The Ajya Castra. 


ii. 33 (x. 1). The? call is the holy power, the Nivid the lordly power, 
the hymn the people; he calls, then he inserts the Nivid; verily thus he makes 
the lordly power dependent on the holy power. Having inserted the Nivid 
he recites the hymn; the Nivid is the lordly power, the hymn the people ; 
verily, thus he makes the people dependent on the lordly power. If he 
desire of a man, ‘ Let me deprive him of the lordly power,’ he should recite 
the hymn in the middle of the Nivid; the Nivid is the lordly power, the 
hymn the people; verily thus he deprives him of the lordly power. If he 
desire of a man, ‘ Let me deprive him of the people,’ he should recite a Nivid 
in the middle of the hymn; the Nivid is the lordly power, the hymn the 
people; verily thus he deprives him of the people. But if he desire of 
a man ‘ May all be in due and proper order and correct for him,’ he should 
call, then insert the Nivid, and then recite the hymn. Thus is the ordering 
of all. Prajüpati was here being one only in the beginning. He desired 
‘May I be propagated and become greater’; he practised fervour; he 
restrained speech; at the end of the year he uttered twelve times, The 
Nivid has twelve clauses; it was just the Nivid that he uttered; after it 
were all beings created. Beholding this the seer declares *— 


‘He at the call aforetime of Ayu with his wisdom 
Brought into being these sons of man.’ 


! AB. ii. 88-41 and KB. xiv. 1-8 deal with vii. 9; Caland and Henry, L'Agnistoma, 
the Ájya Castra; see ACS. v. 2; CCS. pp. 280-284. 
3 RV. i. 96. 2. 
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In that he inserts the Nivid before? the hymn (it serves) for propagation; 
he is propagated with offspring, with cattle who knows thus. 

ii. 84 (x. 2). ‘ Agni god-kindled' he recites ; Agni yonder is god-kindled, 
for the gods kindle him; verily thus he establishes him in that world. 
«Agni man-kindled' he recites; Agni here is man-kindled, for men kindle 
him ; verily thus he establishes him in this world. ‘ Agni the good kindler : 
he recites; Agni the good kindler is Vayu, for Vayu himself kindles 
himself, himself all this whatever there is here; Vayu verily thus 
he establishes in the world of the atmosphere. ‘The Hotr god-chosen’ 
he recites; the Hotr god-chosen is yonder (sun), for he is chosen on all 
sides by the gods; verily thus he establishes him in that world. ‘The 
Hotr chosen by man’ he recites; the Hotr chosen by man is Agni here, 
for he is chosen on all sides by men; verily thus he establishes him in 
this world. ' Leader of the sacrifices' he recites ; the leader of the sacrifices 
is Vayu, for, when he breathes forth, then there is the sacrifice, then the 
Agnihotra; verily thus he establishes Vayu in the world of the atmo- 
sphere. ‘The charioteer of the offerings’ he recites; the charioteer of the 
offerings! is yonder (sun) for he as he wanders yonder is as it were 
a charioteer; verily thus in yonder world he establishes him. ‘The Hotr 
uncrossed he recites; the Hotr uncrossed is Agni here; no one whatever 
crosses him; verily thus he establishes Agni in this world. ‘The 
crosser, the bearer of the oblation’ he recites; the crosser, the bearer 
of the oblation is Vayu, for Vayu at once crosses all that whatever 
there is here, Vayu carries the oblation to the gods; verily thus he | 
establishes Vayu in the world of the atmosphere. ‘May the god bring 
hither the gods’ he recites; yonder god brings the gods; verily thus he 
establishes him in that world. ‘May Agni, the god, offer to the gods’ 
he recites, Agni here as a god sacrifices to the gods; verily thus he 
establishes Agni in this world. ‘Let him perform the sacrifices, All- 
knower' he recites; the All-knower is Vayu, for Vayu makes all that 
whatever there is here; verily thus he establishes Vayu in the world of 
the atmosphere. 

ii. 85 (x. 8). ‘Forward to your god Agni’ are Anustubh (verses !). He sepa- 
rates the two first Padas;? therefore a woman separates her thighs. He 
creates the last two Padas; therefore & man unites his thighs. That isa 
pairing; verily thus he makes a pairing at the beginning of the litany, for 
generation; he is propagated with offspring, with cattle, who knows thus. 


3 Hence it is called a Puroruc, Weber, Ind. ii. 85. 1 RV. iii. 18; anustubhah may be geni- 
Stud. x. 864, n. 8. So AB. ii. 41. tive or nom. pl. 

1 Cf, TS. ii. 5. 9. 2; Eggeling, SBE. xxvi. Cf. KB. xiv. 2; Lévi, La doctrine du sacrifice, 
826, n. 1. p. 107. . 
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‘Forward to your god Agni’ are Ánustubh (verses). He separates the first 
two Padas, verily thus he makes a thunderbolt broader below; he unites 
the last two Padas; at the beginning a thunderbolt is narrow, and so of 
a club and of an axe; verily thus he hurls a thunderbolt at the foe who 
hates him, as a weapon to lay low whom he has to lay low. 

ii. 36 (x. 4). The gods and the Asuras fought over these worlds; ! the 
gods made the Sadas their refuge; they conquered them from the Sadas; 
they went to the Agnidh’s altar; they were not conquered thence. Therefore 
they spend the fast day at the Agnidh's altar, not in the Sadas, for they 
were supported at the Agnidh's altar; in that they were supported at the 
Agnidh's altar that is why the Agnidh's altar has its name. The Asuras 
made a scattering of the fires of those gods in the Sadas ; the gods drew 
off the fires in the Sadas from the Agnidh’s altar; with them they repelled 
the Asuras and the Raksases; verily thus also the sacrificers draw off the 
fires in the Sadas from the Agnidh's altar; verily thus they repel the 
Asuras and the Raksases. In the morning they kept conquering by 
the Ajyas; in that they kept conquering (djayanta dyan) by the Ajyas 
that is why the Ajyas have their name. Of the Hotr offices which continued 
conquering, that of the Achāvāka was left out; in it Indra and Agni took 
their place; Indra and Agni are the most forcible, mighty, strong, rich, 
and effective of the gods; therefore (a hymn) to Indra and Agni the 
Achavaka ? recites at the morning pressing, for Indra and Agni took their 
place in it. Therefore the other Hotrakas creep to the Sadas in front, 
the Achávüka behind, for being left behind as it were he is anxious to 
follow after. Therefore a Brahman, skilled in the Re verses and strong, 
should perform the Acháv&ka's part; thereby it does not become neglected. 

ii. 87 (x. 5). The sacrifice is a chariot of the gods; the Ajya and the 
Praüga Castras are its inner reins;! in that with the Ajya he follows 
in recitation the Pavamäna, with the Praüga the Ajya (Stotra), verily 
thus he separates the inner reins of the chariot to prevent confusion; in 
imitation thereof they separate the inner reins of the chariot of men to 
prevent confusion. His chariot, whether of the gods or men does not become 
confused who knows thus. They say ‘As is the Stotra, so the Castra; 


! Cf. TS. vi. 8. 1. 1; CB. iii. 6. 1. 27-29. that the two reins (outer and inner) of 
1 For the Castra of the Achávüka see ACS. v. the horse would be held together, whereas 
10. 28; CCS. vii. 18. 1-4; Caland and by having Pavam&na and Ajya, Ajya and 
Henry, L’ Agnigtoma, pp. 262, 268. Pratiga, the result is that one hand holds 
ii. 87 } The sense seems clearly to be that there outer and inner, another inner and outer, 
are four reins, two for each horse, the outer so that the two inner do not fall together. 
being the Pavamina and Ajya Stotras, Süyana misses the point by not seeing 

the inner the Ajya and Praüga Castras; that four reins are referred to. 


the two Ajyas if joined would mean thus 
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the Sàman singers sing to verses for Soma, the purifying; the Hotr 
recites the Ájya to Agni; how then does he follow in recitation the verses 
to Soma, the purifying?’ Soma, the purifying, is Agni; that is declared 
by a seer.? ‘ Agni, the seer, the purifying’; therefore although he proceeds 
with verses to Agni, still he follows in recitation the verses to Soma, 
the purifying. They say As is the Stotra so the Castra; the Saiman 
singers sing to verses in Gayatri; the Hotr recites the Ajya in Anustubhs ; 
how then by him are Gayatris followed in recitation.’ * By conversion’ he 
should reply. There are seven Anustubhs; they become eleven through the 
first being repeated thrice and the last thrice ; the twelfth is theViraj offering 
verse ; not by one syllable do metres change, nor yet by two. These make up 
sixteen Gayatri verses. Thus by him although he proceeds with Anustubhs 
are Gayatris followed in recitation. ‘O Agni with Indra, in the home of 
the generous one’, (this verse?) to Agni and Indra he uses as offering verse. 
These two as Indra and Agni did not conquer; being Agni and Indra they 
did conquer; in that he uses (a verse) for Agni and Indra as offering verse 
(it serves) for conquest. The Viraj is of thirty-three syllables; the gods 
are thirty-three, eight Vasus, eleven Rudras, twelve Adityas, Prajapati, 
and the vagaf call. Thus in the very beginning of the litany he makes 
the deities sharers in the syllables; syllable by syllable the gods drink in 
order ; verily thus the gods delight in the vessel for the gods. They say, 
As is the Castra so the offering verse; the Hotr recites the Ajya to Agni, 
then how does he use (a verse) to Agni and Indra as offering verse. Be it 
to Agni and Indra or to Indra and Agni, the litany is connected with both 
Indra and Agni through the cup and the silent praise; with ‘ 


* O Indra and Agni come hither to the pressed (drink) 
The delightful cloud, for our prayers ; 
Of it do ye drink, impelled by our desire ' 


the Adhvaryu draws the cup for Indra and Agni. ‘ Bhih, Agni, light, 
light, Agni; Indra, light, bhuvah, light, Indra; Sürya, light, light, svar, 
Sürya;' the Hotr recites as silent praise; therefore as is the Castra, so is 
the offering verse. 

ii. 38 (x. 6). He mutters the muttering of the Hotr;! thus he pours seed; 
inaudibly he mutters; inaudible as it were is the pouring of seed. Before 
the call he mutters; whatever there is after the call, that belongs to the 
Castra. To him he calls as he lies on all fours with averted face; there- 
fore turning their backs quadrupeds pour seed; when he faces him who 


3 RV. ix. 66. 20. OCS. vii. 2. 1; TS. v. 6. 8. 1, which differ 
3 RV. iii. 25. 4. considerably in text ; see Scheftelowitz, 
* RV. iii. 12, 1. Die Apokryphen des Rgveda, p. 154. 


1 The Japapraisa is laid down in ACS.v. 9.1; 
21 lx. o.. 5] 
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faces him he becomes two-footed ; therefore bipeds facing (each other) 
emit seed. ‘Father Mátarigvan, he says; the father is the breath; 
Mátariovan is the breath; seed is the breath; thus he pours seed. Make 
the lines unbroken' (he says); what is unbroken is seed, for hence he 
arises unbroken. ‘May the poets sing unbroken litanies'; the poets are 
the learned ; ‘May they propagate this unbroken seed,’ he says, in effect. 
‘May Soma, All-knower, guide the songs, Brhaspati recite the litanies and 
the exclamations !’ (he says); Brhaspati is the holy power, Soma the lordly 
power, the songs and the litanies with the exclamations are the Stotras 
and the Castras. Verily thus instigated by the holy power divine and the 
lordly power divine he recites the litanies. These two are the lords of in- 
stigation of all this whatever there is here. What he does without instigation 
by these two that is not done; ‘ He has done what is not done,’ they say, 
in blame. What is done is done, what is done is not undone by him who 
knows thus. ‘Speech, life, of all life, all life’ he says; life is the breath ; 
seed is the breath; the womb is speech; thus having created a womb he 
pours seed. ‘Who (ka) will recite this? He will recite this, he says; 
Prajapati is who; verily thus he says Prajapati will propagate this.’ 

ii. 89 (x. 7). After the call, he recites the silent praise; thus he develops 
the seed poured; first is then pouring, then development. Inaudibly he 
recites the silent praise; inaudible as it were is the pouring of seed. 
Secretly as it were he recites the silent praise;! secretly as it were are 
seeds developed. Of six sentences he recites the silent praise; sixfold is 
man, with six members; verily thus he develops the self as sixfold and 
of six members. Having recited the silent praise he recites the Puroruc; 
thus he propagates the seed when developed; first there is development, 
then birth. Aloud he recites the Puroruc, verily openly he propagates 
him. He recites the Puroruc in twelve sentences; the year has twelve 
months; Prajapati is the year; he is the propagator of all this. He who 
is the propagator of all this propagates him with offspring and cattle, for 
generation. He is propagated with offspring, with cattle, who knows thus. 
He recites the Puroruc to Jata vedas, with an allusion to Jatavedas. They say, 
‘Since the morning pressing is the abode of Jatavedas, then why at the 
morning pressing does he recite a Puroruc to Jàtavedas?' Jatavedas is 
the breath, for he knows of born creatures. Of so many creatures as he 
knows, they become; for how could they exist of whom he knows not! 
If one knows the making of the self in the Ajya, that is well known. 


? Cf. Lévi, La doctrine du sacrifice, p. 107. well as at the end, when six are to be 
! See ACS. v. 9. 11: there is & pause after used, 
each jyotih in the middle of the three as ? Cf. TS. v. 6. 9. 1. 
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ii. 40 (x .8). ‘Forward to your god, Agni,’ he recites! ‘Forward’ is the 
breath, for all these creatures advance following after the breath; verily 
thus he creates the breath, he makes breath perfect. * Radiant, unparalleled,’ 
he recites;? mind is radiant, for there is nothing prior to mind; verily 
thus he creates mind, he makes mind perfect. ‘He for us protection for 
our enjoyment,’ he recites ;* protection is speech; therefore of one follow- 
ing him in speech he says, ‘I have accorded him what has a protection’ ; 
verily thus he creates speech, he makes speech perfect. ‘Do thou aid us, 
O Brahman’ he recites*; the holy power is the ear, for by the ear the holy 
power hears, in the ear does the holy power find support; verily thus he 
creates the ear, he makes the ear perfect. ‘He is the holder, the sage, of 
them’ he recites;5 the holder is inspiration, for expiration here is 
restrained by inspiration and departs not; verily thus he creates inspira- 
tion, he makes inspiration perfect. ‘The righteous, of whom the two 
worlds’ he recites;? the right is the eye; therefore when two contend, 
whichever says ‘I actually have seen it with my eye, him men believe; verily 
thus he creates the eye, he makes the eye perfect. ‘Do thou accord us 
wealth with a thousand, with offspring, with prosperity’, he recites’ the 
last (verse) as concluding verse; the self when put together is possessed 
of a thousand, offspring, and prosperity ; verily thus he creates the self as 
a complex, he makes the self as a complex perfect. He sacrifices with an 
offering verse ; the offering verse is acquisition, prospering destiny ; verily 
thus he creates a prospering destiny, he makes a prospering destiny perfect. 
He knowing thus, having come into being as composed of the metres, the 
deities, the holy power, immortality, goes to the gods, he who knows thus. 
If one knows how having come into being as composed of the metres, the 
deities the holy power, immortality, he goes to the gods, that is well 
known. So with regard to the self; now with regard to the deities. 

ii. 41 (x. 9). He recites the silent praise as of six clauses ; the seasons are 
six; verily thus he places the seasons in order; he goes to the seasons. 
He recites the Purorue as of twelve clauses; the months are twelve; 
verily thus he places the months in order; he goes to the months. 
‘Forward to your god, Agni’ he recites!; ‘forward’ is the atmosphere, for all 
these creatures advance following the atmosphere; verily thus he places the 
atmosphere in order; he goes to the atmosphere. ‘ Radiant, unparalleled ’ 
he recites ;? he who yonder gives heat is radiant, for there is nothing that is 


1 RV. iii. 18. 1. * RV. iii. 18. 6. 

3 RV. iii. 18, 5. 5 RV. iii. 18. 8. 

3 RV. iii. 18. 4. dsmáaydfsi read by Aufrecht Rv. iii. 18. 2. 
is clearly right though S&Syana had 7 RV. iii. 18. 7. 
dydsi, So also Weber (Ind. Stud. ix. ii, 41. 1 RV. iii. 18. 1. 
255). 3 RV. iii. 18. 5. 
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before him ; verily thus he places him in order; he goes to him. ‘He for 
us protection for our enjoyment’ he recites;? Agni accords protection as 
proper foods; verily thus he places Agni in order; he goes to Agni. ‘Do 
thou aid us, O Brahman’ he recites;* the holy power is the moon; verily 
thus he places the moon in order; he goes to the moon. He is the holder, 
the sage, of them he recites ;° the holder is Vayu, for this atmosphere 
held by Vayu does not fall in; verily thus he places Vayu in order; he 
goes to Vayu. ‘The righteous of whom the two worlds he recites ;° 
the two worlds are sky and earth; verily thus he places sky and earth in 
order; he goes to sky and earth. Do thou accord us wealth with a thou- 
sand, with offspring, with prosperity’, with the last (verse ") he concludes ; 
the year as & complex possesses & thousand, offspring, and prosperity ; 
verily thus he places the year as a complex in order; he goes to the year 
as a complex. He sacrifices with an offering verse; the offering verse is 
rain and lightning, for lightning here gives rain and proper food; verily 
thus he places lightning in order; he goes to the lightning. He who 
knows this becomes thus composed, composed of the deities. 

* RV. ili. 18. 4. * RV. iii. 18. 2. 


4 RV. iii. 18. 6. 7 RV. iii. 18. 7. 
5 RV. iii. 18. 8. 


PANCIKA III 


Tue Soma SAcRIFICE (continued). 
ADHYAYA I 
The Praüga Castra, 


iii, 1 (xi. 1). The! Praiiga is a litany of the cups; nine cups are drawn in 
the morning; with nine (verses) do they sing in the Bahispavamana 
(Stotra); when the Stoma has been performed, he draws the tenth; the 
sound hin of the other (verses) is the tenth; thus is there equality. 
(A triplet?) to Vayu he recites; thereby has the Vayu (cup) its litany. 
(A triplet?) to Indra and Vayu he recites; thereby has (the cup) for Indra 
and Vayu its litany. (A triplet*) for Mitra and Varuna he recites; 
thereby has (the cup) for Mitra and Varuna its litany. (A triplet) for 
the Agvins he recites; thereby has (the cup) for the Agvins its litany. 
(A triplet) for Indra he recites; thereby have (the cups) Qukra and 
Manthin litanies. (A triplet’) for the All-gods he recites; thereby has 
Agrayana cup its litany. (A triplet?) for Sarasvati he recites; there is 
no cup for Sarasvati, but Sarasvati is speech; whatever cups are drawn 
with speech, they have all litanies recited for him, they become possessed 
of litanies for him, who knows thus. 

iii. 2 (xi. 2). By the Praiiga he wins proper food; now various deities 
are celebrated in the Praiiga, different litanies are performed in the 
Praüga, different kinds of food are placed in the cups of him who knows 
thus. Now the Praüga is the most related to the self of the litanies for 
the sacrificer as it were; ‘therefore it is most to be perfected as it were 
by him, they say, ‘for by it the Hotr makes him perfect.’ (A triplet!) 
to Vayu he recites; therefore they say ‘The breath is Vayu, seed is the 


1 AB. iii. 1-4 and RB. xiv. 4 and 6 deal with RV. i. 2. 7-9. 
the Praüga or second Castra of the Hotr ë RV. i. 8. 1-3. 
at the morning pressing; see ACS. v. 10; RV. i. 8. 4-6. 
CCS. vii. 10; Caland and Henry, L'Agni- 7 RV. i. 8. 7-9. 
stoma, pp. 289-241. 8 RV. i. 8. 10-12. 
3 RV. i. 2. 1-8. iii. 2. ! RV.i. 2. 1-8. 
5 RV. i. 2. 4-6. 
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breath; seed comes into existence first when man comes into existence.“ 
In that he recites (a triplet) to Visnu, verily thus he makes his breath 
perfect. (A triplet?) to Indra and Vayu he recites; where there is expira- 
tion, there is inspiration; in that he recites (a triplet) to Indra and Vayu, 
verily thus his expiration and inspiration he makes perfect. (A triplet *) 
to Mitra and Varuna he recites; therefore they say ‘The eye comes into 
existence first when man comes into existence.’ In that he recites (a 
triplet) to Mitra and Varuna, verily thus he makes his eye perfect. 
(A triplet *) to the Acvins he recites; therefore they talk of a child born 
‘He is trying to listen; he is taking notice.’ In that he recites (a triplet) 
to the Acvins, verily thus he makes his ear perfect. (A triplet?) to Indra 
he recites; therefore they talk of a child born, ‘He is holding erect his 
neck, and also his head’; in that he recites (a triplet) to Indra, verily thus 
he makes his strength perfect. (A triplet*) to the All-gods he recites; 
therefore a child born crawls on all fours, for the limbs are connected with 
the All-gods; in that he recites (a triplet) to the All-gods, verily thus 
he makes his limbs perfect. He recites (a triplet") to Sarasvati; therefore 
to & child born speech comes last, for Sarasvati is speech; in that he 
recites (a triplet) to Sarasvati, verily thus he makes his speech perfect. 
He being born is born from all these deities, from all the litanies, from 
all metres, from all Praiigas, from all pressings, who knows thus and for 
whom knowing thus they recite thus. 

iii. 8 (xi. 8). The Praüga is a litany of the breaths; seven deities he 
celebrates; seven are the breaths in the head; verily thus he places the 
breaths in the head. ‘Should he consider the good or evil of the sacrificer ' 
he used to say,! whose Hotr he is?’ He should do to him at this point 
as he may desire. If he desire of a man Let me deprive him of expira- 
tion', he should recite (the triplet) to Vayu for him in confusion; a verse 
or & line he should pass over; thereby is it confused; verily thus does 
he deprive him of expiration. If he desire of a man ‘Let me deprive 
him of expiration and inspiration, he should recite for him (the triplet) 
to Indra and Vayu in confusion; he should pass over a verse or a line; 
thereby is it confused; verily thus he deprives him of expiration and 
inspiration. If he desire of a man ‘Let me deprive him of the eye, 
he should recite for him (the triplet) to Mitra and Varuna in confusion ; 
he should pass over a verse or a line; thereby is it confused; verily thus 


? RV. i. 2. 4-6. 7 RV. i. 8. 10-12. 

3 RV. i. 2. 7-9. 1 For the references see above AB. iii. 1 and 
4 RV. i. 8. 1-8. 2. For the sentiment of. Lévi, La doctrine 
5 RV. i. 8. 4-6. du sacrifice, p. 128. The teacher is meant. 


€ RV. i. 3. 7-9. 
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he deprives him of the eye. If he desire of a man ‘Let me deprive him 
of the ear’, he should recite for him (the triplet) to the Acvins in confu- 
sion; he should pass over a verse or a line; thereby is it confused; verily 
thus he deprives him of the ear. If he desire of a man Let me deprive 
him of strength’, he should recite for him (the triplet) to Indra in confu- 
sion; he should pass over a verse or a line; thereby is it confused; verily 
thus he deprives him of strength. If he desire of a man ‘ Let me deprive 
him of limbs’, he should recite for him (the triplet) to the All-gods in 
confusion; he should pass over a verse or a line; thereby is it confused ; 
verily thus he deprives him of limbs. If he desire of a man ‘Let me 
deprive him of speech’, he should recite for him (the triplet) to Sarasvati 
in confusion; he should pass over a verse or a line; thereby is it confused ; 
verily thus he deprives him of speech. But if he desire of a man ‘With 
all his members, with all the self, let me make him to prosper’, verily 
let him recite for him thus in due and proper order; verily thus he 
makes him prosper with all his members, with all his self. With all his 
members, with all his self, he prospers who knows thus. 

iii. 4 (xi. 4). They say As is the Stotra, so the Castra; the Saman singers 
sing to (verses to) Agni;1 the Hotr starts with one to Vayu; how does he 
follow in recitation (verses) to Agni?’ These deities are all forms of Agni; 
in that Agni burns forward as it were that is his form as Vayu; thereby 
he follows in recitation that (form) of his.“ Again in that making two as 
it were he burns and Indra and Vayu are two, that is his form as Indra 
and Vayu; thereby he follows in recitation that of his. Again in that he 
leaps up and down, that is his form as Mitra and Varuna; thereby he 
follows in recitation that of his. Again in that Agni is dread of contact, 
that is his form as Varuna; in that him being dread of contact they 
serve with friendliness, that is his form as Mitra; thereby he follows 
in recitation that of his. Again in that they kindle him with both arms 
from the two fire sticks and the Acvins are two, that is his form as the 
Acvins; thereby he follows in recitation that of his. Again in that with 
loud noise, thundering, and making the sound ba ba bà he burns, whence 
creatures shudder away, that is his form as Indra; thereby he follows 
in recitation that of him. Again in that him being one they carry apart 
in many places, that is his form as the All-gods; thereby he follows in 
recitation that of him. Again in that he burns, roaring and uttering 
speech as it were, that is his form as Sarasvati; thereby he follows in 
recitation that of his. So though he begins with (a verse) to Vayu, in 


1 I. e. the Ajya Stotra on RV. vi. 16. 10-12, — 2 This version is possibly correct, or fad = 
For the rule of consonance see TB. ii. 2. ‘thus’; ‘thus with this (form) of his he 


6. 3. imitates in recitation '. 
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each triplet through these deities he follows in recitation (the triplet) 
of the Stotra. Having recited the Vaigvadeva litany? he uses (a verse) 
to the All-gods as“ offering verse. 

* With all the sweet Soma drink, 

O Agni, with Indra, with Vayu, 

Do thou drink according to Mitra's laws.’ 


According to their portion he thus delights the deities. 


The Vagat Call. 


iii. 5 (xi. 5). The! vasaf call is a vessel of the gods; he says the vagat 
call; verily thus with a vessel of the gods he delights the deities. He 
says a second vasat. Just as in this world men delight horses or cows 
by renewed attention, verily so they delight the deities by renewed atten- 
tion in that he says the second vasaf. ‘These fires they worship’ they say, 
‘the Dhisnyas; then why do they offer in the former (fire) and say 
vasat in the former?’ In that with O Agni, enjoy the Soma’ he says 
the second vagat call, thereby he delights the Dhisnyas. ‘They partake 
of the Soma draughts when incomplete, they say ‘for whom he does 
not say the second vagat call;? what now is the portion for Svistakrt of the 
Soma?’ In that with ‘O Agni, enjoy the Soma’ he says the second 
vasat call, thereby they partake of the Soma draughts when complete; 
this is the Svistakrt portion of the Soma. He says the call vagat. 

iii, 6 (xi. 6). The vagaf call is a thunderbolt; he should think of him 
whom he hates when about to say the vasat call; verily in him he places 
the thunderbolt. In the vagaf call he says (the word) ‘six’; the seasons 
are six; verily thus he puts in order the seasons; the seasons he 
establishes; all this whatever there is here finds support through the 
seasons finding support. He finds support who knows thus. As to this 
Hiranyadant Baida! used to say ‘These six thereby he establishes; sky 
is established on the atmosphere; the atmosphere on the earth; the earth 
on the waters; the waters on truth; truth on the holy power; the holy 


3 Probably uktham here merely refers to the (see Hillebrandt, Rituallitteratur, p. 102; 


fact that the Praüga Castra includes all 
the gods; so the Ajya Stotra is called 
xxulla kau · vaipvadeva, the full term Vai- 
gvadeva belonging to the Castra and 
Stotra of the evening pressing. 


Caland and Henry, L'Agnistoma, p. 284). 
Cf. 498. v. 5. 19; CCS. vii. 8. 6; Vait. 
xviii. 10; ApQS. xix. 8. 1. The repetition 
of the vausat follows from 408. i. 5.5; 
CCS. i. 1. 89, and the words above are 


* RV. i. 14. 10. not the anuvagatkdra. It is correotly ex- 
t GB. viii. 1-6 follow AB. iii. 5-8. plained by BR. vi. 824. 
2 The term means that there is said a second 5 See above AB. ii, 38. 


vauSsat with the words somasydgne viht8 iii. 6.! Cf. AA. ii. 1. 6 with Keith's note. 
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power on fervour. All this whatever there is here finds support in these 
supports finding support. He finds support who knows thus. He says 
vaugat as the vagat call; vau is yonder (sun), sat (six) the seasons; verily thus 
he places him in the seasons, he establishes him in the seasons; whatever 
as it were he does to the gods, that as it were the gods do to him. 

ii 7 (xi. 7). There are three vasat calls, the thunderbolt, the hider of his 
abode, the empty. The vasat call which he makes aloud and forcibly is the 
thunderbolt ; it he hurls as a missile at the rival who hates him to lay him 
low whom he should lay low. Therefore is it the vasat to be said by one 
with rivals. That which is even, continuous, and without loss of (part of) 
the verse, is the hider of his abode; on it depend offspring and cattle; 
therefore it is the vagat to be said by one desiring offspring and cattle. 
That one wherein the gat fails? is the empty; he empties himself, he 
empties the sacrificer; the sayer of vasat becomes worse, he becomes worse 
for whom he says vasat. Therefore he should not desire it. ‘Should 
he consider the good and evil of the sacrificer’, he used to say, ‘ whose 
Hotr he is?’ He should do to him herein as he may desire. If he desire 
of a man ‘ As he has been before sacrificing, so let him be after sacrificing’, 
he should say the vagaf call for him as he recites the Rc for him; verily 
thus he makes him the same. If he desire of a man ‘ Let him be worse’, 
having recited the Re for him in a more raised tone he should say the 
vasat call in a more depressed tone; verily thus he makes him worse. 
If he desire of a man May he be better’, having recited the Re for him 
in a more depressed tone, he should say the vagaf call in a more raised 
ione; from? prosperity he places him in prosperity. The vasat is said 
continuously with the Re,‘ for continuity; he is united with offspring and 
eattle who knows thus. 

iii. 8 (xi. 8). He should meditate on the deity for whom the oblation is 
taken when about to say the vasat; verily thus openly he delights the 
deities; before all eyes he sacrifices to the deity. The vasat call is a 
thunderbolt; it shines when hurled if not appeased. Of it not every man 
as it were knows the appeasing nor the support. From it even now there 
is often as it were death. The appeasing of it, the support is Speech!“ 


[—ii. 8 


1 I. e. without the loss of the last syllable of 
the Re merged in the om. See n. 4. 

3 S&iyana says that sat =vagat and the loss is 
in a low pronunciation. The sense seems 
to be that the gat is lost through imperfect 
utterance. 

3 oriye Siyana, but ¢riyah seems at least as 
probable. For the mode of pronunciation 


22 (5.0.6. 25] 


see 408. i. 5. 6; OOS. i. 1. 84, 85 (which 
allows samo vd). 

t Whether with Pluti or not, OOS. i. 1. 42, 
48 


iii 8. 1 ÁQS. i. 5. 17: vag ojah saha ojo mayi 
prāņāpānau; OCS. i. 1. 89 has a slightly 
different form. 
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Therefore after each vasat call he should recite as accompaniment 
‘Speech’; appeased it injures him not. With O vagaé call, do not injure 
me; let me not injure thee; with the great I invoke mind, with cross- 
breathing body; thou art a support; win support; make me attain 
support he should accompany the vasat call. As to that he? used to say 
‘That is long, yet it is impotent. With “Force, strength, force” he should 
accompany the vasat call; force and strength are the two dearest forms 
of the vasat call; verily thus he unites it with its abode; with a dear 
abode does he prosper who knows thus.’ The vagat call is speech and 
expiration and inspiration; they depart when each vagaf call has been 
said. Them he should accompany with ‘Speech, force, strength, force, 
in me expiration and inspiration’; verily doth the Hotr establish speech 
and expiration and inspiration in the self, with a full life, for fullness of 
life; a full life he lives who knows thus.? 

iii, 9 (xi. 9). The sacrifice went away from the gods; they sought to start 
it up with the directions; in that they sought to start it up with the 
directions, that is why the directions have their name (pra?sa) It they 
made radiant with the Puroruces; that is why the Puroruces have their 
name. It they found on the altar; in that they found it on the altar, 
that is why the altar has its name (vedi). It, when found, they drew off with 
drawing (cups); in that they drew it off with drawing (cups), that is why 
the cups have their name (graha). Having found it they made it known 
by Nivids; in that having found it they made it known (nyavedayan) 
by Nivids, that is why Nivids have their name. He who seeks what is 
lost desires something great or small; of the two he who desires the 
greater has the better desire; he who knows the directions as ever greater, 
knows them better, for the directions are a seeking for what is lost; there- 
fore standing bent forward! he gives directions. 


The Nivids. 
iii. 10 (xi. 10). The Nivids are the embryos of the litanies; in that they 
are inserted before the litanies at the morning pressing, therefore embryos 
are deposited at the back and come into being at the back. In that they 


are inserted in the middle at the midday, therefore embryos are held in 
the middle. In that they are placed at the end at the third pressing, 


3 I. e. as Kausitaki is often cited in the KB., 1 The reason given by S&yana is (1) in respect 


so Aitareya is thus meant in the AB. as to & father or teacher or (2) as a mode 
There is no iti to end the quotation. of concealment in finding a lost article : 
3 The beginning of the chapter is found also obviously (8) stooping to seek what is lost 


in Yaska, Nirukta, viii. 22. is possible. 
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therefore offspring are born downward thence, for generation. He is 
propagated with offspring and cattle who knows thus. The Nivids are 
the ornaments! of the litanies; in that they are inserted at the morning 
pressing before the litanies, that is as if one were to make a decoration 
in the upper part of the warp; in that they are inserted in the middle 
at the midday, that is as if one were to make a decoration in the middle ; 
in that they are inserted at the end at the third pressing, that is as if 
one were to make a decoration in the lower part of the warp. On all 
sides he shines with the decoration of the sacrifice who knows thus. 

iii. 11 (xi. 11). The Nivids are deities connected with the sun; in that 
they are inserted before the litanies at the morning pressing, in the middle 
at the midday pressing, at the end at the third pressing, verily thus they 
follow the course of the sun. By quarters the gods gathered together the 
sacrifice; thereby by sentences are the Nivids recited. In that the gods 
gathered together the sacrifice, therefore the horse came into being; there- 
fore they say ‘A horse should he give to the reciter of Nivids’; that boon 
indeed do they give. He should not pass over a sentence of the Nivid ; 
if he were to pass over a sentence of the Nivid, he would make a break in 
the sacrifice; as the break in the sacrifice grows the sacrificer becomes 
worse. Therefore should he not pass over a line of the Nivid. He should 
not invert two sentences of the Nivid; if he were to invert two sentences 
of the Nivid, he would confuse the sacrifice; the sacrificer would be confused. 
Therefore he should not invert two sentences of the Nivid. He should not 
unite two sentences of the Nivid; if he were to unite two sentences of the 
Nivid, he would contract the life of the sacrifice, the sacrificer would be 
likely to die. Therefore he should not unite two sentences of the Nivid. 
‘Forward this holy power; forward this lordly power, these two only 
should he unite, to unite the lordly power with the holy power; therefore 
are the lordly and the holy powers united. He should not go beyond (a hymn) 
of three or four verses for inserting a Nivid ; each single sentence of a Nivid 
is a counterpart! to a verse, (even) to a hymn; therefore one must not go 
beyond (a hymn) of three or four verses for inserting a Nivid, for by the 
Nivid in itself the Stotra is exceeded in recitation. Having left one (verse) 
over should he insert a Nivid at the third pressing ; if he were to insert having 
left two over, he would injure the propagative power; thus he would deprive 
people of embryos; therefore having left one only over, he should insert 
a Nivid at the third pressing. He should not go past the Nivid with the 


1 perth and pegas in one passage are curious, sense must be that he is to use no hymn 
but no doubt the desire to represent of 8 or 4 verses for a Nivid. This cannot 
nividak more accurately is the cause. be correct. S&yana holds that no shorter 


iii. 11. ! Haug against Siyana takes that the hymn is to be used. 
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hymn; if with a hymn he goes past the Nivid, he should not return there ; 
verily that stays in its place; having taken another hymn of the same deity 
and metre he should insert in it the Nivid. ‘ Let us depart not from the 
way’ he recites? before the hymn; he goes from the way who is confused 
at the sacrifice. ‘Not from the sacrifice with Soma, O Indra’ (he says); 
verily thus he falls not away from the sacrifice. ‘May not evil spirits stand 
within us' (he says); verily thus he smites away those who plot evil. 


‘That which accomplisheth the sacrifice 
The web spread out among the gods, 
May we accomplish, when offered’ 


(he says?) The web is offspring; verily thus he secures offspring for him 
(he says). ‘Mind we invoke with Soma for Narügansa' (he says“); by 
mind the sacrifice is carried on, by mind it is performed. This here is the 
expiation. 


ADHYAYA II 
The Marutvatiya Castra. 


iii. 12 (xii. 1). "The! subjects of the gods must be brought into order’ 
they say, ‘The metre must be made to rest on the metre.’ Let us two praise’ 
is his call of three syllables at the morning pressing ; ‘ Let us recite, O divine 
one' is the Adhvaryu's response in five syllables; that makes up eight 
syllables; the Gayatri has eight syllables; verily they place the Gayatri in 
front at the morning pressing. ‘The hymn hath been recited ' he says, having 
recited, in four syllables; * Yes, reciter of hymns' replies the Adhvaryu 
in four syllables; that makes up eight syllables; the Gayatri has eight 
syllables; verily thus they place the Gayatri on both sides at the morning 
pressing. *O Adhvaryu, let us two recite' is his call of six syllables at mid- 
day ; ‘Let us recite, O divine one’ the Adhvaryu replies in five syllables ; that 
makes up eleven syllables; the Tristubh has eleven syllables; verily thus 
they place the Tristubh in front at the midday (pressing). ‘The hymn hath 
been uttered to Indra’ he says, having recited, in seven syllables; ‘Yes, 
reciter of hymns’ replies the Adhvaryu in four syllables; that makes up 
eleven syllables; the Tristubh has eleven syllables; verily thus they place 


3 RV. x. 67. pressings in order. The calls are all 

5 RV. x. 67. 2. clearly mutilated forms from gans with 

* RV. x. 57. 8. om. Cf. also TS. iii. 2. 9; GB. viii. 10 

1 For the calls and replies see KB. xiv. 8; imitates as usual. Hillebrandt (Ritual- 
Caland and Henry, L’ Agnistoma, p. 282 ; litteratur, p. 104) sees in daiva a corruption 
Weber, Ind. Stud. x. 86. They are to be of Modena. 


8, 11, and 12 syllables at the three 
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the Tristubh on both sides at the midday (pressing). *O Adhvaryu, so let 
us two recite’ is his call of seven syllables at the third pressing; ‘ Let us 
recite, O divine one’ the Adhvaryu replies in five syllables; that makes 
up twelve syllables; the Jagati has twelve syllables; verily thus they 
place the Jagati in front at the third pressing. ‘The hymn hath been 
uttered to Indra, to the gods’ he says, having recited, in eleven? syllables ; 
‘Yes’ replies the Adhvaryu in one syllable; that makes up twelve syllables ; 
the Jagati has twelve syllables; verily thus they place the Jagati on both 
sides at the third pressing. Seeing this the seer declares it a verse, 


‘That the Gayatri is deposited on the Gayatzt, 
Or that they fashioned the Tristubh from the Tristubh, 
Or that the Jagat! Pada is placed on the Jagati, 
They who know this obtain immortality.’ 
Verily thus metre on metre he establishes. The subjects of the gods he 
sets in order who knows thus. 

iii. 13 (xii. 2). Prajápati assigned to the gods the sacrifice and the metres 
in portions. He allotted the Gayatri at the morning pressing to Agni and 
the Vasus, the Tristubh to Indra and the Rudras at the midday (pressing), 
the Jagati to the All-gods, and the Adityas at the third pressing. Now, 
the metre that was his own, the Anustubh, he pushed out to the end to 
the office of the Acháváka; she, the Anustubh, said to him Assuredly thou 
art the worst of the gods whose own metre I am and who yet hast pushed 
me to the end to the office of the Achavaka.’ This he recognized; he took 
his own Soma offering; he brought the Anustubh round to the very 
beginning in his own Soma offering; therefore the Anustubh is employed 
at the very beginning of all the pressings. The very first does he become, 
pre-eminence doth he attain, who knows thus. He arranged this in his own 
Soma offering ; therefore whenever it falls under the power of the sacrificer 
the sacrifice is in order; (all) is in order for that people when a sacrificer 
knowing thus has power. 

iii. 14 (xii. 3). Agni was the Hotr of the gods!; for him death waited in 
the Bahispavamána (Stotra); he began the Ajya (Castra) with an Anustubh ; 
verily thus he evaded death. For him it waited in the Ajya (Stotra); he 
began with the Praüga; verily thus he evaded death. For him it waited in 
the Madhyamdina Pavamäna; he began the Marutvatiya with an Anustubh ; 
verily thus he evaded death. For him it could not wait in the Brhati verses 
in the midday (pressing); the Brhati verses are the breaths; verily thus it 


* But there are only ten, even with the berg, Prolegomena, p. 876) devebhi(yjah. ' 
necessary break of Sandhi. avdci maybe >’ RV. i. 164. 28. 
read, but far more probably (see Olden- I Cf. KB. xv. 5. 
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could not penetrate the breaths. Therefore at the midday pressing Hotr 
begins with a strophe in Brhati; the Brhati verses are the breaths; verily 
thus he begins with reference to the breaths. For him it waited in the 
third Pavamäna; he began the Vaicvadeva (Castra) with an Anustubh; 
verily thus he evaded death. For him it waited in the Yajiiayajfiiya; he 
began the Agnimäruta (Castra) with (a triplet) for Vaicvanara; verily thus 
he evaded death. That for Vaigvànara& is a thunderbolt, the Yajiiayajfiiya 
is & support; verily thus by the thunderbolt he drives away death from the 
support. He having unloosened all the nets, all the posts, of death, was 
released in safety; in safety verily is the Hotr released with full life, for 
fullness of life; a full life he lives who knows thus. 

iii. 15 (xii. 4). Indra! having slain Vrtra, thinking ‘I have not laid (him) 
low ', went to the further distances; to the very furthest distance he went ; 
the very furthest distance is the Anustubh; the Anustubh is speech. He, 
having entered speech, lay there; him all creatures severally searched for. 
Him on the previous day the fathers found, on the second day the gods. 
Therefore on the previous day is offering made to the fathers, on the second 
day they sacrifice to the gods. They said, ‘Let us press; so assuredly most 
quickly will he come to us. They pressed; with ? ‘Thee like a car for aid’ 
they turned him towards (them) ; at (the verse?) praising the pressed (drink); 
‘This drink, O bright one, is pressed’ he became revealed to them. With‘ 
‘O Indra, come nearer’ they brought him into the midst; with a sacrifice 
to which Indra has come he sacrifices, with a sacrifice possessing Indra he 
prospers, who knows thus. 

iii. 16 (xii. 5). When Indra had slain Vrtra all the deities left him, thinking 
He has not laid (him) low’; the Maruts only, his true comrades, did not 
leave; the Maruts, true comrades, are the breaths; the breaths did not then 
leave him. Therefore this unchanging Pragátha! containing (the word) 
‘true friend is recited, ‘ Hither, O true friend, with true friends.’ Even if 
here onwards a recitation to Indra is recited, the whole is the Marutvatiya, 
if this unchanging Pragatha is recited, containing (the word) ‘true friend’, 
‘Hither, O true friend, with true friends.’ 

iii, 17 (xii. 6). He recites a Pragátha ! to Brahmanaspati ; with Brhaspati 
as Purohita the gods conquered the world of heaven, and conquered in the 


! AB. iii. 12-14 contains introductory matter; 3 RV. viii. 2. 1. 
15-21 and KB. xv. 2 and 8 deal with the ‘ RV. viii. 58. 5. 
Marutvatiya Qastra, the first of the mid- iii. 16. 1 RV. viii. 58. 5 and 6. 
day pressing; see AQS. v. 14; CCS. vii. iii. 17. ! ThePavamánaiscomposed of 8 Gayatri 


6-2b; viii 16; Caland and Henry, verses, SV. ii. 22-24 ; 2 Brhatl, ii. 25, 
L'Agnistoma, pp. 299-804. For this 26 ; and 8 Tristubh, ii. 27-29. The Brhati 
chapter cf. TS. ii, 5. 8. 6 ; CB. i. 6. 4. 1. and Güyatri verses are made up to 6 each, 


? RV. viii. 68, 1. 2 Brhatis as usual being made to give 8. 
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world. Verily so also the sacrificer with Brhaspati as Purohita conquers 
the world of heaven and conquers in the world. These two Pragithas, 
though not being chanted, are recited with repetitions. "They say 'Seeing 
that nothing which is not chanted is recited with a repetition, then how are 
these two Prag&thas, which are not chanted, recited with repetitions?’ The 
Marutvatiya is the litany of the Pavamäna (Stotra); there they chant to 
six Gayatri verses, six Brhati verses, and three Tristubh verses; this is the 
midday Pavamäna, in the Pajicadaga (Stoma), with three metres. They say 
‘How is this midday Pavamana, in the Paficadaca, with three metres 
followed in recitation?’ The two last verses of the strophe are in Gayatri, 
the antistrophe is in Gayatri*; by these the Gayatri verses are followed in 
recitation ; by the two Pragathas the Brhati verses are followed in recita- 
tion. In these Brhati verses the Sàman singers chant with repetitions with 
the Raurava and Yaudhajaya (Sàmans);? therefore these two Pragáthas, 
though not chanted, are recited with repetitions; thus with the Castra he 
follows the Stotra. By the inserted verses in Tristubh * and the Tristubh 
Nivid insertion® the Tristubh verses by him are followed in recitation. 
Thus indeed is the midday Pavamäna in the Paficadaca with three metres 
followed in recitation by him who knows thus. 

iii. 18 (xii. 7). He recites the inserted verses; by the inserted verses Praja- 
pati milked from these worlds whatever desire he desired; by means of the 
inserted verses he milks from these worlds whatever he desires, who knows 
thus. Now as to these inserted verses, whenever the gods observed a breach 
in the sacrifice that they closed up by the inserted verses; that is why the 
inserted verses have their name. With a sacrifice without breach does he 
sacrifice who knows thus. Now as to these inserted verses, the inserted 
verses are the sewing of the sacrifice ; just as one continues putting together 
a garment with a needle, so does he continue with these putting together 
the breach in the sacrifice who knows thus. Further as to the inserted 
verses, the inserted verses are the recitations for the Upasads; ‘ Agni is the 
leader’ (he says!) ; the first Upasad is connected with Agni; of that this is 
the recitation. ‘Thou with insight, O Soma’ (he says?) ; the second Upasad 
is connected with Soma; of that this is the recitation. ‘They swell the 
waters (he says*); the third Upasad is connected with Visnu ; of that this 
is the recitation. So much space as by sacrifice with the Soma sacrifice he 


3 RV. viii. 68. 1-8, and 2. 1-8 for antistrophe. See AB. iii. 19. 
The two PragAthas are RV. viii. 58. 5,6; 1 RV. iii. 20. 4. In $6 8, 5, 6 ad fin. new 
i. 40. 5, 6. clauses should begin with yad and not.as 
3 These are those to which SV. ii. 25 and 26 in Aufrecht. 
are sung; cf. Simon, Puspa Sütra, p. 759. * RV. i. 91. 2. 
* See AB. iii. 18. 5 RV. i. 64. 6. 
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conquers, that he conquers with each Upasad who knows thus and who 
knowing thus recites the inserted verses. As to this some hold ‘You the 
great’ should he recite;* saying ‘We know that this (verse) is recited 
among the Bharatas.’ That is not to be regarded. If he were to recite it, 
Parjanya would be liable not to rain.) They swell the waters only he should 
recite; that line has rain in it; it mentions the Maruts in ‘ Maruts’, and 
contains (the word) ‘lead’ in ‘ Like a steed to make rain they lead about’; 
that which has (the word) ‘lead’ has the word ‘stride’; that which has 
‘stride’ is connected with Visnu; ‘The strong one’ (he says); the strong 
one is Indra. In this (verse) there are four clauses, referring respectively 
to rain, the Maruts, Visnu, and Indra. This verse which has its place in 
the third pressing is recited at the midday (pressing); therefore the cattle 
of the Bharatas now spend the evening in the cattle-ground, and at the 
midday come up to the cattle-shed.“ It is in Jagati, for cattle are connected 
with the Jagati; the midday is the self of the sacrificer; thus he confers 
cattle on the sacrificer. 

iii, 19 (xii. 8). He recites a Pragātha? to the Maruts; the Maruts are cattle; 
the Pragátha is cattle; (it serves) to win cattle. ‘Thou hast been born 
dread, for impetuous strength’, this hymn? he recites. This hymn is 
a propagation of the sacrificer; the sacrificer by it he propagates from the 
sacrifice as the birthplace of the gods. It is a bringer of victory; he gains 
victory and is victorious. It is by Gauriviti. Gauriviti Caktya went nearest 
to the world of heaven; he saw this hymn; with it he conquered the world 
of heaven. Verily so also the sacrificer with this hymn conquers the world 
of heaven. Having recited half its (verses), leaving half over, he places 
a Nivid in the middle; the Nivid is a mounting to the world of heaven; 
the Nivid is a ladder to the world of heaven. It he should recite climbing 
up as it were; and he should take hold? of the sacrificer who is dear to 
him. So for one desiring the heaven. Now for one practising witchcraft. 
If he desire ‘May I smite the people by the lordly power’ thrice should he 
here separate with the Nivid the recitation of the hymn; the Nivid is the 
lordly power, the hymn the people; verily thus by the lordly power he 
smites the people. If he desire ‘May I smite the lordly power by the 
people’, thrice should he here divide the Nivid in recitation by the hymn ; 
the Nivid is the lordly power, the hymn the people; verily thus he smites 
the lordly power by the people. But if he desire ‘On both sides let me 


* RV. ii. 84. 11. Read abhivyd? ; cf. p. 85. 2 RV. x. 78. The word is really inserted after 

5 The constr. is as in AB. iii.48 ; PB. xvi. 15. 9. v. 6 of the 11 verses; AQS. v. 14. 20. 

* Against the time of heat, as SAyana ex- I. e. he should hold him while imitating 
plains ; see Vedic Index, i. 282. the climbing of a ladder, by puffing 


1 RV. viii. 89. 8 and 4. vigorously as SAyana says. 
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sever him from the people', he should here on both sides of the Nivid utter 
the call; on both sides thus he cuts him off from the people. So for one 
practising witchcraft, but the other way for one desiring heaven. ‘The 
birds, fair winged, have approached Indra', with this last (verse*) he 
concludes; ‘the Priyamedhas, the seers, seeking aid; do thou unroll the 
darkness’ (he says). The darkness by which he deems himself surrounded 
that should he approach in mind ; that from him is removed. ‘ Fill the eye’, 
with this he should rub his eyes; possessed of sight until old age becomes 
he who knows thus. ‘Release us that are bound as it were with a net’ 
(he says); & net is snares; verily thus he says ‘Release us being bound 
from a snare as it were’. 

iii. 20 (xii. 9). Indra}, being about to slay Vrtra, said to all the deities 
‘Do ye support me; do ye call to me.’ ‘Be it so’ (they replied). They 
ran forward to slay. He perceived ‘They are running hither to slay me; 
well, let me terrify them. Against them he breathed forth; before his 
snorting in haste all the gods ran away, but the Maruts did not abandon 
him; saying ‘Smite, O blessed one; strike, show thy strength’ they 
supported him. Seeing this the seer declares * 


‘ Before the snorting of Vrtra in haste, 
All the gods, thy comrades, abandoned thee: 
With the Maruts, O Indra, be there friendship for thee ; 
Then shalt thou conquer every foe.’ 


He perceived These indeed are my friends; they showed me love; well, 
let me give them a share in this litany.’ He gave them a share in this 
litany ; to that time both litanies were his only. He draws the cup for the 
Maruts, he recites the Pragätha to the Maruts, he recites the hymn to the 
Maruts, he inserts the Nivid to the Maruts; this is the portion of the Maruts. 
Having recited the litany to the Maruts, he uses (a verse) to the Maruts as 
offering verse ; thus in due portion he delights the deities. 


‘Those who magnified thee, O bounteous one, at the slaying of the serpent, 
Those who, O lord of the bays, at the affair with Cambara, the cattle foray, 
Those who now, the sages, rejoice with thee, 

In union with the Maruts, drink, O Indra, the Soma’ 


(he says). Wherever with them he conquered, wherever he showed his 
strength, thus by mentioning that also he makes them share the Soma 
drink with Indra. 


* RV. x. 78. 11. 3 RV. viii. 96. 7. 
! Cf. KB. xv. 2. 5 RV. iii. 47. 4. 


23 L. Os. 26] 


iii. 21] The Soma Sacrifice [178 


iii. 21 (xii, 10) Indra,! having slain Vrtra, having won all victories, said to 
Prajápati ‘Let me be what thou art; let me be great. Prajépati replied, 
‘Then who am I?’ Even that which thou hast said’ he answered; then 
indeed did Prajápati become Who by name; Prajápati is Who by name.“ 
In that Indra became great, that is why Mahendra has his name.? He 
having become great said to the deities ‘ Assign me a choice portion, just 
as one desires here, who prospers, who attains pre-eminence, who becomes 
great. The gods said to him Claim thyself what is to be for thee.’ He 
claimed this cup for Mahendra, the midday of pressings, the Niskevalya of 
litanies, the Tristubh of metres, the Prstha of Sàmans; this choice portion 
they assigned to him. They assign a choice portion to him who knows 
thus. To him the gods said All hast thou asked; let us have a share here 
also.’ ‘No’, he replied, ‘ how can you have a share also?’ They answered 
‘Let us have a share also, O bounteous one. He merely looked at them. 


The Niskevalya Castro. 


iii. 22 (xii. 11). The! gods said * Here is the dear wife, the favourite of 
Indra, Prás&hà by name; from her let us seek (our desire)’ Be it so’ 
(he said). From her they sought; she said to them ‘ In the morning shall 
I tell you. Therefore wives seek from a husband, therefore a wife seeks 
from her husband in the night. To her they went in the morning; she 
replied with (the verse“): 

‘Since many a time he hath conquered, enduring, 
Indra hath made good his name as slayer of Vrtra; 
The mighty lord of strength hath been perceived :’ 


the mighty lord of strength is Indra. 
* What we desire of him to do, let him perform that,’ 


verily thus she said to them * What we have said, that he has done.’ The 
gods said * Let her have a share also, since she has not yet obtained one? in 


! S&yana quotes TB. ii. 2. 5. 2. shame ofthe daughter-in-law isdealt with 
* Cf. TS. vi. 5. 5. 8. by Liebich, VOJ. xxvii. 474-477, For 
5 These words as Aufrecht points out destroy magic in the Brihmanas cf. Lévi, La doc- 
the sentence in form ; yo would save this. trine du sacrifice, p. 189. For vdvdta of. Vedic 
iii. 22. ! AB. ii. 22-24 and KB. xv. 4 and 5 deal Inder, i. 478; ii. 290. For Indra as son of 
with the Niskevalya Castra of the Hotr at Prajápati S&yana cites TB. ii. 2. 10.1; for 
the midday pressing; see ACS. v. 15; OCS. send, ii. 2. 8. 1. 
vii. 20; viii. 17; Caland and Henry, Liebich (Pānini, p. 72, n. 2) suggests yi ne 
L’ Agnigtoma, pp. 810-818, "sminn avaikam avidat, easier syntax but 


RV. x. 74. 6. The interesting episode of the different if possible sense. 
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this of ours.’ Be it so (they said). They gave her a share then; there- 
fore herein is recited (the verse) ‘Since many a time he hath conquered, 
enduring. The dear wife, the favourite, Prásahá by name, of Indra, is his 
host; her father-in-law is Prajápati named Who. Therefore he who desires 
the victory of a host standing away from it at half distance, should cut 
a grass blade at both ends, and throw it towards the other host, saying 
‘ Prāsahā, Ka seeth thee.’ Then, just as in this world, a daughter-in-law 
keeps hiding in modesty before her father-in-law, so also the host keeps 
shrinking away in confusion, where one knowing thus, having cut a grass 
blade at both ends, hurls it against the other host (saying) Prásashá, Ka 
seeth thee. To them said Indra ‘You may have a share here also.“ The 
gods replied * Let the Viráj of thirty-three syllables be the offering verse of 
the Niskevalya.’ The gods are thirty-three, eight Vasus, eleven Rudras, 
twelve Adityas, Prajäpati and the vagaf call; he makes the gods share 
the syllables; syllable by syllable the gods drink in turn; verily thus with 
a vessel of the gods the gods are satisfied. If he desire of a man ‘ Let him 
be without an abode’, let him use for him as offering verse a Gayatri, 
a Tristubh or some other metre, not a Viraj, and say the vasat call; 
verily thus he makes him without an abode. If he desire of a man ‘ Let 
him have an abode’, he should use for him as offering verse ^ a Vir&j Drink 
the Soma, O Indra; let it delight thee’; verily thus with it he makes him 
have an abode. 

iii. 28 (xii. 12). The Re and the Saman were here in the beginning. The 
Re was called she’, the Saman ‘he’! The Re said to the Sáman ‘ Let us be 
united for generation.’ ‘No’, replied the Siman, ‘my greatness is above 
thine.’ She becoming two spoke (to him) ; he did not at all consent. Having 
become three she spoke; with three he united. In that with three he 
united, therefore with three they chant, with three sing, for with three is 
the Sáman commensurate. Therefore one (husband) has many wives, but 
not one (woman) at once many husbands, In that thus he and she were 
united, thus came into being the Sama (sd-ama); that is why the Sáman 
has its name. He becomes? fair who knows thus; he who prospers, who 
attains pre-eminence, he becomes fair, for as ‘unfair’ men reproach (a man). 


4 No iti to make the end of the quotation and on its first S&yana renders sarvair 
clear, so above iii. 8. abhyarhitaih sadrço bhavati. BR. (vii. 929) 
® RV. vii. 22. 1. has er sitzt in der Fille’ (from s4), and 
1 The same derivation in CU. iii. 6. 1-6. SB. Deussen (Sechzig Upanishads, p. 85) sees 
viii. 20 and 21 follows AB. in CU. ii. 1. 1-8 a play on these senses 
* sdman bhavati can only be construed as a loc. of S&man, those of richness, friendliness, 
but apparently the sense is as taken by and the Siman. Probably all are in 
S&yana on its second occurrence. Weber essence one, reeting on the root idea 


(Ind. Stud. ix. 268) offers no translation, ‘t conciliate ’, please. 
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They came into order becoming one five, the other five; (namely) the call 
and the hii call, the prelude and the first Re, the principal part and the 
middle Re, the response and the last Re, the finale and the vagat call. In 
that the two came into order becoming one five, the other five, therefore 
they say The sacrifice is fivefold; cattle are fivefold. In that, further, 
they made up, as a set of ten, the Viraj, therefore they say In the Viraj, as 
a set of ten, the sacrifice finds support.’ The strophe is the self, the anti- 
strophe offspring, the inserted verses the wife, the Pragätha cattle, the 
hymn the house. He in this and in yonder world abides with offspring 
and cattle in his home who knows thus. 

iii 24 (xii. 18). He recites the strophe!; the strophe is the self; it he 
recites with a middle tone ; verily thus he makes the self perfect. He recites 
the antistrophe?; the antistrophe is offspring; the antistrophe is to be recited 
in a louder tone; verily thus he makes his offspring better than himself. 
He recites the inserted verse ê; the inserted verse is the wife; the inserted 
verse must be recited in a lower tone as it were; in his house his wife is 
not likely to answer back, when one knowing thus recites the inserted verse 
in a lower tone. He recites the Pragätha *; it is to be recited with sonorous 
voice; sound is cattle, the Pragátha is cattle; (it serves) to win cattle. He 
recites the hymn 5 ‘I shall declare the mighty deeds of Indra.’ Thus is the 
hymn devoted only to and dear to Indra, by Hiranyastüpa. By the hymn 
Hiranyastüpa Añgirasa went to the dear abode of Indra, he won the highest 
world. He goes to the dear abode of Indra, he wins the highest world who 
knows thus. The hymn is a house, a support. Therefore it should be 
recited in the most firm tone. Therefore even if a man gets cattle at a dis- 
tance as it were, he desires to bring to his house; for a house is the 
support of cattle. 


ADHYAYA III 
The Vaigvadeva and the Agnimaruta. 


ii. 25 (xiii. 1). Soma! the king was in yonder world, on him the gods 
and the seers reflected ‘ How shall Soma the king come to us?’ They said 
to the metres Do ye fetch for us this Soma the king.’ ‘Be it so’ (they 
replied). Having become birds they flew up. In that having become birds 
they flew up, that (tale) those who know stories call the Sauparna ; thus 


1 RV. vii. 82. 22, 28. deal with the Vaigvadeva Castra of the 
2 RV. viii. 8. 7, 8. Hotr at the evening pressing ; see ACS. v. 
Above AB. iii. 22. 18; CCS. viii. 8; Caland and Henry, 
* RV. viii. 8. 12, 18. L'Agnistoma, pp. 854-861. For the legend 
è RV. i. 82. of. TS, vi. 1. 6. 2; PB. viii. 4. 1; QB. iv. 


iii. 26. ! AB. iii. 25-92 and KB. xvi. 4 and 5 8. 2. 7; Bloomfleld, JAOS. xvi. 1 seq. 
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the metres went towards Soma, the king. The metres then were of four 
syllables each only. The Jagati being of four syllables first flew up ; she 
having flown up and having gone half of the way felt weary ; having laid 
aside three syllables, and becoming of one syllable, she flew back down 
again, bearing consecration and fervour. Therefore by him is consecra- 
tion obtained, is fervour obtained, who has cattle, for cattle are connected 
with the Jagati, for the Jagati brought them back. Then the Tristubh 
flew up. She having flown up and having gone more than half the way 
felt weary ; she having laid aside one syllable, having become of three 
syllables, came back again, bearing the sacrificial fees. Therefore at the 
midday the sacrificial fees are taken, in the place of the Tristubh, for the 
Tristubh brought them back. 

lil, 26 (xiii. 2). The gods said to the Gayatri ‘ Do thou fetch the Soma, the 
king, for us.’ Be it so,’ she replied, ‘do ye accompany me with the recita- 
tion of the whole (formula for a) safe passage.’ ‘Be it so’ (they said). 
She flew up; her the gods accompanied with the recitation of the whole 
(formula for a) safe passage, containing the words ‘forward’ and ‘hither’. 
(The words) ‘forward’ and ‘hither’ are the whole (formula for a) safe 
passage; therefore him who is dear to him he should accompany with 
this (recitation) containing ‘forward’ and ‘hither’; verily safely he goes, 
safely he returns. She, having flown and having terrified the guardians of 
the Soma, grasped with foot and mouth Soma the king, and also grasped 
the syllables which the other two metres had dropped. Having shot at 
her, Kroünu, a Soma guardian, cut off the nail of her left foot; that 
became a porcupine ; therefore is it like a nail. The fat that flowed became 
the barren cow“; therefore is it the oblation as it were. The socket and the 
point became a serpent, not biting; from its swiftness (came) the viper; 
the feathers became flying foxes, the sinews earthworms, the shaft the 
blind snake. Thus became the arrow. 

iii. 27 (xiii. 3). What she grasped with her right foot became the morning 
pressing; the Gayatri made it her own abode; therefore they regard it as 
the most perfect of all the pressings. The very first he becomes, he attains 
pre-eminence who knows thus. What she grasped with her left foot became 
the midday pressing; it slipped; having slipped it did not match the former 
pressing. The gods sought to remedy this; in it they placed the Tris- 
tubh of metres, Indra of deities; thereby it became of equal strength with 
the former pressing; with the two pressings of equal strength and of 
similar quality he prospers who knows thus. That which she grasped with 
her mouth became the third pressing. Flying she sucked its sap; having 


1 See TS. i. 2 7; vi. 1. 10. 4; CB. i. 7. 1. 1 Sg.; iii. 8. 4. 10. 
2 See TS. ii. 1. 2. 8. 
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its sap sucked,! it did not equal the two former pressings. The gods sought 
to remedy this; they saw it in cattle. In that they pour in an admixture 
(of milk), and proceed with the (offering of) butter? and the animal (offer- 
ing), thereby it became of equal strength with the previous pressings. With 
all the pressings of equal strength and of similar quality he prospers who 
knows thus. 

iii. 28 (xiii. 4. The other two metres said to the Gayatri ‘Our property, 
the syllables have come round with (you).’ ‘No,’ replied the Gayatri; 
‘ours are they as they were found (by us).’ They disputed before the 
gods ; the gods said ‘ They are yours as they were found (by you).’ There- 
fore even now in a question of property they say ‘It is ours by right of 
finding.’ Then the Gayatri was of eight syllables, the Tristubh of three, 
the Jagati of one. The eight-syllable Gayatri supported the morning 
pressing ; the Tristubh with three syllables could not support the midday 
pressing; to her the Gayatri said ‘ Let me come; let there be a portion for 
me here also.’ ‘ Be it so,’ replied the Tristubh, ‘Do thou unite me with 
these eight syllables.’ ‘Be it so’ (she said); her she united; thus to the 
Gayatri at the midday belong the last two (verses) of the strophe of the 
Marutvatiya and the antistrophe.! She, having become of eleven syllables, 
supported the midday pressing. The Jagati having one syllable could not 
support the third pressing; to her the Gayatri said ‘ Let me come ; let there 
be a portion for me here also. ‘Be it so,’ replied the Jagati, ‘ Do thou unite 
me with these eleven syllables. ‘Be it so’ (she said); her she united ; 
thus to the Gayatri at the third pressing belong the last two verses of the 
strophe of the Vaigvadeva and the antistrophe. Having become of twelve 
syllables she supported the third pressing. Then indeed the Gayatri became 
of eight syllables, the Tristubh of eleven syllables, and the Jagati of twelve 
syllables, With all the metres of equal strength and of similar quality he 
prospers who knows thus. That which was one became three; therefore 
they say It should be given to one who knows thus’; for being one it 
became three. 

iii. 29 (xiii. 5). The gods said to the Adityas ‘ With you let us support this 
pressing. ‘Be it so’ (they replied). Therefore the third pressing begins 
with the Adityas ; the cup for the Adityas!is before it. He uses (a verse *) 
containing (the word) ‘be drunk’ and so perfect in form, as offering verse, 
‘Let the Adityas and Aditi be drunk’; that which contains (the word) ‘be 
drunk is a characteristic of the third pressing. He does not say the second 


1 See TS. vi. 1. 6. 8. v. 17. 1-8; QOS. viii. 1. 8-7; Caland and 
2 All things connected with cattle. Henry, L'Agnistoma, pp. 882, 888. 
iii 28. 1 See AB. iii. 17. 5. 2 RV. viii. 51. 2. 


iii, 29. 1 For this cup see KB. xvi. 1; AQS. 
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vagat, nor eat (thinking) ‘The second vaset call is a conclusion; eating is 
a conclusion; the Adityas are the breaths; let me not bring the breaths 
to a conclusion.’ The Adityas said to Savitr ‘ With thee let us support this 
pressing.’ Be it so (he replied). Therefore the strophe? of the Vaigvadeva 
is addressed to Savitr, the cup for Savitr is before it. He uses (a verse *) con- 
taining (the word) ‘ be drunk ’, and so perfect in form, as offering verse, ‘ God 
of the home Savitr the delectable’; that which contains (the word) be 
drunk is a symbol of the third pressing. He does not say the second 
vasat nor eat, (thinking) The second vagaf call is a conclusion; eating is a 
conclusion ; Savitr is the breath; let me not bring the breath to a conclusion.’ 
Savitr drinks of both these pressings, the morning pressing and the third 
pressing. In that there is in the beginning of the Nivid® to Savitr a sentence 
containing (the word) ‘drink’ and at the end one containing (the word) be 
drunk’, verily thus he gives him a share in both pressings, the morning 
pressing and the third pressing. Many verses to Vayu are recited in the 
morning, but one * only at the third pressing; therefore the upward breaths 
of a man are more numerous than the lower. He recites (a hymn 7) to sky 
and earth; sky and earth are supports; this (earth) is a support here, 
yonder (sun) yonder. In that he recites (a hymn) to sky and earth, verily 
thus he establishes him on a pair of supporta. 

iii. 30 (xiii. 6) He recites (a hymn) to the Rbhus!; the Rbhus by fervour 
among the gods won the drinking of Soma. For them they desired to arrange 
it at the morning pressing; them Agni with the Vasus repelled from the 
morning pressing. For them they sought to arrange it at the midday pressing; 
them Indra with the Rudras repelled from the midday pressing. For them 
they desired to arrange it at the third pressing; them the All-gods ener- 
getically repelled, (saying) ‘They shall not drink here, not here. Praj&pati 
said to Savitr ‘ These are thy pupils; do thou drink together with them.’ 
‘Be it so,’ replied Savitr, Do thou drink round them on both sides.“ Prajà- 
pati drank round them on both sides; these two inserted verses? without 
mention (of the deity) intended for Prajápati, are recited round (the 
hymn) for the Rbhus, ‘The maker of fair forms for aid and ‘Let Vena 
here impel those born of Proni'; verily thus does Prajapati drink on both 
sides of them. Therefore does one of high rank honour at his table him 
whom he desires. The gods had loathing of those because of the human 


5 RV. v. 82. 1-8. * Not in the Samhita. 
4 For the cup see KB. xvi. 2 and 8; AQS.v. 7 RV. i. 159. 
18. 1, 2; QOS. viii. 8. 1-4; Caland and ! RV. i. 111. The reading 'vdcikalpayigam is 
Henry, pp. 852-854. given by Caland, VOJ. xxiii. 64; Weber, 
In somasya pibatu and somasya matsat respec- Ind, Stud. ix. 264. 
tively. 2 RV. i. 4. 1; x. 128. 1. 
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scent; they interposed these inserted verses? In whom the mother’ and 
‘To the father’. 

iii. 31 (xiii. 7). He recites (a hymn !) to the All-gods ; as are peoples, so is 
the Vaigvadeva&. As are the peoples within, so are the hymns; as the wastes 
so the inserted verses. On both sides of the inserted verse he utters the call ; 
‘therefore these being wastes seem not to be such by reason of the beasts 
and birds’ he used to say. As is a man, so is the Vaicvadeva; as are his 
members within, so are the hymns; as his joints, so the inserted verses. 
On both sides of the inserted verse he utters the calls; therefore the joints 
of & man being slack are made firm, for they are made firm by the holy 
power. The inserted verses and the offering verses are the root of the 
sacrifice ; if they were to use different inserted verses and offering verses, 
they would uproot the sacrifice ; therefore they should be the same. The 
Vaigvadeva litany is connected with the five folks; it is the litany of all 
the five folks, gods and men, Gandharvas and A psarases, serpents and fathers ; 
of these five folks is it the litany ; all the five folks know him ; to him from the 
fivefold folk sacrificers go who knows thus. He who recites the Vaicvadeva 
is the Hotr connected with all the gods. Of all the quarters should he 
think when about to recite; verily thus in all the quarters he places sap. 
He should not think of that quarter in which there is one whom he 
should hate; hy omitting it he appropriates his strength. He concludes 
with the last (verse?) ‘ Aditi is the sky, Aditi the atmosphere’; Aditi is 
this (earth); the sky this (earth), the atmosphere this (earth). ‘ Aditi is 
mother, is father, is son’ (he says); the mother is this (earth), the father 
this (earth), the son this (earth). ‘ Aditi is the All-gods, the five folks’ (he 
says); in this are the All-gods, in this the five folks. ‘Aditi is what is 
born, Aditi is what is to be born’ (he says); what is born is this (earth) ; 
what is to be born is this (earth). He recites twice by lines the concluding 
(verse); cattle are four-footed; (verily it serves) to win cattle; once by 
half verses, for support. Man has a double support, cattle have four feet ; 
verily thus he causes men with his double support to find support in 
four-footed cattle. He should always conclude with (a verse) connected 
with the five folks; touching the earth should he conclude. Thus in the 
very place where he brings together the sacrifice in that at the end he 
establishes it. Having recited the Vaigvadeva litany he uses (a verse) to 
the All-gods as offering verse? ‘O All-gods, harken to this my call’; 
thus according to their portions he delights the deities. 

iii. 32 (xiii. 8). The! first offering verse for the ghee is addressed to Agni, 
3 RV. x. 68. 8; iv. 50. 6. iii. 82. ! This chapter deals with the offering 


1 RV. i. 89. 3 RV. i. 89. 10. of a pap to Soma between libations of ghee 
3 RV. vi. 52. 18. to Agni and Visnu; see 408. v. 19. 1-6; 
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the offering verse for (the pap for) Soma is addressed to Soma, the offering 
verse for the ghee is addressed to Visnu. For (the pap for) Soma he uses as 
offering verse? ‘Thou, O Soma, in unison with the fathers, which contains 
(the word) ‘ fathers’. They slay the Soma in that they press it; for it they 
perform (the offering of) a barren cow in the form of (the pap) for Soma; 
the barren cow is for the fathers; therefore (a verse) containing (the 
word) ‘fathers’ he uses as offering verse for (the pap for) Soma. They 
have killed Soma in that they pressed it; thus do they again bring 
it into being; they swell it up again with the symbol of the Upasads, 
these deities, Agni, Soma, and Visnu are the symbol of the Upasads. 
Having taken (the pap) for Soma before the Süman singers the Hotr 
should look into it; some indeed give it first to the Siman singers, but 
that he should not do. ‘The sayer of vasat eats first all foods’, he used 
to say; in this way therefore the sayer of vasat should first look into it, 
then they give it to the Sáman singers. 


The Agnimàruto Castra. 


iii. 88 (xiii. 9). Prajapati! felt love towards his own daughter, the sky 
some say, Usas others. Having become a stag he approached her in the 
form of a deer. The gods saw him, ‘A deed unknown Prajapati now does.’ 
They sought one to punish him; they found him not among one another. 
These most dread forms they brought together in one place. Brought 
together they became this deity here; therefore is his name containing (the 
word) Bhita; he prospers who knows thus his name. To him the gods 
said Prajapati here hath done a deed unknown; pierce him.’ Be it so, he 
replied, * Let me choose a boon from you.’ Choose (they said) He chose 
this boon, the overlordship of cattle; therefore does his name contain the 
word ‘cattle’? Rich in cattle he becomes who knows thus this name 
of his. Having aimed at him he pierced him; being pierced he flew 
upwards;? him they call ‘the deer. The piercer of the deer is he of 
that name. The female deer is Rohini; the three-pointed arrow is the 


CCS. viii. 4. 1-6; Caland and Henry, The two names are Bhütapati and Pagupati 


L'Agnigtoma, pp. 862—864, according to S&yana, and this is more 
2 RV. viii. 48. 18. plausible than Weber's vaguer reference 
1 AB. iii. 88-88 and KB. xvi. 7 deal with the to Bhava (Ind. Stud. ix. 269, 270). 
ÁgnimAruta Castra of the Hotr at the — ? udaprapata of the MSS. of Haug and Weber, 
evening pressing; see ACS. v. 20; CCS. whence the latter conjectured udapra rata 
viii. 6; Caland and Henry, L'Agnístoma, is to be read with Aufrecht as udaprapatat 
pp. 872-880. The astronomical data here before tam. The form is so irregular that 
given afford Tilak the source of his work Aufrecht suggests wdapatat, Böhtlingk 
Orion; of. Whitney, JAOS. xvr. xcii, xciii. (BKSGW. 16 Dee. 1900, p. 417) prefers 
For the legend cf. OB. i. 7. 4. 1; RV. x. udapravata. 
61. 6-9. 
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three-pointed arrow. The seed of Prajapati outpoured ran; it became a 
pond. The gods said Let not this seed of Prajápati be spoiled.’ It became 
‘not to be spoilt ;’ that is why ‘not to be spoilt’ (mádusa) has its name; 
connected with man is called ‘not to be spoilt’; that being ‘not to be 
spoilt’ they call mystically connected with man (manuga), for the gods 
are lovers of mystery as it were. 

ii. 84 (xiii. 10). It they surrounded with Agni; it the Maruts blew 
upon; Agni could not make it move; they surrounded it with Agni Vaicvà- 
nara; the Maruts blew upon it; then Agni Vaicvanara caused it to move. The 
first part of the seed that was kindled up became yonder Aditya; the second 
became Bhrgu; him Varuna took; therefore is Bhrgu descended from 
Varuna. The third (part), that was brilliant (adidet) as it were, became the 
Adityas. The coals became the Angirases; in that the coals after being 
quenched blazed forth again, Brhaspati came into being. The extinguished 
coals became black cattle; the reddened earth ruddy (cattle). The ash 
which there was crept about in diverse forms, the buffalo, the Gayal, the 
antelope, the camel, the ass, and these ruddy animals. To them this god 
said Mine is this, mine is what remains.“ Him they deprived of a claim 
by this verse which is recited as addressed to Rudra, 

‘O father of the Maruts, let thy goodwill approach us ; 
Do thou not sever us from the sight of the sun ; 
Do thou, hero, be merciful to our steeds’ ; 


so should he say, not ‘Towards us’ (in the last line); this god is not likely 
to attack offspring then; 


‘May we be multiplied with children, O thou of Rudra,’ 


so he should say, not ‘O Rudra’, to avoid the use of the actual name. Or 
rather he should recite* ‘Weal for us let him make’; with ‘weal’ he 
begins, for weal for all. ‘For men, for women, for cows’ (he says); men 
are males, women are females; (verily it serves) for weal for all. This 
verse, being without mention (of the name of the deity) 5 though addressed 
to Rudra, is appeased ; with full life, for fullness of life, a full life he lives 
who knows thus. It is a Gayatri; the Gayatri is holy power; verily thus 
with the holy power he honours him. 

iii. 85 (xiii. 11), He begins the Agnimaruta with (a hymn’) to Vaicvá- 
nara; Vaicvanara caused to move the seed when poured; therefore with a 
1 The sense ‘adopted’ is supported by S&yana — * RV. ii. 88. 1, with tram for abhi in o and 

and the declaration of relation of father rudriya for rudra in d. 

and son in TU. iii. 1. The preceding ‘ RV.i. 48. 6. 

passage may be referred to in CB. i. 7.4.4; © So Aufrecht for so níruktd of the MSS. which 


iv. 5. 1. 8; Eggeling, SBE. xxvi. 887, n. 4. Weber (Ind. Stud, ix. 271) reads. 
3 So TS. iii. 1. 9. 5. ili. 85. ! RV. iii. 8. Cf. KB. xvi. 7. 
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hymn to Vai¢vanara he begins the Agnimaruta. Without taking in breath 
the first verse is to be recited. He who recites the Agnimaruta keeps quench- 
ing the fires which have not been appeased, the blazing flames; verily 
thus with the breaths he crosses the fires. In reciting he may err; he 
should seek another to point out; verily thus making him a bridge he 
crosses. Therefore at the Agnim&ruta he should not himself correct, 
a correcter (of errors) should be found. He recites (a hymn?) to the 
Maruts; the Maruts by blowing caused to move the seed when poured; 
therefore he recites (a hymn) to the Maruts. ‘At each sacrifice to Agni’ 
and ‘The god wealth gives to you’, the basis? (of the Stotra) and the 
antistrophe* he recites in the middle; in that in the middle he recites the 
basis (yoni) and the antistrophe, therefore is the womb placed in the 
middle. In that he recites after reciting two hymns, verily thus he places 
the organ of propagation above the two supports for generation. He is 
propagated with offspring and cattle who knows thus. 

iii. 86 (xiii. 12). He recites (a hymn to Jatavedas ; Prajspati created 
offspring; they created went away and returned not. Them he sur- 
rounded with Agni; they came up to Agni; to him to-day even they come 
up. He said 'Offspring born by him I have found. In tbat he said 
‘Offspring born by him I have found ', that became (the hymn) to Játavedas; 
that is why Jatavedas has his name. They, surrounded by Agni, and 
controlled, kept scorching and blazing; them he sprinkled with water, 
Therefore after (the hymn) to Jatavedas he recites the Apohisthiya;* 
therefore should it be recited by one who is appeasing. Having sprinkled 
them with water he thought that he had destroyed them; in them by 
means of the dragon of the deep? he mysteriously placed brilliance. Agni 
Garhapatya is the dragon of the deep; verily thus by Agni Garhapatya 
mysteriously he places brilliance in them. Therefore they say ‘He who 
offers is more brilliant than he who does not offer.’ 

iii. 37 (xiii. 18). He celebrates the wives of the gods! after Agni, the lord 
of the house; therefore the wife sits behind the Garhapatya. They say 
‘Let him celebrate Raka first; a sister has the first drink.“ That is not to 


2 AV. i. 87. nijdayaiva cannot be taken as svakiyi} as 
3 RV. i. 168. 1 and 2; the translation is by Sàyana ; the sense must be something 
doubtful. like ‘destroy’ or ‘injure’ and the DAdtu- 
* RV. vii. 16. 11 and 12. These are the con- pätka root (xxvi. 102) jas in its causative 
necting links with the S&man, the yoni form is clearly meant. Cf. Weber, Ind. 
being the Stotriyaprag&tha correspond- Stud. ix. 272. 
ing to the Yajiidyajiilya Sdman, SV. ii. iii. 87.3 RV. v. 46. 7 and 8. Probably ans may 
58 and 54. here simply have its normal sense of 
1 RV. i. 148. ‘praise’, or the terms may be used as 
3 RV. x. 9. brief descriptions of the verses recited. 


3 RV. vi. 50. 14 is the verse referred to. 
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be regarded; the wives of the gods he should celebrate first. Agni 
Garhapatya places seed in the wives; verily thus in these wives with 
Agni Gürhapatya openly he places seed, for propagation. He is propagated 
with offspring and cattle, who knows] thus. Therefore a sister, though 
of the same womb, lives as inferior to a wife, though of a different womb. 
He celebrates Rákà;? Rákàá is it that sews this suture in man which 
is in the organ. Male sons are born for him who knows thus. He 
celebrates Paviravi;* Paviravi is speech, Sarasvati; verily thus he places 
speech in speech. They say ‘Should he recite (the verse) to Yama first? 
Or that for the fathers?’ That to Yama should he recite first. This strew, 
O Yama, do thou sit upon’; the first drink is the king’s; therefore should 
he recite (the verse) to Yama first. Matali with the sages, Yama with 
the Afigirases’, he recites 5 after (it) for the sages. The sages are inferior to 
the gods, but above the fathers; therefore he recites it after (the verse to 
Lama). Let them arise, the lower, the higher ’, (these verses’) to the fathers 
he recites. ‘The midmost fathers, loving the Soma’ (he says) ; the lowest, 
the highest and the midmost, all these without omission he delights. 
‘I have found the kindly fathers’ he recites as the second (verse). ‘ Who 
sitting on the strew (the drink) pressed with the call’ (he says) ; ‘sitting on 
the strew’ is a reference to their dear abode (the strew); verily thus 
with their dear home he makes them prosper. With a dear home he 
prospers who knows thus. ‘May there be this homage to the fathers 
to-day he recites, containing the making of homage, at the end; there- 
fore at the end is homage paid to the fathers. They say ‘Should he recite 
(the verses) to the fathers separating (them) with the call? Or without 
separating (them) with the call.’ He should recite separating (them) with 
the call; the good of the sacrifice to the fathers is incomplete’; he who 
recites separating (them) with the call completes the incomplete sacrifice to 
the fathers; therefore it is to be recited separating (them) with the call. 
iii. 88 (xin. 14). ‘Sweet indeed is he, full of honey is he’, he recites 
(verses! to) Indra for the drinking after of Indra ; by these Indra drank after 
(the other gods) the third pressing ; that is why (the verses) for the drinking 
after have their name. The deities become drunk as it were in that the 
Hoty recites these verses; therefore in their case the response (of the 


2 RV. ii. 82. 4. plete is suitable for the sacrifice to the 
5 RV. vi. 49. 7. fathers; he who recites without the 
* RV. x. 15. 4. call (’vydhavam).’ But this is doubtful, 
5 RV. x. 14. 8. and the rendering above given is prefer- 
* RV. x. 15. 1-8, but 2 is recited before 8. able in any case as giving more accurately 
7 This is curious: S&yana and Haug take the sense of oeyd —hve. 


südhu as ‘isto be made complete. Weber 1 RV. vi. 47. 1-4. Cf. KB. xvi. 8. 
(Ind. Stud. ix. 278) renders * The incom- 
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Adhvaryu) should contain? (the word) ‘be drunk’. ‘By whose might the 
regions are established ’, this verse * to Mitra and Varuna he recites; Visnu 
guards what is ill offered in the sacrifice, Varuna what is well offered; verily 
(it serves) to appease them both. ‘I will proclaim the mighty deeds of 
Visnu ', (this verse) to Visnu he recites. As is a roller, so is Visnu to the 
sacrifice. Just as one may keep making well ploughed and well rolled what 
has been ill ploughed and ill rolled, so, in that the Hotr recites this verse, 
he keeps making well sung and well recited what has been ill sung and ill 
recited in the sacrifice. ‘Weaving the web from the darkness follow to the 
light’, (this verse 5) to Prajapati he recites ; the web is offspring ; verily thus 
he weaves the web of offspring for him. ‘Guard the paths, full of light, 
wrought by prayer’ (he says); the paths full of light are those that go to 
the gods; verily thus he extends them for him. With ‘ Weave without 
a flaw the works of the singers; be Manu, bring to birth the divine folk’ 
verily he extends him with the offspring of Manu, for generation. He is 
propagated with offspring and cattle who knows thus. ‘ Do thou to us, the 
generous one, Indra, the resplendent ’, with this last (verse?) he concludes ; 
the generous one, Indra, the resplendent, is this (earth); ‘May he make 
true (blessings), supporter of the folk, the unequalled’ (he says); the true, 
supporter of the folk, the unequalled is this (earth); ‘Do thou, king of 
beings, confer upon us (he says); the king of beings is this (earth). ‘The 
great fame that is a singer’s’ (he says) ; great is this (earth) ; fame is the 
sacrifice ; the singer is the sacrificer ; verily thus he invokes this benediction 
for the sacrificer. Touching the earth should he say the conclusion; verily 
thus in the very same place in which he gathers together the sacrifice, in 
that he establishes it at the end. Having recited the Agnimaruta litany he 
recites (a verse”) to Agni and the Maruts as offering verse ‘O Agni with 
the Maruts brilliant and resounding’; thus according to their portions he 
delights the gods. 


ADHYAYA IV 
The Characteristics of the Agnigtoma. 


iii. 89 (xiv. 1). The! gods undertook battle with the Asuras, for con- 
quest; them Agni was not willing to accompany. To him the gods said 
2 Le. maddmo daivom in place of gaksdmo RV. iv. 17. 20. The AB. takes satyd as fem, 


daivom ; see ACS. v. 20. which is quite impossible. 
3 Not in the SamAsd, but also in AV. vii. RV. v. 60. 8. 

25. 1. 1 AB. iii. 89-44 contains miscellaneous re- 
* RV. i. 154. 1. marks on the Agnistoma and its relation 
5 RV. x. 58. 6. to other rites. The passage seems a later 


addition ; cf. Weber, Ind. Stud. ix. 275. 
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‘Do thou come too; thou art one of us. He replied ‘I shall not follow you 
if I am not sung to; sing now to me.’ They, having risen, and having re- 
turned, praised him ; them praised he followed, Becoming in three rows, he 
went to battle for conquest with the Asuras in three columns; ‘in three rows’ 
(he says); verily he made the metres rows; ‘in three columns’ (he says); the 
pressings (he made) the columns. Them he defeated invincibly ; then 
indeed the gods prospered, the Asuras were defeated. He prospers himself, 
the evil rival who hates him is defeated, who knows thus. The Agnistoma 
is the Gayatri; the Gayatri has twenty-four syllables; there are twenty- 
four Stotras and Castras in the Agnistoma, This is why they say A horse 
well loaded gives (its rider) comfort.? This is the Gayatri; the Gayatri 
is not content with the earth; taking with it the sacrificer it goes aloft 
to the sky.’ This is the Agnistoma; the Agnistoma is not content with the 
earth ; taking with it the sacrificer it goes aloft to thesky. The Agnistoma 
is the year; the year has twenty-four half- months; there are twenty-four 
Stotras and Castras in the Agnistoma. As in the ocean all streams, so in 
it all the sacrificial rites are resolved. 

iii. 40 (xiv. 2). The consecration offering! is performed; all those offer- 
ings after it verily are resolved in the Agnistoma. He invokes the sacri- 
ficial food ; the sacrifices of cooked (food) have the form of the sacrificial 
food; all the sacrifices of cooked (food) are resolved in the Agnistoma. At 
evening and morning they offer the Agnihotra ; evening and morning they 
gave the fast (milk); with the call of Hail! they offer the Agnihotra ; 
with the call of Hail! they gave the fast (milk) Through the call of 
Hai! the Agnihotra is resolved in the Agnistoma. Fifteen kindling 
verses he recites at the introductory (offering), fifteen in the new and full 
moon sacrifices; through the introductory (offering) the new and full moon 
sacrifices are resolved in the Agnistoma. They buy Soma, the king; Soma, 
the king, is connected with plants; with plante they heal whom they heal ; 
therefore through the purchase of Soma, tbe king, whatever medicines 
there are, all these are resolved in the Agnistoma. They kindle Agni by 
friction at the guest reception, Agni at the four-monthly sacrifices ; through 
the guest reception the four-monthly sacrifices are resolved in the Agni- 
stoma. With milk they proceed at the Pravargya, with milk at the 
Dàksáyana sacrifice?; verily through the Pravargya the Dáksayana sacri- 
fice is resolved in the Agnistoma. There is a victim on the fast day; verily 


3 So also TS. v. 5. 10. 7, and below, AB. iii. their connexion with the sacrificial food, 
47; of. Keith, Taittiriya Samhita, x. xoviii. TS. i. 7. 1. 1. Cf. Weber, Ind. Stud. ix. 
The omission of any express object is 227, 228. 
natural enough in a proverb. 2 For this see ACS. ii. 14. 7; KB. iv. 4; TS. 


! For the Pakayajijas see ACB. i. 1. 1, and for ii. 6. 6. 4. 
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through it all animal sacrifices are resolved in the Agnistoma. There is 
a sacrificial rite called the Idádadha;? it they perform with curds; with 
curds they perform the pot of curds; verily through the pot of curds the 
IdAdadha is resolved in the Agnistoma. 

iij. 41 (xiv. 8). So now as to previous (rites) and next as to subsequent 
(rites). There are fifteen Stotras in the Ukthya, fifteen Castras; that 
makes up a month; by months is the year arranged; Agni Vaigvünara is 
the year; the Agnistoma is Agni; verily through the year the Ukthya is 
resolved into the Agnistoma. Through the resolution of the Ukthya the 
Vajapeya is resolved, for it is an Ukthya. There are twelve night rounds,! 
all in the Pañcadaça Stoma; taking these by two they make up thirty. 
The Sodacin Séman is the Ekavinca, the Sandhi (S&àman) is the Trivrt ; 
these are thirty, the month; the nights of the month are thirty; the year 
is arranged by months; Agni Vaigvanara is the year; the Agnistoma is 
Agni; verily through the year the Atirátra is resolved in the Agnistoma ; 
through the resolution of the Atirätra the Aptoryüma is resolved, for it is 
Atiratra. Thus all the sacrificial rites previous to and subsequent to (the 
Agnistoma) are resolved into the Agnistoma. Of it, taking the Stotras 
together, in all there are a hundred and ninety* Stotriya verses. The 
ninety corresponds to ten Trivrt (Stomas); then the (next) ninety to ten 
more ; of the ten (that remain) one Stotriya verse is in excess, a Trivrt is 
left over; it yonder gives heat as the twenty-first placed over (the rest). 
It is the midmost? of the Stomas; before it are ten Trivrts, after it ten ; 
in the middle this twenty-first gives heat placed over on both sides. The 
Stotriya verse over is incorporated in this; it is the sacrificer; it is the 
divine lordly power, might and strength; he attains the divine lordly 
power, might and strength, he attains union and identity of form and 
world with it, who knows thus. 

iii. 42 (xiv. 4). The gods having defeated the Asuras went aloft to the 
world of heaven. Agni arose aloft touching the sky: he opened the door of 


[—il. 42 


5 For this see 408. ii. 14. 11; KB. v.5. For : Thus made up: the morning pressing has 
the pot of milk offering of the Agnistoma a Trivrt and four Pancadacas = 69; the 
see ÁCS. v. 18; CCS. vii. 18; Caland midday pressing has a Pañcadaça 
and Henry, L’ Agnistoma, p. 288, and four Saptadacas=88; the evening 

1 The Atirätra after the Sodacin Graha adds pressing has'a Saptadaga and Ekavinga = 


four rounds, headed by the goblets of the 
Hoty, Maitrávaruna, Brühmanacchansin, 
and Achüvüka respectively These are, 
of course, accompanied by recitations 
and Stotras and the later are Pancadaca 
in Stomas, each of which doubled = 80 
verses, The Ekavińça and Trivrt Sàmans 
similarly have 21 + 9 verses, 


88; viz 190 = 10x9+10x9+10 (= 
9+1). 


3 As Ekavihga Stoma. For the sun as 


ekavinca see AB. i. 80. The forms of these 
Stomas are given in PB. ii. 1. 1 (Trivrt); 
4. 1 (Pahcadaga) ; 7. 1 (Saptadaca) ; 14. 1 
(Ekaviüga). 
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the world of heaven; Agni is the overlord of the world of heaven. Tohim 
first came the Vasus; they said to him Let us through! ; make room for 
us. He replied ‘ Unless I am praised, I shall not let you through; praise 
me now. ‘Be it so (they said); they praised him with the Trivrt Stoma; 
being praised he let them through; they went to their due place. To him 
came the Rudras ; they said to him Let us through; make room for us.’ 
He replied ‘ Unless I am praised, I shall not let you through ; praise me 
now. ‘Be it so’ (they said); they praised him with the Paficadaca Stoma ; 
being praised, he let them through; they went to their due place. To him 
came the Adityas; they said to him ' Let us through ; make room for us.’ 
He replied * Unless I am praised, I shall not let you through; praise me now. 
‘Be it so’ (they said); they praised him with the Saptadaca Stoma; being 
praised, he let them through ; they went to their due place. To him came 
the All-gods; they said to him Let us through; make room for us.’ He 
replied ‘ Unless I am praised, I shall not let you through; praise me now.’ 
‘Be it so’ (they said); they praised him with the Ekavinga Stoma ; being 
praised, he let them through; they went to their due place. With each 
Stoma the gods praised him; them praised he let through; they went to 
their due places. So he who sacrifices praises him with all these Stomas, 
and he who knows thus him will he let pass; him he lets pass to the world 
of heaven who knows thus. 

iii. 43 (xiv. 5). The Agnistoma is Agni; in that they praised him, there- 
fore is it the praise of Agni (agnistoma) ; it, being the praise of Agni, they 
call Agnistoma mystically, for the gods love mystery as it were. In that 
four sets of gods praised him with four Stomas, therefore is it of four 
Stomas (catu-stoma); it being of four Stomas they call it Catustoma 
mystically, for the gods love mystery as it were. Again in that they 
praised him when aloft and having become light (jyotzs), therefore is it the 
Jyotistoma ; it being the Stoma of light, they call it the Jyotistoma mysti- 
cally, for the gods love mystery as it were. This is the sacrificial rite 
without beginning or end; the Agnistoma is like a chariot wheel endless ; 
as is its beginning so is its end; as to this a sacrificial verse is sung : 

That which is its beginning is also its end, 
"That again which is its end is also its beginning, 
Like the creeping of a snake is the movement of the C&kala! (ritual), 
They discern not which of the two is the subsequent’ ; 


! Aufrecht (p. 480) conjectures arjdsi or The reference to the C&kala is seen by 


. arjasva, the latter of which Böhtlingk Weber (Ind. Stud. ix. 277), and though 
(BESGW. 15 Dec. 1900, p. 416) ap- not apparently accepted by Aufrecht or 


proves. others appear to me correct. 
iii. 48. ? A kind of snake (S&üyana) is absurd. 
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for (they say) As the beginning, so should be the end.’ As to this they 
say ‘Seeing that the beginning has the Trivrt, the end the Ekavinga, how 
are the two alike?’ For the reason’, he should reply, that the Ekavinca 
is threefold and moreover that both consist of repeated triplets. 

iii. 44. (xiv. 6). The! Agnistoma is he who gives heat here; it is one to 
be finished in the day; with the day should they complete it; its name is 
what is finished with the day. They should proceed with it without haste ; 
as at the morning pressing, so at the midday, so at tbe third pressing. 
So the sacrificer is not likely to perish. In that they proceed without 
hastening at the two former pressings, therefore here the villages of the east 
are densely populated; in that they proceed hastening at the third pressing, 
therefore here to the west there are long forests. Thus the sacrificer is 
likely to perish. Therefore without hastening they should proceed; as at 
the morning pressing, so at the midday, so at the third pressing. So the 
sacrificer is not likely to perish. He should follow in recitation the move- 
ment of this (sun); when he rises in the morning, then he gives a gentle 
heat; therefore he should recite in a gentle tone at the morning pressing. 
Then when he comes forward, he gives stronger heat; therefore at the 
midday should he recite with a stronger tone. Then when he comes still 
further forward, he gives his strongest heat; therefore he should recite at 
the third pressing with the strongest tone. So should he recite if he be 
lord of speech, for the Castra is speech. He should begin in the tone in 
which he can complete, increasing in height ; that is the best way of reciting. 
The (sun) never really sets or rises. In that they think of him ‘He is 
setting ’, verily having reached the end of the day, he inverts himself; thus 
he makes evening below, day above. Again in that they think of him ‘ He 
is rising in the morning’, verily having.reached the end of night he inverts 
«himself ; thus he makes day below, night above. He never seta; indeed he 
never sets, union with him and identity of form and world he attains 
who knows thus.? E 

ADHYAYA V 


Miscellaneous Points regarding the Sacrifice. 


iii. 45 (xv. 1). Thesacrifice as food departed from the gods ; the gods said 
‘The sacrifice as food hath left us; this sacrifice, food, let us search for.’ They 
said How shall we search?’ ‘By the Brahman and the metres, they said. 
They consecrated the Brahman with the metres; for him they performed 
the sacrifice up to the end; they also performed the joint offerings to the 


1 Copied in GB. ix. 10. For the forests of the ii. 466; MS. iv. 6.8; KS. xxvii.8; TS. vi. 
west cf. CB. ix. 8. 1. 18. 4. 10. 2, 8; CB. iv. 2. 1. 18; Caland, 
? For this theory of the sun's motion see VOJ. xxvi. 119. 


Speyer, JRAS. 1906, p. 728 ; Vedic Indez, 
25 E se] 
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wives (of the gods). Therefore now also in the consecration offering they 
perform the sacrifice right up to the end, they also perform the joint offer- 
ings to the wives. According to this rule did they proceed. They per- 
formed the introductory (offering) ; to him with the introductory (offering) 
they came nearer; they hastened with the performance. They made it end 
in the Camyu. Therefore now also the introductory (offering) ends in the 
Camyu. According to this rule did they proceed. They performed the 
guest reception; to him with the guest reception they came nearer; they 
hastened with the performance. They made it end in the sacrificial food. 
Therefore now also the guest reception ends in the sacrificial food. Accord- 
ing to this rule did they proceed. They performed the Upasads; to him 
with the Upasads they came nearer ; they hastened with the performance ; 
having repeated three kindling verses, they offered to three deities. There- 
fore now also in the Upasads having repeated three kindling verses,’ they 
offer to three deities. According to this rule did they proceed. They per- 
formed the fast day ; him on the fast day they obtained; having obtained 
him they performed the sacrifice; they also performed the joint offerings to 
the wives. Therefore now also on the fast day they perform the sacrifice 
to the end; they also perform the joint offerings to the wives. Therefore 
in these previous rites he should recite more and more gently; for 
they followed him creeping after.“ ‘Therefore with whatever voice he 
desires, he should recite on the fast day, for he is then obtained ’ (they say). 
Having obtained him they said ‘Serve us for food’; ‘No,’ he replied, 
‘how can l serve you?’ Them he only looked at. To him they said 
‘With the Brahman and the metres becoming united do thou serve us as 
food.’ ‘Be it so’ (he replied). Therefore now also the sacrifice becoming 
united with the Brahman and the metres bears the sacrifice to the gods. 


Errors in the chowe of Priests. 


iii, 46 (xv. 2). Three things are performed at the sacrifice, eating, 
swallowing, and vomiting. What is eaten is when he makes as priest one 
that expects ‘May he give to me, or may he choose me.’ That is remote 
like something eaten; that does not profit the sacrificer. Again what is 
swallowed is when fearing he chooses a priest, ‘ Let him not either oppress 
me, nor let him make confusion in the sacrifice for me.’ That is remote 
like something swallowed; that does not profit the sacrificer. Again what 
is vomited is when he chooses as priest one who is spoken ill of. Just as 
here men are disgusted by what is vomited, so therefore the gods. That is 


1 AGS. iv. 8. 5. 
3 anutsüram conjectured by Aufrecht is clearly right. 
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remote like something vomited; that does not profit the sacrificer, He 
should not desire these three. If against his desire he should have one of 
these three, there is in the Stotra of the Vamadevya! an expiation for it. 
The Vamadevya (Sàman) is this, the world of the sacrificer, the world 
of ambrosia, the world of heaven. It is three syllables short; having 
crept up for the chanting of the (Saman), he should divide the self into three, 
pu, ru, and sa. He places the self in these worlds, in this world of the 
sacrificer, in this world of ambrosia, in the world of heaven; he overcomes 
all errors in sacrifice. ‘Even if the priests are perfect, he used to say, ‘he 
should mutter this.’ 


The Offerings to the Minor Deities. 


iii. 47 (xv. 3). The! metres having carried the oblation to the gods being 
wearied stand at the back part of the sacrifice; just as if a horse or a mule 
stands having carried (its load). He should offer to them the oblations to 
the minor deities after the cake of the animal (offering) to Mitra and 
Varuna, To Dhätr (he should offer) a cake on twelve potsherds; Dhätr 
is the vasat call. To Anumati (he should offer) a pap; Anumati is the 
Gayatri. To Rákà (he should offer) a pap; Rākā is the Tristubh. To 
Sinivali (he should offer) a pap; Sinivàh is the Jagati. To Kuhü (he 
should offer) a pap; Kuhü is the Anustubh. These are all the metres; 
Gayatri, Tristubh, Jagati, Anustubh; on (them) the others (depend), for 
these are performed most prominently at the sacrifice. By means of these 
metres the sacrificer sacrifices with all the metres, who knows thus. This 
is why they say A horse, well loaded, gives (its rider) comfort“; this is 
the metres; the metres place him in comfort. A world which misses 
nothing he wins who knows thus. Now some say ‘To Dhatr in front of 
each of these (deities) should he offer with butter; thus in all of them he 
makes pairing. As to this they say ‘There is tediousness in the sacrifice 
when on the same day he uses the same verses as offering verses,’ Even if 
there are many wives as it were, one husband is a pair with them. In that 
before them all he offers to Dhàtr? he makes pairing in all of them. 
So now for the minor deities. 


1 SV. ii. 82-84; RV. iv. 81, 1-8; the last verses are often rubricated (v. 16.1; vii. 
verse has three Pádas of seven syllables, 4. 2; viii. 19. 18 ; 14. 18). 
acc. to Süyana, but Oldenberg (Prole-  iii.47.! For the rites on the conclusion of the 
gomena, p. 878) more correctly takes the sacrifice, viz. the barren cow to Mitra and 
shortage to lie in the words maddndm, Varuna and the oblations to the Deviküs 
sakhinám, and jariffndm, leaving bhavdsi see ÁCS. vi. 14; COS. viii. 12; Caland 
utibhih in the last verse uncontracted ; and Henry, L’ Agnistoma, pp. 407-409. 


hence the insertion of puruga. The Above AB. iii. 89. 5. 
practice is not given in A08., though the For the Mantra see AQS. vi. 14. 16. 
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iii. 48 (xv. 4). Now as regards the goddesses.! To Sürya (he should 
offer) a cake on eleven potsherds; Sürya is Dhatr, and he is also the vagut 
call. To sky (he should offer) a pap; the sky is Anumati; she is also the 
Gayatri. To Usas (he should offer) a pap; Usas is Rika; she is also 
the Tristubh. To the cow (he should offer) a pap; the cow is Sinivali; 
she is also the Jagati. To earth (he should offer) a pap. Earth is Kuhi; 
she is also the Anustubh. These are all the metres; Gayatri, Tristubh, 
Jagati, Anustubh; on (them) the others (depend), for these are performed 
most prominently at the sacrifice. By means of these metres the sacrificer 
sacrifices with all the metres, who knows thus. This is why they say ‘A 
horse, well loaded, gives (its rider) comfort’; this is the metres; the metres 
place him in comfort. A world which misses nothing he wins who knows 
thus. Now some say ‘To Sürya& before each of these he should offer with 
butter; thus in all of them he makes pairing’. As to this they say ‘There 
is tediousness in the sacrifice when on the same day he used the same verses 
as offering verses, Even if there are many wives as it were, one husband 
is & pair with them. In that before all of them he offers to Sürya, he makes 
pairing in all of them. Those here are those yonder; those yonder are 
those here; by either set he obtains the desire which is in both. Both 
sets he should offer for one desiring propagation who has attained pros- 
perity, but not for one who is seeking it. If he were to offer them together 
for one who is seeking only, the gods would be liable! to be ill pleased in his 
gains since ‘he has thought he has enough’. Cucivrksa Gaupaláyana offered 
both together at the sacrifice of Vrddhadyumna® Abhipratarina. He 
(Cucivrksa Gaupalàyana) having seen his skilled charioteer plunging (in the 
-water) said ‘ Here for this king I have delighted together at the sacrifice both 
the minor deities and the goddesses in that his skilled charioteer plunges.’ 
Sixty-four armed warriors assuredly were his sons and grandsons. 


The Ukthya 


iii. 49 (xv. 5). In! the Agnistoma the gods took refuge, in the Ukthas 
the Asuras; they were of equal strength; they could not be discriminated. 
These Bharadvàja among the seers saw ‘These Asuras are resting in the 
Ukthas; them no one of these (gods) sees.’ He called to Agni? ‘Come, 
I shall proclaim to thee, O Agni, other words.’ Other words are those of 
the Asuras. Agni, rising up, said ‘What does this lean, tall, grey-haired 


1 See ÁCS. vi. 14. 17; QOS. ix. 28. 4 seg. iii, 49. ! For the Ukthya and the three addi- 

2 The construction is not rare, e.g. CB. i. 1. tional Uktha Stotras and Castras see KB. 
2, 22; v. 1. 1. 9; xiii. 8. 4. 11. xvi. 11; 408. vi. 1; QCS. ix. 1-4; Ms. 

3 For him cf. QCS. xv. 16. 10; Weber, Raja- ii. 5. 8; ApQS. xiv. 1-4. Cf. also PB. 
süya, p. 27, n. 2. The reference is perhaps vili. 8. 


to the final bath of the Acvamedha. 3 RV. vi. 6 16. 
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one desire to say to me?’ Bharadvàja was lean, tall, and grey haired. 
He replied ‘These Asuras are resting in the Ukthas; them no one of you 
sees, Agni, becoming a horse, rushed to and beyond them; in that Agni, 
having become a horse, rushed to and beyond them, that was the origin of 
the Säkamagva Sāman ;? that is why the Sakamacva has its name. They 
say ‘He should begin the Ukthas with the Sakamagva; the Ukthas have 
no proper beginning other than the Sakamacva.’ ‘With the Pramanhisthiya * 
he should begin,’ theysay. By meansof the Pramanhisthiya the gods repelled 
the Asuras from the Ukthas. Thus he may begin with the Pramanhisthiya, 
or with the Sikamacva. 

iii. 50 (xv. 6). The Asuras took refuge in the litany of the Maitr&varuna ; 
Indra said ‘Who with me will repel hence these Asuras?’ ‘I too’ replied 
Varuna. Therefore the Maitrávaruna recites (a litany) to Indra and 
Varuna! at the third pressing, for Indra and Varuna drove them thence. 
Being driven thence, the Asuras took refuge in the litany of the Br&hma- 
nacchansin ; Indra said ‘Who with me will repel these Asuras hence?’ ‘I too’ 
replied Brhaspati. Therefore the Brähmanacchansin recites to Indra and 
Brhaspati? at the third pressing, for Indra and Brhaspati drove them 
thence. Being driven thence, the Asuras took refuge in the litany of the 
Achäväka; Indra said ‘Who with me will repel them hence?’ ‘I too’ 
replied Vignu. Therefore the Achavaka recites to Indra and Visnu ® at the 
third pressing, for Indra and Visnu drove them thence. Jointly with 
Indra the deities are celebrated; a couple is a pairing; therefore from 
a couple a pairing is produced, for propagation; he is propagated with 
offspring and cattle who knows thus. There are four offerings to the 
seasons of the Potr and the Nestr, and six verses;* they make up the 
tenfold Viráj; thus in the tenfold Viràj they establish the sacrifice. 


* SV. ii. 55-57 ; the other two are Saubhara i. 156; ACS. vi. 1. 2; QOS. ix. 4. 8-5 
(ii. 58, 59) and Nürmedhasa (ii. 60-62); differs. 
ACS. vi. 1. 2; CCS. ix. 2. 1, 2; 8. 1,2;  * I. e. the 2nd and 8th and 8rd and 9th of the 


4. 1, 2. Rtuy&jas (AB. ii. 29) and the six offering 
SV. ii. 228, 229. Uktha here probably verses of the two priests at the prasthita 
means Uktha Stotra as taken by Säyana, offerings. 
or perhaps rather includes both Stotra ^ The Castras of the Hotrakas at the evening 
and Castra (see AB. iii. 50), since the pressing of the Ukthya are thus :— 
latter adopts the former as usual. The (1) Maitrávaruna : RV. vi. 16. 16-18, 19-21 ; 
option here is not in the Sütras. iii. 51. 1-8 ; viii. 42. 1-8; vii. 82, 84; vi. 
! RV. vii. 82. Cf. KB. xvi. 11. It follows 68. 11. 
RV. iii. 51. 1-8; viii. 42. 1-8; ACS. vi. (2) Bréhmandcchahsin : RV. viii. 21. 1, 2, 
1. 2; CCS. ix. 2. 8, 4. 9, 10; i. 57 ; x. 68, 48; vii. 97. 10. 
? RV. x. 68 and x. 48, following RV. i. 57; (8) Achavüka: RV. viii. 98. 7; viii. 18.4; ii. 
AQS. vi. 1. 2; CCS. ix. 8. 8, 4 differs. 18; vii. 100; i. 156; vi. 69; vi. 69. 8. 


3 RV. vi. 69. It follows ii. 18; vii. 100; So AQS. vi. 1. 2. CCS. differs in detail (ix. 
2-4). 


PANCIKA IV 


THE Soma SaAcrIFIcE (continued) 
ADHYAYA I 


iv. 1 (xvi. 1). The! gods by the first day collected the thunderbolt for 
Indra; by the second day they dipped it; by the third day they presented it; 
it he hurled on the fourth day. Therefore on the fourth day he recites 
the Sodagin. The Sodacin is a thunderbolt; in that on the fourth day he 
recites the Sodacin, verily thus he hurls at the rival who hates him the 
thunderbolt as a weapon to lay him low who is to be laid low by him. 
The Sodagin is a thunderbolt, the litanies cattle ; putting it round after 
the litanies he recites. In that putting it round after the litanies 
he recites, verily thus with the Sodacin as a thunderbolt he surrounds 
cattle. Therefore cattle, being surrounded by the Sodagin as a thunder- 
bolt, come up to man. Therefore a horse or a man or a cow or an 
elephant being surrounded, led by itself, comes up when bidden by the 
voice; by merely seeing the Sodaęin as a thunderbolt, he is surrounded by 
the Sodagin as a thunderbolt, for the thunderbolt is speech, the Sodacin 
speech. They say ‘Why has the Sodagin this name?’ Of the Stotras it 
is the sixteenth; the sixteenth of the Castras; with sixteen syllables he 
commences; with the (next) sixteen he says om; he inserts a Nivid of 
sixteen sentences; that is why the Sodagin has its name. Two syllables 
are left over * when the Sodacin is made into an Anustubh ; these are the two 
breasts of speech; these are truth and falsehood ; truth aids him, falsehood 
harms him not, who knows thus. 

iv. 2 (xvi. 2). He who desires brilliance and splendour should use as the 
Sodacin Séman the Gaurivita; the Gaurivita is brilliance and splendour ; 
brilliant and resplendent he becomes who knowing thus uses the Gaurivita 
as Sodacin Sáman. ‘The Nanada? should be used as the Sodacin Séman’ 


AB. iv. 1-4 and KB. xvii. 1-4 deal with the independent rite of that name is denied. 
Sodagin rite; see ACS. vi. 2 and 8; G8. For $ 5 cf. GB. ix. 19. 
ix. 2 seg.; ApCS. xiv. 2; KQS. xii. 5. See SV. ii. 802. 
20 seg. The Sodagin is treated here as iv. 2. 1 SV.ii.802-804; 408. vi.8.1. This is 
performed on the fourth day of a Sadaha ; the vihrta form of the Sodacin. 
cf. TS. vi. 6. 11. 1 where a distinct and * SV. i. 852-854 according to S&yana. Cf. 
KB. xxiii. 3; Narfiyana on ACS. vi. 8. 2. 
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they say; Indra lifted up his thunderbolt against Vrtra; he hurled it at 
him; hesmote him. He, being smitten, cried aloud ; in that he cried aloud, 
the Nanada Sáman came into existence; that is why the Nanada has its 
name. That is a Süman without rivals, one that destroys rivals, the Nanada ; 
without rivals, a destroyer of rivals, he becomes who, knowing thus, uses 
the Nànada as the Sodacin Sàman. If they use the Nanada, the Sodacin 
must be recited without intermingling ;* for they chant to the (verses) 
without intermingling. If it is the Gaurivita, the Sodacin must be recited 
with intermingling, for they chant to them with intermingling. 

iv. 8 (xvi. 8). Then he intertwines the metres. In Let the bay steed 
carry thee hither’ and ‘Do thou hearken to our words’ he intertwines 
Gayatri! and Pankti? verses; man is connected with the Gayatri; cattle are 
connected with the Pankti; verily thus he intertwines man with cattle, in 
cattle he makes him find support. The Gayatri and the Pankti are two 
Anustubhs ; thereby he does not depart from the symbol of speech, the symbol 
of the Anustubh, and the symbol of the thunderbolt, In ‘ What time, O Indra, 
in the conflict’ and ‘ Let this delightful one be to you’ he intertwines Usnih ? 
and Brhati‘ verses; man is connected with the Usnih, cattle with the 
Brhati; verily thus he intertwines man with cattle, in cattle he makes him 
find support. The Usnih and the Brhati are two Anustubhs; thereby he 
does not depart from the symbol of speech, the symbol of the Anustubh, 
and the symbol of the thunderbolt. In ‘On the yokes for him’ and 
‘O Brahman, O hero, rejoicing in the making of holy power’ he intertwines 
(a verse?) of two Padas and a Tristubh; man has two feet, the Tristubh 
is strength; verily thus he intertwines man with cattle; in strength he 
makes him find support; therefore man, being established in strength, is 
the strongest of all cattle. In that (the verse) of two Padas has twenty 
syllables and there is a Tristubh, there are two Anustubhs; thereby he 
does not depart from the symbol of speech, the symbol of the Anustubh, and 
the symbol of the thunderbolt. In ‘This Brahman’ and ‘I shall declare to 
thee the bay steeds in the great assembly’ he intertwines (verses) of two 
Padas" and Jagatis;? man has two feet; cattle are connected with the 


5 The viharana is described in AQS. vi. 8; it strophe, and this may really be meant as 
consists of mixing up the verses by the Nánada. — 
reciting their Padas interlaced, that is, of 1 RV. i. 16. 1-8; ÁQS. vi. 2. 3. 
8 Gayatri Padas and 5 Pankti Padas(RV. * RV. i. 82. 1 (and vv. 8 and 4); ACS. vi. 2. 4. 
i. 16. 2 and 82.8)1s made up a verse form ? RV. viii. 12. 25-27; AQS. vi. 2. 5. 
of Giyatri+Pankti thrice and then two RV. iii. 44. 1-8 ; ACS. vi. 2. 5. 
Pankti Pada verses. According to AQS. ° RV. vii. 84. 4; 408. vi. 2. 5. 
vi. 2. 2 the avihria form has RV. i. 84. 1-6 RV. vii. 29.2; 408. vi. 2. 6. 
(SV. i. 847 seg.) as its strophe and anti- 7 Only in AQS. vi. 2. 6; SV. i. 488, ete. 
* RV. x. 96. 1-8. 
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Jagati; verily thus he intertwines man with cattle; in cattle he makes 
him find support. "Therefore man, being established in cattle, both eata 
them and masters them ; and these are in his power. In that (the verse) 
of two Padas has sixteen syllables, and there is a Jagati, there are two 
Anustubhs; thereby he does not depart from the symbol of speech, the symbol 
of the Anustubh, and the symbol of the thunderbolt. In ‘In the bowls the 
buffalo the barley-mixed ' and ‘ Forward for him, with his chariot forward’ 
he recites Atichandas verses;? the sap of the metres that flowed over, that 
flowed over to the Atichandas verse; that is why the Atichandas has its 
name. The Sodacin is fashioned out of all the metres. In that he recites 
Atichandas verses, verily thus he fashions it out of all the metres. With 
the Sodacin fashioned out of all the metres he prospers who knows thus. 
iv. 4 (xvi. 4). He adds the additions of the Mahánümnis. The first 
Mahánümni is this world, the second the world of the atmosphere, the third 
yonder world. The Sodagin is fashioned out of all the worlds; in that he 
adds the additions of the Mahánámnis, verily thus he fashions it from all the 
worlds. With the Sodacin fashioned out of all the worlds he prospers who 
knows thus. In Forward for you the Tristubh sap“, Praise, praise forth’, and 
‘He who hath made to bound the steeds’ he recites as normal Anustubhs.? 
As one who has wandered here and there out of his path comes back to the 
path, so it is in that he recites normal Anustubhs. He who considers him- 
self complete and at the height of prosperity should make him recite the 
Sodacin without intermingling, (thinking) ‘Let me not fall, through the 
misery of the metres,’ But he, who is desirous of removing evil, should 
make him recite the Sodagin with intermingling; man is, as it were, 
intertwined with evil; verily thus he smites away the evil stain which is 
intertwined for him; evil he smites away who knows thus. ‘When up 
to the place of the bright one’, with this last? he concludes; the place of the 
bright one is the world of heaven; verily thus he causes the sacrificer to 
go to the world of heaven. ‘Thou hast drunk of the ancient draughts, 
O lord of the bays’ he uses as offering verse“; the Sodacin is fashioned out 
of all the pressings ; in that he uses as offering verse ‘Thou hast drunk of 
the ancient draughts, O lord of the bays’,and the morning pressing contains 
(the word) ‘ drink ’, verily thus he fashions it out of the morning pressing. 
‘ Now let this pressing be thine only’ (he says); the midday pressing (is 
Indra’s) only; verily thus he fashions it from the midday pressing. Be drink 
with the Soma, rich in honey, O Indra’ (he says); the third pressing contains 
(the words) ‘ be drunk’; verily thus he fashions it out of the third pressing. 


° RV. ii. 22. 1-8; x. 188. 1-8; AQS. vi. 2.6. — Ry. viii. 69. 7; AQS. vi. 2. 12. 
1 I. e. the verses in AA. iv; AQS. vi. 2. 6. Rv. x. 96.18; AQS. vi. 2. 12. 
* RV. viii, 69. 1-8 ; 8-10 ; 18-15 ; AQS, vi. 2. 9. 
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‘Do thou ever, O courser, press into thy belly (he says); that which contains 
(the word) courser is a symbol of the Sodacin ; the Sodacin is fashioned 
out of all the pressings; in that he uses as offering verse ‘Thou hast drunk 
of the ancient draughts, O lord of the bays’, verily thus he fashions it out 
of all the pressings. With the Sodagin fashioned out of all the pressings he 
prospers who knows thus. He adds five-syllable additions“ of the Maha- 
nüàmnis to Pádas of eleven syllables ; the Sodacin is fashioned out of all the 
metres; in that he adds four-syllable additions of the Mahánámnis to Pádas 
of eleven syllables, verily thus he fashions it out of all the metres. With the 
Sodagin fashioned out of all the metres he prospers who knows thus. 


The Atirátra. 


iv. 5 (xvi. 5). In! the day the gods took refuge, in the night the Asuras ; 
they were of equal strength; they could not be discriminated. Indra said 
‘Who with me will attack (to drive) hence these Asuras through the night? 
He found no one among the gods, they were afraid of night, the darkness, 
death. Therefore now also in the night if one has gone away any distance 
whatever, he is afraid, for the night is darkness as it were, death as it were. 
The metres alone followed him; in that the metres alone followed him, there- 
fore Indra and the metres bear the night. No Nivid is recited, nor Puroruc 
nor inserted verse, nor is any other deity celebrated; for Indra and the 
metres alone bear the night. They repelled them by going round in rounds; 
in that they repelled by going round in rounds, that is why the rounds have 
their name. Them they repelled from the first part of the night by the 
first round, from the middle of the night by the second, from the last 
part of night by the last. ‘Up from the night do we follow’ they said. 
‘Bordering on night are these metres’ he used to say; for these rescued 
Indra when afraid from night, the darkness, death; that is why the 
Apicarvaras have their name. 

iv. 6 (xvi. 6). ‘ Drink of the Soma juice’ with this Anustubh ! containing 
(the word) ‘Soma juice’ he begins the night; the night is connected with 
the Anustubh; this is the symbol of night. The offering verses contain 
(the words) * Soma juice’, * drink ’ and ‘ be drunk ’, and are appropriate ; what 
in the sacrifice is appropriate is perfect. "They chant the first round ; they 
repeat the first Padas; their horses and cows, thereby they take from them. 


5 I. e. eod. hy eva; evà hindra (as 5 hi indra); rite is the addition of four Pary&yas of 
eva hi cakro; vagi hi gakrah ; ACS. vi. 2. 12 three Qastras each. GB. x. 1-8 follow 
and 8. 16. AB. iv.5and 6. Cf. JB. i. 208; Oertel, 

1 AB. iv. 5 and 6 and KB. xvii. 5-9 deal with Trans. Conn. Acad. xv. 170. 
the Atirütra form of the Jyotistoma; see iv. 6. RV. viii, 92.18; ACS. vi. 4. 10; CCS. 
ACS. vi. 4. The characteristic of this ix. 7. 1, 


26 [.0.s. 28] 
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They chant the second round; they repeat the middle Padas; their carts! 
and chariots? thereby they take from them. They chant the last round; 
they repeat the last Padas; their clothes, their gold, the jewels on their 
bodies, thereby they take from them. He takes the property of his foe, 
he repels him from all these worlds, who knows thus. ‘The day has 
Pavamana (Stotras)', they say, the night has no Pavamanas ; how have 
both Pavamänas, and through what have they equal portions?’ In that 
‘To Indra, the drunken, the pressed (drink)', This Soma juice hath been 
pressed, O bright one’, and This hath been pressed with might’ they chant? 
and recite, thereby the night has Pavamänas; thereby the two become 
possessed of the Pavamänas; thereby they become of equal portions. 
‘The day has fifteen Stotras’, they say, ‘the night has not fifteen Stotras ; 
how have both fifteen Stotras and through what have both equal portions 1 ' 
The Apicarvaras are twelve Stotras; they sing the Sandhi (Sáman)* to the 
Rathantara with three deities; thereby the night has fifteen Stotras; 
thereby both have fifteen Stotras; thereby they become of equal portions. 
They chant a limited amount, they recite an unlimited amount, (thinking) 
* What has been is limited, what is to be is unlimited, (it serves) to win what 
is unlimited.’ He recites more than the Stotra ; offspring is beyond the 
self, cattle are beyond. In that he recites beyond the Stotra, verily thereby 
he wins whatever in him there is beyond the self. 


ADHYAYA II 
The Agvina Castra. 


iv. 7 (xvii. 1). Prajapati! gave his daughter to Soma, the King, even 
Surya Savitri; for her all the gods came as groomsmen ; for her wedding 
ceremony he made this thousand (of verses) which they call the Acvina 
(Castra). What is less than a thousand is not the Agvina; therefore he 
should recite a thousand or more. Having eaten of ghee, he should recite. 
Just as in this world a cart or a chariot, when oiled, goes (well), so he when 
oiled goes. He should call (making a posture) as of an eagle about to fly 
up. The gods did not agree as to this, ‘Let this be mine; let this be 
mine.“ They said coming to agreement Let us run a race for it; his who 


2 manoratháh in Aufrecht is clearly a slip. Sandhi Stotra of the Atiritra and is 
3 RV. viii. 92. 19-21; 2. 1-8; iii. 51. 10-12; characterized by litanies for Agni, Usas, 
408. vi. 4. 10; CCS. ix. 10. 1; 14. 1; 15. 1. and the, Agvins. See ACS. vi. 5 and 6; 
See SV. ii. 99-104; to Agni, Usas, and CCS. ix. 20. For the race cf. PB. ix. 1. 
Asvins, two verses beingturned into three. 85, 86; JB. i. 218; Lévi, La doctrine du 
1 AB, iv. 7-11 and KB. xviii. 1-5 deal with sacriflce, p. 72; Oertel, Trans. Conn. Acad. 


Agvina Castra which follows up the xv. 174. 
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wins shallit be'. They made the course from Agni, the lord of the house, 
to the sun; therefore the beginning? (verse) is addressed to Agni in the 
Acvina, ‘ Agni is the Hotr, the lord of the house, he the King. As to this 
some say ‘“ Agni, O dear father, Agni friend with this? should he begin; 
* In the sky the pure, the sacrificial, of the sun" with this as first verse he 
reaches the goal.’ Thisis notto be regarded. If one were now to say of 
him ‘He has had recourse to Agni” and “Agni”, he will fall into the 
fire’, it would certainly be so. Therefore should he begin with ‘ Agni is 
the Hotr, the lord of the house, he the King. It contains (the words) 
‘lord of the house’ and ‘ generation’, and is propitious; with full life for 
fullness of life, a full life he lives who knows thus. 

iv. 8 (xvii. 2.) As these deities were running the race, and had started, 
Agni took the lead first; the Agvins followed him; to him they said ‘ Give 
way; we two will win this.’ Be it so’, he replied, ‘ Let me have a share 
here.’ Be it so (they said). For him they made a share herein; therefore at 
the Agvina (Castra) (a litany) to Agni is recited. They followed after Usas ; 
to her they said ‘Give way; we two will win this.’ ‘Be itso’, she replied, 
‘Let me have a share here. ‘Be it so (they said). For her they made 
a share herein; therefore at the Acvina (a litany) to Usas is recited. They 
followed after Indra; to him they said We will win this, O generous 
one’; they did not dare to say to him ‘Give way’. ‘Be it so’, he replied, 
Let me have a share herein.. Be it so’ (they said). For him they made 
a share herein ; therefore at the Agvina (a litany) to Indra is recited.! The 
Açvins won the race; the Acvins attained it. In that the Acvins won the 
race the Acvins attained it, therefore they call it the Acvina. He attains 
whatever he desires who knows thus. They say ‘In that there are here 
recitations to Agni, to Usas, to Indra, then why do they call it the 
Acvina?’ (It is) because the Agvins won the race, the Agvins attained it. 
In that the Agvins won the race, the Acvins attained it, therefore they 
call it the Acvina. He attains whatever he desires, who knows thus. 

iv. 9 (xvii. 3). By meansof a mule chariot Agni ran the race; as he drove 
on he burned their wombs; therefore they conceive not. With ruddy cows 
Usas ran the race; therefore, when dawn has come, there is a ruddy glow ; 
the form of Usas. With a horse chariot Indra ran the race; therefore it as 
neighing aloud and resounding is the symbol of lordly power; for it is 
connected with Indra. With an ass chariot the Agvins won, the Aovins 
attained ; in that the Agvins won, the Ácvins attained, therefore is his speed 
outworn, his energy spent; he is here the least swift of all beasts of burden ; 
but they did not take the strength of his seed; therefore has he virility and 


? RV. vi. 15. 18; ACS. vi. 5. 6; CCS. ix. 20. 7. 1 See ACS. vi. 5. 18 for his share; it follows 
? RV. x. 18. 8. the verses to Sürya. So COS. ix. 20. 94. 
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possesses a double seed. Seven metres should he use in reciting to Surya’, 
they say, ‘as in (the recitations) to Agni, Usas, and the Acvins; the 
worlds of the gods are seven; he prospers in all the worlds of the gods.’ 
That is not to be regarded. Three only should he use in recitation ; three 
are these threefold worlds; (they serve) to win these worlds. They say 
* He! should begin those for Sũrya with Up this all-knower”.’ That is 
not to be regarded. That would be as if one having gone should miss the 
goal. He should begin? with Let Sũrya protect us from the sky’; that is 
as if one having gone should reach the goal. He recites second * Up this all- 
knower’. ‘The radiant countenance of the gods hath come forth’ is a 
Tristubh?. Yonder (sun) rises as the radiant one of the gods; therefore 
he recites this. ‘Homage to the eye of Mitra and Varuna’ is in Jagati *; 
this has a Pada containing a benediction; verily thus he invokes a 
benediction for himself and the sacrificer. 

iv. 10 (xvii. 4.) They say ‘Siirya should not be passed over in recitation ; 
the Brhati should not be passed over; if he were to pass over Sürya, he 
would pass over splendour; if he were to pass over the Brhati, he would 
pass over the breaths.’ ‘O Indra bear to us inspiration’ he recites as 
a Pragātha to Indra.! ‘Guide us, O much invoked, in this way; alive may 
we attain the light’ (he says); the light is yonder (sun); thereby he does 
not pass over Sürya. Moreover in that it is a Pragätha in Brhati, thereby 
he does not pass over the Brhati. In? ‘Towards thee, O hero, we utter 
praise' he recites the basis of the Rathantara (S&man); they chant to the 
Rathantara the Sandhi for the Agvina; in that he recites the basis of the 
Rathantara, it is to provide the Rathantara with its basis. ‘Lord of 
this world, beholding the light’ (he says) ; yonder (sun) is he who beholds 
the light; thereby he does not pass over Sürya. Moreover, in that it is 
a Pragütha in Brhati, thereby he does not pass over the Brhati. In? 
‘Many, sun-eyed' he recites a Pragätha to Mitra and Varuna; Mitra is 
the day, Varuna the night; both day and night does he lay hold on, 
who undertakes the Atirätra. In that he recites a Pragātha to Mitra and 
Varuna, verily thus he establishes him in day and night. ‘Sun-eyed ’ (he 
says); thereby he does not pass over Surya. Moreover, in that it is a 
Pragatha in Brhati, thereby he does not pass over the Brhati. In May 
the two great ones, sky and earth, for us’ and ‘ For they, sky and earth, all 
weal-producing’ he recites (two verses *) to sky and earth; sky and earth 
1 RV. i. 50; 408. vi. 5. 18; CCS. ix. 20.21, iv. 10. 1 RV. vii. 82. 26, 27; AQS. vi. 5. 18; 

which omits RV. x. 158. CCS. ix. 20. 24. 
2 RV. x. 158; ACS. vi. 5. 18. 2 RV. vii. 82. 22 and 27; AQS. vi. 5. 18. 
3 RV. i. 115; ACS. vi. 5. 18; 908. ix. 20. 22. 3 RV. vii. 66. 10 and 11; 408. vi. 5. 18. 


4 RY. x. 87; ACS. vi. 5. 18; CCS. ix. 20. 28. — Rv. i. 22. 18 and 160. 1; AQS. vi. 5. 18; 
COS. ix. 20. 25 has i. 22. 18-15. 
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are supports; this (earth) is a support here, yonder (sun) yonder. In that 
he recites (two verses) to sky and earth, verily thus he establishes him in 
sky and earth. ‘The god, the goddess, according to the law, Sürya, the 
pure'(he says); thereby he praises Sürya. Moreover, in that (the two 
verses) Gáyatri and Jagati make up two Brhatis, thereby he does not pass 
over the Brhati. In 


‘Goddess of all the perishable kind 
Who shall not be wrath, nor seize (us),' 


he recites (a verse) of two Padas®. The Ácvina they used to call a litany in 
which (the funeral) pyre is piled. Nirrti with her noose used to await 
(thinking) * When the Hotr concludes, then shall I let loose my nooses against 
him.’ Then indeed Brhaspati saw (this verse) of two Padas. ‘ Who shall not 
be wrath, nor seize (us) ' ; therewith he cast below the nooses of Nirrti with 
the nooses; in that the Hotr recites (this verse) of two Padas, verily thus he 
casts below the noosesof Nirrti with the nooses; verily thus in safety the Hotr 
is released, with full life, for fullness of life; a full life he lives who knows 
thus. Of all the perishable kind’ (he says); yonder (sun) causes to perish 
as it were; thereby he does not pass over Sürya. Moreover in (the verse) 
of two Padas is man’s metre; it includes all the metres; thereby he does 
not pass over the Brhati. 

iv. 11 (xvii. 5). He concludes with a verse to Brahmanaspati; Brhaspati is 
the holy power; verily thus at the end he establishes him in the holy power. 
With! To the father, with all the gods, the strong’ should he conclude 
who desires offspring and cattle. ‘O Brhaspati, with good offspring, with 
heroes (he says); by offspring he has good offspring and heroes. Let us be 
lords of wealth’ (he says); he becomes possessed of offspring, of cattle, 
of wealth, of heroes, when one knowing thus concludes with this (verse). 
With? O Brhaspati, that which may surpass the foe’ he should conclude, 
who desires brilliance and splendour; beyond all others he deserves splendour. 
‘ Brilliant’ (he says) ; ‘ Brilliantly splendour shines’ (they say); splendour 
shines as it were. That shall shine with radiance, O thou born of holy 
order’ (he says) ; splendour is brilliant. ‘Upon us do thou confer varied 
wealth (he says); splendour is radiant as it were. Resplendent and 
glorious becomes he, when one knowing thus concludes with this (verse). 
Therefore he who knows thus should conclude with this (verse). (It is ad- 
dressed) to Brahmanaspati ; thereby he does not pass over Sürya. In that he 
recites thrice (this) Tristubh and it includes all the metres, thereby he does 


Not in RV.; AQS.vi.6 18; CCS. ix. 20. 26, 2 RV. ii. 28.15; AQS. vi. 5. 19; CCS. ix. 20. 
which has mrsayasya and grabhah. 27. 
1 RV. iv. 50. 6. 
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not pass over the Brhati. With a Gayatri and a Tristubh he should say 
the vasat call; the Gayatri is the holy power, the Tristubh is strength ; 
verily thus he unites the holy power with strength. Resplendent and 
glorious and full of strength does he become, when one knowing thus with 
a Gayatri® and a Tristubh * says the vasat call, O Acvins, skilled ones, 
with Vayu’ and ‘Do ye both drink, O Acvins’. With a Gayatri and a 
Vir&j he should say the vasat call; the Gayatri is the holy power; the 
Vir&j is food; verily thus he unites proper food with the holy power. 
Resplendent and glorious he becomes, he eats food made edible by the holy 
power, when one knowing thus says the vasat call with the Gayatri and 
the Vir&j. Therefore he who knows thus should say the vasat call with 
the Gayatri and the Viraj,° with these (verses), For you the Soma juice 
is ready to be drunk’ and Do ye both drink, O Acvins’. 


The Caturvinga and Mahdvrata Days. 


iv. 12 (xvii. 6). Now! they proceed to the Caturvinca day as the begin- 
ning, by it they grasp the year, by it the Stomas and the metres, by it all 
the deities. Not grasped in that metre, not grasped that deity, which is not 
grasped on this day. That is why the Arambhaniya has its name. The 
Stoma is the Caturvinga; that is why the Caturvinga has its name; the 
half-months are twenty-four; verily thus by half-months they grasp 
the year. It is an Ukthya; the Ukthas are cattle; (it serves) for the 
winning of cattle. It has fifteen Stotras, fifteen Castras; it is the month; 
verily thus by months they grasp the year. These are in the three hundred 
and sixty Stotriya verses; so many are the days of the year; verily thus 
by days they grasp the year. ‘The day should be an Agnistoma, they say, 
‘the year is the Agnistoma; no other than an Agnistoma supports the day 
or discriminates it.’ If it is an Agnistoma, the three Pavamänas should be 
Astücatvàringas, the other Stotras Caturvingas. Here also there are three 
hundred and sixty Stotriya verses; so many are the days of the year; 
verily thus by days they grasp the year. It should be an Ukthya; the 
sacrifice is made perfect by the animal (offering), the Sattra is made perfect 
by the animal (offering) ; all the Stotras are Caturvingas, for this is openly 
the Caturvinga day; therefore let it be an Ukthya. 


3 RV. i. 46. 15; OCS. ix. 20. 84 (optional). Caturvincga as the opening day of the 
* RV. iii. 58. 7; OCS. ix. 20. 92. Gavàm Ayana Sattra, corresponding to 
* RV. vii. 68. 2; AQS. vi. 5. 24; CCS. ix. 20. the Mahüvrata at the end ; see ACS. vii. 


82. 1-4 ; QOS. xi. 2 seg. 
1 AB. iv. 12-14 and KB. xix deal with the 
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iv. 18 (xvii. 7). The Sámans are the Brhat and the Rathantara.! These 
arethetwo ships which carry across the sacrifice; verily thus by them they 
cross over the year. The Brhat and the Rathantara are the two feet, this 
day the head ; verily thus by the two feet they approach the head which is 
prosperity. The Brhat and Rathantara are the two wings, this day the 
head; verily thus with the two wings they unite the head, which is 
prosperity. The two &re not both to be laid aside; if they were to lay 
them both aside, just as a vessel which has parted from its fastening floats 
moving to either bank, so the performers of Sattras would float, moving 
to either bank, if they were to lay aside both together. If they were to 
lay aside the Rathantara, then by the Brhat both are not laid aside; if 
they were to lay aside this Brhat, then by the Rathantara both are not 
laid aside. The Vairüpa is the Rathantara; the Vair&ja is the Brhat; 
the Cákvara is the Rathantara; the Raivata is the Brhat. So these two 
become not laid aside both together. Those who knowing thus perform this 
day (rite), having obtained by the days the year, having obtained it by the 
half months, having obtained it by the months, having obtained the Stomas 
and the metres, having obtained all the deities, practising fervour, partaking 
of the Soma drink, continue pressing (Soma) all the year. Those who 
straight on? from the day perform the year (rite) they lay upon themselves 
& heavy burden, the heavy burden crushes them. He, who having obtained 
it with the rites straight forward approaches it (with the rites) reversed, 
attains in safety the other side of the year.“ 

iv. 14 (xvii. 8). The Mabávrata is the Caturvinca; by means of the 
Brhaddiva (hymn !) the Hotr pours seed on this day; it on that day with 
the Mahávrata day he propagates; in a year seed poured is born. There- 
fore the Brhaddiva is the common Niskevalya (Castra) He having 
obtained it with the rites straight forward approaches it (with the rites) 
reversed, who knowing thus approaches this day. In safety he attains the 
other side of the year who knows thus. He, who knows this side and 
the other side of the year, in safety attains the other side of the year. The 
introductory Atirütra is this side, the concluding (Atiratra) is the other 
side. In safety he attains the other side of the year who knows thus. 


! This chapter is intended to show that in to Sàyana; Haug treats it as merely 
every case one or other of those Sdmans meaning proceed with’, and takes abhi 
is used whether in Abhiplava or Prsthya nidadhate as ‘lay down’. The point is 
Sadahas. The six Samans are based on the as in n. 8. 
following verses: Rathantara, SV. ii.80,81; * The second six months are intended to be 
Brhat, SV. ii. 159, 160; Vairüpa, ii. 212, a reverse of the first six. For the ship 
218; Vairüja, ii. 277-279; Çākvara, ii. metaphor cf. AB. vi. 6. 6; CB. iv. 2. b. 
1161-8; Raivata, ii. 484-486. Cf. AB. iv. 10; Lévi, La doctrine du sacrifice, p. 88. 

15, n. 1. iv. 14. ! RV. x. 120. For the year cf. Keith, 


2 I. e. without change of order according JRAS. 1917, p. 187. 
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He, who knows the descent and ascent? of the year, obtains in safety the 
other side of the year. The introductory Atir&tr& is the descent, the 
concluding (Atirátra) the ascent. In safety he attains the other side of 
the year who knows thus. He, who knows the expiration and the 
ending? breath of the year, attains in safety the other side of the year. 
The introductory Atirätra is the expiration, the concluding (Atirütra) the 
ending breath. In safety he reaches the other side of the year, who knows 
thus. 


ADHYAYA III 
The Sadahas and the Visuvant. 


iv. 15 (xviii. 1). They proceed with the Stomas, Jyotis, Go, and Ayus; 
the Jyotis is this world, the Go the atmosphere, the Ayus yonder world. 
There is the same second set of three days; there are three days, Jyotis, Go, 
and Ayus; there are three, Go, Ayus, and Jyotis. The Jyotis is this, world, 
the Jyotis is yonder world. These two Jyotis (days) look together on 
both sides; thereby they proceed with this set of six days with a Jyotis 
on either side. In that they proceed with this set of six days with a Jyotis 
on either side, verily thus they continue to find support on both sides in these 
two worlds ; in this world and in that world, both. The Abhiplava Sadaha 
is a circling wheel of the gods. The Agnistomas on the two sides of it are the 
felloes; the four Ukthyas in the middle are the nave. He goes with it 
turning wherever he desires; thus in safety he attains the other side of 
the year who knows thus. He, who knows the first set of six days, in 
safety attains the other side of the year; (80) he who knows the second, 
he who knows the third, he who knows the fourth, he who knows the 
fifth. 

iv. 16 (xviii. 2). They perform the first set of six days, there are six days; 
the seasons are six; verily thus by the seasons they obtain the year; by the 
seasons they continue finding support in the year. They perform the second 
set of six days; these are twelve days; the months are twelve; verily thus 
by months they obtain the year; by months they continue finding support 
in the year. They perform the third set of six days; they are eighteen 
days; these are twofold, one set of nine, one set of nine. There are nine 


3 Ava? and udrodhanam clearly have this 1 The Abhiplava Sadaha is dealt with in 408. 


sense, from ruh, not rudh, as Sáyana and vii. 5-7 and the Prsthya in vii. 10-12; 

Haug. The contrast is as in parustat and viii. 1-4; in CCS. the order is reversed, 

avastat. viz. xi. 4-9and x. 1-8. See also BGS. xvi. 
3 The uddna here must be the apána, but used 4, 5; ApQS. xxi. 1-8. 


for udaniya as suggested by S&yana. iv. 16. ! See AGS. xi. 7; CCS. xiii. 19. 
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breaths, nine worlds of heaven; verily thus they obtain the breaths and 
the worlds of heaven; verily thus they continue finding support in the 
breaths and the worlds of heaven. They perform the fourth set of six 
days; these are twenty-four days; the half-months are twenty-four ; 
verily thus by half-months they obtain the year; by half-months they 
continue finding support in the year. They perform the fifth set of six 
days; they are thirty days; the Viraj has thirty syllables; proper food is 
the Viraj ; verily thus they continue producing the Viràj month by month. 
Desiring proper food they performed the sacrificial session.“ In that they 
continue producing the Viréj month by month, verily thus they continue 
winning proper food month by month, for the world and for that, for both, 

iv. 17 (xviii. 8). They proceed with the way of the cows;! the Adityas are 
the cows; verily thus they proceed with the way of the Adityas. The cows 
performed a sacrificial session seeking to win hoofs and horns ; in the tenth 
month their hoofs and horns came into being. They said That desire for 
which we have consecrated ourselves we have obtained; let us cease.’ 
Those that ceased are those possessed of horns. Those who performed, 
(thinking) ‘ We will complete the year’, they had only mock horns, these 
are the hornless ; but they produced“ strength. Therefore they having made 
up all the seasons, then cease, for they produced strength. Dear to all are 
cows, beloved by all. Dear to all, beloved by all, does he become who 
knows thus. The Adityas and the Angirases contended for the world of 
heaven? ‘ We will go first, we’; the Adityas went first to the world of 
heaven, behind the Angirases by sixty years. The way of the Adityas is 
thus,‘ an introductory Atiratra, the Caturvinga Ukthya, all the Abhiplava 
Sadahas, other Aksyant® days; the way of the Angirases is thus, an 


clause 7 is not inserted, but it can easily 
be taken in its usual sense, S&yana’s 
attempt to make it allude to the mode 
of the Gavim Ayana is absurd. The 
Sattras are quite different in AQS. xii. 


2 Asate would seem more natural, but the 
imperfect may convey the view in the 
minds of those performing the Sattra 
when they undertook it. 

1 For this see TS. vii. 5. 1. 2; PB. iv. 1. 


Aufrecht considers that na must be read 
as apparently by S&yana ; the alternative 
is to read agraddhayd prigdti as one term 
as suggested by BR. or to take právartanta 
as = ‘fell off’. Cf. Keith, Taittiriya Sam- 
kitā, x. xoviii, xcix. Lévi (La doctrine du 
sacrifice, p. 111) renders the TS. passage 
without commenting on the sense. 


asanvan is obvious (as in TS.) but needless 


as asunvan makes sense. 


3 Cf. OB. xii. 2. 2. 9. 
1 yatha vā is odd; vd = vrai has just before 


occurred, but yatká seems needless and in 


27 D. o. a. zs] 


1.1; QQS. xiii. 21, 22. 


5 This word is doubtful. Aufrecht takes it as 


*stAttige umwandelbare Tage? (= dkgi- 
yanti). S&yana cites Baudhüyana as 
restricting it to the Abhijit, Visuvant, 
Vigvajit, the tenth day (ofthe Dvädagäha), 
the Mahávrata and the concluding Ati- 
ratra; Calika as including in it all save 
the Sadahas, and Aupamanyava as in- 
cluding in it all save the Sadahas and 
the tenth day. Cf. ApQS. xxiii. 9. 16; 
CB. xii. 2. 3. 1; Eggeling, SBE. xrrv. 
155, 156; Weber, Ind. Stud. ix. 282. 
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introductory Atir&tra, the Caturvinca Ukthya, all the Prsthya Sadahas, 
other Aksyant days. The Abhiplava Sadaha is the path that leads straight 
to the world of heaven; again the Prsthya Sadaha is a great circuitous 
route to the world of heaven. In that they proceed with both, and going 
by both he comes to no ill, (it serves) to obtain both desires, that in the 
Abhiplava Sadaha and that in the Prsthya.“ 

iv. 18 (xviii. 4). They perform the Ekavinęa day, the Visuvant,' in the 
middle of the year; by the Ekavinga the gods raised up the sun to the 
world of heaven; it is here the Ekavinca; below this Divakirtya are ten 
days, ten above; in the middle is the Ekavinga resting on both sides in 
the Viráj, for on both sides does he find support in the Vir&j. Therefore 
he going between these worlds does not shake. The gods were afraid of 
this Aditya falling down from the world of heaven; him with three worlds 
of heaven from below they propped up; the three worlds of heaven are the 
Stomas. They were afraid of his falling away up; him with three worlds of 
heaven from above they propped up; the three worlds of heaven are the 
Stomas. Thus below there are three Saptadaca (Stomas), three above; in the 
middle is the Ekavinca on both sides supported by the Svara S&mans, for 
he is supported on both sides by the Svara Simans.? Therefore he going 
between these worlds does not shake. The gods were afraid of this Aditya 
falling from the world of heaven ;* him with the highest worlds of heaven 
they propped up from below; the highest worlds of heaven are the Stomas. 
They were afraid of his falling away up; him with the highest worlds of 
heaven they propped up from above; the highest worlds of heaven are the 
Stomas. Thus there are three Saptadaga (Stomas) below, three above. 
Making them up by twos they are three Catustringas ; the Catustrinca is 
the highest of the Stomas. Placed over these it gives heat, for he placed 
over these gives heat. He is higher than all this that has been and will 
be; he shines over all this whatever there is here; he is higher; thus he 
becomes who knows thus higher than he than whom he desires to be 
higher. 

iv. 19 (xviii. 5). They perform the Svara Sàmans; the Svara Sámans are 
these worlds. They saved these worlds with the Svara Sàmans ; that is why 


* The Gavim Ayana has a mixture of four a Dacaratra ; the Mah&vrata and Udaya- 
Abhiplavas and a Prethya in the month ; niya, with variants. 
see AQS. xi. 7. 1 seg. It is Pr&yanlya; 1 AB. iv. 18-22 and KB. xxv. 1-10 deal with 
Caturvihga ; 5 months of 4 Abhiplavas the Visuvant and connected rites; see 
and 1 Prethya Sadaha; 8 Abhiplavas, AQS. viii. 5-7; OCS xi. 18. 
1 Prethya, Abhijit, 8 Svara Simans; Visu- * For these as Saptadacas see TB. i. 2. 2. 1. 
vant; 8Svara Simans, Vicvajit, 1 Prsthya, Cf. ACS. viii, 5. 10 seg. ; OCS. xi. 11, 12. 


8 Abhiplavas; 4 months of 1 Prethya — ? Cf. PB. iv. 6, 8 which has avapdddt. 
and4 Abhiplavas ; 8 Abhiplavas, Go, Ayus, ! 
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the Svara Sémans have their name. In that they perform the Svara 
Sámans, they give him a share in these worlds. The gods were afraid of the 
sinking down of these Saptadacas, ‘The Stomas are alike and unprotected ; 
let them not sink down.’ They secured them with all the Stomas from 
below, with all the Prsthas from above; in that the Abhijit with all the 
Stomas is below, the Vicvajit with all the Prsthas above, thus they secure 
the Saptadacas on both sides for security and to prevent sinking down.“ 
The gods were afraid of this Aditya falling from the world of heaven, 
they fastened him up with five ropes; the Diväkirtya (S&mans) are the 
ropes; the Prstha is the Maha-Divakirtya,*? the Sáman of the Bráhmaná- 
cchahsin is the Vikarna,® the Agnistoma Süman is the Bhisa,‘ the 
Brhat and Rathantara are those of the Pavamänas; thus they fasten up 
Aditya with five ropes, for support, to avoid falling down. When the sun 
has arisen, he should recite the morning litany, for all the day (rite) is to be 
performed during the day time. They should offer as the victim to Sürya 
(an animal) without blemish and white, in addition to (the victim) for the 
pressing, for this day has Siirya as itsdeity. He should recite twenty-one 
kindling verses,’ for this day is openly the Ekavinga. Having recited fifty- 
one or fifty-two® he places a Nivid in the middle; so many after he 
recites. Man has a hundred (years of) life, a hundred powers, and a hun- 
dred strengths; verily thus he confers upon him life, strength, and 
power. 

iv. 20 (xviii. 6). He mounts the difficult mounting ; the difficult mounting 
is the world of heaven; verily thus he mounts the world of heaven who 
knows thus. As to its being the difficult mounting, he that gives heat 
yonder is hard to mount, and whoever goes there, in that he mounts the 
difficult mounting, verily thus he mounts him. He mounts (with a verse!) 
containing (the word) ‘gander’, The gander seated in purity’; he is the 
gander seated in purity. ‘The Vasu seated in the atmosphere’ (he says) ; 
he is the Vasu seated in the atmosphere. ‘The Hotr seated at the altar’ 
(he says); he is the Hotr seated at the altar. ‘The guest seated in the 
house (he says); he is the guest seated in the house. ‘Seated among men 


! The Visuvant day is preceded by (1) the Abhi- the 8th or 9th verse; see 408. viii. 6. 18 
jit, (2) the Svara SAmans, and followed with comm. 
by (1) Svara S&mans, (2) the Vigvajit. iv. 20. 1 RV. iv. 40. 5. Cf. EB. xxv. 7; Lévi, 
'3 On RV. x. 170. 1. 8; SV. ii. 802-804; ACS. La doctrine du sacrifice, pp. 88, 89. For the 
viii. 6. 7, 8; contrast G8. xi. 18. 24. mode of recitation see 408. viii. 2, 18-15 ; 
3 On RV. vi. 8. 1-8; ArS. iii. 8-10. 6. 14, 15; it is first by Pádas, then by 
4 The same verses as in n. 8 are used according half-verses, then by three Pádas, then by 
to S&yana and 408. viii. 6. 22; 8. xi. the whole verse, and then in descending 
18. 28. order. Cf. CCS. xi. 14. 18; xii. 11. 12. 
* See AQS. viii. 6. 8; RV. iii. 27. 5-10. The recitation of the Tarksya takes place 


* I. e. RV. i. 81 is to be divided either after at the end of the Niskevalya. 
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(he says); he is seated among men. ‘Seated in the best (abode) (he says); 
he is seated in the best (abode); the best of abodes is that in which seated 
he gives heat. ‘Seated in holy order’ (he says); he is seated in truth. 
‘Seated is the sky’ (he says); he is seated in the sky; the sky is that seat 
in which seated he gives heat. Born of the waters’ (he says); he is born 
of the waters; from the waters he rises in the morning, into the waters 
he enters at evening. ‘Born of the cow’ (he says); he is born of the 
eow. Born of holy order’ (he says); he is born of truth. ‘Born of the 
mountain’ (he says) ; he is born of the mountain. ‘Holy order’ (he says) ; 
he is truth. He is all these things. In the metres this (verse) is 
most manifestly as it were a symbol of him. Therefore, whenever he 
performs the difficult mounting, should he mount with (the verse) containing 
(the word) ‘gander’, With the Tarksya? (hymn) should he mount for one 
desiring the heaven. Tarksya aforetime made the journey when yonder 
the Gayatri in the form of an eagle brought the Soma. Thus, just as one 
makes one knowing the place a guide on a journey, so is it in that (he 
mounts) with the Tarksya: he who blows is Tarksya; he is the bearer to 
the world of heaven. ‘This steed, god-strengthened (he says); he is the 
steed, god-strengthened. ‘Enduring, the bearer of the cars’ (he says); he 
bears across enduring, for he at once crosses these worlds. ‘ With chariot 
rim unharmed, the warrior, swift’ (he says); he is the one with chariot 
rim unharmed, the warrior, swift. ‘For safety’ (he says); he invokes 
safety. ‘Tarksya let us summon hither’ (he says); verily thus he 
summons him. With ‘Invoking by sacrifice the favour as of Indra for 
safety’ he invokes safety. ‘Like a ship let us mount’ (he says); verily 
thus he mounts it for the attainment, the winning, the arrival at the world 
of heaven. ‘ Like the two broad ones, wide, large, deep, may we not be 
harmed at your going and coming’ (he says); verily thus he recites for 
these two, when going to and returning.“ 


‘He who at once with his glory over the five peoples 
Like Strya with his light over the waters extendeth’ 


(he says); openly he mentions the sun. 


‘ A thousandfold, a hundredfold bestowing, is his onset ; 
They cannot stay him like a young dart’ 


(he says); verily thus he invokes a benediction for himself and the 
sacrificers. 


3 RV. x. 178: it bas 8 verses; here cited in ? The root here in megyan explains DAátupdtha, 
foll. xxxiv. 18, mi 1 or 10. 
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iv. 21 (xviii. 7). Having uttered the call, he mounts the difficult mount- 
ing; the difficult mounting is the world of heaven; the callisspeech; speech 
is the holy power; in that he calls, thus with the call as the holy power 
he mounts the world of heaven. He mounts by Padas first; thus he obtains 
this world; then by half-verses; thus he obtains the atmosphere; then by 
three Padas; thus he obtains yonder world; then with the whole (verse) ; 
thus he who gives heat here finds support in this (world). By three Padas 
he descends as one holding a branch;! thus he finds support in yonder 
world; by half-verses (he descends; thus he finds support) in the atmosphere; 
by Padas (he descends; thus he finds support) in this world. Thus, having 
obtained the world of heaven, the sacrificers find support in this world. For 
those who desire one only, (the world of) heaven, he should mount in the 
forward direction only; they will conquer the world of heaven, but they 
will not have long to live in the world. Pairing hymns are recited, Tristubh 
and Jagati; cattle are pairing; the metres are cattle; (verily they serve) to 
win cattle. 

iv. 22 (xviii. 8). The Visuvant is like a man; the first half of the Visuvant 
is like the right half of a man; the second half of the Visuvant is like! 
the left half; therefore they call it the latter. The Visuvant is the head 
of a man standing on the level; man is composed of (two) sections; thus 
there is seen in the middle of his head a suture as it were. They say 
‘On the Visuvant alone should he perform (the recitations of) the day ; 
the Visuvant is the Uktha of Ukthas; (holding that) “ The Visuvant is that 
which has the Visuvant (Castra)’’ they become the head, they attain pre- 
eminence. That is not to be regarded. He should recite it only in the 
year; verily thus they keep holding the seed for a year. Whatever seeds 
are born before the year, of five months or six months, these wither; they 
do not profit by them; those that are born in ten months or a year, by these 
they profit. Therefore should he recite it in the year, for the year contains 
this day; as the year they obtain this day. He smites away evil by the 
year, by the Visuvant; from the limbs he drives away evil by the months, 
from the head by the Visuvant. He smites away evil by the year, by the 
Visuvant, who knows thus. As additional to (the victim) * for the pressing, 
they should offer to Vicvakarman a bull of two colours, variegated on both 


1 Cf. PB. xviii. 10. 10 : yathà cákháydh cákhám its use ata Sattra only (eva), the Visuvant 
diambham updearohed evam ctenemam lokam having its full meaning only as the middle 
upävarokati pratisthdyat. day of such a rite. SoS&yana who, however, 

iv. 22.! The first view, here rejected, must have takes vigurdn visuodn iti merely as saying 
held that the Visuvant rite might be per- that the tuldmesasamkrdnti is thus called. 
formed always as a special rite on that day ? Nür&áyana on ACS. viii. 6. 4 makes this an 
and not merely as part of a Sattra. The additional, S&yana has a substituted 


second view of the text appears to allow victim. 
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sides, on the Mahavrata day. Indra having slain Vrtra became Viovakarman; 
Prajápati having created offspring became Vigvakarman; Vięvakarman is the 
year; verily thus Indra whose self it is, Prajapati, the year, Vigvakarman, 
they obtain; verily thus in Indra whose self it is, Prajápati, the year, 
Vigvakarman, they find support at the end. He finds support who 
knows thus. 


ADHYAYA IV 
The Dvadagaha. 


iv. 23 (xix. 1). Prajápati felt desire ‘May I be propagated, may I become 
greater. He practised fervour; he, having practised fervour, saw the 
twelve-day (rite) in the limbs and the breaths of his self; he meted it out 
from the limbs and the breaths of his self twelvefold; he grasped it, and 
sacrificed with it. Then indeed he prospered himself, he was propagated 
with offspring and cattle. He prospers himself, he is propagated with off- 
spring and cattle who knows thus. He felt desire, ‘How can I now, having 
encircled the twelve-day (rite) with the Gayatri on all sides, prosper with all 
prosperity?’ It he encircled in front with brilliance, in the middle with 
the metres, at the last with the syllables; having encircled the twelve-day 
(rite) with the Gayatri on all sides he prospers with all prosperity. With 
all prosperity he prospers, who knows thus. He who knows the Gayatri 
as possessed of wings, of eyes, of light, and! of brilliance, goes to the 
world of heaven with the Gayatri as possessed of wings, of eyes, of light, 
and of brilliance; the twelve-day (rite) is the Gayatri as possessed of 
wings, of eyes, of light, and of brilliance. The two Atirátras on either 
side are the wings;* the two Agnistomas within are the two eyes; the 
eight Ukthyas in the middle are the body. With the Gayatri as possessed 
of wings, of eyes, of light, and of brilliance, he goes to the world of heaven, 
who knows thus. 

iv. 24 (xix. 2). The twelve-day (rite) consists of three sets of three 
days, the tenth day and two Atiratras. For twelve days is he conse- 
crated ;* verily through them he becomes fit for sacrifice. He performs 
Upasads for twelve nights; verily with them he shakes clear his body. 
Having pressed for twelve days continuously, having become born anew, 
having shaken clear his body, pure and purified, he goes to the gods who 


1 For the Dvädaçãha see ACS. x. 5; 908. x. either in the sense of exclusion or limit 
For the beginning cf. TS. vii. 2. 9. 1. (maryddd); it is acoepted as exclusive 
2 See ACS. x. 5. 10 : atirdtram agre 'thagnigtomam by Delbrück, Aitind. Synt. p. 452, n. 1. 


athástà uh athagnistomam athdtirdwam. — Cf. Eggeling, SBE. xxvi. 442, n. 1. 
iv. 24. ! 4 according to Süáyana is used here 
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knows thus. 'The twelve-day (rite) is one of thirty-six days; the Brhati 
has thirty-six syllables; the twelve-day (rite) is the way of the Brhati; 
by means of the Brhati the gods attained these worlds. They attained 
this world with ten syllables, the atmosphere with ten, the sky with ten, 
the four quarters with four; with two they found support in this world. 
He finds support who knows thus. They say 'Seeing that other metres 
are greater and have more syllables, then why do they call it the 
Brhati?’ Since by it the gods attained these worlds. They attained this 
world with ten syllables, the atmosphere with ten, the sky with ten, the 
four quarters with four; verily with two they found support in this 
world; therefore do they call it the Brhstt He attains whatever he 
desires who knows thus. 

iv. 25 (xix. 8). Thetwelve-day (rite) is a sacrifice of Prajápati; Prajapati 
at first sacrificed with this twelve-day (rite). He said to the seasons and 
to the months ‘ Make sacrifice for me with the twelve-day (rite). Having 
caused him to consecrate himself, having made him move where he could 
not depart, they said to him ‘Give to us; then shall we sacrifice for thee.’ 
To them he gave sap and strength; sap is deposited in the seasons and 
in the months; they made sacrifice for him when giving; therefore should 
sacrifice be made for one when giving; they made sacrifice for him 
when receiving; therefore should sacrifice be made by one receiving. Both 
prosper, those who knowing thus sacrifice and make sacrifice. These 
seasons and months thought themselves heavy having received (gifts) at 
the twelve-day (rite); they said to Prajápati ‘Make sacrifice for us with 
the twelve-day rite. ‘Be it so’, he replied, ‘Do you consecrate your- 
selves. Those of the first half consecrated themselves first; they smote 
away evil; therefore they are the daylight as it were, for the daylight 
as it were are those who have smitten away evil. Those of the second 
half consecrated themselves next; they did not at all smite away evil ; 
therefore they are darkness as it were, for darkness as it were are those 
who have not smitten away evil. Therefore one who knows thus should 
ever seek to be first consecrated when men consecrate themselves. He 
smites away evil who knows thus. Prajàpati as the year found support 
in the seasons and the months; these seasons and months found support 
in Prajapati as the year; these find support in one another. So he who 
sacrifices with the twelve-day (rite) finds support in the priest. There- 
fore they say ‘No evil man should be sacrificed for with the twelve-day 
(rite), (thinking) “ Let not this one find support in me.”’ The twelve-day 
(rite) is the oldest sacrifice, for the oldest of the gods it was who in 
the beginning sacrificed with it. The twelve-day (rite) is the best 
sacrifice, for it was the best of the gods who in the beginning sacrificed 


N 
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with it. The oldest and the best should sacrifice; here there becomes 
a good season. No evil man should be sacrificed for with the twelve- 
day (rite), (thinking) Let not this one find support in me.“ The gods 
did not admit the seniority and superiority of Indra; he said to Brhaspati 
‘Make sacrifice for me with the twelve-day (rite). For him he made 
sacrifice; then indeed did the gods admit his seniority and superiority. His 
superiority and seniority they admit, and his pre-eminence his own (people) 
accord, who knows thus. The first set of three days is in ascending order, 
the middle transverse, the last in descending order. In that the first set 
of three days is in ascending order, therefore Agni here is kindled upwards, 
for his quarter is upwards; in that the middle is transverse, therefore 
Vayu here blows transversely, the waters flow transversely, for his quarter 
is the transverse; in that the last is in descending order, therefore yonder 
sun gives heat downward, it rains downward, and the constellations 
(shine) downward, for his region is downward. These worlds are in unison ; 
these sets of three days are in unison ; in unison for him these worlds shine 
with prosperity, who knows thus. 

iv. 26 (xix. 4). Consecration departed from the gods; it they sought to 
grasp with the two months of spring; it they could not obtain with the 
two months of spring. It they sought to grasp with the two months of 
summer, of the rainy season, of autumn, of winter; it they could not 
obtain with the months of winter. It they sought to grasp with the two 
months of the cool season; it they obtained with the two months of the 
cool season. He obtains whom he seeks to obtain, his enemy obtains him 
not, who knows thus. Therefore he to whom the consecration for the 
sacrificial season may condescend! should consecrate himself when these 
two months of the cool season have arrived. Obviously thus does he 
consecrate himself, when consecration has arrived; manifestly he encircles 
consecration. Therefore in these months of the cool season the cattle of 
the village and of the wild become thin and shaggy; verily thus they 
acquire the form of consecration. Before the consecration he offers a 
victim to Prajapati; first he should recite seventeen kindling verses; 
Prajapati is seventeenfold; (they serve) to obtain Prajapati. The Apris 
verses for it are by Jamadagni. They say ‘Seeing that in the case of 
the other victims the Apris are according to the (ancestral) seer, then why 


1 The metres for the three pressings vary iv. 26. ! The Dv&dag&ha is here treated as a 
from (1) Gayatri, Tristubh, and Jagatito Sattra. 
(2) Jagati, Gayatri, and Tristubh and (3) * RV.x.110. Cf. Max Müller, Anc. Sansk. Lit. 
Tristubh, Jagati, and Gayatri. p. 466; Weber, Ind. Stud. x. 88 seg. ; 
ACS. vii. 2. 6-8; COS. v. 16. 5, 6. 
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in this case are the verses by Jamadagni used by all?' The verses by 
Jamadagni are of all forms, all perfect; the victim is of all forms, all 
perfect; in that they are verses by Jamadagni (they serve) to secure the 
possession of all forms, all perfections. The cake offering for the victim 
is for Vàyu. They say Seeing that the victim is for other deities also, 
then why is the cake offering for the victim performed for Vayu.’ The 
sacrifice is Prajaépati, to prevent the exhaustion of the sacrifice’ he should 
reply. In that it is for Vayu, thereby he does not depart from Prajapati, 
for Prajüpati is Vayu. It is declared by the seer? Prajapati, the 
blowing. If it is a sacrificial session, they should offer after depositing 
the fires together, all should be consecrated, all should press. With 
spring he ends; spring is strength; verily thus he ends with sap and 
strength. 

iv. 27 (xix. 5). The metres desired one another's abode; the Gayatri 
desired the abode of the Tristubh and the Jagati, the Tristubh that of 
the Gayatri and the Jagati, and the Jagati that of the Gayatri and the 
Tristubh. Then indeed did Prajápati see this twelve-day (rite) with 
the metres transposed; he grasped it and sacrificed with it. Thereby 
he made the metres attain all their desires. He attains all desires who 
knows thus. He transposes the metres to avoid exhaustion. Verily he 
transposes the metres. Just as in the world men go with relays of fresh 
horses or oxen, so with relays of fresh metres they go to the world of 
heaven, in that he transposes the metres. These two worlds were together ; 
they went apart; no rain fell, there was no heat; the five folks were not 
in harmony. The gods brought them together; they uniting performed 
the divine marriage. By means of the Rathantara this (earth) quickens 
yonder (sky); by the Brhati yonder (sky) this (earth); by the Naudhasa ? 
this quickens that; by the Cyaita that this. With smoke this quickens 
that; with rain that this. This placed in that the place of sacrifice to the 
gods; cattle that in this. In that this placed the place of sacrifice to the 
gods, in that there is dark as it were in the moon. Therefore on the 
waxing fortnights they sacrifice as they desire to win that.“ Yonder (sky) 
placed salt in the (earth) ; as to this Tura Kavaseya said ‘Salt is nutriment, 
O my dear Janamejaya. + Therefore here also men considering a place 
for cattle ask ‘Are there salts there?’ for salt is nutriment. Yonder 


3 RV. ix. 5. 9. S Le. to see more distinctly as the moon 
1 Cf. PB. vii. 10. 1, and for the vyüha of the waxes the black spot. 

metres KB. xxvii. 1. Ka Süyana takes as an interrogation, and is 
2 These are, according to Sàyana, SV. ii. 299- followed by Haug, 

801 ; ii. 168, 164. 
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world turned to this world; then were sky and earth born; neither from 
the atmosphere (comes) the sky, nor from the atmosphere earth. 

iv. 28 (xix. 6). In the beginning there were here the Brhat and the 
Rathantara; they were speech and mind ; the Rathantara speech, the Brhat 
mind; the Brhat as first born despised the Rathantara; the Rathantara 
conceived and produced the Vairüpa; having become two, the Rathantara 
and the Vairũpa, they despised the Brhat. Then the Brhat conceived and 
produced the Vairāja; having become two, the Brhat and the Vairaja, 
they despised the Rathantara and the Vairüpa. Then the Rathantara 
conceived and produced the Càkvara; these having become three, the 
Rathantara and the Vairüpa and the Cäkvara, despised the Brhat and 
the Vairaja. The Brhat conceived and produced the Raivata. These three 
and those three were the Prsthas. The three metres were not enough for 
six Prsthas. The Gayatri conceived and produced the Anustubh; the 
Tristubh conceived and produced the Pankti; the Jagati conceived and 
produced the Atichandas. These three and those three others were the 
six metres; the Prsthas were six; thus they came into order. The sacrifice 
is in order; (all) is in order for that folk where one knowing thus this 
ordering of the metres and the Prsthas consecrates himself. 


ADHYAYA V 
The Prsthya Sadaha. 


iv. 29 (xx. 1). Agni! as deity bears the first day, the Trivrt Stoma, the 
Rathantara Sàman, the Gayatri metre. With it according to the deity, the 
Stoma, the S&man, the metre, he prospers who knows thus. That which 
has (the words) ‘ hither’ and ‘forward’ is a symbol of the first day. That 
which contains (the word) yoke ’, (the word) ‘car’, (the word) ‘swift’, (the 
word) ‘drink ’, (the fact) that the deity is mentioned in the first Pada, that 
this world is referred to, that which is connected with the Rathantara, which 
is connected with the Gayatri, the future tense, these are the symbols of 
the first day. ‘Advancing forward up to the sacrifice’ is the Ajya? of the 
first day ; (the word) ‘ forward ’ on the first day is a symbol of the first day. 
‘O Vayu, come hither, O lovely one’ is the Praüga?; (the word) ‘hither’ 


5 dydvd is here probably merely =‘ sky’, and Prsthya Sadaha. Cf. AQS. vii. 10-12; 
not as usual ‘sky and earth’. The use viii. 1-4 ; CCS. x. 1-8. 
is natural, as it is merely an analysis of * RV. i. 74; AQS. vii. 10.8; QOS. x. 2. 2. 
dvdvdprthivi. | 3 RV. i. 2 and 8; AQS. v. 10. 5; COS. vii. 
1 AB. iv. 29-v. 15 and KB. xxii and xxiii 10. 9. 125) 


describe in detail the Castras of the 
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on the first day is a symbol of the first day. ‘Thee like a car forward 
and ‘ This Soma juice, O bright one, hath been pressed ' are the strophe and 
antistrophe of the Marutvatiya; that which contains (the words) ‘car’ 
and ‘drink’ on the first day is the symbol of the first day. O Indra come 
nearer’ is the Pragátha 5 invoking Indra; in the first Pada the god is men- 
tioned, on the first day it is a symbol of the first day. ‘Let Brahmanaspati 
move forward is (the Pragätha) to Brahmanaspati *; (the word) forward ' 
on the first day is a symbol of the first day. ‘Agni the leader’, Thou, 
O Soma, with inspiration’ and ‘They swell the waters’ are the inserted 
verses"; in the first Padas the deities are mentioned; on the first day it is 
a symbol of the first day. ‘Forward to Indra, the great’ is the Marutvatiya 
Pragatba?*; (the word) forward on the first day is a symbol of the first 
day. ‘Let Indra come hither for help to us’ is the hymn’; (the word) 
‘hither’ on the first day is a symbol of the first day. ‘Towards thee, 
O hero, we utter praise’ and ‘ Towards thee for the first drink’ are the 
Rathantara as Prstha !*, on the Rathantara day, the first day, it is a symbol 
of the first day. ‘Since many a time he hath conquered, enduring’ is the 
inserted verse ;!! in ‘Indra hath made good (d.. . pra) his names as slayer 
of Vrtra’, (the word) ‘hither (d) on the first day is a symbol of the first 
day. ‘Drink of the pressed juice full of sap’ is the Pragatha!? of the 
Saman ; containing (the word) ‘drink’ on the first day it is a symbol of the 
first day. In‘ This steed, god-strengthened he recites the Tarksya !? (hymn) 
before the hymn; Tarksya is safe passage; (verily it serves) to secure 
safety. Verily he secures a safe journey, he attains the other side of the 
year who knows thus. 

iv. 80 (xx. 2). ‘ Hither to us, O Indra, hither to us, from afar, from near" 
is the hymn.! (The word) ‘ hither’ on the first day is a symbol of the first 
day. In the Niskevalya and Marutvatiya (Castras) (the hymns) in which 
Nivids are inserted are contiguous, Vamadeva saw those worlds ; to them he 
flew up with the Sampatas; because he flew up with the Sampatas, that is why 
Sampatas have their name. In that he repeats the two Sampätas on the first 
day, (it is) for the attaining, the securing, the union with, the world of heaven. 


* RV. viii. 68. 1-8 and 2. 1-8; ACS. v. 14.4; ° RV. vii. 32. 22 and 28; viii. 8. 7 and 8; 


COS. vii. 19. 8. AQS. v. 15. 2 as applied by vii. 5. 2 seg. ; 
5 RV. viii. 58. 5 and 6; AQS. v. 14. 5; 908. COS. vii. 20. 8. 

vii. 19. 10. n RV. x. 74. 6 (already cited in AB. iii. 22); 
6 RV. i. 40. 8 and 4; AQS. v. 14. 6; OOS. vii. Ags. v. 15. 21; 908. vii. 20. ö. 

19. 11. 12 RV. vi. 46. 9 and 10; 48. vii. 8. 19; CCS. 
7 RV. iii. 20. 4; i. 91. 2; i. 64. 6 (already x. 4. 10. 

cited in AB. iii. 18) ; ACS. v. 14. 17. 18 RV. x. 178 (cited abovo in AB. iv. 30); 
* RV. viii. 89. 8 and 4; AQS. v. 14. 18. AGS. vii. 1. 18. 


: RV. iv. 21; ĀÇS. vii. 5. 18; CCS. x. 2.4. Rv. iv. 20; AQS. vii. 5. 18; CCS. x. 2. 5. 
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That of Savitr we choose’ and ‘To-day for us, O god Savitr are the strophe 
and antistrophe of the Vaigvadeva? ; on the Rathantara day, on the first day, 
(it is) a symbol of the first day. ‘They yoke their mind, they also yoke their 
thoughts’ is (the hymn) to Savitr? ; containing (the word) yoke’ (it is) on 
the first day a symbol of the first day. ‘Forward sky and earth, increasing 
holy order, with the sacrifices’ is (the hymn) to sky and earth“; forward 
on the first day is a symbol of the first day. ‘Here, here, in mind is your 
relationship, O heroes’ is (the hymn) to the Rbhus 5; (the words) ‘hither ’ 
and ‘ forward’ are symbols of the first day ; ‘if (the word) “forward” had 
been used throughout, the sacrificers would have gone out forward from 
this world’ (they say). In that on the first day he recites as (hymn) to the 
Rbhus, ‘ Here, here, in mind is your relationship, O heroes’, and ‘here, 
here’ is this world, verily thus he makes them remain in this world. ‘The 
gods I invoke of great fame for safety is (the hymn) to the All-gods*; in 
the first Pada the gods are mentioned; on the first day (this is) a symbol 
of the first day. A long journey are they about to go who perform the 
year (session) or the twelve-day (rite). In that he recites as (the hymn) to 
the All-gods on the first day ‘The gods I invoke of great fame for safety ’, 
(it serves) to secure safety. Verily thus he secures a safe passage; in safety 
he attains the other side of the year who knows thus and those for whom 
one as Hotr knowing thus recites on the first day as (the hymn) to the 
All-gods ‘The gods I invoke of great fame for safety’. ‘To Vaicvanara, 
with broad radiance, bard’ is the beginning of the Agnimäruta;“ in the first 
Pada the deity is mentioned; on the first day (this is) a symbol of the first 
day. ‘Forward pressing, mighty, and resounding’ is (the hymn) to the 
Maruts?; (the word) ‘forward’ on the first day is a symbol of the first 
day. ‘To Játavedas let us[pour the Soma’, (this verse) to Játavedas? he 
recites before the hymn. The verses to Jatavedas are a benediction; 
(verily it serves) to secure safety. Verily thus he secures a safe passage ; 
in safety he attains the other side of the year who knows thus. ‘Forward 
the strong, new, hymn to Agni is (the hymn) to Játavedas 1°; (the word) 
‘forward’ on the first day is a symbol of the first day. The Agnimáruta 
is the same as in the Agnistoma; through that which is performed the same 
in the sacrifice, offspring breathe together. Therefore the Agnimaruta is 
the same. 


3 RV. v. 82. 1-8and 4-6; ACS.v. 18.5; GOS. ' RV. x. 66; ACS. vii. 5. 28. 
viii. 8. 8. ' RV. iii. 8; 408. v. 20. 6; CCS. viii. 6. 2. 
3 RV. v. 8. 1; AQS. vii. 5. 28; 08. x. 2. 7. * RV. i. 87; AQS. v. 20. 6; CCS. vili. 6. 4. 
* RV. i. 159; AQS. v. 18. 5; QQS. viii. 8. 11. RV. i. 99. 1; AQS. vii. 1. 14. 
5 RV. iil. 60; 408. vii. 6. 28 (ii catasrah) ; 1% RV. t. 148; ACS. v. 20. 6; COS. viii. 6. 6. 
CCS. x. 2. 7. 
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iv. 81 (xx. 3). Indra as deity supports the second day, the Paficadaca 
Stoma, the Brhat Süáman, the Tristubh metre. With it according to the 
deity, the Stoma, the Saman, the metre, he prospers who knows thus. That 
which has not either ‘ hither’ or ‘ forward’, that which has (the word) ‘stand’ 
is a symbol of the second day. That which contains (the word) ‘upright’, 
(the word) ‘ towards ’, (the word) ‘ between’, (the word) ‘strong ’, (the word) 
grow, (the fact) that in the middle Pada the deity is mentioned, that the 
atmosphere is referred to, that which is connected with the Brhat, that which 
is connected with the Tristubh, the present tense, these are the symbols of the 
second day. Agni we choose as envoy’ in the Ajya of the second day; the 
present tense on the second day is a symbol of the second day. ‘O Vayu, thy 
thousands is the Praüga?*; as containing (the word) grow on the second 
day ? in The Soma hath been pressed, O ye that make holy order to grow ’, it 
is a symbol of the second day. ‘ Lord of all men’ and *Indra is the Soma 
drinker alone’ are the strophe and antistrophe of the Marutvatiya t; as 
containing (the words) ‘grow’ and ‘between’ on the second day it is a symbol 
of the second day. O Indra, come nearer’ is the normal Pragatha®; Arise 
up, O Brahmanaspati is that for Brahmanaspati®; as containing (the word) 
‘upright’ it is on the second day a symbol of the second day. Agni, the 
leader ', ‘Thou, O Soma, with inspiration’, and ‘They swell the waters’ 
‘are the normal inserted verses.’ ‘Sing aloud to Indra’ is the Marutvatiya 
Pragütha*; as containing (the word) ‘grow’ on the second day in Where- 
with men, making holy order to grow, produced the light’, it is a symbol of the 
second day. O Indra, lord of the Soma, drink this Soma is the hymn ® ; 
as containing (the word) ‘strong’ on the second day in !? ‘In unison with 
the Rudras, show thyself strong,’ it is a symbol of the second day. ‘Thee 
we invoke’ and ‘Do thou come to the worshipper’ are the Brhat as 
Pretha li; on the Brhat day, the second day, (it is) a symbol of the second 
day. ‘Since he hath conquered ’ is the normal inserted verse.* ‘Both let 
him hear for us is the Pragatha of the Sàman;!? as containing What here 
to-day and what was yesterday’ on the Brhat day, the second day, (it is) 
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1 RV. i. 12; 408. vii. 10. 8; QCS. x. 3. 2. 

? RV. ii. 41; ACS. vii. 6. 2; CCS. x. 8. 5. 

3 RV. ii. 41. 4. 

* RV. viii. 68. 4-6 ; 2. 4-6. andar is in viii, 2. 
5; vrdh in 68. 6; AQS. vii. 6. 6; OCS, x. 
8. 6. 

5 RV. viii. 58. 5 and 6 (already cited in AB. 
iv. 29). 

* RV. i. 48. 1 and 2, 

7 RV. iii. 20. 4; i. 91. 2; i. 64. 6 (already 
cited in AB. iii. 18) ; AQS. v. 14. 17. 


6 RV. viii. 98. 1 and 2; 408. vii. 8. 2; CCS. 
x. 18. 10. 

* RV. iii. 82; 408. vii. 6. 4; GCS. x. 3. 8. 

10 RV. iii. 82. 2. 

n RV. iv. 46. 1 and 2; viii. 61. 7 and 8; 
ACS. v. 15.8; CCS. vii. 20. 4. Probably as 
shown in iv. 29 (cf. v. 1, 4) by rathantaram 
the reading should be brhat prstham here 
and elsewhere, not as a compound. 

12 RV. x. 74. 6 (already cited in AB. iii. 22). 

13 Rv. viii. 61. 1 and 2; AQS. vii. 8. 18; CCS. 
vii. 20. 7, 
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a symbol of the second day. 
Tarksya 14 (hymn). 

iv. 32 (xx. 4). ‘Thy nearest, furthest help’ is the hymn ;! as PEPE 
(the word) ‘strong’ on the second day in ' Slay the strong ones, make them 
depart’, it is a symbol of the second day. ‘Let every man of the god that 
leadeth ’, That desirable of Savitr’ and Lord of all, lord of the good are the 
strophe and antistrophe of the Vaigvadeva?; on the Brhat day, the second 
day, they are a symbol of the second day. ‘Up the god Savitr with thé 
golden is (the hymn) to Savitr?; as containing (the word) ‘ upright’ on the 
second day it is a symbol of the second day. ‘They, sky and earth, all 
weal producing’ is (the hymn) to sky and earth‘; as containing (the word) 
‘between’ on the second day in ‘ Between the two bowls of high birth he 
moveth ’, it is a symbol of the second day. ‘They have wrought the car, 
well rounded, whose skill is known’ is (the hymn) to the Rbhus®; as con- 
taining (the word) ‘strong’ on the second day in ‘They have wrought the 
two bay steeds that draw Indra, with strong wealth’, it is a symbol of the 
second day. ‘The charioteer of the sacrifice, the lord of the folk ' is (the 
hymn) to the All-gods;* as containing (the word) strong on the second 
day in ‘The strong beacon, the holy one, hath attained the sky’ it is 
a symbol of the second day. This hymn is by Caryata. The Angirases 
were performing a sacrificial session for the world of heaven; whenever 
they came to the second day they used to go wrong. Them GCáryüta 
Mänava made to recite this hymn on the second day; then indeed did 
they discern the sacrifice, the world of heaven. In that he recites the hymn 
on the second day; (it serves) to discern the sacrifice, to reveal the world of 
heaven. The might of the swift, strong, ruddy one’ is the beginning of the 
Agnimaruta’; that which contains (the word) ‘strong’ on the second day 
is a symbol of the second day. To the strong host, the majestic, the wise 
is (the hymn) to the Maruts *; that which contains (the word) ‘strong’ on 
the second day is a symbol of the second day. ‘To Jatavedas let us pour 
the Soma’ is the normal verse to Játavedas. ‘With the sacrifice make 
Jatavedas to grow’ is (the hymn) to Jàtavedas;!^ that which contains 
(the word) ‘ grow’ on the second day is a symbol of the second day. 


[222 
This xx ni ' is the normal 


^M RV. x. 178 (already cited in AB. iv. 20); 


Ags. vii. 1. 18. 

1 RV. vi. 25; v. 3 is that cited below; ACS. 
vii. 6. 4; CCS. x. 8. 9. 

? RV. v. 50. 1 and iii. 62. 10 and 11; v. 82. 
7-9 ; AQS. vii. 6. 6; OOS. x. 8. 11-18. 

5 RV. vi. 71. 1-8; AQS. vii. 4. 12; CCS. x. 
. 4. 14. 

* RV. i. 160; AQS. vii. 4. 12; CCS. x. 8. 14. 


* RV. i. 111; AQS. v. 18. 5; OOS. viii. 8. 14. 
* RV. x. 92; AGS. vii. 4. 12; OCS. x. 8. 14. 
For Cáry&ta see Vedic Index, ii. 875. 

7 RV. vi. 8; AQS. vii. 4. 18; 908. x. 8. 16. 

8 RV. i. 64; AQS, vii. 4. 18; CCS. x. 8. 15. 

® RV. i. 99. 1 (already cited in AB. iv. 80); 
ÀQS. vii. 1. 14. 

10 RV. ii. 2; ACS. vii. 4. 18. 


PANCIKA V 


THe Soma Sacririce (continued). 
ADHYAYA I 
The Prsthya Sadaha (continued). 
The Third and Fourth Days. 


V. 1 (xxi. 1). The All-gods as deities support the third day, the Saptadaca 
Stoma, the Vairùpa Siman, the Jagati metre. With it according to the 
deity, the Stoma, the Sáman, the metre, he prospers who knows thus. That 
which has the same endings is a symbol of the third day; that which con- 
tains (the word) ‘horse’, (the word) ‘end’, that which is repeated, that 
which is alliterated; that which contains (the word) ‘stay’, the word 
‘surpass ’, (the word) ‘three’, that which is a symbol of the end, (the 
fact) that the deity is mentioned in the last Pada, that yonder world is 
referred to, that which is connected with the Virüpa, that which is connected 
with the Jagati, the past tense, these are the symbols of the third day, 
‘Yoke thou those best fitted to invoke the gods, thy steeds, O Agni, like 
a charioteer is the Ajya! of the third day. By the third day the gods went 
to the world of heaven; the Asuras and the Raksases sought to hinder them. 
They kept prospering (saying) Become misshapen, become misshapen ' ; in 
that they kept prospering (saying) ‘ Become misshapen, become misshapen, 
the Vairüpa Saman came into existence; that is why the Vairüpa has its name 
(misshapen). They followed after them; they were united with them; them, 
having become horses, they smote away with their hoofs. In that, having 
become horses, they smote them away with their hoofs, that is why horses 
have their name. He attains whatever he desires who knows thus. There- 
fore a horse is the swiftest of animals; therefore a horse strikes backwards 
with his foot. He smites away evil who knows thus. Therefore this Ajya 
contains (the word) ‘horse’; on the third day it is a symbol of the third 
day. ‘O Vayu, come for enjoyment’, ‘O Vayu, come from the sky, 
auspicious’, ‘With Indra Vayu, of these pressed draughts’, ‘Indra and 


1 RV. viii. 75. Cf. KB. xxii. 8-5 for the third day. See ACS. vii. 10. 4; COS. x. 4.3. The 
derivation of the Vairüpa is remarkable, but no other version is really possible. 
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Varuna we’, ‘O Acvinscome hither’, ‘Come to that pressed with the stones’, 
‘In unison with the All-gods’, Dear for us among the dear is the Praüga ? in 
Usnih verses; that which has similar endings on the third day is a symbol 
of the third day. ‘It for great gain’ and ‘Three Soma draughts for Indra’ 
are the strophe and antistrophe of the Marutvatiya?; that which has 
alliteration and contains (the word) ‘ three’ on the third day is a symbol of 
the third day. O Indra come hither’ is the normal Pragütha*. For- 
ward now Brahmanaspati is (the Pragatha) to Brahmanaspati® ; as con- 
taining an alliteration on the third day it is a symbol of the third day. 
‘Agni, the leader’, ‘Thou, O Soma, with inspiration’, ‘They swell the 
waters are the normal inserted verses. No one hath surpassed the chariot 
of Sudas, nor caused it to pause is the Marutvatiya Pragatha’ ; as con- 
taining (the word) ‘ surpass’ at the third pressing, it is a symbol of the third 
pressing. Three friendships hath man's worship’ is the hymn ê: that which 
contains (the word) three on the third day is a symbol of the third day. 
‘If a hundred skies, O Indra, were thine’ and‘ If, O Indra, as many as 
thou’ are the Vairüpa as Prstha?; on the Rathantara day, the third day, 
this is a symbol of the third day. ‘Since he hath conquered ’ is the normal 
inserted verse. In Towards thee, O hero, we utter praise’ he brings back 
the basis of the Rathantara,!! for this day is connected with the Rathantara 
in its place. O Indra, threefold protection is the Pragátha of the Saman ? ; 
as containing (the word) ‘three’ on the third day it is a symbol of the 
third day. This steed, god-strengthened is the normal Tarksya !? (hymn). 

v. 2 (xxi. 2). Who is born first the thinker’ is the hymn! ; that which 
has the same endings on the third day is a symbol of the third day. It has 
(the words)‘ He, O men’; (the hymn) with (the words) * He, O men’ is the 
power of Indra; on it being recited power enters Indra. As to this the 
Süman singers say ‘On the third day those of many verses recite the power 
of Indra’. It is by Grtsamada. By it Grtsamada went to the dear abode of 
Indra; he conquered the highest world; he goes to the dear abode 
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ram which explains ratavat; ACS. vii. 
3. 2. 

5 RV. v. 29; ACS. vii. 7. 1; CCS. x. 4. 8. 

* RV. viii, 70. 5 and 6; vii 82. 18 and 19; 


2 RV. v. 51. 8 with viii. 20. 28-95 ; v. 51. 6-8; 
72. 1-8; 76. 7-9 ; 40. 1-8 ; vii. 84. 15-17; 
vi. 61, 10-12; AQS. vii. 10. 5; CCS. x. 
4. 5. 


3 RV. viii. 68. 7-9; 2. 7-9; AQS. vii. 10. 8; AGS. vii. 10. 8. 
. X. 4. 6. 10 RV. x. 74. 6 (already cited in AB. iii. 22); 
* RV. viii. 58. 6 and 6 (already cited in AB. AGS. v. 15. 21; CCS. vii. 20. 5. 
iv. 29). 1! RV. vii, 82. 22 and 23; see above AB. iv. 


5 RV. i. 40. b and 6 (already cited in AB. iv. 
29 


). 
* RV. iii. 20. 4; i. 91. 2; i. 64. 6 (already 
cited in AB. iii. 18 ; iv. 81). 
7 RV. vii. 82. 60. Here is found a form of 


29, 

12 RV. vi. 46. 9 and 10; AQS. vii. 8.19; CCS. 
x. 4. 10. 

18 RV. x. 170; ACS. vii. 1. 18. 

3 RV. ii. 12; AQS. vii. 7. 1; COS. x. 4. 11. 
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of Indra, he conquers the highest world who knows thus. ‘That of Savitr 
we chose’ and ‘To-day for us,O god Savitr’ are the strophe and anti- 
strophe of the Vaicvadeva*; on the Rathantara day, on the third day, it is 
a symbol of the third day. ‘That desirable greatness of Savitr the god’ 
is (the hymn) to Savitr*; greatness is the end; the third day is the end; 
on the third day it is a symbol of the third day. ‘ With ghee sky and earth 
enveloped’ is (the hymn) to sky and earth‘; in ‘Mixed with ghee, drop- 
ping ghee, ghee anointed’ there is repetition and alliteration; on the 
third day this is a symbol of the third day. ‘Born without steed, without 
reins, worthy of praise’ is (the hymn) to the Rbhus 5; as containing (the 
word) ‘ three’ on the third day in ‘ The chariot of three wheels ’, it is a symbol 
of the third day. ‘Those who from afar would assume kinship’ is (the 
hymn) to the All-gods *; from afar is the end; the third day is the end; 
on the third day it is & symbol of the end. "That is by Gaya; by it Gaya 
Plata went to the dear abode of the All-gods; he conquered the highest 
world; he goes to the dear abode of the All-gods; he conquers the highest 
world who knows thus. ‘To Vaicvanara, the praise, increasing holy order ’ 
is the beginning of the Agnimaruta’; the praise is the end; the third day 
is the end ; on the third day it is a symbol of the end. ‘ Pouring showers, 
the Maruts, of daring might’ is (the hymn) to the Maruts? with much to be 
recited ; what is much is the end; the third day is the end; on the third 
day it is a symbol of the third day. ‘To Játavedas let us pour the Soma’ 
is the normal (verse) to Játavedas? Thou, O Agni, the first Angiras, the 
Rei is (the hymn) to Játavedas 10; that with the same beginning on the third 
day is a symbol of the third day. In ‘Thou’ and ‘Thou’ he refers to the 
several sets of three days, for continuity. With sets of three days, un- 
interrupted and continuous, they proceed who proceed knowing this." 

v. 3 (xxi. 3). The Stomas are fully obtained, the metres obtained on the 
third day; verily this only is left over, namely speech alone.! This one element 
is three syllables; speech is one element, element is three syllables; this is 
the third set of three days, speech one, Go one, Dyo one. Therefore indeed 


2 RV. v. 82. 1-8 and 4-6; see also AB. iv. 830. !! ninrita is clearly the alliteration produced 


3 RV. iv. 58. 1-8; ACS. vii: 7. 2. by repetitions of one vowel or consonant ; 
4 RV. vi. 70. 4-6 ; AQS. vii. 7. 2. Sayana shows this in hisdefinition(though 
5 RV. iv. 86; ACS vii. 7. 2. he gives another) as svaraeicegendkgaründm 
¢ RV. x. 68 ; AQS. vii. 7. 2. . . . dvartanena where vigssa - especially, 
7 RV. iii. 2; 48. vii. 7. 2. not‘ with a difference? as Weber (Ind. Stud. 
e RV. ii. 84 ; 408. vii. 7. 2. ix. 285, 286) thinks, a view which does 
* RV. i. 99. 1; above AB. iv. 80; ACS. vii. 1. not suit RV. vi. 70. 
14. 1 Cf. CB. vi. 8. 1. 48. 


10 RV. i. 81; AQS. vii. 7. 2. 
29 la. o.. 36] 
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speech supports the fourth day. In that on the fourth day they utter the 
sound o?, they extend this syllable, they make it to grow, they magnify? it, 
to support the fourth day. The sound ois food ; when the farmers run about 
shouting, thus does food come into existence ; in that on the fourth day they 
say the sound o, verily thus they produce food ; (it serves) for the produc- 
tion of food. Therefore the four days contain (the word) ‘born’. ‘ With the 
first four syllables should he say o' they say; cattle are four-footed ; (verily 
it serves) to win cattle. ‘ With three syllables should he say o' they say ; 
there are three threefold worlds; (verily it serves) to conquer these worlds. 
With one syllable should he say o° used Lángalàyana Brahman Maudgalya 
to say; Speech has one syllable ; he says o in truth now who says o with 
one syllable’. With two syllables should he say o, for & support; man has 
two supports, cattle four feet ; verily thus he makes the sacrificer with two 
supports to find support in fourfooted cattle. Therefore should he say o 
with two syllables. At the beginning in the morning litany he says o; by 
the mouth offspring eat food ; at the beginning of proper food he places the 
sacrificer. In the middle in the Ajya Castra he says o; in the middle food 
quickens offspring; verily thus in the middle of proper food he places the 
sacrificer. At the beginning* in the midday he says o; by the mouth 
offspring eat food ; verily thus at the beginning of proper food he places 
the sacrificer. Thus on both sides he grasps the saying of o with the 
pressings, to grasp proper food. 

v. 4 (xxi. 4). Speech as deity supports the fourth day, the Ekavinga Stoma, 
the Vair&ja Sáman, the Anustubh metre. With it according to the deity, 
the Stoma, the Sàman, the metre he prospers who knows thus. That which 
has ‘hither’ and ‘ forward’ is a symbol of the fourth day, for the fourth 
day is the first day over again. That which contains (the word) ‘yoke’, 
(the word) ‘chariot’, (the word) ‘swift’, (the word) ‘drink’, (the fact) that the 
deity is mentioned in the first Pada, that this world is referred to, that which 
contains (the word) born’, (the word) ‘call’, (the word) ‘bright’, that which 
is the symbol of speech, that which is by Vimada, that which is sounded, 
that which has various metres, that which is deficient, redundant, that 
which is connected with the Vairája, that which is connected with the 


? The Nyühkha is dealt with at length in last verse, ACS. vii. 11. 8. 

AGS. vii. 11. It is in the morning litany > The monstrous pravibhdvayiganii was read 
to take place at the second syllable of by S&yana whose explanation is prabhdt- 
each half verse and consists in altering the vam vibhütvam phan ds kartum ichanii, 
AANA and it is kept in the Anand. ed. 
vowel of that syllable to 03 00000 8. 198. vii, 11. 98. The Nyünkha is 
00000 08 000, with accents on the appropriate to the fourth day. Cf. KB. 
three protracted 0 sounds. In the Ajya xxii, 7. 


it is used in the third Padas, save in the 
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Anustubh, the future, that which is a symbol of the first day; these are the 
symbols of the fourth day. ‘With offerings for ourselves Agni’! is the 
Ajya of the fourth day; it is by Vimada and is sounded? ; being of the seer 
who is sounded, on the fourth day it is a symbol of the fourth day. It is 
of eight verses in Pankti; the sacrifice is fivefold, cattle are fivefold ; 
(verily it serves) to win cattle. These are ten Jagati verses; this set of 
three days has the Jagati at the morning pressing; thereby is there a 
symbol of the fourth day. They are fifteen Anustubhs, for the day is 
connected with the Anustubh ; thereby is there a symbol of the fourth day. 
They are twenty Gayatri verses, for this day is a repeated introduction ; 
thereby is there a symbol of the fourth day. This hymn, unsung, unrecited, 
unexhausted, is the sacrifice made manifest. In that this is the Ajya of the 
fourth day, verily thus from the sacrifice they extend the sacrifice; verily 
thus they revert again to speech for continuity. With sets of three days, 
uninterrupted and continuous, they proceed who proceed knowing thus, 
‘O Vayu, for thee the pure hath been prepared ', ‘ Enjoy the fresh offerings ’, 
‘O Vayu, a hundred bay steeds’, ‘ With Indra, O Vayu, of these pressed 
draughts’, O wise one, those of good insight, ‘ Hither to us with all aids’. 
‘This for you I have sent forth’, ' Away the wicked foe’, and ‘O best of 
mothers, O chief of streams’,are the Praüga? in Anustubhs; (the words) 
‘hither ’, ‘forward ’, and ‘pure’ on the fourth day are symbols of the fourth 
day. ‘Thee with the sacrifices we invoke’ is the beginning‘ of the 
Marutvatiya ; as regards we invoke’, this day is to be secured as it were; 
thereby is there a symbol of the fourth day. ‘This Soma juice hath been 
pressed, O bright one, O Indra, come nearer’, Let Brahmanaspati move 
forward ‘ Agni the leader’ ‘Thou, O Soma, with inspiration They swell 
the waters’, ‘Forward to Indra, the great’ are the continuation ë (of the 
Marutvatiya) being the same as that of the first day; on the fourth day 
this is a symbol of the fourth day. ‘Hear our call, O Indra, harm us not’ 
is the hymn ®; as containing (the word) ‘call’ on the fourth day, it is a 
symbol of the fourth day. ‘ Indra with the Maruts, the bull, for joy’ is the 


1 RV. x. 21; AQS. vii. 11. 14, 17; 08. x. paring víribhita in comm. on Pan. vii. 2. 
5.2. For this day see KB. xxii. 6-9, 18. Haugs view is ‘contained in an 
* Doubtful in sense: S&yana connects, but no alliteration in it (vi vo made). 
doubt wrongly, with the Nyünkha, which * RV. iv. 47. 1; 48. 1, 5; 47. 2-4; v. 66. 1-8; 
is indeed used in both x. 21 and 22 (see vii. 24. 4-6; vi. 44. 4-6; 51. 18-15; ii. 
below AB. v. 5), but also in the morning 41. 1-8; AQS. vii. 11. 22; QOS. x. 5. 4. 
litany, which is not by the sage Vimada. ‘ RV. viii. 68. 10-12; ACS. vii. 11. 24 ; 8. 
Possibly the reference is to the fact that x. 5. 6. » 
both hymns begin with rough sounds  * RV. viii. 2. 1-8 ; 53. 5, 6; i. 40. 8, 4 ; iii. 20. 
(suvrktibkih and kuha cruiaindrahk). Weber 4; i. 91. 2; 64. 6; viii, 89.8; 408. vii. 
(Ind. Stud. ix. 286) renders ‘the seer 2,24; COS. x. 5.6, 7; above AB. iv. 29. 


distinguished by (Wohl-) Klang’, com-  * RV. ii. 11; AQS. vii. 11. 25; CCS. x. 5. 8. 
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hymn’; as containing (the word) call in * Dread, giver of strength, let 
us cal] him’ on the fourth day, it is a symbol of the fourth day. This is in 
Tristubh. With this (hymn), with its feet supported, he maintains the 
pressing; verily thereby it leaves not its place. ‘Him the cunning 
I call’ is the conclusion ?; as containing (the word) call on the fourth day 
it is a symbol of the fourth day. These are Gayatri verses ; the Gayatri 
support the midday (pressing) of this set of three days; that metre 
is a support in which a Nivid is inserted; therefore in the Gayatri verses he 
inserts a Nivid, ‘Drink the Soma, O Indra, let it gladden thee’ and 
‘Hear the callof the much drinking stone’ are the Vairaja as Prstha!?; on the 
Brhat day, the fourth day, it is asymbol of the fourth day. ‘ What he hath 
conquered is the normal inserted verse’. In Thee we invoke’ he makes 
to follow the basis 12 of the Brhat, for the day is connected with the Brhat in 
place. ‘Thou, O Indra, in the conflicts is the Pragätha of the Saman !“; 
as containing (the word) ‘ born’ in ‘slaying imprecation, cause of birth’ on 
the fourth day, it is a symbol of the fourth day. ‘This steed, god- 
strengthened is the normal Tarksya!* (hymn). 

v. 5 (xxi. 5). ‘Where is Indra famed, in what to-day ?’ is the hymn! by 
Vimada, which is sounded ; being of the seer who is sounded, on the fourth 
day it is a symbol of the fourth day. ‘Of thee the roarer, the bull self- 
ruling ' is the hymn?; as containing (the word) * born' on the fourth day in 
‘Dread, deep, by birth, to the dread’ it is a symbol of the fourth day. It 
is a Tristubh; with it with its feet supported he maintains the pressing ;* 
thereby it leaves not its place. * Him of you ever enduring' is the con- 
clusion. ‘Secured in all speech’ (he says); this day is to be secured 
as it were; thereby is there a symbol of the fourth day. They are 
Gayatri verses; the Gayatri verses support the midday (pressing) of this 
set of three days: that metre is a support in which a Nivid is inserted; there- 
fore in the Gayatri verses, he inserts a Nivid. ‘Let each man of the god 
that leadeth’; That desirable of Savitr’, and God of all, lord of the good 
are the strophe and antistrophe of the Vaigvadeva *; on the Brhat day, the 
fourth day, it is a symbol of the fourth day. ‘Let the god, Savitr, with 
fair jewels come hither’ is (the hymn) to Savitr® ; (the word) ‘hither’ on the 
fourth day is a symbol of the fourth day. ‘Forward the sky and earth 


7 RV. iii, 47; AQS. vii. 11. 25; 8. x. 5. 8. 1 RV. viii. 99. 5; 408. vii. 8. 19. 


* RV. iii. 47. 5. X RV. x. 178; ACS. vii. 1. 18. 
* RV. viii, 76. 18; AQS. viii. 8. 2; CCS. z. ! RV. x. 22; AQS. vii. 11. 28; QC8. x. 5. 90. 
b. 8. x * RV. iii. 46; ACS. vii. 11. 28; QC8. x. 5. 20. 
10 RV, vii. W. 1-8 and 4-6; ACS. vii. 11. 27; ° RV.viii.92. 7-9; ÁCS. viii.8. 2; QCS. x. 5. 20. 
x. 5. 9. * RV, v. 50. 1; iii. 62, 10, 11; v. 82 7-9; see 
11 RV. x. 74. 6; see above AB, iv. 29, above AB. iv. 89. 


12 RV. vi. 46. 1 and 2; see AB. iv. 81. 5 RV. vii. 45; ACS. viii. 8. 4; CCS. x. 5. 28. 
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with sacrifices, with homage’ is (the hymn) to sky and earth °; (the word) 
'forward' on the fourth day is a symbol of the fourth day. ‘Forward to 
the Rbhus like a messenger shall I speed my speech’ is (the hymn) to 
the Rbhus?; (the words) ‘forward’ and ‘Shall I speed my speech’ are 
symbols of the fourth day. ‘Forward the pure, the divine, hymn’ is (the 
hymn) to the All-gods*; (the words) ‘ forward’ and ‘pure’ on the fourth 
day are symbols of the fourth day. These are in varied metres, there are 
verses of two Padas, there are verses of four Padas; thereby is there a 
symbol of the fourth day. Let us enjoy the loving kindness of Vaigvanara’ 
is the beginning of the Agnimüruta ?; as containing (the word) born in 
‘Born hence’ on the fourth day it is a symbol of the fourth day. ‘Who 
are these heroes revealed, of one home?’ is (the hymn) to the Maruts 1“; as 
containing (the word) ‘ birth’ in * No man knoweth their place of birth’, 
on the fourth day it is a symbol of the fourth day. These are in varied 
metres; there are verses of two Padas, there are verses of four Padas; 
thereby is there a symbol of the fourth day. ‘To Jatavedas let us pour the 
Soma’ is the normal (verse) to Jütavedas!!. ‘Agni men with devotion 
from the fire sticks is (the hymn) to Jaétavedas !* ; as containing (the word) 
born in By movements of the hands have made to be born’ on the fourth 
day it is a symbol of the fourth day. These are in different metres; there 
are Viraj verses, there are Tristubh verses; thereby is there a symbol of 
the fourth day. 


ADHYAYA II 
The Prsthya Sadaha (continued). 
The Fifth and Sixth Days. 


v. 6 (xxii. 1). The cow as deity supports the fifth day, the Trinava Stoma, 
the Cakvara S&man, the Pankti metre. With it according to the deity, 
the Stoma, the Sàman, the metre, he prospers who knows thus. That 
which has not (the words) ‘hither’ and ‘ forward’, that which has (the 
word) ‘ stand ’, is a symbol of the fifth day, for the fifth day is a repetition 
of the second day. That which contains (the word) ‘ upright’, (the word) 
‘to’, (the word) ‘between’, (the word) ‘strong’, (the word) ‘grow’, (the 
fact) that the deity is mentioned in the middle Pada, (the fact) that the 
atmosphere is referred to, that which contains (the word), milk ’, (the word) 
* RV. vii. 58; 408. viii. 8.4; CCS. x. 5. 28. 10 RV. vii. 66; ACS. viii, 8. 4; CCS. x. 5. 24. 
7 RV. iv. 88; ACS. viii. 8. 4; OCS. x. 5. 28. u RV. i. 99.1; ÁCS. vii. 1. 14. 

* RV. vii. 84; ACS. viii. 8. 4; . x. 5. 28. 1* RV. vii. 1; AQS. vili. & 4; CCS. differs. 
* RV. i. 98: AQS. viii. 8. 4; OCS. differs. | 
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‘udder , (the word) ‘cow’, (the word) ‘dappled’, (the word) be drunk , that 
which is a symbol of cattle, that which has an addition,—for cattle are as 
it were of varied size—that which is connected with the Jagati—for cattle 
are connected with the Jagati—, that which is connected with the Brhat— 
for cattle are connected with the Brhat—, that which is connected with 
the Pankti—for cattle are connected with the number five—, that which is 
desirable—for cattle are desirable, that which contains (the word) obla- 
tion '—for cattle are the oblation—, that which contains (the word) ' form ' 
—for cattle are form—, that which is connected with the Cäkvara, that 
which is connected with the Pankti, the present tense, that which is a 
symbol of the second day; these are symbols of the fifth day. ‘This guest 
of yours waking at dawn’ is the Ajya! of the fifth day; it is in Jagati, 
contains an addition, is a symbol of cattle and so on the fifth day it is a 
symbol of the fifth day. ‘ Hither to us the sacrifice, touching the sky’, 
‘Hither to us, O Vayu, to the great rite’, ‘With the chariot of broad 
radiance ', * The many, sun-eyed ', * These morning offerings you', * Drink the 
pressed draught, rich in sap ', * Each god for grace ', and ‘ A great speech dost 
thou sing are the Praüga? in Brhati ; on the fifth day it is a symbol of the 
fifth day. ‘When with the folk of the five peoples’ is the beginning of the 
Marutvatiya?; (the word) *of the five peoples' on the fifth day is a symbol 
of the fifth day. ‘ Indra is the Soma drinker alone’, ‘O Indra, come near’, 
Rise up, O Brahmanaspati, ‘ Agni the leader’, Thou, O Soma, with inspira- 
tion’, ‘They swell the waters’, and ‘Sing aloudtoIndra' arethe continuation‘, 
being the same as that of the second day ; on the fifth day it is a symbol of 
the fifth day. ‘Thou art the helper of him who presseth, who plucketh the 
grass is the hymn; as containing (the word) be drunk’, and being in the 
Pankti metre, and of five Padas, on the fifth day, it is a symbol of the fifth 
day. Thus in the Soma, in the drink’ is the hymn; as containing (the word) 
‘be drunk’ and being in the Pankti metre and of five Padas, on the fifth 
day it is a symbol of the fifth day. ‘O Indra, drink; for thee is it pressed 
to be drunk’ is the hymn’, containing (the word) be drunk’ and in the 
Tristubh metre; with it with its feet supported he maintains the pressing ; 
thereby it departs not from its abode. ‘O Indra witt the Maruts, O 
bounteous one’ is the conclusion *. It has neither (the word) ‘hither’ nor 


1 Rv. vi. 15; 408. vii. 19. 6; OCS. x. 6. 2. 91.2; 64.6; viii. 89. 1; 408. vii. 12. 9; 
Cf. KB. xxiii. 1. AB. iv. 29; COS. x. 6. 9 differs. 

2 RV. viii. 101.9, 10; 46. 25; iv. 46. 5, 6, 7; vii. RV. viii. 86; AQS. vii. 12. 9; QOS. x. 6. 9. 
66. 10-12; 74. 1-8 ; viii. 8. 1-8; 27. 18-15; *- RV. i. 80; 498. vii. 12. 9; C08. x. 6. 9. 
vii. 96. 1-8; 408. vii. 12.7; . X. 6. 6. " RV. vi. 40; AQS. vii. 13. 9 ; CCS. differs. 

5 RV. viii. 68. 7; AQS. vii. 13. 9; 8. x. 6. 8. RV. viii. 76. 7-9; AQS. viii. 8. 2; QCS. x. 

* RV. viii. 2. 4; 58. 5; i. 40.1; iii. 20. 1; i. 8. 6. 
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(the word) ‘forward’; on the fifth day it is a symbol of the fifth day. 
They are Gayatri verses; Gáyatri verses support the midday (pressing) of 
this set of three days; that metre is a support in which a Nivid is inserted ; 
therefore in the Gayatri verses he inserts a Nivid. 

v. 7 (xxii. 2). Here they chant the Mahánümni verses! to the Cakvara 
Sáman ; on the Rathantara day, the fifth day, it is a symbol of the fifth 
day. By them Indra fashioned himself as great; therefore are they called 
Mahán&mnis; moreover these worlds are the Mahānāmnis and these are 
great. Having created these worlds Prajapati had all power whatever 
there is here. In that having created these worlds Prajápati had all power 
whatever there is here, therefore they become the Cakvari verses; that is 
why the Cakvaris have the name (powerful). Beyond the boundary he 
created them ; so that he created them beyond the boundary, they became 
the Simàás; that is why the Simas have their name. ‘Of the sweet thus 
diffused’, ‘To our pressed drink with the dappled steeds’, and ‘ Indra all made 
grow’ are the antistrophe?; as containing (the words) strong’, ‘dappled ' 
'be drunk' and 'grow' on the fifth day it is & symbol of the fifth day. 
‘What he hath won’ is the normal inserted verse?. In ‘Towards thee, 
O hero, we utter praise’ he makes to follow the basis“ of the Rathantara ; 
for this day is connected with the Rathantara in place. ‘ Not then any of 
thy worshippers’ is the Pragátha of the Sáàman;* as having an addition it is 
on the fifth day a symbol of the fifth day. ‘This steed, god strengthened ' 
is the normal Tárksya* (hymn). 

v. 8 (xxii. 8). ‘Thou hast furthered our prayer in the overcoming of 
Vrtra’ isthe hymn’; as being in the Pankti metreandhavingfive Padasonthe 
fifth day it is a symbol of the fifth day. ‘ Indra hath waxed for the drink’ is 
the hymn; as containing (the word) be drunk and as being in the Pankti 
metre and having five Padas on the fifth day it is & symbol of the fifth day. 
Ever for all men are thy drinkings’ is the hymn,“ containing (the word) 
be drunk and in Tristubh metre; with it with its feet supported he main- 
tains the pressing ; thereby it departs not from its place. ‘Him Indra we 
strengthen is the conclusion“; as being a symbol of cattle in May he 
become a strong bull’ on the fifth day it is a symbol of the fifth day. 


! Cp. above AB. iv. 4; KB. xxiii. 2. The RV. vii. 82. 22, 28 ; see AB. lv. 29. 
mode of using the verses in the case of — * RV. vii. 82. 1 and 2; 408. vii. 8. 19. 
the Prstha Stotra being in the Gakvara RV. x. 178; AQS. vii. 1. 18. 
is given in A8. vii. 12. 10-14; COS. x. 1 v.8. RV. viii. 87; ACS vil. 12. 16. Of. 
6. 10-18. KB. xxiii. 8. 
2 RV. i. 64.10; viii. 98. 81; I. 111.1; ĀÇS. 2 RV. i. 8.1; AQS. vii. 12. 16. 
vii. 12. 15. os. differs here and in the $ RV. vi. 86. 1; ÁQS. vii. 12. 16. 
rest. * RV. viii. 98. 7-9; 408. viii. 8. 2; QCS. x. 
3 RV. x. 74. 6; see AB. iv. 29. 6. 16. 


v. 8—] The Soma Sacrifice [292 - 


These are Gayatri verses; Gayatri verses support the midday (pressing) of 
this set of three days; that metre is a support in which a Nivid is inserted ; 
therefore he inserts a Nivid in the Gayatri verses. ‘That of Savitr we 
choose,’ and To-day for us, O god Savitr’ are the strophe and antistrophe 5 
of the Vaigvadeva; on the Rathantara day, the fifth day, it is a symbol of 
the fifth day. ‘Up the god Savitr of the home’ is (the hymn) to Savitr*; 
in ‘May he instigate much that is desirable to the generous one’ the desir- 
able is a symbol of cattle; on the fifth day it is a symbol of the fifth day. 
‘The great ones, sky and earth, here the oldest’ is (the hymn) to sky 
and earth"; in ‘ Roaring, the bull’ there is a symbol of cattle; on the fifth 
day it is a symbol of the fifth day. ‘To us Rbhus, Vibhvan, Vàja, Indra’ is (the 
hymn) to the Rbhus®; cattle are Vaja (strength); as being a symbol of cattle 
on the fifth day it is a symbol of the fifth day. ‘I praise the man, of good 
vows, with a new song is (the hymn) to the All-gods?; as having an addi- 
tion and being a symbol of cattle on the fifth day it is a symbol of the fifth 
day. ‘The swelling oblation, unaging, in the finding of light’ is the 
beginning of the Àgnimüruta e; as containing (the word) ' oblation on the 
fifth day it is a symbol of the fifth day. ‘Even to the wise let it be 
a wondrous thing ' is (the hymn) to the Maruts !! ; as containing (the word) 
‘wonder’ on the fifth day it is a symbol of the fifth day. ‘To Jatavedas 
let us pour the Soma is the normal (verse) to Játavedas.!? ‘ Agni is the Hotr, 
the householder, the king is (the hymn) to Jàátavedas!?; as containing an 
addition and being a symbol of cattle on the fifth day, it is a symbol of the 
fifth day. 

v. 9 (xxii. 4). The sixth day is a field of the gods; those who approach the 
sixth day approach a field of the gods. ‘The gods dwell not in one another's 
houses, nor a season in the house of a season’ they say. Therefore in due 
order the priests perform the sacrifice to the seasons, not handing them over 
(to others). Thus they arrange in order the seasons according to the season, 
and place in order communities! They say ‘ No directions should be given 
with the Rtupraisas, nor should the vagaf call be said with the Rtupraisas. 
The Rtupraisas aré speech ; on the sixth day speech is made up.' If they 


5 RV. v. 82. 1-8 and 4-6; see AB. iv. 80. 12 RV. i. 99. 1; A8. vii. 1. 14. 

* RV. vi. 71. 4-6; AQS. viii. 8. 6; COS. x. 6. 13 RV. vi. 15. 18-15; A8. viii. 8. 6; CCS. x. 
18. 6. 19. 

1 RV. iv. 56. 1-4; AQS. viii. 8. 6; COS. x. 6. 1 The point is that in this case the Adhvaryu 
18. and the Yajam&na repeat their own 

* RV. iv. 84; AQS. viii. 8. 6; CCS. x. 6. 18. Yájyás and do not leave that function to 

® RV. vi. 49 (v. 8 is specially referred to); the Hotr as in the normal sacrifice to 
AQS. viii. 8, 6; QUOS. x. 6. 18 differs. the seasons. GB. xi. 10 and 11 follow 

19 RV. x. 88; ACS. viii. 8. 6; CCS. x. 6. 19. AB. v. 9-12. 4. 


11 RV. vi. 66; 408. viii. 8. 6; CCS. x. 6. 19. 
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were to give directions with the Rtupraisas, if they were to say vasat with 
the Rtupraisas, verily thus they would go to speech when made up, weary, 
with galled shoulders, groaning under the yoke. But if they were not to 
give directions with them, if they were not to say vasat with them, they 
would depart from the norm of the sacrifice, from the, sacrifice, from breath, 
from Prajapati, from cattle they would go away. Therefore directions 
should be given only after that which contains a Re, and the vasat call said 
only after that which contains & Re; then they do not go to speech when 
made up, weary, with galled shoulders, groaning under the yoke, nor do 
they depart from the norm of the sacrifice, nor from the sacrifice, breath, 
Prajapati, cattle do they go away.“ 

v. 10 (xxii. 5). In the first two pressings he inserts (verses) by Parucchepa! 
before the offering verses for the Prasthita libations; the metre of the Paru- 
cchepa (verses) is the mounting; by it Indra mounted the seven worlds of 
heaven; he mounts the seven worlds of heaven, who knows thus. They say 
‘ Seeing that (verses) of five Padas are a symbol of the fifth day, and (verses) 
of six Padas of the sixth, then why are (verses) of seven Padas recited on 
the sixth day?’ By six Padas they make up the sixth day, cutting off as 
it were the seventh day; that they keep grasping by the seventh Pada. 
Verily thus they approach speech again, for continuity. With sets of three 
days, uninterrupted and continuous, they proceed who proceed knowing thus. 

v. 11 (xxii. 6). The gods and the Asuras were in conflict over these worlds. 
The gods by the sixth day repelled the Asuras from these worlds; taking 
all the wealth that was within reach, they cast!it into the sea. Following 
up they rescued by this metre the wealth within reach ; in that this Pada 
is a repeated Pada, it is a hook to fasten on. He secures the wealth of him 
who hates him, he repels him from all these worlds who knows thus. 

v. 12 (xxii. 7). The sky as deity supports the sixth day, the Trayastrinca 
Stoma, the Raivata Säman, the Atichandas metre. With it according to 
the deity, the Stoma, the Sáman, the metre, he prospers who knows thus. 
That which has the same endings is a symbol of the sixth day, for the sixth 
day is a repetition of the third day. That which contains (the word) 


2? Here the point is that the normal rule of the light of ACS. and not as ‘ beginning 
Praisa and Yajy& in Praisa form with with a Ro.. 
vagat eall is to be observed, subject to  ! For them see AQS. viii. 2. 2 and 4. The 
the concluding of either with a Re, verses are RY. i. 189. 1-11; 180. 2-10. 
the verses being given by S&yana as RV. Cf. KB. xxiii. 4 and 5; ÇÇS. x. 7. 2. 
ii. 86 and 87, See ACS. viii. 1. 6-8 who See also Vait. xxxi. 27; GB. xi. 10. 
prescribes hota yakgat+Praisa+Re+holar * v. 11. The passive praupyanta is an odd use, 
yaja for the Praisa and ye yajdmahe which, however, can hardly reasonably 
+ yajy& + Ro + vaugaf for the Yajy&. Cf. be corrected. 


CCS. x. 7. 8. rgma must be interpreted in 
30 [u.0.8. 10 
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‘horse’, (the word) ‘end’, that which is repeated, that which is alliterated, 
that which contains (the word) ‘stay’, that which contains (the word) 
‘surround ’, that which contains (the word) ‘three’, that which is a symbol 
of the end, (the fact) that the deity is mentioned in the last Pada, (the fact) 
that yonder world is referred to, that which is connected with Parucchepa, 
that which has seven Padas, the Niaracansa, the Nabhanedistha, the 
Raivata, the Atichandas metre, the past tense, that which is a symbol of 
the third day ; these are the symbols of the sixth day. ‘He is born in the 
ordinance of Manu’ is the Ajya' of the sixth day; as being by Parucchepa, 
in Atichandas metre, and of seven Padas, on the sixth day it is a symbol of 
the sixth day. Come to our strewn grass for enjoyment, Let the chariot 
with the steeds bear you hither for aid, * We have pressed with the stones ; 
O come ye’; ‘ You pious men with praises, O Acvins, ‘Thou hast revealed 
the mighty, O Indra, ‘O strong Indra, ‘Be it so; let it be heard, 
' Hearken to us, O Agni; thou art praised, ‘The eleven gods in the 
sky,’ and ‘She gave the impetuous one, canceller of debts’ are the 
Praüga?; as being by Parucchepa, in Atichandas metre, and of 
seven Padas, on the sixth day it is a symbol of the sixth day. ‘He 
first of the great’ is the beginning of the Marutvatiya?; the great is the 
end; the sixth day is the end; on the sixth day it is a symbol of the sixth 
day. ‘ Three Soma draughts for Indra,’ ‘O Indra, come near,’ ‘ Forward now 
Brahmanaspati, ‘Agni the leader,’ ‘Thou, O Soma, with inspiration,’ ‘ They 
swell the waters, No one the chariot of Sudàs are the continuation *, being 
the same as that of the third day; on the sixth day it is a symbol of the 
sixth day. ‘The chariot which thou, O Indra, for the winning of the offer- 
ing is the hymn; as being by Parucchepa, in Atichandas metre, and of 
seven Padas, on the sixth day it is a symbol of the sixth day. ‘The strong 
with the strong in one dwelling’ is (the hymn?) ; as having the same end- 
ings on the sixth day it is a symbol of the sixth day. ‘O Indra with the 
Maruts here drink the Soma’ is the hymn’; ‘ With them let him drink, 
the destroyer of Vrtra’ (he says); the destroyer is the end; the sixth day 
is the end; on the sixth day it is a symbol of the sixth day. It is in 


1 RV. i. 128. Cf. KB. xxiii. 6; AQS. viii. 1. RV. viii. 2. 7-9; 58.5and6; i. 40.5and6; 


9; COS. x. 8. 1. iii. 20. 4; i. 91. 2; 64. 6; viii. 82. 10; 
3 RV. 1. 185. 1-8; 4-6; 185. 4-6; 187. 1-8; AQS. viii. 1. 14; see AB. v. 1. 

189. 4-6; 188. 6, 7; 189. 6, 1, 7, 11; vi. ’ RV. i. 127; ACS. viii. 1. 14. 

61. 1-8; AQS. viii. 1. 12. 6 RV. i. 100: the refrain is Marutván no bhavatu 
3 RV. viii. 68. 1-8: Süyana says that the Indra ati; AQS. viii. 1. 14. 

argument is either that mahdnám ends  * RV. iii. 51. 7: v. 9 contains the citation. 

the Pada or that a great thing has It is noteworthy that this is not a hymn 

nothing after it. Haug suggests that in the SamAità, but begins at iii. 51. 7. 

mahántam as the strong base is the ex- AQS. viii. 1. 14 calls it tiergh ; 08. x. 5. 


planation ; but this is needless. 8 a trœa. This use of sükta is not rare. 
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Tristubh ; with it with feet supported he maintains the pressing; thereby 
it departs not from its place. This is he by whom this’ is the conclusion“; 
‘sky was won with the Maruts' aid’ (he says); won is the end; the sixth 
day is the end; on the sixth day it is a symbol of the end. These are 
Gayatri verses; Gayatri verses support the midday (pressing) of this set of 
three days; that metre is a support, in which a Nivid is inserted; 
therefore he inserts a Nivid in the Gayatri verses. ‘Rich be ours in joint 
carouse’ and Rich the praise of the rich’ are the Raivata as Pretha?; on 
the Brhat day, the sixth day, it is a symbol of the sixth day. ‘ What he 
hath won’ is the normal inserted verse.!° In ‘ Thee we invoke’ he makes to 
follow the basis?! of the Brhat, for this day is connected with the Brhat in 
place. ‘Indra for divine service’ is the Pragätha !? of the Sàman ; as con- 
taining alliteration on the sixth day it is a symbol of the sixthday. ‘This 
steed, god strengthened’ is the normal Tarksya !? (hymn). 

v. 18 (xxii. 8). ‘O Indra, come to us from afar’ is the hymn’; as being 
by Parucchepa, in the Atichandas metre, and of seven Padas, on the sixth 
day it is a symbol of the sixth day. ‘The greatnesses of the great one is 
the hymn?; as having the same endings on the sixth day it is a symbol of 
the sixth day. Thou hast become the one lord of wealth’ is the hymn ê; 
‘Stand on thy dread chariot, O thou of impetuous manhood’ (he says) ; 
standing is the end; the sixth day is the end; on the sixth day it is 
a symbol of the end. It is in Tristubh; with it with feet supported he main- 
tains the pressing ; thereby it departs not from its place. ‘To our pressed 
drank with the steeds’ is the conclusion‘; as having the same endings on 
the sixth day it is a symbol of the sixth day. These are Gayatri verses; 
Gayatri verses support the midday (pressing) of this set of three days; that 
metre is a support in which a Nivid is inserted; therefore he inserts 
a Nivid in the Gayatri verses. ‘To the god Savitr in the bowls’ is the 
beginning of the Vaigvadeva®; as being in the Atichandas metre, on 
the sixth day it is a symbol of the sixth day. ‘That desirable of Savitr’ 
(he says); ‘The evening hath come’ is the antistrophe’; what has gone is 
the end ; the sixth day is the end; on the sixth day it is a symbol of the 


* RV. x. 65. 4-6; ACS. viii. 8.2; ÇÇS.x. 6. 9% ? RV. vi. 81. v. 5 is referred to; AQS. viii. 


* RV. I 80. 18-15 ; viii. 2. 18-15 ; ACS. viii. 1,16. 1. 17; OOS. x. 6. 16 (6th day: here it 
V RV. x. 74. 6; seo AB. iv. 29. differs). 
n RV. vi. 46. 1 and 2; see AB. iv. 81. * RV. viii. 98. 81-88; 408. viii. 8. 2; CCS. 
9 RV. vili. 8. band 6 ; ACS. vii. 8. 19; CGS. x. x. 8. 9. 

5. 18 (fourth day: here, x. 8. 8, it differs). 5 See above AB. i. 19; AQS. viii. 1. 18. 
33 RV. x. 178; A8. vii. 1. 18. * RV. iii. 62. 10 and 11; these form the 
! RV. i. 180; AQS. viii. 1. 17; 908. x. 8. 9. strophe with the preceding verse; see 


Cf. KB. xxiii. 7. 8, AQS. viii. 1. 18; cf. OOS. x. 8. 11-18. 
Rv. ii. 15; ÁCS. viii. 1. 17; QCS. x. 8. 9. 7 Cited in AQS. viii. 1. 18. 
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end. Up the god Savitr for instigation is (the hymn) to Savitr *; Forever 
he hath stood, the bearer intent on his work’ (he says); standing is the end; 
the sixth day is the end; on the sixth day it is a symbol of the sixth day. 
‘Which is the first, which is the latter of these two?’ is (a hymn) to sky and 
earth?; as having the same endings on the sixth day it is a symbol of the sixth 
day. Why hath the best, why hath the youngest come to us?’ and To our 
sacrifice, O Vájas, O Rbhuksans’ are (a hymn 10) to the Rbhus and one con- 
nected with Narácaüsa ; as having (the word) three on the sixth day it is 
a symbol of the sixth day. ‘This dread thing he of glad speech’ and ‘ Those 
who through the sacrifice are endowed with the fee’ are the Vaicvadeva."! 
v. 14 (xxii. 9). He recites the Nabhanedistha!; Näbhänedistha Manava 
when he was performing his studentship, his brothers deprived of any share 
(in his father’s property). Having returned he said to them ‘ What have you 
allotted to me?’ ‘This judgement giver, the decider’ they replied. There- 
fore now here the sons call the father ‘The judgement giver, the decider. He 
having gone to his father said O father, they have allotted thee to me.’ 
To him said his father, Do not care for that, O my boy. These Aigirases 
are performing a sacrificial session for the world of heaven; they fall into 
confusion whenever they reach the sixth day ; make them recite these two 
hymns on the sixth day; when they go to the world of heaven they will 
bestow on thee the thousand which is the gift at the session.’ ‘ Be it so’ (he 
said); he went to them (saying) ‘Accept the Manava, O wise ones? 
They replied to him, What dost thou desire when thou sayest this?’ * Let 
me reveal to you the sixth day,’ he replied, * And when ye go to the heaven, 
do you give me the thousand which is the gift at the session.’ ‘ Be it so’ 
(they said). Them he made to recite these two hymns on the sixth day ; 
‘then indeed did they discern the sacrifice, the world of heaven. In that 
he recites these two hymns on the sixth day, (it is) to discern the 
sacrifice, to reveal the world of heaven. To him as they went to 
heaven they said ‘This thousand is for thee, O Brahman.’ As he was 
gathering it together, a man in black garments, coming from the north, 
said to him ‘ Mine is this; mine is what is left on the place (of sacri- 
fice). He said ‘To me have they given it.’ He replied ‘Then let us 
question thy father. He went to his father, to him his father said ‘ Did not 


* RV. ii. 88; ACS. viii. 8. 18; CCS. x. 8. 14. 61 and 62 are the Nabhänedistha. Cf. 
* RV. i. 185; COS. x. 8. 14; AQS. vii. 7. 8. below AB. vi. 27; ACS. viii. 1. 20-84 ; 
10 RV. i. 161. 1-18; iv. 87. 1-4; see ACS. CCS. x. 8. 14. 
viii. 8. 6; CCS. x. 1. 14; nardgansam in * This is taken verbally from RV. x. 62, not 
Süyana's view means ‘in which heroes as suggested by Geldner vice versa; see 
are praised’, but cf. ZDMG. liv. 49-57. Oldenberg, Rgveda-Noten, ii. 269, whose 
n RV. x. 61 and 62. See AB. v. 14. reconstruction of the legend is given, 


1 Cf. TS. iii. i. 9. 4. The two hymns RV. x. ibid. ii. 261, 262. 
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they give it to thee, O son?’ ‘They did give it, he replied, ‘but a man in 
black garments came from the north upon me and (saying) “ Mine is 
this; mine is what is left on the place (of sacrifice)" has taken it away.’ 
To him said his father, * His it is, O my boy ; but he will give it to thee.' 
Returning he said ‘Thine is this, O blessed one, so my father tells me’. ` 
He replied ‘I give it to thee who hast spoken the truth.’ Therefore by one 
who knows thus should truth alone be spoken. The Näbhänedistha is 
a speech to win a thousand; a thousand comes to him, with the sixth day 
he discerns the world of heaven, who knows thus. 

v. 15 (xxii. 10). These they call accompaniments; the Nabhanedistha, . 
the Vàlakhilyà, the Vrsákapi? and the Evayàmarut? (hymns). Them he 
should recite together. Whichever of them he should omit, that of the 
sacrificer he would omit. If the Nabhanedistha, he would omit his seed; of 
the Valakhilyas he would omit his breaths; if the Vrsákapi, he would omit 
his body; of the Evay&marut, he would remove him from support, both 
divine and human. With the Nabhanedistha he poured seed; that he dis- 
criminated by the Valakhilyas; with (the hymn of) Sukirti Kaksivata * he 
made (it) leave the womb (saying) ‘ That we may rejoice in thy broad pro- 
tection, O Indra.’ Therefore the embryo, being larger, yet does not harm 
the womb which is smaller; for it is made proper by the holy power. By 
means of the Evayümarut he produces motion; by it set in motion all 
whatever there is here moves. ‘The dark day and the bright day’ is the 
beginning of the Ágnimüruta^; in day and day’ is there repetition and 
alliteration; on the sixth day it is a symbol of the sixth day. ‘Of the 
sweet juice, the Marut name, O holy ones is (the hymn) to the Maruts ° 
wherein is much to be uttered; much is the end; the sixth day is the 
end; on the sixth day it is a symbol of the end. To Játavedas let us pour 
the Soma’ is the normal (verse) to Jatavedas.’? ‘He born of old with 
strength is (the hymn) to Jatavedas*; as having the same endings on the 
sixth day it is a symbol of the sixth day. ‘They supported, ‘They 
supported,’ he recites; he fears the slipping down of the end. Just as a man 
ties the end, twining it again and again intertwining it, or as one sticks in 
a peg at the end to keep (a skin) taut, so is it in that he recites ‘They sup- 
ported, ‘They supported’, for continuity. With sets of three days, un- 
interrupted and continuous, they proceed, who proceed knowing thus.“ 


1 RV. viii. 49-59. See below AB. vi. 28. 7 RV. i. 99. 1; AQS. vii. 1. 14. 

2 RV. x. 86. See below AB. vi. 29. ® RV. i. 96: dhdrayan is the refrain in d of 

* RV, v. 87. See below AB. vi. 80 and 81. each verse; ACS. viii. 8. 9; wrongly 

4 RV. x. 181. See below AB. vi. 29. attributed in the Vedic Concordance. 

* RV. vi. 9. 1-8; 408. viii. 8. 9; COS. x. 8. — ? This chapter appears to require the Hotr 
15 which differs for the rest. himself to perform all these recitations 


* RV. vii. 67; AQS. viii. 8. 9. contrary to the view in vi that the 
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ADHYAYA III 
The Chandomas. 


v. 16 (xxiii. 1). That which has (the words) ‘hither’ and forward is 
a symbol of the seventh day, for the seventh day is a repetition of the first 
day. That which contains (the word) ‘yoke’, (the word) ‘chariot’, (the 
word) ‘swift’, (the word) ‘drink’, (the fact), that the deity is mentioned 
in the first Pada, (the fact) that this world is referred to, that which contains 
(the word) ‘born’, that which has no express mention (of the deity), the 
future tense, that which is a symbol of the first day; these are the symbols 
of the seventh day. ‘From the ocean the aroma of sweetness hath arisen’ 
is the Ajya! of the seventh day; as not containing any express mention of 
the deity, on the seventh day it is a symbol of the seventh day. The ocean 
is speech; speech wastes not away, the ocean wastes not away. In that 
this is the Ajya of the seventh day, verily thus from the sacrifice they 
extend the sacrifice; verily thus they again approach speech for continuity. 
With sets of three days, uninterrupted and continuous, they proceed who 
proceed knowing thus, The Stomas are obtained, the metres are obtained 
on the seventh day. Just as they smear with butter again the portions cut 
off to refresh them, so here they perform again the Stomas and the metres 
to refresh them, in that this is the Ajya of the seventh day. It is in 
Tristubh ; this set of three days has the Tristubh at the morning pressing. 
‘O Vayu, drinker of the pure, come hither to us, With which thou dost 
come forward to the bounteous one,’ ‘To our sacrifice hither with hundreds 
of steeds, The lively presser at the sacrifices hath arisen forward, ‘The 
draughts delighting Indra,’ ‘Thy hundred steeds, thy thousand,’ When 
forward, O Mitra and Varuna, for you they struggle, ‘Hither, O Nasatyas, 
with chariot rich in cattle,’ ‘Come hither to us, O god, O impetuous one,’ 
‘Forward to you in the sacrifices the pious have sung,’ and ‘ Forward she 
hasteneth with her nourishing stream’ are the Praüga. (The words) 
‘hither’ and ‘forward’ on the seventh day are symbols of the seventh day. 
It is in Tristubh ; this set of three days has the Tristubh at the morning 
pressing. ‘Thee like a car for aid, ‘This Soma juice hath been pressed, 


Vülakhilyüs, the Vrsikapi and the Evayá- which differs considerably; see KB. 
marut fell normally to the Hotrakas. xxvi. 7, 8; BOS. xvi. 6; 408. xxi. 8. 11, 
See however vi. 21, whence cass seems 12. 

to have a looser sense than merely recite ? RV. vii. 92. 1, 8, 5, 2, 4; 91.6; vi. 67. 9-11 ; 
as it covers cassaydni. vii. 72. 1-8; 80. 1-8; 48. 1-8; 99. 1-8; 


1 RV. iv. 59; AQS. viii. 9. 2; cf. COS. x. 9 AQS. viii. 9. 2. 
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O bright one,’ ‘O Indra come near,’ ‘Let Brahmanaspati move forward,’ 
‘Agni, the leader, ‘Thou, O Soma, with inspiration,’ ‘They swell the 
waters, and Forward to Indra, the great are the continuation,® being the 
same as that of the first day; on the seventh day it is & symbol of the 
seventh day. With what array, of one age, of one home is the hymn; t+ 
as containing (the word) ‘born’ in ‘Neither he that is being born nor he 
that is born shall attain’ on the seventh day it is a symbol of the seventh 
day. It is the ‘With what array (hymn); the With what array’ hymn is 
one producing agreement and continuing (life). By it Indra and Agastya 
and the Maruts came to agreement; thus, in that he recites the ‘ With that 
array’ (hymn), (it serves) to produce agreement. It is also life-giving ; 
therefore for him who is dear to him he should perform the ‘ With what 
array’ hymn. It is in Tristubh; with it with feet supported he maintains 
the pressing; thereby it departs not from its place. ‘That ram that winneth 
the light I glorify’ is the hymn;° as containing (the word) ‘chariot’ in 
‘Like a strong steed the chariot hastening at the call’ on the seventh day 
it is a symbol of the seventh day, It is in Jagati; Jagati verses support 
the midday (pressing) of this set of three days; that metre is a support in 
which a Nivid is inserted ; therefore he inserts a Nivid in the Jagati verses. 
Pairing hymns are recited, in Tristubh and Jagati; cattle are a pairing; 
the Chandomas are cattle; (they serve) to win cattle. ‘Thee we invoke’, 
and ‘Do thou come to the worshipper’, are the Brhat as Prstha® on the 
seventh day ; that is what belongs to the sixth day; the Rathantara is the 
Vairüpa, the Brhat the Vairaja; the Rathantara the Cakvara, the Brhat 
the Raivata; in that there is the Brhat as Prstha, verily thus with the 
Brhat they support the Brhat, to avoid cleaving the Stomas. If it were to 
be the Rathantara, there would be a cleavage (of the Stomas). Therefore 
the Brhat only is to be used. ‘What he hath won’ is the normal inserted 
verse, In ‘Towards thee, O hero, we utter praise’ he makes to follow the 
basis of the Rathantara,® for this day is connected with the Rathantara in 
place. ‘Drink of the pressed draught rich in sap’ is the Pragätha“ of the 
Sáman ; as containing (the word) ‘drink’ on the seventh day it is a symbol 
of the seventh day. This steed, god strengthened is the normal Tarksya le 


(hymn). 


5 RV. viii. 68. 1-8; 2. 1-8; 58. 5, 6; i. 40. 8, Oldenberg, gveda-Noten, i. 170. 
4; iii. 20. 4; i. 91. 2; 64. 6; viii. 89.8; 5 RV. i. 52; 408. viii. 6. 6; CCS. x. 9. 12. 
see AB. iv. 29. 5 RV. vi. 46. 1, 2; viii. 61. 7, 8; see AB. iv. 
4 RV. i. 165: v. 9 is cited; ACS. viii. 6.6; 81. 


CCS. x.9. 11. For the legend of. Sieg, 7 RV. x. 74. 6; see AB. iv. 29. 
Sagenstoffe des Rgveda, pp. 115 seq.; v. RV. vii. 82. 22, 28; see AB. iv. 29. 
Schroeder, Mysterium und Mimus, pp. 91 ° RV. vii. 8. 1, 2; see AB. iv. 29. 
seq., 102 seq. ; Hertel, VOJ. xviii. 108; — !^ RV. x. 178; A8. vii. 1. 18. 
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v. 17 (xxiii. 2). ‘I shall proclaim the mighty deeds of Indra is the hymn ;! 
the word ‘ forward’ (in ‘ proclaim ’) on the seventh day is a symbol of the 
seventh day. It is in Tristubh; with it with feet supported he maintains 
the pressing; thereby it departs not from its place. ‘Towards the ram, 
much invoked, worthy of praise is the hymn ;* ‘towards’ is equivalent to 
‘forward’; on the seventh day it is a symbol of the seventh day. It is in 
Jagati; Jagati verses support the midday (pressing) of the set of three 
days; that metre is a support in which a Nivid is inserted; therefore he 
inserts a Nivid in the Jagati verses. Pairing hymns are recited in Tristubh 
and in Jagati; cattle are a pairing, the Chandomas cattle; (they serve) to 
win cattle. ‘That of Savitr we choose,’ and ‘To-day, for us, O god Savitr’ are 
the strophe and antistrophe of the Vaigvadeva ;? on the Rathantara day, 
the seventh day, it is a symbol of the seventh day. ‘Towards thee, O god 
Savitr’ is (the triplet) to Savitr.* ‘Towards’ is equivalent to ‘forward’; 
on the seventh day it is a symbol of the seventh day. ‘Let them come 
forward with weal for the sacrifice’ is (the triplet) to sky and earth ;5 
‘forward’ on the seventh day is a symbol of the seventh day. ‘This to 
the race divine’ is (the triplet) to the Rbhus;“ as containing (the word) 
‘born’ on the seventh day it is a symbol of the seventh day. He recites 
(the verses) of two Padas,” ‘Come hither with thy beauty’; man has two 
feet, cattle four feet; the Chandomas are cattle; (verily they serve) to win 
cattle; in that he recites (verses) of two Padas, verily thus he makes the 
sacrificer with two feet find support in four-footed cattle. ‘Hither to our 
service, the songs, O Agni’ is the (hymn) to the All-gods;? ‘hither’ on the 
seventh day is a symbol of the seventh day. These are Gayatri verses; 
this set of three days has the Gayatri at the third pressing. Vaicvünara 
hath produced is the beginning of the Agnimaruta ;* as having (the word) 
‘born’ on the seventh day it is a symbol of the seventh day. ‘Forward to 
you, the Tristubh, food’ is (the hymn) to the Maruts;!? ‘forward’ on the 
seventh day is a symbol of the seventh day. ‘To Játavedas let us pour the 
Soma is the normal (verse) to Jatavedas." ‘Your envoy, with all know- 
ledge’ is (the hymn) to Játavedas;!? as not having the deity mentioned on 
the seventh day it is a symbol of the seventh day. These are Gayatri 
verses; this set of three days has the Gayatri at the third pressing. 


1 RV. i. 82; 408. viii. 6. 12; not in COS. RV. x. 172; AQS. viii. 9. 6; OCS. x. 9. 16. 


Cf. KB. xxvi. 9, 10. * RV. i. 14; ACS. viii. 9. 5. 
3 RV. i. 51; AQS. viii. 6. 12; COS. x. 9. 18. * See AQS. ii. 15. 2; ACS. viii, 9. 7. Cf. 
3 RV. v. 82. 1-8; 4-6; see AB. iv. 29. CCS. x. 9. 17 ; 10. 8. 
* RV. i. 24. 8-5; AQS. viii. 9. 5. 0 RV. viii. 7; ACS. viii. 9. 7; CCS. x. 9. 17. 
5 RV. ii. 91. 19-21; 48. viii. 9. 5; CCS. x. u RV. i. 99. 1; AQS. vii. 1. 14. 

9. 16. 33 RV. iv. 8; ACS viii. 9. 7. 
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v. 18 (xxiii. 8), That! which has not (the words) hither’ and ‘forward’, 
that which has (the word) ‘stand’, is the symbol of the eighth day, for the 
eighth day is a repetition of the second day. That which contains (the 
word) ‘upright’, (the word) ‘to’, (the word) ‘between’, (the word) ‘strong’, 
(the word) grow’, (the fact) that the deity is mentioned in the middle Pada, 
(the fact) that the atmosphere is referred to, that which has Agni twice, 
that which contains (the word) ‘great’, that which contains a double 
invocation, that which contains (the word) ‘again’, the present tense, that 
which is a symbol of the second day; these are the symbols of the eighth 
day. ‘Agni for you the god in union with the flames’ is the Ajya? of the 
eighth day; as containing Agni twice, on the eighth day it is a symbol of 
the eighth day. It is in Tristubh; this set of three days has the Tristubh 
at the morning pressing. ‘Were not they who were made great with 
homage 7, ‘Those rich of food, wealth gathering, the wise one,’ ‘The dawns 
with fair days, spotless have dawned, ‘Guardians infallible, eager envoys,’ 
‘So far as the power of the body, so far as the might, To you two at the 
rising of the sun with hymns,’ ‘The cow milking the desire of the ancient 
one, ‘To our prayers come, O Indra, knowing, ‘Agni, upright, hath 
established the favour of the bright one’ and ‘May Sarasvati for us 
rejoicing’ are the Praügs;? as containing (the words) ‘to’, ‘between’, an 
invocation of two deities and ‘upright’ on the eighth day it is a symbol of 
the eighth day. It is in Tristubh; this set of three days has the Tristubh 
metre at the morning pressing. Lord of every man, Indra is the Soma 
drinker only, ‘O Indra, come near,“ Rise up, O Brahmanaspati,’ ‘ Agni, the 
leader,’ ‘Thou, O Soma, with inspiration, ‘They swell the waters,’ and 
‘Sing aloud to Indra’ are the continuation * being the same as that of the 
second day ; on the eighth day it is a symbol of the eighth day. ‘I praise 
great Indra in whom all’ is the hymn;° as containing (the word) great 
on the eighth day it is a symbol of the eighth day. ‘Even from great, 
O Indra, these that approach’ is the hymn; as containing (the word) 
‘great’ on the eighth day it is a symbol of the eighth day. ‘Drink the 
Soma, towards which, O dread one, thou hast penetrated’ is the hymn;“ as 
containing (the word) ‘great’, in ‘The cattle stall, being greatly lauded, 
O Indra’ on the eighth day, it is a symbol of the eighth day. ‘Great is 


1 For the eighth or second Chandoma see RV. viii. 68. 6; 2. 4; 88. 5, 6; i. 40. 1, 2; 


KB. xxvi. 11-18. iii. 20. 4; i. 41. 2; 64. 6; viii. 87. 1 
2 RV. vii.8; AQS. viii. 10. 1; CCS. x. 8. 1. and 2, 
It differs in detail throughout. 5 RV. tii. 19; AQS. viii. 7. 22. 


3 RV. vii. 91. 1, 8; 90. 4; 91. 2, 4, 5; 65. RV. i. 169; ACS. viii. 7. 22. 
1-8; iii 58. 1-8; vii. 28. 1-8; 89. 1-9; 7 RV. vi. 17; AQS. viii, 7. 22. 
95. 4-6; ACS. viii. 10. 1. 
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Indra, man-like, spreading over mortals’ is the hymn ;* as containing (the 
word) great on the eighth day it is a symbol of the eighth day. It is in 
Tristubh ; with it with feet supported he maintains the pressing; thereby 
it departs not from its place. ‘Him sky and earth of one mind’ is the 
hymn ;° as containing (the word) great’ in When he went displaying his 
greatness, his power’ on the eighth day it is a symbol of the eighth day. It 
is in Jagati; Jagati verses support the midday (pressing) of this set of three 
days; that metre is a support in which a Nivid is inserted; therefore he 
inserts a Nivid in the Jagati verses. Pairing hymns are recited in Tristubh 
and Jagati; cattle are a pairing, the Chandomas are cattle; (verily they 
serve) to win cattle. Hymns containing (the word) ‘great’ are recited ; 
the atmosphere is great; (verily they serve) to obtain the atmosphere. 
Five hymns are recited ; the Pankti has five Padas; the sacrifice is fivefold ; 
cattle are fivefold; the Chandomas are cattle; (verily they serve) to win 
cattle. ‘Towards thee, O hero, we utter praise’ and ‘ Towards thee for the 
first drink’ are the Rathantara as Prstha? on the eighth day. What he hath 
won is the normal inserted verse." In ‘Thee we invoke’ he makes to follow 
the basis !? of the Brhat, for this day is connected with the Brhat in place. 
‘Both may he hear for us’ is the Pragütha of the Sàman ;!? that which is 
lasting and that which was yesterday’ (he means); on the Brhat day, the 
eighth day, it is a symbol of the eighth day. ‘This steed, god strengthened ’ 
is the normal Tarksya ™ (hymn). 

v. 19 (xxiii. 4). ‘ Many not of old to him’ is the hymn ;! as containing 
(the word) ‘ great’ in ‘To the great, the hero, impetuous, eager’ on the eighth- 
day it is a symbol of the eighth day. ‘This fame for thee, O bounteous 
one, though thy greatness’ is the hymn ;* as containing (the word) great 
on the eighth day it is the symbol of the eighth day. ‘Thou art great, 
O Indra, who by thy might’ is the hymn;? as containing (the word) 
‘great’ on the eighth day it is a symbol of the eighth day. ‘Thou art 
great, O Indra; to thee the earth’ is the hymn ;‘ as containing (the word) 
‘great’ on the eighth day it is a symbol of the eighth day. It is in 
Tristubh ; with it with feet supported he maintains the pressing; thereby it 
departs not from its place. ‘Though the width of the sky is outspread’ is 
the hymn; as containing (the word) ‘great’ in ‘Not Indra in greatness’ 


* RV. vi. 19; AQS. vii. 9. 22. 1 RV. x. 178; AQS. vii. 1. 18. 

* Ry. x. 118; AQS. vii. 9. 22; it precedes 1 RV. vi. 82; AQS, viii. 7. 28; CCS, x. 10. 6. 
there RV. vi. 19. Cf. KB. xxiii. 12, 18. 

10 RV. vil. 88. 22, 28; viii. 8. 7, 8; see AB. ? RV. x. 54; ACS. viii. 7. 28; CCS. x, 10. 6. 
iv. 29, * RV. i. 68; ACS. viii. 7. 28; OCS. x. 10. 6. 

1 RV. x. 74. 6; see AB, iv. 29. Rv. iv. 17; AQS. viii. 7. 28; OOS. x. 10. 6. 

18 RV. vi. 46. 1 and 2; see AB. iy. 81. * RV. i. 55; AQS. viii. 7. 28: it precedes 


13 RV. viii. 61. 1 and 2; see AB. iv. 81. RV. iv. 17 there; not in 8. 
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on the eighth day it is a symbol of the eighth day’. It is in Jagati; 
Jagati verses support the midday (pressing) of this set of three days; that 
metre is a support in which a Nivid is inserted ; therefore he inserts a Nivid 
in the Jagati verses. Pairing hymns are recited, in Tristubh and in Jagati ; 
cattle are a pairing, the Chandomas cattle; (verily they serve) to win cattle. 
Hymns containing (the word) ‘great’ are recited; the atmosphere is great ; 
(verily they serve) to obtain the atmosphere. Two sets of five hymns are 
recited; the Pankti has five Padas; the sacrifice is fivefold; cattle are 
fivefold ; the Chandomas are cattle; (verily they serve) to win cattle. They 
are separate, five in one set, five in the other; they make up ten; the Viraj 
is a set of ten; the Viraj is food; cattle are food, the Chandomas cattle ; 
(verily they serve) to win cattle. ‘Let each man of the god that leadeth, 
‘That desirable of Savitr’ and ‘God of all, lord of the good’ are the strophe 
and autistrophe of the Vaigvadeva.* On the Brhat day, the eighth day, it 
is a symbol of the eighth day. ‘The golden-handed to aid’ is (the triplet) 
to Savitr’; as containing (the word) ‘upright’ on the eighth day it is 
a symbol of the eighth day. 'May the two great ones, sky and earth, for 
us’ is (the triplet) to sky and earth ;* as containing (the word) ‘ great’ on 
the eighth day it is a symbol of the eighth day. ‘Youthful the parents 
again is (the triplet) to the Rbhus;? as containing (the word) ‘again’ on 
the eighth day it is a symbol of the eighth day. He recites (verses) of two 
Padas,!? ‘These worlds let us subject’; man has two feet, cattle four feet; 
the Chandomas are cattle; (verily they serve) to win cattle. In that he 
recites (verses) of two Padas, verily thus he makes the sacrificer with two 
feet to find support among four-footed cattle. ‘The great aid of the gods’ 
is (the hymn) to the All-gods;!! as containing (the word) ‘great’ on the 
eighth day it is a symbol of the eighth day. These are Gayatri verses; 
this set of three days has the Gayatri at the third pressing. ‘The righteous, 
belonging to all men is the beginning of the Agnimaruta ;'* as containing 
(the word) great in ‘ Agni, of all men, the great on the eighth day it is a 
symbol of the eighth day. ‘The sporting troop of the Maruts’ is (the hymn) 
to the Maruts ;!? as containing (the word) ‘grow’ in With the taste of the 
sap it grew great’ on the eighth day it is a symbol of the eighth day. ‘To 
Jatavedas let us pour the Soma’ is the normal (verse) to Jatavedas.™ 


* RV. v. 50. 1; 82. 7, 8; see AB. iv. 82. 10 RV. x. 157; CCS. x. 10. 7; ACS, viii. 7. 24. 
7 RV. i. 22. 5-7; 408. viii. 10. 2; CCS. x. RV. viii. 88; AQS. viii. 10. 3; CCS. x. 
10. 7. 10, 7. 
* RV. i. 22. 18-15; AQS. viii. 10. 2; QOS. x. u In ĀÇS. viii. 10.8; CCS. x. 10. 8. 
10. 7. 13 RV. i. 87; AQS. viii. 10. 8. 


* RV. i. 20. 4-6; ACS. viii. 10. 2; COS. x. ™ RV. i. 99. 1; 408. vii. 1. 14. 
10. 7. 
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O Agni, be kind; thou art great’ is (the hymn) to Játavedas;!^ as 
containing (the word) ' great' on the eighth day it is à symbol of the eighth 
day. These are Gayatri verses; this set of three days has the Gayatri 
metre at the third pressing. 


ADHYAYA IV 
The Chandomas (continued). 


v. 20 (xxiv. 1). That? which has the same endings is a symbol of the 
ninth day ; for the ninth day is a repetition of the third day. That which 
contains (the word) ‘horse’, (the word) ‘end’, that which is repeated, that 
which is alliterated, that which contains (the word) ‘stay ', (the word) ‘ sur- 
pass, (the word) three ’, that which is a symbol of the end, (the fact) that 
the deity is mentioned in the last Pada, (the fact) that yonder world is 
referred to, that which contains (the word) ‘ pure’, (the word) ‘true’, (the 
word) ‘dwell ', (the word) ‘gone’, (the word) ‘dwelling’, the past tense, that 
which is a symbol of the third day; these are the symbols of the ninth day. 
We have gone with great praise tothe youngest’, is the Ájya ? of the ninth 
day; as containing (the word) gone on the ninth day it is a symbol of the 
ninth day. It is in Tristubh; this set of three days has the Tristubh 
metre at the morning pressing. ‘Forward to thee the pure are offered 
boldly ',* They perceiving with true mind, ‘Dwelling in the sky, from the 
atmosphere, on the earth’, Come hither to us with all boons, O Acvins’, 
The Soma, O Indra, is pressed for thee’, ‘The Brahmans, the Angirases, will 
attain ’, ‘Sarasvati pious men invoke’, ‘ Hither to us from the sky, from 
the great mountain’ and ‘O Sarasvati lead us to prosperity’ are the Praüga?; 
as containing (the words) ‘pure’, ‘true’, ‘dwell’, ‘gone’, and ‘house ’, 
on the ninth day it is a symbol of the ninth day. It is in Tristubh; this set 
of three days has the Tristubh metre at the morning pressing. ‘Him for 
great gain’, ‘Three Soma draughts for Indra’, ‘O Indra, come near’ 
‘Forward now Brahmanaspati’, * Agni, the leader’, Thou, O Soma, with 
inspiration ', ‘They swell the waters’, and ‘No one the chariot of Sudàs' 
are the continuation ‘, being the same as that of the third day; on the ninth 
day it is a symbol of the ninth day. ‘Let Indra drink whose Soma, hail! ’ 


36 RV. iv. 9; 408. viii. 10. 8. 42. 1-8 ; x. 17. 7-9; v. 48. 11-18; vi. 61. 
! For the ninth day see KB. xxvi. 14-17. 14-16 ; AQS. viii. 11. 1; COS. x. 11. 4,5. 
* RV. vii. 12; ACS. viii. 11. 1; CCS. x. 11.1 * RV. viii. 68 7-9; 2. 7-9; 58. 5, 6; i. 40. 5, 

with variants throughout, 6; iii. 20. 4 ; i. 91. 2; 64. 6; vii. 89. 10. 


3 RV. vii. 90. 1, 5; 64. 1; 70. 1-8; 29. 1-8; See AB. v. 1. 
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is the hymn ^; the call of Hail! is the end; the ninth day is the end; on 
the ninth day it is à symbol of the end. ‘Let him say the Sàman, spring- 
ing forth as of a bird is the hymn ê; (containing) Let us sing that which 
becometh heavenlike’; the heaven is the end; the ninth day is the end; 
on the ninth day it is a symbol of the ninth day. ‘Stand on the steeds 
being yoked to the chariot’ is the hymn’; standing is the end; the ninth 
day is the end; on the ninth day it is a symbol of the ninth day. ‘ Those 
of many a poet is the hymn 5, (containing) The hymns him that standeth 
on the chariot’; standing is the end; the ninth day is the end; on the 
ninth day it is a symbol of the ninth day. That is in Tristubh ; with it 
with its feet supported he maintains the pressing; thereby it departs not 
from its place. Sing ye forth to the glad one the song rich in food’ is the 
hymn? ; as having the same endings on the ninth day it is a symbol of the 
ninth day. It is in Jagati; Jagati verses support the midday (pressing) of 
this set of three days; that metre is a support in which a Nivid is inserted ; 
therefore he inserts a Nivid in the Jagati verses. Pairing hymns are recited, 
in Tristubh and in Jagati; cattle are a pairing; the Chandomas are cattle ; 
(verily they serve) to win cattle. Five hymns are recited; the Pankti has 
five Padas ; the sacrifice is fivefold ; cattle are fivefold ; the Chandomas are 
cattle; (verily they serve) to win cattle. ‘Thee we invoke’ and ‘Do thou 
come to the worshipper ' are the Brhat as Prstha !? on the ninth day. ‘ What 
he hath won is the normal inserted verse.! In Towards thee, O hero, we 
utter praise he makes to follow the basis !? of the Rathantara, for this day 
is connected with the Rathantara in place. ‘O Indra, threefold protection ' 
is the Pragatha of the Sàman!?; as containing (the word) three on the 
ninth day it is a symbol of the ninth day. ‘This steed, god strengthened’ 
is the normal Tarksya !* (hymn). 

v. 21 (xxiv. 2). ‘In thee from of old the songs have gone together, 
O Indra is the hymn!; as containing (the word) gone on the ninth day it 
is a symbol of the ninth day. ‘ When shall our prayers dwell in the chariot’ 
is the hymn? ; as containing (the word) ‘dwell’ it is a symbol of the end; 
having gone to the end he dwells as it were; on the ninth day it is a 
symbol of the ninth day. ‘May the true one come hither, the generous, he 
of the Soma lees’ is the hymn?; as containing (the word) ‘true’ on the 
5 RV. iii. 50; AQS. viii, 7. 28. 11 RV. x. 74. 6 ; see AB. iv. 29. 


* RV. i. 178; ACS. viii. 7. 28; CCS. x. 11. 6. 1! RV. vii. 82. 22 and 28 ; see AB. iv. 29. 
7 RV. iii. 35; ACS. viii. 7. 28; CCS. x. 11. 6. 1? RV. vi. 46. 9 and 10; see AB. v. 1. 


* RV. vi. 21; ACS. viii. 7. 28. ^ RV. x. 178; AQS. vii. 1. 18. 
? RV. i. 101; AQS. viii. 7. 28: it precedes 1 RV. vi. 84; 408. viii. 7. 24. Cf. KB. xxvi. 
RV. vi. 21 there ; CCS. x. 11. 6. 16, 17. 


10 RV. vi. 46. 1, 2; viii. 61. 7, 8; see AB. iv. ? RV. vi. 85; AQS. viii. 7. 24. 
81. | 3 RV. iv. 16; ACS. viii. 7. 24 ; CCS. x. 11. 17. 
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ninth day it is a symbol of the ninth day. That highest power of thine 
is on high is the hymn‘; the highest is the end; the ninth day is the end; 
on the ninth day it is a symbol of the end. It is a Tristubh ; with it with 
feet supported he maintains the pressing; verily it departs not from its 
place. I am the first lord of wealth is the hymn 5 (containing the words) 
‘I win wealth of every man’; what is won is the end; the ninth day is the 
end; on the ninth day it is a symbol of the ninth day. It is in Jagati; 
Jagati verses support the midday pressing of this set of three days; that 
metre is a support in which a Nivid is inserted; therefore he inserts a 
Nivid in the Jagati verses. Pairing hymns are recited, in Tristubh and in 
Jagati; cattle are a pairing ; the Chandomas are cattle; (verily they serve) 
to win cattle. Two sets of five hymns are recited; the Pankti has five 
Padas ; the sacrifice is fivefold; cattle are fivefold; the Chandomas are 
cattle; (verily they serve) to win cattle. They are separate, five in one 
set, five in the other; they make up ten; the Viràj is a set of ten; the 
Viraj is food; cattle are food; the Chandomas are cattle; (verily they 
serve) to win cattle. ‘That of Savitr we choose’ and ‘To-day for us, O god 
Savitr are the strophe and antistrophe of the Vaigvadeva è; on the Rath- 
antara day, the ninth day, it is a symbol of the ninth day. ‘The evening 
hath come is (the triplet) to Savitr"; what has gone is the end; the ninth 
day is the end; on the ninth day it is a symbol of the ninth day ; ‘ Forward 
towards you mightily sky and earth’ is (the triplet) to sky and earth®; as 
containing (the word) pure’ in To the pure the praises ’ on the ninth day 
it is a symbol of the ninth day. Let Indra give for sap to us’ and Give 
ye jewels’ are (the triplet) to the Rbhus? ; as containing (the word) three 
in ‘Three sevens to the presser’ on the ninth day it is a symbol of the 
ninth day. He recites (verses) of two Padas 1, ‘Brown is one, active, 
bounteous, youthful’; man has two feet, cattle four feet ; the Chandomas 
are cattle; (verily they serve) to win cattle; in that he recites (verses) of 
two Padas, verily thus he makes the sacrificer with two feet find support 
in four-footed cattle. ‘That are three over thirty’ is (the hymn) to the 
All-gods 11; as containing (the word) ‘three’ on the ninth day it is a 
symbol of the ninth day. These are Gayatri verses; this set of three days 
has the Gayatri metre at the third pressing. Vaigvànara, to our aid is the 
beginning 12 of the Agnimaruta (containing) ‘Let him come hither from 
* RV.i.108; ACS. viii. 7. 24; COS. x. 11. 17. ° RV. viii. 98, 34; i. 20. 7 and 8; AQS. viii. 


o RV. x. 48; 48. viii. 7. 24: it precedes 11.8; 908. x. 11. 8. 

RV. i. 108 here; CCS. x. 11. 7. 10 Ry. viii. 29; AQS. viii. 7. 24; CCS. x. 
* RV. v. 82. 1-8; 4-6; see AB. iv. 80. 11. 8. 
r See above AB. v. 18; ACS. viii. 11. 8. 11 Rv. viii. 28; 408. viii. 11.8; CCS. x. 11.8. 


* RV. iv. 66. 5-7; AQS. viii. 11. 8; QQS. x. 12 See AQS. viii. 11. 4; AV. vi. 85. 1: TS. i. 
11, 8. 5. 11. 1 and its parallels. 
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afar’; from afar is the end ; the ninth day is the end; on the ninth day 
it is a symbol of the end. O Maruts in whose dwelling’ is the hymn 13 
to the Maruts; as containing (the word) ‘dwell’ it is a symbol of the end ; 
having gone to the end he dwells as it were; on the ninth day it is a 
symbol of the ninth day. ‘To Jatavedas let us pour the Soma’ is the 
normal (verse) to Játavedas!*. ‘Forward to Agni, move your speech’ is 
(the hymn) to Jatavedas 15; as having the same endings in the ninth day 
it is a symbol of the ninth day. ‘May he convey us beyond our foes, may 
he convey us beyond our foes’ he recites; in the set of nine nights much 
is done that is forbidden; verily (this serves) for atonement. In that he 
recites 16 May he convey us beyond our foes; may he convey us beyond 
our foes’, verily thus he releases them from all sin. These are Gayatri 
verses; this set of three days has the Gayatri metre at the third pressing. 


The Tenth Day. 


v. 22 (xxiv. 8). They! perform the Prsthya Sadaha. As is the mouth, so 
is the Prsthya Sadaha ; as within the mouth are the tongue, palate, and teeth, 
so are the Chandomas; now that by which he makes speech distinct, by 
which he discerns sweet and not sweet, is the tenth day. As the two 
nostrils, so the Prsthya Sadaha, as that within the nostrils, so the Chan- 
domas; now that by which he discriminates scents is the tenth day. As is 
the eye, so is the Prsthya Sadaha ; as the black within the eye, so the Chan- 
domas; now the pupil, by which he sees, is the tenth day. As is the ear, 
so is the Prsthya Sadaha; as what is within the ear, so the Chandomas; 
now that by which he hears is the tenth day. The tenth day is prosperity ; 
they attain prosperity who perform the tenth day (rite). Wherefore the 
tenth day is one on which corrections are not to be made (thinking) ‘ Let us 
not speak ill? of prosperity , for it is unwise to speak ill of a superior. 
They creep thence, they purify themselves, they enter the hut of the wives; 
of those he who knows this libation should say ‘ Hold ye on to one another ’. 
He should offer with ‘ Here stay, stay ye here; here be support, here self 
support; O Agni; vdf! Hail! vd! In that he says Here stay’ he 


? RV. i. 86; 408. viii. 11. 4; CCS. x. 11. 9. xxi. 9-12; 408. viii. 12. 10-18. 2 for the 

^ RV, i. 99.1; AGS. vil. 1. 14. rites here prescribed; for the avivdkya 

15 RV. x. 187; AQS. viii. 11. 4. character see TS. vii. 8. 1. 1; BOS. xvi. 

18 In each verse of RV. x. 187. 6; ÀpQS. xxi. 9. 

3 AB. v. 22-28 and KB. xxvii. deal with the ? Haug, contra Siyana, translates we 
tenth day following the nine (Ohandomas shall not bespeak (the goddess of) 
and Prsthya Sadaha); for the day, cf. wealth.’ 


COS. x. 18-21; BOS. xvi. 6-9; ApQS. 
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makes them stay in this world; in that he says ‘ Stay ye here’ he makes 
offspring stay in them. In that hesays' Here be support ; here self-support ', 
verily thus he confers speech and offspring upon the sacrificers. The 
Rathantara is O Agni, vdt!’, the Brhat is Hail! vit". The Brhat and 
Rathantara are a pairing of the gods; verily thus by a pairing of the gods 
they win a pairing; by a pairing of the gods they are propagated in pair- 
ings; (therefore this serves) for propagation ; he is propagated with offspring 
and cattle who knows thus. They creep thence; they purify themselves ; 
they go to the Agnidh’s altar; of them he who knows this libation should 
say ‘Hold ye on to one another’. He should offer with ° 


‘Sending the sucking calf (to its mother), 

Himself a sucking calf sucking his mother, 

Increase of wealth, sap, and strength 

May he support in us; hail!’ 
Increase of wealth, sap and strength he wins for himself and the sacrificers 

when one knowing thus offers this libation. 

v. 28 (xxiv. 4) They creep thence ; they go to the Sadas; the other priests 
creep out severally according to their wont; the Udgatrs creep together. 
They chant to the verses of the serpent queen. The serpent queen is this 
(earth), for this (earth) is the queen of what creeps; this (earth) in the 
beginning was bare; she saw this spell' ‘The dappled bull hath come’ ; 
this dappled colour, of various forms, entered her; whither she desired, 
whatever there is here, plants, birds all forms (entered her). The dappled 
colour enters him with various forms, whatever he desires who knows thus. 
With mind he utters the prelude, with mind he sings, with mind he 
responds; with voice he recites. Speech and mind are a pairing of the 
gods, verily thus with a pairing of the gods they win a pairing, 
by & pairing of the gods they are propagated in pairings; (verily it 
serves) for propagation; he is propagated with offspring and cattle who 
knows thus. Then the Hotr recites ? the Four Hotrs; verily thus he accom- 
panies in recitation the song. The Four Hotrs are the sacrificial, secret 
name of the gods; in that the Hotr recites the Four Hotrs, verily thus he 
reveals the sacrificial, secret name of the gods; that revealed reveals him. 
He is revealed who knows thus. ‘That Brahman, to whom, though learned, 
fame does not come’, he used to say, ‘having gone into the wild should 
gather a bunch of Darbha grass, points upward, and, placing to his right 


s Of. VS. viii. 51. In both cases the ACS. 26. Cf. KB. xxvii. 4; CB. iv. 6. 9. 17. 

viii. 18. 1 and 2 merely has juhvati and 7 Cf. below AB. v. 25. Vydcakg means ex- 
Nārāyana says that this or the Sūtra pound" and the word has now a special 
mode may be adopted. propriety in its double force. See ACS. 


1 RV. x. 189; AQS. viii. 18. 8-6 ; COS. x. 18. viii, 18, 6-9 ; CCS. x. 18. 27 and 15. 
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a Brahman, recite the Four Hotrs; the Four Hotrs are the sacrificial, secret 
name of the gods; if he were to recite the Four Hotrs, he thus reveals the 
sacrificial, secret name of the gods ; that revealed reveals him ; he is revealed 
who knows thus.’ 

v. 24 (xxiv. 5) Then? they together lay hold of an Udumbara (branch) 
with ‘Sap and strength I lay hold of’. The Udumbara is strength and 
proper food. In that the gods distributed sap and strength, thence the 
Udumbara came into being. Therefore thrice in a year it ripens. Thus 
in that they lay hold together of the Udumbara (branch), verily thus they 
lay hold together on sap and strength. They restrain their speech; the 
sacrifice is speech; verily thus they restrain the sacrifice. They suppress 
the day; the world of heaven is the day; verily thus they press down 
the world of heaven. They should not utter speech by day; if they were 
to utter speech by day they would leave the day over to a rival. They 
should not utter speech by night; if they were to utter speech by night, 
they would leave the night over to a rival; let the sun be half set; then 
should they utter speech ; so much only of space do they leave over. to a 
rival, Or rather, when the sun is set, should they utter speech; verily 
thus they make the rival who detests them have the darkness as his portion. 
Having gone round the Ahavaniya should they utter speech ; the Ahavaniya 
is the sacrifice, the Ahavaniya the world of heaven; verily thus by the 
sacrifice as the world of heaven they go to the world of heaven. With 

* What we have done here defective, 

What we have done in excess, 

To Prajapati the father 

Let that go.’ 
they utter speech. Through Prajapati are offspring born; Prajapati is the 
support of what is defective and excessive ; them neither defect nor excess 
harms. To Prajapati they transfer defect and excess who knowing thus 
utter speech with this (verse). Therefore those who know thus should 
utter speech with this (verse) ?. 

v. 26 (xxiv. 6) ‘O Adhvaryu’ he calls when about to speak out in the 
Four Hotrs. This is the form of the Call. Yes, O Hotr; be it so, O Hotr’ 
is the response of the Adhvaryu at each pause in the ten sentences.! 


‘Their offering spoon was thought. 
(Their) butter was intelligence. 
(Their) altar was speech. 
! Cf. TS. vi. 6. 11. 6. Anup. iii. 12; LOS. iii v. 25. 1 This is part of the Caturhotr ; see AQS. 
1. 18. For this passage cf. KB. xxvi. b. viii. 18. 10; CCS, x. 15. 5-7, where the 
3 For the ritual see ACS. viii 18. 22-26; Mantra differs, Here it is corrupt, 


CCS. x. 21. 6 seq. ; BOS, xvi. 9. 
82 lx · o·s· a5] 
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(Their) strew was learning. 
(Their) Agni was insight. 

(Their) Agnidh was knowledge. 
(Their) oblation was breath. 
(Their) Adhvaryu was the Saman. 
(Their) Hotr was Vacaspati. 
(Their) Upavaktr was mind. 


They drew this cup (with) 


* O Vacaspati, O worshipper, O name. Let us worship thy name. Do thou 
worship, with our name go to the sky. That prosperity with which the gods 
with Prajapati as householder prepared, that prosperity shall we attain.” ' | 


Then he runs over the Bodies of Prajapati and the riddle. 

‘Eater of food and mistress of food’: the eater of food is Agni; the 
mistress of food Aditya. 

‘The fair and the beautiful’: the fair is Soma, the beautiful is cattle. 
. The unresting and the fearless’: the unresting is Vayu, for he never 

rests; the fearless is death, for all fear it. 

‘The unattained and the unattainable’: the unattained is the earth; the 
unattainable is the sky. 

‘The unattackable and the irresistible’: the unattackable is Agni; the 
irresistible is Aditya. 

‘That which has no prius and no rival’: that which has no prius is 
mind; that which has no rival is the year. 
These are the twelve Bodies of Prajapati; this is the whole of Prajapati, 
thus the whole of Prajaépati he obtains on the tenth day. 
Then they say the riddle’. 

* * Agni is the householder " some say: he is the householder of the world. 

“ Vayu is the householder” some say: he is the householder of the atmo- 
sphere. 

2 * He who gives heat yonder is the householder " some say: he is the lord, the 
seasons are the house. The householders prosper, the sacrificers prosper, for 
whom there is as householder one knowing the god as householder. The house- 
holder smites away evil, the sacrificers smite away evil for whom there is as 
householder one knowing the god who most effectively has smitten away evil.” 
O Adhvaryu we have won *.' 


* For the riddle here cf. KB. xxvii. 6; AQS. xii. 4. 21; Eggeling, SBE. xxvi. 462, 
viii, 18. 14; CCS. x. 20; for the bodies 468; ApCS. xxi. 12 takes the view of 
of Prajipati see KB. xxvii. 5; 408. viii. PB. unfavourable to Praj&pati. 

18. 18; CCS. x. 19 (in this case very This is used as Yajy&; see ACS. viii. 18. 
elaborate). Both seem called Brahmodya 15, 16. 


in CB. iv. 6. 9. 20; cf. PB. iv. 9.14; KQS. 
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ADHYAYA V 
The Agnthotra. 


v. 26 (xxv. 1) ‘Take! out the Ahavaniya’ he says on the afternoon; what- 
ever good he does on the day, verily thus, by taking it out and bringing 
forward, he places in security. ‘Take out the Áhavaniya' he says on the 
morning; whatever he does well by night verily thus, by taking it out and 
bringing it forward, he places in security. The Ahavaniya is the sacrifice, 
the Ahavaniya the world of heaven; verily thus in the sacrifice as the 
world of heaven, he places the world of heaven who knows thus. He who 
knows the Agnihotra as connected with the All-gods, of sixteen parts, and 
finding support in cattle, prospers with the Agnihotra, as connected with the 
All-gods, of sixteen parts, and finding support in cattle. When in the cow, 
it is Rudra’s*; when allowed to drop, it is Vàyu's; when being milked, it is 
the Acvin’s; when milked, it is Soma's; when put on the fire, it is Varuna’s ; 
when swelling up, it is Püsan's; when pouring over, it is the Maruts’; when 
bubbling, it is the All-gods’; when covered with a film, it is Mitra’s; when 
removed, it is sky and earth’s; when it is ready (for the Hotr), it is 
Savitr's; when it is being taken (for the oblation), it is Visnu’s ; when put 
(on the altar), it is Brhaspatis; the first libation is for Agni; the next for 
Prajapati; the offering is Indra’s. This is the Agnihotra, connected with 
the All-gods, of sixteen parts, and finding support in cattle. With the 
Agnihotra, as connected with the All-gods, of sixteen parts and finding 
support in cattle he prospers who knows thus. 

v. 27 (xxv. 2) (They ask) ‘If the! Agnihotra cow, when united (with its 
calf) and being milked sits down, what is the expiation then?’ He should 
address it with 


‘That from fear of which thou dost sit down 
Thence give us security ; 
Guard all our cattle ; 
Homage to Rudra, the bountiful.’ 


He should make her rise with 2 


1 AB. v. 26-81 and KB. ii. deal with the v. 27.1 Repeated with all down to paragraph 


Agnihotra. Cf. AQS. iii. 11. iv in AB. vii. 8. See ACS, iii. 11. 1; JB. 
2 Cf. CB. xi. 5. 8. 5: samudantam is found in i. 58. 1; TB. iii. 7. 8. 1; OB. xii. 4. 1.9; 

ACS. ii. 8. 8; TB. ii. 1. 7 and KQS. xxv. AQS. iii. 21; Apes. ix. 5. 1 %; Atharva- 

2.8 have udanta and GB. iii. 12 samud- prüyaccitia, ii. 4 and D. 

wintam. Weber (Ind. Stud. ix. 291) prefers 2 See ĀÇS. iii. 11. 2; TB. i. 4. 8. 1: MOS. 

vigpandamdnam, an obvious v. l.; see below iii. 2. 1. 


AB. v. 27, n. 5. 
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‘The goddess Aditi hath arisen, 
She hath bestowed life upon thelord of the sacrifice ; 
Making good fortune for Indra, 
For Mitra and for Varuna.’ 


Then should he place on her udder and her mouth a pot of water, and then 
give her to a Brahman, That is the expiation in this case. If one's Agni- 
hotra cow, when united and being milked, calls aloud, what is the expiation 
then’ (they ask). She calls aloud foreseeing hunger for the sacrifices? ; he 
should make her eat food, for expiation; food is expiation. (He says*) 
‘From eating the good pasture mayst thou be of good fortune’. That is 
the expiation in this case. ‘Ifone’s Agnihotra cow when united and being 
milked stumbles, what is the penance then?’ (they ask). If she causes 
any (milk) to spill, he should touch it and mutter 5 


‘That milk which to-day hath crept over the earth 
That which hath crept over the plants, the waters 
The milk in the house, the milk in the cow, 

The milk in the calves, that milk be mine. 


He should offer with the remainder of the milk, if it be enough for an obla- 
tion. But, if all be poured out, then he should summon another (cow) and 
milk her and offer with it, but there must be an offering, even if only in faith.® 
That is the expiation in this case. All becomes for him suited for the strew, 
all is secured, who knowing thus offers the Agnihotra. 

v. 28 (xxv. 8) The sacrificial post is yonder sun, the altar the earth, the 
strew the plants, the kindling wood the trees, the sprinkling waters the 
waters, the enclosing sticks the quarters. Whatever of his is lost, or dies, 
or men drive away, all of that comes to him in yonder world who knows 
thus to offer the Agnihotra, just as what is placed on the strew would 
come. Both sets, gods and men, reciprocally he leads as fees and all this 
whatever there is here. Men by the evening libation he leads as fees to the 
gods and all this whatever there is is here; they lie as it were relaxed and 
at home, when taken as fees for the gods. The gods by the morning 
libation he leads as fees to man and all this whatever there is here. They 


3 Siyana and Haug take this as ‘to reveal spandeta which may be preferred; Apes. 
her hunger to the sacrificer’ but this ix. 5. 6; MOS. iii. 2. 1; JAOS. xxxiii. 
is forcing the sense of pratikhyaya ; cf. 115, n. 728; of. CB. xii. 4. 1. 6; JB. i. 68. 1. 
Weber, Ind. Stud. ix. 291. Cf. Atharva- The sense here, as given by S&yana, is that 
prüyagcitta, ii. 4 which has samprakAyáya. if all else fails he must offer faith only 

t RV. i. 164. 40; AV. vii. 78. 11; ACS. iii. aham graddham juhomi, not as Haug that 
11. 4; ApCS. ix. 6. 4. he is to offer with faith in any case. 


* See 408. ili. 11. 7; TB. i. 4. 3. 8; AQS. has 
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leap up! recognizing this as it were (saying) ‘ That shall I do; there shall 
I go’. The world which a man conquers by giving all this, that world he 
conquers who knowing thus offers the Agnihotra. By the evening libation 
for Agni he begins the Agvina (Castra); speech utters the response? in 
‘Speech, speech. By Agni, by the night, is the Acvina recited by him who 
knowing thus offers the Agnihotra. For Aditya by the morning libation 
he begins the Mahávrata; breath utters the response in Food; food’; by 
Aditya, by the deity is the Mahavrata recited by him who knowing thus 
offers the Agnihotra. Of this Agnihotra there are seven hundred and 
twenty evening libations in the year; there are also seven hundred and 
twenty morning libations in the year. So many are the bricks accompanied 
by Yajus verses of the fire®. By the year, by the fire fully does he sacri- 
fice who knowing thus offers the Agnihotra. 

v. 29 (xxv. 4) Vrsacusma Vatavata Jatükarnya said We shall declare 
this to the gods; the Agnihotra which used to be performed on both 
days is now performed on alternate days only’. This also said a maiden 
seized by a Gandharva We shall declare this to the fathers ; the Agnihotra 
which used to be performed on both days is now performed on alternate 
days only.! The Agnihotra is offered on alternate days in that one offers 
it on the evening after sunset and in the morning before sunrise. The 
Agnihotra is offered on both days in that one offers it in the evening after 
sunset and in the morning after sun rise. Therefore the offering should 
be made after sun rise. He who offers before sunrise obtains the world of 
the Gayatri in the twenty-fourth year; in the twelfth he who offers after 
sunrise. If he offers for two years before sunrise then he has really sacri- 
ficed for one only; he who sacrifices after sunrise with the year obtains the 
year, he who knowing thus offers after sunrise. Therefore should one offer 
after sunrise. He offers in the brilliance of day and night who offers in 
the evening after sunset and in the morning after sunrise. By Agni as 
brilliance the night is brilliant, by Aditya as brilliant the day is brilliant. 


1 The sense is clearly that the gods also act as 
fees ; hence Weber’s view (Ind. Stud. ix. 
290) ’vivaddnd} is wrong. Süyana offers 
an alternative that the men are meant, 
having obtained the fees in the shape of 
divine favour. 

3 The point is that the opening to Agni of 
the Aęvina is compared with the offering 
to Agni at evening: the Pratigara is 
according to S&yana vdcd tvd hotri: see 
Apes. vi. 1. 2; and in the next case of 
the offering to Aditya annam payo reto 


'smásu dhehi ; see ApCS. vi. 11. 5; CCS. 
iv. 18. 1. 

3 Weber (Ind. Stud. ix. 291) refers them to 
860 yajusmatyah and 860 pariprit bricks in 
CB. x. 4. 2. 2. 

v. 29. ! This is the reasonable sense and con- 
struction ; cf. KB. ii. 9. The yad may be 
‘that’, one iti being only usual to cover 
uvdca, or it may be the relative, in 
which case there is a slight anacoluthon 
but the first view is perhaps the best. 
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In the brilliance of day and night does he offer who knowing thus offers 
after sunrise. Therefore should one offer after sunrise *. 

v. 80 (xxv. 5) Day and night are the wheels of the year; verily thus with 
them he goes through the year. If he offers before sunrise, that is as if 
one were to go with (a chariot with) a single wheel. But if he offers after 
sunrise, that is as if one were swiftly to perform a journey with (a chariot 
with) wheels on both sides. As to this the sacrificial verse is recited : 


‘This goeth yoked with Brhad and Rathantara, 
All that hath been and is to be ; 
With them should he go who is wise taking the fires, 
By day should he offer one, by night another.’ 


The night is connected with the Rathantara, the day with the Brhat; Agni 
is the Rathantara, Aditya the Brhat. Those deities make him attain the 
vault of the tawny one, the world of heaven, who knowing thus offers after 
sunrise. Therefore should one offer after. sunrise. As to this, the sacrificial 
verse is recited 
As one may go with a single horse 
Having nothing else for harnessing, 


So many men go, 
Who offer the Agnihotra before sunrise.’ 


The deity_as it proceeds, all this whatever there is here follows upon it ; 
of the deity all this whatever there is here is a follower; this deity is that 
which has followers. A follower he finds, a follower is his who knows 
thus. He is the one guest, he lives among the offerers. This is why there 
is in the world the following verse 


‘ Let him heap blame on the blameless, 
Or take away blame from the blameworthy, 
The one guest at evening he turns away, 
The thief who stole away the lotus fibres. 


2 Weber (Ind. Stud. ix. 292) points out that 4546 and 4547-4600) and in the Jdtaka 
in the Avesta there is expressed a prefer- no. 488, and in which the Reis in order 
ence for the period from the first appear- to release themselves of the accusation of 
ance of light to the sunrise as the proper being guilty of the theft of lotus fibres 
time of sacrifice, while the time of the swore frightful oaths, one of which is 
sunrise is the daevayagna. here recorded, but which has no parallel 

1 Yo for so is an obvious correction suggested in the Mahdbhdrata or the Játaka. See 
first by Weber and later by Geldner. Charpentier, ZDMG. lxiv. 65 seg. ; lxvi. 
The stanza was partly intelligible to 44 seg. ; Geldner, lxv. 806, 807 (who 
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Süyana, as he makes it said as an oath 
by one accused of stealing lotus fibres. 
The verse is clearly cited from a story 
of which we have divergent versions in 
the Mahabharata (2 accounts ; xiii. 4896- 


overlooks Weber's suggestion of yo); 
Oldenberg, GGN. 1911, p. 464, n. 2 who 
suggests runaddhu as a possibility, a very 
plausible conjecture. 
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He is the one guest, he dwells among offerers; this deity he turns away who 
being fit for the Agnihotra does not offer the Agnihotra. This deity being 
turned away turns him away from this world and from yonder, both of 
them, who being fit for the Agnihotra does not offer the Agnihotra. There- 
fore he who is fit for the Agnihotra should offer it. Therefore they say 
‘A guest at evening should not be turned away’, knowing this Nagarin 
Janacruteya said as to Aikadagaksi * Manutantavya ‘ In his offspring will we 
know him if he offer with knowledge or without knowledge’. Of Aikadaca- 
ksi the offspring became as kingly person; as a kingly person his offspring 
becomes, who knowing thus offers after sunrise. Therefore after sunrise 
should offering be made. 

v.81(xxv.6) Aditya on rising unites his rays with the Ahavaniya; if 
one offers before sunrise, that is as if one were to offer the breast to a 
child unborn or to a calf unborn. But, if he offers after sunrise, that is as 
if one were to offer the breast to a child born or a calf born. Through his 
being united in both worlds proper food is offered both from this world and 
from yonder to him. If he offers before sunrise, that is as if one were to offer 
to a man or an elephant, without hand stretched out?, if he offers after 
sunrise it is as if one were to offer to a man or an elephant, with hand 
stretched forth. He? having taken him with his hand and dragged him 
upwards places him in the world of heaven, who knowing thus offers after 
sunrise. Therefore one should offer after sunrise. Aditya as he rises leads 
forward all creatures; therefore they call him breath. In breath does he 
sacrifice who knowing thus sacrifices after sunrise; therefore one should 
sacrifice after sunrise. Speaking truth he offers in truth who offers in the 
evening after sunset and in the morning after sunrise. With „Mu, bhuvah, 
svar, om; Agni is light, light is Agni’ he offers in the evening; with ' bhith, 
bhwvah, svar, om; Sürya is light, light is Surya’ in the morning. By him 
speaking truth in truth is the offering made, who knowing thus offers after 
sunrise; therefore should one offer after sunrise. As to this a sacrificial 


verse is sung: 


3 Aixddapd kim should probably be read as above tam asmai pratidhiyamdnam takes 
suggested by tasya below where Aikdda- the worshipper and the sun as the two 
gage as a locative is very difficult. persons though he renders the passive 

! Cf. CB. ii. 2. 1. 1. erroneously as an active. This seems 

2 So Séyana and Haug: but of course prayate correct, as the only real alternative is 
and aprayate may equally well be datives, to assume that the sun and the sacrifice 
and the sense be ' put into the hand of are meant which is very diffüicult in the 
a man who is not coming', as Weber second passage, as fam must correspond 
(Ind. Stud. ix. 298), prefers as in KB. ii. 9. with ya since esa clearly is the sun. 


* S&yana consistently here and in the clause 
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‘Every morning they tell falsehood 
Who offer the Agnihotra before sunrise, 
Declaring what is to be declared by day on what is not day, 
** Surya is the light " ; there is not then light for them.“ 


Errors in the Sacrifice. 


v. 82 (xxv. 7) Prajàpati! desired ‘May I be propagated; may I be multi- 
plied’. He practised fervour; having practised fervour he created these 
worlds; the earth, the atmosphere, the sky. He brooded over these worlds; 
from these worlds when brooded over these luminaries were born; Agni was 
born from the earth, Vayu from the atmosphere, Aditya from the sky. He 
brooded over these luminaries. From these brooded over the three Vedas 
were born; the Rgveda was born from Agni, the Yajurveda from Vayu, the 
Samaveda from Aditya. He brooded over these Vedas; from these (Vedas) 
when brooded over three pure (sounds) were born; bhüh from the Rgveda 
was born, bhuvah from the Yajurveda, svar from the Sámaveda. He 
brooded over these pure ones; from them when brooded over the three 
sounds were born ; the letter a, the letter u, and the letter m. Them he 
brought together; that made (the word) om. "Therefore with om does he 
say the Pranava. Om is the world of heaven; om is he that yonder gives 
heat. Prajápati extended the sacrifice; he took it; he sacrificed with it. 
He performed the Hotr’s office with the Re alone, the Adhvaryu's with the 
Yajus, the Udgatr’s with the Sàman. He performed the Brahman's office 
with the pure (part) of the threefold knowledge. Prajapati handed over the 
sacrifice to the gods; the gods extended the sacrifice; they took it, they 
sacrificed with it. They performed the Hotr’s office with the Rc alone, the 
Adhvaryu's with the Yajus, the Udgàtr's with the Saman. They performed 
the Brahman's office with the pure (part) of the threefold knowledge. 
The gods said to Prajapati If there be trouble in our sacrifice from 
the Re, or from the Yajus, or from the Sáman, or an unknown (trouble) or 
a complete failure, what is the expiation ?' To the gods said Prajàpati 
‘If there is trouble in your sacrifice from the Re, do ye offer on the 
Garhapatya, with ‘bhih’ ; if from the Yajus, with ‘bhuvah’ on the Agnidh's 
altar, or on the Anvaharyapacana at oblation sacrifices ?; if from the Sáman, 
with ‘svar’ on the Ahavaniya ; if (the trouble) is unknown or a complete 


* The last words really give a further asser- CU. iv. 17; SB. i. 6. 6-8; JB. i. 857, 358 ; 
tion of what is already said in adirä, JUB. iii. 15. 4-17. 10; Oertel, JA OS. xviii. 
which is based, of course, on diva; süryo 88, 84 ; Trans. Conn. Acad. xv. 155 sg. 
jyoti} is clearly a citation without iti. 2 As opposed to the Soma sacrifice where alone 

1 KB. xxvi. 8-6 has a Prüyaocitta section, but there is an Agnidh’s altar. 


only remotely similar. Cf. CB. xi. 5. 8; 
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failure, running through all 'bhüh, bhuvah, svar’, do ye offer on the 
Ahavaniya only’. These exclamations are the internal fastenings of the 
Vedas; just as one may unite one thing with another“, or joint with 
joint, or with a cord unite an object of leather or something which has 
come apart,so with these he unites whatever in the sacrifice has come apart. 
These exclamations are an expiation for all; therefore this expiation only 
should be performed in the sacrifice. 

v. 88 (xxv. 8). Important sages say ‘Since the Hotr's office is performed 
with the Re, the Adhvaryu's with the Yajus, the Udgàtrs with the 
S&àman, the threefold knowledge is taken up; how then is the Brahman's 
office performed?’ ‘ With the threefold knowledge’, he should say. He 
that blows here is the sacrifice; two paths it has, speech and mind, for . 
by speech and by mind the sacrifice proceeds. Speech is this (earth), mind 
yonder (world); by speech as the threefold knowledge they make ready one 
side, by mind the Brahman makes (another) ready.“ Now some Brahman 
priests, when the morning litany is begun, having muttered the Stoma- 
bhágas?, wait talking. As to this? a Brahman said, seeing the Brahman 
talking when the morning litany was begun, ‘ They have omitted half of 
this sacrifice’, Just as a man with one foot when going, or a chariot 
with a wheel on one side when moving, fails, so the sacrifice fails and 
through the failure of the sacrifice the sacrificer fails. Therefore the 
Brahman priest, when the morning litany is begun, should remain silent 
until the offering of the Upángu and Antaryàma (cups); when the Pava- 
manas have been begun, until the conclusion ; again, in the case of Stotras 
accompanied with Castras, he should be silent until their vagaf call. Just 
as aman with both feet when going, or a chariot with wheels on both sides 
when moving, does not come to any harm, so the sacrifice does not come 
to harm, and through the sacrifice being unharmed, the sacrificer is not 
harmed. 

v. 84 (xxv. 9). They say ‘Seeing that the fees are brought for the 
Adhvaryu (by the sacrificer thinking) ‘ He has drawn the cups for me, he has 
acted for me, he has offered the libations for me’, for the Udgatr (thinking) 
He has sung for me’, for the Hotr (thinking) ‘He hassaid the invitatory verses 
for me, he has recited (the litanies) for me, he has said the offering verses for 
me’, what has the Brahman priest done for the fees brought for him; or is 
it that without action he is to receive them?’ The Brahman is the physician 


3 SAyana justifies the rendering by a reference ? For these cf. PB. i. 8, 9; TS, iii. 5. 2; iv. 


to CU. iv. 17. 7, where cases of other 4.1; v. 8 6; KS, xvii. 7; xxxvii. 7; 
things are given. MS. ii. 8. F; VS. xv. 6. 
1 CU. iv. 17. 1. 3 See GB. iii. 2, 8. 
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of the sacrifice; he receives for making medicine for the sacrifice. More- 
over in that (the Brahman) performs his function as Brahman with the 
greatest amount of holy power, with the sap of the metres, therefore is he 
the Brahman ; in the beginning the Brahman was a sharer of half with 
the other priests; a half (of the holy power) was the Brahman's, a half the 
other priests. Therefore if there is trouble in the sacrifice from the Re 
the Brahman should offer on the Garhapatya with *bhuh'; if from the 
Yajus, on the Agnidh’s altar, or on the Anvaharyapacana at oblation 
offerings with ‘bhuvah’; if from the Saman with ‘svar’ on the Ahavaniya ; 
if (the trouble) is unknown or a complete failure, he should run over all 
‘bhith, bkuvah, svar’ and offer on the Ahavaniya only. The Prastotr when 
the Stotra is being begun, says O Brahman, i shall we chant, O Pracastr? ’. 
At the morning pressing the Brahman should say uh! with Indra do ye 
chant’; ‘bhuvah’ he should say at the midday pressing * With Indra do 
ye chant’; ‘svar’ he should say at the third pressing, * With Indra do ye 
chant’. ‘bhith, bhuvah, svar’ he should say at an Uktha or Atiratra, * With 
Indra do ye chant’. In that he says ‘With Indra do ye chant’, and the 
sacrifice is connected with Indra, and the god of the sacrifice is Indra, 
verily thus he makes the chanting possessed of Indra, verily to them he 
says in effect ‘ Let it go not from Indra; with Indra do ye chant’. 


3 For this cf. AQS. v. 2. 11-16; CCS. vi. 8. ence to the AV. is strongly in favour of 
6, 6. For the Brahman’s activity see the priority of the AB.; cf. Bloomfield, 
KB. vi. 12. See also MOS. iii. 1. 11 seg. ; Atharvaveda, p. 4. 


Apes. ix. 16. 4,6. The absence of refer- 


PANCIKA VI 
THe Soma SacRiFICE (continued). 
The Recitations of the Hotrakas. 
ADHYAYA I 
The Offices of the Subrahmanyà and Grdvastut. 


vi. 1 (xxvi. 1). The! gods performed a Sattra at Sarvacaru ;? they could 
not smite away evil. To them said Arbuda Kadraveya, the serpent seer, 
the maker of spells, ‘One Hotr’s office has not been performed by you, 
that will I perform for you; then will you smite away evil. They said 
‘Be it so’. At each midday he crept out for them; he praised the pressing 
stones; therefore at each midday they praise the pressing stones in 
imitation of him. The way by which he crept out is now called the 
creeping out of Arbuda. Them the king made drunk; they said ‘It is 
& poisonous snake that looks at our king; come, with a turban let us bind 
his eyes’. ‘Be it so’ (they said); with a turban they bound? his eyes; 
therefore winding round a turban they praise the pressing stones in 
imitation of him. The king still made them drunk; they said With his 
own spell he praises the pressing stones; come, let us mingle the spell 
with other verses.’ ‘Be it so (they said); with other verses they mingled 
his spell; then he did not make them drunk. In that they mingle his 
spell with other verses, verily (it serves) for expiation. They smote away 
evil; in accordance with their smiting away the serpents smote away evil; 
having smitten away evil they lay aside their old worn out skin and go on 
with a new one. He smites away evil who knows thus. 

vi. 2 (xxvi. 2). They say ‘With how many verses! should he praise?’ 


1 For the activity of the Grüvastut see KB. 881, 882; Cf. Lévi, La doctrine du sacrifice, 
xxix. 1; his part is described in full in pp. 142, 148. 
AGS. v. 12; COS. vii. 15. His special ? A place according to Süyana: Aufrecht 
Arbuda hymn is RV. x. 94 with x. 76 supplies ya/?íe ; a man, BR. 
and x. 175 before the last verse; these Apinahyus is a wholly anomalous and in- 
are preceded by RV. i. 24. 8; v. 81. 1; correct form ; probably merely a blunder. 


viii. 81. 1; 1. 1; Eggeling, SBE. xxvi. vi. 2. 1 I.e. of the P&ivamani verses. which 
he is to use. 
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‘With a hundred’ they say; man has a hundred (years of) life, a hundred 
strengths, a hundred powers; verily thus he places him in life, in strength, 
in power. ‘Or with thirty-three’ they say; ‘he smote away the evils of 
thirty-three gods; thirty-three were the gods for him.’ With an unlimited 
number should he praise; Prajápati is unlimited. The Hotr function of 
the Gravastut is Prajapati’s; in it all desires are won. In that he praises 
with an unlimited number, (it serves) to win all desires. All desires he 
wins who knows thus. Therefore should he praise with an unlimited 
number only. They say How is he to praise?’ ‘By syllables?’ By 
sets of four syllables?’ ‘By Padas?’ ‘By half-verses?’ ‘By verses?’ 
' By verses does not fit, nor again does by Padas fit; as to by syllables or 
sets of four syllables, the metres would be broken up so, many syllables 
would so be omitted. By half verses only should he praise, for support. 
Man has two supports, cattle four feet; verily thus he makes the sacrificer 
with two supports find support in four-footed cattle. Therefore should 
he praise by half verses only. They say ‘Since it is at the midday only 
that he praises the pressing stones, how is the praising at the other press- 
ings performed by him?’ In that he praises with Gayatri verses, and the 
morning pressing is in Gayatri, thereby (is the praise accomplished) at 
the morning pressing; in that he praises with Jagati verses, and the third 
pressing is in Jagati, thereby at the third pressing. So by him who 
knows thus, although he praises the pressing stones only at the midday, is 
praising accomplished in all the pressings. They say ‘Seeing that the 
Adhvaryu directs the other priests, then why does he undertake this with- 
out a direction?’ The office of the Gravastut is mind; mind requires no 
direction ; therefore he undertakes this without a direction. 

vi. 8 (xxvi. 1). The Subrahmanya’ is speech; its calf is Soma the king; 
when Soma the king has been bought, they summon the Subrahmanya, 
just as one summons a cow; with this as calf it milks all desires for the 
sacrificer. All desires speech milks for him who knows thus. They say 
‘Why has the Subrahmanya its name?’ ‘It is speech’, he should reply ; 
‘speech is the holy power and the good holy power (su-brahma).’ They 
say ‘ Why then do they call him that is male female as it were?’ ‘ Because 
the Subrahmanya is speech’ he should reply, ‘for that reason.’ They say 
‘Seeing that the other priests perform their priestly functions within 
the altar, and the Subrahmanya without the altar, how is his function 
performed within the altar?’ ‘From the altar they throw up the rubbish 
heap; in that standing on the heap he calls’, he should reply, ‘for that 


1 For the Subrahmanyá formula see CB. iii. Caland and Henry, L'Agnistoma, pp. 65 
8. 4. 17 .; TA. i. 12. 8, 4; LOS. i. 3; seq. ; Oertel, JA 08. xviii, 84. 
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reason. They say ‘Then why does he stand on the heap when calling 
the Subrahmanyà?' The seers performed a sacrificial session; to the 
tallest? of them they said ‘Do thou call the Subrahmanya; from nearest 
wilt thou summon the gods.’ Verily thus they make him the tallest; 
moreover thus he delights the whole of the altar. They say * Why do they 
drive up & bull as the fee for him?’ ‘The bull is male, the Subrahmanya 
female; that is a pair; for the propagation of this pair’ (he should reply). 
Inaudibly ? the Agnidh utters the offering verse for the cup for (Tvastr) 
with the wives; the cup for (Tvastr) with the wives is seed ; seed is poured 
inaudibly as it were. He does not say the second vasat (thinking) ‘The 
second vagat call is a completion; let me not bring seed to completion.’ 
The incomplete state of seed is perfect; therefore he does not say the 
second vasat. Seated on the lap of the Nestr he partakes; the Nestr 
represents the wife; Agni places seed in the wives for propagation; verily 
thus by Agni he places seed in the wives for propagation. He is propa- 
gated with offspring and cattle who knows thus. After the fees the 
Subrahmanya is completed; the Subrahmanya is speech; the fee is food ; 
verily thus in proper food and speech at the end they establish the 
sacrifice. 


ADHYAYA II 


The Castras of the other Hotrakas at Sattras and Ahinas. 


vi. 4 (xxvii. 1). The! gods performed a sacrifice; as they were performing 
it the Asuras came up to them (saying) ‘We will make a confusion of 
their sacrifice. From the south they approached them, where they 
thought was the thinnest part of the sacrifice. The gods perceiving this 
put Mitra and Varuna around on the south; by means of Mitra and 
Varuna on the south at the morning pressing they smote away the Asuras 
and the Raksases. Verily thus also the sacrificers by means of Mitra 
and Varuna on the south at the morning pressing smite away the Asuras 
and the Raksases. Therefore the Maitrávaruna recites (the litany) to 
Mitra and Varuna at the morning pressing, for by means of Mitra and 
Varuna the gods smote away the Asuras and the Raksases on the south 
at the morning pressing. Smitten off at the south the Asuras entered 


3 ‘Eldest’ Sáyana and Haug, but ‘tallest’ For this Séyana cites TS. vi. 5. 8. 6. Cf. 


above gives a reply to the question of the also CB. iv. 4. 2. 17; CCS. viii. 5. 8, 4. 
use of the Utkara. ! This chapter merely gives explanations of 
3 For the omission of the anuvasatkdra see the origin of the several Castras of the 


AGS. v. 5. 21. three Hotrakas. 
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the sacrifice in the middle. The gods perceiving this placed Indra in the 
middle; they with Indra in the middle smote away the Asuras and 
Raksases at the morning pressing. Verily thus also the sacrificers with 
Indra in the middle smite away the Ásuras and the Raksases at the 
morning pressing. Therefore the Brühmanàcchaühsin at the morning 
pressing recites (a litany) to Indra, for with Indra in the middle the gods 
at the morning pressing smote away the Asuras and the Raksases. The 
Asuras, smitten off in the middle, entered the sacrifice from the north. 
The gods, perceiving this, put Indra and Agni around on the north; with 
Indra and Agni on the north at the morning pressing they smote away 
the Asuras and the Raksases. Verily thus also the sacrificers with Indra 
and Agni on the north at the morning pressing smite away the Asuras 
and the Raksases. Therefore the Achäväka at the morning pressing 
recites (a litany) to Indra and Agni, for with Indra and Agni on the 
north at the morning pressing the gods smote away the Asuras and 
the Raksases. The Asuras smitten off on the north ran round to the 
front in battle array. The gods perceiving this placed Agni around in 
front at the morning pressing; with Agni in front at the morning 
pressing they smote away the Asuras and the Raksases. Verily thus 
also the sacrificers with Agni in front at the morning pressing smite 
away the Asuras and the Raksases. Therefore the morning pressing 18 
connected with Agni. He smites away evil who knows thus. The Asuras, 
smitten off in front, having gone round to the back entered. The gods, 
perceiving this, put the All-gods, as their self, around behind at the third 
pressing; they with the All-gods, as themselves, behind at the third 
pressing smote away the Asuras and the Raksases. Verily thus also the 
sacrificers with the All-gods, as themselves, behind at the third pressing 
smite away the Asuras and the Raksases. Therefore the third pressing 
is connected with the All-gods. He smites away evil who knows thus. 
So the gods smote away the Asuras from the whole of the sacrifice. Then 
the gods prospered, the Asuras were defeated. He prospers himself, 
the evil rival who hates him is defeated, who knows thus. The gods with 
the sacrifice so ordered smote away the Asuras, the evil, and conquered 
the world of heaven. He smites away the evil rival who hates him and 
conquers the world of heaven who knows thus and who knowing thus 
orders the pressings. 

vi. 5 (xxvii. 2). They make the strophe the antistrophe of the strophe! 


! The point is that the Castras of the Hotrakas not be done at the other pressings because 
are made up at the morning pressing of the Stotras there (Prstha and Uktha) do 
the Stotriya (taken from the correspond- not from day to day remain in the same 
ing three Ajya SAmans) and as Anurüpa ritual form. The idea occurs in AB. vi. 


the Stotriya of the next day. This can- 17. See 408. vii. 2. 2 seg. Cf. GB. vii. 11. 
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at the morning pressing; verily thus they make one day the counterpart 
of the other; verily thus by the preceding day they lay hold of the 
subsequent day. But this is not the case at the midday (pressing); the 
Prsthas are prosperity; they have not the position? for the purpose of 
making the strophe the antistrophe of the strophe. By reason of the 
same distinction they do not at the third pressing make the strophe the 
antistrophe of the strophe. 

vi. 6 (xxvii. 3). Next as to the commencing verses.! With true guidance 
for us, let Varuna’ is that of the Maitrávaruna? (containing) Let Mitra 
lead us knowing'; the Maitrávaruna is the leader of the Hotrakas; therefore 
this (verse) contains the word leader. ‘Indra for you on all sides’ is 
that of the Br&áhmanácchansin,? (containing) We invoke for men’; verily 
with this (verse) day by day they invoke Indra. Whenthey invoke in com- 
petition no other appropriates Indra, where a Bráhmanàcchaüsin knowing 
thus day by day recites this (verse). ‘What time, when the Soma was 
pressed, men’ is that of the Acháváka;* ‘invoked Indra and Agni’ (it 
continues); verily with this (verse) day by day they invoke Indra and 
Agni. When they invoke in competition no other appropriates Indra 
and Agni, where an Achüvüka knowing thus recites this (verse) day by 
day. They are ships which carry over to the world of heaven; verily with 
these (verses) they cross to the world of heaven. 

vi. 7 (xxvii. 4). Next as to the concluding verses. ‘May we be thine, 
O god Varuna’ is that of the Maitravaruna;! ‘Sap and light may we 
obtain’ (it ends); ‘sap’ is this world; ‘light’ is yonder-world; verily with 
this (verse) they lay hold of both worlds. ‘He hath traversed the atmo- 
sphere is that of the Brahmanacchansin,’ a triplet, containing the word 
‘apart’; verily with these he puts apart the world of heaven for them. 
‘In the joy of the Soma the worlds, when Indra broke Vala’ (he says) ; 
the consecrated ones are eager to win; therefore this (verse) contains the 
word hole (vala). | 

He drove out the cows for the Angirases, 
Revealing them that were in secret, 
Headlong he hurled Vala ;’ 


verily with this (verse) he wins booty. ‘By Indra the spaces of the 


2 Aufrecht with S&yana and Haug and the 1 I.e. after the Stotriyas and Anuripas of 
Anand. ed. read tatsthandni : Weber AB. vi. 5 in sacrifices of a series of days. 
(Ind. Stud. ix. 295) suggests the alteration 1 RV. i. 90. 1; ACS. vii. 2. 10; CCS. xii. 2.14. 
tasthdndni, quoting the precise parallel * RV. i. 7. 10; AQS. vil. 2. 10. 
with vad in QB. xii. 6. 1. 1-8, but this is RV. vii. 94. 10; ACS. vii. 2. 10. Cf. OCS. 
no doubt wrong: cf. Eggeling, SBE. xii. 2. 19. 

xxvi. 242, n. 1; KB. xxvi. 8: etatsthane vi. 7. 1 RV. vii. 66. 9. 
... fasydya. 3 RV. viii. 14. 7-9. 


vi. 7—] The Castras of the Hotrakas [264 


sky’ (he says); the spaces of the sky are the world of heaven; by 
Indra (they) 
* Are made firm and established 
The firm are not to be moved away; 


verily with this (verse) day by day they continue to find support in 
the world of heaven. ‘I seek of those with Sarasvati' is that of the 
Achávüka;? Sarasvati is speech; verily thus he says ‘of those with 
speech’; ‘Of Indra and Agni the aid’ (he says); speech is the dear abode 
of Indra and Agni; verily thus he unites these two with their dear abode. 
With a dear abode does he prosper who knows thus. 

vi. 8 (xxvii. 5). There are two kinds of concluding verses of the Hotrakas, 
at the morning and at the midday, those of the Ahina and those of the 
one day rites. The Maitravaruna concludes with those of the one day 
rite only ;! thereby he departs not from the world. With those of the 
Ahina the Achäväka, to obtain the world of heaven. Both are used by 
the Br&áhmanácchansin;? thereby grasping both he goes to this and to 
yonder world; moreover he goes grasping both, the Maitrávaruna and 
the Acháv&ka, the Ahina and the one day rite, the year and the Agnistoma. 
Now at the third pressing the concluding verses of the Hotrakas are those 
of the one day rite only;* the one day (rite) is a support; verily thus 
at the end they establish the sacrifice on a support. Without taking 
& breath he should say the offering verse at the morning pressing; save 
for one or two (verses) he should not recite beyond the Stoma,’ (thinking) 
‘That is as if one were to give quickly to one neighing and thirsting; 
moreover I shall swiftly give proper food and Soma drinking to the gods.' 
Swiftly he finds support in the world. (He uses) an unlimited number 
at the two latter pressings; the world of heaven is unlimited; (verily it 
serves) to obtain the world of heaven. At pleasure the Hotr may recite 
whatever the Hotrakas may recite on the previous day; or the Hotrakas 


3 RV. viii. 88. 10. midday pressing the same (RV. vii. 28. 6). 
! I.e. at the two Savanas of morning and  * Viz. RV. vii. 84.1; x. 48.1; vi. 69. 1; see 
midday he uses the same concluding ACS. viii. 2. 16; 8. 84 ; 4. 8. 
verse (the plural being prayogabahuteáü- ^ The sense as taken by Säyana and Haug 
pekgam) they are RV. vii. 66. 9 and iv. 16. seems that meant ; cf. AB. vi. 28. 10 for 
21 (cf. AB. vi. 28). See 408. v. 10. 28; the same use : Weber (Ind. Stud. ix. 296) 
16. 1; vi. 18. 5. objects on grammatical grounds to the 
3 RV. viii. 88. 10 and vii. 94. 9; RV. ii. 11. wording and prefers the normal ‘He 
21 (AB. vi. 28) and iii. 80. 22 are those should use one or two verses, but not 
for the AhIna and Ekàha respectively. over recite the Stoma; but this is really 
3 This means that at the morning pressing he not consistent with the context in vi. 28 
used different verses in the Ekäha and and ACS. vii. 18. 2 expressly says that 


Abina (RV. viii. 98. 8; 14. 9), but at the there is atigaszsana in one or two verses. 
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what the Hotr may recite; the Hotr is the breath, the Hotrakas the 
limbs; in common does this breath go through the limbs. Therefore at 
pleasure the Hotr may recite what the Hotrakas recite on the previous 
day, or the Hotrakas what the Hotr (recites). The Hotr keeps concluding 
with the ends of the hymns, Moreover the concluding verses of the 
Hotrakas are the same at the third pressing; the Hotr is the body, the 
Hotrakas the limbs; the ends of the limbs are the same; therefore the 
concluding verses of the Hotrakas at the third pressing are the same. 


ADHYAYA III 


The Castras and other Recitations of the Hotrakas. 


vi.9(xxviii.1). ‘Let! the bays carrythee hither’ he recites at the morning 
pressing for the (goblets) being filled, (verses) containing (the words) 
‘strong’, ‘drink’, pressed, and be drunk and so perfect in form. They 
are (verses) to Indra which he recites ; the sacrifice is connected with Indra. 
They are Güyatris which he recites; the morning pressing is connected 
with the Gayatri. Nine small ? (verses) he recites at the morning pressing ; 
in what is small is seed poured ; ten at the midday he recites; seed poured 
in the small having attained the middle part of the woman becomes most 
firm ; nine small (verses) he recites at the third pressing: from what is 
small are offspring born. In that he repeats the whole of the hymns, verily 
thus he propagates the sacrificer as an embryo from the sacrifice as the womb 
of the gods. Some recite seven verses each, seven at the morning pressing, 
seven at the midday (pressing), seven at the third pressing; saying ‘ The 
offering verses should be as many as the invitatory verses ;? seven eastward 
say the offering verses, seven say the vagat call; these are the invitatory 
verses of those’. That he should not do so; they injure the seed of the 
sacrifice and morever the sacrificer himself, for the hymn is the sacrificer. 
By nine (verses) the Maitr&varuna carries him from this world to the 
world of the atmosphere, by ten from the world of the atmosphere to yonder 
world, for the world of the atmosphere is the longest,‘ with nine from 


1 This chapter, in part, like KB. xxviii. 2and nine is small; or defective. 
8 deals with the Maitr&varuna's recita- I. e. at the Prasthita offering; see ACS. v. 
tions at the three pressings, which are 6. 15-18; CCS. vii. 4. 2-10; Caland and 
RV. i. 16 (AQS. v. 5. 14), vii. 21, and iv. Henry, L'Agnistoma, pp. 209, 211, 212. 
85 complete in each case as against the ‘ S&yana treats this as if it were antarikgalokdd 
alternative of sets of seven verses. dhi : the world meant is in his view the 
2 The argument is that as ten is the norm, ndkaprstha. 


34 ll. 20 


vi. 9—] The Castras of the Hotrakas [266 


yonder world to the world of heaven. They cannot bear the sacrificer to the 
world of heaven who recite sets of seven. Therefore as wholes should he 
recite the hymns. 

vi. 10 (xxviii. 2). Further he says * Seeing that the sacrifice is for Indra, 
then why do two only at the morning pressing use as offering verses for the 
Prasthita (libations) verses manifestly addressed to Indra, namely the Hotr 
and the Bráhmanáüechansin : This Soma drink for thee’ is the offering 
verse of the Hotr,! O Indra, thee as a bull we’ is that of the Bráhmaná&- 
echansin.? The others use (verses) to various deities ; how are their verses 
connected with Indra?’ The Maitrávaruna? uses as offering verse Mitra 
we hail’; ‘ Varuna for the Soma drinking ' (he says); whatever Pada con- 
tains (the word) ‘drink’ is a symbol of Indra; thereby he delights Indra. 
The Potr* uses as offering verse ‘O Maruts, in whose dwelling’; ‘ He is 
best protected of men’ (he says); the protector is Indra; this is a symbol 
of Indra; thereby he delights Indra. ‘O Agni, bring hither the wives the 
Nestr 5 uses as offering verse; Tvagtr to the Soma drinking’ (he says); 
Tvastr is Indra; this is a symbol of Indra; thereby he delights Indra. To 
him whose food is the ox, whose food the cow’ the Agnidh® uses as offering 
verse; ‘Soma-backed, the creator’ (he says) ; the creator is Indra; this 
is a symbol of Indra; thereby he delights Indra. 


‘Come hither with those that move at dawn, 
The gods, ye that have excellent wealth, 
Indra and Agni, to the Soma drinking’ ; 


is the offering verse of the Acháv&ka,' being in itself perfect. So are these 
verses to Indra; in that they are addressed to various deities, thereby he 
delights the other deities. In that they are in Gayatri, thereby they are 
connected with Agni; these three with them he obtains. 

vi. 11 (xxviii. 3). There! hath been pressed the divine Soma juice mingled 
with milk' he recites at the midday for (the goblets) being filled, (verses) 
containing (the words) ‘ strong’, * drink ’, ‘ pressed’, and * be drunk’ and so 
perfect a form. (The verses) which he recites are addressed to Indra; the 
sacrifice is connected with Indra; they are Tristubh verses which he recites ; 


1 RV. viii. 65.8; AQS. v. 5. 18; 908. vii. 4. vi. 11. 1 This chapter gives the hymn for the 


8. Cf. KB. xxviii. 8; GB. vii. 20. filling of the goblets and the Prasthita 
? RV. iii. 40. 1; AQS. v. 5. 18; CCS. vii. 4. 7. libations; forthe formersee ACS. v. 5. 14; 
? RV. i. 28. 4; AQS. v. 5. 18; CCS. vii. 4. 6. 13. 11; CCS. vii. 17.8; it is merely alluded 
t RV. i. 86.1; A8. v. 5. 18; CCS. vii. 4. 8. toin KB. xxix. 2. The hymn is RV. vii. 
5 RV. i. 22. 9; AQS. v. 6. 18; OOS. vii. 4. 9. 21: the word gorjika is quite uncertain ; 
s RV. viii. 48. 11; ACS. v. 5. 18; COS. vii. ‘dont la flèche est la vache’ is Caland and 
4. 10. Henry’s rendering L’ Agnistoma, p. 284. 


' Rv. viii. 88. 7; AQS. v. 7. 6; OOS. vii. 7. 2. 


267] The Recitations of the Hotrakas [—vi. 12 


the midday pressing is connected with the Tristubh. They say ‘Seeing 
that (the word) * be drunk” is a symbol of the third pressing, then why does 
he recite verses containing (the word) “be drunk and why do they use such 
verses as offering verses?’ At the midday the gods become drunk as it 
were; they also &t the third pressing become drunk together; therefore at 
the midday he recites (verses) containing the word be drunk’ and they use 
such (verses) as offering verses. All of them at the midday use for the 
Prasthita libations ? verses manifestly addressed to Indra. Some use verses 
containing (the words) ‘penetrate towards’. The Hotr? uses as offering 
verse ‘Drink the Soma towards which O dread one thou hast penetrated '. 
The Maitravaruna * uses as offering verse Drink it, thou that art impetuous, 
penetrating’. The Brahmanacchahsin > uses as offering verses ‘Do thou 
drink as of old; let it delight thee’. The Potr “ uses as offering verse ‘Come 
hither ; Soma lover they call thee’, The Nestr uses as offering verse 
‘Thine is this Soma; do thou come hither’. The Achāvāka uses as offer- 
ing verse ‘For Indra the Soma draughts found aforetime'. The Agnidh? 
uses as offering verse ‘ Filled is his cup; hail!’ Of these those contain (the 
words) ‘ penetrate towards’; Indra was not victorious at the morning press- 
ing; with these (verses) he penetrated towards the midday pressing; in 
that he penetrated towards, therefore do these verses contain (the words) 
‘penetrate towards ’. 

vi.12 (xxviii.4). ‘Come! hither, O sons of strength ' he recites at the third 
pressing for (the goblet) being filled, (verses) containing (the words) ‘strong’, 
‘drink’, ‘press’, and be drunk’ and so perfect in form. They are addressed 
to Indra and the Rbhus. They say ‘Since they do not chant (verses) to the 
Rbhus, then why do they call it the Arbhava Pavamána?' Prajapati as 
father having made immortal the Rbhus being mortal gave them a share in 
the third pressing; therefore they do not chant (verses) to the Rbhus, but 
they call it the Arbhava Pavamüna, Further he says Seeing that in the 
two first pressings he recites according to the metre, Gayatri verses at the 
morning pressing, Tristubhs at the midday pressing, then why does he recite 
Tristubh verses at the third pressing which is connected with the Jagati?’ 


2 For the Prasthitas, see ACS. v. 5. 19; CCS, * RV. iii. 86.2; AGS. v. 5. 19; OCS. vii. 17. 


vii. 17. 6-11; Caland and Henry, pp. 286, 10. ACS. inverts the order of the pre- 
287. ceding and this. 
3 Rv. vi. 17. 1: this and the next two contain ? RV. iii. 82. 15; AQS. v. 5. 19; CCS. vii. 
forms of abhi-trd ACS. v. 5. 19; CCS. vii. 17. 11. 
17. 5. Cf. GB. vii. 21. 1 For the filling of the goblets to RV. iv. 85 
4 RV. vi. 17.2; AQS. v. 5. 18; QOS. vii. 17. 6. see AQS. v. 5. 14; CCS. viii. 2. 8; Caland 
5 RV. vi. 17. 8; ACS. v. 6. 19; COS. vii. 17. 7. and Henry, L'Agnistoma, pp. 845, 846. 
€ RV. i. 104. 9; 408. v. 5. 19; COS. vii. 17. 8. It is merely referred to in KB. xxx. 1. 


7 RV. iii. 85.6; ACS. v. 5. 19; CCS. vii. 17. 9. Cf. GB. vii. 22. 


vi. 12-—] The Çastras of the Hotrakas (268: 


‘The third pressing has the sap sucked out; the Tristubh metre is one with 
the sap not sucked out but full of pure juice; (therefore it serves) to make 
it full of sap' should he reply ; * Moreover he thus gives Indra & share in 
the pressing’. Further he says ‘Seeing that the third pressing is connected 
with Indra and the Rbhus, then why does he, the Hotr, alone at the third 
pressing use for the Prasthita libations? what is manifestly (a verse?) to 
Indra and the Rbhus “O Indra with the Rbhus, full of strength, the well 
blended", while the others use (verses) to various deities, and how are 
these (verses) connected with Indra and the Rbhus’. The Maitravaruna * uses 
as offering verse ‘O Indra and Varuna, drinkers of the pressed this pressed 
(juice)’; in ‘Your chariot the sacrifice for the enjoyment of the gods’ he men- 
tions many; that is a symbol of the Rbhus. The Braéhmanacchansin 5 uses as 
offering verse With Indra, O Brhaspati, drink the Soma’; in Let the drops 
well formed enter you’ he mentions many ; that is a symbol of the Rbhus. 
The Potr uses as offering verse ‘ May the steeds, swift speeding, bring you 
hither’; in ‘Swiftly leaping, come ye forward on their backs’ he mentions 
many; that is a symbol of the Rbhus. The Nestr uses as offering verse 
‘As at home come ye to us, swift to listen’; in ‘Come ye’ he mentions 
many; that is a symbol of the Rbhus. The Achavaka® uses as offering 
verse * O Indra and Visnu drink of this sweet drink’; in ‘The sweet Soma 
juices of you two have come’ he mentions many; that is a symbol of the 
Rbhus. The Agnidh ® uses the offering verse This praise to Jatavedas who 
doth deserve it; in Like a chariot let us magnify with devotion’ he mentions 
many; that is a symbol of the Rbhus. So are these verses addressed to 
Indra and the Rbhus. In that they are addressed to various deities, thereby 
he delights the other deities. In that they consist mainly of Jagati verses, 10 
and the third pressing is connected with the Jagati, verily (they serve) to 
make perfect the pressing. 

vi. 18 (xxviii. 5). Further he says ' Seeing that some of the Hotr's offices 
have litanies and others have no litanies, how are they all made by him to 
have litanies, and be equal and perfect?’ In that naming them together! 
they call them Hotr’s offices, thereby are they equal. In that some of the 
Hotr's offices have litanies and others not, thereby are they different. So 
they all become for him possessed of litanies, equal and perfect. Further 


2 For the Prasthita libations see ACS. v. 5. Rv. i. 85. 6; 408. v. 5. 19; CCS. viii. 2. 8. 
19; CC8. viii.2.4-12; Caland and Henry, RV. ii. 86. 8; ACS. v. 5. 19; CCS. viii. 2. 9. 


pp. 846-849. 8 RV. vi. 69. 7; AQS. v. 5. 19; CCS. viii. 
* RV. iii. 60.5; ACS. v. 5. 19; OOS. viii. 2. 5. 2. 10. : 
‘ RV. vi. 68. 10; 48. v. 5. 19; 08. viii. ? RV. i. 94. 1; ACS. v. 5 19; OOS. viii. 2. 11. 
2. 6. 10 Weber compares prdya in CCS. vii. 26. 6. 


5 RV. iv. 50. 10; ACS. v. 5. 19; Ces. viii. Weber (Ind. Stud. ix. 298) suggests as an 
2. 7. alternative ‘ übereinstimmend’. 


269] The Intames of the Hotrakas [—vi. 14 


he says ‘The Hotrakas recite at the morning pressing and recite at the 
midday pressing; how do they recite at the third pressing?’ ‘In that at 
the midday they recite two hymns apiece’, he should reply, ‘for that 
reason. Further he says ‘Seeing that the Hotr has two litanies, how 
have the Hotrakas two litanies?’ ‘In that they use as offering verses 
(verses) addressed to two deities’, he should reply, ‘for that reason.’ 

vi. 14 (xxviii. 6). Further he says ‘Seeing that these three Hotr's offices 
are possessed of litanies, how have the others litanies?' The Ajya is the 
litany of the Agnidh's office, the Marutvatiya of the Potr's, the Vaigvadeva 
of the Nestr's; these Hotr's offices contain the characteristics accordingly! 
Further he says ‘Seeing that some Hotrakas have one direction only given 
to them, then why has the Potr two directions given, and the Nestr two? ?’ 
When the Gàyatri yonder having become an eagle brought the Soma, Indra 
having cut off the litanies of these Hotr's offices gave them to the 
Hotr (saying) ‘You have called to me; you have known this’. The gods 
said ‘With speech let us strengthen these two Hotr's offices’. Therefore 
have they two directions. By speech they strengthened the Agnidh's office; 
therefore his offering verses are one verse larger.“ Further he says Seeing 
that the Maitravaruna gives directions to the Hotr with Let the Hotr say 
the offering verse; let the Hotr say the offering verse', then why does he 
give directions with * Let the Hotr say the offering verse; let the Hotr say 
the offering verse to the Hotrágansins who are not Hotrs?' The Hotr is 
the breath; all the priests are the breath; verily thus he says in effect ‘ Let 
breath say the offering verse; let breath say the offering verse’. Then he 
says ‘Is there a direction for the Udgátrs, or is there not?’ There is he 
should reply. In that the Pracastr, after muttering, says ‘Do ye chant’, 
this is their direction. Further he says ‘Is there a choosing * of the 
Achávaka? Or not?’ ‘There is’ he should reply. In that the Adhvaryu 
says to him, ‘O Achavaka, say what is to be said by you’, this is the choice 
of him. Further he says Seeing that at the third pressing the Maitra- 
varuna recites (a litany) to Indra and Varuna, then why are the strophe 
and antistrophe addressed to Agni?’ With Agni as their head the gods 
smote away the Asuras from the litanies; therefore its strophe and anti- 
strophe are addressed to Agni." Further he says ‘Seeing that the Brahmani- 
echansin recites (a litany) to Indra and Brhaspati at the third pressing, 


1 The offering verses of the three priests con- 3 The AgnIdh has an extra verse RV. iii. 6. 


tain references to Agni, the Maruts, and 9; AQS. v. 19.7; OOS. viii. 5. 1. 

the All-gods. There is no formal Pravara; see ACS. v. 
2 I. e. at the Rtuyájas of the twelve Praisas, 8. 12. 

the Potr number 2 and 8, the Nestr 8 and 5 RV. vii. 82 and 84 are the Castra; vii. 16. 

9. The text is given in full in Schefte- 16-18; 19-21 are the Stotriya and 


lowitz, Die Apokryphen des Rgveda, as v. 7. Anurüpa. 


r 


vi. 14—] The Castras of the Hotrakas [270 


and the Achávüka one to Indra and Visnu, how are their strophes and 
antistrophes addressed to Indra®?’ Indra drove away the Asuras from 
the litanies; he said With me who?’ With I' and ‘I’ the deities followed 
after; in that Indra was the first to drive away, therefore their strophes 
and antistrophes are addressed to Indra; in that with ‘I’ and ‘I’ the 
deities followed after, therefore do they recite to various deities. 

vi. 15 (xxviii. 7). Further he says ‘Seeing that the third pressing is 
connected with the All-gods, then why are these hymns to Indra in Jagati 
recited as the commencement at the third pressing?’ ‘Verily laying hold 
of Indra by them they proceed’ he should reply. Moreover in that the 
third pressing is connected with the Jagati, it is for desire! of the Jagati. 
Whatever metre is recited thereafter, it is all in the Jagati if these hymns 
to Indra in Jagati are recited as the commencement at the third pressing. 
Then at the end the Achavaka recites a hymn in Tristubh ? With the rite’ ; 
the rite which is to be praised he refers to. ‘With sap’ (he says); sap 1s 
food ; (verily it serves) to win proper food. ‘With safe paths furthering 
us’ (he says); verily thus he recites for safety day by day. Further he 
says ‘Since the third pressing is connected with the Jagati, then why have 
they concluding verses in Tristubh ?' The Tristubh is strength; verily thus 
at the end they keep finding support in strength. ‘This speech of mine 
hath reached Indra, Varuna,’ is that of the Maitravaruna ;* May Brhaspati 
protect us around behind’ that of the Brüáhmanàücchansin;* ‘Both have 
conquered’ is that of the Achavaka,® for they two are victorious; ‘They 
are not conquered, he is not conquered’ (he says), for neither of them has 
conquered. 

* What time, O Visnu, with Indra ye did strive 

Then did ye two divide in three the thousand’ 
(he says) Indra and Visnu fought with the Asuras; having conquered, 
them they said Let us make an arrangement. The Asuras said Be it so’. 
Indra said ‘So much as Visnu three times traverses, s0 much be ours; let 
the rest be yours’. He traversed these worlds, then the Vedas, then speech. 


* RV. i. 57; x. 68 and 48 are the Castra ; viii. mitrakrtyá in AB. iii. 4. 6 is not probably 
21. 1-2; 9-10 are the Stotriya and a parallel, but bAuyaskümyá occurs in a 
Anuripa of the Brähmanäcchansin; ii. Kanva passage of the CB., cited by 
18; vii. 100; i. 156; vi. 69; and viii. Eggeling, SBE. xxvi. 42, n. 2. 


98. 7-9; 18. 4-6 are the verses of the  ? RV. vi. 69. 
Achäväka referred to. All these are the 3 RV. vii. 84. 5. 
Castras of the Hotrakas at the third  * RV.x.48. 11 (not 42. 11 as Haug, the last 


pressing in the Ukthya; see ACS. vi. hymn being x. 48). 
1. 2; CS. ix. 1-4; AB. iii. 49, 50. 5 RV. vi. 69. 8; cf. ÇB. iii, 8. 1.18; Eggeling, 
1 Cf. KB. xxx. 2, 8 and see also Fait. xxxii. 8b. SBE. xxvi. 62, n. 2. 


The form jagatkámyá is very abnormal; 


271) The Sampata and other Hymns 


They say ‘ What is the thousand?’ ‘These worlds, these Vedas, moreover 
speech’ he should reply. ‘Did ye divide’ the Achav&ka repeats in the 
Ukthya, for he is then the last; the Hotr at the Agnistoma and the 
Atirätra, for he is then the last. ‘Should he repeat at the Sodacin? 
Or should he not repeat?’ ‘He should repeat’ they say ; ‘Why should he 
repeat in the other days and not at this?’ Therefore he should repeat.* 

vi 16 (xxviii. 8). Further he says ‘Seeing that the third pressing is 
connected with the Naracansa, then why does the Achäväka at the end 
recite in the Cilpas verses without reference to the Nārāçañsa.! The 
Nàrügansa (hymn) is a development; some seed is developed as it were; 
this is already developed and so propagated. Again the Nàraágansa hymn 
is soft and slipping; but the Achäväka is the last; (they think) We 
shall establish it in something firm for the sake of firmness'. Therefore 
the Achavaka at the end in the Cilpas recites (verses) without reference to 
the Näragansa (thinking) We shall establish it in something firm, for the 
sake of firmness’. 


ri. 17 


ADHYAYA IV 
The Sampdta and other Hymns. 


vi. 17 (xxix. 1). The strophe of the next day they make the antistrophe, 
at the morning pressing ! for the continuity of the Ahina (sacrifice). Just as 
the one day (rite) pressing, so the Ahina; just as the pressings of the 
one day (rite) as a pressing keep united, so the days of the Ahina keep 
united. In that they make the strophe of the next day the antistrophe at 
the morning pressing for the continuity of the Ahina, verily thus they 
continue the Ahina. The gods and the seers planned With what is the 
same, let us continue the sacrifice; they saw this similarity in the sacrifice, 


* The last four syllables are repeated ; see 
AGS. vii. 1. 12, 
1 S&yana explains the term Nürügahsa as 


needs no further aid and as the Achäväka 
is late in the ritual it is developed when 
it reaches him. Secondly the hymn is 


praise of men like the Rbhus or Angi- 
rases. In vi. 82 the N&r&cansi verses 
(Danastutis) are mentioned. Cf. how- 
ever the Nárügahsa hymn, RV. x. 62 in 
AB. vi. 27; KB. xxiii. 8. There can be 
no real doubt that the real reference is 
to RV. x. 62 with its generative reference. 
The reply to the objection is twofold ; 
in the first place the seed when developed 


soft and so a bad ending. The term 
Nar&cahsa occurs in yet another use of 
the cups of the libations (Caland and 
Henry, L'Agnistoma, p. 220: the con- 
nexion with Nürügahsa and the manes is 
discussed by Oldenberg, ZDMG. liv.49 seg. 
and Hillebrandt, Vedo Myth. ii. 102), but 
this is not here in place. 


vi. 17. ! Cf. above AB. vi. 5. 


vi. 17—] The Castras of the Hotrakas [272 


the Pragäthas the same,” the beginnings? the same, the hymns‘ the same. 
Indra is a house frequenter; where Indra gees first, then he returns again ; 
verily (it serves) to secure Indra in the sacrifice. 

vi 18 (xxix. 2). These Sampätas Vicvamitra first saw; them seen by 
Vicvamitra Vàmadeva created,! ‘Thee, O Indra with the thunderbolt’ ; That 
which of ours Indra rejoiceth in and desireth’, and ‘How? of what Hotr 
hath he made great?’ To them he swiftly moved; in that he swiftly 
moved (samapatat), that is why the Sampütas have their name. Vicva- 
mitra considered ‘The Sampatas which I saw Vàmadeva has created; what 
hymns now can I create as counter Sampatas?’ He created these hymns 
as Sampätas their counterparts. ‘Straightway on birth, the bull, the 
youngling, ‘Indra, breaker of citadels, overcame the Dasa with his beams,’ 
‘This offering do thou make attain, ‘Thy comrades, Soma-loving, desire 
thee, Ordering the bearer hath gone to the grandson of the daughter, and 
Like a carpenter, have I fashioned a thought.. Who alone is to be invoked 
by mortals’ Bharadvàja? (saw). * With sharp horns, like a terrible wild 
beast, and ' Praises have been offered in desire of glory’ Vasistha “ (saw). 
To him the eager, the impetuous’ Nodhas (saw). Having recited at the 
morning pressing the strophes of the six-day (rite), at the midday they 
recite the Ahina hymns. These are the Ahina hymns; ‘Let the true one 
come hither, the bounteous, he of the Soma lees’ the Maitrüávaruna ° (recites) 
containing (the word) true. ‘To him the eager, the impetuous’ (this 
hymn) containing (the word) ‘prayer’ in ‘To Indra the prayers most truly 
given’ and ‘O Indra, these prayers have the Gotamas made’ the Bráhmaná- 
cchansin ’ recites. ‘Ordering the bearer’ (this hymn) containing (the word) 
‘bearer’ in They have produced the bearer’ the Achavika £ recites. They 
say ‘Why does the Achüvüka recite this hymn containing (the word) 
“bearer” both in the days that go away and those that come up again?’ 


* See AQS. vii. 4 6; seo below AB. vi. 21. e RV. iv. 16; ACS. vii. 4. 9; CCS. xii. 8. 18, 

5 See ACS. vii. 4. 7; below AB. vi. 22. 14. 

Not the ahinasikidni as S&yana but the 7 RV. i. 61: 1d and 16 are referred to. 
aharahaMasyüni ; see ACS. vii. 4. 8 and 9; 8 RV. iii. 81; 408. vii. 4. 9; CCS. xii. 5. 16, 


AB. vi. 20. Mokahsdrt he sees a cat. 17. This is repeated both on the days of 
1 RV. iv. 19, 22, 28; AQS. vii. 5. 20. the Sadahas and also on the days, which 
3 RV. iii. 48, 84, 86, 80, 81, 88; ACS. vii. 5. once past do not recur, here specified ; for 
20 omits lii. 48 and iii. 88; see AB. vi. its use on the Sadahas, see AB. vi. 19. 4. 
20. The term Ahlna is here a quite peculiar 
3 RV. vi. 22; ACS. vii. 5. 20. one, the days being single days in . The 
* RV. vii. 19, 28; AQS. vii. 5. 20 omits vii. order is (1) strophe and antistrophe ; (2) 
28; see AB. vi. 20. It is really not a the Kadvant Pragütha; (8) the Aram 
Sampäta proper. bhaniya ; (4) the ahkarahahcasya; (5) the 
5 RV. i. 61; AQS. vii. 4. 8; OCS. xii. 4. 17, Ahlus for the Maitravaruna ; (4) and (5) 
18. being inverted for the other two; see 


AQS. vii. 4. 


273] The Sampdta and other Hymns [—vi. 19 


The knower of many Res is powerful; the hymn contains (the word) 
‘bearer’; the bearer bears the yoke to which it is yoked. Therefore the 
Achavika recites in both cases this hymn containing (the word) bearer’, 
both in the days that go away and in those that come up again. These are 
on five days, the Caturvinga, Abhijit, Visuvant, Vievajit and Mahāvrata ; 
these days are Ahinas, for nothing in them is left out; these days go away 
without recurring; therefore they recite them on these days. In that they 
recite them, (they hope) ‘ Let us obtain the worlds of heaven without defect, 
with all forms, with all perfection. In that they recite them, they invite 
Indra with them, like a bull to a cow. In that moreover they recite them, 
it is for the continuity of the Ahina; verily thus they continue the Ahina. 

vi. 19 (xxix. 3). These three Sampata (hymns) the Maitrüávaruna recites 
one by one day by day, alternating their order;! on the first day (he 
recites) ‘ Thee O Indra, with the thunderbolt’, on the second ‘That which 
of ours Indra rejoiceth in and desireth’, on the third ‘How? of what Hotr 
hath he made great?’ Three Sampätas the Brahmanacchansin recites one 
by one day by day, alternating their order,? on the first day ‘ Indra, breaker 
of citadels, overcame the Dasa with his beams’, on the second ‘ Who alone 
is to be invited by mortals’, on the third ‘ With sharp horns, like a terrible 
wild beast’. Three Sampátas the Achäväka recites one by one, day by day, 
alternating their order,’ on the first day ‘This offering do thou make attain ', 
on the second ‘Thy comrades, Soma-loving, desire thee’, on the third 
‘Ordering the bearer hath gone to the grandson of the daughter’. These 
number nine; there are three to be recited every day;* these make up 
twelve; the year has twelve months; Prajüpati is the year; the sacrifice is 
Prajapati; thus they obtain the year and Prajapati; thus they continue 
day by day to find support in the year, in Prajapati, in the sacrifice. 
Between them they should insert an insertion, Viráj verses and verses? by 
Vimada without repetition of o on the fourth day, Pankti* verses on the fifth, 


1 RV. iv. 19; iv. 22; iv. 28. viparydsam pre- day of the Sadaha; the verses by 


sumably means that on the last three 
days of the Sadaha they are repeated in 
the same order. These hymns replace 
the Ahlna hymns of the special days (AB. 


Vimada are not an alternative as sug- 
gested by Süyana (ckah pakgah . . . pakgdn- 
taram) but an addition, and the Anand. 
ed. reads vaimadig ca caturthe (which is of 


vi. 18, n. 8). See AQS. vii. 5. 21, 22; cf. 
Vait. xxxi. 25. 

3 RV. iii. 34; vi. 22; vii. 19. 

* RV. iii. 36 ; iii. 80; iii, 91. 

* See for these AB. vi. 90. 


course palaeographically practically the 
same as the reading vaimadi; caturthe). The 
verses are RV. x. 28. 1-7; the first three 
verses in each case go to the Maitri- 
varuna ; the Bráhmaniochahsin has 8- 
5 RV. vii. 22. 5-8; vii. 81. 10-12; see KB. 5; the Achāvāka 5-7. See 408. vii. 11. 

xxix. 5 where they are called Cilpas. 94 seg. ; Vait. xxxii. 7. 

These are made into three triplets and * RV. i. 29. 1-7; AQS. vii. 11. 39. Cf. CCS. 


inserted by the three priests on the fourth xii. 5. 12; Vait. xxxii. 8. 


35 l. 8. se] 
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and verses by Parucchepa’ on the sixth. Moreover on those days which 
have great Stomas the Maitrávaruna? should insert What friend of man 
to-day, god-loving?’, the Bráhman&cchansin,? ‘He who hath been placed 
as it were in the forest delighting, and the Achávàka!? ‘Come hither, 
standing on thy chariot seat’. These are the insertions; by means of these 
insertions the gods, the seers, conquered the world of heaven. Verily thus 
also the sacrificers by these insertions conquer the world of heaven. 

vi. 20 (xxviii. 4) ‘Straightway on birth the bull, the youngling’ the 
Maitravaruna' recites day by day before the hymns. That hymn is 
heavenly; by this hymn the gods conquered the world of heaven, by this 
the seers. Verily thus also the sacrificers by this hymn conquer the world of 
heaven. It is by Vigvümitra; Vigvamitra was the friend of all; all 
becomes friendly to him who knows thus and to those for whom a Maitra- 
varuna, knowing thus, recites this before the hymns day by day. It con- 
tains (the words) bull and ‘cattle’; (it serves) to win cattle. It is of 
five verses; the Pankti has five Padas; food is the Pankti; (it serves) to 
win proper food. ‘Praises have been offered in desire of glory’ the 
Bráhmanàechansin? recites day by day the hymn containing (the word) 
‘praise’ and so perfect. This hymn is heavenly; by this hymn the gods 
conquered the world of heaven, by this the seers. Verily thus also the 
sacrificers by this hymn conquer the world of heaven. It is by Vasistha; 
by it Vasistha went to the dear abode of Indra, he conquered the highest 
world. He goes to the dear abode of Indra, he conquers the highest 
world who knows thus. It has six verses; the seasons are six ; (it serves) 
to win the seasons. He recites it after the Sampátas. Having obtained 
thus the world of heaven the sacrificers find support in this world. ‘Like 
a carpenter have I fashioned a thought’, the Achaivaka® recites day by 
day, containing (the word) towards and a symbol of continuity. Ponder- 
ing on the dear (days) to come’ (he says); the days to come are dear; 
verily thus they proceed pondering on, laying hold of, them. The world of 
heaven is to come as compared with this world ; verily thus he alludes to 
it. ‘I long to see the sages, with wisdom’ (he says), our seers who are 
departed are the sages ; verily thus he refers to them. It is by Vigvamitra ; 
Vigvamitra was the friend of all; all becomes friendly to him who knows 
thus. That which he recites has no deity mentioned and is connected with 


7 RV. i. 181. 1-7; AQS. vii. 11. 40. Cf. CGS. — !? RV. iii. 48; AQS. vii. 12. 1. 


xii. 8. 12; Vait. xxxii. 9. ! RV. iii. 48. Cf. AQS, vii. 4. 8 
8 RV. iv. 25; AQS. vii. 12. 1; Vast. xxxiii. * RV. vii. 28. Cf. ACS. vii. 4. 9; CCS. xii. 
18; GB. xi. 1. These are used for the 4. 8. 
Chandomas as the Stomas increase in size. RV. iii. 88. Cf. AGS. vii. 4. 9; CCS. xii. 
* RV. x. 29; AOS, vii. 12. 1; Vait. xxxii. 10; b. 8. 


GB. xi. 2. 
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Prajüàpati. Prajàpati is he whose name is not mentioned; (it serves) to 
obtain Prajépati. Once“ he mentions Indra; thereby he departs not from 
the Indra form. It is in ten verses; the Viraj has ten syllables; the Viraj 
is food ; (it serves) to win food. As to its being of ten verses, the breaths 
are ten; verily thus they obtain the breaths, they place breaths in the 
body. He recites it after the Sampatas; verily thus having obtained the 
world of heaven, the sacrificers find support in this world. 

vi 21 (xxix. 5). ‘Who, O Indra, him that hath thee as his wealth’, 
‘What newest of praises’, and What hath not been wrought by him’ are 
the Pragáthas! containing the word who which are recited day by day 
at the beginning. Prajápati is Who; (verily they serve) to obtain Praja- 
pati. Moreover in that they contain (the word) ‘who’ and who is food, 
(they serve) to win food. Moreover as to their containing (the word) 
‘who’, day by day they praise employing the Ahina hymn, duly appeased, 
and it is by the Pragäthas containing (the word) ‘who’ that they appease 
them. Appeased they bring them prosperity (ka); appeased they carry 
them towards the world of heaven. The beginnings of the hymns which 
they recite should be in Tristubh; these some recite before the Pragáthas, 
calling them inserted verses. That he should not do so. The Hotr is lordly 
power, the Hotracansins are the people; verily thus they would make the 
people refractory to the lordly power which is a confusion. He should 
know ‘ These my hymn beginnings are Tristubhs’. Just as men set sail on an 
ocean so set they sail who perform the year or a twelve day (rite) ; just as 
men desiring to reach the other shore mount a ship well found,? so do they 
mount the Tristubhs. That metre having made them go to the world of 
heaven does not fail, for it is the strongest of all. He should not utter the 
call for these (verses) (thinking) ‘ The metre is the same ; moreover let me 
not make them inserted verses.’ In that they recite these (verses), (they 
think) ‘Let us mount the hymns with the recognized beginnings of the 
hymns.’ In that they recite these (verses), verily with them they summon 
Indra, like a bull to the cow. Moreover in that they recite them, (it 
serves) for the continuity of the Ahina; verily thus they continue the Ahina. 

vi. 22 (xxix. 6). ‘O Indra drive away all our enemies in front’ the 
Maitravaruna ! recites day by day before the hymns: 

4 RV. iii. 88. 10. 
1 RV. vii. 82. 14 and 15; viii. 8. 18 and 14; 


RV. iv. 16; vii. 28; iii. 88; then the 
concluding verses; AB. vi. 18, n. 8 ex- 


66. 9 and 10. In this chapter the order 
of the various parts of the litanies agrees 
clearly with that in ACS. vii. 4 (mis- 


plains the order of iii. 48 and iv. 16 (for 
the opposite order see AB. vi. 18and 20), 
Agüntdni may be read. 


interpreted by Haug, ii. 412, n. 8); viz. ? Cf. below AB. vii. 18; BR. vii. 1199. 
the Pragāthas ; then the Tristubh verses; vi. 22.) RV. z. 181.1. Cf. AGS. vii. 4. 7; . 
then RV. iii. 48; i. 61; iii. 81; then xii. 3. 5; KB. xxix. 4. 
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‘Drive away those behind, O overpowering one, 
Drive away those to the north, O hero, those below to the south 
That we may delight in thy wide protection ' 
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(he says); it is a symbol of freedom from fear; for he desires as he pro- 
ceeds freedom from fear. ‘Those yoked with prayer, I yoke with prayer’ 
the Bráhmanücchansin? recites day by day; in ‘I yoke’ it contains (the 
word) yoke, since the Ahina is yoked as it were; (therefore) it is a symbol 
of the Ahina. ‘To wide space thou leadest us after knowing’ the Achávüka? 
recites day by day; since the Ahina goes as it were, (the words) ‘Thou 
leadest after’ are a symbol of the Ahina; (the words) ‘Thou leadest’ are 
a symbol of the proceeding of the sacrificial session. These are recited day 
by day. They should conclude with the same verses;* Indra is a home- 
goer as regards their sacrifice ; as a bull to the cow, or as a cow to its well- 
known place of pasture, so does Indra come to their sacrifice. He should 
not conclude with the Prosperity let us invoke’ verse 5 the Ahina (hymn); 
the Ksatriya departs from his kingdom ; his rival he then summons, 

vi. 28 (xxix. 7). Then follows the yoking and releasing of the Ahina (rite), 
with! He traversed the atmosphere’ he yokes; with ‘So Indra’ he releases; 
with? ‘I of the two connected with Sarasvati ' and ‘Surely this of thee’ 
he yokes the Ahina; with? Let us be thine, O god Varuna’ and Chant ye’ 
he releases. He is worthy to weave the Ahina who knows how to yoke and 
to release it. In that they are yoked on the Caturvinga day is the yoking ; 
in that they are released before the concluding Atirätra is the releasing. 
If on the Caturvinga day they were to conclude with (the verses) of the 
one day (rite), they would conclude the sacrifice, and would not make it an 
Ahina ; if they were again to conclude with the concluding verses of the 
Ahina, the sacrifice would perish, just as one wearied and not being released 
perishes. With both sets should they conclude.‘ That is as if one were 
to go a long journey unyoking from time to time; the sacrifice becomes 


continuous, and yet they release (it). 


3 RV. iii. 85. 4. Cf. ACS. vii. 4. 7 ; CCS. xii. 
4. 2. 

3 RV. vi. 47. 8. Cf. ACS. vii. 4. 7; 908. xii. 
5. 2. 

* Viz, RV. iv. 16. 21 (Maitr&varuna) ; vii. 
28. 6 (Brahman&cchahsin) ; ii. 11. 21 
Achüvüka) ; see AB. vi. 28. 

5 RV. iii. 88. 10. See 408. vii. 4. 10. 

1 RV. viii. 14. 7-9; vii. 28. 6 (the Brahmana- 
ochansin), for the morning and mid- 
day pressings as concluding verses. Cf. 
GB. xi. 5. 


He should not over-recite the Soma by 


3 RV. viii. 88. 10; ii. 11. 21 (the Achavaka) ; 
the second refers to the release. 

$? RV. vii. 66. 9; iv. 16. 21 (the Maitrava- 
runa) ; the first refers to the joining. 

$ I.e. the Maitr&varuna with those of the 
one day rite only; the Ach&váüka with 
those of the Ahina; the Br&ihman&- 
cchahsin with those of the Ahina in 
the morning and those of the one day 
rite at the midday pressing: above AB. 
vi. 8. 
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more than one or two verses at the two pressings5; when a Stoma is over- 
recited by many verses then come into existence long stretches of wild ; 
he may use an unlimited number at the third pressing; the world of 
heaven is unlimited ; (it serves) to obtain the world of heaven. He grasps 
the Ahina continuous and firm who knowing thus performs the Ahma. 

vi. 24 (xxix. 8). The gods saw the cows in a cave; they sought to win 
them with the sacrifice; they obtained them with the sixth day. At the morn- 
ing pressing with Nabhäka's (hymn) they tore open (nabh) the cave; in that 
they tore it open, verily thus they loosened it. On the third pressing having 
destroyed the cave with the Valakhilyas as the thunderbolt and (the verse) 
of one Pada as the hammer of speech, they drove out thecows. Verily thus 
also the sacrificers tear open the cave at the morning pressing with 
Nabhäka's (hymn); in that they tear it open, verily thus they loosen it. 
Therefore the Hotrakas at the morning pressing recite triplets! by 
Nabhäka. When supporting the summits’, the Maitravaruna, ‘O Indra, 
ancient are thine addresses’, the Bráhmanácchansin ; The middle of con- 
flicts’, the Achāvāka. At the third pressing having destroyed the cave 
with the Valakhilyas as the thunderbolt and (the verse) of one Pada as the 
hammer of speech they obtain the cows. First he transposes by Padas? the 
six hymns of the Valakhilyas, by half verses the second time, by verses 
the third time. When transposing by Padas be should place (a verse) of one 
Pada in each Pragätha; that is the hammer of speech. There are five 
(verses) of one Pada; four from the tenth day, one from the Mahavrata. 
There are the Mahānāmnī Padas of eight syllables; he should recite as 
many of these as he requires to complete; he should disregard the others. 
When transposing by half verses he should recite these (verses) of one 
Pada, and these eight-syllable Padas of the Mahánümnis. When trans- 


5 Cf. AB. vi. 8. 5; here an unlimited number 
is allowed for the third pressing only, a 
view which really is not consistent with 
that view; cf. ACS. vii. 12. 5 with comm. 


syllable verse is added, viz. indro vigvasya 
gopatih; indro vigvasya bhüpatih; indro 
vigvasya rajati ; indro vipvasya cetati; indro 
vipvam virdjati ; further the eight-syllable 
! RV. viii. 41. 4-6 ; 40. 9-11 ; 8-5; 408. vii. Padas of the Mahàn&mnis are added (from 
2. 17. They follow the Anurüpas or AA. iv. pracetana pra cetaya, &c.) so far as is 
Tristubhs. needed to fill up the number of Prag&thas. 
3 The mode of recitation is given by ACS. The transposition of half verses follows in 
viii. 2. 19-21. The first six hymns (RV. precisely the same way, thus viii. 49. 1a 
viii. 49-54) are recited by Padas, half and b; 50.2 c and d; that by verses viii. 
verses, and verses; the order is first 49. 1; 50.2, &o. ACS. viii. 2. 28 says that 
Pada of first verse of first hymn, then the Mahán&Amnis yield with the purisas 


second Pada of second verse of second 
hymn; first Pada second verse second 
hymn, second Pada first verse first hymn 
and so forth. The Pragüthas are made 
up of two verses; this done, an eight- 


28 sets of eight syllables to fill up the 28 
PragAthas of the six V&lakhily& hymns. 
Below in AB. vi. 28 two other ways of 
the recitation are referred to. 
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posing by verses, he should recite these (verses) of one Pada and these 
eight-syllable Padas of the Mahänämnis. In that he transposes for the 
first time the six hymns of the Vàlakhilyàs, verily thus he transposes breath 
and speech; in that for the second time, thus he transposes eye and mind ; 
in that for the third, thus he transposes ear and self. Thus is the desire in 
the transposition obtained, in the Valakhily&s as the thunderbolt, in (the 
verse) of one food as the hammer of speech, in the arrangement of the breaths. 
For the fourth time he recites the Prag&thas without transposition; the 
Pragathas are cattle; (they serve) to win cattle. He should not here insert 
(the verse) of one Pada; if he were to insert (the verse) of one Pada, by the 
hammer of speech he would strike off cattle from the sacrificer. If a man 
were to say to him then ‘ You have struck off cattle from the sacrificer, you 
have made him without cattle ’, it would certainly beso. Therefore he should 
not insert (the verse) of one Pada. He inverts the last two hymns; thisis 
their transposition. This to Saubala Sarpis Vatsi recited; he said ‘I have 
secured ë the most abundant cattle in this sacrifice; not the least will come 
to me, To him he gave (fees) as to great priests. That recitation is rich 
in cattle and heavenly; therefore he recites it. 

vi. 25 (xxix. 9). He mounts the difficult mounting; the explanation of 
this has been given.! In (a hymn) to Indra? should he mount for one desiring 
cattle; cattle are connected with Indra. It should be in Jagati; cattle are 
connected with the Jagati; it should be a great hymn; verily thus he 
establishes the sacrificer in most numerous cattle. In (a hymn) by Baru 
should he mount; it is a great hymn and in Jagati. In (a hymn) to Indra 
and Varuna è should he mount for one desiring support. This Hotr's office 
has these as deities, and has support in these; in that (the offering verse is) 
addressed to Indra and Varuna,‘ verily thus he establishes it in its own 
support as the end. As to (his mounting) in (a hymn) to Indra and 
Varuna, there is here a Nivid; by a Nivid are desires obtained. If he 
mounts in (a hymn) to Indra and Varuna, it should be in'(a hymn) by 
Suparna. Thus is obtained the desire in (the hymn) to Indra and Varuna, 
in (the hymn) by Suparna. | 

vi. 26 (xxix. 10). They say ‘Should he recite together! on the sixth day ? 


* Cf. AB. vi. 85, n. 8. iii 19. 14) given as an alternative by 
1 See AB. iv. 21; KB. xxx. 5. The Dürohana Sàyana. This is given as the hymn in 
follows the Valakhilyas and the subse- ACS. viii, 2. 18-15 in which the Dürohana 
quent hymn, before its last verse. is to be performed (see AB. vi. 26). Cf. 
* RV. x. 96; it begins pra vo mahe; but SAyana CCS. xii. 11. 17. 
sees here in mahdsükta the same use asin Rv. vi. 68. 11; see ACS, vi. 1. 2. 
AA. ii. 2. 2. Cf. CCS. xi. 14. 10, 26. vi. 26. 1 I. e. the question is whether the 
* RV. viii. 59 by Suparna is clearly meant ordinary Castra is to be performed or not 


and not the hymn pra dhárá yantu (AGS. with the Dürohana. Cf. AB. vi. 36. 
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Or should he not recite together?’ ‘He should recite together’ they say ; 
*Why should he recite together on the other days and why not recite 
together on this? Or rather they say ‘He should not recite together. 
The sixth day is the world of heaven; the world of heaven is not a place 
where all meet; only certain ones meet in the world of heaven'. If he 
were to recite together, he would make it common; in that he does not 
recite together, it is a symbol of the world of heaven. Therefore he should 
not recite together. Again as to his not reciting together, the strophe is 
the body, the Valakhilyas the breaths; if he were to recite together, from 
these deities he would sever the breaths of the sacrificer; if one were 
to say of him then ‘From these two deities he has severed the breaths 
of the sacrificer; breath will leave him’, it would certainly be so. There- 
fore he should not recite together. If he should reflect ‘I have recited the 
Valakhilyas; let me recite together before the difficult mounting ', he should 
not on any account so desire. But if pride seizes him, let him recite many 
hundreds after the difficult mounting; therein is obtained that in desire of 
which he does so. The Vālakhilyās are addressed to Indra; they have 
Padas of twelve syllables; therein is.there obtained the desire that is in 
the Jagati (hymn) to Indra? Moreover there is this hymn to Indra and 
Varuna and a closing verse for Indra and Varuna; therefore he should not 
recite together. They say ‘ As is the Stotra, so the Castra; the Vàlakhilyàs 
are recited transposed, is the Stotra transposed or not transposed ?’ 
‘Transposed’ he should reply, ‘A twelve-syllable within eight-syllable * 
(Padas)? They say As is the Castra, so the offering verse; three deities 
are praised, Agni, Indra, Varuna, but he uses (a verse) to Indra and Varuna 
as offering verse; how is it that Agni is not omitted?’ Varuna is Agni, 
this also is declared by a seer.^ Since thou, O Agni, art born as Varuna’; 
thus in that he uses (a verse) to Indra and Varuna as offering verse, Agni 
is not omitted. 
| ADHYAYA V 
The Cilpas. 


vi. 27 (xxx. 1). They recite the Cilpas! These are the works of art of 
the gods; in imitation of these works of art here is a work of art accom- 
plished ; an elephant, a goblet, a garment, a gold object, a mule chariot are 


2 I. e. Rv. iii. 51. 1-8 (AQS. vi. 1. 2; QQS. The Stotra is prepared on the DvipadA 
ix. 8. 8) is to be omitted in favour of verses, RV. v. 24. 1-8. 
the RV. vii. 81; see ACS. viii. 2.16. 5 RV. v. 8. 1. 
The sense of vi +i as sever (from) seems 1 Cf. KB. xxix. 5 for a different view of the 
necessary ; cf. PB. xiv. 6. 6. word ; the parallel is xxx. 4 They are 
5 RV. vii. 84. said at the Srd pressing normally on the 
6th day of the Prsthya Sadaha. 
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works of art; a work of art is accomplished in him who knows thus. As 
to these ‘works of art’ (Castras), the Cilpas are a perfection of the self; 
verily by them the sacrificer perfects himself as composed of the metres. 
He recites the Nábhánedistha ? (hymn); the Nabhánedistha (hymn) is seed; 
thus he pours seed; he recites it without mention (of the deity); without 
mention is seed secretly poured in the womb. He becomes mingled with 
seed: * United with earth he sprinkled seed’ (he says); verily (it serves) to 
perfect seed. He recites it with the Nàragansa? (hymn); man is offspring, 
praise speech ; verily thus he places speech in offspring, therefore offspring 
are born speaking. Some recite it before saying ‘Speech has its place in 
front'; others after saying 'Speech has its place behind'; in the middle 
should he recite it; speech has its place in the middle; in a place nearer 
the end; speech is nearer the back as it were. It the Hotr having poured 
in seed form hands over to the Maitrivaruna,‘ (saying) Do thou provide 
the breaths for it’. 

vi 28 (xxx. 2). He recites the Válakhilyüs;! the Válakhilyàs are the 
breaths; verily thus he provides breaths for him. He recites them trans- 
posed; these breaths are transposed, expiration (linked) with inspiration, 
cross breathing with inspiration. He transposes by Padas the first two 
hymns, by half verses the second two, by verses the third two. In that he 
transposes the first two hymns, thus he transposes breath and speech; in 
that the second two, thus he transposes eye and mind; in that the third two, 
thus he transposes ear and self. Some transpose, putting Brhati verses and 
Satobrhati verses in twos together; then the desire that is in transposition 
is obtained, but Pragäthas do not come about. He should transpose with 
intermingling ; thus are Pragathas produced. The Válakhilyàs are to be 
Pragüthas; therefore should he transpose with intermingling; as to his 
intermingling, the Brhati is the body, the Satobrhati the breaths; he recites 


vi. 27—] 


2 RV. x. 61; v. 5 is referred to. See ACS, and the Maitrávaruna using only the 
viii. 1. 20. Cf. above AB. vi. 16. Brhati hymns ; see AQS. viii. 4. 4-12. 

3 RV.x.62. It is inserted after RV. x. 61.25; 1 AQS. viii. 2. 5 seq. (of. CCS. xii. 6. 12 seg.) 
see ACS. viii. 1. 20. gives the modes of reciting here men- 

The Cilpas of these priests have two forms, tioned as two, the Mahávülabhid, adopted 


the vikyta at the third pressing of the 
sixth day, at the Vicvajit, and'if the 
Saman chanters use Dvipadüs at the 
third pressing of any Ukthya day ; this is 
the form contemplated in AB., save in vi. 
80,81; in the case that the sixth day or the 
Vigvajit is an Agnistoma or the Dvipadas 
are not used, then a simpler form of Cil- 
pas appears at the midday pressing, the 
Achāvāka discontinuing his Evay&ámarut 


in AB. vi. 24. 5 wherein all the six hymns 
are recited in the three ways, and the 
two Haundinas in which the hymns are 
divided into three sets of two each (so 
KB. xxx. 4); the first of the Haundina 
methods uniting the Brhatis and the 
Satobrhatis in twos, while the other is 
here preferred, and unites on the basis 
of vi. 24. 
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the Brhati, it is the body, then the Satobrhati, it is the breaths; then the 
Brhati, then the Satobrhati; thus he continues to strengthen the body with 
the breaths around. Therefore should he transpose with intermingling. 
Again as to his intermingling, the Brhati is the body, the Satobrhati cattle ; 
he recites the Brhati, it is the body, then the Satobrhati, it is cattle; then the 
Brhati, then the Satobrhati; thus he continues to strengthen the body with 
cattle around. Therefore should he transpose with intermingling. He 
inverts the two, last hymns ;? this is their transposition. The Maitravaruna 
having made the breaths for it hands it over to the Brähmanacchansin 
(saying) Do thou propagate it’. 

vi. 29 (xxx. 3). He recites the Sukirti! (hymn); the Sukirti hymn is a 
birthplace of the gods; thus he produces the sacrificer from the sacrifice as 
a divine birthplace. He recites the Vrsikapi*® (hymn); the Vrsákapi is the 
body; verily thus he makes a body forit. He recitesit with the sound o; 
the sound o is food; thus to it on birth he gives food as the breast to 
a child. It is in Pankti verses; man is fivefold and arranged in five 
divisions, hair, skin, flesh, bone, marrow. As great as is man, so great 
does he make the sacrificer. Having produced him the Brüáhmanücchansin 
hands him over to the Achäväka (saying) Do thou fashion a support 
for him’. 

vi. 80 (xxx. 4). He recites the Evayamarut ! (hymn); the Evayámarut 
(hymn) is a support; verily thus he makes a support for him. It he 
recites with the sound o; the sound o is food; verily thus he places food 
in him. It is in Jagati or Atijagati; all the world is connected with the 
Jagati or Atijagati. It is addressed to the Maruts; the Maruts are waters, 
food is water; verily thus in order he places proper food in him. -These 
they call the accompanying (hymns), the Nàbhànedistha, the Valakhilyas, 
the Vrsákapi, the Evayámarut. These he should recite together or not 
recite together; if he recites them separately; that would be as if one 
were to divide in two & man or seed; therefore he should recite them 
together or not recite them together. Bulila Ácvatara Aovi being Hotr at 
the Vicvajit meditated ‘Of these Cilpas two are liable to be performed 
at the midday in the Vigvajit in the year (rite); come, let me here have 
recited the Evayümarut (hymn)'. He then had recited the hymn. When 
it was being recited thus, Gaugla came up; he said ‘O Hotr, how is that 
your Castra is wandering without a wheel’. ‘What has happened’ (he 


2 AB. vi. 24. 15. 2 RV. x. 86. See ACS. viii. 8. 4-6; CCS. xii. 
! RV. x. 181. Cf. KB. xxx. 5. It follows the 18. 1. _ 
strophe and antistrophe, RV. x. 157. 1-5; vi. 80. ! RV. v. 87; see AQS. viii. 4.2; CCS. 
vi. 17. 5; see AQS. viii. 8. 3; CCS. xii. xii. 26. 10. Cf. AB. v. 15. 
18. 1. 
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vi. 30—] The Castras of the Hotrakas 
replied). ‘The Evayaémarut is being recited further on ’;? he replied, ‘ the 
midday is connected with Indra; why do you seek to draw Indra away 
from the midday?’ ‘I do not seek to draw Indra away from the midday ; 
he said. ‘But this text is not appropriate for the midday ; it is Jagati or 
Atijagati; all this is connected with the Jagati or Atijagati; it also is 
addressed to the Maruts; do not recite it’ (he replied). He said ‘Stop, 
O Achávüka'; then he sought instruction from him.? He said ‘Let him 
recite (a hymn) to Indra‘ with a reference to Visnu ; then do thou, O Hotr, 
after the inserted verse to Rudra® and before (the hymn) to the Maruts 
insert this (Evayámarut) hymn. He caused the recitation to be made so; 
now to-day it is thus performed.? 

vi. 81 (xxx. 5). They say! ‘Seeing that in the Vicvajit, in the Atirátra 
form,'? and so on the sixth day the sacrifice comes into order,the generation of 
the sacrificer comes into order, how is it that here, while the Nàbhánedistha 
hymn is not recited, the Maitravaruna recites the Valakhilyés; they are 
the breaths; seed comes first and then breath. So the Bráhmanàechansin : 
while the Nàbhánedistha is not recited, he recites the Vrsikapi; it is the 
body; seed is first, then the body ; how then is the sacrificer produced ? How 
are the breaths not confused?’ ‘By means of the whole sacrificial rite they 
prepare the sacrificer; like an embryo in the womb, so he lies growing. 
Not at once in the beginning does it come into being whole; separately each 
member comes into being as it comes into being' (is the reply). If they 
perform all on the same day, the sacrifice comes into order, the generation 
of the sacrificer comes into order. Moreover the Hotr recites at the third 
pressing the Evay&marut (hymn); verily thus at the end he establishes 
him in a support. 

vi. 32 (xxx. 6). When the metres had been obtained by the sixth day the 
sap poured over; Prajüpati was afraid This sap of the metres going away 
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3 ‘North’ is Säyana's version, i.e. by the 
Achávüka, whose altar is north of the 
Hotr's. 

3 S&yana takes ise — ichámi and makes this a 
quotation obviously in error. Weber 
(Ind. Stud. ix. 808) corrects the version of 
S&yana which takes pansiga as third 
person sing. 

* RV. vi. 20: v. 2 refers to Visnu; see ACS. 
viii. 4. 10; CCS. xii. 6. 14. 

* RV. i. 48. 6; see Caland and Henry, Z'Agni- 
stoma, pp. 878, 875. 

* I.e. at the Vicvajit, the other two Cilpas 
being transposed to the midday; see 
ACS. viii. 4. 7-9 ; CCS. xi, 15. 10. 


! This refers to the Vigvajit in a Sattra where 
the Näbhänedistha of the Hotr is as usual 
in the Vaigvadeva Castra in the third 
pressing. The Castras of the Maitri- 
varuna and the Brahmandcchahsin then 
loose their special predecessor; being 
transferred to the midday ritual, in the 
Agnistoma form ; cf. KB. xxv. 12-14. The 
answer is that all the Cilpas are per- 
formed though not in the same order, 
the Evayámarut being also found in the 
Hotr’s recitation. 

2 I. e. as an Ekáha, and also on the sixth 
day, an Ukthya (read whthyasamsthdtrena 
in comm.). Cf. AQS. viii. 4. 5, 6. 
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will go over the worlds. It he grasped around from above with the metres, 
that of the Gayatri with the Nárágansi, that of the Tristubh with the 
Raibhi, that of the Jagati with the Pariksiti, that of the Anustubh with 
the Karavyaé. Thus he placed again the sap in the metres. He sacrifices 
with metres full of sap, with metres full of sap he extends the sacrifice who 
knows thus. He recites the Nàr&gahsi (verses)!; men are offspring, praise 
is speech ; verily thus he places speech in offspring; therefore offspring here 
are born speaking (for him), who knows thus. As to the Naracaasis, by recit- 
ing the gods and the seers went to the world of heaven; verily thus also the 
sacrificers by reciting go to the world of heaven. These he recites taking 
apart, as (he recites) the Vrsákapi (hymn); for it is connected with the 
Vrsükapi; thus it follows the rule of the Vrsakapi. In them he should not 
say the sound o; he should accent specially? for it is their sound o. He 
recites the Raibhi (verses)*; the gods and the seers making & noise went 
to the world of heaven; verily thus the sacrificers making a noise go to the 
world of heaven. These he recites taking apart, like the Vreäkapi, for it 
is connected with the Vrsakapi; thus it follows the rule of the Vrsákapi. 
In them he should not say the sound o; he should accent specially, for it is 
their sound o. He recites the Pariksit5 (verses); Pariksit is Agni, for Agni 
dwells around (pari kset?) these creatures; for round Agni these creatures 
dwell; he attains union and identity of form and world with Agni who 
knows thus. As to these being Pariksit (verses), Pariksit is the year, for 
the year dwells round these creatures, for round the year these creatures 
dwell. He attains union and identity of form and world with the year 
who knows thus. These he recites taking apart, like the Vre&kapi, for it 
is connected with the Vrsikapi; thus it follows the rule of the Vrs&kapi. 
In them he should not say the sound o; he should accent specially, for it is 
their sound o. He recites the Karavyà* (verses). Whatever good thing 
they did, the gods obtained with the Karavyaés; verily thus also the 
sacrificers obtain with the Káravyàs whatever good thing they do. These 


1 All these are to be recited by the Brihma-  ? The Ninarda is a species of accent described 


nücchahsin (see AB. vi. 29). The whole in AQS. viii. 3. 9 seg. ; Vait. xxxii. 14-17. 
is the Kuntäpa, referred by S&yana to It affects the segond vowel of the third 
a book called the Kunt&pa boing a Khila. Pada, the normal place of the Nyüiükha. 
See AV. xx. 127. 1-8; RVKh. v. 8; CC8. The first vowel is pronounced as anuddtta, 
xii.14.1-8. See also ACS. viii. 8. 10 seq.; the second as uddita, the next ekagruti. 
Vait. xxxii. 19 seg. Cf. KB. xxx. 5-7. The Pratigara is othdmo datvom. 

2 I. e. pausing at each Pada. In f 8 above AV. xx. 127. 4-6; RVKh. v. 9; CCS. xii. 
the words yad eva ndrdpansih should go 15. 1; 14. 4, 5. Cf. Vait. xxxii. 19. 
with the next clause, as in $$ 18 and 14. 5 AV. xx. 127. 7-10; RVKh. v. 10; CCS. xii. 
For the Nárügahsis (distinct from the 17. 1. 1-4. 


Nárágahsa in AB. vi. 16 and 27) see * AV. xx. 127. 11-14; RVKh.v. 11, CCS. xii. 
Vedic Index, i. 445, 446; SBE. xlii. 690 seg. 15. 2-4, v. 12 occurs in AB. viii. 11. 5. 
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he recites taking apart, like the Vrs&kapi, for it is connected with the 
Vrs&kapi; thus it follows the rule of the Vrsakapi. In them he should not 
say the sound o; he should accent specially, for it is their sound o. He 
recites the orderings of the quarters;’ verily thus he puts in order the 
quarters; five he recites; these quarters are five, four transverse, one 
upwards. In these he should not say the sound o, nor should he accent 
specially £ (thinking) Let me not make to move these quarters’. These he 
recites by half-verses, for support. He recites the man-ordering (verses) ; ° 
the man-ordering (verses) are offspring; verily thus having put in order the 
quarters he establishes offspring in them. In these he should not say the 
sound o nor accent specially (thinking) ‘Let me not make to move these 
offspring’. These he recites by half-verses, for support. He recites the 
Indragāthās 1°; by the singing against them of the Indragüthàs, the gods 
overpowered the Asuras; verily thus also the sacrificers by singing the 
Indragithas against the hated rival overpower him. By half-verses he 
recites these, for support. 

vi. 38 (xxx. 7). He recites the prattle of Aitaça !; Aitaca, the sage, saw 
the life of Agni ; ‘the unwearied part of the sacrifice’ say some. He said to 
his sons My boys, I have seen the life of Agni; I shall chatter it; what- _ 
ever I say do not disregard’. He began ‘ These horses float up to Pratipa 
Prátisatvang'; (his son) Abhyagni Aitacayana, having come, arriving at 
a wrong moment, seized his mouth (saying) ‘ Our father has become out of 
his mind’. He said to him ' Go hence; thou hast been a sluggard in spoil- 
ing my speech; I was about to make the cow of a hundred (years of) life, 
man of a thousand (years of) life; worst of all do I make thine offspring 
since thou here hast fastened on me'. "Therefore they say * The Abhyagnis 
Aitag&yanas are the least of the Aurvas'. Some recite it of longer length; 
he should not prevent it; ‘Recite as much as is desired’ he should say; 
the prattle of Aitacapa is life; verily thus he prolongs the life of the sacri- 
ficer who knows thus. As to there being the prattle of Aitaga ; the prattle 
of Aitaca is the sap of the metres; verily thus he places sap in the metres. 
He sacrifices with metres full of sap and with metres full of sap he extends 
the sacrifice who knows thus. Again as to the prattle of Aitaca; the 


7 AV. xx. 128. 1-5; RVKh. v. 12; CCS. xii. and 15 occur in (QS. xii. 16. 5; 16. 1. 
20. 2. 1, 8, 2, 4, 5. 1 AV. xx. 129. 1 seg. Seo KB. xxx. 5; Vait. 
* naivaiva is read by S&yana but it is very odd xxxii. 20; GB. xi. 12 seg. 48. viii. 8. 
to have two eva's thus used ; it is natural 14 prescribes 70 Padas or 18, viz. 1-8 a; 
to suppose iva is once meant as above it 15 d-17b; 17d; 18b. See BVKh. v. 15; 
is always ni viva nardet. (17 x 472); OOS. xii. 18. 2. 1-9; 1. 11- 
* AV. xx. 128. 6-11; RVKh. v. 18; OOS. xii. 18 has eight of the verses. Cf. ACS. viii. 
21. 2. 1-6. 8. 14 seq. for the following; Bloomfleld, 


10 AV. xx. 128. 12-16; RVKh. v. 14; 12, 18, Atharvaveda, pp. 98 seg. 
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prattle of Aitaca is freedom from exhaustion and unfailingness; (he thinks) 
‘Let there be freedom from exhaustion in my sacrifice, unfailingness in my 
sacrifice’. He recites the prattle of Aitaça, taking it by Padas, like 
& Nivid. He says om with the last Pada asin the case of a Nivid. He recites 
the riddle verses? The gods having confounded the Asuras with the 
riddles overcame them ; verily thus also the sacrificers having confounded 
the hated rival with the riddles overcome him. These he recites by half 


=m 
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verses, for support. He recites the Ajijñäsenyā (verses) ; by means of the 
Ajijfiáseny& verses the gods recognizing the Asuras overcame them; verily 
thus also the sacrificers by means of the Ajijfiáseny& (verses) recognizing 
the hated rival overcome him. These he recites by half verses, for support. 
He recites the Pratirádha;* by the Pratiradha the gods overpowered the 
Asuras and overcame them; verily thus also the sacrificers overpower the 
hated rival and overcome him. He recites the Ativada ;° by means of the 
Ativada the gods outspoke the Asuras and overcame them; verily thus also 
by means of the Ativada the sacrificers outspeak the hated rival and over- 
come him. These by half verses he recites, for support. 

vi. 84 (xxx. 8). He recites the Devanitha ;! the Adityas and Angirases 
disputed as to the world of heaven. * We shall go first, we'. The Angir- 
ases first saw the Soma pressing on the next day for the world of heaven. 
They dispatched Agni—Agni is one of the Angirases—(saying) ‘Go, tell 
the Adityas of our pressing to-morrow for the world of heaven’, The 
Adityas having seen Agni saw the pressing on the same day for the world 
of heaven. To them he said on his arrival * We announce to you the press- 
ing to-morrow for the world of heaven’. They said ‘ But we announce to 
thee the pressing on this day for the world of heaven ; with thee for Hotr 
we shall go to the world of heaven’. ‘Be it so’ he said and returned with 
his reply. They said ‘ Didst thou announce?’ ‘I announced’ he replied ; 
‘moreover they gave me a reply’. ‘No: surely thou didst not respond? 
(they said). I did respond he replied ; With fame he? approaches who 
approaches with the priestly function ; if one were to refuse him, he would 


2 AV. xx. 138. 1-6; RVKh. v. 16; CCS. xii. 1 AV. xx. 185. 6 .; RVKh. v. 20; GOS. xii. 


22.1-6; Vait. xxxii.21. Govindasvimin 19. 1-4; Vait. xxxii. 28; see ACS. viii. 8. 
and S&yana take pruvalhkya as - cheating 25. Cf. KB. xxx. 6; Lévi, La doctrine du 
with fair words. sacrifice, pp. 65, 66. 

3 AV. xx. 184. 1-4; RVKh. v. 17; CGS. xii. 2 The offerer, rather than as S&yana, the 
28. 1l. In Vai. xxxii. 22 and 28 these priest. tam is naturally masculine and 
and the next are confused. yajfíam is not very easily to be supplied. 

* AV. xx. 185. 1-8; RVKh. v. 18; CCS. xii. Cf. CB. iii. 6. 1. 18-17. no... na above 
28. 2. is overlooked by Delbrück, Altind. Synt. 

è AV. xx. 135. 4; RVEh. v. 19; CCS. xii. 28. p. 544. 


4; Vait. xxxii. 26 (afivida). 
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refuse fame; therefore I did not refuse’. If one desire to refuse (to officiate 
at a sacrifice) on account of (another) sacrifice? should he refuse it. But 
if (the offerer) is one for whom it is not suitable to sacrifice, spontaneous 
refusal is appropriate. 

vi. 35 (xxx. 9). The Angirases sacrificed for the Adityas; to them as 
sacrificing for them, they gave this earth full of fees; being accepted it caused 
them to burn; they cast her away ; she becoming a lioness with gaping 
jaws assailed men. Of her as she burned came forth thin fissures which are 
now upon her ; aforetime she was all even, as it were. Therefore they say 
‘He shall not accept a gift laid aside’, (thinking) ‘Let it not, being pierced with 
heat, pierce me with heat.’ But if he should accept it, he should give it to 
a hated rival; he is ruined. Now as to yonder sun: he having taken the 
form of a white horse with its body bound with a horse halter went (to. 
them) (saying) This we bring (as a fee) for you.“ Thus is the Devanitha! 
recited, 

‘The Adityas, O singer, brought a fee to the Angirases ; 
This, O singer, they did not approach °; 
for they did not approach the (earth). 
* But this, O singer, they did approach ' 
for they did approach yonder (sun). 
‘This, O singer, they did not accept,’ 
for they did not accept this (earth). 
But this, O singer, they did accept,’ 
for they did accept yonder (sun). 
‘ Lest the days be without discrimination ’ 
he is the discriminator of the days. 
* Without a leader ° the sacrifices’ 
the fee is the leader of the sacrifices ; just as in this world a wagon with- 
out a leader comes to harm, so the sacrifice without a fee comes to harm; 
therefore they say At the sacrifice a fee should be given, if but a small one.’ 
* White and swift of motion, 
And most rapid of foot, 
Swiftly it accomplisheth its purpose ; 
The Adityas, Rudras, Vasus praise thee, 
This gift do thou accept, O Angiras'; 


This must be the sense, as S&áyana takes it: ix. 806) suggests ned asann ‘that they 
asmadt = drivijydt. may not be’ in this and the next case. 

1 The text is the same in its variants save * Again the text is hopeless. Haug as before 
that S. has deta and vad. The text is renders ‘he being carried away’, the 
hopeless; Haug renders ‘ he being carried wise men were without a leader (from 


away, neta(h) = nitah. Weber (Ind. Stud. Sāyana). Read below atyalpiküpi. 
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Verily thus they sought acceptance of their gift. 
‘This gift, great and broad, 
Let the gods give as a boon, 
Let that be pleasing to you, 
Given be it day by day, 
Do ye accept it.’ 


Verily thus they accepted? it. He recites this Devanitha taking it by 
Padas like a Nivid ; he says om with its last Pada as in the case of a Nivid. 

vi. 36 (xxx. 10). He recites the Bhütechads!; by means of the Bhütechads 
the gods assailed the Asuras with battle and with craft. The gods, having 
obscured by the Bhütechads the might of the Asuras, overcame them; verily 
thus the sacrificers having obscured bythe Bhiitechads the mightof the hated 
rival overcame him. These he recites by half verses, for support. He recites 
the Ahanasya (verses); * from this organ is seed poured, from seed offspring 
are born; verily thus he secures propagation. Ten he recites; the Viraj 
has ten syllables ; the Viráj is food; from food is seed poured ; from seed 
offspring are born; verily thus he secures propagation. In them he inserts 
the sound o; the sound o is food; from food is seed poured, from seed off- 
spring are born; verily thus he secures propagation. In ‘I have celebrated 
Dadhikrávan' he recites the Dadhikra (verse) ;? Dadhikrä is the divine filter; 
herein he has said a speech full of impurity; thus speech he purifies with 
the divine filter. It is in Anustubh ; the Anustubh is speech ; thus with its 
own metre he purifies speech. In ‘The most sweet draughts are pressed ’ 
he recites (verses) to Soma, the purifying ;* (verses) to Soma, the purifying 
are a divine filter; herein he has said a speech full of impurity ; thus with 
the divine filter he purifies speech. They are in Anustubh; the Anustubh 
is speech; verily thus with its own metre he purifies speech. In ‘The 
drop hath mounted Angumati he recites a triplet to Indra and Brhaspati ;° 


‘The hosts, godless, as they attacked, 
With Brhaspati to aid, Indra overwhelmed ’ 


3 S&yana clearly read ajagrabhaisan which in  ? AV. xx. 187. 8; RV. iv. 89. 6; RVKh. v. 


sense is right, despite Aufrecht. In AB. 29.18; ef. KB. xxx. 8; Vait, xxxii. 88. 

vi. 24 occurs paryagrahaisam. The most The sense of vydhanasydm is not quite 

probable reading is ajigrabhigan with i as certain, as though S&yana takes it vicista, 

elsewhere (Whitney, Sansk. Gr. § 10815; still ví without might do. 

cf. § 801 i), unless we allow ai as an * RV. ix. 101. 4-6; 408. viii. 3. 82 (reading 

abnormality for i. ca tisrah for catasrah); CCS. xii. 25. 2; 
W AV. xx. 185. 11-18; RVKh. v. 21; 8. Vait. xxxii. 88. 

xii. 18. 4, 5, 8; Fail. xxxii. 80. 5 RV. viii. 96. 18-15 ; AV. xx. 187. 7-9; AQS. 
3 AV. xx. 186. 1-10; RVKh. v. 22. 1-10; viii. 8. 88 ; CCS. xii. 25. 2. uddedrya is 

Vait. xxxii. 81; AQS. viii. 8. 80-89; cf. corrupt ; Weber (Ind. Stud, ix. 807) sug- 


KB. xxx. 6; CCS. xli. 24. 2; 25. 1. gests “cari; BR. v. 1412 udácarya. 
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(he says); the Asura folk were rebellious towards the gods; Indra with 
Brhaspati as companion smote away the Asura hue when attacking; 
verily thus also the sacrificers by means of Indra and Brhaspati as aid 
smite away the Asura hue when attacking. They say ‘Should he recite 
together? on the sixth day.” Or should he not recite together?’ ‘He 
should recite together’ they say, ‘why should he recite together on the 
other days and not recite together on this?’ Or rather they say ‘He 
should not recite together; the sixth day is the world of heaven; the world 
of heaven is not a place where all meet; only certain people meet in that 
world. If he were to recite together, he would make it common. In that 
he does not recite together, that is a symbol of the world of heaven ; there- 
fore he should not recite together. Again as to his not reciting together ; 
the litanies here are the Nabhanedistha, the Vàlakhilyàs, the Vrsàkapi and 
the Evayàmarut; if he were to recite together, he would loose the desire 
that is in these. The Vreäkapi is connected with Indra; the prattle of 
Aitaca is allthe metres; hereinis the desire obtained which is in (the hymn) 
in Jagati to Indra; moreover the hymn is addressed to Indra and Brhas- 
pati; the concluding verse is addressed to Indra and Brhaspati ; therefore 
he should not recite together. 


s With the normal form, RV. i. 57; AB. iii. 7 I. e. RV. viii. 96 (n. 5). 
50. This explains Vait. xxxii. 85 which — * Cf. above AB. vi. 26. 
Caland has not identified. 


PANCIKA VII 
SUPPLEMENTARY MATTER AND THE RAJASUYA. 


ADHYAYA I 
The Division of the Sacrificial Animal. 


vil. 1 (xxxi. 1). Now! regarding the division of the sacrificial animal; we 
shall declare the division. The two jaws along with the tongue belong to 
Prastotr; the breast in eagle shape to the Udgáütr, the palatal part of the 
throat to the Pratihartr, the right loin to the Hotr, the left to the Brahman, 
the right thigh to the Maitrávaruna, the left to the Brahmanacchansin, the 
right side with the shoulder to the Adhvaryu, the left to the Upagá&trs, the 
left shoulder to the Pratipasthatr, the right lower foreleg to the Nestr, the 
left to the Potr, the right foreleg to the Acháváka, the left to the Agnidh, 
the right upper foreleg to the Atreya, the left to the Sadasya, the seat 
and spine to the householder, the two right feet? to the man who gives 
the fast milk to the householder, the two left feet to him who gives 
the fast milk to the wife of the householder? the lip is common to 
the two ; this the householder should leave over. They take the tail to the 
wives, but they should give it toa Brahman. The fleshy growth on the 
neck and three ribs belong to the Grávastut ; three ribs and half the flesh“ to 
the Unnetr, the other half of the flesh and the lungs to the slaughterer ; it 
he should give to a Brahman, if he is not a Brahman. The head belongs to 
the Subrahmanya priest, the skin to him who declares the pressing on the 
next day ;° the sacrificial food to all or to the Hotr. These thirty-six each 


! The division is given in ACS. xii. 9, the ? Sáyana holds that the terms doh and 


probably original source; it is borrowed báhu exhaust the forelegs, but this seems 
from AB. in GB. iii, 18. The Upagatrs unlikely ; the term here is pada ‘ foot’. 
are subordinate Sáman priests who accom- — ? Apparently this sense is meant, and so with 
pany the chants of the Saman singers ; enayoh, but Sáyana's comment is con- 
the Atreya is not a normal priest, but he fused. 

appears as specially privileged elsewhere, The vaikarta is an unknown part, but 
e. g. KCS. x. 2.21; KS. xxviii. 4. Cf. the apparently near the kikasd, here perhaps 
part of the Atreya in CCS. xvi. 18, 19; the ribs. E 

Weber, Ind. Stud. x. 884. See for the 5 I.e. the Agnidh; see AÇS. vi. 11. 16. 
division CB. iii. 8. 8; Schwab, Das Weber (Ind. Stud. ix. 808) cites PB. xvi. 
Altindische Thieropfer, pp. 126-180. 18. 10; LCS. i. 1. 9, 12; CCS. xiv. 40. 21; 


37 [1.0.s. 16 


vii. 1—] The Division of the Sacrificial Animal 290 


of one foot support the sacrifice; the Brhati has thirty-six syllables; 
the worlds of heaven are connected with the Brhati; verily thus they 
obtain the breaths and the worlds of heaven; verily thus they proceed 
finding support in the breaths and in the worlds of heaven. It is a 
heavenly victim for those who thus divide it. But those who do it other- 
wise, it is as if robbers or evildoers should rend an animal. This division 
of the victim Crautarsi Devabhäga knew; but he left the world without 
proclaiming it. But it is a superhuman being proclaimed to Girija 
Babhravya ; since that time on men study it. 


ADHYAYA II 
Exprations for Errors in the Agnihotra, dc. 


vii. 2 (xxxii. 1). They! say ‘If one who has established the fires dies on 
the fast day, how is it with his sacrifice?’ ‘He should not sacrifice for him’, 
they say, ‘for he has not arrived at the sacrifice.’ They say ‘If one who 
has established the fires dies when the Agnihotra has been put on the fire or 
the Sámnàyya milk or the oblations, what is the expiation here?’ He should 
put them all around so that they may all be burned together. That is the 
expiation here. They say ‘If one who has established the fires dies when 
the oblations have been put in place, what is the expiation here?’ (Saying) 
* Hail!’ to those deities for whom the libations were drawn he should offer 
them whole in the Ahavaniya. That is the expiation here. They say ‘If 
one who has established the fires dies in absence, how is his Agnihotra to 
be performed?’ He should offer with the milk of (a cow) with a calf to 
which it is to be won over ;? the milk of (a cow) with a calf to which it 
is to be won over is different, as it were, the Agnihotra of the dead is 
different as it were. Or they may offer with milk from whatever source. 
Moreover they say ‘ They should keep kindled these fires, without offering, 
until the bones are collected.’ If the bones cannot be found, having 
gathered three hundred and sixty leaf stalks,’ and having made of them 


41. 11. The presence of the Sadasya, prayaccitia (JAOS. xxxiii. 71 seg.). For 
who is not recognized by the Acval&yana this case cf. JB. i. 57. 1-8; QB. xii. 4. 
school, but only by the Kausitaki, is 2. 5. 

another sign of later origin, as in the use ? See TS. i. 8. 5. 1; TB. i. 6. 8. 4; Sdyana’s 
of the word vibhdga; probably, as Lindner deri vation from td is very bad: Nara - 
(Pānini, p. 79) suggests, an older account yana on AOS. iii. 10. 17 recognizes the 
has been superseded by the Sütra version. root van ; Vedic Index, i. 452. 


1 For the Prüyaocittas cf. CB. xii. 5. 1 %. Fatih is one of the extraordinary forms of the 
Kauç. xiv; ACS. iii; Ap. ix; Atharva- tradition : sastim must no doubt be read. 


291] Expiations for Errors in the Sacrifice [—vii. 5 
& human figure as it were, they should perform on it the usual round (of 
ceremonies) and thus after mingling, the (fires) with the bones gathered 
together remove them. A hundred and fifty should he place on the body, 
a hundred and forty on the thigh bones, fifty on the thighs, and the rest on 
the head. That is the expiation here. 

vii. à (xxxii. 2). [Asin AB. v. 27.!] 

vii. 4 (xxxii. 3). They say ‘If a man's Sàmnàyya! milked in the evening 
becomes spoiled or some one carries it away, what is the expiation here?’ 
Having divided into two the morning's milking, he should curdle one half of 
it and sacrifice with it. That is the expiation here. They say ‘If the morning 
milking of the Sárnàyya becomes spoiled or some one carries it away, what 
is the expiation here? He should prepare in its place a cake for Indra or 
Mahendra and sacrifice with it. That is the expiation here. They say ‘If 
the whole of his Sàmnáyya becomes spoiled or some one carries it away, 
what is the expiation here. (He should offer) a cake for Indra or Mahendra 
just as above. That is the expiation here. They say ‘If the whole of his 
oblation becomes spoiled or men take them away, what is the expiation 
then?’ Having made them according to the deities out of butter, he 
should offer with a butter oblation and thus perform another offering 
without a flaw. The sacrifice is the expiation of the sacrifice. 

vii. 5 (xxi. 4). They say ‘If on to a man's Agnihotra when put on the fire 
something not fit for sacrifice falls, what is the expiation here?' Having 
poured it all into the offering spoon, and having gone east, he places the 
kindling stick on the Ahavaniya, and having taken off a hot coal from the 
north of the Ahavaniya he should pour the offering, either in silence or with 
a verse to Prajápati! That is both offered and not offered. If it happens 
when (the spoon) has been filled once or twice, the same procedure applies. 
If he can remove it, having poured off the spoilt portion, and having poured 
the unspoiled portion (into the offering spoon) he should offer it in the 
ordinary way.? That is the expiation here. They say ‘If a man's Agni- 


Weber (Ind. Stud. ix. 810) suggests parna- Agnihotra. The evening milk is made 


sadah (cf. CCS. xii. 28. 13). The parallel 
texts giving the rite have paldcavrntani 
(CCS. iv. 15. 19; KCS. xxv. 8. 15) or 
*tsaründm (Nau. 83) or pálágatsarüni (Ath. 
Práy. iii. 8). For vinge = dvivitice cf. 


sour and mixed with the fresh milk. Cf. 
Atharvaprayarcitta, ii. 1. 


vii. 5. ! RV. x. 121. 10. Cf. 408. iii. 20. 28. 


TB. i. 55. 8 and SB. xii. 4. 2. 4 differ. 
See also Atharvaprayaccitia, i. 8 seq. 


* I. e. in the usual mode of unnayana, pouring 
into the spoon; TB. ii. 1. 8. 5. The 
form vyapanayitum is very irregular ; for 
parallels see Whitney, Sansk. Gr. § 968 d. 
Cf. JAOS. xxxiii, 78, n. 49. sa yadi is a 
sign of lateness. 


Wackernagel, Aliind. Gram. II. i. 30, 81. 
! The only changes are the omission of the 
last sentence and the insertion of * They 
say ' before each hypothesis. 
vii. 4. ! I. e. the mixture of milk prepared at 
the evening and on the morning for the 
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hotra when put on the fire spills or pours over, what is the expiation 
here?’ He should pour water on it for expiation; waters are expiation ; 
then he touches (the rest) with his right hand and mutters. ‘To the sky 
a third, to the gods the sacrifice hath gone; thence may wealth come 
to me; to the atmosphere, a third, to the fathers the sacrifice hath gone; 
thence may wealth come to me; to the earth a third, to me the sacrifice 
hath gone; thence may wealth come to me.’ He then mutters (a verse) 
to Visnu and Varuna? ‘By whose might the regions are established ; 
Visnu guards that of the sacrifice which is well sacrificed, Varuna: that 
which is ill sacrificed; verily (it serves) to appease both of them. That 
is the expiation here. They say ‘If, as he goes eastwards,* the Agnihotra 
which has been put on the fire spills or falls out, what is the expiation 
here?’ If he were to fetch it again, he would turn the sacrifice away 
from the world of heaven; he should stay where he is and others should 
fetch to him the remains of the Agnihotra and he should offer it in the 
usual way. That is the expiation here. They say ‘If the offering spoon 
splits, what is the expiation here?’ He should fetch another spoon and 
offer; then he should put on the Ahavaniya the broken spoon; handle 
in front, bowl behind. That is the expiation here. They say ‘If there 
is fire on a man's Ahavaniya, but that on the Garhapatya is extinguished, 
what is the expiation here?’ If he were to take out (the fire) to the east, 
he would fall away from his abode; if to the west he would perform 
the sacrifices like the Asuras; if he were to kindle afresh he would 
produce a rival for the sacrificer; if he should make (the Ahavaniya) 
also go out, breath would forsake the sacrificer; verily having gathered 
the whole of it with the ashes he should put it in the place of the Garhapatya 
and from it take out the Ahavaniya to the east. That is the expiation 
here. 

vii. 6 (xxxii. 5). They say! ‘If they take out a fire (and put it with) 


3 Above AB. iii. 88. 

The anacoluthon seems clear and Sáyana so 
takes it. Weber (Ind. Stud. ix. 811) refuses 
to accept it, but does not explain yasya 
and the verbs do not suit that view. 

5 The Áhavaniya is normally taken out to 


tinguish the Ahavaniya also, and (5) to 
remove the whole fire to the Garhapatya 
and then take out the Ahavanlya. All 
tho modes are allowed by AÇS. iii. 12. 
21-25 in defiance of the Brahmana. The 
same result is arrived at by the CB. xii. 


the east from the Gärhapatya which 
alone remains in; the five alternative 
courses in the circumstances are (1) to 
to take as the Gärhapatya the Ahavanlya 
and then take out the Ahavanlya from 
it; (2) to take out the Güárhapatya from 
the Áhavaniya, like the Asuras (TB. i. 1. 
4. 4) ; (8) to rekindle the fire; (4) to ex- 


4. 8. 6-10 by somewhat different argu- 
ments. Cf. Ath. Práy. i. 5; JB. i. 61. 8-7 
which agrees closely with CB. (JAOS. 
xxiii. 848, 844). 


! The readings (abhyuddharet and abhyuddha- 


reyuh) of JB. i. 65. 2 and CB. xii. 4. 8. 4 
suggest the rendering followed ; the fire 
taken out being from the Gärhapatya; 
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a man's fire what is the expiation then?’ If he can see it, removing the 
former (fire) he should put down the other; if however he cannot see it, 
he should offer a cake on eight potsherds to Agni with Agni; the invita- 
tory and offering verses for it are? ‘Agni by Agni is kindled’ and ‘For 
thou, O Agni, by Agni.’ Or he should offer a libation in the Ahavaniya 
with ‘To Agni with Agni hail!’ That is the expiation here. They say 
‘If a man's Garhapatya and Ahavaniya unite together what is the expiation 
here?’ He should offer to Agni as delight a cake on eight potsherds; 
its invitatory and offering verses are? O Agni come for delight’, and 
‘Who Agni for the delight of the gods.’ Or he should offer a libation 
in the Ahavaniya with ‘To Agni as delight hail!’ That is the expiation 
here. They say ‘If all a man’s fires should unite together, what is the 
expiation here?’ He should offer a cake on eight potsherds to Agni as 
discrimination; its invitatory and offering verses are* ‘He hath shone 
like the sun at the breaking of the dawns’ and ‘Thee, O Agni the tribes 
of men praise. Or he should offer a libation in the Ahavaniya with 
‘To Agni as discrimination hail!’ That is the expiation here. They say 
‘If a man’s fire unite with other fires, what is the expiation here?’ 
He should offer a cake on eight potsherds to Agni the charred;° its 
invitatory and offering verses® are ‘ Agni hath roared like Dyaus thunder- 
ing’ and As our fathers of old.’ Or he should offer a libation in the 
Ahavaniya with ‘To Agni the charred hail!’ That is the expiation 
here. 

vii. 7. (xxxii. 6). They say ‘If a man's fires are involved in a village fire, 
what is the expiation here?’ He should offer a cake on eight potsherds to 
Agni, the spoiler; the invitatory and offering verses are! ‘In our cattle 
fray’ and Do not as in the great contest. Or he should offer a libation 
in the Ahavaniya with ‘To Agni, the spoiler, hail!’ That is the expiation 
here. They say ‘If a man’s fires be united with a divine conflagration, 
what is the expiation here?’ He should offer a cake on eight potsherds 


else the sense might be, if people need- ef. CCS. iii. 4. 4; 5. 8: JB.i.64.1; MS. 
lessly take out an Ahavaniya, where iii. 4. 4, 5; ApCS. ix. 8. 18; CB. xii. 4. 
there is an Ahavaniya; then the old one 4. 2. 

if still recognizable is to be extinguished. 5 Ksāmavani is doubtful: cf, NS. i. 8. 9; 
The reading of Aufrecht yady u for yadya Sàyana takes itas = kgamávant, ‘ patient’ 
of the MSS. is essential. or ‘forgiving’; ApQS. ix. 8. 17 has a 


2 RV. i. 12. 6; viii. 48. 14 ; ACS. iii. 18. 3, 12; different use of it; cf. Ath. Pray. v. 4. 

* RV. x. 45.4 ; iv. 2. 16; ACS. iii. 18. 4, 12 
with different order of verses and a new 
sense; cf. CCS. iii. 4. 13. For the whole 
cf. Atharvapráyaccitta, ii. 7; v. 4, 5. 

1 RV. viii. 75. 11 and 12; AQS. iii. 18. 7, 12; 
CCS, iii. 4.5 5. 4; CB. xii. 4. 4. 3. 


cf. CCS. iii. 4. 1; 5. 1; JB. i. 65. 3; CB. 
xii. 4. 8. 5. 

3 RV. vi. 16. 10; i. 12. 9; 408. iii 1. 6, 12; 
ef. OOS. iii. 4. 8; 5. 2; JB. . 65. 4. 

* RV. vii. 10. 2; v. 8. 8, 408. iii. 18. 5, 12, 
where the offering verse is RV. vi. 6. 8; 
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to Agni as in the waters; its invitatory and offering verses are? ‘In the 
waters, O Agni, is thy seat’ and ‘ The clever, of pure insight hath wrought 
a wondrous deed. Or he should offer a libation in the Ahavaniya with 
‘To Agni as in the waters hail!’ That is the expiation here. They 
say ‘If a man's fires are united with the fire which burns a corpse, what 
is the expiation here?’ He should offer a cake on eight potsherds to 
Agni, the pure; its invitatory and offering verses are? ‘Agni of purest 
vows’ and ‘Up, O Agni, thy pure (rays). Or he should offer a libation 
in the Ahavaniya with ‘To Agni, the pure, hail!’ That is the expiation 
here. They say ‘If a man’s fires are involved in a forest fire, what is the 
expiation here?’ He should mount (the fires) on the two fire sticks‘ or 
take out a fire brand from the Ahavaniya or from the Garhapatya; if he 
cannot so do, he should offer a cake on eight potsherds to Agni, the 
spoiler; its invitatory and offering verses have been given. Or he should 
offer a libation in the Ahavaniya with ‘To Agni, the spoiler, hail!’ 
That is the expiation here. 

vil. 8 (xxxii. 7). They say ‘If at the fast day one who has established the 
fires weeps, what is the expiation here?’ He should offer a cake on eight 
potsherds to Agni, the supporter of vows; its invitatory and offering verses 
are! Thou, O Agni, art the supporter of vows, the pure’ and Supporting 
vows, guardian of vows, undeceived.’ Or he should offer a libation in 
the Ahavaniya with ‘To Agni, supporter of vows, hail!’ That is the 
expiation here. They say ‘If one who has established the fires on the 
fast day should happen to commit a breach of his vow, what is the 
expiation here?’ He should offer a cake on eight potsherds to Agni, 
the lord of vows; its invitatory and offering verses are? ‘Thou, O Agni, 
art the guardian of vows’ and ‘If we have contravened your vows.’ 
Or he should offer a libation in the Ahavaniya with ‘To Agni, the lord 
of vows, hail!’ That is the expiation here. They say ‘If one who has 
established the fires should omit the offering at new or at full moon, 
what is the expiation here?’ He should offer a cake on eight potsherds 
to Agni, the maker of ways; its invitatory and offering verses are? ‘ For 
thou knowest, O wise one, the ways’ and * We have come to the way of 


? RV. viii. 43. 9; iii. 1. 8; AGS. iii. 18. 8, 12  pràyagcitta, ii. 7 and 8. 
with viii. 48. 28 as second; cf. (QS. iii. 408. iii. 12. 14; TB. ii. 4. 1. 11: CCS. iii. 
4. 7 ; 5. 5; CB. xii. 4. 4. 4. 4.12; 5.9. Cf. JAOS. xxxiii. 85, n. 267. 
3 RV. viii. 44. 21 and 17; AQS. iii. 18. 4; 2 RV. viii. 11. 1; x. 2. 4; AQS. iii. 18. 2, 12; 
GCS. iii. 4. 6. No verses are given in ef. CCS. iv. 4. 11. 
ACS. Cf. CB. xii. 4. 4. b. 5 RV. vi. 16. 8; x. 2. 2 ; ACS. iii. 10. 10-12; 
‘Cf. CB. xii. 4. 8. 10; 4. 1; 6. 2. 1; xiii. 6. cf. CCS. iv. 4. 2: 5. 7; JAOS. xxxiii. 80, 


2. 20; iv. 6. 8. $; CCS. ii. 17. 1-5; KOS. n. 148. 
v. 8 1; xxi. 1. 17. Cf. also Atharra- 
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the gods. Or he should offer a libation in the Ahavaniya with ‘To 
Agni, the maker of ways, hail!’ That is the expiation here. They say 
‘If all a man’s fires are extinguished, what is the expiation here?’ He 
should offer a cake on eight potsherds to Agni, the fervid, connected 
with man, the purifying; its invitatory and offering verses are* ‘O come 
with fervour among men’ and ‘Come to us with fervour among men.’ 
Or he should offer a libation in the Ahavaniya with ‘To Agni, the 
fervid, connected with men, the purifying hail!’ That is the expiation 
here. 

vii. 9 (xxxii. 8). They say ‘If one who has established the fires eats 
new food without making the Agrayana offering, what is the expiation 
here!’ He should offer a cake on twelve potsherds to Agni Vaicvanara ; 
its invitatory and offering verses are! ‘ Vaicvanara hath produced’ and 
‘Present in the sky, present Agni on earth.’ Or he should offer a libation 
in the Ahavaniya with ‘To Agni Vaicvanara hail!’ That is the expiation 
here. They say ‘If one has established his fires and a potsherd be lost 
what is the expiation here?’ He should offer a cake on two potsherds 
to the Acvins; its invitatory and offering verses? are O Acvins to our 
abode’ and ‘ With chariot rich in cattle O Nasatyas. Or he should offer 
a libation in the Ahavaniya with ‘To the Acvins hail!’ That is the 
expiation here. They say ‘If one has established the fires and the filter 
be lost, what is the expiation here?’ He should offer a cake on eight 
potsherds to Agni with the filter; its invitatory and offering verses are? 
‘Thy filter is outstretched, O lord of prayer’ and ‘The filter of the 
burning one outstretched in the sky.’ Or he should offer a libation in 
the Ahavaniya with ‘To Agni with the filter hail!’ That is the expiation 
here. They say ‘If one has established the fires and the gold be lost, 
what is the expiation here?’ He should offer a cake on eight potsherds 
to Agni with the gold; its invitatory and offering verses are* ‘Golden 
haired in the expanse of the atmosphere’ and ‘The well winged ones 
strengthen in the ways.’ Or he should offer a libation in the Ahavaniya 
with ‘To Agni with the gold hail!’ That is the expiation here. They 
say ‘If one who has established the fires were to offer without having 
bathed in the morning, what is the expiation here?’ He should offer 


4 RV. again has not this; see ACS. iii. 12. 27. 2 RV. i. 92. 16; vii. 72. 1; not in ACS, in 


Agni as janadvant is one connected with this use. 
the root jan seen in janesw. Süyanaleaves * RV. ix. 88. 1 and 2; not in A408. in this 
it untranslated. Cf. MS. i. 8. 9. use. 

! Above AB. v.17; RV.i.98.2; only in ACS. ‘ RV. i. 77. 1 and 2; not in this sense in 
ii. 15. 2 in another ritual. AQS., which has it in the Karirigti, ii. 


18. 7. 
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a cake on eight potsherds to Agni as Varuna; its invitatory and offering 
verses are ‘Thou for us O Agni, knowing Varuna’ and ‘Thou O Agni 
be nearest with aid to us.“ Or he should offer a libation in the Ahavaniya 
with ‘To Agni as Varuna hail!’ That is the expiation here. They say 
‘If one who has established the fires should eat the food of & woman 
with child, what is the penance here?’ He should offer a cake on eight 
potsherds to Agni of the thread; its invitatory and offering verses are* 
‘Extending the thread of the atmosphere do thou follow the light’ and 
Do ye, O Soma born, bind the axle strings. Or he should offer a 
libation in the Ahavaniya with ‘To Agni of the thread hail!’ That is 
the expiation here. They say ‘If one who has established the fires 
should live, hearing himself spoken of as dead,’ what is the expiation 
here?’ He should offer a cake on eight potsherds to Agni the fragrant; 
its invitatory and offering verses are? ‘Agni as Hotr hath set down, 
good sacrificer’ and ‘True he hath made to-day our offering to the gods.’ 
Or he should offer a libation in the Ahavaniya with ‘To Agni, the fragrant, 
hail!’ That is the expiation here. They say ‘If one has established 
the fires and his wife or a cow produces twins, what is the expiation 
here?’ He should offer a cake on thirteen potsherds to Agni with the 
Maruts; its invitatory and offering verses are? O Maruts in whose 
dwelling’ and ‘Like the spokes, none last, like the days.’ Or he should 
offer a libation in the Ahavaniya with ‘To Agni with the Maruts hail!’ 
That is the expiation here. They say ‘Should a man without a wife 
offer the Agnihotra? Or should he not offer it?’ ‘He should offer’ 
they say; if he were not to offer he would be a mock man.!“ What 
is a mock man?’ (they ask); ‘One who (offers) neither to gods nor to 
the fathers nor to men.’ Therefore, even if one has no wife, he should 
offer the Agnihotra. With regard to this a sacrificial verse 1! is recited 


‘Even one who has no wife and who drinks no Soma 
Should sacrifice in the Sautramani ; 
Sacrifice to free thyself from debt to father and mother ” 
In accord with this command is this rule of scripture.’ 


Therefore should he make one, who is connected with the Soma, sacrifice. 


5 RV. iv. 1. 4 and 5; not in AGS. 8 RV. v. 1.6; x. 58.8; AQS. iii. 18. 11 has 

5 RV. x. 58. 6 and 7. In AÇS. ix. 10. 15 the surabhaye for surabhimate. 
first verse is used otherwise; see below ° RV. i. 86.1; v. 58.5; ĀÇS. has not these 
AB. vii. 12. verses in this use. 

7 The construction is so odd that jive seems % The anaddhapurusa appears in a different 
obviously needed; 408. iii. 18. 11 has connexion in the CB ; see Eggeling, SBE. 
yasmin jive mriacabdah. Cf. JAOS. xxxiii. xli. 197, 206, 207. 


98, n. 498. 11 The verse is bad metre : ayam with sautrd- 
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[vii 10 (xxxii. 9). "They! say ‘Why does a man without a wife offer at 
command the Agnihotra? ‘If one has commenced? (the sacrifice), and his 
wife dies or disappears, how does he offer the Agnihotra?’ ‘Sons, grand- 
sons, and great grandsons (he wins)’ they say, ‘in this and yonder world; 
in this world is yonder (world) of heaven, by that which is not heaven one 
mounts to the world of heaven.’ He maintains the continuity of yonder 
world. Therefore they perform the piling for one without a wife. How 
does one without a wife perform the Agnihotra? ‘The wife is faith, the 
sacrificer truth; faith and truth are the highest pair; by faith and truth 
as a pair he conquers the worlds of heaven’ (he should reply). 

vii, ll (xxxii. 10). They? say, In that he fasts at the new and full 
moon, it is because the gods do not eat the oblation of one wlio does not keep 
his vow of fasting ; therefore does he fast (thinking) ‘May the gods eat my 
oblation.’ ‘On the first? full moon day should he fast’ is the view of 
Paingya; on the second’ that of Kausitaki. The first full moon day is 
Anumati, the second Rákà& ; the first new moon day is Sinivali, the second 
Kuhü. The period is that when (the sun) sets near or rises towards the 
moon. On the first full moon should he fast. In that he begins not having 


manyá might do as a correction. Aufrecht 
points out that anrni is really the origin 
of the gloss anrndrthat. The construction 
seems to be abbreviated : the rule is laid 
down in the first line and the reason 
given in the second, and çrutih strictly 
speaking requires iti in front of it. The 
Sautramani is to be performed; a fortiori 
the Agnihotra, Sdyana cites the rule of 
the three debts to the gods, fathers, Rsis 
(TS. vi. 8. 10. 5), and Visnu's rule that 
sacrifices are to be continued even on 
a wife’s death using a substitute for 
the wife, for which he cites the Smrti 
authority. On the other hand Manu (v. 
168) prescribes the burning of a wife in 
the fires and a repiling, contrary to AGS. 
vi. 10.9; Bhüradvüja and a Maitriyan! 
Qruti. Cf. Yajn. i. 88. 


! Säyana, who explains this after the next 


chapter, expressly states that in some 
dejas these two chapters were not read, 
and that his predecessors did not com- 
ment on them. This chapter is clearly 
in part at least corrupt. 


2 niviste, according to Sàyana, refers to one 


who has commenced his duties as a house- 
holder including the Agnihotra. The 
repetition of agnihotram is as in $ 4. The 


38 [. o 25] 


point of the sentence following is hope- 
lessly obscure. Haug takes druroha as a 
first person and, following Sáyana, yas- 
yaisām patnim naichet as ‘who does not 
wish for a (second) wife’, but this is 
impossible unless ya . . nechet is read. 
Weber despairs of the passage; perhaps 

yasyaisd patni nacyet. l 


vii. 11. ? This is a mutilated and partially 


unintelligible version of KB. iii. 1; cf. 
Weber, Jyotisha, pp. 61, 62. 


2 This is clearly a reference to the doctrine of 


two (new and) full moon days (CCS. i. 8. 
8-6), one of which is when the sun and 
moon when full are visible together at 
sunset, and one when the full moon is 
only visible after sunset. Sāyana, how- 
ever, takes the sense that the time for 
the rite falls on the period between sun- 
rise and sunset, which may be connected 
with the fourteenth and first days of the 
two halves of the month. Haug gets the 
same result by taking tithi as defined in 
terms of the setting and rising of the 
moon. But the sentence is a mere cor- 
ruption of KB. iii.1: yam paryastamayam 
utsarped iti sa sthitih; the titki is a concep- 
tion of the Sütra period only. For the 
names cf, Weber, Ind. Stud. v. 228, 229. 


vii.11—] Eapiations for Errors in the Agnhotra 298 


discerned the moon in the east at the new moon, and in that he sacrifices, 
thereby they purchase the Soma, thereby the second.“ On the second 
should he fast; on the latter days Soma sacrifices in accord with 
Soma the deity *; the moon is the Soma of the gods; therefore should he 
fast on the second day.] 

vii. 12 (xxxii. 11). They say, If the sun rises or sets on a man’s fire 
before it is taken out, or if being taken forward it dies out before the 
oblation, what is the expiation here?’ He should put gold in front when 
taking it out in the evening; gold is a pure light, yonder sun is a pure light; 
verily thus gazing on the pure light he takes it out. Having interposed 
silver he should take it out in the morning; that is a symbol of the night. 
Before the blending of the shadows he should take out the Ahavaniya ; 
the shadow is the darkness, death; verily thus with this light he crosses 
over the shadow, the darkness, death. That is the expiation here. They 
say, ‘If a wagon or a chariot or a dog? come between the Garhapatya and 
the Ahavaniya, what is the expiation here?’ ‘He should not pay heed to 
it, they say, on his self are the (fires) placed? If he should pay heed to it, 
he should draw a continuous stream of water from the Garhapatya to the 
Ahavaniya with! ‘Stretching the thread of the atmosphere do thou follow 
the light.’ That is the expiation here. They say, ‘ When he is piling on 
fuel to the fires should he procure the Anvaharyapacana? Or should he 
not procure it?’ ‘He should procure,’ they say; he places the breaths in 
himself who piles the fires; the Anvüháryapacana is the most fond of 
food of them; in it he offers the libation with ‘Hail to Agni, the eater 
of food, the lord of food.’ An eater of food, a lord of food, he becomes, he 
attains with his offspring propér food who knows thus. When about to 
offer he should move between the Garhapatya and the Ahavaniya; when 
he moves by this way the fires know He ,is going to offer in us? ‘When 
he moves by this way the Garhapatya and the Ahavaniya smite away his 
guilt; he with guilt smitten away goes aloft to the world of heaven’; 
so they quote a Brahmana. They say, ‘ How should one revere the fires 
when about to go away, or when having returned after absence or 


3 Sàyana did not read tena somam krinanti the verb is singular and (tá seems clearly 
and the words are apparently corrupt ; right, ara is also used by Haug; Sàyana 
so after tenotiardm something seems to does not interpret, naturally enough. 
be missing unless it be yajanti under- Cf. 408. iii. 10. 10-15 where (và is men- 
stood, which is poor sense. KB. has a tioned. So CCS. ii. 6.18: gudpade gate; 
& different reading with good meaning. AQS. ix. 10. 15; CB. xii. 4. 1.4; JB. i. 

* The sense here is clearly imperfect, and, as b1. 4. 

KB. shows, corrupt. 3 hi td apparently was read by Sáyana and so 

! Cf. CB. xii. 4. 4. 6. the Anand. ed. But Aitah is much better. 


2 Agvet in Aufrecht's edition is improbable * RV. x. 53. 6; AQS. iii. 10. 15; CCS. ii. 6. 
though açva occurs in MOS. iii. 4. 9, as 18. 
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day by day?’ ‘In silence, they say; in silence men await a superior's 
orders. But also they say, ‘Day by day they fear through the sacrificer's 
lack of faith removal or extinction. He should revere them with, ‘Safety 
to you, safety to me. Safety becomes his lot.5 


ADHYAYA III 
The Legend of Cunahgepa. 


vii. 18 (xxxiii. 1). Hariccandra! Vaidhasa Aiksväka was the son of a 
king; a hundred wives were his, but he had no son from them. In his 
house dwelt Parvata and Narada; he asked Narada: 


‘Since’? now men desire a son, 
Both those that have and those that have not knowledge 
What doth a man gain by a son? 
Tell me that, O Narada.’ 


He, asked in one verse, replied in ten: 


A debt he payeth in him, 
And immortality he attaineth,* 
That father who seeth the face 
Of a son born living. 
The delights in the earth, 
The delights in the fire, 
The delights in the waters of living beings, 
Greater than these is that of a father in a son. 
By means of a son have fathers ever * 
Passed over the deep darkness ; 
The self is born from the self 


5 The Ap. vi. 27. 2 ascribes to a Bahvrca has been edited in both versions by 


Brühmana the use of a Mantra namo vo 
"stu pravatsyami (or prüvdtsam : so read for 
?tsyam) for one who is about to go and 
for one on his return. This does not 
agree with either the text or the KB. ii. 
b, though the latter does not specify the 


Max Müller in his History of Ancient 
Sanskrit Literature (1859), pp. 578-588, by 
Fr. Streiter (Berlin, 1861), and trans- 
lated also by Roth (IS. i. 457; ii. 112). 
A revised text is given in the 2nd ed. of 
Bohtlingk’s Chrestomathie. 


Mantras, nor with CCS. Cf. Keith, JRAS. ° yan=yad should be read, perhaps, though 

1915, pp. 498—498. yam is good enough sense. (CS. has tan 
! Thetale of Cunahcepa is to be repeated to the nah prabrühi Narada. 

king after the anointing at the end of the >’ vindate, CCS. 

Marutvatiya, by the Hotr sitting on a * Or ‘the fathers passed assuredly’. For sa 


golden seat south of the Ahavaniya ; the 
response of the Athvaryu to each Gatha 
is tathd, to each Re om, to the prose of 


course nothing ; see ACS. ix. 8. 9-16. The ` 


legend also occurs in CCS. xv. 17 seg. It 


íráeat$ which is the reading of all the 
MSS. in CCS. also, Bohtlingk has sairá- 
vati ; see AB. vi. 21. In c there is in the 
MSS. of the CCS. a variant yajfía and so 
the Mitdksard cited by Max Müller. 


The Rajasiya [300 


The (son) is (a ship), well-found, to ferry over. 
What is the use of dirt, what of the goat-skin ? 
What of long hair, and what of fervour ? 

Seek a son, O Brahmans, 

This is the world's advice“. 

Food is breath, clothing a protection, 

Gold an ornament, cattle lead to marriage, 

A wife is a comrade, a daughter a misery, 

And a son a light in the highest heaven.“ 

The father entereth the wife, . 
Having become a germ (he entereth) the mother, 
In her becoming renewed, 

He is born in the tenth month.* 

A. wife hath her name of wife, 

Since in her he is born again 

He is productive, she productive, 

The seed is placed here.“ 

The gods and the seers 

Brought her together as great brilliance ; 

The gods said to men 

* This is your mother again. 
** A sonless one cannot attain heaven,” 

All the beasts know this ; 

Therefore a son his mother 

And his sister mounteth. 

This is the broad and auspicious path 

Along which men with sons fare free from sorrow ; 


vii. 13—] 


» 9 


5 vadávadah is probably to be read as an in- the context. 
tensive like caldcala, carácara, cf. Wacker- 7 CCS. has atha for sa mátaram. For the ten- 


nagel, Altind. Gramm. ii. 1. 147. S&yana 
has avadávadah as = not deserving blame, 
Roth (Ind. Stud. i. 458) rendered He is 
a blameless world’; so Streiter and 
Weber; ‘he is undoubtedly the world’ 
Max Miller. The comm. sees here a 
reference to the four ácramas, but without 


ground. 


* The connexion of cattle and marriage is 


reasonable enough, and the conjecture 
accepted by Bohtlingk 'vivdAdÀ is very 
unnatural. Böhtlingk also suggests 
kanyá for duhitáà metri causa, but this is 
wholly unnecessary and in AB. viii. 22. 
6 we have ddhyaduhitynam where duhi? = 
one syllable. He takes annam, as is na- 
tural, predicatively, but this is against 


month year of gestation cf. the old Roman 
year, Censorin. de die natali, c. 20 ; Vedic 
Index, ii. 159. 


5 The sense of ábhütir esà dbhütih as is neces- 


sary for the metre is uncertain and 
obscure: Bodhtlingk quite needlessly 
reads d bhümir end bhavati. Hillebrandt 
suggests that the sense is *She is pro- 
creation ; the germ is procreation ; it is 
hidden in her,’ but it is more reasonable 
to assume that the two ábhüti forms are 
father and mother. Sáyana renders as if 
bhitih and abhutih were read. Max Müller 
has ‘She is a mother, because she brings 
forth. 


This verse is transposed in CCS. with the 


next. 
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On it beasts and herds gaze 
For it they unite even with a mother.“ 
Thus he told him." 


vii. 14 (xxxiii. 2). Then he said to him, ‘ Have recourse to Varuna, the 
king, (saying) ' Let a son be born to me; with him let me sacrifice to thee.’ 
‘Be it so,’ (he replied). He went up to Varuna, the king, (saying) ‘ Let 
a son be born to me; with him let me sacrifice to thee.’ ‘ Be it so’ (he 
replied). To him a son was born, Rohita by name. To him he said * A son 
hath been born to thee; sacrifice to me with him.’ He said ‘ When a victim 
is over ten days old then it becomes fit for sacrifice; let him become over 
ten days old; then let me sacrifice to thee with him.’ ‘ Be it so’ (he replied). 
He became over ten days old. He said to him ‘ He hath become over ten 
days old ; sacrifice to me with him.’ He said ‘When the teeth of a victim 
appear, then it becomes fit for sacrifice; let his teeth appear; then let me 
sacrifice to thee (with him). ‘Be it so’ (he replied). His teeth appeared ; 
he said to him ‘ His teeth have appeared; sacrifice to me with him.’ He 
said ‘When the teeth of a victim fall, then it becomes fit for sacrifice; let 
his teeth fall; then let me sacrifice to thee.’ ‘Be it so’ (he replied). His 
teeth fell; he said to him His teeth have fallen; sacrifice to me with him. 
He said ‘ When the teeth of a victim appear again, then it becomes fit for 
sacrifice ; let his teeth appear again; then let me sacrifice to thee. ‘Be it 
so’ (he replied). His teeth appeared again; he said to him ‘ His teeth have 
appeared again; sacrifice to me with him. He said When the Ksatriya is 
fit to bear arms,” then is he fit for sacrifice; let him win his arms; then let 
me sacrifice to thee.’ ‘Be it so (he replied). He won? his arms; he said 
to him He hath now won‘ his arms; sacrifice to me with him.“ Be it so’ 
he said and addressed 5 his son ‘O my dear one, this one gave thee to me; 


10 COS. has vitato devayanah in a, and in b 
yendkramante putrino ye vicokdh; in c it 
omits ca ; and in d ends mithunam caranti 
and has mdtary api. tat te is preferred by 
Bohtlingk, and tasmat without te is also 
possible. The practice here referred to 
is reported of the Irish by Strabo iv. 5. 4; 
its prevalence in Iran (cf. Meyer, Hist. 
de l' Antig. i. 98) is not in all probability 
here referred to, though, of course, it 
may be suggested that a reference is 
meant. 

u hdgmai is, of course, necessary for the 
grammar. 8. omits it. Aufrecht (p. 
481) prefers ha smdsmá dkhydya; Boht- 
lingk (BKSGW. 15 Dec. 1900, p. 417), 
however, prefers hdsmd, as suggested by 


Weber, on the ground that ii ha sma 
does not elsewhere precede an absolute ; 
for atha after an absolute see Delbrück, 
Altind. Synt. p. 409. 

! The two verses here differ slightly : CCS. 
omits the words at the end of AB. vii. 18 
after iti and has sa hovdca, sa vai me brühi 
yathà me putro jüyeteti, tam hovdca, &c. 

2 samnüham prdpnoti CCS., clearly inferior. 
The form sdmndhuka is irregular for 
samndhuka. 

3 prũpat in both versions must be prdpa as 
Bohtlingk points out. 

* prdpat of CCS. is clearly necessary. 

5 cakre CS., which is, of course, the older 
form ; but contra below AB. vii. 16, n. 4. 


The Rhajasuya [902 


come, let me sacrifice to him with thee, ‘No’ he said and taking his bow 
went to the wild, and for a year he wandered in the wild. 

vii 15 (xxxiii. 3). Then Varuna seized Aiksvaka ; his belly swelled up. 
This Rohita heard; he went from the wild to the village. To him Indra 
came in human form and said 

* * Manifold is the prosperity of him who is weary,” 
So have we heard, O Rohita ; 
Evil is he who stayeth among men, 
Indra is the comrade of the wanderer.’ 


Do thou wander?’, (Thinking) This Brahman hath bidden me “ wander”, 
he? wandered for a second year in the wild. He came from the wild to 
the village. To him came Indra in human form and said 
* Flower-like the heels of the wanderer, 

His body groweth and is fruitful ; 

All his sins disappear, 

Slain by the toil of his journeying.‘ 
Do thou wander’. (Thinking) ‘This Brahman hath bidden me “ wander”, 
he wandered for a third year in the wild. He came from the wild to the 
village. To him came Indra in human form and said 


‘The fortune of him who sitteth also sitteth, 
But that of him who standeth standeth erect ; 
That of him that reclineth lieth down ; 
The fortune of him that moveth shall move indeed. 
Do thou wander. (Thinking) ‘This Brahman hath bidden me “ wander”, 
he wandered for a fourth year in the wild. He came from the wild to the 
village. To him came Indra in human form and said 
‘Kali he becometh who lieth, 
Dvapara when he riseth, 
Tretà when he standeth erect 
And Krta when he moveth.* 
1 The reading is clearly right as nand; Süàyana 5 caráti is not only certain, but clearly correct, 


vil. 14—] 


recognizes as an alternative nándcrántáya. 


There is a v. l. cana for janah CCS. Weber i 


(Ind. Stud. ix. 814) with Streiter renders 
as nánd acrántáya. The curious nrsadvara 
Bohtlingk (on Katha Up. v. 2) derives 
from nrsad varasad in RV. iv. 60. 6. CCS. 
has nisadearah. 


3 Rohita is added in CCS. here and through- 


out. 


both for metrical reasons and as more 
pointed than carati. 


* CCS. has purusah for bhavati, and utthitaA for 


uttisthan. The throws of dice are clearly 
meant, not as Siyana, the four Yugas, 
despite the agreement of Max Müller 
Anc. Sansk, Lit. p. 412) and Weber (Ina. 
Stud. ix. 815): Manu, ix. 302 is no 
evidence for the AB. and the ages are not 


3 sa in CCS. throughout. 
‘ CCS. puts the verse after Kali}, &c. It has 
phalagrahih and cerate 'sya. 


Vedic, as AV. x. 8. 39, 40 (cited by 
Jacobi, GGA. 1895, p. 210) is not thus to 
be understood. 
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Do thou wander. (Thinking) ‘This Brahman hath bidden me “wander ", 
he wandered for & fifth year in the wild. He came from the wild to the 
village ; to him Indra came in human form and said 


* Wandering one findeth honey, 
Wandering the sweet Udumbara fruit, 
Consider the pre-eminence of the sun, 
Who wearieth never of wandering.” ' 


Do thou wander. (Thinking) ‘This Brahman hath bidden me “ wander”, 
he wandered for a sixth year in the wild.“ He found in the wild Ajigarta 
Sauyavasi, a seer, overcome with hunger.’ Three sons were his, Cunahpucha, 
Qunahcepa, and Cunolàngüla. He said to him!“ ʻO seer, I offer thee a hundred; 
let me redeem myself with one of these.’ Keeping back the eldest son, he 
said ‘Not this one’; ‘nor this one’ (said) the mother, (keeping back) the 
the youngest son. They made an agreement regarding the middle one, 
Cunahcepa. Having given a hundred for him”, taking him, he went from 
the wild to the village. Going to his father he said, O father dear, come, 
let me redeem myself with this one.’ He went!? to Varuna, the king 
(saying) ‘With this one let me sacrifice to thee.’ ‘Be it so’ (he replied) ; 
‘A Brahman is higher ™ than a Ksatriya’ Varuna said. To him he pro- 
claimed this sacrificial rite, the Rajastiya. On the day of anointing he took 
the man as victim. 

vii. 16 (xxxiii. 4). For him Vicvamitra was the Hotr, Jamadagni the 
Adhvaryu, Vasistha the Brahman, and Ayásya the Udgätr.! When he had 
been brought up they could not find one to bind him; Ajigarta Sauyavasi 
said ‘Give me another hundred, and I shall bind him.’ They gave him 
another hundred ; he bound him. When he had been brought up, bound, 
and the Apri verses had been said over and fire carried round him,? they 
could not find one to slaughter him; Ajigarta Sauyavasi said ‘Give me 
another hundred, and I shall slaughter him.’ They gave him another 
hundred and he whetting® his knife went forward. Then Cunahcepa 


7 Gramanam is read by Hillebrandt in ÇÇS., 
where there is good MS. authority for 
grayamãnam. 

* CCS. has another verse and another year of 
wandering. 

* CCS. has the insertion of putram bhaks(y)a- 
manam and reads acandydparitam, which 
is a much better form. 

10 CCS. varies the wording slightly and 
inverts the two clauses, reading dadüni 
and inserting gavdm, both less primitive 
features. 


! tasya may mean ‘to him as usually taken, 
but this is not necessary. 

12 CCS. has dmantrayam cakre which is inferior, 
and inserts tathety uxtvd which is verbiage. 

? greyan CCS. 

1 The transposition of the clause to second 
place in CCS. is clearly a later trait. 

2 CCS. omits dpritdya; above it has niyuyoja 
for AB. niniyoja which is absurd, and 
below vicdstáram. 

3 niheyánah CCS. and Bohtlingk. nihçäna is, 
of course, incorrect. 


vii. 18—] The Rājasūya [304 


reflected Like one that is not a man, they will slaughter me; come, let 
me have recourse to the deities.’ He had recourse to Praj&pati first of the 
deities with the verse? ‘Of whom now, of which of the immortals?’ To 
him said Prajapati ‘ Agni is the nearest of the gods; do thou have recourse 
to him.’ He had recourse to Agni with the verse? ‘Of Agni first of the 
immortals we. To him said Agni ‘Savitr is the lord of instigations; 
do thou have recourse to him.’ He had recourse to Savitr with the triplet 8 
‘To thee O god Savitr.’ To him Savitr said For Varuna, the king, art 
thou bound; do thou have recourse to him.’ He had recourse to Varuna the 
king with the following thirty-one® (verses). To him said Varuna ‘Agni is 
the first of the gods, the best friend !“; praise him, and we shall deliver thee™.’ 
He praised Agni with the next twenty-two!? (verses). To him said Agni 
‘Praise the All-gods, then we shall deliver thee.’ He praised the All-gods 
with the verse!? ‘Homage to the great, homage to the small!" To him 
said the All-gods Indra!“ is the mightiest, most powerful, strongest, most 
real, and most effective of the gods; praise him and we shall deliver thee.’ 
He praised Indra with the hymn !5 * Whatever, O true one, the drinkers of 
Soma,’ and fifteen (verses) of the following one. To him Indra, delighted 
in mind with the praise, “ gave a chariot of gold. He approached him with 
this!" (verse) ‘Ever Indra.’ To him said Indra ‘ Praise now the Acvins, 
then shall we deliver thee. He praised the Acvins with the following 
triplet.is To him said the Acvins ‘ Praise now Usas, then we shall deliver 
thee.’ He praised Usas with the following triplet.? As each verse was 
said by him a bond was loosened *° the belly of Aiksvaka became smaller; 
when the very last verse was said 21 the (last) bond was loosened and Aiks- 
vāka became free from disease. 

vii. 17 (xxxiii. 5). To him the priests said ‘Do thou devise for us the 
performance of the day. Then Cunahcepa saw the immediate pressing ; it 


* iksüm dsa CCS. contra above AB. vii. 14, ™ RV. i. 29; 80. 1-15. 
n. 5. ; 16 COS. omits pritah. 
5 upadhdvaniti CCS. as above daddni for AB. 7 RV. i. 80. 16. 
dadami. But after hanta the subj. is 1 RV. i. 80. 17-19. 


most natural and should be read. 19 RV. i. 80. 20-22. 
e RV. i. 24.1. Prajapati’s reply in (CS. is * vifarám is read by Roth, and Bohtlingk for 
agner vai nedistho si. vi because of nifardm in CCS. But this 
7 RV. i. 24. 2. is needless, and nifardm may easily be a 
5 RV. i. 24. 8-5. correction by some one who could not 
9 RV. i. 24. 6-25. 21. understand the sense of vi páco mumuce ; 
10 Suhrdayam is read by Hillebrandt in QCS. Weber (Ind. Siud. ix. 816) suggests that 
11 CCS. has the singular here and elsewhere. the second vipdpo is a compound, but this 
1 RV. i. 26. 1-27. 12. is very improbable. 
33 RV. i. 27. 18. 7! uttamüyám ha sma CCS. 


1t Omitted down to tam, with indram instead * babhüca CCS. 


in 08. 


€ MM -- 
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he pressed with these four verses ! * Whatever thou in every house'. Then 
he carried it to the wooden tub with the verse? ‘Take up what re- 
maineth in the bowls’. Then as he took hold of him, he offered with the 
four preceding verses? with calls of Hail! Then he led him to the final bath 
with the two * (verses) ‘Thou, O Agni, knowing Varuna’. Then he next made 
him pay reverence to the Ahavaniya® with ‘Cunahcepa bound from a 
thousand’. Then Cunahcepa sat on the lap of Vigvümitra. Ajigarta 
Sauyavasi said O seer, give back to me my son’. ‘No’ said Vigvamitra ; 
‘the gods have given him to me’. He was Devarata Vaigvümitra, and his 
descendants are the Kapileyas and the Bübhravas.? Ajigarta Sauyavasi 
said ‘Come now; let us invite him*'. Ajigarta Sauyavasi said 


‘Thou art an Angiras by birth, 
Famed as a sage, son of Ajrgarta ; 


O seer, thine ancestral line 
Abandon not, return to me.' 


Cunahcepa said 


‘They have seen thee knife in hand, 
A thing they have not found even among Cüdras. 
Three hundreds of kine didst thou, 
O Angiras, prefer to me*.' 


Ajigarta Sauyavasi said 


‘Remorse it causeth me, dear one, 
The evil deed done by me, 
I would obliterate it in thine eyes ; 
Thine be the hundreds of kine“.“ 


1 RV. i. 28. 6-8. In this chapter slight verbal 
differences between the two versions 
increase. 

2 RV. i. 28. 9. 

* RV. i. 28. 1-4. 

* RV. iv. 1. 4, 5. The object is presumably 
Harigcandra, not the preparation for the 
ceremony. 

5 RV. v. 2. 7. 

The clause /asyaite as omitted in CCS., and 
Delbrück suspects the whole from devd 
on. 

7 tvam v ehi is clearly meant by Panini, viii. 8. 
88, as Bohtlingk points out. The two are 
not mother and father, as taken by 
Séyana and Max Müller, nor father and 
son. (CS. has tram vai  vihtayácdhai 
which Hillebrandt alters to tam, and the 


39 [m.0.8, ss] 


sense is really good, as it is the boy 
the two invite in turn, first the father 
talks to the son, and then Vicvámitra 
as taken by Weber, Ind. Stud. ix. 816, 
817. 

s For alapsata (8rd plur. s. aor.) there is in 908. 
a variant alipsata, but the conditional is 
here in proper use and alapsyata seems a 
natural conjecture. The sense would be 
the same, since the generic singular is 
also possible. 

o nihnave is the reading of the overwhelming 
authority of the MSS. of the AB., and 
though ÇÇS. has nihnuve, it is a mistake 
to insert it as is done in the Anand. ed. 
of AB. d may mean as rendered or ‘go 
back’ to the giver, as taken by Weber. 


vii. 17—] The Rajasiiya 
Cunahcepa said 
* He who once doth what is evil 
Would do that evil again ; 


Thou hast not abandoned thy Cudra way; 
What thou hast done is irreparable !^.' 


[306 


At the word ‘irreparable’ Vievàmitra joined in (the discussion 11); Vicva- 


mitra said 
* Dread indeed was Sauyavasi when, 
Knife in hand, ready to slaughter ; 
He stood erect; be not his son ; 
Become thou a son of mine“. 


Cunahgepa said 


‘ As thou hast intimated to us, 
So, O son of a king, tell 
How being an Aigiras 
I can become thy son“. 


Vigvaémitra said 


‘Thou wouldst be the eldest of my sons, 
Thy offspring would hold the highest place. 
Accept my divine inheritance, 


Unto this I invite thee ™.’ 


10 CCS. in some MSS. reads enas, but this is 
needless, and enat is found in the best 
MSS. there also. Sàyana seems to recog- 
nize enat, while the comm. on (OS. has 
enas. Inc OCS. has mdpagdh: metrically 
na apdgdh must be read; in both cases 
there are variants of caudrán nydydt which 
is certain and is recognized by S&yana. 
Max Müller has ‘ Thou wilt not abstain’. 

11 CCS, inserts vd atocad iti; the sense given 
by S&yana of upa papáda is supported 
by proofs', but this is wrong, nor, as 
Haug and Max Müller, can the word 
asamdheyam be given to Vicv&mitra. 

12 CCS. has viçäçişat. 

13 jilapaya is read in CCS. S&yana renders 
jrdyase ‘as a Brahman’, but this is not 
possible, though Max Miiller accepts it, 
and is not supported by a verse cited by 
him as expressing the sense: purátmdnam 


nrpam vipra tapasd kriarān asi which means 
that he had made himself a king by 
tapas, and not vice versa; apparently 
this verse took the sense as jñapayā 
rijaputra ‘thou art known as a king's 
son’; clearly in view of the agreement 
of the MSS. (both Aufrecht's and those 
of the Anand.) any alteration of this 
verse is incorrect, and also clearly it is 
only to be explained as above. Mapayd 
is, if it is to be taken as correct, a subj., 
and the sense must be ‘tell us how thou 
wilt arrange’, or something similar. It 
seems easier to read apao and render 
* as thou hast said ', referring to his offer 
made just above, Bohtlingk adds ‘ham 
before sann, metri causa. 


^ Here Vigvamitra offers only daivam dáyam, 


but in point of fact he allowed him suc- 
cession to both; see AB. vii. 18. 9. 


307] The Legend of Cunahgepa [— vii. 18 
Cunahgepa said 
‘Bid these agree 
For friendship and prosperity to me 
That I may, O bull of the Bharatas, 
Become thy son“. 


Then Vicvamitra addressed his sons 


‘Do thou, Madhuchandas, and do ye hearken, 
Rsabha, Renu, and Astaka 
And all their brothers, 
Do ye accept his superiority '*.' 


vii. 18 (xxxiii. 6). Vigvamitra had a hundred and one sons, fifty older than 
Madhuchandas, fifty younger. Those that were older did not think this 
right. Them he cursed (saying) ' Your offspring shall inherit the ends! (of 
the earth) These are the (people) the Andhras, Pundras, Cabaras, 
Pulindas, and Mitibas,? who live in large numbers beyond the borders; 
most of the Dasyus are the descendants of Vievämitra. Madhuchandas 
with the other fifty said 

* What our father agreeth to 
That we accept ; 
We all place thee before us, 
We are after thee.’ ° 


Then Vicvamitra, pleased, praised his sons 


* O my sons, rich in cattle 
And with heroic offspring, shall ye be, 
Who, accepting my will, 
Have made me possessed of heroic offspring.“ 


8 brüyáh is read in some MSS. of CCS., but in impossible. 
most brüyà4, and Säyana as well as the ! CCS. has antam. S&yana renders candaála- 
MSS. have brüydt at this place. It cannot dirüpán nicajdtivicesdn. 
be rendered satisfactorily as every one ? CCS. has no Pulindas, and reads Mücipah. 


of your sons with Süyana, nor as ‘may 
the leader of the Bharatas say so, in the 
presence of his agreeing sons', and very 
possibly amjſianam esu should be read 
with Aufrecht. In b Bohtlingk restores 
mama, and Hillebrandt has me... me by 


It also reads, very badly, udajicah, and 
bahudasyavah, and ends ity uddharant, 
and extends the sentence regarding 
Madhuchandas. For the tribes men- 
tioned, doubtless non-Aryan in the 
main, see Vedic Index, s.vv. 


conjecture, but this is not probable as 3 CCS. purastát. 

the Pada is independent and should not ‘ viravantah is replaced by prajdvantah in CCS. 

begin with an enclitic. It is possibly really a reference as in tbe 
16 CCS. has std and tisthadhvam. Bohtlingk next verse to the tira Devarüta, and not 

suggests tigthata, meiri causa. Haug’s in- to prajd generally. 

terpretation of sthana as stha na is quite 


vii. 18—] 


The Rajasiiya 


With a hero to lead you, 

With Devarata, O Gathinas, 

Shall ye all prosper, O my sons; 

He shall discern the truth for you. 

'This is your hero, O Kugikas, 

Devarata ; him follow ; 

As inheritance from me shall he obtain you 
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And the knowledge which we know.' 
In agreement the sons of Vigvamitra, 


All together joyously, 


Accepted the control of Devarata,’ 
And his pre-eminence, the Gathinas. 


Devar&ta was granted 


Both inheritances, the sage, 
The overlordship of the Jahnus, 
And the sacred lore of the Gathinas.* 


5 Gáthiná in some MSS. of CCS. is needless. 
S. has in a majority of MSS. rddhyas 
tu and esa vas lad vivicanah, while Hille- 
brandt with Streiter would read sadvivd- 
canah. The change is clearly needless. 

* COS. has copetim. The sense is clearly as 
above; Sáyana takes ddyam as subject, 
and ca he refers to Devarita! Aufrecht 
suggests yusme, but the sense is not ‘he 
shall inherit among you’ but ‘he shall 
inherit you’ as becoming the head 
(gregthin) of the family. CCS. has ydm 
uta which is a less good reading. For 
upetd see Whitney, Sansk. Gr. § 187 b. 

7 GOS. has jyaisthye and graigthye ; sarátayah is, 
as Aufrecht points out, an artificial word 
on the basis of ardti, foe ’. 

8 COS. ends Jahnündm cádhitasthire dative vede 
ca Gathinah. This version cannot be made 
to mean anything else than a statement 
that the Gathinas were prominent among 
the Jahnusand in sacred lore (cf. Weber, 
Episches im vedischen Ritual, pp. 16 seq.), 
the two ca’s being explained in this way 
(daive and vede cannot really, as by 
Weber, be made consistently contraste). 
This view then treats the Jahnus as the 
whole and the Gathinas a class of them, 
not necessarily rulers (even priestly), 
but as great priests. The AB. version 
must be regarded as an explanation of 
the ubhayoh and the term seems to need 
explanation, and therefore a priori, pace 


Weber, the AB. is the older version, as it 
normally is superior to the CCS. More- 
over the term rdjaputra in AB. vii. 17. 6 
points to royal claims on the part of 
Vigvamitra (quite contrary to the Rgveda 
tradition, where be is the Purohita of 
Sud, a view here also accepted from 
the tradition), and this agrees with the 
tradition of the PB. xxi. 12. 2 where 
Vigvámitra is styled Jáhnavo rájd. The 
AB. version must therefore mean that 
Devarita succeeded to the overlordship 
over the Jahnus and the divine lore of 
the G&thinas at one time. Säyana's 
version treats the two inheritances, as is 
Weber's view and also that of Max Müller 
(Anc. Sansk. Lit. p. 418, n. 2), as that of 
the Ajigarta family (Jahnus), and of 
Vigvimitra, but there is to this the 
serious objection that the young man 
deflnitely leaves his connexion with 
Ajigarta, and therefore cannot be said to 
succeed to the overlordship of that family 
in any sense, even if there were any other 
suggestion that the Ajigarta family was 
called Jahnu, as there is not. adhtyata is 
no doubt from dhd, not, as Max Müller, 
from adi +i. Gáthindm is merely, in all 
probability, a brief form of Gathindnam, 
though a change of stem is conceivable ; 
if the former, the use is rare; cf. Lanman, 
Noun Infi. p. 858; Macdonell, Ved. Gramm. 
p. 262. 


w- 


309] The Legend of Çunahçepa [—vii. 19 


This is the tale of Çunahçepa, with a hundred Re verses as well as Gäthäs.“ 
This the Hoty tells to the king after the anointing. He tells it seated on 
a golden cushion; seated on a golden cushion he !? responds; gold is glory; 
verily thus he makes him prosper by glory. Om is the response to a Re, 
Be it so to a Gatha; om is divine, Be it so’ human; verily thus with 
what is divine and what is human he frees him from evil?! and from sin. 
Therefore a victorious ?? king should, even when not sacrificing, make him 
narrate this tale of Cunahcepa ; not the least tinge of sin will be left over in 
him. A thousand should he give to the narrator, a hundred to him who 
makes the response; the seats and a white mule chariot!? (should also 
be given) to the Hotr. Those who desire sons also should!“ have it narrated ; 
they obtain sons. 


ADHYAYA IV 
The Rajasiya. 


vii. 19(xxxiv.1). Prajápati created the sacrifice;! after the creation of the 
sacrifice the holy power and the lordly power were created; after the holy 
power and the lordly power both kinds of offspring were created, those who 
eat the oblations and those who do not eat the oblations; after the holy 
power those that eat the oblations, after the lordly power those that do not 
eat the oblations The Brahmans are the offsping that eat the oblations ; 
the Rajanya, Vaigya, and Cüdras those that do not eat the oblations.? 
From them the sacrifice departed ; it the holy power and the lordly power 
pursued; the holy power pursued with the weapons of the holy power; 
the lordly power with those of the lordly power. The weapons of the 
holy power are the weapons of the sacrifice; the weapons of the lordly 


* CCS. adds aparimitam. The number is 97 of 
Cunahgeps, three not by him, and thirty- 
one Gáthàs, Weber's rendering (op. cit., 
p. 10) *über 100' is less probable than 
that of BR. adopted above. 

19 I.e. the Adhvaryu. 

11 COS. has sarvasmüd enasah sampramu?icati 
(with v.l. sampramucyate, “ete, nte). 

1! OCS. has rdjà vijiti understood by the 
comm. as vijayisamarthah. But this is 
not at all necessary and Nürüyana on 
AGS. ix. 8. 18 has clearly yah para- 
balam yuddhena vijitaván where yudhe na 
is not really possible, pace Hillebrandt. 
The v.l. in QCS. atha yajamanah is a bad 
one. Weber (Ind. Stud. ix. 818) prefers 


vijiti, but Aufrecht retains the view of 
Séyana. In his Rdjasiya, p. 8, n. 2, Weber 
renders rájdv(jitin in the Kdathaka as von 
(anderen) Königen unbesiegt '. 

18 This sentence down to hotuh is not in CCS. 
which divides the spoil less unfairly. 

14 Indic. in CGS. 

1 Cf. TS. i. 6. 8. 2. Generally speaking, for 
the Rajasfiya of the AB. there is no 
parallel elsewhere. ACS. has only a few 
scattered sentences in ix. 8 and 4. The 
whole rite is elaborately dealt with by 
Weber, Uber den Rájasuya (Abh. Berl. Akad, 
1898). 

* Cf. CB. iv. 5. 2. 16. 
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power are the horse chariot, the corslet, the bow and arrow. The lordly 
power returned without attaining it; from its weapons it turns away 
trembling. The holy power followed it and obtained it; having obtained 
it it kept blocking it from above; it being obtained and blocked from above 
standing, recognising its own weapons, went up to the holy power. There- 
fore even now the sacrifice finds support in the holy power and in the 
Brahmans. The lordly power then followed it; it said Do thou call upon 
me in this sacrifice’. Be it so’ it replied ; Lay aside thine own weapons, 
and with the weapons of the holy power, the form of the holy power, 
becoming the holy power, do thou come to the sacrifice’. ‘Be itso’ (it said). 
Thus the lordly power, having laid aside its own weapons, with the 
weapons of the holy power, with the form of the holy power, becoming 
the holy power, went to the sacrifice. Therefore now also the Ksatriya, as 
sacrificer, having laid aside his own weapons, with the weapons of the holy 
power, with the form of the holy power, becoming the holy power, goes to 
the sacrifice. 

vii. 20 (xxxiv. 2). Then comes the begging of a place of sacrifice. They 
say ‘Seeing that a Brahman, a Rájanya, a Vaicya, when about to consecrate 
himself asks a Ksatriya for a place of sacrifice, whom is the Ksatriya to 
ask?’ ‘He should ask the divine lordly power’ they say. The divine 
lordly power is the sun; the sun is the overlord of these beings. On the 
day on which he is going to consecrate himself, on that day in the forenoon 
he should revere the rising sun; with! 


‘ This is the best of lights, the highest light.’ 


With ‘O god Savitr, give me a place of sacrifice for sacrifice to the gods’ 
he asks for a place of sacrifice. In that being asked here he goes on his 
upward course,? ‘ Yes, I give it’ he says in effect. No harm befalls him 
instigated by the god Savitr; ever increasing prosperity he attains; he 
attains lordship over offspring and supremacy, who having thus paid 
reverence, having asked for, having settled on a place of sacrifice, consecrates 
himself, being a Ksatriya.? 

vii. 21 (xxxiv. 8). Then comes the prevention of decay of the sacrifice and 
the gifts (to the priests) for a Ksatriya as sacrificer. Before the consecra- 
tion he should offer a libation of butter in four portions, in the Ahavaniya 
to prevent the decay of the sacrifice and the gifts, with 

* Let Indra, the bounteous, restore to us 
The holy power; let him give again the sacrifice, the gifts ; hail!' 
1 RV. x. 170. 8. 3 For the derayajana of. SB. ii. 10; PB. xxiv. 


3 utardm is adverbial as in AB. iii. 44: 18. 2; CB. iii. 1. 1; 4; Weber, Ind. Stud. 
abhitarám ; 24: nicaistarám and often. x. 856, n. 3. 


311] The Holy Power and the Lordly Power [—vii. 23 


Then after the concluding formulas of the final offering of a cow ! 


‘Let Agni, all knower, restore to us 
The lordly power ; let him give again the sacrifice, the gifts ; hail!’ 
These two libations are the prevention of decay of the sacrifice and the 
gifts for a Ksatriya as sacrificer ; therefore should they be offered. 

vii. 22 (xxxiv. 4). As to this Saujata Aralhi used to say These two liba- 
tions are not a winning again of what has decayed’. ‘ As he desires he may 
perform these two, who takes his instruction hence’ (he said’); but the 
following he should certainly offer with 

‘I have recourse to the holy power; may the holy power guard me from 
the lordly power; to the holy power hail!’ 


‘Thus, thus’ (he said). He who has recourse to the sacrifice has 
recourse to the holy power; the sacrifice is the holy power; moreover 
from the sacrifice is he who consecrates himself born again. Him who has 
recourse to the holy power the lordly power does not oppress. ‘May the 
holy power guard me from the lordly power’ he says, in order that the 
holy power may guard him from the lordly power; ‘To the holy power 
hail’ (he says); thus he delights it. Thus it delighted guards him from the 
lordly power. Then after the concluding formulas of the final offering of 
a cow (he says) 

‘I have recourse to the lordly power; may the lordly power guard me 

from the holy power; to the lordly power hail!’ 


‘Thus, thus’ (he said). He who has recourse to the kingship has 
recourse to the lordly power, for the kingship is the lordly power. Him 
who has recourse to the lordly power the holy power does not oppress, 
* May the lordly power guard me from the holy power’ he says, in order 
that the lordly power may guard him from the holy power; ‘ To the lordly 
power hail!’ (he says); thus he delights it. Thus it delighted guards him 
from the holy power. These? two libations are the prevention of decay 
of the sacrifice and the gifts; therefore they must be offered. 

vii. 28 (xxxiv. 5). Now the Ksatriya has Indra as his deity, the Tristubh 
as his metre, the Paficadaca as his Stoma, and is Soma in kingship, the 
Rajanya in relationship. Being consecrated he attains Brahmanhood in that 
he puts on the black antelope’s skin, in that he performs the vow of one 


1 See TS. i. 4. 44. 8 for the Samigtayajinst. tat tad iti recurs in AB. vii. 25; viii. 

vii. 22. ! The iff is a little awkward; but 6 and 9. BR. take ajtta° as a Dvandva ; 
presumably it represents the views of Sāyaņa treats ajita as ajita, both without 
Saujüta. Weber (Ind. Stud. ix. 820) does point. ito refers to the view in vii. 21, 
not indicate how he takes the clause, not to Saujáta. 


translating as if there was no ſti. “ i.e. = ime above. 
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consecrated, in that Brahmans come around him. As he is being conse- 
crated Indra takes his power, the Tristubh his strength, the Paficadaca 
Stoma his life, the Soma his kingdom, the fathers his fame and renown, 
saying ‘ He is becoming other than we; he is becoming the holy power; he 
is joining the holy power’. He should offer a libation before the con- 
secration and adore the Ahavaniya (saying) 


‘I depart not from Indra as my deity, nor from the Tristubh metre, nor 
the Pajicadaca Stoma, nor Soma the king, nor my relationship with the 
fathers. Let not Indra take my power, nor the Tristubh my strength, 
nor the Paiicadaca Stoma my life, nor Soma my kingdom, nor the fathers 
my glory and fame. With my power, strength, life, kingdom, glory, 
relationship, I approach Agni, the Gayatri metre, the Trivrt Stoma, 
Soma the king; I have recourse to the holy power; I become a 
Brahman.’ 


Indra does not appropriate the power, nor the Tristubh the strength, nor 
the Pancadaga Stoma the life, nor Soma the kingdom, nor the fathers the 
glory and fame of him who having offered thus this libation and having 
adored the Ahavaniya consecrates himself, being a Ksatriya. 

vii. 24 (xxxiv. 6). Now the Ksatriya has Agni for his deity, when conse- 
crated, the Gayatri for his metre, the Trivrt for his Stoma, and is the Brahman 
in relationship; when he concludes he assumes his Ksatriya character; 
when he concludes Agni takes his brilliance, the Gayatri his strength, the 
Trivrt Stoma his life, the Brahmans his glory and fame, saying ‘ He is be- 
coming other than we; he is becoming the lordly power; he is joining the 
lordly power’. After the concluding formulas of the final offering of a cow 
he should offer a libation and adore the Ahavaniya with 


‘I depart not from Agni as my deity, nor from the Gayatrt metre, nor 
from the Trivrt Stoma, nor from the holy power as relation. Let not 
Agni take my brilliance, nor the Gayatrt my strength, nor the Trivrt 
Stoma my life, nor the Brahmans my holy power, glory, and fame. With 
brilliance, strength, life, the holy power, glory and fame, I approach 
Indra the deity, the Tristubh metre, the Paficadaca Stoma, Soma the 
king; I have recourse to the lordly power; I become a Ksatriya. 

O gods, O fathers, O fathers, O gods, I offer being he who I am. 

This is my sacrifice, my gift, my toil, my offering. 

Be Agni here my witness, Vayu my hearer, Aditya yonder my pro- 

claimer ; 

I who am I am I.’ 


Agni does not appropriate his brilliance, nor the Gayatri his strength, nor 
the Trivrt Stoma his life, nor the Brahmans his holy power, glory and fame 


313] The Portion of the Sacrificer [—vii. 26 


who having offered thus this libation and having adored the Ahavaniya 
concludes, being a Ksatriya. 

vil. 25 (xxxiv. 7), Then as to the announcement of the consecration. They 
say ‘Seeing that they announce the consecration of a Brahman when conse- 
crated with “ The Brahman hath consecrated himself ”, how is one to announce 
(the consecration) of a Ksatriya?’ ‘As in the case of a Brahman when 
consecrated they announce the consecration with The Brahman hath conse- 
crated himself", so should he announce (the consecration) of a Ksatriya, 
with the Rsi descent of his Purohita!' (they say); ‘Thus, thus’ (they say). 
Having laid aside his own weapons, with the weapons of the holy power, 
with the form of the holy power, having become the holy power, he 
resorted to the sacrifice. Therefore should they announce his consecration 
with the Rei descent of his Purohita; with the Rsi descent of the Purohita 
they should perform the ancestral invocation.? 

vii. 26 (xxxiv. 8). Then as to the share of the sacrificer. They say ‘Should 
a Ksatriya eat the sacrificer's share? Or should he not eat?’ If he who is 
not an eater of the oblations were to eat, by eating the oblation he would 
become worse; if he were not to eat, he would shut himself out from the 
sacrifice; the share of the sacrificer is the sacrifice. It is to be handed over 
to the Brahman. The Brahman priest is in the relation of Purohita to the 
Ksatriya; the Purohita is half the self of the Ksatriya. Secretly verily it 
obtains the appearance of being eaten; it is not openly consumed by him. 
The Brahman is manifestly the sacrifice, for in the Brahman the whole 
sacrifice finds support, in the sacrifice the sacrificer. They place the sacrifice 
in the sacrifice, as water in water, fire in fire; thus it is not superfluous, 
thus it harms him not. Therefore should it be handed over to the Brahman. 
Some make an offering in the fire with 


‘Prajapati’s is the world named Vibhàat; in this I place thee with 
the sacrificer ; hail!’ 
That he should not do so. The share of the sacrificer is the sacrificer; he 
places on the fire the sacrificer. If a man were here to say to him ‘Thou 
hast placed the sacrificer on the fire; Agni will burn his breaths; the 
sacrificer will die’, it would certainly be so. Therefore he should not 
desire this. 


1 For this rule see 408. i. 8. 8; xii. 15. 4. of the prince from the drinking of the 
? Le. on the invocation of Agni by the Soma, the Brahmana shows its high 
ancestral names; cf. Weber, Ind. Stud. claim for its caste. 


ix. 821-826. In this, as in the exclusion 
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vii. 37—] 


ADHYAYA V 
The Proper Food of the King in lieu of Soma. 


vii.27 (xxxv. 1). Vięvantara Sausadmana, despising the Çyāparņas, per- 
formed a sacrifice without the Cyüparnas! Perceiving this the Cyaparnas 
went to the sacrifice and sat down within the altar. Seeing them he said 
‘There sit those doers of an evil deed, speakers of impure speech, the 
Cyaparnas; remove them; let them not sit within my altar’. Be it so’ 
(they replied). They removed them. They being removed cried aloud 
‘Heroes had the Kacyapas among them in the Asitamrgas who, at the 
sacrifice from which Janamejays Pariksita excluded the Kacyapas, won 
the Soma drinking from the Bhiitaviras. What hero have we among us 
who will win this Soma drinking??? ‘I am the hero for you’, said Rama 
Margaveya; Rama Märgaveya was a learned member of the Cy&parnas. 
When they were rising up, he said ‘Can it be that they are removing, 
O king, from the altar one who knows thus?’ ‘What is that thou 
knowest, O worthless Brahman’ (he replied). 

vii. 28 (xxxv. 2). ‘When the gods excluded Indra (saying) ‘ He hath mis- 
used Vicvarüpa, son of Tvastr, he hath laid low Vrtra,he hath given the Y atis 
to the hyaenas, he hath killed the Arurmaghas, he hath contended with 
Brhaspati ',! then Indra was deprived of the Soma drinking, and in accordance 
with the deprivation of Indra the lordly power was deprived of the Soma 
drinking. Indra obtained later a share in the Soma drinking, having 
stolen the Soma of Tvastr, but to day even the lordly power is deprived of 

Soma drinking. How can they remove from the altar him who knows 
the food which belongs to the lordly power now that it is deprived of the 
Soma drink, and by which the holy power is made prosperous?’ Dost 
thou know, O Brahman, this food?’ (he asked) ‘I know it’ (he replied). 


1 Cf, Weber, Ind. Stud. x. 82, 88, who seeks to p. 109, n. 2. In Brhaspateh pratyavadhit 


see in this a case of punishment for dis- 
loyalty, as in PB. xiv. 6. 8, where, how- 
ever, the position is much clearer than 
here. The impure speech need not be 
more than a ritual defect of the priests, 
especially as it is made good by a point 
of ritual. Cf also ZDMG. lii. 787; liv.611. 


2 Bohtlingk (BKSGW. 15 Deo. 1900, p. 419) 


suggests asmdko. 


vii, 28. 1 Cf. the similar lists in KU. iii.1; TS. 


ii.6.1; Weber, Ind. Stud. i. 409; Rajasuya, 


S&yana sees the sense vákyam, and this is 
apparently meant: he cites ApDS. ii. 2. ö. 
11. The aorist is natural and proper and 
needs no special explanation (cf. Del- 
briick, Aitind. Synt. p. 281). The Arurma- 
ghas are connected by Eggeling (SBE. 
xii. 67, n. 1) hesitatingly with the demon 
Araru ; cf. Weber, Ind. Stud. i. 411. The 
curious way in which Indra loses his 
place in favour of the priestly Brhaspati 
is noted by Weber, Rájasüya, p. 110. 


315] The Proper Food of the King Ii. 31 


‘Do thou tell it to me, O Brahman (he said). (I shall tell it) to thee, 
O king he said. 

vii. 29 (xxxv. 3). They will bring one of three foods, the Soma or curds 
or water. If! the Soma (they bring up), that is the food of the Brahmans; 
with this food thou wilt strengthen the Brahmans ; in thine offspring will 
be born one like a Brahman, an acceptor of gifts, a drinker (of Soma), 
a seeker of livelihood, one to be moved at will? When evil happens to 
& Ksatriya one like a Brahman is born in his offspring; the second or 
third from him may become a Brahman; he is fain to live as a sort of 
Brahman. If curds (they bring), it is the food of the Vaigyas; with this 
food thou wilt strengthen the Vaigyas; in thine offspring one like a Vaigya 
will be born, tributary to another, to be eaten by another, to be oppressed 
at wil. When evil happens to a Ksatriya, there is born in his offspring 
one like a Vaigya; the second or third from him may become a Vaicya; he 
is fain to live as a Vaicya. If water (they bring), it is the food of the 
Çüdras; with this food thou wilt strengthen the Cũdras; in thine offspring 
one like a Cüdra will be born, the servant of another, to be removed at will, 
to be slain at will. When evil happens to a Ksatriya, there is born in his 
offspring one like a Cüdra; the second or third from him may become 
a Cüdra; he is fain to live as a Cüdra.' 

vii. 30 (xxxv. 4). These are the three foods, O king’, he said which a 
Ksatriya as sacrificer should not desire. Now this is his proper food; he 
should press together! the descending growths and the fruits of the 
Nyagrodha and (the fruits of) the Udumbara, Acvattha and Plaksa trees, 
and partake of them. This is his proper food. On the place whence by 
offering the sacrifice the gods went to the world of heaven they tilted 
over (nyubjan) the goblets; they became the Nyagrodha trees. Even to-day 
in Kuruksetra they call them the Nyubjas. They were the firstborn of 
Nyagrodhas; from them are the others born. In that they grew down- 
wards, therefore the Nyagroha grows downwards; its name is Nyagroha; 
it being Nyagroha the gods call Nyagrodha mysteriously, for the gods love 
mystery as it were. 

vii. 81 (xxxv. 5). ‘The sap of the goblets which went downwards became 


1 S&yana needlessly takes sa as referring to which is impossible, though allowed by 
an ignorant priest ; very possibly this is Weber (Ind. Stud. ix. 826; x. 14), who 
the common use in CB. and less often prefers ‘dwelling everywhere’ for dva- 
elsewhere of sa yadi = yadi, or, of course, sdyi; of. Vedic Indez, ii. 82. 

a second form or verb may be supplied. vii. 80. 1 The construction is awkward; the 

* SSyana recognizes the passive sense of nom. atarodháe ca phaldni ca which, as AB 
yathdkdmapraydpyah, but Haug suggests vii. 81 shows, applies to the Nyagrodha, is 


‘roam about according to pleasure’ altered to the acc. with abhigunuydt. 
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the descending growths; that which went up the fruits. This Ksatriya 
does not depart from his proper food, who eats the shoots and the fruits of 
the Nyagrodha. Mysteriously verily he obtains the Soma drinking; it is 
not consumed openly by him. The Nyagrodha is mysteriously Soma the 
king; mysteriously does the Ksatriya assume the form of the holy power, 
through the Purohita, through the consecration, through the ancestral 
invocation. The Nyagrodha is the lordly power of the trees, the Rajanya 
is the lordly power, for the Ksatriya here dwells fastened as it were to the 
kingdom, and supported as it were, and the Nyagrodha is fastened as it 
were by its descending growths to the ground, and supported as it were. 
In that the Ksatriya as sacrificer eats the descending growths of the 
Nyagrodha and the fruits, verily thus he establishes in himself the lordly 
power of the plants and in the lordly power himself. In the lordly power, 
in himself he establishes the lordly power of the plants, like the Nyagrodha 
with its descending shoots in the earth, in the kingdom he finds support, 
dread becomes his sway and unassailable, who as a Ksatriya when sacrificing 
eats thus this food.'! 

vii. 82 (xxxv. 6). ‘Now as to the (fruits) of Udumbara. The Udumbara 
tree was born from strength and proper food; this is the pre-eminence of 
the trees; verily thus he places in the lordly power strength, proper 
food, and the pre-eminence of the trees. Now as to the (fruits) of Aç- 
vattha. The Acvattha tree was born from brilliance; this is the over- 
lordship of the trees; verily thus he places in the lordly power the 
brilliance and the overlordship of the trees. Now as to the (fruits) of 
Plaksa. The Plaksa tree was born of might; it is the self rule and the 
control of the trees; verily thus he places in the lordly power the self rule 
and the control of the trees. These are first of all prepared and then they 
buy Soma, the king. They proceed with the rites! according to the manner 
of the (sacrifice of Soma) the king up to the fast day ; then comes the fast 
day. These things the Adhvaryu should make ready in advance; the skin 
for pressing, the two pressing boards, the wooden tub, the filter cloth, the 
pressing stones, the vessel for the pure Soma, the stirring vessel, the vessel, 
the drawing cup, and the goblet. When they press the king in the morning, 


1 The inferior position of the Ksatriya here S&yana has prasiddhaih kriydvicesaih, and 


may be contrasted with the fact that 
LSS. ix. 2. 4 allows him at the consecra- 
tion to drink the Soma, and even KCS. 
xv. 8. 19-21 reaches the same conclusion ; 
see Weber, Rájasüya, pp. 80, 81, 109, 117, 
184. 


vii. 82. 1 pratitepaih is not certain in sense: 


this can be made to agree with the sense 
‘auxiliary’ by referring it to the rites 
prior to the first day. Weber (Ind. Stud. 
ix. 827) has, instead, the rendering ‘ the 
fruits substituted for the Soma’, but this 
is doubtful, for the ordinary Soma sacri- 
fice is daily offered. 
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then he should divide these (fruits) in two; some he should press, the rest 
leave over for the midday pressing.’ 

vil, 88 (xxxv. 7). ‘When they fill up the goblets, then he should fill up the 
goblet of the sacrificer ; in it should have been cast two Darbha shoots. When 
the vasat call has been uttered he should throw the first of them within the 
altar, with the verse! ‘I have celebrated Dadhikravan’ accompanied by 
the call of Hail! The second (he should throw) after the second vagat call 
has been said with? *Dadhikrà with his brilliance the five folks’. When 
they take up the goblets, then he should take up the goblet of the sacrificer. 
When they lift them up (to the mouth), then he should lift it up after them. 
When the Hotr invokes the sacrificial food, when he partakes of the food in 
the goblet, then he should partake of it with ? 


‘That which is left over of the pressed juice rich in sap, 
Which Indra drank mightily, 

Here with auspicious mind this of him, 

I partake of Soma the king.’ 


Auspiciously to him this (food) from the trees is consumed with auspicious 
mind, dread is his sway, unassailable, who as a Kgatriya when sacrificing 
partakes thus of this food. With 
‘ Be thou kindly to our heart when drunk, 
Do thou extend our life, to live long, O Soma’ ; ‘ 

the touching of himself (is accompanied). If not touched this (drink) is liable 
to destroy the life of man (thinking) ‘An unworthy one is partaking of 
me’. In that he touches himself with it, verily thus he prolongs life. 
With the appropriate (verses ^) ‘Swell up, let them come together for thee’ 
and ‘ Let the milk unite for thee, the strengths’ he makes the EOD full; 
that which is appropriate in the sacrifice is perfect.’ 

vii. 84 (xxxv. 8). When they put the goblets in place, then he should put 
in place the sacrificers goblet. When they move them forward, he should 
move it forward after them. Then he should take it and partake of it. 

‘O god Soma, of thee that art drunk by Naragansa, that findest the 
mind, that art partaken of by the fathers, the helpers, I partake , 


1 RV. iv. 89. 6. Not in ACS. in this use. A variant of RV. viii. 48. 4 with which b 


But this and iv. 88. 10 occur in an Isti agrees, and which is used in ACS. v. 6. 
in ii. 19. 6 and this is used by the priests 26 in the Agnistoma. 
when they drink in vi. 12, 12. Rv. i. 91. 16 and 18; AQS. v. 6. 27 in the 
! RV. iv. 88. 10. Agnistoma, 
3 KS. xvii. 19; MS, ii. 8. 8; iii. 11. 7; TB. i. vii. 84. ! The nine Soma goblets when emptied 
4. 2. 8; ApQS. xix. 8. 4. A variant and filled are the Nar&canhsas (cf. MCS. ii. 
with riptam occurs in the Sautrámani in 4. 2. 82); they belong rather to the fathers 


AGS. iii. 9. 5. Cf. AB. viii. 20. 4. (cf. PB. i. 6. 9). The name is either 
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is the partaking connected with Narügansa at the morning pressing; at the 
midday (pressing) the great is used; at the third pressing the sages is 
used (as epithet of the fathers). The fathers are helpers at the morning 
pressing, the great at the midday, and the sages at the third pressing; 
verily thus he makes the fathers immortal and sharers of the pressings. 
‘Every one is immortal’, Priyavrata Somapa used to say, who is a sharer 
in the pressings. Immortal become his fathers and sharers in the pressings, 
dread his sway becomes and unassailable, who as a Ksatriya when sacrificing 
partakes thus of this food. The touching of himself is the same and the 
same the filling up of the goblet. They should proceed at the morning 
pressing in the manner of the morning pressing, in that of the midday 
(pressing) at the midday, and in that of the third pressing at the third 
pressing. This food Rama Margaveya proclaimed to Vigvantara Sausad- 
mana; when it had been proclaimed he said ‘ A thousand we grant to you, 
O Brahman; my sacrifice will be performed by the Cyüparnas'. This also 
Tura Kavaseya proclaimed to Janamejaya Pariksita; this Parvata and 
Narada proclaimed to Somaka Saéhadevya, to Sahadeva Sárfijaya, Babhru 
Daivávrdha, Bhima of Vidarbha, Nagnajit of Gandhara;? this Agni pro- 
claimed to Sanacruta Arimdama and to Kratuvid Jánaki;? this Vasistha 
proclaimed to Sudas Paijavana. All of them attained greatness having 
partaken of this food. All of them were great kings; like Aditya, estab- 
lished in prosperity, they gave heat, obtaining tribute from all the quarters. 
Like Aditya, established in prosperity, he gives heat, from all the quarters 
he obtains tribute, dread his sway and unassailable, who as a Ksatriya 
when sacrificing partakes thus of this food. 


derived from the use here, or because 
Soma is addressed as Narägansa in the 
Mantra (QC8. vii. 5. 21), or because the 
fathers are praised by men (Süyana on 
PB. i.c.) Cf. AB. vi. 16 for another 
use of Narügahsa in a different con- 
nexion ; ZDMB. liv. 49 seq. 


2 Sàyana, who is hopelessly perverse in dis- 


secting the names, tries to make out a 
succession of teachers; this is clearly 


wrong: the names are those of kings, 
not of sages. 


3 Agni is no doubt the god, not the imaginary 


sage of S&yana. This is a variant prová- 
cdenth whence Weber (Ind. Stud. ix. 880) 
creates an Agni, but this is no more 
than a misread gn as çn, though Weber 
(Rájasüya, p. 109) still keeps the other 
reading. 


PANCIKA VIII 
THE Riasastya 
ADHYAYA I 
The Castras and Stotras of the Soma Sacrifice. 


viii. 1 (xxxvi. 1). Now regarding the Stotras and the Castras. The morn- 
ing pressing follows the one day (rite), the third pressing follows the one day 
(rite). The pressings which follow the one day (rite) are appeased, well 
ordered, and established ; (they serve) for expiation, arrangement, support,. 
and to prevent falling. The midday Pavamäna of the day with two 
Saémans and the Brhat as its Prstha has been described, ! for both Sámans 
are employed. ‘Thee like a car for aid’ and ‘ This juice hath been pressed, 
O bright one’ are the strophe and antistrophe? connected with the 
Rathantara. The Marutvatiya is the litany of the Pavamàna; in the 
Pavamana here they employ the Rathantara (tune), and the Brhat for the 
Prstha to create & balance. The Rathantara when sung he follows in 
recitation with these (verses) as strophe and antistrophe. Now the 
Rathantara is the holy power, the Brhat the lordly power; the holy 
power is prior to the lordly power; (it is his wish) * Let my sway, with 
the holy power before, be dread and unassailable. Now the Rathantara 
is food; verily thus he places food before for him. Again the Rathantara 
is this earth; this earth is a support; verily thus he places a support in 
front for him. The invocation of Indra is the same, and unaltered ; it is 
(that) of the days. (The Pragátha) addressed to Brahmanaspati con- 
tains (the word) *up';? it is a symbol of that which has two Sàmans, 
for both Sàmans are performed. The inserted verses are the same and 


! The form has been mentioned in so far 11. 2). The Rathantara is used for the 
as the verses are mentioned in AB. iv. Pavamüna, the Brhat for the Prstha 
29, where also the Rathantara S&man Stotra. See 408. ix. 8. 8. 
is mentioned. The rule is a rare one as ? RV. viii. 68. 1-8; 2. 1-8; 408. v. 14. 4. For 
two S&mans, viz. Brhat and Rathantara, the invocation of Indra (RV. viii. 58. 5, 
are rarely used together, the Abhijit and 6), see AB. iii. 16. 


Visuvant days being the chief excep-  ? I.e. RV.i. 40. 1 and 2; above AB. iv. 81; 
tions (others are given in CCS. xi. 2. 1; the inserted verses are in iii. 18. 
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unaltered ; they are (those) of the days. The Marutvatiya Pragätha “ is 
that of the one day (rite). 

viii. 2 (xxxvi. 2). ‘Thou hast been born dread, for impetuous strength’ 
is the hymn! containing (the words) ‘dread’ and ‘strength’; this is 
& symbol of the lordly power. In 'Exalting, most mighty' it contains 
(the word) ‘might’; that isa symbol of the lordly power; in ‘Full of 
pride (abhi-màna) it contains (the word) towards (abhi)’; this is a symbol 
of overpowering. It is of eleven verses; the Tristubh has eleven syllables ; 
the Rajanya is connected with the Tristubh; the Tristubh is might, 
power, strength; the Rajanya is might, the lordly power, strength; thus 
he makes him prosper with might, the lordly power, strength. It is by 
Gauriviti; the Gauriviti (hymn) is the perfect Marutvatiya; the explana- 
tion of it has been given. In ‘Thee we invoke’ it has the Brhat as 
Prstha;? the Brhat is lordly power; verily thus he makes the lordly power 
prosper with the lordly power. Moreover the Brhat is the lordly power; 
the Niskevalya is the body of the sacrificer; in that it has the Brhat as 
Prstha, and the Brhat is lordly power, verily thus he makes it prosper 
with the lordly power. Moreover the Brhat is the highest; verily thus 
he makes him prosper with the highest. Moreover the Brhat is the best ; 
verily thus he makes him prosper with the best. In ‘To thee, O hero, 
we utter praise' they make the Rathantara the antistrophe;? the Rathan- 
tara is this world; the Brhat yonder world; yonder world is the counter- 
part of this world; of yonder world this world is the counterpart. In that 
they make the Rathantara the antistrophe, verily thus they make both 
these worlds possessed of enjoyment for the sacrifice Moreover the 
Rathantara is the holy power, the Brhat the lordly power; on the holy 
power is the lordly power established, on the lordly power the holy power; 
moreover (it serves) to secure the Saman its birthplace. ‘What he hath 
won’ is the inserted verse;* the explanation of this has been given. 
‘Both let him hear for us’ is the Pragátha5of the Saman ; itis a symbol 
of (the day) with both Sàmans, for both Sàmans are performed. 


4 RV. viii. 89. 8 and 4; above AB. iii. 19. 1 RV. x. 78. See also AB. iii. 19. 2; ACS. v 


The days are, of course, naturally taken 4. 19. 
by Weber and Haug as rites extending °? RV. vi. 46. 1 and 2; AQS. v. 15.8. See also 
over several days, Ahinas. But this is v. 15. 16-18 for the order. brhaiprstham 
not the view of S&yana, and in fact the is here taken as a compound by Sáyana, 
verses referred to are used at the day Weber, and Aufrecht, but it may not 
rite as well as the Ahinas, and in the be 80. 


case where there is a divergence, the  ? RV. vii. 82. 22 and 28; 48. v. 15. 2. 
Pragütha for Brhaspati, the reference to RV. x. 74.6. See AB. iii. 22; AQS. v. 15. 
the days is omitted. 21. 

5 RV. viii. 61. 1 and 2. See AB. iv. 81; v. 18. 
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viii. 8 (xxxvi 8). ‘Praise him who hath force to overcome’ is the 
hymn;! as containing (the word) *to' it is & symbol of overcoming. In 
‘Unsupportable, dread, enduring’ it contains (the words) ‘dread’ and en- 
during’; it is a symbol of the lordly power. It is in fifteen verses; the 
Pancadaga (Stoma) is might, power, and strength; the Rajanya is might, 
the lordly power, and strength; thus he makes him prosper with might, 
the lordly power, and strength. It is by Bharadvaja; the Brhat is by 
Bharadvaja ; by reason of the authorship it is similar? That sacrifice of 
a Ksatriya is perfect which has the Brhat for its Prstha; therefore 
whenever a Ksatriya sacrifices, the Brhat should be the Prstha; that is 
perfect. | 

viii. 4 (xxxvi. 4). The Hotr offices are taken from the one day (rite); the 
Hotr offices as taken from the one day (rite) are appeased, well ordained, 
and supported; (they serve) for expiation, arrangement, support, and to 
prevent falling away. These are of all forms, all perfect (and serve) to 
secure all forms, all perfection; (they think) * With the Hotr offices of 
all forms, all perfect, let us obtain all desires. Therefore, whenever the 
one day (rites) have not all the Stomas and the Prsthas, the Hotr offices 
of the one day (rite) should be used; that is perfect. ‘This should be 
a fifteenfold Ukthya’ they say’; ‘the Paficadaca (Stoma) is might, power, 
and strength; the Rajanya is might, the lordly power, and strength; thus 
he makes him prosper with might, the lordly power, and strength. It has 
thirty Stotras and Castras; the Virāj has thirty syllables; proper food 
is the Viràj; verily thus he establishes him in the Viràj as proper food. 
Therefore should it be a fifteenfold Ukthya’ they say. It should be 
a Jyotistoma of the Agnistoma form. The Trivrt of Stomas is the 
holy power, the Pancadaęa the lordly power; the holy power is prior 
to the lordly power; (it is his wish) ‘May my sway with the holy power 
in front be dread and unassailable. The Saptadaca is the people, the 
Ekavinga the Ciidra class; verily thus they make the people and the 
Cüdra class obedient to him. Moreover the Trivrt of Stomas is brilliance, 
the Paficadaga strength, the Saptadaca generation, the Ekavihnga support; 
thus he makes him prosper with brilliance, strength, generation, and 
support at the end. Therefore it should be a Jyotistoma. It has twenty- 
four Stotras and Castras; the year has twenty-four half months; in 
the year is all proper food; verily thus he establishes him in all proper 
food. Therefore it should be a Jyotistoma of the Agnistoma form. 


1 RV. vi. 18. accord with his theory of drseya. Cf. 
3 This is clearly the sense, and S&yana seems Weber, Ind. Stud. ix. 881. 
to have had it in mind on taking saloma e viii. 4. So AQS. ix. 8. 8, despite the deci- 
sampirnah. Haug renders ‘is in direct sion here ; in the very faintly parallel rite 
relationship with the ancestral fire' in in OCS. v. 12. 14 the sutya day is go / aa. 


41 [n.o.s. 15] 
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ADHYAYA II 
The Punarabhiseka. 


viii. 5 (xxxvii. 1). Now as to the renewed anointing. His lordly power 
is consecrated, who being & Ksatriya consecrates himself. When he 
concludes, after coming out of the concluding bath and having offered the 
final offering of a cow, then they again anoint him when the concluding 
offering has been completed. For him in advance the following prepara- 
tion has been made: a throne of Udumbara!; its feet should be a span in 
Size, the head (and foot) and the cross (boards) an ell in size, the cover 
seat of Mufija grass, the spread a tiger skin; a goblet of Udumbara; 
a branch of Udumbara. In this goblet are poured eight elements ; curds, 
honey, melted butter, the waters of rain during heat, grass and green 
barley, liquor and Dürvà grass. Where the line drawn by the sword 
on the south of the altar is, there he places the throne facing east. Two 
of its feet are within, two outside the altar. Prosperity is the (earth). 
What is within the altar is its limited form; what is without the altar 
is the unlimited space. In that its two feet are within the altar, two 
outside of the altar, (it serves) to obtain both desires, that which is within 
the altar and that without the altar. 

viii. 6 (xxxvii. 2). He covers(it) with a tiger skin, skin uppermost, neck 
in front. The tiger is the lordly power of the wild animals, the Rajanya 
is the lordly power; thus he makes the lordly power prosper with the 
lordly power. From behind it he approaches it facing east bending 
the right knee, and taking hold of it with both hands he addresses 
it with 

‘May Agni in unison with the Gayatri metre mount thee; Savitr with 
the Usnih, Soma with the Anustubh, Brhaspati with the Brhati, Mitra 
and Varuna with the Pankti, Indra with the Tristubh, the All-gods with 
the Jagati.’ 

With ‘ After them I mount for kingship,for overlordship, for paramount 
rule, for self rule, for sovereignty, for supreme authority, for kingship,’ 
for great kingship, for suzerainty, for supremacy, for preeminence.’ 


1 For the throne cf. AV. xv. 8. 2 in the case 
of the Vrütya; Vedic Index, i. 71. The 


stotram praty abhigificati. Ap. quotes in 
viii. 8. 7 a Bahvrcabrahmana (read triné 


A8. and QC8. have nothing of this or of 
the following rites. S&yana explains the 
Punarabhiseka as one following on that 
already performed by the Adhvaryu after 
the M&hendra Séiman, clearly referring 
to Apes. xviii 15. 10: mdAendrasya 


sastigatáni) which is not AB. or KB. Cf. 


Weber, Rájasüya, pp. 110 seg.; Gold- 
Stücker, Sanscrit Dict. pp. 279 seq. 


viii 6. ! Weber (Rdjasiya, p. 112, n. 8) sug- 


gests that the original list was rdjydya 
alone, since it twice occurs here. 
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He should mount the throne, with the right knee first, then the left. 
* Thus, thus (is it to be performed) ' (they say). The gods in unison with the 
metres increasing by four syllables mounted on the prosperity on which 
they now are established, Agni with the Gayatri, Savitr with the Usnih, 
Soma with the Anustubh, Brhaspati with the Brhati, Mitra and Varuna 
with the Pankti, Indra with the Tristubh, the All-gods with the Jagati. 
These two are mentioned? in ‘The Gayatri hath become the yoke fellow 
of Agni’. Fortune attends him, prosperity ever increasing he attains, 
he attains control and overlordship over people who, being a Ksatriya, 
thus mounts this throne after those deities. Then being about to anoint 
him, he makes him recite the appeasing of the waters 


* With eye propitious regard me, O waters ; 
With propitious body touch my skin ; 
All the Agnis that sit on the waters I invoke you; 
Confer on me radiance, force and might,’ 


(thinking) ‘Let not the waters, unappeased, strike away the strength of 
him when anointed.’ ® 
viii. 7 (xxxvii. 3). Then he anoints him, placing the Udumbara branch 
between, with 
‘These waters are most auspicious, 
These healing all, 
These prosper the realm, 
These support the realms and are immortal. 
With these by which Prajapati anointed Indra, 
Soma the king, Varuna, Yama, Manu, 
With these waters I anoint thee, 
Do thou become here the overking of kings. 
Thee great, of the great 
People the ruler, 
The lady, thy mother, bore 
The noble lady, thy mother bore. 

On the impulse of the god Savitr, with the arms of the Agvins, with 
the hands of Posan, with the brilliance of Agni, with the radiance of the 
sun, with the power of Indra I anoint thee, for might, for prosperity, for 
glory, for the eating of food.’ 


With bhüh (he concludes) if he desire of him May he eat food’; with 
bhih, bhuvah, if he desire thus of him with two descendants ;! with bah, 


2 RV. x. 180. 4. but Aufrecht prefers Sáyana's version 
3 Cf. Lévi, La doctrine du sacrifice, p. 108. quoting tripuruga, ‘ with three assistants ’, 
1 Weber (Ind. Stud. ix. 885) prefers to take of the Hotr. There is no reference to a 


dvipuruga as the sacrificer and his son, temporary kingship. 
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bhuvah, svar if he desire thus of him with three descendants, or without 
rivals. Some say ‘These exclamations are an obtaining of all; by using 
too much it is performed by him for another.’ He should anoint him with 
this (formula) 

‘On the instigation of the god Savitr, with the arms of the Açvins, with 
the hands of Pusan, with the brilliance of Agni, with the radiance of 
the sun, with the power of Indra I anoint thee, for might, for 
prosperity, for glory, for the eating of food.’ 


This again they reject. 'If he is anointed without the whole of speech, 
he is liable to depart before his day’, Satyakàma Jàbàla used to say, 
‘whom they do not anoint with these exclamations.’ ‘He is liable to live 
the whole of his life, and to obtain? all by conquest’, Uddälaka Aruni 
used to say, ‘whom they anoint with these exclamations. Him he should 
anoint with this (formula) 

‘On the instigation of the god Savitr, with the arms of the Acvins, 
with the hands of Pusan, with the brilliance of Agni, with the radiance 
of the sun, with the power of Indra I anoint thee, for might, for 
prosperity, for glory, for the eating of food; bhüh, bhuvah, svar.’ 


These things have departed from a Ksatriya who has sacrificed ; the holy 
power and the lordly power, strength, the eating of food, the sap of the 
plants and the waters, splendour, refreshment,’ growth and propagation; 
moreover, as this is a symbol of the lordly power, the sap of food, the 
lordly power of the plants and support. In that he offers beforehand 
these two libations, thus he confers on him the holy power and the 
lordly power. 


vii. 8 (xxxvii. 4). In that the throne is of Udumbara, the goblet of 
Udumbara, and there is a branch of Udumbara, and the Udumbara is 
strength and the eating of food, verily thus he confers upon him strength 
and the eating of food. In that there is curd, honey, and ghee, and it 
is the sap of the plants and the waters, verily thus he confers upon him 
the sap of plants and the waters. In that there are waters of rain in 
sunshine, and the waters of rain in sunshine are brilliance and splendour, 
verily thus he confers on him brilliance and splendour. In that there 
are grass and green barley, and these are a symbol of refreshment and 
growth, and also of propagation, verily thus he confers upon him refreshment 
and growth and also propagation. In that there is Sura, and this is 


1 Apnot is very strange in tense and probably stood as an unusual form. 
impossible: dpforis a most simple correc-  ? irdpustih is taken as one word, annusamrddhth, 
tion: naturally misread and misunder- by Sáyana. 
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a symbol of the lordly power, and also the sap of food, verily thus he 
eonfers upon him the symbol of lordly power and also the sap of food. 
In that there is Dürvà grass, the Dürvà is the lordly power of the plants, 
the Rajanya is the lordly power, for the Ksatriya dwelling in the kingdom 
is fastened here as it were, and supported as it were; the Dūrvā is 
fastened as it were to the ground with descending growths, and is sup- 
ported as it were. Thus in that there is Dürvà grass, verily thus he 
confers upon him the lordly power of the plants and also a support. Those 
that have departed from him after sacrificing he thus confers upon 
him ; verily thus he makes him prosper with them. Then he places in his 
hand a bowl of Sura with! 


‘With thy sweetest, most intoxicating 
Stream be thou purified, O Soma, 
Pressed for Indra to drink.’ 


Having placed it with (this verse), he makes him recite the expiation 


‘Separate for you is the place made by the gods, 
Be ye not united in the highest heaven, 
Sura thou art, the impetuous ; he is king Soma; 
Harm him not, when entering your own place of birth.“ 


This is the discrimination of the drinking of Soma and of Sur&. Having 
drank he should give it to him whom he deems generous, for that is 
a symbol of friendship; verily thus at the end he establishes it in a 
friend; for he thus finds support in a friend. He finds support who 
knows thus. 

viii. 9 (xxxvii. 5). Then he descends towards! the Udumbara branch; the 
Udumbara is strength and the eating of food; verily thus he descends 
towards strength and the eating of food. Sitting down he places his feet 
on the earth and says the descent formula ? 


‘I find support in the sky and the earth; | find support in expiation 
and inspiration ; I find support in day and night; I find support in food 
and drink; in the holy power, in the lordly power, in these three 
worlds I find support.' 


At the end he finds support with his whole self; in all this he finds support, 
prosperity ever increasing he attains, he attains sovereignty and overlord- 


! RV. ix. 1. 1. ! This is probably the sense as taken by 
2 See TB. i. 4. 9. 2; ACS. iii. 9. 4; VS. xix. 7; S&áyana in view of the instr. below. 

CB. xii. 7. 3. 14; KCS. xix. 2. 21. Otherwise it could be the gerund as 
viii. 9. ! The branch is now placed on the Weber (Ind. Stud. ix. 887) thinks. 


ground and he descends down towards it. 


viii. 9—] The Ràjasuya [926 


ship over people, who, anointed with the renewed anointing, being a Ksatriya 
descends thus. Having descended with this descent formula he sits facing 
east, making a lap, and thrice pays honour to the holy power with ‘ Homage 
to the holy power! Homage to the holy power! Homage to the holy 
power.’ Then he utters speech with ‘A boon I give for conquest, for 
victory, for winning, for success.’ In that he pays thrice homage to the holy 
power with ‘Homage to the holy power! Homage to the holy power! 
Homage to the holy power!’ verily thus the lordly power falls under 
the influence of the holy power. When the lordly power falls under the 
influence of the holy power, that kingdom is prosperous, rich in heroes; 
init? a heir is born. In that he utters speech with A boon I give for 
conquest, for victory, for winning, for success’, that is the conquest [of 
speech in that he says ‘I give’. Moreover as to the conquest of speech, 
(he thinks) ‘Through this my rite shall be completed’. Having uttered 
speech, and having risen up he places a kindling stick on the Ahavaniya 
with 

‘Thou art a kindling stick; kindle thou,‘ with power, with strength, 

hail !’ 


Verily thus at the end with power and strength he makes himself to 
prosper. Having put on the kindling stick he steps out three strides north- 
east. (Saying) 
‘Thou art the orderer of the quarters, 
In me be ye ordered for the gods ; 
Mine be good fortune 
Freedom from fear be mine, 


he reveres the unconquered quarter, to secure the permanence of his conquest. 
‘Thus, thus (is it to be performed) ’ (they say). 

viii. 10 (xxxvii. 6). The gods and the Asuras strove for these worlds ; they 
strove for the eastern quarter; the Asuras drove them thence; they strove 
for the southern quarter; the Asuras drove them thence ; they strove for the 
western quarter; the Asuras drove them thence; they strove for the 
northern quarter ; the Asuras drove them thence; they strove for this inter- 


3 Or, as S&yana, ‘to him’. ma in place of u. 

For sam v edv S&yana has indriyapdiavena © Aufrecht suggests, after diçäm, dipo me kal- 
garirasámarihyena ca samyojaya ; Aufrecht pantüm, but that is not good metrically : 
suggests sam mentsva as the original, with possibly digah should be added after 
ixksva for inisva like avdksam for avátsam diam. Kalpata as active 2nd pl. is very 
in i. 28 above (cf. Weber, Ind. Stud ix. strange, and Weber ‘Ind. Stud. ix. 888) 
245). Bohtlingk (BKSGW. 16 Dec. 1900, suggests taking it as a 8rd pers. sing. 


p. 419) argues against izksoa but accepts injunet. 
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mediate quarter, the north-east; they thence defeated them. If, when two 
armies meet, a Ksatriya runs up to him (saying) ‘So do for me that I shall 
conquer that army’, and if he reply ‘ Be it so’, he should touch the body of 
his chariot with! O tree, be thou strong limbed and then say to him 


‘Do thou mount, to this quarter for thee let the chariot, well tied, 
advance, to the north (let it advance), to the west, to the south, to the 
east, against the foe.’ 

With! With the attacking oblation’ he should make him turn; then he 
should look at him with the Apratiratha,’ Çāsa,t and Sauparna® hymns. 
He conquers that army. If again he runs up to him when about to engage 
in battle (saying) ‘So do for me that I shall conquer in this battle’, he 
should make him contend in this quarter; he conquers in this battle. If 
again he run up to him, being expelled from his kingdom (saying) ‘So do 
for me that I may be restored to this kingdom ', he should make him go 
away to this quarter; so does he again become restored to his kingdom. 
After the paying of reverence, he goes to the house saying (the verse) for 
the driving away of foes,? Drive away, O Indra, all my foes to the east; 
from all sides freedom from foes and danger becomes his, prosperity ever 
increasing he attains, he attains sovereignty and overlordship over people 
who goes to the house saying thus this (verse) for the driving away of foes. 
Having gone to the house he sits down behind the household fire and holds 
on to the priest who at the end offers three butter libations to Indra, in four 
portions, with the bowl, in the Prapad way,’ for freedom from distress, 
injury, loss, and danger. | 
viii. 11 (xxxvii. 7). 

* Do! thou pour forth for the winning of strength ; the foe around— 

Bhüh; the holy power, breath, immortality, this N. N. approacheth, 
protection, guarding, freedom from fear, for safety, with offspring, with 
cattle— 


overcoming : 
To overwhelm the foe thou movest like one taking payment for 


a debt; hail! 


! RV. vi. 47. 26. viii. 11. ! The verses treated are RV. ix. 110. 
2 RV. v. 174. 1-8: the verses consist of Padas of 12 + 
3 RV. x. 108. 8+ 12 syllables respectively. The treat- 
4 RV. i. 162. ment accorded is to insert after 16+ 16, 
5 See above AB. vi. 25.7. S&yana here, how- irrespective of the forms and metre, the 

ever, gives pra dhárá yantu (ACS. iii. 12.14) insertion ; thus in a sense the verses are 

as meant; cf. KB. xviii. 4; RVKh. i. 8. reduced to normal Anustubh verses. The 
* RV. x. 131. 1. Prapad mode is defined in a verse cited 
7 I. e. in equal parts with insertions as in by S&yana as— 


AB. viii. 11. pada yasya tu ydvanto ydvadaksarasammitah 
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In thee when pressed, O Soma, we delight, in the great— 

Bhutah ; the holy power, breath, immortality, this N. N. approacheth, 
protection, guarding, freedom from fear, for safety, with offspring, with 
cattle— 

kingship of concourse ; 

For the booty, O purifying one, thou dost plunge; hail! 

Thou hast brought to life, O purifying one, the sun; in the pail— 

Svar; the holy power, breath, immortality, this N. N. approacheth, 
protection, guarding, freedom from fear, for safety, with offspring, with 
cattle— | 

with might the milk ; 

In eagerness with the milk that is thy living gift; hail!" 


Free from harm and injury, unoppressed, protected on every side, by the 
form of the threefold knowledge he wanders through all the quarters, find- 
ing support in the world of Indra, for whom the priest at the end offers those 
three libations of butter in four portions with the bowl, in the Prapad manner. 
Then at the end he invokes propagation for cows, horses, and men with? 


* Here ye cows, be ye propagated, 
Here ye horses, here ye men; 
Here with a thousand fees to give 
Let the hero, the protector, sit down.’ 


He becomes multiplied with offspring and cattle who thus at the end invokes 
the propagation of cows, horses, and men. This Ksatriya is never brought 
low, for whom those knowing thus sacrifice, But they bring him low for 
whom they sacrifice not knowing thus: just as outcasts, or robbers, or 
evildoers, seizing a wealthy man in the wild,fling him into a pit and run away 
taking his wealth, so these priests fling the sacrificer into a pit and run away 
taking his wealth. Knowing this Janamejaya Pariksita used to say ‘ Those 
who know thus sacrifice for me who know thus; therefore I conquer the 
assailing host, I conquer with an assailing host. Me neither the arrows of 
heaven nor of men reach. I shall live all my life, I shall become lord of 
all the earth.’ Him neither divine nor human arrows reach, he lives all 
his life, he becomes lord of all the earth, for whom men, knowing thus, 
sacrifice. 


rcy adhyayanam etesdm prapadam tad vidur his MSS. which has prātā, a blunder for 
budhah. trat; RVKh. v. 11. 2. 

3 Cf. AV. xx. 127. 12; CCS. xii. 15. 8 where ° For the Nis&das see Weber, Ind. Stud. ix. 
Hillebrandt reads in d ‘pi püsá against 840; Vedic Index, i. 458, 454. 
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ADHYAYA III 


The Mahabhiseka of Indra. 


viii. 12 (xxxviii.1.) Now comes the great anointing of Indra. The gods 
with Prajüpati said He is of the gods the mightiest, the most powerful, 
the strongest, the most real, the best to accomplish; let us anoint him.' 
‘Be it so’ (they replied). Thus (they did anoint) Indra. For him they 
brought together the throne called Re; as its two front feet they made the 
Brhat and the Rathantara, as its two back feet the Vairüpa and the 
Vairája, as the head (and foot) (planks) the Cäkvara and the Raivata, as 
the cross (planks) the Naudhasa and Kileya, as the lengthwise ropes the 
Re verses, as the cross-ties the S&mans, as the holes the Yajuses, as the 
coverlet glory, as the pillow prosperity. Savitr and Brhaspati supported 
its front feet, Vayu and Piisan the back feet, Mitra and Varuna the head 
(and foot) (planks), the Aęvins the cross (planks). He mounted this throne 
with ? 

‘Let the Vasus mount thee with the Gayatri metre, the Trivrt 
Stoma, the Rathantara Saman; after them I mount for overlordship. 
Let the Rudras mount thee, with the Tristubh metre, the Pajicadaca 
Stoma, the Brhat Saman ; after them I mount for paramount rule. Let the 
Adityas mount thee with the Jagat! metre, the Saptadaca Stoma, the 
Vairüpa Saman; after them I mount for self rule. Let the All-gods 
mount thee with the Anustubh metre, with the Ekavinca Stoma, 
the Vairaja Saman; after them I mount for sovereignty. Let the 
Sadhya and the Aptya gods mount thee with the Pankti metre, the 
Trinava Stoma, the Cakvara Saman ; after them I mount for kingship. 
Let the Maruts and the Angirases the gods mount thee with the 
Atichandas metre, the Trayastringa Stoma, the Raivata Süman; after 
them I mount for supreme authority, for great kingship, for suzerainty, 
for supremacy, for pre-eminence ; ' 


he mounted the throne. When he was seated on the throne the All-gods 
said If Indra is not proclaimed he cannot display his strength; let us pro- 
claim him.’ Be it so.’ Him the All-gods proclaimed (saying) 

‘Do ye proclaim him, O gods, as overlord and overlordship, as para- 
mount ruler and father of paramount rulers, as self ruler and self rule, as 
sovereign and sovereignty, as king and father of kings, as supreme lord 
and supreme authority. The lordly power hath been born, the Ksatriya 

1 See for the S&mans above AB. iv. 18; for the throne AB. viii. 5. 
3 For the same series of metres cf. AA. v. 1. 4; 908. xvii. 16. 1. 
49 (2.0.5. 25] 
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hath been born, the suzerain of all creation hath been born, the eater of 
the folk hath been born, the breaker of citadels hath been born, the slayer 


of the Asuras hath been born, the guardian of the holy power hath been 
born, the guardian of the law hath been born.’ 


When he had been proclaimed Prajápati, being about to anoint him, 
addressed him with the verse 


viii. 18 (xxxviii. 2). 
‘Varuna within the waters 
Hath set him down, preserving order, 
For overlordship, for paramount rule, for self rule, for sovereignty, for 
supreme authority, for kingship, for great kingship, for suzerainty, for 
supremacy, for pre-eminence, the wise one.’ 


Him when seated on the throne, Prajapati, standing in front of him, facing 
west, anointed through a branch of Udumbara, dry but with leaves, and 
a golden strainer, to the accompaniment of the triplet? ‘ These waters are 
most auspicious , the Yajus formula (On the instigation) of the god thee’, 
and the exclamations bhith, bhuvah, svar. 

viii. 14(xxxviii.8). Then the Vasus, the gods in the eastern quarter anointed 
him with six days with the Paficavinga, and with this triplet and this 
Yajus and these exclamations, for overlordship. Therefore in this eastern 
quarter, whatever kings there are of the'eastern peoples, they are anointed for 
overlordship; ‘O Overlord’ they style them when anointed in accordance 
with theaction of the gods. Then in the southern quarter the Rudras, the gods, 
anointed him with six days with the Paficavinga, and with this triplet and 
this Yajus and these exclamations, for paramount rule. Therefore in this 
southern quarter, whatever kings there are of the Satvants, they are 
anointed for paramount rule; ‘O paramount ruler’ they style them when 
anointed in accordance with the action of the gods. Then in the western 
quarter the Adityas, the gods, anointed him with six days with the Pañca- 
vinga,and with this triplet and this Yajus and these exclamations, for self rule. 
Therefore in this western quarter, whatever kings there are of the 
southern and western peoples, they are anointed for self rule; ‘O self ruler’ 
they style them when anointed in accordance with the action of the gods. 
Then in the northern quarter the All-gods anointed him with six days with 


1 This is RV. i. 25. 10 extended. direct evidence that it was used in that 

3 See AB. viii. 7. of the gods, and we need not go beyond 

viii.14. ! S&yana has ekatritigatsv ahassu, which that. There is no use of 150 days in the 
is no doubt wrong. But Aufrecht in sug- Rajasiya either, so that Aufrecht’s own 
gesting 6 x 25 = 150 seems unjustified : his suggestion is equally out of place, and it 
reason is that there is no Paficavitica is bad grammar. 


Stoma at the RAjasüya, but here we have 
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the Paficavinga, and, with this triplet and this Yajus and these exclama- 
tions, for sovereignty. Therefore in this northern quarter, the lands of the 
Uttara Kurus and the Uttara Madras, beyond the Himavant, their (kings)? 
are anointed for sovereignty ; ‘O sovereign’ they style them when anointed 
in accordance with the action of the gods. Then in this firm middle estab- 
lished quarter the Sádhyas and the Aptyas, the gods, anointed him with 
six day with the Paficavinga, and with this triplet and this Yajus and these 
exclamations, for kingship. "Therefore in this firm middle established 
quarter, whatever kings there are of the Kuru-Pajicélas with the Vacas 
and Uginaras, they are anointed for kingship ; ‘king’ they style them when 
anointed, in accordance with the action of the gods. Then in the upward 
quarter the Maruts and the Angirases, the gods, anointed him with six 
days with the Pajicavinga, and with this triplet and this Yajus and these 
exclamations, for supreme authority, for great kingship, for suzerainty, for 
supremacy, for pre-eminence. He became the supreme authority, as con- 
nected with Prajapati. Anointed with this great anointment Indra won 
all victories, found all the worlds, attained the superiority, pre-eminence 
and supremacy over all the gods, and having won the overlordship, the 
paramount rule, the self rule, the sovereignty, the supreme authority, the 
kingship, the great kingship, the suzerainty in this world, self-existing, 
self-ruling, immortal, in yonder world of heaven, having obtained all desires 
he became immortal. 


ADHYAYA IV 
The Mahàbhigeka of Kings. 


viii. 15 (xxxix. 1) If he who knows thus should desire of a Ksatriya ‘ May 
he win all victories, find all the worlds, attain the superiority, pre-eminence 
&nd supremacy over all kings, and overlordship, paramount rule, self rule, 
sovereignty, supreme authority, kingship, great kingship, and suzerainty ; 
may he be all encompassing, possessed of all the earth, possessed of all life, 
from the one end up to the further side of the earth bounded by the ocean, 
sole ruler’, he should anoint him with this great anointing of Indra, after 
adjuring him 


2 The sense is clear, though the construction is ceivable. 
careless: Haug, however, seeks to render Here rdjé is meant, and therefore the other 
the janapaddh as subject and as being names of no distinct form may be nom. 


* without kings', which is wholly incon- or voc. as bhoja clearly is. 


viii. 16— The Rajasiya [382 
‘From the night of thy birth ' to that of thy death, for the space between 
these two, thy sacrifice and thy gifts, thy place, thy good deeds, thy 
life, and thine offspring let me take, if thou dost play me false.’ 
If a Ksatriya who knows thus desire ‘May I win all victories, find all 
worlds, attain the superiority, pre-eminence, and supremacy over all kings 
and overlordship, paramount rule, self rule, sovereignty, supreme authority, 
kingship, great kingship and suzerainty; may I be all encompassing, 
possessed of all the earth, possessed of all life, from the one end up to the 
further side of the earth bounded by the? ocean sole ruler’, he should not 
doubt, but say with faith 


‘From the night of my birth to that of my death, for the space between 
these two, my sacrifice and my gifts, my place, my good deeds, my life, 
and mine offspring mayest thou take, if I play thee false.“ 


viii. 16 (xxxix. 2). Then should he say ‘ Bring together four things of 
the trees, of the Nyagrodha, Udumbara, Acvattha, and Plaksa'. The 
Nyagrodha is the lordly power of the trees; in that they bring together 
Nyagrodha (products) verily thus he confers on him the lordly power. 
The Udumbara is the paramount rule of the trees; in that they bring 
together Udumbara (products), verily thus he confers upon him the para- 
mount rule. The Acvattha is the overlordship of the trees; in that they 
bring together Agvattha (products), verily thus he confers upon him over- 
lordship. The Plaksa is the self rule and sovereignty of the trees; in that 
they bring together Plaksa (products), verily thus he confers upon him 
self rule and sovereignty. Then should he say ' Bring together the four 
things of the plants, in the shape of the green shoots of rice, large rice, 
panic seed and barley. The rice is the lordly power of the plants; in that 
they bring together the green shoots of rice, verily thus he confers upon him 
the lordly power. Large rice is the overlordship of the plants ; in that they 
bring together the green shoots of large rice, verily thus he confers upon 
him overlordship. Panic seeds are the paramount rule of the plants; in 
that they bring together the green shoots of panic seeds, verily thus he 
confers upon him paramount rule. Barley is the leadership of the plants; 
in that they bring together the green shoots of barley, verily thus he 
confers upon him leadership. 


! ajdyethdh and vr?ijiyam are strange and really Weber (Ind. Stud. ix. 848) suggests the 
impossible blunders. For others in this rendering adopted. 
book ef. AB. viii. 28: avapadyeyam and In Kauç. xvii. 4-8 the oath of priest and 
28 : prajighyati, tu, jagriyat; Böhtlingk, king is a mutual one, and very probably 
BKSGW. 15 Dec. 1900, p. 414. reflects a more primitive state of usage; 


3 S&yana sees in pardrdha a term of time. cf. Weber, Rdjasüya, pp. 142, 148. 


333] The Mahabhiseka of Kings. [ — viii. 17 


viii. 17 (xxxix. 8). They then bring for him a throne of Udumbara; the 
explanation of it has been given. There is a goblet of Udumbara or a bowl, 
and a branch of Udumbara. Having collected these preparations, they 
should throw them together in the bowl or goblet of Udumbara, and, when 
these have been mixed together, he should put curds, honey, melted butter, 
and water of the rains with sunshine, and, setting them down, he should 
address the throne with ! 


‘Let the Brhat and the Rathantara be thy two front feet, and the 
Vairüpa and the Vair&ja thy back feet, the C&kvara and the Raivata the 
head (and foot) (planks), the Naudhasa and Kaleya the cross (planks), 
the Re verses the lengthwise ropes, the Simans the cross-ties, the Yajuses 
the holes, glory the coverlet, prosperity the pillow. Let Savitr and 
Brhaspati support thy front feet, Vayu and Pusan thy back feet, Mitra 
and Varuna the head (and foot) (planks), the Acvins the cross (planks).’ 


Then he should make him mount the throne. With 


‘Let the Vasus mount thee with the Gayatri metre, the Trivrt Stoma, 
the Rathantara Saman ; after them do thou mount for overlordship. Let 
the Rudras mount thee with the Tristubh metre, the Pajicadaca Stoma, 
the Brhat Saman ; after them do thou mount for paramount rule. Let 
the Adityas mount thee with the Jagati metre, the Saptadaca Stoma, the 
Vairüpa Saman ; after them do thou mount for self rule. Let the All- 
gods mount thee with the Anustubh metre, the Ekavinca Stoma, the 
Vairaja Saman; after them do thou mount for sovereignty. Let the 
Maruts and the Angirases, the gods, mount thee with the Atichandas 
metre, the Trayastringa Stoma, the Raivata Saman ; after them do thou 
mount for supreme authority. Let the Sadhya and the Aptya gods 
mount thee with the Pankti metre, the Trinava Stoma, the Cäkvara 
Saman; after them do thou mount for kingship, great kingship, 
Buzerainty, supremacy, and pre-eminence ’ ; 

he should make him mount the throne. When he is seated on the throne 
the king-makers should say ‘The Ksatriya if not proclaimed cannot show 
his strength; let us proclaim him. ‘Be it so’ (they reply). Him the 
king-makers proclaim (saying) 

‘Him do ye proclaim, O men, as overlord and overlordship, as para- 


mount ruler and father of paramount rulers, as self ruler and self rule, as 
sovereign and sovereignty, as supreme lord and supreme authority, as 


1 See above AB. viii. 12. The slight variant (cf. AB. viii. 5) than the number (17) of 
is presumably deliberate, two clauses be- the Yajus ritual, and sees in this a sign 
ing inverted in order. Weber (Rajasdya, of the old character of the simple punar- 
p. 116) points out that the number of abhiseka at least (ibid. p. 118). 


materials of the ointment is much less 
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king and father of kings. The lordly power hath been born, the 
Ksatriya hath been born, the suzerain of all creation hath been born, the 
eater ? of the folk hath been born, the slayer of foes hath been born, the 
guardian of the Brahmans hath been born, the guardian of the law hath 
been born.’ 


When he has been proclaimed one knowing thus, being about to anoint him, 
should address him with this verse 


viii. 18 (xxxix. 4). 
* Varuna! within the waters 
Hath sat him down, preserving order, 
For overlordship, for paramount rule, for self rule, for sovereignty, for 
gupreme authority, for kingship, for great kingship, for suzerainty, for 
supremacy, for pre-eminence, the wise one.’ 


Him when seated on the throne one who knows thus standing in front, 
facing west, anoints through a branch of Udumbara, dry but with leaves, 
and a golden strainer, to the accompaniment of the triplet ‘These waters 
are most auspicious’, the Yajus ‘ (On the instigation) of the god thee’, and 
the exclamations dh, bhuvah, svar. 


viii. 19 (xxxix. 5). 

‘In the! eastern quarter let the Vasus, the gods, anoint thee with 
six days with the Paficavinga, and with this triplet and this Yajus and 
these exclamations, for overlordship. 

In the southern quarter let the Rudras, the gods, anoint thee with six 
days with the Paficavinga, and with this triplet and this Yajus and these 
exclamations, for paramount rule. 

In the western quarter let the Adityas, the gods, anoint thee with six 
days with the Pajicavinga, and with this triplet and this Yajus and these 
exclamations, for self rule. 

In the northern quarter let the All-gods anoint thee with six days 
with the Pancavinga, and with this trip nd this Yajus and these 
exclamations, for sovereignty. 

In the upright quarter let the Maruts and Angirases, the gods, anoint 
thee with six days with the Paficavinga, an € with this triplet and this 
Yajus and these exclamations, for supreme authority. 

In this firm middle established quarter let the Sadhya and the Aptya 
gods anoint thee with six days with the Paficavinga, and with this triplet 
and this Yajus and these exclamations, for kingship, for great kingship, for 
suzerainty, for supremacy, and for pre-eminence.’ 

3 For this common description cf. Weber,  ! See above AB, viii. 18. 


Ind. Stud. x. 8, 14; Rájasüya, pp. 66, n.2, viii. 19. 1 See above AB. viii. 14. 
116, n. 9. 
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He becomes the supreme authority, as connected with Prajapati. The Ksatriya 
anointed with this great anointing of Indra wins all victories, finds all 
worlds, attains the superiority, pre-eminence, and supremacy over all kings, 
and having won overlordship, paramount rule, self rule, supreme authority, 
kingship, great kingship and suzerainty in the world, self-existing, self- 
ruling, immortal, in yonder world of heaven having obtained all desires 
he becomes immortal, whom as a Ksatriya he anoints with this great 
anointing of Indra, after adjuring him. 

viii. 20 (xxxix. 6). Curds is power in this world; in that he anoints him 
with curds, verily thus he confers power upon him. Honey is the sap in 
plants and in trees; in that he anoints with honey, verily thus he confers 
sap upon him. Ghee is the brilliance of animals; in that he anoints with 
ghee, verily thus he confers brilliance upon him. Waters are the immortal 
in the world ; in that he anoints with water, thereby he confers immortality 
upon him. Being anointed he should give gold to the Brahman who 
anoints; a thousand should he give, a field and quadrupeds; moreover 
they say ‘He should give an uncounted, an unlimited, guerdon; the 
Kgatriya is unlimited; (it serves) to attain the unlimited.’ Then he places 
in his hand a bowl of Sura (saying) 

* With thy sweetest, most intoxicating 
Stream be thou purified, O Soma, 
Pressed for Indra to drink.’ 

He should drink it (saying *) 
‘That which is left over of the pressed juice, rich in sap 
Which Indra drank mightily 
Here with auspicious mind this of him, 
I partake of Soma, the King. 
To thee, O bull (the Soma) being pressed, 
I offer the pressed juice to drink ; 
Rejoice and make thyself glad.’ 

The Soma drink which is in the Sura is what is drunk by the Ksatriya 
when anointed by this great anointing of Indra; not the Suré. Having 
drunk it he should address it with >‘ We have drunk the Soma and Be 
thou propitious to us.’ Just as in the world a dear son touches a father or 
& dear wife a husband pleasantly and auspiciously up to decay,* even so 
Surà or Soma or any other food in the case of a Ksatriya anointed by the 
great anointing of Indra touches him auspiciously and pleasantly up to 


decay. 
1 See above AB. viii. 8. Probably until old age, cf. SAyana’s version 
2 See above AB. vii. 88 and RV. viii. 45. 22. dehapdtaparyantam. 


* RY. viii. 48. 8; x. 87. 10. 


viii. 21—] The Rajasiiya [336 


viii. 21 (xxxix. 7). With this great anointing of Indra Tura Kavasgeya 
anointed Janamejaya Pariksita. Therefore Janamejaya Pariksita went 
round the earth completely, conquering on every side, and offered the horse 
in sacrifice. Regarding this a sacrificial verse! is sung 


* At Asandivant a horse, grass eating, 
Adorned with gold and a yellow garland, 
Of dappled hue, was bound 
By Janamejaya for the gods.’ 


With this great anointing of Indra Cyavana Bhargava anointed Qaryata 
Manava. Therefore Caryéta Manava went around the earth completely, 
conquering on every side, and offered the horse in sacrifice; at the sacrificial 
session of the gods he was the householder. With the great anointing of 
Indra Somacusman V&jaratnàyana anointed Catánika Sátr&jita. Therefore 
Catánika Satrajita went round the earth completely, conquering on every 
side, and offered the horse in sacrifice. With the great anointing of Indra 
Parvata and Narada anointed Ambasthya. Therefore Ambagthya went 
round the earth completely, conquering on every side, and offered the horse 
in sacrifice. With this great anointing of Indra Parvata and Narada 
anointed Yudhamecrausti Augrasainya. Therefore Yudhamerausti Augra- 
sainya went round the earth completely, conquering on every side, and 
offered the horse in sacrifice. With this great anointing of Indra Kacyapa 
anointed Vigvakarman Bhauvana. Therefore Vicvakarman Bhauvana went 
round the earth completely, conquering on every side, and offered the horse 
in sacrifice. The earth sang, they tell ? 


‘No man whatsoever ought to give me, 
O Vigvakarman Bhauvana, thou hast been fain to give me; 
I shall plunge into the middle of the water ; 
Vain was this thy compact with Kacyapa.’ 


With this great anointing of Indra Vasistha anointed Sudas Paijavana. 
Therefore Sudás Paijavana went round the earth completely, conquering on 
every side, and offered the horse in sacrifice. With this great anointing of 
Indra Sathvarta Angirasa anointed Marutta Aviksita. Therefore Marutta 
Aviksita went round the earth completely, conquering on every side, and 
offered the horse in sacrifice. Regarding this, this verse is sung ? 


1 See also CB. xiii. 5. 4. 2; CCS. xvi. 9. 1, 16. 8 has d as in CB. and upamaaksye but 
with the reading abadhndd agvam sdrad- otherwise agrees with AB. 
gam. * So CB. xiii, 5. 4. 6 with Aviksitasydgnih 
3 Cf. CB. xiii. 7. 1. 15 where manda dsitha ksattá, CCS. xvi. 9. 16 agrees with CB. 
replaces dídásitha, upamaaksyati syd and These texts deal with the horse sacrifice. 


mrsaisa te samgarah Kagyapáya ; OCS. xvi. Cf. Oldenberg, ZDMG. xxxvii. 80, 81. 
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‘The Maruts as attendants 
Dwelt in the house of Marutta ; 
Of Aviksita Kamapri 
The All-gods were the assessors.’ 


viii. 22 (xxxix. 8). With this great anointing of Indra Udamaya Atreya 
anointed Anga. Therefore Ánga went round the earth completely, conquering 
on every side, and offered the horse in sacrifice. He whose limbs were not 
defective said ‘Ten thousands of elephants, ten thousands of female slaves, 
I offer to thee. O Brahman; invite me to the sacrifice.’ Regarding this 
these verses are sung 


‘Of the cows for which Udamaya 
The Praiyamedhas aided in his sacrificing! 
Two thousand of the myriads (day by day) 
Atreya gave at the middle (of the offering). 
Eight and eighty thousand 
White horses, Vairocana, 
Side steeds,’ loosing them, 
Gave when his Purohita was sacrificing. 
Of those brought from each country, 
All daughters of wealthy men, 
Ten thousands he gave, 
Atreya, with necklaces on their necks. 
Ten thousands of elephants, 
Atreya, having given at Avacatnuka, 
Wearied, sought for attendants,’ 
By reason of the gift of Anga, the Brahman. 
* A hundred to you, a hundred to you," 
So saying he grew weary ; 
By saying “ A thousand to you " 
He got back his breath.' 


viii. 28 (xxxix. 9). With this great anointing of Indra Dirghatamas 
Mamateya anointed Bharata Dauhsanti. Therefore Bharata Dauhsanti went 
round the earth completely, conquering on every side, and offered the horse 
in sacrifice, Regarding this these verses are sung ! 


1 This seems to be the sense accepted by gave fees, but the plur. is against this. 
S&yana,Colebrooke,and Weber; assuming * prasti is here as usual of doubtful sense 
the Praiyamedhas to be Reis, as it seems and possibly is more generally merely 
they were from the other references to ‘leading horses’; Vedic Index, i1, 515. 


their ancestors, as seers of RV. viii. 1-40, — * To give the gifts away. 
&c. Otherwise the more natural way viii. 28.! See CB. xiii. 5. 4. 11 seg. 
would be to treat them as princes who 


43 U. 0.8. 26 
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* Covered with golden trappings, 
Beasts black with white tuska, 
As Masn&ra Bharata gave, 
A hundred and seven myriads. 
This is the fire of Bharata Dauhsanti 
Piled at Sactguna, 
At which a thousand Brahmans 
Divided cows in myriads.” 
Eight and seventy did Bharata 
Dauhsanti on the Yamuna, 
On the Gangs for the slayer of Vrtra he bound 
Five and fifty steeds. 
A hundred and thirty-three steeds, 
The king having bound for the sacrifice, 
Dauhsanti surpassed all other kings, 
In craft, the more crafty.“ 
The great deed of Bharata, 
Neither men before or after, 
As the sky a man with his hands 
The five peoples have not attained it.’ 


This great anointing of Indra Brhaduktha the seer proclaimed to Dur- 
mukha, the Paficila. Therefore Durmukha Päficäla, being a king,“ by 
this knowledge went round the earth completely, conquering on every 
side. This great consecration of Indra Vasistha Sátyshavya proclaimed 
to Atyarati Jánamtapi. Therefore Atyar&ti Jánarhtapi, though not a king, 
through his knowledge went round the earth completely, conquering on 
every side. Vasistha Satyahavya said ‘Thou hast conquered entirely the 
earth on every side: do thou make me great.’ Then said Atyarati Janam- 
tapi ‘ When I conquer, O Brahman, the Uttara Kurus, then thou wouldst be 
king of the earth, and I should be thy general.’ Vasistha Satyahavya 
replied ‘That is a place of the gods; no mortal man may conquer it. Thou 
hast been false to me; therefore I take this from thee?’ Then Amitra- 
tapana Cusmina Caibya, a king, slew Atyaráti Jánarhtapi, whose strength 


3 badva as a hundred kotis is given by Sàyana; ‘ rájá is read by SAyana, but the parallelism 


sahasram is taken by Weber with gah and below certainly suggests rdja, as taken 

badvacah as ‘by flocks’, but this makes by Haug. 

the number too low. 5 d ta (i.e. te) must of course be read; Weber, 
3 CB. has Saudyumnir atyasthdd anydn amdydn Rájasüya, p. 118, n. adruksaA is an odd 

and Aufrecht suggests amdyino as better form, for which Liebich (Pünini, p. 77) 

sense and metre, Weber (Ind. Stud. ix. would restore adhruksah, but Whitney 


846) reads 'máydn, (Sansk. Gramm. 5 920 f) accepts the form. 
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had been taken away and who had lost his power. Therefore one should 
not play false with a Brahman who knows thus and has done thus (thinking) 
Let me not loose my kingdom, nor let breath forsake me.’ 


ADHYAYA V 
The Purohataship. 


viii. 24 (xl. 1). Now as to the Purohitaship. The gods eat not the food 
of a king without a Purohita. Therefore a king when about to sacrifice 
should select as Purohita a Brahman (wishing) May the gods eat my food. 
The king in appointing a Purohita takes out the fires that lead to heaven. 
The Purohita is the Ahavaniya, his wife the Garhapatya, his son the 
Anvüháryapacana. What he does to the Purohita, verily thus he offers 
in the Ahavaniya; what he does to his wife, verily thus he offers in the 
Garhapatya; what he does to his son, verily thus he offers in the Anvaharya- 
pacana. They, being appeased in body, having received the offerings and 
propitiated, carry him to the world of heaven, to the lordly power, might, 
the kingdom, and the people. They, if not appeased in body, not having 
received the offering and not being propitiated, repel him from the world 
of heaven, from the lordly power, might, the kingdom, and the people. 
The Purohita is Agni Vaigvanara, possessed of five missiles; in his speech is 
one missile, in his feet one, in his skin one, in his heart one, in his organ 
one. With these flaming and blazing he approaches the king. In that he 
says ‘ Where, O blessed one, hast thou been dwelling? Bring ye grass for 
him’, thereby he appeases that missile of his that is in his speech. In that 
they bring to him water for the feet, thereby he appeases that missile of his 
that is in his feet. In that they adorn him, thereby he appeases that missile 
of his that is in his skin. In that they delight him, thereby he appeases 
that missile of his that is in his heart. In that he dwells unimpeded in his 
dwelling, thereby he appeases that missile of his which is in his organ. 
He, having been appeased in his body, and having received offering and 
being delighted, carries him to the world of heaven, the lordly power, 
might, the kingdom, and the people. He also, if not appeased in body, and 
not offered to and delighted, repels him from the world of heaven, from the 
lordly power, might, the kingdom, and the people. 

viii. 25 (x1. 2.) The Purohita is Agni Vaigvànara with five missiles; with 
these he keeps enveloping the king as the ocean the earth. His kingship 
perishes not in its youth, life leaves him not before his time, up to old age 


* For avapadyeyam cf, AB. viii. 15, n. 1. The Delbrück, Altind. Synt. p. 545. jahat may 
constr. with ned is unparalleled. See be subj. or inj. ; ibid. p. 859. 
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he lives, he lives a full life, he dies not again,’ who has for Purohita to guard 
the kingdom a Brahman with this knowledge.’ 

By the lordly power he conquereth the lordly power, 

By might he attaineth might, 

Who hath for Purohita to guard the kingdom 

A Brahman with this knowledge, 

For him are his people in harmony, 

With one aspect and one mind, 

Who hath for Purohita to guard the kingdom 

A Brahman with this knowledge. 

viii. 26 (xl. 8). This is also declared by a seer ? 
‘The king all hostilities 

With his onset, his might, doth overcome ’, 
Hostilities are the rivals who vie with and hate him; verily thus he over- 
comes them with his onset and his might. 


Who supporteth Brhaspati in comfort ’, 
Brhaspati is the Purohita of the gods; analogues of him are the other 
Purohitas of human kings. In that he says ‘Who supporteth Brhaspati 
in comfort’, verily he says in effect ‘ Who supporteth a Purohita in comfort’, 

* Who treateth him kindly, and maketh welcome the first sharer ', 
(he says) ; verily thus he mentions honour for him. 

‘He dwelleth in ease in his own abode ° ° 


(he says); the abode is the house; verily thus he dwells at ease in his own 
house. 


‘For him fare is ever plentiful ’ 
(he says); fare is food ; verily thus for him food is ever full of strength. 
‘To him the peoples of themselves pay homage’ 
(he says); the peoples are the kingdoms; verily thus spontaneously the 
kingdoms pay him homage. 
In whose reign the Brahman goeth first’, 
(he says); verily thus he refers to the Purohita. 
‘Unsurpassed he winneth wealths ’* 


! This is the only occurrence of the idea in comes distinct : as below in AB. viii. 27. 
AB. Cf. Lévi, La doctrine du sacrifice, 2 and 8. 
pp. 96 seg. ayuwvamári (not ayuvam) is viii. 26.) RV. iv. 50. 7. 
clearly right. Weber has ‘free from  ? RV. iv. 50. 8. 
death of young men’. . 5 RV. iv. 50. 9. 
3 The true character of the passage now be- 
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Wealths are kingdoms; them he wins unsurpassed. 

Of his foe as of his kin 
(he says); the foe are the rivals that vie with and hate him; them he 
conquers unsurpassed. In that he says 

* Who maketh wide room for him that seeketh aid,’ 
verily he says in effect Who maketh riches for the poor. 

‘The king for the Brahman, him the gods aid’, 
(he says); verily thus he refers to the Purohita. 
viii. 27 (xl. 4). He who knows the three Purohitas and the three appointers, 

that Brahman is to be made Purohita. He should say for the Purohitaship 

‘ Agni is the Purohita, the earth the appointer ; Vayu is the Purohita, 
the atmosphere the appointer; Aditya is the Purohita, the sky the 
appointer.’ 

He who knows this is chosen as Purohita, he who does not know this is 
rejected. 

A king is the friend of him, 

He repulseth the foe 

Who hath for his Purohita to guard the kingdom 

A Brahman with this knowledge. 

By the lordly power he conquereth the lordly power, 

By might he attaineth might 

Who hath for his Purohita to guard the kingdom 

A Brahman with this knowledge. 

For him are his people in harmony, 

With one aspect and one mind, 

Who hath for his Purohita to guard the kingdom 

A Brahman with this knowledge. 

Bhih, bhuvah, svar, om. 

I am that, thou art this; thou art this, I am that. I am sky, thou 
art earth. I am the Saman, thou the Re. Let us two unite. Save us 
from great danger.? 

Thou art the body ; protect my body. 

The plants whose king is Soma, 

Manifold, with a hundred forms, 


In this seat do ye to me 

1 The ceremony of selection is here described samvivahdvahai is possible, but the text 
on the exact lines of a marriage (Weber, may mean ‘let us fare together’; cf. 
Ind. Stud. v. 216, 882, 848, 868 ; Whitney Oldenberg, Rel. des Veda, p. 876. 
on AV. xiv. 2. 71) to which samvahdvahai 3 puráni appears corrupt (pur is the old form); 
refers, though Sàyana does not recognize possibly it might be an irregular form, 
the force, and endeavours to construe it ‘let me escape from’, but, as no special 
with purdni as villages in the kingdom. danger is mentioned, it may be an old 


Weber (Ind. Stud. x. 160) suggests tdv ehi ; error for párayd no (glossed asmdn). 
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Accord unfailing protection.? 

The plants whose king is Soma, 

Which are scattered over the earth, 

In this seat do ye to me 

Accord unfailing protection. 

In this kingdom I make prosperity to dwell, 

Then I behold the waters divine.* 

I purify my right foot ; I place power in this kingdom. 
I purify my left foot ; I increase power in this kingdom. 
First one, then another, I purify my two feet, 

O gods, for the protection of the kingdom, to win security from danger. 
Let the waters for the foot-washing burn away my foe. 


viii. 28 (xl. 5). Now comes the dying round the holy power. He who 
knows the dying round the holy power, round him the rivals that vie with 
and hate him die. He who blows here is the holy power; round him die 
these five deities, the lightning, the rain, the moon, the sun, the fire. The 
lightning after lightening enters into the rain; it is concealed; then men 
do not perceive it. When a man dies, then he is concealed, then men do not 
perceive him. He should say at the death of the lightning ‘ Let my enemy 
die, let him be concealed, may they not perceive him.’ Swiftly they 
perceive him not. The rain having rained enters into the moon; it is 
concealed; then men do not perceive it. When a man dies, then he is 
concealed, then men do not perceive him. He should say at the death 
of the rain ‘ Let my enemy die, let him be concealed, may they not perceive 
him.' Swiftly they perceive him not. The moon at the conjunction enters into 
the sun; it is concealed; men do not perceive it. When a man dies, then 
he is concealed, then men do not perceive him. He should say at the death 
of the moon ‘Let my enemy die, let him be concealed, may they not 
perceive him.’ Swiftly they perceive him not. The sun on setting enters 
into the fire; it is concealed; men do not perceive it.!“ When a man dies, 
then he is concealed, then men do not perceive him. He should say at the 
death of the sun Let my enemy die, let him be concealed, may they not 
perceive him.’ Swiftly they perceive him not. The fire, breathing forth, 
enters into the wind; it is concealed ; men do not perceive it. When a man 
dies, then he is concealed, then men do not perceive him. He should say 
at the death of the fire ‘Let my enemy die, let him be concealed, may they 
not perceive him.’ Swiftly they perceive him not. Thence are these 
deities born again; from the wind is born the fire, for from breath it is 
3 rdjadattavistarábhimantranam according to the ceremony of feet washing which is 


Sdyana. accompanied by the following Mantras. 
3 This is used for the water brought up for 1 Cf. TB. ii. 1. 2. 9. 
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born, being kindled by strength. Having seen it he should say ‘ Let the 
fire be born; let not my enemy be born; far hence may he hasten * away. 
Far hence he hastens away. From the fire is the sun born; having seen it 
he should say Let the sun be born; let not my enemy be born; far hence 
may he hasten away. Far hence he hastens away. From the sun is the 
moon born. Having seen it he should say ‘ Let the moon be born; let not 
my enemy be born; far hence may he hasten away.’ Far hence he hastens 
away. From the moon is rain born. Having seen it he should say ‘ Let 
the rain be born; let not my enemy be born; far hence may he hasten 
away. Far hence he hastens away. This is the dying round the holy 
power. This dying round the holy power Maitreya Kausárava proclaimed 
to Sutvan Kairici Bhargayana the king. Round him died five kings; then 
Sutvan attained greatness. His vow is One should not sit down before 
the foe; if he think him to be standing, he should stand also. Nor should 
he lie down before the foe; if he think him to be sitting he should sit also. 
Nor should he go to sleep before the foe; if he think him awake, he should 
keep awake also. Even if his enemy has a head of stone,’ swiftly he lays 
him low.’ 


3 These forms are of doubtful value and of ^i and as act. with parán adverbial. 
reality: cf. jagriyat here and above AB. >? A helmet like stone is Sàyana's version, but 
viii. 15, n. 1. Liebich (Püniní, p. 76) this seems needless; cf. Colebrooke, 


takes them as 8rd plural of the 8rd class Essays, ii, 41. 
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TRANSLATION AND NOTES 


ARANYAKA I 


ApuHyayYa 1. 


Now begins the Mahavrata’ rite. Indra having slain Vrira became great. 
When he became great, then there came into being the Mabävrata. Therefore 
the Mahavrata ceremony bears the name of Mahávrata. Some? say the priest 
should make two recitations with the ghee-offering for that day, but the established 
rule is one. He who desires prosperity should use the hymn, ‘ To Agni, to this 
god of yours, (I sing aloud)’ (RV., III, 13). He who desires increase should usé 
the hymn, * The guest of all your folk’ (RV., VIII, 74). For the folk indeed are 
increase and therefore he gains increase. Some say that one should not use that 


1 The term mahdvrata is, Siyana points out, explained by the Taittiriya school in three ways, 
either makān bhavaty anena vratena or mahato devasya vratat or mahac ca tad vratam, The 
Chandogas give the latter two explanations. See Taittiriya Brahmana, I, 2, 6,1, and Sayana, ad 
loc. For the whole, cf. Aitareya Brahmana, II, 21, 1; Taittiriya Samhita, VI, 5, 5, 33 
Satapatha Brahmana, X, 4, 1, 21; 22; Let. Lex, S. V. 

2 The two Ajyas recommended are RV., VIII, 74 and VII, 1; the refercnee is to the view of 
the Saakhayana Aranyaka, I, 2. The former is the pratyta because it is an Ajya Sastra in the 
Agnistoma, the latter the vazkría because it is an Ajya Sastra in the ViSvajit (see Kausitaki 
Brahmana, XXV, 11). The Aitarcya holds that only the vaikrta, VII, I, should be employed, 
according to Sáyana because the Agnistoma which is the prakrti has twelve Sastras, and if there 
were two Ajya Gastras the Mahävrata would have thirteen. VII, 1, which is the Ajya Sastra, is 
also at the same time a Admya ajyasastra used by those who desire proper food (see I, 1, 2). 

3 This is the rendering adopted by Max Müller from Siyana, who explains that Vaisyas 
making large earnings offer much taxation (aram api bakhulam prayachanti, which Max Müller 
takes as * increase their capital ’, but this is in view of prayachanté (Sayana on Aitareya Brahmana, 
VII, 29) hardly possible). Perhaps it would be possible to translate: For he (Agni) is the 
increase of the folk and so he (the sacrificer) becomes prosperous,’ but it is probable that the 
commentator has preserved the correct rendering, though of course in the original the vzjo vifo is 
in the genitive. For taxation, cf. Fick, Die sociale Gliederung, PP- 79, 8o; Rhys Davids, Buddhist 
India, p. 48; Apastamba Dharma Sutra, II, 10, 26,9, &c. Already in the RV., I, 65, 7 (see 
Oldenberg, S. B. E., XLVI, 56, and Pischel, Vedische Studien, Y, xvi) the king devours the rich. 
In a series of passages (XI, 5, 7, ! ; XIII, 5, 4, 24; XIII, I, 5, 4; V, 4, 2, 3) in the Satapatha 
Brahmana, cited by Winternitz (Gesch. der indisch, Litt., T, 173, 174) the king receives the people, 
save only the Brahmins, as his food, because they pay him taxes. So often in the epic the exactions 
of kings are mentioned, cf. Hopkins, India Old and New, pp. 240, 243, n. 33 Keith, Sánkháyana 
Aranyaka, p. 68. o 
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hymn because there is in it the word ‘guest’, and a guest is liable to go begging *. 
But (Mahidasa °) said that one should use that hymn. For he, who becomes good 
and attains excellence, is indeed a guest. For him who is not so men do not 
deem worthy of hospitality. Therefore one may by all means use that hymn. If 
he docs use it, he should place first the tristich, To him, best Vrtra-slayer, are we 
come’ (RV., VIII, 74, 4-6). For eager for this day they worship the whole year, 


* Siyana renders : IIe who uses that hymn becoming poor has to go begging in other people's 
houses,’ which is clearly wiong. For the constiuction (II, 3, 5), cf. Delbruck, Altindisgeſie 
Syntax, pp. 420 O.; Speyer, Vedische und Sanshkp it-Syntav, $217; Whitney, Sanskrit Grammar, 
§ 984. The word rfzara in this sense becomes sometimes stereotyped in form, ef. Taittirixa 
Samhita, III, I, I, 3 (cited. by Weber, ind. Stud., XIII, 112) with Káthaka Samhitd, XII, 5; 8. 
It is a construction peculiarly common in the Brahmanas and disappears later. 

It will be scen that in the text throughout padam bhavaté and so forth have been printed, 
m being in every case when final save at the end of a sentence, altered to anusvdra, and farther, in 
all cases where #2 occurs as the end of the first member of a compound (e. g. sam?) in is used. 
It is clear that, in a text of the Brahmana period, before mutes generally the appropriate nasal 
should be used; before y, 7, either ansia or those semivowels nasalized ; and before 7, s,s s, Š 
anusvára, With m m pausa (sce Whitney, Sansk it Grammar, $8 212, 213; Wackernagel, .1//- 
indische Grammati&,l, 333, 3345 Macdonell, eda Grammar, pp. 83; 68), but this course merely 
adds to the unnecessary difficulties of the Devanagaii script (the continual use of which is an 
unfortunate. necessity), and. I have followed most editors, including Prof, Macdonell in his 
Dy haddevata, in using anusodra before mutes, semivowels and sibilants, as allowed by Panini, 
VIII, 4, 59, and approved by Whitney, 88 71, 73. The practice of wnting s before labials 
while using auusvira before the other mutes is convenient but illogical, and has not been 
followed. I have also wiitten cA for cch of tbe MSS. (with many exceptions) except where ce 
represents an assimilated letter Tc. It is no doubt the case that cA in Sanskut 1s rarely, if ever 
(Wackeinagcl, Illiudliscſie Grammatik, I, 155, allows puccha as representing , but Dr. Scheflelo- 
Witz icjects the view), a representation of any save a conjunct consonant in Indo-Geimanic (either 
s+ ÉÀ or (as Dr. Scheftelowitz, in his forthcoming Zur Stammbitdung in den indo-ges manischen 
Sprachen, ti ies to prove) 5 I, normally). But there is no proof that «A 1epresents this more 
properly than % (the fact of position is of no importance), and the use of cch for the simple letter 
prevents any distinction between c. E. t+ch and ch alone, For this reason I follow Aufrecht (in 
his A ei,), Bloomfield, v. Sehiocder, Knauer (see his A/inava Urhya Sitia, pp. xxxiv, XXXV, 
with all his MSS.), Macdonell, and others, in writing / for the simple letter. Lévi, Whitney’s 
and Lanman's use (in the Zyenslation of the Atharvaveda) of ch even for £4 ch (for $) is the 
opposite extreme (cf. Prof. Macdonell, /. A. A. S, 1907, P. 1 105). 

5 The text has only: ‘Ife said. Sayana explains by a/ “had. yálhijftah siddhanti. 
Cleaily it must be Malidása Aitareya. Cf. II, 3, 5, n. 43 III, 2, 6, n. 13. 

* Tt is not obvious how aii is thus interpreted. Sa) ana inter piets dhavale as sanmar- 
gavarti bhavati. Max Muller says one would cxpect yo va atati (cf, Maedonell, Vedic Grammar, 
p. 126 ; bnt sce Hopkins, A. J. J., XIV, 12), and suggests that the obtaining of distinction is 
probably derived from ave above in atithi. Another explanation secms possible. % in the 
Brahmanas has in composition the sense t obtain’ (cf. Sayana’s rendering tin P- apnoti—of 
Aitarcya Brahmana, III, 23, 3). Yat according to the lexicographers has the same sense, so that 
hae yo va bhavatı is perhaps explained by yah Sresthatam ate. Kamam below is alicady 
found in Mantra, cf. Delbiuck, Alfindische Syntax, pp. 184sq. For the duty of hospitality, cf. 
Taittiriya Upanisad, III, 10. s 
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and now they draw nigh to it. The next three tristichs? begin with anuslubh 
verses. Now the gaya/ri verse is rahman, the anus/ubh is Vic, and so he unites 
Vac and rahman. He who desires glory should use the hymn, ‘Agni is aroused 
by the fuel of the folk’ (RV., V, 1). He who desires children ? and cattle should 
use the hymn,” The wise sacrificer has been born’ (RV., II, 5 


1 The Sánkháyana Aranyaka, I, 2, ignores vv. 13-15 of RV., VIII, 74, which form a dīna- 
stuté of Srutarvan Arksya. The reference here shows clearly that the Aitareya takes the sainc 
view of these verses. Verses 8, 9, 11, 12 are in gayafri, 14, 15 in anustubh. 

8 Sayanpa gives as reasons for these identifications that the parabradma is set forth by means 
of the gayatvi (KV., III, 62, 10), and that, like this anustubh, Vac has four forms (KV., T, 164, 
45; Nüukta, XIII, 9, Ko.; Z. D. M. G., XXXIX, 58), (fara paíyantt madhyamd vatkhar I, later, 
see 7. A. O. S, XXII, 69; Mallinatha on Kumärasambhava, II, 17). There is no reason to 
suppose that the identification of Vac and avustubh and gayati? and bakman has any basis 
beyond mere fancy ; for different identifications, cf. J. H. O. &., XVI, 39q. The original sense of 
brahman (so throughout to contrast with Brahman, the god) must clearly have been. prayer or 
spell (ef. II, 3, 8), the two ideas blending indefinitely since the prayer could be regaided as a 
spell and vice versa (Oldenberg, Keligion des Veda, p. 315). Dcussen's view of brahman (Allg. 
Gesch. der Phil, J, 1, 241 81) as ‘der zum Heiligen, Gottlichen einporstrebende Wille des 
Menschen’ is quite untenable, see Winternitz, Gesch. der tndisch Lill., J, 211, 212. That Vac is 
bahman was the doctrine of Jitvan Sailim and it is set forth by Yajnavalkya, Brhadaranyaka 
Upanisad, IV, 1, 2, and the identification is developed in the late Logos doctiine. Cf. also Tandya 
Mahibrilmana, XX,14, 2; Chandogya Upanisad, VII, 2, 2; Hopkins, Midia Old and New, p.147, 
n. 1, with whose view of the slight importance of the Logos doctrine in this form I agree. 

o Siyana concludes his commentary on this Khanda by explaining that, though by the 
godohananyaya (ef. for another myaya on this, Mimámsá Sūtra, IV, 3, 10) the Admyastti&las are 
intended primarily for the gaining of desired results, nevertheless they make up the sacrifice and 
do not leave it imperfect, on the principle Aamyena nityasiddhih, This nyaya arises, he explains, 
fiom the rule on the new and full moon sacrifice, camasenapah fi anayed godohanena Heil atrium u, 
wheie as the sacrifice can be cairicd out camaseia, the godohanena is merely piou sirthalvam (see 
Jacob, A/axims, 3rd series). 

10 Jn the references in the translation to the RV., where no line is mentioned, it is to be under- 
stood that the whole hymn as accepted by the Aranyaka 1s meant. When only special verses 
are meant their numbers are given, 

n For the Santi verses and their authenticity, scc Crit. Note. The verse in S fatadharant is 
RV., III, 26,9; vadams, II, 43,335 /cam Agne, VIII, II, 1; bhadram, X, 20, I; Sam no 
Mitrah, Y, 90, 9. fed occurs in Tattufya Aranyaka, I, J, cf. I, 21; 31, as (ivt nah intamá 
bhavantt \ divya dpa dsadhayah | sumrdiké Sarasvati (so acecnted in the Anandàsrama ed.), 
and as here in that Aranyaka, IV, 42; Latyayana Srauta Sūtra, V, 3, 2 (with v. 4 sayndasas). 
The Atharvaveda, VII, 68, 3, has in the last Pada, ma te yuyoma samdíías * may we not be 
separated from thy sight’, which explains the ongin of the quite unintelligible 27% . “Lhe veise 
fac caksur occurs also in Taittniya Aranyaka, IV, 42, where will be found. RV., IV, 31, 1-3- 
For os/Aapr?, cf. III, 2, 5, n. 

In the Saükháyana Gihya Sūtra, VI, 4 and 5, verses are given to accompany the recitation of 
the Samhitas (Sankhayana Aranyaka, VII, VIII), and the formulae are placed at the beginning 


a Cf. also v. Schroeder, Die Z'uóinger A'atka- Handschriften, p. 115, and the Santi prefiacd to 
the Kausitahi Upanisad in the Anandigrama ed. 
M 2 
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2. Ile who desires proper food! should use the hymn, *Agni men kindle 
from the twigs with splendour’ (RV., VII, 1)? For Agni is the eater of food. 
In the other chants accompanying the ghee-offerings men approach as it were 
more slowly to Agni, but here they come upon Agni at the very beginning ; at the 
very beginning he? obtains proper food, at the very beginning they smite away 


of the text in the Aranyaka thus: 2/57 vadrsydmi satyam vadisydmi Y adabiham mana isiram 
caksuh \ sir yo jyotisam Srestho \ dikse ma mā himsih\ Other verses are rescribed to precede 
adabdhamt, &c., m the case of the éakyaris and of the Mahavrata, the Mantha (Sankhayana Aranyaka, 
IX), &c. In Khanda 5 aie given the expiatory formulae: udiah fukriyam dadhe V tad aham 
dtmnani dale Hand then other differing formulae (See Oldenberg's cd., pp. 163 sq., and S. B. E., 
XXIX,145sq.) Oldenberg renders ud itah, &c., as brom here I take out the brightness (?)’, 
but I would much rather take sudilah (and the version in the Anandagiama ed., p. 295, accents 
úditah) as ‘He, arisen, gives forth brightness. That (brightness) I appropriate to myself’, 
referring to the beneficial and puufying effects of the radiance of the sun (cf, Macdoncll, 
Vedic Mythology, y. 31). Oldenberg also takes $70, &c., as predicate to adabdham, &c., which 
is hardly necessary. ‘The phrase sarvah, &c., probably means, ‘I arise whole (possibly with 
a suggestion of salvus, i. c. complete, perfect, healthy), with breath, with strength; may 
prosperity attend me; may the pods attend me.’ The assertion, w#/ssthdmz, may be based on 
the magic principle exhibited in faith-cures. The other clauses offer no difficulty, but bAñmim, 
&c., is obscure. 7% (unaccented in R) may be nom, to upaspried, namah being interjected, 
but this is very unlikely, as agre uhi occurs alone (sce Crit. Note). It may be, ' Honour 
(to thee), O Agni, and oblation, but this is merely possible. 

In the Minava Srauta Sūtra, II, 1, 2, 36 (cited by Bloomfield, Vedic Concordance, pp. 40°, 
484*) occurs: adabdham caksur aristas manal süryo jyotisà m Sresthah dikse mā må hasit 
gau, which illustrates the position here of caksuh., In Taituriya damhitä, III, I, I, 2: dikse 
ma ma kasth occurs. The exact words used here are found in Sankhiyana Aranyaka, VII, I; 
IX, I. 

! Sáyana explains annadya as a compound of ana and ddya. Max Müller follows this view, 
cf. Monier-Williams! Dict. s. v. adya. But it is surely preferable all through to take it as an 
abstract of aida, an cater of food, with the sense ‘eating of food’ which passes into the 
idea ‘food’, or ‘proper food’, as annada has the force of fa healthy man’. For the formation 
see Whitney, Sanskrit Grammar, § 1212. Oertel, on Jaiminiya Upanisad Brahmana, II, 11, 
10, ienders * food-eating ". 

2 Sàyana points out that the hymn is both a nitya and a kamya hymn. It is hardly correct 
to say, as Max Muller docs, that it is an obligatory pat of the sacrifice, since, as we have 
scen in T, 1,1, the himyastiktant are sufficient to complete the ceremony. What Sayana 
means is that it is both the normal form and also a form for à special purpose. He compares 
tho use of dadhi in the Agmhotra both as normal and where strength is desired, and the 
use of Z4ãdua in the Agnisomiyapasu rite as normal and when might is wished, The possible 
forms then are: (1) this hymn as normal; (2) this hymn as annddyakama; (3) any of the 
other Admyasiuhtant enumerated in I, I, I. In RV., VIII, 1, vv. 1-18 are in 277 metre, the 
rest in ris bh , which explains the reference to these metres below. 

3 'The distinction between ‘he’ and ‘they’ is no doubt deliberate. ‘He’ corresponds to 
annadyakimah and“ they’ to das ut. Sayana explains the singular by yajaminasanghah, 
but ths is unnecessary. Max Muller renders ‘he’ in each case. R reads sadyah, which is 
a correction, probably of his own, for the sagu/yak of most of the MSS. including S! S? 8“, 
but is of course most unfortunate. [va is almost equivalent to eva, cf, De]brück, Altindische 
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evil. Because of the words (RV., VII, I, 1b), ‘with moving of the arms they 
bring to birth * Agni,’ the hymn has the word ‘birth’ in it. Verily the sacrificer 
is born from this day, and so the hymn has the word ‘birth’, There are four 
verses (in the /ris{ubh), cattle are four-footed, the verses serve to win cattle. 
There are three verses (in the rà), these are the threefold worlds, the verses 
serve to gain these worlds. "These two verses form a support. Man has a double 
support, cattle have four feet. The hymn places the sacrificer with his double 
support among the four-footed cattle.” The verses if said straight on number 
twenty-five. Man consists of twenty-five elements. IIe has ten fingers, ten tocs, 
two legs, two arms, and the trunk is the twenty-fifth. By this hymn he adorns 
the trunk, the twenty-fifth, Further, this day (of the sacrifice) is twenty-five, 
the s/oma hymn ‘® of this day is twenty-five, like is brought about by like. So the 
two are? twenty-five. By repeating the first thrice, and the last thrice, the verses 


Syntax, p. 4773 Speijer, F "edische und Sanskru-Syntax, § 230, and Scheftelowitz, Die Apokryphen 
des Rgveda, p. 79, who calls this use late, hardly coricctly. Cf. III, 2, 6; II, 1, 2; 6, 1; Aufrecht, 
Aitareya Dráhmaya, P. 430. I think that 72 must origially—or at any rate quite carly— 
have had a sense approaching more or less to eva. Cf. RV., I, 145, 3: (dn il prehanti ná 
siméd vi prohaté svéncva dhiro mdnasd v dgrabhit, The sense is hardly * by his own mind 
alone’, as Oldenberg (S. B. Z., XLVI, 164) takes it. The phrase is softened by 2, just as 
metaphorical phrases are softened by guasi, &c. in Latin (Berger, Siylistique Latine, p. 140). 
This sense appears clearly in IIH, 2, 6: vivbrahmanam tvopodaharat. This avoids amendment 
to eva as proposed for the KV. passage by Oldenberg. So in RV., IV, 5, 8: vdr iva, See 
also Eggeling, S. B. A., XI. III, 378, n. 3, on Satapatha Biahmana, X, 5, 3, 1, *Sayasa seems 
to take “aiva” here in the sense of “eva”, as indeed. it often has to be taken, especially in 
negative sentences’ The real sense is clearly seen in phrases like fy ataram iva kriyante, 
Aitareya Brahmana, III, 48, 4. See also n. 5 on II, 7, 2. So in Brhadaianyaka Upanisad, IV, 
2, 2, for the Kànva text eva, the Madhyandina has dva explained as eva by the commentator 
(Max Müller, S. B. E., XV, 159, n. 3); ibid., III, 9, 28, 5, for the Kanva zva var, the 
Madhyandina has 2 va (S. P. £., XV, 150, n. 5’. This use is not found in independent passages 
of the Sànkhiyana Aranyaka, where in VIII, 10, cva takes the place of za in Aitareya 
Aranyaha, III, 2, 6. Cf. also Oldenberg, Z. D. Il. C., LXI, 824 sq. 

* Sayana is probably correct in taking janayanta in a timeless or present sense. Cf. 
Whitney, Sanskrit Grammar, § 930; Avery, J. A. O. Sa Xl, 326-361. 

5 The hymn has two metres and in one of these metres four fect; man has two and cattle 
four feet, and the union in the hymn produces union in reality. catusfdtsee occurs also in 
Aitarcya Brahmana, VI, 2, 7, where the whole phrase occurs with “niddh. Yorcatuspadih pasavah 
cf. Satapatha Brähmana, XII, 2, 2, 20, and often in the Gopatha Biahmana, The whole phrase 
is also identical with Aitareya Brahmana, III, 31, 13, &e- 

5 For this scc I, I, 4; II, 3, 4; Sankhayana Aranyaka, I, I. The reference is to the 
faficavimía stoma in the Prstha Stotra corresponding to the Mahaduktha. 

7 The pluial is explained by Sayana as due to the res being thought of and not the hymn, 
but here the ‘attraction’ of the predicate is an adequate explanation, since such examples of 
carelessness are very rare. Cf., however, RV., III, 6, 3, where Oldenberg (S. B. E., XLVI, 
24, 6) refers yajlíyasah to Heaven and Earth; RV., II, 5, 6 (ibid., 204); RV., VII, 93, 7: 
yal sim ägas car má tát sú m ļa tdd ai yamaditih Si$rathantu\ where Agni and perhaps the other 
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become thirty less one, that is equivalent to a virdj verse minus one syllable. 
For in the small (womb) seed is deposited, in the small (heart) the vital spirits, 
in the small (stomach) food is placed. So (the 27 small by one) serves for 
the obtainment of these desires. He who knows this obtains those desires. The 
verses include also the drhaf metre? and the z/rdj metre, and the perfection 
of that day. ‘They also include the anus/ubh metre,” for the chants accompanying 
the ghee-offerings depend on anustubhs.™ 

3. The Praüga' should be in the gayatri metre,’ some say,? ‘for the gaya/r 
is brightness and splendour and thus (the sacrificer) becomes bright and splendid.’ 
Others say, The Pratiga should be in the zur metre, for the ws is life 


Adityas are in the mind of the poct. Ibid., X, 85, 47 (altered in Abvaläyana Gihya Sitia, 
I, 8, 9, Ardayant is used of a man and wife, In Maitrüyantya Samhita, I, 5, 12, sr/dvahaz 
is used of the gods, cf #avavahai in IV, I, infra, Cf. too the verse cited V, 2, 2, Za no 
Mitravarund ka tam fim and Atharvay eda, XIV, 1,39, with Whitney's note. Cf, Delbinck, Alliu- 
dische Sula v, P. 102 Speijer, Sit- ιjꝭ,w., & 26, n. ; Oldenberg, Z. D. M. C, XXXIX, 62, n. I. 

e Sce I, 3, 7, where this recurs. 

„ ‘The verses taken together make up cightcen 2%, verses (it i» not necessary to assume 
the repetition of the fist 577% thrice as docs Max Müller), and seven (ristubh verses. 
Repeating thrice the last Vivi, aud taking away cight syllables from each verse, we reach ninc 
brkati verses plus nine sets of eight syllables which taken all together give two Hf verses, 
Cf, Sinkhiyana Aranyaha, I, 2. 

10 ‘The first verse, though called viraj in the Anukiamani, is really a verse of thiity-three 
syllables, and by the doctrine that one or two syllables make no difference, it can easily be 
regarded as an anustubh of thuty-two syllables. The acc. is due to the force of abhi, cf. 
janmtvám abhi sdmbabhiitha, KV., X, 18, 8 as explained by Whitney, A. J. P., XIII, 297, and 
Geldner, Ledtsche Studien, II, 306. Later A/bhü governs the acc., sce Hopkins, Great Epic 
of Julia, pp. 265, 473 Vor the exact sense of abhi, cf. abhi sametnuté, Satapatha Biāhmana, 
X, 2, 4, 1 with Eggeling's note; Aitareya Diahmana, III, 22, 6: wrajaye dasinine abhisampadye- 
dam, and elsewhere in the Brahmana and Sūtra literature. 

11 Ajya here, as above, must mean Ajya astra as Siyana takes it. The reference is to 
RV., HI, 13, which is an anustubh hymn and is the Ajya Sastra of the Agnistoina. 

|! After the eating of the r/ugrahas and the recitation of the Ajya Sasna comes the II · 
devagraha and the Prauga. In the f» arti, the Agnistoma, the Piauga consists of seven reas, 
comprising RV., I. 2, and 3, ascribed to the poet Madhuchandas ; so in Kausitaki Biahinapa, XV, 5. 
The Aitareya Aranyaka keeps these Js for the Praüga; in the Sankhiyana there is used a 
set apparently of seven é7cas (RV., VIT, 9t, 1-3, 4-6; VII, 61, 1-3; IV, 43, 1-35 IV, 23, 1-33 
IV, 55, 1-3; VII, 95, 4-6), in the Hifi metre, ascribed to Vamadeva chatrinnyayena, though 
only three are his (Govinda on Sankhayana 4auta Sūtra, XVII, 8, 10). The series of deities, 
Vayu, Indra-Vayu, Mitra-Varuna, A5vinau, Indra, Visvedevah, Sarasvati, is the same as in the 
original freas of KV., I, 2; 3. There can be no doubt that the Saükháyana version is the 
lar. The order of the grakas is different in Katyayana Srauta Sūtra, IX, 13, 33. For 
the metres and their relation to the savanas sce Bergaigne, Journal Asiatique, XIII, 166 sq.; 
Bloomfield, /. A. O. S XVI, 4 sq. ; Oldenbeig, S. B. Æ., XI. VI, 301. 

2 The érats(ubha Prauga is preferred in the Sankhayana, but nothing is there said as to the 
reason here given, while arguments for the gyatra are there mentioned, which here are not 
used. This adds another reason for regarding the Sankhayana as the later version. 
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and so (the sacrificer) wins life’ Others say, ‘The Praüga should be in the 
anusiubh metre, for the anus(ubh is valour, and so it serves to obtain valour.’ 
Others say, * The Praüga should be in the /rZaZi, for the Sali is prosperity, and 
so (the sacrificer) becomes prosperous.’ Others say, The Praüga should be in the 
paùkti metre, for the Pan is food and so (the sacrificer) wins food.’ Others 
say, ‘The Pratiga should be in the /rés/ubh metre, for the /ri/ubÀ is strength 
and so (the sacrificer) becomes strong.’ Others say, The Praüga should be in the 
jagati mctre, for cattle 3 are like the jagat and so (the sacrificer) acquires cattle.’ 
But (the sacrificer) should take a gar hymn only. For the gara/ri is brahman,s 
and that day is drahman, and so through rahman is brahman commenced? The 
hymn should be one by Madhuchandas. For Madhuchandas desires * honey for 
the singers and so he is called Madhuchandas. Now food truly is honey; all 
is honey; all desires are honey; therefore if one recite the hymn of Madhu- 
chandas, it serves to obtain all desires. IIe who knows this obtains all desires. 
Now this Praüga in the one day form? is perfect^ Much indeed on that day is 
done that is forbidden,? and (the Praüga) is the atonement.” Now atonement 

3 Cf T, r,2,n. 3. The point of resemblance is the number of fect. Sec Taittiriya Samhita, III, 
2,9,4; VI, I, 6, 2 Aitueya IIrähmana, T, 21, 15; 38, 11. Elsewhere the % is connected 
with a ,,. pasavah, Jaimintya Brahmana, III, 241; Tandya Mahatuahinana, III, 8, 2, 
or pasavah are punktih, Auaveya Brihmana, III, 23, 5. 

4 Cf. T, 1, 1 ad fin. 

5 The day is „/m because it causes men to attain ^aa. his passage appears to be 
quoted or referred to in Sanlhàyana Aranyaka, I, 2: rama và ebe (2) brahmaitad ahar 
bi ahmanaiva tad brahma samardhayati, Sce J, 2, 2, infra. 

6 Sāyaņa so takes chandati, The compound may jather have meant ‘ praising honey’, as 
the Naighantuka, III, 14 gives cAtandatz as an equivalent of % and cf, also RV., VI, 11, 3 
when chenda occuis 5 or possibly * winning honey’, cf Winternitz (Gesch. der indisch. Litt, I, 
146, n. 3), who takes the meaning of /chand as ‘gefallen, befriedigen, oder befallen machen". 
Cf. also Wackernagel, Altindische Grammatik, I, 154; Macdonell, Vedic Grammar, p. 31, n. 35 
Weber, Zud. Stud., VIII, 4 $0., as to the connexion of chandas with «tandatz, which if real 
would be natural as giving a basis for the meaning of chandas as right time (cf. Pes, ‘foot,’ 
‘scansion,’ &c.). Vella and 4/chad ‘cover’ are not separated by the Indian yiamimarians, but 
are of very doubtful connexion (Whitney, X, Els pp. 49, 50; Ryder, J. A. OUS XXIII, 
77; Weber, Ind. Stud., XVII, 236). Madhuchandas appears in Kaus itaki Brahmana, XXVIII, 2; 
Aitareya Brahmana, VII, 17; Brhaddevata, 11, 126; III, 57; Sankhäyana Srauta Sūtra, &c. 
For fad yad, &c., cf. Delbrück, Altindrsehe Syntax, p- 575. 

7 The Agnistoma, which is the prakyti of the Viivajt and that of the Mahävrata, is a one 
day sacrifice. Cf. Sabbathier, Agu7sfomea ; Caland and Henry, LI. 

® Because, Sayana says, it can casily be performed by remembering the Agnistoma, which it 
exactly follows. This passage is repeated in I, 2, 1, &c. 

? Max Miiller renders ‘to be hidden’. Sayana says: ízVair nintraniyam varjaniyam. The 
reference is clearly to the düsmrtyalalatbhütamaithunabrahmeciripumicalisampravadadifaut 
(so R; S has what is better: dasior Q vi) vrttabatumaithuna’) ; sce V, 1, 5, i. e. the popular 


part of the old ritual. 
19 This is perhaps better than Max Muller's and has to be atoned for (by recitation) ’. 
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is rest, and at the end (of the sacrifice) the sacrificers rest on the atonement 
of the one day (Piaüga) u as their rest. He rests who knows this, and they also 
rest for whom the Hoty priest, who knows this, recites this Praga. 

4. (There is the word ‘ready ' in the verse,) ‘Come hither, O Vayu, conspicuous; 
these Soma draughts have been made ready’ (RV. I, 2,1); this day indecd is ready for 
the sacrificer and for the gods. Truly the day is ready for him who knows this or for 
whom a Hotr priest who knows this recites. In the verse, ' Indra and Vayu, these 
draughts are poured forth, come to what is prepared’ (RV., I, 2, 4), by prepared ' 
(niskr/a) he denotes what is well prepared’ (samskria)2 Indra and Vayu approach 
what has been well prepared by him who knows this or for whom a Hotr priest who 
knows this recites. In the verse, ‘Mitra of holy might I summon (and Varuna) 
who make perfect? the oil-fed rite’ (RV., I, 2, ac), speech is the oil-fed rite. 
Speech is his who knows this or for whom a Hotr priest who knows this recites. 
In the verse * Asvins, (accept) the sacrificial offerings’ (RV., I, 3, 10), the sacrificial 
offerings are food and this serves to gain food. The Asvins go to the sacrifice of 
him who knows this or for whom a Hotr priest who knows this recites the verse, 
Come hither, ye whose path is red’? (RV. I, 3, 3). In the verses, ‘Indra of 
bright splendour, come hither ; Indra impelled by prayer, come hither; Indra 
hastening, come hither’ (KV., I, 3, 5^; 6^; 4a), he recites, ‘Come hither, come 
hither.” Indra goes to his sacrifice who knows this or for whom a Hotr priest 
who knows this recites. The All-gods come to the call of him who knows, 


It is a curious inversion of ideas by which the old popular rites retained no doubt reluctantly 
in the ritual become regarded as improper and needing atonement. 

u Max Muller takes pratisthaikahah as separate from fantyám, but suggests that e may 
go with Sdndyam, This certainly seems better, as it avoids the identification of ekdkah and 
fantih. At the end’ refers to the fact that the Mahävrata is the last day but one of the Sattra. 
For pratistha as a medical term, sce IToernle, J. A. A. S., 1907, P. 14. 

| From 17e comes the Vedic ii according to Bloomfield, 7. A. O. S., XVI, xxvi. 
For samskria as ‘well-cooked’, sce Thomas, J. R. A. &., 1904, p. 748; Kirste, J. R. A. S., 
1905, p. 353. l'or £s and VII, cf. Oldenberg, S. B. E., XLVI, 2-4. For aram above, which 
as against alan, V, 2, 3, is a sign of early date, cf. Wackernagel, Altindische Grammatik, I, 
211 sq.; Macdonell, Vedic Grammar, pp. 43 5q- alam already appears in the Atharvaveda. ‘The 
syntax is normal, see Delbi uck, Alindische Syntax, pp. 146, 147. Sayana, probably correctly, 
explains that the hymn has the word aram because the day is aram, not vice versa. The 
use of vaz favours this. 

3 Sáyana interprets sadZam/a either as dual or as equivalent to sddhayantam. In the 
original, the ada has F'arunat ca r isddasam (cf, Pischel, Vedische Studien, III, 190). 

3 This is the most probable interpretation of Rudravartani, Pischel, Vedische Studien, I, 53, 
but cf, III, 71; Macdonell, Vedic Alythology, p. 49. Others take as * whose path is terrible’. Sàyana 
rendcrs ‘whose path is like that of Rudra unobstructed’ According to R’s division, here and 
above, dia must be taken as ‘Ie says (the verse), but the position of asya is hardly possible 
and the later examples show conclusively that @ 4a goes with what follows, as it is taken in S. 
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or for whom a Hotr priest who knows recites the verse, ‘ Ye All-gods, protectors, 
supporters of men, come hither’ (RV., I, 3, 7). In the verse, * Ye givers, (come 
to) the libation of the giver’ (RV., I, 3, je), he means the libation of every giver. 
Whatever a man wishes when he recites this verse, that wish the gods fulfil, 
if this he knows or if for him a Hotr priest who knows recites. In the verse, 
May the holy“ Sarasvati accept our sacrifice, she that is rich in prayer’ (KV., 
I, 3, 10), speech is denoted by ‘rich in prayer’. Speech is his who knows this 
or for whom a Hotr priest who knows this recites. When he says, ‘May she 
accept our sacrifice, he means, May she bear it away.’ These verses if said 
straight on number twenty-onc? Man consists of twenty-one elements. He has 
ten fingers, ten toes, and the trunk is the twenty-first. By this hymn he adorns 
the trunk, the twenty-first. By repeating the first thrice and the last thrice the 
verses become twenty-five. The trunk is the twenty-fifth, and Prajapati is the 
twenty-fifth. He has ten fingers, ten tocs, two legs, two aims, and the trunk 
is the twenty-fifth. By this hymn he adorns the trunk, the twenty-fifth, Further 
the day (of the sacrifice) is twenty-five, the sfoma hymn of that day is twenly-five,° 
like is brought about by like. So the two are twenty-five. 


ADHYAYA 2. 


The two tristichs, * Thee like a car to aid us’ (RV., VIII, 68, 1-3), and, 
‘This juice is poured, O Vasu’ (RV., VIII, 2, 1-3) are the first and second of 
the Marutvatiya hymn.’ Both are perfect in form as belonging to the one day 
ceremony. Much indeed is done on this day that is forbidden, and (the 
Marutvatiya) is the atonement. Now atonement is rest, and so at the end (of 
the saciifice) the sacrificers rest on the atonement of the one day (Marutvatiya) 
as their rest. He rests who knows this and they also rest for whom the Hotr 
priest, who knows this, recites this Marutvatiya. In the verse, ‘Indra, come 


* Probably the original form was pavakd, Arnold, Vedic Metre, p. 145i Wackernagel, 
Altindische Grammatik, 1, xi; Macdonell, Vedic Grammar, p. 110. 

5 Cf. I, 1, 2 ad fin. 

6 The stoma peculiar to the Mahävrata is the fafkavim$fa stoma in the rajana melody in 
the Prstha Stotra corresponding to the Mahaduktha, Sankhayana Srauta Sütra, XVII, 7, 3; 4- 
The explanation of Prajapati as twenty-fifth is variously given, cf. Fricdlander’s note on 
Sankhayana Aranyaka, I, 1, and see also below, II, 2, 4. 

1 ‘This is the first Sastra at the midday pressing. The pragathas uscd are made up of two 
verses expanded (Sayana: yasminn redvayasamithe pragrathanena trcah sampadyate so "yam 
pragathah). The dhayyas are interpolated verses to fill up the Sastra. For the terminology, 
pratipad and anucara, see Hillebrandt, Astual-Lilteratur, P. 103. For uktha below, see 
Eggeling, S. B. E., XLI, xii-xv. 

? Sce I, 1, 3. 
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nigher, with thy strengths preserve thy singers’! (RV., VIII, 53, 5-6), (there is“ 
the word ‘ singers"); this day indeed is a hymn, and being possessed of a hymn, 
the form of this day is perfect. (There is the word ‘hero’) in the verse, Let 
Brahmanaspati come forth, hither the hero’ (RV., I, 40, zue); the form of this 
day indeed is perfect as endowed with strength. (There is the word ‘heroic 
might’) in the verse, ' Rise up, O Brahmanaspati ; heroic might’ (KV., I, 40, 1", 
2t}; the form of this day is perfect as endowed with might. (There is the word 
‘hymn’) in the verse, Now doth Brahmanaspati proclaim the hymn of praise’ 
(RV., I, 40, f); this day indeed is a hymn and the form of this day as endowed 
with a hymn is perfect. (There is the word ‘slaying Vrira’) in the verse,“ Agni, 
the slayer of Vrtra, will bear’ (RV., HI, 20, 4^9); the slaying ° of Vrtra is a 
characteristic of Indra, this day is Indra's, and Indra’s is the form of this day. 
(There is the word ‘strong ) in the verse, Thou art strong by insight, O Soma, 
thou art mighty in thy might and greatness’ (RV., J, 91, zue); might indeed is 
a characteristic of India, this day is Indra's, and Indra's is the form of this day. 
(There is the word ' strong ') in the verse, ‘They fill full the waters; they lead 
forth the strong one® like a horse for rain’ (RV., I, 64, 6); strength indeed is 
a charactenstic of India, this day is Indra's, and Indra's is the form of this day. 
Further in that verse, ‘They milk the thundering never-failing spring’ (RV., I, 
64, 6), (there is the word ‘thundering’); thundering indced is a characteristic 
of Indra, this day is Indra’s, and Indra’s is the form of this day. (There is 
the word ‘ great’) in the verse, To great Indra’ (RV., VITI, 89, 3); what indeed 
is great, is large, the form of this day as endowed with largencss is perfect. 
(There is the word ‘great ) in the verse, ‘Sing a great song to Indra’ (RV., VIII, 
89, 1); what indeed is great is large, the form of this day as endowed with 
largeness is perfect. (There are the words ‘was in the way of’ and ‘stayed 
not’) in the verse, ‘No one was in the way of,” none stayed, the chariot of 

8 Siyana takes fprasūtir as a noun Sanin deyd. 

4 This 1s, I take it, the meaning. The verses contain words because the day has certain 
qualities. It is also possible to invert the relation, and derive from the epithets in the verses the 
qualities of the day, but the position of the verse in the sentence points to the former interpretation 
as slightly the more probable, and that view is supported by Sankhiyana Aranyaka, I, 3 ad fin. : 
mahatead hy ctad ahah. The literal version is * As to the words, &c.' 

5 The argument scems to be (1) Frtraha occurs in the verse, because (2) Indra is Vrtraha ; 
and (3) the day is Indra’s. Possibly it may be, because the word Vrírakà occurs, therefore, 


India is I’r/raha, and this is Indra’s day. 

6 vajinam means having food’ according to Sáyana. It clearly meant originally *having 
encrgy’. Cf. Oldenberg, S. B. E., XLVI, 18 and Jndex, s. v. vāja; Pischel, Vedische Studten, I, 
10, 45. 

' Siyana renders farydsa as svartham na calitavdn and ma riramad as tena rathena 
ramanam api Sabur na krtavdn, and paryastavat as lokintaragamandya paritascalanavat, 
It is difficult not to believe that this absurd interpretation, which is that of the Aranyaka, was 
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Sudās’ (RV., VII, 32, 10); the form of this day as endowed with the terms 
paryasta and rani is perfect. He recites all the Pragithas to obtain all the 
days, all the Ukthas,® all the Prsthas,? all the Sastras, all the Pratigas, all the 
pressings of the Soma. 

2. He recites! the hymn, ‘Fair has been my effort, singer; slayer of truth’ 
(RV., X, 27). True, indeed, is this day and perfect its form as endowed with 
truth. This hymn is composed by Vasukra. Vasukra indeed is érahman, and 
this day is Brahman. Thus by drahman is ¿rahman commenced. Tere they ask: 
«Why then is the Marutvatiya Castra commenced by Vasukra's hymn?’ Because 
no other than Vasukra produced? a Marutvatiya Sastra nor separated it. There- 
fore by the hymn of Vasukra the Maiutvatlya Sastra is commenced. This hymn 
is not addressed to any definite deity? and is therefore Prajäpati's. For 
Prajapati is undefined, and the hymn serves to win Prajipati. Once“ he describes 
Indra, and so the hymn retains its form as Indra’s. He recites the hymn, ‘ Drink 
the Soma, for which in anger thou breakest ' (RV., VI, 17). (There is the word 
‘mightily ’) in the verse, The cow stall, Indra, mightily being lauded ;’ the form 
of this day as endowed with the word mightily is perfect. This hymn is 


deliberately chosen wrongly. The exact sense of the original is, however, open to doubt, cf. 
Ludwig and Griffith's translations. 

* The Ukthas here meant, Sayana says, are those for the wkthyakratus, following the 
Yajnayajiiya Saman. The Pisthas are the four Pr«fha Stotras of the midday pressing. The 
Gastras are those of the Ajya and other rites. The lraüpas are the Sastras of the Prauga 
and aie specially mentioned on the nyaya, brahmand agatih partvrajaka apy dgalih (so S8; 
R reads %%, which is nonsense’. 

? For these, sec Eggeling, S. B. Æ., XXVI, 339. For dptyai and the very numerous similar 
datives, cf. Speyer, VediscAe und Sanskrit-Syntax, $ 274; Whitney, Sanskrit Grammar, § 970. 
They differ from ordinary infinitives in not being construed clearly as verbal forms, but governing 
the genitive as here and in Sankhayana Aranyaka, II. 5; 6, &c., and as always in Celtic 
(Lindsay, Zatín Language, P. 535). 

1 This Khanda contains the general form as well as the specifically Mahaviata part of 
the Marutvatiya. Sce on V, 1, 1, which gives only the spec ial part, and cf. Sahkhayana 
Aranyaka, I, 3, where Vasukra is equated to India. He occurs also in Brhaddevata, VII, 30, &c. 

2 je. brought out of the Samhita. 'The perf. here has a certain propriety ; 1t expresses a 
relation not exactly that of mere past, and approximates to a prescnt. Cf. n. 6. For atha 
Lasmát, cf. Aitareya Drabimana, III, 24, 7, &c. 

s Cf, Macdonell, Sa? vauuk amant, P. 183, Prhaddevatd, II, 2 56; Sieg, Die Sagenstoffe des 
Reveda, pp. 7, 8. See Aitarcya Brähmana, III, 30, 3: e ele dhayye anirukte Prajapatye, VI, 
20, 18; Kausitaki Brähmana, XXIII, 2; Maitrayani Samhita, III, 6, 5; Nirukta, VII, 4. 
Sayana says Prajipati is anirukla as he has no mūrti. Sinkháyana Aranyaka, II, 1 has: ani- 
rukto vat Prajapatih, Cf. Weber, Zad. Stud , XVII, 333; Lévi, La Doctrine du Sacrifice, p. 16, 

In RV., X, 27, 22. The Rrhaddevata and Sarvanukramani ascribe X, 27-29 generally to 
Indra, with certain exceptions (Macdonell, Brhaddevatd, 1, 127). 

5 Clearly the Aranyaka takes masz as an accusative = mahad, and presumably, like Sayana, 
grndna as active. Mali in the original is taken by Griffith in his translation as a vocative from 
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I, 2, 2- 


composed by Bharadvaja, and Bharadvaja was of seers the most learned, the 
longest lived, and the greatest practiser of austerities. By this hymn he drove 
away evil. When“ therefore a man recites the hymn of Bharadvaja, it is that 


malin against the accent. Cf. also Grassmann and Ludwig’s translations. For the passive 
sense of erndaa cf. Whitney, Sanskrit Grammar, p. 362; Delbrück, A/tindische Syntax, p. 264. 

9 The form afakatyé may be cither a dative, ‘for the driving away,’ or an ablative, more 
probably the latter, as presumably the sense is that Bharadvaja attained his length of years 
by the hymn rather than the reverse. dsa above is clearly differentiated in time from the 
narrative ; cf. Sankhüyana Aranyaka, VI, I, where the imperfect avasa/ describes the dwelling 
from time to time of Gärgya Balaki, while dsa is used to denote his permanent character, 
and xuvdca in describing his conversation with Ajatasatiu. This use of the perſect as a 
narrative tense is not a sign of lateness when the use is diſſerent from that of the imperfect, 
In the Tandya Mahabrahmana itself uvāca and dsa (XIII, 6, 9) are both found in such cases. 
Cf. also Aitareya Brähmana, III, 48, 5: Bharadzayo ha vai krío dirghah falita dsa\so’bravit\, 
and III, 48, 4. The position of the Aitareya Brahmana and Aranyaka as early appear clearly 
from the following table of the proportion of perfects to imperfects (see Whitney, 7. A. O. S., 
May, 1891, pp. Ixxxv s., slightly modified): — 


Tändya Mahäbrähmana, I: 130. 
Taittiriya Samhita, 1: 70. 

Maitiiyaniya Samhita, 1: 64. 

Taittniya Brihmana, 1: 20. 

Taittiriya Aranyaka, T: 9. 

Satapatha Brahmana, VI-VIII, 1: 20; I-V, 


Satapatha Brahmana, XII, 1: 2. 
Jaimmiya Brahmana, I: 4. 
Gopatha Brihmana, II, 1: 5. 

m T I1: 2. 
Kausilaki Brähmana, 3: 5. 
Chāndogya Upanisad, 4: 1. 


9: II. Aitarcya Brabmana, I-IV, 1: 40. 
" 27 XIII, 1: 5: XI, 5: 4. 55 és V, 1: 16. 
D T IX, 2:5; XIV, 7: 5. sj Ys VI, 1: 2 
j » X, 1: 3; (including T 1 MIL t 
Brhadaianyaka Upanisad.) ii 5 VIII, 5: 3. 


The earlier part of the Aitareya (T XXVI) can thus claim to be older than anything save the 
Paücavimía and the Samhitās, and may be as old (for in such. sinall matters as thosc of the 
Aitareya the proportions are not fair) as the Samhitas (Brihmana parts, of course). Against 
this sporadic cases like sau lokete, Jajjate, saciva (Wackernagel, Altindisshe Grammatth, I, xxx) 
cannot be regarded as of decisive weight. lajjamand indeed as a Piükritism* would be note- 


® Fick, Bess. Beitr., VII, 270 takes Jai from Ind. Germ. Jose! according to the ordinary 
and eaily phonetic rule; if so the Trahritism would disappear. ‘The view of Leumann 
(Wackernagel, I, 220) is, however, more probable; cf. also Dr. Scheftclowitz’s forthcoming 
book, Zur Stammbildung in den indogermanischen Sprachen, § 10. Dr. Scheftelowitz gives 
an interesting example of the way in which the texts were corrupted (though he does not 
apply it for this purpose). In later Vedic times ¢s and Z5 became frequently cch, and such forms 
found their way into the text of old work instead of the proper forms. Later still efforts 
were made to replace correct forms instead of obvious Präkritisms with in some cases unfortunate 
results. E.g. in Samaveda, I, 3, 1, 4 9 (=I, 231) Fri as Benfey (Glossar, p. 128) says is 
for RV., VIII, 31, 15, prisu via freæehu. So may be explained eżsva, Aitareya Brahmana, 
VIII, 9 (ef. Aufrecht’s ed., p. 428) for entsva (a+ A/indh) Cf. in Naighantuka, II, 17, 
prisudhah (cf. Roth's crit, note, p. 16) for RV. prksu, and for yksála (A. ., XL, 264 sq.) 
the MSS. of Atharvaveda, X, 9, 23, offer either r/sdra or rechdra (Lanman, Album Kern, 
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he may become, by the driving away of evil, learned, long-lived, and versed in 
asceticism ; for that he recites the hymn of Bharadvaja. He recites the hymn, ‘ With 
what splendour do ye who are of equal age and dwell together?’ (RV., I, 165). 
(There is the word ‘praises’) in the verse, They call for me, the praises long 
for me’ (RV., I, 165, 4°); this day is praise and the form of this day as endowed 
with praise is perfect. "This is the AaydíubAiya hymn,” and it is harmony and 


worthy, but when it is considered that the form is unique (III, 22, 7), that the later language 
had always Ylujj and that lud was a common word, there can surely be no hesitation in 
restoring dayyamdnd, just as the Atharvan Piikritisms, cited above, must be removed. The 
exact verbal form of the text cannot always be relied upon, and it may be noted that, as 
Sayana’s note on VII, 10; 11 shows, in his time some versions of the Aitareya Brahmana had, 
which some had not, these chapters, of which the second is a mere corruption of Kaugitaki 
Brähmana, VII, 11 (see Aufiecht, slifareya Brakmana, pp. 236, 382, 444). The case of the 
Gopatha Brihmana may be held to contradict the deductions here accepted, since Bloomfield 
(Atha) vaveda, pp. 164 sq.) has shown grounds for holding that the Piva is not later than the 
Uttara, but this objection is not of importance, since it is the case that the two paits owe most of 
their grammatical forms to these sources and the Parva burrows fiom the Satapatha Brihmana, 
XI and XII, in the first of which books the number of perfects is very high, while the 
Uttara exploits the Aitareya, &c. The potential in % (see Aufrecht, p. 429) also urged as 
a sign of late date is merely, in all probability, an inaccurate analogical form to forms like 
ita (dadhita, & e), and gives no criterion of date (cf. Liebich, āmui, p. 32). dmantrayan 
dsa occurs only in VII, 17 and proves nothing for the earlier part of the IHrahmana. Panini, 
III, 1, 40, allows only 47 (Licbich, p. 33); but as there can be no doubt of the priority of 
the Aitareya Brähmana to Panini (cf. Licbich’s own paper, Bezz. Peur, XI, zog), this 
clearly shows cither the selective character of Panini’s work or more probably the incorrect 
transmission of the text (the Sankhayana has cakre, Liebich, pp. 80, 81). The use of avdm 
(for dvam) is apparently a note of the Aitareya Brähmana's style, not a proof of date.“ 
Iicbich (p. 30) holds that dsa wa» obsolete in Pánin's day m prose and says Yaska uses only 
babA Row, I cannot accept this view as to Panint. 

7 The story of India, Agastya, and the Maruts has reecived full treatment from Sieg (Die 
Sayenstoffe des Rgveda, pp 108-119). He holds that RV., I, 170, 171, and 165 make up an 
Itibàsa to the cffect that Agastya offered a sacliſice to the Maruts. Indra came and claimed 
it, and Agastya had to pacify Indra and the Maruts. The result is possible, but not certain, 
The Kausitaki Lidhmana, XXVI, 9, has (as amended by Sieg, p. 117, n. 7): &ayá Subhé 


p. 302; Whitney, Translation of Atharvuveda, p. 004). So in Khila, I, 2, 9*, MSS. read 
friuayanti lor primante and this Piakiitism is found in Vaittika 1 to Panini, VII, 3, 37. Sce 
also Wackernagel, Altandische Grammantk, Y, 135- 

b Aufrccht's view (Aitareya Pralmnana, p. vi) of the dependence of the Brahmana parts of 
the Taittniya Sanhità seems borne out by the citations in Ins * Anmerkungen '. It may be 
noted that the Brähmana parts of the Samhita cannot well be separated much in point of 
time from the Brahmana itself and that Biahmana deals with the late Purusamedha (Winternitz, 
Gesch. der indisch. Litt., 1,167). Cf. also Taittiriya Samhita, VI, 3, 10, 5 and Taittiriya Brahmana, 
1, 5, 5, 6 with Aitarcya Brähmana, VII, 13, 3 Ghid., p. 184, n. 2). Noteworthy also is Winternitz's 
remark (p. 175, n. 1) that in Vajasancyi Samhita, XXX, Buddhists are not mentioned, though 
that section must be later than the oldest Biahmanas. 
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abiding, the Aaydsubhiva hymn. For by means of it Indra, Agastya, and the 


Maruts came to harmony. So the recitation of the Aayasudhiva hymn tends 
to harmony. Further the hymn tends to long life. So if the sacrificer be dear 
to the priest, let him recite for him® the AaydíubAiya hymn. He recites the 
hymn, ‘Indra, with the Maruts, powerful, for joy’ (RV., IH, 47). There are 
the words ‘India, powerful’; power indeed is a characteristic of Indra, this 
day is Indra's and India's its form. This hymn is composed by Visvàmitra. 
Now V.&vàmitra was the friend of all, and all is the friend of him who knows 
this and of those for whom a Hotr pricst, who knows this, recites this hymn. 
The hymn ‘Thou art born, terrible, for strength, for energy’ (RV., X, 73) is 
one containing /e, and, as belonging to the one day ceremonial, is perfect 
in form. Much indeed is done on this day that is forbidden, and (this hymn) 
is the atonement. Now atonement is rest, and at the end (of the sacrifice) the 
saciificers rest on the atonement of the one day (aividdhana) as their rest. 
Ile rests who knows this, and they also rest for whom a Ilotr priest, who 
knows this, recites this srviddhåna. If recited straight on, the verses number 
ninety-seven.!? The ninety is made up of three 2 sets of thirty, and then 


savayasah sani iti marutvatiyam | fad etat samjnanam santani suktam V elena hendra «à 
Marutaí «a. samagánatam, which must go back to the same source as the Aitareya version, 
found also in Aitareya Imähmana, V, 16, which agrees verbally with this passage. For 
samJilana sce also Bloomfield, AZAarcaveda, pp. 77, 73. 

The gen. here is probably possessive and predicative (eius faciat), cf. Speijer, Vedis lie 
und Sanstiit-Syntax, 88 63 and 71; laebich, Les. Leitr., XI, 307 84.5 Delbrück, AUindisehe 
Syntax, p. 162, while the gen with £7zya is adnommal and regular fiom RV. onwards. Not 
unnatural is the tiansition. from such genitives to the genitive which is really a dative, e. g. 
Aitareya Brähmana, VII, 15, 7 : tasya Salam dalttva would if réva were put for daltvd be quite 
regular. On the other hand in saya Svad dadhale (ibid., II, 40, 6) the gen. 1$ practically dauval. 
In Pali (Muller, Zale Grammar, P. 67) and in Prakait (Pischel, Zra£rit. Grammar, p. 246) the 
dative of the indirect objective is always represented. by the genitive, the dative of purpose 
alone surviving. Cf. Whitney, Sansk it Grammar, 5 297. Note the dative with tram below, 
and genitive in ee pusunam, I, 2, 3; and Geldner, P'edtscAe Studien, I, 283. On the low 
morality of the Brahmanas, cf. Levi, La Doctrine du Sacrifice, P-Q; Winteinitz, Gesch. der indisch. 
J ill., 1, 180 sq.; Garbe, Philosophy of Ancient India, p 62. , 

9 In Sankhayana Aianyaka, I, 3, the nizid is in RV., VI, 19; see Srauta Sütra, VII, 19,20. The 
prakrti is as here, 1bid , 15; Kausitahi Biahmana, XXV, 3. Navis are early and apparently were 
known in Ryvedic times, ef. Haug, Aifarcya Brihmana, pp. 32 .; Weber, Ind, Stud., IX, 355 ; 
XVIII, 96; Oldenberg, Religion des Veda, p. 387, n. 2; Eggelmg, S.B.E, XU, 114, n. 2 ; Schefte- 
lowitz, Die Apokryphen des Rgveda, pp. 136 sq- Here the szvéd comes in after the sixth verse. 

| Siyana explains thus: the two Zras referred to in I, 2, 1 = 6; six pragāthas each of 
two verses made into a /rea = 18; three dhāyyīs=3; asat ,. 24 piba somam=15; kaya 
subhä=15; marutväň Indra — 5; Janisthà ugrah -11Y; total 97. But in I, 2, 1 theie are seven 
pragithas which would give roo. Apparently the author overlooked this, although of course the 
explanations are possible. Oldenberg (Prolegomena, p. 353) thinks that some of the pragdthas 
may have been counted as two, others as three verses. 
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there are seven which are over. Whatever is praise of the seven is also praise 
of the ninety. If the first and last are repeated thrice the verses number 101. 
There are five four-jointed™ fingers, two pits, the arm, the collar-bone, the 
shoulder-blade; these make up twenty-five. The other parts"? have twenty-five 
cach, making a hundred, and the trunk is the one hundred and first part. 
The hundred is life, health, strength, glory; the saciificer is the hundred and 
first, resting on life, health, strength, glory. These verses become Hub.“ 
For the midday pressing is accompanied by ulli verses. 15 

3. They ask, ‘Why is a swing ' a swing?’ He who blows is the swing. He 


1 The four are, according to Siyana, agra, madhya, mala, tanmūla, and he notes that 
though the axgustha has really only three, it is given a fouth for the sake of symmetry. 
So in the systems of Caraka and Subruta (lloeinle, Csfeology, pp. 122, 123) there are sixty 
phalanges, giving fifteen in each hand. lere the phalanges and the metacarpus are reckoned 
as phalanges In Sinkhiyana Aranyaka, II, 5, each yu, on the other hand, 1s given three 
parvdnut, which is the morc conect view, and perhaps later. The expression Tu, i» doubtful. 
[t cannot mean ‘armpits’, for there is but one on cach side; Max Muller says the pits *in 
the elbow and the arm’; Momner-Williams, ef. (whae the reference is inaccurate) gives 
the sense as the two depressions on the wrist; Sayana says fahsaya fur gvadvayam, and possibly 
the armpit may be conceived of as in some way double. Ile takes, followed by Max Muller, 
aksah as eye, but (a) „% as is a separate element and the eye belongs to it; (4) the form 18 
unparalleled. Friedlander holds that asa (Ar. aša, Lat. axilla, O. IT, G. a/sa/a) means 
‘shoulder-blade’, but that is the meaning of amsaphalake in the systems of Caraka (IToernle, 
J. K. A. S., 1907, p. 13), perhaps of Su&tuta and Vagbhata (J. A.. J. S., 1906, p. 931; Osteology, 
pp. 76, 91). So q must mean „collar-bone', as 1 would take it in Sánkháyana Aranyaka, 
11, 4 (aksa and aksah) and as m the Satapatha Brahinana (AH⁰ ). ‘The later form is usually 
aksaka, though d is found in the ‘non-medical version of Atieya', sec Hoeinle, Os/eology, 
pp. 35, 134, n. 1, and my review, g. Y. N. C, UX, 135 sq. Sayana’s error is found in the 
commentators on Yájiavalkya and in the modern translations. 

12 j. e. the left side, and the two sides of the lower body, which have five four-jointed toes, 
a thigh, a leg, and three parecia ( joints’, Max M uller, rather * articulations ', Hoere, 7. K. 4f. S., 
1906, p. 931) according to Sayaua. 

15 Because life is one hundied yeais and the other things depend upon it, Sayana explains, 
probably correctly, as there is no doubt that life as one hundred years is a very carly idea, see 
Lanman, Sanskrit Reader, p. 384 and reff, and Weber, Zud. Stud., XVII, 195; Lesteruss an 
Koth, p. 137. Cf. Vajasancyt Samhita Upanisad, 2. 

11 Because the last hymn is ifi (Sàyana). But all the hymns in that Khanda are in 
fristubh. 

18 Cf, Aitareya Biahmana, III, 12, 3-5; Satapatha Biahmana, IV, 2, 5, 20, and other 
passages cited by Bloomfield, J. A. O. S, XVI, 4 For the form fauga, cf, Wackernagel, 
Alti ndisc lie Grammatik, Y, 41; Z. D. M. C., XL, 678. 

1 he use of the swing 1cfers, in the opinion of Oldenberg (Religion des Veda, p. 444), to the 
sun, which is called ‘the golden swing in heaven’ in RV., VII, 87, 8. This is quite probable, 
as the Malidviata rite is, at least to some extcnt, a sun-chaim (ef. Introd., p. 28). Sayana’s 
interpretation. follows the text and makes the swing Vayu, as does Sankhayana Aranyaka, 
I, 7. 1,2, 4 below is in favour of the sun; cf. Kathaka Samhita, XXXIV, 5, cited in 77d. 
Stud, III, 477. Compare the dohigatra of the young Krona, clearly a vegetation lite. 
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swings forward in these worlds and then is a swing a swing. ‘There should 
be one plank, some say, ‘for the wind blows in one way and (the swing 
should be) like the wind’ But this is not to be accepted.“ Others say, ‘There 
should be three planks, for threefold are these worlds and (the swing should) 
resemble them.’ But this is not to be accepted. There should be two planks, 
for these two worlds? seem most real, and the ether between them is the sky. 
So let there be two planks. Let them be of udumbara wood.“ The udumbara 
is sap and proper food, and planks of it serve to win sap and proper food. 
Let them be raised in the middle, For in the middle food delights men, and 
so he places the sacrificer in the middle of proper food. There are two kinds 
of ropes, the right and the left. The right serves for some animals, the left 
for others. When there are both kinds, they serve to win both kinds of animals. 
The ropes should be of darbha® grass. For of all plants darbha is free of evil,’ 
and so they should be of dardha grass. 


9 This is the constant phrase of the Aitarcya Brahmana. That of the Kausitaki Brähmana 
and it may be added of the Sinkhayana Aranyaka, is na tad ddriyeta. Cf. Aufiecht, Aitareya 
Brahmana, p. 4325 Lévi, La Doct ine du Sacrifice, pp 38, n 65 44, n. J. 

? The cther or sky is, as Sayana points out, invisible. Addhdtama (for addhd, cf. Wacker- 
nagel, Adtindische Grammatik, I, 178, and Speijer, Vedische und Sansbrit-Syntax, § 228) is 
a curious word, which occurs also in the Satapatha Brahmana, which also has, VI, 3, 1, 24, 
anadduipurusa, on which sce Weber, Zud. Stud., XIII, 221, n. 2; Eggeling, 5. HB. Æ., XLI, 197 
Millebrandt, Ritual- Litteratur, P. 167. 

€ Cf, Sähkhäyana Aranyaka, I, 7, where there is one plank only: fad vd andumbarant 
bhavaty &rg và annddyam udumbara $070 'nnádyasyopaptyar. The scat of the Udgitr also is of 
ndumbara wood, Tándya Mahibrahmana, V, 5, 2: audumbari bhavaty nrg udumbara ürjam 
evavarundhe, The Sankhayana passages look like an imitation, while the Aitareya may 
well have followed the Tandya (cf. avaruddhyat). Taitthiya Brahmana, I, 2, 6, 5, has ury va 
dnnam udumbdrah. Cf. also Satapatha Biihmana, III, 2, 1, 23, and often. 

5 Sayana explains right and left as fashioned by the right and left hands respectively; perhaps 
twisted from left to right and right to left respectively. The plural zajava is probably due, as 
he says, to the fact that as is said in V, I, 3; Sankháyana Srauta Sütra, XVII, 2, 3, the ropes 
are cach of three strands. It should be noted that Aranyaka V differs in the purpose assigned 
to the ropes, which it associates with the holding together of the swing. Similarly it recognizes 
the number of planks as three or two, while two is here prescribed. Again, I, 2, 4, the height 
of the swing is fixed at a musti, while V, 1, 3 gives a» alternatives caturangula or musti. 
These remind us that the last book must differ considerably in date from the first. 

* On darbha cf. Eggeling, S. B. E., XII, $4; Zimmer, 4 ltindisches Leben, p. 70. 

7 The construction of the genitive with a positive is based on the analogy of the superlative, 
e.g. infra, I, 2, 4 (Speijer, Vedische und Sanskrit-Syntax, §§ 65, 91 JI. Similaily the 
ablative is found dependent on a positive, e.g. RV., V, 10, 4 (Oldenberg, 5. B. E., XLVI, 39°), 
Speijer, Vedische und Sanskrit-Syntax, § 58, Sanskrit Syntax, p. 78; Delbrück, Grundriss, II, 
1, 216; Pischel, Gott. Cel. Aus., 1884, p. 599, Vedische Studien, I, 309; Geldner, ibid., III, 
76, 77 5 and sce II, 3, I, n. 6. For the word afakatapápma, cf. Aitareya Brahmana, IV, 25, 4: 
apahatapipmanah and anapahatapapmanah ; Brhadäranyaka Upanisad, IV, 3, 21 (Max Muller, 
S. B. E., XV, 168, n. 3); Chandogya Upanisad, I, 2, 9; VII, 1,5; 4, 15 7, 1. 
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4. Some say, ‘The swing should be one ell above the ground, for by that 
are the heavenly worlds measured. But this is not to be accepted. Others 
say, ‘It should be a span, for by that are the breaths measured.“ But this is 
not to be accepted. It should be one ſist above the ground, for by that all 
proper food is made and all proper food is taken. So let it be just one fist 
above the giound. Some say, ‘Let him mount the swing from cast to west, 
lke the sun here who shines, for he mounts these worlds from cast to west.’ 
But this is not to be accepted. Some say, ‘Let him mount sideways,’ for men 
mount a horse? sideways, thinking thereby to win all their desires? But this 
is not to be accepted They say, ‘Let him mount from behind, men indeed 
mount a ship from behind and the swing is a heavenfaing? ship. Therefore 
let him mount from behind. Let him touch the swing wuh his chin.“ For 
thus does the parrot mount a tree, and the pairot cats most of all birds. 
Therefore let him touch the swing with his chin. Let him mount the swing 
with his arms.“ So the hawk sweeps down oa bids, and so he mounts trees, 
and he is the strongest of birds. Therefore let him mount with his arms. Let 
him not withdraw from the earth one foot, lest he lose Ins hold of it. The 
Iotr mounts the swing, the Udgitr the scat of sdumbara wood. The swing 
is masculine, the seat feminine, and they are united. This umon is made at 
the beginmng of the hymn for the sake of offspring. Children. and cattle 
are his who knows this. Now the swing is food, the scat prosperity, Thus 


1 The fist is a convenient measure and a fistful 15 a good mouthful, «o Sayana explains, Cf. 
for these measures, Hopkins, J. . I. O. S, XXIII, 141 sq. 

2 The swing is cast and west; north and south 1s sideways, says Sayana, The accusatives 
below are quasi predicative, cf. Delbruck, Altindishe Syntax, pp. 78, 79; III, 2, 4. 

* As Max Miiller points. out, this is a clear reference to horse-riding, which 1s not certainly 
known or referred to in the Rgveda. But it is known to the Yajurveda and the Atharvaveda, 
Zimmer, Alindisches Leben, p. 230; Macdonell, Sanskrit Lites altes e, p. 1606. Similarly in the 
Homeri age riding 1s only gradually coming into. use in Grecee, So Satapatha Brahmana, 
VII, 3, 2, 17; and cf. RV., I, 163, 9; Weber, Perl. Sela, 3898, p. 564. 

This and the comparison with the sun are certainly in favour of the theory of Oldenberg, 
refeiied to above (n. I on T, 2, 3), and see App. to my Sdukhayana elranyaka, pp. 73 sq 

5 Sankhayana Srauta Sutra, XVII, 16,1, gives the breast. 1 he parrot m mounting strikes the 
tree with its chin. It ie kept by princes, mimstere, &c , and so is well fed, says Sayana, The 
form is strange (Wackernagel, AKindis. Ae Grammatth, J, 184; Macdonell, Jedi Grammar, 
p. 37) and probably not Indo-European Cf. Hoernle, Osteology, pp. 39, 40. 

6 That is the forearm from the elbow. For further details of this ceremony see Velen 
For ned below, cf. Delbrück, ZdzudisAe Syntax, p 3173 Speer, Vedische und Sanskrit- 
Syntax, § 240, n. The agreement of annadatamah with genah is characteristic. dee ‘Taittinya 
Samhita, V, 9, 11, 1: (éno vat vdyasan piltsthah ; Dellnuck, III Syntax, p. 80. 
Speijer (Vedische und Sanskrit-Syntax, § 95 C) is unable to ate an example from Sanskrit, 
It is the general rule in Latin, where, however, post- Augustan cxecplions occur, e. g. t Joc T 40 ĩ0 ni 
animalium delphinus est (Vliny, Aat. List, ix, 8, 20). 
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they 7 mount to food and fortune. The Hotrakas® with the Brahman sit down on 
seats of grass. Plants and trees having grown up bear fruit. So then if they 
mount all together on this day they mount on strength, on sap, on proper 
food. This serves to win sap and proper food. Some say, ‘Let him descend"? 
after saying vasat? But this is not to be accepted. For the honour done to 
one that sees it not’? is indeed not done. Others say, ' Let him descend after 
taking the food? But this is not to be accepted. For the honour done to 
one that has approached near is ‘ndeed not donc. Let him descend after sceing 
the food. For that is honour indeed which is done to one who sees it. Therefore 
only afier secing the food, let him descend. Let him descend towards the east, for 
in the east is born the sced** of the gods. Then let him descend towards the east. 


7 They, i.e. the Hotr and Udgatr. Max Miller follows R in translating ‘he’, but this makes 
nonsense and the commentary shows that R is wrong. 

® They are the lots assistants, viz. Prabastr, allmandechamoin, Potr, Nesti, Agnidhra, 
and Acchivaha. The division is not strictly accurate, as the second, third, and fifth are 1eally 
classed with the Brahman and the Nestr with the Adhvaryu, but it corresponds to facts better than 
the later classifications, sec Weber, Zad. Stud. X, 144 80. Oldeuberg, Keligion des Veda, 
pp. 383 8d.; Ilimelhnandt, Xual- Zattceratur, P. 97. 2 may perhaps be better spelt . 
Both the 2 or & and s present difficulties, cf. Wachernagel, Altindis he Grammatik, Y, 184, 233; 
Macdonell, Vedre Grammar, p. 36. See Geiger, Litt. und Sprache d. Singhalesen, p. 28. The 
following sentence is quoted in the Naigcya Anukramani, Ind. Stud , XVII, 373, 374. 

e Max Muller engrests that 1 before arjah is expected. If it had occurred, 1t would have 
been quite natural, but it is not necessary to suspect the teat as the reading above is “saw eva tad 
ñijam annddyam and the eva fad renders it less unnatural that Zo should not occur. The 
phrase eva fad is very common in the Aitarcya Brahmana, fad being of course adverbial. For 
the usual asyndeton, cf. Delbrück, Aténdische Syntax, p. 59. 

10 ‘The descent does not of course come here in its proper order, but is inserted to complete the 
discussion of the topic of the movements of the pricsts. 

1! The reason for this being rejected is that it is only after the second vasa/ (the anuvasat) 
that this YM comes up, so that it could not sce the priest on the swing descending in its 
honour(Siyana). For the word, cf. Wackernagel, Alnndische Grammatth, 1,172; loy, Z. J. Al. C., 
L. 130: Macdonell, Į edie Grammar, P. 343 Weber, Ind. Stud., XVIII, 269; for the form, 
Whitney, Sanskrit Grammar, § IOgt. 

12 Kor the form afatyate, cf. Wackernagel, Altindische Grammatik, II, i, 77; Delbrück, 
Vergl. Syntax, M, 529 94 Altindische Syntax, pp. 540 ST Adhyrs aya appears clearly to 
come from Vs in the sense ‘move’ (cf. Greek naXrivopaos), The separation into two roots 
(maintained in Bohtlingk and Monier-Williams’ Dict.) seems quite needless (cf. Whitney, A'oo/5, 
Srey p. 140), as 7, spear, can easily be derived from rs as trans, Cf. also Khila, IV, 5, 3 
(ed. Scheftelowitz). 

13 Max Miller suggests, and 5 apparently independently also suggests, that the reading may 
be devaretah sampiajāyate. But the use of saniprajayate is curious, as the sayz has no 
intelligible force, and on the other hand the form velasa is not impossible, as forms from a, as, 
asa, exchange more or less freely throughout Sanskrit, sce Whitney, .Sa Grammar, 
§§ 415, 1319, and a long list in Wackernagel, op. cit., II. i, 113, 114; in a Bahuvrihi agzirc(asá 
occurs in the Satapatha, ibid., 111. In Pili of course the asa form prevails, Muller, Zt 
Grammar, p. 68. Cſ. also Pischel, Prákrit Grammar, $8 407 53. 
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They say, ‘Let him begin this day' with saying the word Arm.’ In the 
word Arm is brahman, this day is drahman, and so he begins reman by means 
of Brahman, ꝛ who knows this. Now with regard to his beginning with the 
word Jum, the word is masculine? and the ze feminine. They make a pair 
and so he makes a pair at the beginning of the hymn for the sake of offspring. 
Children and cattle are his who knows this. Again with regard to his beginning 
with the word m, the word is to rahman like a wooden shovel.“ Just as 
one desires to dig up anything with a wooden shovel, so with the word one 
digs up brahmun. Whatever he desires, he digs up with the word Aim, who 
knows this. Again with regard to his beginning with the w ord Aum, the word is 
the discrimination of divine and human speech.^ So he, who begins with the 
utterance of the word Az, discriminates divine and human speech. 


1 The time of Aimkrtya and pratipadyate are obviously really identical. This is readily 
explained by the originally timeless force of the form A (cf. Whitney, Sansk it Grammar, 
$8 889, 894). So the aorist participle in Greek sometimes coincides with the time of the verb, 
e.g. Monro, //omerte Grammar’, p. 212. Delbruck ( Ltindis Ae Syntax, pp. 405-409) holds 
that in all these cases the distinction of time between the main verb and the gerund exists, but, 
however natural the giowth of this use is, it is only to be found in the examples by forcing the 
sense. Speyer (Je“ und Sanshstt-Syntax, $ 223) lays stress on the ‘aoristic ` effect of the 
weak root and appears to think that this accounts for the past force, But it should be noted that 
in Vedic we have no evidence that the forms were ever felt as other than participles either present 
or past. In Serv drstvipya kitavdm tatdpa it is most probable that the wiiter did not feel 
drs(vdya as e after having scen’, but as * sceing '. Cf. my remarks in J. A. . S., 1907, p. 164. 
kor beginning the Mahavrata with 27, cf Sinkhayana Aranyaka, II, 1. For Aimi £r, cf. 
Whitney, 5 1079. It is obsolete in the classical language. 

VOCE T 15352, 3. 

3 Cf. I, 2, 4. The use is found in the Aitarcya Tiahmana, VI, 3, and often in the Satapatha 
Brähmana. For the idea, cf. the Stories of the wedlock of the sman and e in the Satapatha 
(Iv, 6, 7, 11, &c.), and Jaiminiya Upanisad Biahmanas, and Aitareya Bralimana, TIT, 23, 1. 

s Sayana explains this as a metaphor from the seach of hidden ticaeure, a probable 
supposition in the case of India, where burial of treasure (cf, Gautama Dharma Sütia, X, 43-45; 
Vasistha Dharma Sutra, IV, 13, 14; Manu, VIII, 35-39; Y3jiavalkya, II, 34, 35) has always 
been frequent in consequence of the unceitainty of life and government. A different idea is 
found in Satapatha Brahmana, VI, 3, 2; 5. 4, &c. 

5 That is, it distinguishes ordinary conversation from divine service, The Sankhiyana 
Áranyaka, II, 1, gives different reasons for the importance of him. In Satapatha Brahmana, 
VI, 3, 1, 34, where the same distinction occurs, Sayana explains as Sanskrit and Apabhramsa 
(Eggeling, S. B. E., XLI, 200, n.); daznyar must be correct, dezyaz cannot well be adjectival, 
and the error in the MSS. is trifling. Cf. III, 2, 5. Tt is noteworthy that later darz7 vac is used 
for Sanskrit, cf. Dandin, Kavyadarsa, I, 33: sampdytam nama dari vag anvakhydatd maharsibhih, 
Franke (Z li und Sanskrit, p. 8Y) compares the fact that Mathma was called ‘city of the gods’ 
because of the Kusana title devafafra, and is inclined to think that ‘secondary’ Sanskrit came 
to India from Ka5mir via Mathura, a hypothesis which can haidly be regarded as probable. 
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2. They say, ' What is the beginning of this day?’ Let him reply, ‘Mind 
and speech’! All desires rest on the one, the other yields all desires. All 
desires rest on the mind,? for with the mind man conceives all desires. All desires 
rest on him who knows this. Speech yields all desires, for by speech man 
expresses all desires. Speech yields all desires to him who knows this. Then 
they say, ‘One should not really begin the day with a c, jus, or sáman verse, 
nor start from? a re, yajus, or saman verse, So one should say the 2715 
first. The ryahrt’s are bhült, bhuvah, and svar,’ and they are the three Vedas. 
thih is the Rgveda, huva the Yajurveda, and svar the Sámaveda.^ Therefore 


The real meaning of the discrimination is suggested by Aitareya Brihmana, VIT, 18, 13: om 
in vai daivam tatheti mánusam V daivena catvarnam tan mánusena ca pipid ena sth Pramusteatt, 
cf. Winternitz, Gesch. der indisch. I ill., V, 162, n. 1. The later use of dari var must be related 
to Devanagari, For the question of Prakrit, cf. I, 5, 2, n. In the Ramayana passage where 
Hanumant ponders as to addressing Sita, the possibilities he contemplates are (according to 
Jacobi) ream mánuyim samshi tim, or doijatir wa, vaca samski lam, which appears clearly 
to discnminate between the popular and sacerdotal forms of Sanskiit. That the former 
expression. means (ns Dr. Grierson, Ind. Ant, XXIII, 56, holds) the PAkiit of the educated 
Ksatriyas and well-to-do persons round the court appears excessively improbable, Nor is it 
correct to siy that these forms of Sanskrit. were practically alike, “The Epic and the Sanskrit 
of the Biahmmieal schools are of distinctively different style, and Siti might well have been 
surprised. at being address.d not in the Ksatriya fashion but by priestly expressions, much 
as a lady of the middle ages would find a great difference between the address of a countess and 
a monk, even when both spoke the same Latin language. 

1 Sana explains this as referring to the need for care in going through the service, 
composed as it 15 of mixed verses. 

2 Siyana explains that tbe des 1es are phases of mind, manourttivifesd, which is too subtle 
for the Aianyaka. Cf. Brhadáranyaka Upanisad, III, 2: manasa hi himan kamiyate; and 
Jacob, Concordance, p. 292; Aitareya Brahmana, VI, 2, 3. 

3 Max Muller, following Sayana, takes the words sarco—iyad ili as giving the ground for 
the rule refered to in Zad dhur. But this leaves no izi to mark the end of the rule referred to in 
fad áhur, and in view of the usual piactice of the Aranyaka, it is safer to take the quotation 
as extending to ad. There is no doubt that the construction of the last part of the sentence 
is not casy. l'or the abl., cf. Delbrück, 4/zndische Syntax, pp. 10784 ; Speyer, Vedische und 
Sanskrit-Syntax, 8 51. 

For the later history of the triad see Deussen, Philosophie der Upanishads, p. 196; E. T., 
p. 217. Sec also Jaiminiya Upanizad Brähmana, IH, 15; IV, 28, and I, I. Taittiiiya 
Upanisad, 1, 5, 6, shows clear signs of a later origin than the Aitareya by its elaboration. 

5 On the three Vedas and the Atharvaveda, see especialy Bloomfield, Atharvaveda, 
pp. 21 sq.; Macdonell, Sanskrit Literature, pp. 191 sq. ; Hopkins, Great Epic of India, 
Pp. 28d. The silence of the Aranyaka is certainly in favour of its carly date. It is of course true 
that the Atharvaveda contains much old material * and probable that a Samhita existed before the 
Aranyaha was written (cf. Taittiniya Samhita, VII, 5, 11, 2, where the Angirases are referred to 


2 ———— 


^ T agree with Winternitz that Oldenberg’s view (Literatur des alten Indien, p. 41) that prose 
magic formulae are older than ‘ poetic ' which are imitations of the poctry of the hymns of the 
Ryveda is not probable. 
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he does not really begin the day with a re, yajus, or sdman verse, nor start from 
à rc, 'QJH$, OT SIMAN verse. 

3. He begins with zd, this. Now ‘this this’? is food, and so thus he obtains 
food. Prajapati indeed uttered this as the first word consisting of one syllable 
or of two, viz. /a/a or fa/fa. So a child when it first speaks utters the word 
of one or two syllables, fata or fafa, So with this very word with /a/a in it‘ 
he begins. A Rei says (RV., X, 71, 1), O Brhaspati, the first point of speech,’ 
for this is the first point of speech. ‘Which they have uttered making a name,’ 
for by speech are names made. That of them which was the best and flawless,’ 
for this is the best and flawless. ‘That is hidden in secret by their love and 
yet is made manifest,’ for this as regards the body is secret, merely the deities 
(who enter the body), but as regards the gods? it is made manifest. This is the 
meaning of the verse.“ 


(apparently as a fourth Samhita), and Winternitz, Gesch. der indisch. Titt., I, 110), but the 
recognition is a sign of later date (Taittiniya Samhita, VII, is not probably early, but, like VI, 
is later than the Aitareya Prálimana). 

1 Tad is the first word of the first stanza of the first hymn of the Ni;kevalya Sastra, the 
so-called Rajana, RV., X, 120, I. 

? It may be rendered. ‘this word z ( fat bud itt), but Sáyana takes it as a repetition. 
The repetition of az is apparently not comected with that of fad, though it may have 
been helped by it. 

^ Max Muller seems to repaid the two alternatives as /a£ and fafa or tuta, This of course 
is the usual signification of ckaksara and dea sara, but Sayara refus these words to the 
quantity of the first and second syllables m fala and fata respectively. ‘The form of the 
sentences makes this scem certainly correct, however unusual it may be. We may have here 
early evidence of the omission of the final a in ordinary conversation. 

t [ take fat fafazatya separately and eva Ja“ as = 650°. This seems also to be Sayana's 
interpretation. Max Muller says: ‘With this very word, consisting of /a? or Lalla (cf. the 
reading of L], he begins,’ and in a note: ‘If zat is called the very same word, eva 1s used 
in the sense of dva? This appears rather unsatisfactory, and Sàyana is probably right m 
thinking /a£ and Tala similar enough for the purpose here in view. This passage, indeed, seems 
to be a deliberate and somewhat elaborate variant of the older legend (preserved in Satapatha 
Brahmana, XI, 1, 6) by which Piajápati when he first spoke uttered Au, bhuvah, and 
suvar, which are words of one and two syllables respectively, Sdyana has: eena hrasicno- 
petarkihksard \ dudbhyim hrasvadirghabhyam upeta (lu kadvyaksara is apparently 
an adject. Dvandva with disjunctive force; cf. Wackernagel, Altindische Grammatik, II, i, 70; 
Delbruck, Altindische Syntax, pp. 73 sq. 3. erg. Syntax, III, 224 sq., for early examples. The 
whole sense is little more than that rad which is equal to /az(a) or rita) is the name which, as 
brahman, is revealed in the deities and implicit in man in whose organs, &c., the deities arc (as 
in lb 1,5; Sankhiyana Arauyaka, IX, I, &c.). 

5 For adhidatvatam, cf. Chandogya Upanisad, I, 3, I, &c.; Whitney, J. A. C. S., Oct., 1890, 
p. li. So often in Jaiminiya Upanisad Brahmana. 

This stanza is very obscure. Sayana quotes ASvalayana Grhya Sūtra, I, 15, 8, where it is 
laid down that a chikl's secret name is only to be known by father and mother until the 
upanayana. That this is what is referred to here is not impossible, as Max Muller points out, 
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4. Ife begins with, “That was the oldest in the worlds’ (RV. X, 120, 1), 
for that? is indeed the oldest in the worlds. ‘Whence sprung the terrible one 
with brilliant might,’ for from it he was born who is terrible with brilliant might. 
‘Immediately on birth he destroys his foes,’ for immediately on being born he 
destroyed evil, ‘After whom all helpers rejoice,’ for all creatures are helpers, 
and they rejoice after him, saying, «Ife? has risen, he has risen? ‘Growing 
by strength, the powerful one’ (RV., X, 120, 2), for he grows by strength, the 
powerful one. As foe he smites fear into the Dasa,’ for all fear him. ‘Taking 
that which breathes and that which breathes not, this refers to the living and 
the lifeless. ‘What was offered in the feasts came to thec, this means, ‘all is 
in thy power. ‘All turn their thoughts on thee’ (RV., X, 120, 3), this means 
all beings, all minds, all thoughts, turn. on thee. ‘When these two become 
three helpers,’ these two being united produce offspring. Children and cattle 
are his who knows this. ‘Join what is sweeter than sweet with the sweet,’ for 


the pair is sweet, the offspring sweet, and so with the pair he joins the offspring. 


Ile“ conquered by the sweet that which is swect, for the pair is sweet, the 
offspring is sweet, and thus through the pair he conquers offspring. A Rsi“ says, 


but the mterpretation adopted in n. 4 above scems to render the reference quite unnecessary. 
The last verse he explains as meaning that the form of the gods who enter the body is hidden 
from men, but the gods themselves know the name well. This is practically meaningless, and 
Max Muller suggests that it may be that the name refers to the gods or to fad, the brahman. 
The rcference, however, to the deities who cuter the body is elcaily meant in some form, cf. IT, 
4,2; 1, 5; and the sense is the brahman = tad, which is the beginning of speech and the first 
of names is revealed (as the gods) and implicit in man. This section is referred to by *Sáyaua" 
on Atharvaveda, XVIII, 4, 77; sce Lanman in Whitney's 4HAarvaveda, p. 892. 

1 The zra, RV., X, 120, I- 3j which begins is a s/otriya, because it corresponds to the 
Rayana Saman. 

1 i. e. brahman (Sayana). The explanations of this hymn in the Aranyaka must be 
dchbcratcly perverse, so absurd are they. Cf. Wackernagel, Allindiscſte Grammatik, I, 
xxix, D. 6. 

3 ‘The double zdagad is, according to Sayana, because he is Aditya or heaven, and A gni or 
cath. ‘The exact use of the aorist is characteristic of the early character of the text, cf. 
Whitney's criticism of Delbrück (Syz. Forsch., M, 8-86; Altindische Syntax, pp. 280-289) in 
A. J. I., XIII, 290; Speyer, Vedische und Sanski it- Syntax, § 174. 

* Siyana takes ada as referring to mithunam which is sumadhu as consisting of the son 
and daughter-in-law. Madam is cqual to grandchildren, and abhiyodhih is provide’, i.c. 
‘provide that dear pair with dear offspring, our grandchildren’. He does not therefore 
even follow the Aranyaka, which clearly took sumadhu as accusative. Max Muller translates : 
‘And this (the son when marricd) being very sweet conquered through the sweet, But this 
represents neither the Aranyaka nor Sayana. 

5 ‘This verse, which is not in the Rgveda, is not by any means clearly connected with the rest. 
Siyaya gives two alternatives, that it is connected with the verse svadoh svadiyah suadund S 
sam, or with the whole Sastra (not, as in Max Muller, that it is connected with the hymn fad id 
dasa, or the Veda in gencral). In the first case this body is the body of the sacrificer, the other 
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‘Since he raised this body in that body;' he means thi» body consisting of the 
Veda in that corporeal body. ‘Then let this body? be the medicine of that,’ 
he means this body consisting of the Veda is to be the medicine of that corporeal 
body. Of this eight“ syllables are gdsa/r7, eleven are tristubh, twelve jagafi, and 
ten wri. This consisting of ten syllables rests in the other three metres. ‘The 
three syllable word purusa® gocs into the / These indeed are all metres, 
the three and the virdj. To him who knows this 10 thus is this day completed 
with all the metres. 

5. Ile extends the verses by the use of nada. Nada indeed is man. So 
a man speaking sounds as it were. In the words zadam va odatinam ? (RV., VIII, 
69, 2), Ou are the waters in heaven, for they water all this; and they are 
the waters of the mouth, for they water all proper food. In vadam yoyutatinam, 
yoyuvatyah are the waters of the sky, for they inundate as it were; and they 
are the waters of perspiration,® for they lun constantly as it were. In the 
words palim vo agAnydndm, aghnyak ue the waters that are born of the smoke 
of fire,t and they are the waters that spring from the organ. In dhengnàm 


body the body of the parents and the result is seen in Sh, &. The other case gives the 
interpretation of the Aianyaka, as Sayana himself admits, Lad etad dvitiyam vyikhyanam asym 
ity ddind brihmanuena spastihviyate, This shows how little Siyana felt bound to follow his 
authorities. The words sudm—azrayala occur in various guises in Atharvaveda, VII, 3; 
Taittniya Samluta, I, 7, 12, 2; Maitrayant Samhita, I, 10, 3; Asvaliyana Siauta Sutia, II, 19, 
32; Sankhayana Srauta Sütia, III, 17, 1. 

* ‘The body of the sacrifice: (Sayana). 

1 The hymn fad id dsa (Sayana). 

s The hymn, RV., X, 120, 15 ibi, and the desired metres are only obtained by torturing 
it. The inst, second, and fourth Aīdas have ten syllables, the third eleven. The first cight 
of the first pada give tlie gayarrz, the remaining two added to the ten of the second and fourth 
fádas the ;agari, and the first, second, and fourth (or rather the fourth), the 27. 

? Because by adding fu to the first pada, ru to the second, sak to the thud, the verses all 
become Zris/ubA. See V, 1, 6. 

10 In evam vid (perhaps one word), cf. Wackernagel, Allindische Grammatik, II, i, 68. 
vidusa may be genitive (cf. n. 8 on I, 2, 2) or dative. 

he exact meaning is explained in V, I, 6. After cach fada of RV., X, 120, 1, is 
inserted (besides the syllables fw, ru, sah) one pada of the hymn, RV., VIII, 69, 2, so as to 
make a drhati. Cf. Satapatha Brähmana, VIII, 6, 2, 3, and Eggcling, S. B. I., XLIII, 113, n. I. 

2 Sayana explains the verse with reference to juice produced at the third. pressing. of the 
Soma, the visa (cf. Hillebrandt, Jed. Alyth., I, 235 sq), aud takes nadam as the sacrificer, and 
supplies ra£saza. For the real sense see Pischel, Vedische Studien, I, 191 sq. 

3 secdate is clearly correct, the accusative being cognate. Ns svedante is primarily attractive 
but is improbable, and as a perusal of p. 80 will show, he (like the MSS., cf. Whitney, 
75. A. C. S., Oct., 1887, p. xxv) is very uncertain about nasals. Cf. Whitney, Sans it Grammar, 
§ 275; Speijer, Vedische und Sanskrit-Syntax, 8 243 Delbruck, Verg. Syntax, I, 366-368. 

* Sayana gives two interpretations, cither smoke (in the shape of a cloud) produced by 
fire, or from smoke and fne, quoting Kalidasa, Mcghadita, 4, dhümajyotihsalilamarutam 
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istudAyasiti, Ihe dhenaval are the waters, for they stir all this, and by fsudhyase 
he means ‘thou art lord’.® IIe extends“ a Iristubh and an anustubh. For the 
tristubh is male, the anustubA female, and the two are a pair. So a man having 
taken to himself a wife regards himself as it were more complete. By repeating 
the first verse thrice, the verses become twenty-five.’ The trunk is the twenty- 
fifth, Prajipati is the twenty-fifth. Ile has ten fingers, ten toes, two legs, two 
arms, and the trunk is the twenty-fifth. IIe adorns this trunk, the twenty-fifth. 
Further the day (of the sacrifice) is twenty-five, and the s/oma hymn of this day 
is twenty-five, like is brought about by like. So the two are twenty-five. 

6. Ile begins? with /ad, this. Now ‘this this’ is food, and so thus he obtains 
food. Prajapati indeed uttered this as the first word consisting of one syllable 
or of two, viz. fafa or lala. Soa child when it first speaks utters the word 
of one or two syllables, /a/a or fafa, So with this very word with /a/a in it 
he begins. A Rsi says (RV., X, 71, 1),.* O Brhaspati, the first point of speech, 
for this is the first point of speech. * Which they have uttered making a name,’ 
for by speech are names made. That of them which was the best and flawless,’ 
for this is the best and flawless, * That is hidden in secret by their love and 
yet is made manifest,’ for this as regards the body is secret, namely the deities 
(who enter the body), but as regards the gods it is made manifest. This is 
the meaning of the versc. 

7. Me begins with the hymn, ‘That was the oldest in the worlds’ (RV., X, 120, 1). 
What is oldest is great; the form of this day as possessing greatness! is perfect. 
(There is the word ‘greatness ) in the verse, ‘That fame of thine, O Maghavan, 
through thy greatness’ (KV., X, 54, 1); the form of this day as possessing greatness 
is perfect. (There is the word ‘strength’) in the verse, ‘He groweth more for 
strength’ (RV., VI, 30, 1); the form of this day as possessing strength is perfect. 


sapinipátah kva meghah, The waters are aghnyd, he says, because plants and trees are to be 
tended by all. Cf. also Brhaddevata, IV, 41, which explains RV., I, 164, 43: Sakamayam 
dhünam ; Atharvaveda, IX, 10, 25. 

5 «Thou art food’, in Max Muller's translation must be a slip, fa/;yas? is regular, see 
Whitney, Sanskrit Grammar, $ 1061, and is found in the Satapatha Brähmana in this form. 

6 fad id asa is in tristubh, nadam va odatindm in anustubh, The former is male because 
bigger than the latter. For the following, cf. Lévi, Za Doctrine du Sacrifice, p. 157. 

7 The twenty-five are made up by nine verses of RV., X, 120, 1 ; six of X, 54; five of VI, 30, 
and three of I, 51, 4 which are mentioned in I, 3, 7 below. Cf. I, I, 2. 4 and n. 6 on V, 1, 5. 

1 This is a mere repetition of Khanda 3, and the insertion of it here according to Sayana 
is for the glory of the whole hymn, whereas the purpose of it as Khanda 3 was to extol the 
word tad. This may be correct, but it is very obscure. 

t The difference in the first two verses, of course, is that in the first Jyestham needs to 
be cquated to mahad, whereas mahitvd actually occurs in the second. For the construction, 


cf, I, 2, 1, n. 4. 
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(There is the word ‘hymns’) in the verse. Then, manlicst of men, with songs, 
with hymns’ (RV, III, 5r, 4); this day is indeed a hymn, and the form of this 
day as possessing a hymn is perfect. He extends the first two? verses, which 
are deficient, by a syllable. In the small? (womb) seed is deposited, in the small 
(heart) the vital spirits, in the small (stomach) food is placed. This serves for the 
obtainment of these desires. He obtains these desires who knows this. "The 
two of ten syllables serve to obtain both kinds of proper food, that which is 
footed and that which is footless.* They become eighteen syllables apiece.” 
Of the ten, nine are the breaths,’ one is the self. This is the perfection of the 
self. Eight syllables?» remain in each. Who knows this obtains whatsoever " 
he desires. 

8. TIe extends the verses by means of nada! Now breath is sound. Therefore 
every breath, when it sounds, sounds loud as it were. "The verse vadam va 
odatinam (RV., VIII, 69, 2) is by its syllables? an 1h, but by its fect an 
anuglubh. Usnth is life, anustubh speech. Thus he places speech and life in 
him. By repeating the first verse thrice, the verses become twenty-five. The 
trunk is the twenty-fifth, Prajäpati is the twenty-fifth. He has ten fingers, ten 


? That is RV., X, 120, 1%, with ten syllables, and VIII, 69, 25, with seven. He adds pu to them. 

3 Cf. T, 1, 2 ad fin. 

* 1, e. animals and vegetables (Siyana). 

s j. e. ten syllables in RV., X, 120, 14, the syllable yu, and seven in VIII, 69, a*. 
Similarly with the other three pdas. 

6 (firasi) chidrani is the version of Sáyana and it is as probable as any other, though the 
word originally meant breath and only metaphorically is transferred to its use as describing 
the organs of sense. The nine ‘ orifices’, seven in the head and two in the body, according 
to a Sruti (Jaiminiya Upanisad Bräbmana, II, 5, 9; 10; 6, 8, is the reference, I think) cited 
by Sayana (sapla vai Sirsanyah frána dvd avastcau), are referred to in the Kathaka Upanisad, 
V, 1 (where in all, however, there are cleven), Svetäbvatara Upamsad, III, 18, Yogasikha 
Upanisad, 4, Yogatattva Upanisad, 16, and clsewhere. They are ears, eyes, mouth, nostrils 
and organs of evacuation, with the navel when ten are counted, as in the Jaiminiya Upanisad, 
and Jaiminiya Brahmana, II, 77 (7. A. O. S., XV, 240), and érahmarandhra when cleven are 
counted. Cf. Deussen, 2Ailosophie der Upanishads, p. 243; E. T., p. 265; Sechete Upanishads, 
p. 281, n. 1, and zava vai Strasi prandh, Sankhayana Aranyaka, II, 2, which points to a different 
idea, for which see I, 4, 1, n. 53 5, 1, n. 6; 2, n. 13. 

That is, after deducting the ten from the eighteen. 

8 In his interesting note on relative clauses in the Veda, Edgren, P. A. O.S., May, 1883, 
pp. xii-xv, points out that unlike Greek, Vedic Sanskrit uses the indef. rel. pronoun with the 
indic. This rule is not observed in the later Vedic literature, e. g. Abvalàyana Grhya Sūtra, 
I, 3, 1: atka khalu yatra kva ca hosyan syat, &c. 

1 i.c. by the stanza, RV., VIII, 69, 2. 

? [t has four du, and is therefore like an anustubh, which of course it really is. But it has 
in the Samhita form only twenty-seven syllables, or resolving the y in aghnyanám in pada 3, 
twenty-eight, which is the number of syllables in an usnih, which, however, has three pddas 
(878712) only. 
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toes, two legs, two arms, and the trunk is the twenty-fifth, He adorns this trunk, 
the twenty-fifth. Further this day (of the sacrifice) is twenty-five, the s/o/a hymn 
of this day is twenty-five, like is brought about by like. So the two are twenty- 
five. This is the twenty-fifth with regard to the body. Now with regard to the 
deities. ‘The eye, car, mind, specch, and vital spirits, these five deities? have 
entered into this person, and he has entered into these five deities. He is then * 
pervaded wholly in all his limbs up to his hair and nails. So all beings, down 
to ants, are born thus pervaded. A Rsi says (RV., X, 114, 8), A thousandfold 
are these fifteen members,’ for five arises from ten. ‘As large as heaven and 
earth, so large is it, for the self is as large as heaven and earth. ‘A thousand- 
fold are the thousand mights,5 thus does the poct please and magnify the 
members. ‘As far as brahman extends so far does Vac, wherever there is 
brahman, there is Vac,” wherever Vic, there is raman, is what is meant. The 
first of these hymns has nine verscs, for nine are the breaths, and it serves 
to win them. The second has six verses, the seasons are SIX, and it serves to 
win them, The third has five verses, the pankiz® has five feet, and it is food, 
so it serves to win proper food. ‘Then comes a tristich, there are three threefold 
worlds, and it serves to conquer them. ‘These verses become érha/is,” the 


* Cf. 1,3, 3 above; II, 4, 2. 

t Then’ is taken by Max Muller as referring to the five deities, by Sayana as referring 
to the body in which purusa is, But the latter vicw scems quite sound. ‘The senses and 
purusa are absolutely inter-connected. For sangah, cf. Jaiminiya Upanisad Brahmana, III, 
3, 3. For d, cf. Speijer, Vedische und Sanskrit-Syntaa, § 88; J.. J. C. H., XXIII, 151 sq. 

5 ukthī Sayana translates iu ersóny angant and, as hymns will not do, he must be 
approximately right. His view is that the fifteen are made up of the five above mentioned and 
the corresponding five. elements (carth, water, fire, wind, and ether) forming the mother and 
father. But this is more than doubtful. For the ten the dan comes with its five organs 
and a complete body. 

o Because the senses are applied to a great variety of objects (Sayana), 

1 Brahman w m all and wherever a name is given, 1t is there, cf. I, 3, 3. Siyapa quotes 
a Sruti, Taittiriya Aranyaka, III, 12: sarvani ritpant vicitya dhiiah V námani &rtvabhivcadan 
yad ste M For the very close connexion of rahman and Vac, see I, 1, 1, n. 8; Atharvaveda, 
IV, 20; Bloomfield, Atharvaveda, p. 88. 

€ RV., X, 120, has nine verses. The repetition of esam is due, says Sáyana, to the com- 
parative nature of these hymns as used in the Sastra, the first esa refers to the hymns 
as they stand in the Sastra, the second to them alone as they stand in the Samhita, This 
is of course impossible. For the nine ranas, sce J, 3,7, n. 6. For the seasons, cf. Zimmer, 
Altindisehes Leben. pp. 373, 3745 Oldenberg, S. B. E., XLVI, 184. 

* annam ca panktichandasa sadhyatuat ksetresu panktiriupenotpannatvad và fanktirupam, 
Sayana. For the tristich and the worlds, cf. Sankhayana Aranyaka, II, 3. 

10 The first pada of RV., X, 120, 1, has, with fz, eleven syllables, the first fada of RV., 
VIII, 69, 2, seven verses, making cightcen. So two pidas give thirty-six syllables, or a dy ati. 
‘The twenty-three verses give forty-six brhatis, as cach is extended similarly (Sayana). 
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metre, the immortal, the world of the gods. This is the body. Even so he who 
knows this comcs by this way near to the undying self." 


ADHYAYA 4. 


Then comes the s#dadohas verse. — Südadohas is breath and by breath he 
joins together all joints. Then the neck verses? They denote them as usuth 
verses according to their metre. Next comes the szdadoAas verse. Sidadohas is 
breath and by breath he joins together all joints. Then come the head verses. 
They are in d,, for it is the beginning of the metres, and the head is the 
beginning of the members of the body.“ They are in arkavat* verses. Arka 
is Agni. They arc nine verses, the head is of nine pieces.’ He recites the tenth 
verse. It is the skin and hairs of the head. It serves for reciting more than 


u Siyana explains this obscure statement as referring to a birth as a deva. Jt may be 
doubted if it means more than he comprchends the immortal body (cf. «45i, just above), i. e. 
he who knows these verses thus performs that part of the rite which coriesponds with the body 
of the bird to which the Niskevalya Sastra is likened (cf. J, 1, 1). That dmd above means 
body or trunk seems certain, and the second a/zrzmam can hardly refer to anything elsc. If 
it docs, it may simply mean, ‘he becomes immortal.” The acc. is governed by 40%; cf. T, 
1, 2 l. 10. 

1 The Sankhayana Aijanyaka treats all this very brieſly, II, 1, covers all Adhyāya 3 and 
the sadadohas. The fzrsam comes in II, 2, before the gra/va, II, 3; then the paksan (aksa, 
baht, prahastaka), II, 4-5; then the caturuttarani, II, 6; the alis, edyatri, birhati, ausnthi, 
II, 7-10 ; the vasa, II, 11; the dvifadah, II, 12; the atudrdgna sūkta, II, 13; the avafana, 
II, 14; the äuustubha samāmnāya, II, 15; the tristupchata, M, 16; then two miscellaneous 
chapters, II, 17; 18. 

Sadadohas is interpreted as yielding milk and it represents the verse, KV., VIII, 69, 3, tú asya 
stdadohusah sémam Srinante prénayah Hanuman deninim visas triso d rocané divéh M This 
is the verse immediately after the nuda verse. Its use here is explained by Sayana because 
it is Prmmasvaripd. Cf. Sankhayana, II, 1: zwni farvand samhilani bhavantt. farvan is 
apparently used vaguely; cf. T, 2, 3, n. 12. 

2 For them see V, 2, I, which is expressly here ascribed to Saunaka by Sàyana, Intiod., 
p. 20. grid here means * cervical cartilages ', Sce n. 7. 

3 sisrksoh Prayipatch prathamam mukhalo gdyatit samutpanna (Sayana quoting the 
Yajurbrihmana) ; sce Lévi, La Doctrine du Sacrifice, pp. 18, 53. 

* That is, RV., I, 7, 1-9; in v. I air occurs. 

5 Cf. Taittiriya Samhita, VI, 2, 1: ¢asmdn navadha siro visytitam V (Sayana); nava vat 
firasi prinah, Sankhdyana Aranyaka, II, 2, and I, 3, 7, n. G. The first expression of this precise 
idea seems to be in the Atharvaveda, X, 8, 43: punddsikam  ndvadvaram tribhir guncbhir 
dvrtum. Whitney in his Zrans/ation, p. 601, thinks that the later gunas are already referred to, but 
as Lanman (Zranslulion, p. 1045) points out, Garbe (.  yatattvakaumudt, Abh. der Bayerischen 
Ak, der Wiss., XIX, 529) renders the three coverings as skin and nails and hair (cf. n. 6). 
A different view of the 2/a5as appears in Kathaka Samhita (XXXIII, 3, cited by Weber, 
Ind, Stud., XIII, 113, n. a for a grammatical point) : dafa vat purusa pranah stanau dvadasau 
(— 11th and 12th). Cf. also Kausitaki Upanisad, II, 15. 
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the sfoma® These form the /rzvz/ stoma and the gáya/r? metre, and it is after 
the production of this s/oma and this metre that there arises all that is. These 
verses serve for production. Children and cattle are his who knows this. Next 
comes the sidadohas verse. Südadohas is breath, and by breath he joins together 
all joints. Then come the vertebrae verses. They are in v/ráj metre. So one 
man says to another, ‘Thou shinest above us,’ or, * Thou bearest a high neck,’ 


to one who is proud? Or, again, because they run® close” together, they 


6 In the rer stoma only nine verses of the hymn are used, but here the tenth verse of the 
hymn is also employed. ‘This is not the case in Sinkhayana Aranyaka, II. 2. Siyana cites 
Taittiitya Brihmana, J, 2, 6: trivre chiro bhavati \ tredha vihitam hi siras \ loma chavir asthi 
parácá stuvanti \ Cf. also Sankhayana, l.c.: (rig vd asya Sirsnah kapālīni bhavanti ; Šatapatha 
Brahmana, XIV, 3, 1, 19. 

7 yijavah is taken by Sayana as a masculine singular ; he derives it from wifesena yavah, and 
calls it the part at the root of the wings, or, taking it perhaps as plural, froin viju, the lower 
bones of the neck. It is most probably a plural. Max Muller's dictum that ¢d-c7ri7jo proves 
nothing as it must be attracted goes too far, The exact sense of vijavaf is doubtful. But as 
grivih is plural and properly means ‘the cervical cartilages’ or windpipe, the front part of 
the neck, then inost probably vyavah is also plural and denotes the back part of the neck, 
the cervical vertebrae, which are usually denoted by Anu: (IIoemle, J. K. H. S., 1906, 
p. 918; 1907, pp. D 2). This gives a perfectly good sense and seems imperatively demanded 
by the allusion below to a suffnecked man; in the proverb grivah is used (in a way which 
spoils the argument formally), cither (@) as neck generally or (6) as cervical vertebrae, a sense 
found m the Satapatha Brähmana, XII, 2, 4, 10 (IIoernle, p. 918). The grival of the Aranyaka 
must, however, be different from the viyavah. Eggeling (S. J. Z., XI. III, tra, n. 1) takes 
vijavak as ‘the roots (sinews) of the wings’ (cf. Bohtlingk and Monier- Williams, Dicl., s. v.) 
and Friedlander (Introd., p. 10) translates Flugelansatz'. 

For 47 virdjo bhavanti, il it is, as is not likely, attracted, cf. examples in Delbrück, 
Altindis.he Syntax, pp. 564-566 ; Chändogya Upanisad, VI, 16, 2: chad tna idam sarvam 
fat satyam sa dime; infra, II, 6, 1, and for Sanskrit, Speier, Sanskrit Syntax, § 27. Examples, 
however, on non-attraction are found when necded to make plain the sense, c. g the Chandogya 
passage cited has /a/ [vam asi and so passim in the Upanisads (sce Jacob's ( omordance, p. 137). 
The use is very old, being found in Greek and Latin also. Cf. below, TI, 2, 2: esa và rg esa, &c.; 
esa vai fadam, & e. A case or two seems to occur of the reverse attiaction, € g. Maitrayani 
Upauisad, I, 2: e/ad erttam purastad dulfakyam etat praínam, where see, however, Max Muller's 
note (S. B. Æ., XV, 288, n. 1). 

8 This is the translation adopted by Max Muller from Sayana. This may be correct, but 
the passage would ceitamly run better if it were taken all as one sentence. ‘So one man 
says to another, ‘Thou shinest, above us, thou bearest indeed a stiff neck,” that is to one 
who is proud? But the position of stabhamanam va renders this doubtful. On the other hand 
däyana feels that it is difficult to explain the grzvd vai dhárayasi if taken alone, and this 
scums to me to turn the balance in favour ofthe translation here suggested. For this meaning 
of qrivàh sce Šatapatha Brahmana, XII, 2, 4, 10, and IIoernle, J. R. A. &., 1906, pp. 916-922. 
Sankhayana Aranyaka, II, 2: trint và dsàm grivauam parvant óhavanti. 

? dutah must be from Malu gatan (Dhätupätha, XXII, 46) as Sayana says. Monier- 
Williams! icf. omits this form, giving davisáni, KV., X, 34, 5, 85 the only quotable form (sce 
v. Schroeder, Vienna Oriental Journal, XIII, 119-122). v. Schrocder (ibid., 297, 298) finds the 
same root with upa + à in the sense * anlegen’ in Kathaka Samluta, Vl, 2: Adksa upadityah, and 
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are taken to be" the best food. For ro is food, and food strength. Next 
comes the s#dadohas verse. SudadoAas is breath, and by breath he joins together 
all joints. 

2. Now comes the right wing. It is this world,' it is this Agni, it is specch, 
it is the Rathantara, it is Vasistha, it is a hundred.“ These are the six powers 
of it. The sampá/a hymn serves to win desires and for firmness. The ah 
verse serves for proper food. Next comes the szdadoAas verse. Sudadehas is 
breath, and by breath he joins together all joints. Then follows the left wing. 
It is that world, it is that sun, it is mind,? it is the Brhat, it is Bharadvaja, it 
is a hundred.“ These are the six powers of it. The sazpa/a hymn serves to 


Kapisthala Samhita, IV, 1: Kad ufadutyah, and compares Greek zu, vd, & d ö, and Latin 
induo, enuo. Winternitz (Gesch. der indisch. Litt., I. 98) still treats dacisani as if it meant 
‘I will play’, as taken by Geldner (Szedeusig Lieder, pp. 158 sq). It cannot be from Mali 
‘burn’, as suggested doubtfully in Whitney, Wools, Ere., P. 75. 

Y samhithatamih is clearly the reading, from 4/ta mA. . e. badha for baxtha). Tt occurs 
in the Taittiriya Aranyaka, Cf. Whitney, Samski! Grammar, § 954; Macdonell, Vedic 
Grammar, p. S8; Wackernagel, Altindische Grammatik, I, 44. 

1 aynatamam pratyacyante is thus construed by Max Muller, who says the adverbial form 
is vouched for by Panini, V, 4, 11. The fice use of comparatives and superlatives of this 
class is a sign of carly style, but in the earliest literature (KV. aud AV.) the accusative 
neuter is preferied, see Whitney, S Grammar, $8 1111 e, and 1119. Cf. also Satapatha 
Brahmana, X, 1,2,5: lamam &Ayáyate ; ibid., X,8, 2, 10: auutanam gofiyatt, and Delbiuck, 
Altindische Syntax, p. 194; frataram wa kriyante, Aitareya Bribmana, III, 48,4. fe natara 
pupmanam apahata, Aitareya Brahmana, IV, 25, 3. But none of these or similar cases seem to 
justify axnatamāīm, and the sense given by Sayana as frappante would equally be obtained 
by rendering ‘they approximate towards (raf? + ac) that which is most truly food’ (fem. 
because wird is ſem.). For such a use of asnatamid, ef. RV., II, 41, 16 (ambitama, naditama, 
devitama), and many examples in Delbruck, 1 c., p. 193; and for the acc., cf. absisaytpadyante 
with ace., I, I, 2, n. 10. The acc. Is governed by the preposition. yad may be taken with 
dutah as equivalent to a finite verb, which is not very probable, or with Pra£yacyante, as giving 
the explanation of ‘the vzaza] are viraz’. 

! Agni is the guardian of this world and he ts also Vic, II, 4, 2, and Vac is Rathantara, 
III, 1, 6 (Sáyaua), while Vasistha brought the Rathantara. 

2 See V, 2, 2 for the verses. They are RV., VII, 32, 22 and 23; VIII, 3, 7 and 8 (thiee 
each according to the reckoning of the Aranyaka); I, 32 (15 vv.); VII, 18, 1-15; VII, 19 
(II vv.); 20 (10 vv.); 23 (6 vv.); 25-29 (20 vv.); IV, 20 (11 vv.) ; making 100 in all, and then 
the Pant, I, So, 1; IV, 20, is styled the sampata hymn. 

3 The moon is the deity of mind, but here the identity of sun and moon is meant, says 
Sayana, and wanas is Brhat, and Bharadvaja made the Brhat. 

4 See V, 2, 2 for the verses. They are RV., VI, 46, 1 and 2; VIII, 61, 7 and 8 (three cach 
according to this reckoning); VI, 18 (15 vv.); 23 (10 vv.); 24 (10 vv.); 25(9 vv.); 31-38 
(40 vv.): IV, 23 (11 vv.); making 101 in all, and then the panti, I, 81, 1. The sampata is IV, 
23; cf. Aitareya Brahmana, IV, 30, 2. The fatam is not precisely accurate, but the inaccuracy 
is deliberate. There are 100 in the right and 101 in the left, and the ant, verse adds one 
to each of them. For the varying sizes of the wings sce Taittiriya Brahmana, 1, 2, 6, 3. 
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win desires and for firmness. The paùkti verse serves for proper food. These 
two are deficient and excessive. The Brhad is male, the Rathantara is female. 
The excess is of the male, the deficiency of the female. Therefore are they deficient 
and excessive. Now by one feather is the left wing of the bird the better and 
therefore the left wing is the better by one verse. Next comes the szdadoAas 
verse, Sidadohas is breath, and by breath he joins together all joints. Then 
follows the tail. "This consists of twenty-one dorada verses For twenty-one 
are the backward feathers of the bird. Again of all s/omas is the ekavimśa the 
support, and the tail the support of all birds. He recites a twenty-second verse. 
This is given the form of two supports.“ So all birds support themselves on 
their tails, and having supported themselves on their tails, they fly up. For the 
tail is a support. He (the bird) is supported by two decades of v/ràj verses. He 
again, the man, is supported by these two dvipadas, the twenty-first and twenty- 
second. That which forms the bird serves to obtain the desires of the man. 
That which forms the man selves for his prosperity, glory, proper food, and 
honour. Next comes the sidadohas verse, next an additional verse, next the 
südadohas verse. The sūdadohas is male, the additional verse female. ‘Therefore 
he recites the szdadoZas verse on either side of the additional verse. Therefore the 
seed of the two when effused obtains oneness with regard to the woman alone. 
So birth takes place in and from the woman. Therefore he recites the additional 
veise in that way.’ 

3. He recites the cighty gayalri tistichs. The eighty dvi tristichs are 
this world, and whatever glory, might,? wedlock, proper food, and honour there 
is in this world, may I obtain it, may I win it, may I possess it, may il be mine. 

o These verses, RV., X, 157 (5 vv.) 5 172 (4 vv.), besides twelve from other Sikhás are given 
in V, 2, 2. Cf. Taittiriya Biihmana, I, 2, 6, 4: ekavimśám picham \ duifildasu. stuvantt 
prdtisthilyat | 

6 The feet, Sàyanz says. The idea scems to be, when there are twenty-two verses, that 


twenty represent the feet of the bird, and two those of the man. When twenty one, it is the tail 
that is in question. See also V, 2, 2. 

7 atra is rendered asmin vijavavibhige in Säyana. It seems rather to refer to the position 
of the additional verse between the sadadohas. For abhi in the Aitareya Drähmana, cf. Licbich, 
Bezz. Beitr., XI, 281; Speijer, Vedische und Sanskrit-Syntax, $ 88. Yosatas (Whitney, Sanskrit 
Grammar, § 1098) is possible and must be so taken if dydatd is a noun as given in Dohtlingk 
and Monier-Williams’ Dict. But it is simpler to take it and pra° as adjectives. Cf. IJ, 1,2: 
prthivitah, where ilah is probably meant. Cf. ajánajah in Taittiriya Upaniyad, II, 8 (S. B. E., 
XV, 61, n. 2); iE cual, Jacob, Concordance, p. 162. For the chafesa, see Weber, Tud. 
Stud., X, 142, n. 35 XIII, 113, n. 2; Bolling, 7. A. O. S., XXIII, 321 sq. 

1 "The three sets of tristichs are the food of the bird. They are set forth in detail in V, 2,3; 
45; 5, respectively. 

? Might is interpreted by Sayana as vedasastraprayukld pitja. and is opposed to afaczfz as 
dhanadhanyadisamrddhar ipa puja, but he gives /ejas as an alternative rendering. 
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Next comes the szdadohas verse. Siidadohas is breath, and by breath he links 
together all this world. He recites the eighty & tristichs. The eighty rhai 
tristichs are the sky-woild, and whatever glory, might, wedlock, proper food, 
and honour there is in the sky-world, may I obtain it, may I win it, may I possess 
it, may it be mine, Next comes the szdadoAas verse. Sidadohas is breath, and 
by breath he links together all the world. He recites the cighty wsz7h tristichs. 
The eighty usA tristichs are that world, heaven,“ and whatever glory, might, 
wedlock, proper food, and honour there is in that woild, and the divinity of 
the gods, may I obtain it, may l win it, may I possess it, may it be mine.“ 
Next comes the szdadoAas verse. Sidadohas is breath, and by breath he links 
together all that world. 


AnpnvAYA 5. 


Ie iccites the vasa! hymn desiring all to be in his power. There are twenty- 
one? verses, for twenty-one are the parts in the stomach. Then the ckavimsa is 
the support of all s/omas and the stomach the support of proper foods. They are 
in diffeicnt metres. For the intestines are larger one than the other,“ some small, 


3 The insertion of dyaus is curious and Siyana notes it as being vipas? than. 

* ‘This is taken by Sáyana as being equal to H ahman, the honoured of the gods, Indra, &c., 
and he quotes for it a passage intended to he SvetaSvatara Upanisad, VI, 7: zam i$rarátia;m 
peramam  mahetearam tam deganam. Fa, ah, daivam (so R, read with S decafamazp. (or 
daivalanam with ed.) paraman ca darvatam). But, though Max Muller accepts this view, it is 
simpler to equate it merely to the divimty of the gods, i.e. the divine nature. 

ô Probably ui is suggested by the af of aliti equated to yaf, as stated by Eggeling 
(S. B. I., XLIII, 112, n. 1). The view that aliti contains the yas, cat, probably led to the 
identification of the afzZs with anna as throughout the Aranyaka and also in Satapatha 
Brähmana, VIII, 8, 2, 17; but when Säyana in his commentary on this passage calls the 8/75 
annarüfah, he merely icfers, T think, to that identification. and does not base it on ctymology, as 
suggested by Eggcling. 

* For the subjunctive as optative in sense, cf. Speyer, Pedis he und Sanskrit-Syntax, $ 186, 
and for the question of subj. and opt., Goodwin, Greek Moods and Tenses, App. I. Vor 
subjunctives in Aitarcya Brahmana, sce Aufrecht, pp. 429, 430; and a full list in Bohtlingk, 
Chrestomathie’, pp. 349, 350. Sec also Delhi uck, dndische Syntax, pp. 306 sq. Vergi. Syntax, 
II, 365 sq. - 

1 In Sánkháyana Aranyaka, IT, 11, the sidadohas veise is repeated twenty-four times. It 
agrees in counting the vafa hymn as referring to the udara. The hymn is RV., VIII, 46. Sec 
V, 2, 5. It is called a z/vid in T, 5, 2 below. The name is given because the author is Vasa 
(Abvya) says Siyana, and this is probably the case, showing the carly date of the traditional 
authorships. Cf. Satapatha Brahmana, VHI, 6, 2, 3, and Eggeling, S. D. A., XLII, 112, n. 2. 
See also Oldenberg, Z. D. M. G., XI. II, 215 sq. 

? Only twenty of RV., VIIT, 46, but the sadadohas verse is counted in; see, however, on 
V, 2, 5 ad fin. 

3 Viksudram is rendered ‘confused’ hy Max Muller. The rendering in the text is that of 
Sayana and is supported by the use of viksudrā iva hi pagfavah in Aitareya Brahmana, V, 6, 5, 
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some big. lle recites them with the word oz according to the metre and 
according to the manner of the occurrence.“ For the intestines are as it were 
according to the manner of their occurrence, some shorter, some longer. Next 
comes the Sid, verse. Südadohas is breath, and by breath he joins together 
all joints. Having recited this verse twelve times, he leaves off. Twelvefold 
are these breaths,“ seven in the head, two in the breast, three below. There 
are they contained, there are they perfected. Therefore there? he leaves off. 
The hymn, *O Indra and Agni, ye two’ (RV., VIII, 40), forms the two thighs 
which belong to Indra and Agni? the two supports with broad bones. The 


where see Sayana's explanation. For the compar., sec Delbrück, Altindische Syntax, pp. 196 sq. 
The Ardaya is sthila according to Sayana. The metres of RV., VIII, 46, are very various in 
the cyes of the Anukramani. For the form anastya, cf. Whitney, Sanskrit Grammar, § 1245 C. 
The twenty transverse processes (kuntapa) in the abdominal portion of the spme (udara), 
Šatapatha Brihmana, XII, 2, 4, 12; 14 (Eggeling, S. 5. Fa XLIV, 164, n. 1; IIoernle, 
J. K. A. S 1907, Pp. 8, 10) suggest a different rendering, but the tradition is quite plausible. 
The epithet used too does not suit bones. It is, however, to be noted that in Sinkhayana 
Aranyaka, II, 6, the anaka, which can mean the lumbar portion of the spine (RV., VI, 163, 2, 
cited by Hoernle, J. R.A.S., 1906, p. 917) as well as the thoracic portion (Satapatha Lrahmana, 
XH, 2, 4, 14, cited ibid., 1907, P. 9), is said to have twenty-one parva, and certainly this is so 
strikingly parallel to the udara with its twenty £untafas (Satapatha Brahmana, XII, 2, 4, 12), 
since the twenty-first may be the ania itself, that it is possible that this passage should be so 
interpreted. But to do so would only be justified by the belief that these early medical 
statements 1cst, as IIoernle (Osteology, pp. 101-109) holds, on acquaintance with current medical 
views, an opinicn I do not shate for reasons given in Z. D. M. G., UXT, 134 54 

* sathopapadam is a difficult phiase. Max Muller, following Sáyana, renders ‘according to 
rule’, Sayana e plains this with reference to the technical rule, given by A&valàyana Srauta 
Sūtra, VI, 5, 11; I2, that pad verses arc to be recited with a pause in the middle and o»: at 
the end, while ckafadd verses are to have om prefixed and affixed. This is artificial and 
perhaps it only means (cf. Monier- Williams! Dict., s. v.) ‘just a» it may bappen’, which version 
suits the anfastyam better, and Sáyana ends up with practically this version. Chandaskiram 
(for the Sandhi, cf, Wackernagel, Allindischie Grammatik, I, 340; Aufrecht, Ala eya Bi dh mana, 
p. 420; Macdonell, Vedic Grammar, p. 71) refers of course to the different metres of the hymn. 
Cf. V, 2, 5, and note. For the gerund, cf. Whitney, Sanskrit Grammar, § 995; Delbruck, 
Altindische Syntax, pp. 492 84. Speijer, Vedische und Sanskrit-Syntax, § 224. 

5 That is once cach in the verses representing the body, neck, head, vertebrae, right side, 
left side, tail, food in three sets of eighty tristichs, and the vafa hymn. In the case of the tail 
there is a sadadohas before and one after the additional verse, and so the number twelve is 
made up. 

6 The number twelve is clearly to suit the twelve repetitions of the sadadohas verse. It is 
probably got by taking the seven openings in the head, I, 3, 7; 8, and adding the two in the 
bieasts, and the abt, payu and gudi. For other fanciful enumerations cf. Deussen, / 'hilosophie 
der Upanishads, pp. 255 8. E.T., pp- 283 sq. and Jaiminiya Upanisad Brahmana cited in 
note 6 on J, 3, 7. 

1 Ie does not use that verse in the ' thigh " verses. 

R Indra and Agni are the strongest of gods and the thighs enable the bird to fly aloft 
(Siyana) In Saükháyana these verses form part of what represents the tail in the Aitareya, but 
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verses have six feet? for firmness. Nan ie has a double support, cattle have four 
feet. So he places the sacrificer with his double support among the four-footed 
cattle. The second verse has seven feet," and he makes it into a gaya/7 and an 
anusiubh. Now the gayatri? is brahman, the anustubh is Vic, and so he unites 
Vac and rahman. Ile recites! a /risiubh at the end. The zrrsulh is strength 
and so with strength he surrounds animals. Therefore animals“ depend on 
strength for their rising and their going forth. 

2. In the Niskevalya hymn addressed to Indra, o thee, the mighty, the 
intoxicated one’ (RV., X, go), he inserts a „i. For cleaily thus does he 
place strength in himself. They are frrtfadhs and jagatis.” They say, Why 
then does he insert a /774 among /ristubhs and jagafis?’* * One metre only 


in Šatapatha Brahmana, VIII, 6, 2, 3, they are referred to the wings, see Eggeling, S. 5. 7, 
XLIII, 111, 112. See also V, 3, 1, n 13 above, p. 37. 

? They, except two and twelve, are in the so-called mahdpankte metre, For the correct 
expression zrvastAtize, cf. the use of. #ruphalaka for the thighs, Hoernle, Osteology, pp. 206, 215, 
perhaps wiongly read for xru’. M fe 15 read here, it means ‘the thighs and knees are supports P 
cf. VijasaneyiSamlità, XVIII, 23; Apastamba Sulba Sūtra, XI, 2 and 3 (7. D AG, LVI, 362). 

10 Cf. I, 1,2,n. 5 

H Tt consists of seven paa of eight syllables, and can be made into an anustuhh preceded by 
a vayani. According to Sayana, following Aévalayana, in the latter case there 1s a pause 
after the second Ada, and om after the third. In the former the ev follows the fourth, and 
there is a pause after the second Aada. 

bxc: 1945. 

1 Say ana holds this to refer to a special mode of recitation, by which after the fist Ada 
there is a pause, and ov follows the second, and so for the third and fomth, and which he calls 
(ristupsamaya, This is from Advalayana S1auta Sūtra, VI, 15,6 ; RV., VIII. 40, 12, is in 77/70. 

M ‘This must mean, as Say ann says, and as Max Muller takes it, that animals obey a master. 
The last two accusatives are loosely connected as accusatives of point in which; such aec. 
are more frequent in Greek and Latin (e.g. Tacitus, . J., I, 27: deserunt tribunal... manus 
intentantes, causam discordiae et initium armorum). In the Maitreya Upanisad (Max Muller, 
S, B. Ea XV, xlv): sa fata paramam tapa adilyam udiksamina ürdhvas listhatt, Max 
Muller observes that as/44ya. would be expected, but it is not necessary to suspect the text. 
For the compound, cf. Jaiminiya Upanizad. Brihmana, I, 47 and 48. In Fase pariga hate the 
aec. is dependent on pari: so Aitareya Brähmana, VIII, 28, 1, 2; tam eti paña devatih 
parimriyante (coriect Speyer, FVedische und Sanskril-Syntar, $ 88). 

1 Forming part of the thigh verses. 

2 Siyana says the wd (cf. Brhadaranyaka Upanisad, HI, 9, t, for a VaiSvadeva »?vid) is 
to come after the fourth verse and 1s to be Th ' dera sonam pibatu ( pinvamanah S), &c. 
(Sankhayana Srauta Sūtra, VIII, 17, 1). ‘In himself’ he renders as in the bid in the shape 
of the Sastra’. It may mean ‘in himself’ only. For the auzids see Scheftelowitz, ze 
Apolo yphen des Rgveda, pp. 136sq. The nizitsamprake granthe in Ris, unhappily, a myth, the 
reading (in R?, S, Ke.) is sanghe. 

3 The metre is irregular. According to the Anukiamani, one and seven are Jegat, the rest 
tristubh, Sāyaņa offers the alternative of the last two being Jasga/r. 

t The prakrti has trrstubhs at the midday pressing, and so the deviation needs explanation. 
Note that the answer is repeated, and is not that of the Atanyaka itself, though it is adopted. 


KEITH O 
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cannot support or fill the id of this day, so he inserts the nivid among 
iristubhs and jagalis. Let him know that this day has three sivids. The 
vafa hymn is a 277d, the Valakhilyas are a 2d, and the nivid is a mivid. So 


let him know that there are three nimds in this day. Then come the hymns, 
‘Who in the forcst as it were has been put down' (RV., X, 29), and ‘Who 
fist is born, the wise one’ (RV., II, 12). In these is the verse, ‘When the 
hopes of all are on food’ (RV., X, 29, 4), and it serves to win proper food. 
Then comes an insertion. As many decades of verses? in /ristubh and jagal 
addressed to Indra as they insert between these two hymns, after transforming 
them into órAafzs, so many years do they live beyond the normal life.“ By this 
‘nsertion life is gained. Next he recites the sajamiya" hymn that cattle may 
come to his offspring. Then he recites the ‘Tarksya® hymn. Tarksya is 
welfare, and the hymn leads to welfare. Thus he procures welfare. He recites 


5 Siyana says the nivid here referred to above is the mukhyé nivid, and the others are 
aupacdrike, and he assigns the use of several metres in the vasa and of tri ubAs and jagatis in 
the Valakhilyas as the 1eason for their being styled sve. The Valakhilyas occur in the & A 
tristichs, see V, 2, 4. The Valakhilyas and Nivids are printed from the Kaémir MS. by Scheftelowitz, 
Die Apokryphen aes Agueda, 1906. See also Oldenberg, Gott. gel. Ans., 1907- Scheftelowitz 
(pp. 10 sq.) argues that the Valakhilyas are among the old khilas which were accepted by some 
schools (probably the Baykala and Mindikeya) and not by others (Sákalya), who only included 
Nationalhymnen' in their tradition. Oldenberg (pp. 221-235) effectually—in my opinion— 
demolishes this argument and leaves the Khilas what they have hitherto been considered, later 
additions to the Rgvedic tradition, though doubtless in themselves old, The Välakhilyas are 
mentioned by that name in Kausitaki Brahmana, XXX, 8; Taittiriya Aranyaka, I, 23; Maitrayani 
Upanisad, II, 3, &c. Cf. also Macdonell on Brhaddevatd, VI, 48; III, 116; Max Muller, Marut- 
Hymnus, pp» xxani sq , who is, however, wrong in saying that they do not occur in any Khila 
collection ; &. Petersburg Did., VI, 954. 

e Säyana renders dalalmdm as ‘taken from the ten thousand numbered Samhita’, and 
Max Muller takes it as ‘taken from the ten Mandalas’. Neither meaning appears certain. 
dasati elsewhere means a decade, dafatay? refers to the Samhita, and ] think dafalindam must 
mean decades. T hey me decades of dristubhs and jagatis turned into /e, and it may be 
noted that six J istubhs and two Jagatis give ten brhatis, This may be the reference, or the 
reference may be to the fact that thice 7 istubhs and seven jagatis give thirteen brhatis, Sayana 
contents himself with explaining that of three (ristubhs and four jagatis nine drhatis can be 
made, which does not seem to be of much help. V, 3, I, appears to support the view here taken. 

7 ‘That is, no doubt, one hundred years, V, 3, I, and I, 2, 2, n. 14. For ii dhvam with abl, 
cf, Speijer, Vedische und Sanskrit-Syntax, $8 58, 99; Delbrück, Altindische Syntax, p. 113; 
Liebich, Bezz, Ber., XI, 295. 

8 That is, RV., II, 12, called sajaniyam in Aitareya Brahmana, V, 2, 1. For arjayan 
cf. Speijer, I. o., $ 188; Whitney, Sanskrit Grammar, § 587: Delbrück, pp. 353 sq. The form 
is given by Whitney, Roots, &c., p. 14, as only found in the Sütras and Epic. 

|» RV., X, 178, addressed, says Sayana, to Tarksya Garuda, but cf. Macdonell, Vedic 
Mythology, p. 145- R reads Zarkso, but the Sarvanukramam and Brhaddevata agree with the 
RV. Cf Kausitaki Brahmana, XXX, 5, and III, t, 6,n. 5. For the form, cf. Wackernagel, 
Altindische Grammatik, Y, 233; Macdonell, Vedic Grammar, p. 43. 
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the etapadd ie verse that he may at once be all and win all the metres. In 
the hymn, ‘All songs have caused Indra to grow’ (RV., I, 11), there are 
additions!? to the verses. Seven verses does he make additions to. For seven 
are the breaths is in the head, and so does he place breaths in the head. He 
makes no addition to the eighth. The eighth is speech, and (he thinks), * Let 
not speech be mingled with my breaths' Therefore speech, though it has 
the same abode as the breaths, is not mingled with them. He recites the 
virdj verses.!* Virdj verses are food, and serve to win food. He ends with 
the hymn of Vasistha,!^ that he may become Vasistha. (He should end) 
with the perfect verse," with the word ‘great’ in it, ‘This praise to the great, the 
terrible, the bearer’ (RV., VIT, 24, 5). In the verse, ‘Like a steed labouring 
at the yoke, he has taken his place’ (RV., VII, 24, 5), the yoke is the end 
(of the car), This day is the end.“ Thus is (the verse) fit for the day. (He 
should end) with the perfect verse, with the word ‘praise 'in it, O Indra, this praise 
celebrates thee’ (RV., VII, 24, 5°). With regard to the verse, ' As heaven over 


10 Sáyana gives it as Zndro vivam virdjatt, sce V, 3, I. 

11 It is the last of the metres used. 

1? The phrase occurs also in Sänkhäyana Aranyaka, II, 12, and is futher explained in 5535 Ty 
where Sáyana is much more explicit than in his commentary here. The idea is 14, 15, 1°, 24, 
14, 2; 2^, 3a, 25, 3^ ; and so on. ‘The result is a curious intertwining, vyat/sanga, of verses. 
A similar proceeding is found in Aitareya Brähmana, IV, 3; VI, 24. For other examples of this 
process, called z/havana also, cf. Sinkhiyana Srauta Sütia, VII, 15, 4 (at the Apyayana of the 
Madhyandina Savana) ; IX, 5, 4 (at the Sodabin); XII, II, 5, and ASvalayana Srauta Sütra, VIII, 
2, 7 (Valakhilyas, when a zin viharana takes place); Roth, Z. D. AL G., XXXVII, 
109, who traces the practice even in the Rgveda, and llillebrandt, Awwal-Lilleraiur, p. 103. 

13 The openings are referred to above, I, 3, 7; 85 4. 15 5 1. The eighth as Vac refers no 
doubt to the tongue. The first reference to seven openings is not (as Deussen seems to hold) 
that in Atharvaveda X, 8, 9, which is there practically unintelligible, and which is given up by 
Whitney (Zranslation, p. 597), but which appears in a more plausible form in Brhadaranyaka 
Upanisad, II, 2, 3, where the verse has as its last pada: väg astami brahmand samvidánd, but 
that in AV., X, 2, 6, where the seven ini are given as eyes, nostrils, ears and mouth (sce 
Whitney, 7vanslalion, p. 568; Hocmle, J. K. A. &., 1907, p. 12). In ver. 7 the tongue 
is specially mentioned. The scven, however, sccm already to have included Vac, to judge 
from the explanation in that Upanisad, II, 2, 4, where, according to Deussen's translation, 
it is intended to stand for the tongue, as indeed scems clear fiom its being connected with 
Atri and atti, though Böhtlingk, in his translation, p. 26, takes it otherwise. — Sáyana here 
refers to the other pranas as prhvalvagadibhih. Vae apparently then is little more than 
a duplicate. Cf. I, 3, 7, n. 6. For the seven prastas, cf. also Satapatha Brahmana, IX, 5, 2, 8. 

4 RV., VII, 22, 1-6; see V, 3, 1. 

5 RV., VII, 24. For the word udha in ver. 5, see Oldenberg, S. B. E., XLVI, 135. 

9 The sixth verse is placed after the fourth and the fifth comes at the end, V, 3, 1. 

17 The last day is the sdayamiyatirátra. For dhith, cf. RV., II, 2, 1: dAuhsddam 
* charioteer? ; Hopkins, J. A. O. S., XIII, 237 sq. 
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heaven, is give us glory’ (RV., VII, 24, gd), wherever the speech of the Brahmin "° 
is uttered, this is his glory, when he who knows ends with this verse. So let 
bim who knows this end with this verse. 


18 Siyana renders, ‘as in heaven, so in the worlds (the maharloka, &c.) above the heaven d 
The «ame maharloka is dragged in to explain II, 4, I. 

19 Siyana vaguely says vedasambandhi vikyam. But I think there is a clear reference 
to the speech of the Brahmins. The opposition is probably as yet mainly to non-Aryan tongues, 
cf. ‘Tandya Mahabrahmana, XVII, I, 2, 9. Whatever be the history of Vedic and Sanskrit, 
it is difficult to believe at this date (800-700 B.C.) in very much development of Prakritic 
forms so as to render contrast with them natural, though no doubt such forms existed. (Cf. the 
discussions in J. KA. cf. S., 1903, Pp. 435 sq.) See also I, 3, 1, n. 5; III, 2, 5; Satapatha 
Brähmana, III, 2, 1, 23. with Eggeling's note on the Känva reading; Macdonell, Sanskrit 
Į iteratuse, pp. 20-24; Lanman's notes on Whitney, Atharvaveda, III, 12, 43 X, 9, 23; 
XII, 4,4; XIX, 8, 4; Wackernagel, Allindische Grammatik, Y, xvui, The Atharvan passages 
point to the possibility that some of the Prakritic forms are due to the later tradition and 
aie no cvidence for the time of the Atharva. Similar considerations are familiar in the Homeric 
question, sce especially Monro, Odyssey, XUI-XXI1V, Appendix, pp. 455-484. The early date of 
the Epic if adopted (cf. my notes, J. N. A. S, 1906, pp. 1 Sd 1907, pp. 681 683) would 
bear out the view that Prakrit was not so early as has been claimed (cf. Franke, Zali und 
Sanskrit (1902), pp. 49 sq.) the ruling speech of the people. No doubt the Mantra literature 
represents a poetic diction (cf. Winternitz, Gesch. der indisch. Litt, Y, 38 sq.), but it has not 
yet been made even plausible that contemporancous with it were really Prākritic dialects, 
though no doubt in certain cases the tendencies which produced Praknt weie already in full force. 
The subsequent history is doubtless tbat of the more and more marked separation of the 
literary and the vulgar speech (cf. Delbriick’s neat summary of the history, Altindisches Verbum, 
pp. 3 sq), and the place of the Epic must (it seems to me) be found either before the decay 
of speech had rendered the Sanskrit unintelligible to the warrior classes of the populace—and the 
Epic appears in origin to have been precisely lke the Homeric Epic (see Lang, /fomer and 
Jlis Age, 1906) poctry composed by poets at the courts of princes who sang to the retainers and 
friends of their patron not of course an epic of the lower classes or the mere cultivator, though 
he would understand it in pait—or after the geneial revival of Sanskrit in the second and thiid 
centuries A.D. The latter view seems to raise more scrious difficulties in our conception 
of the history of language and literature than it can pretend to solve. I still think the earliest 
epic (as distinguished from mere akhyanas or itihāsas) must date from the eighth to sixth 
centuries B.C. and be contemporancous with the Brähmanas and Aranyakas, though of course 
in the case of both Mahabharata and Ramayana extensive additions have been made by piiestly 
hands in the two or three centuries before the Christian era. Only thus can a real place 
be found for Pänim's bhdsa, or for the custom of the Drama which must represent a real state of 
affans when Sanskrit could be used by kings and nobles as intelligible to their inferiors. 
For what Ksatriyas spoke in the eighth to sixth centuries B.C, we have no evidence save the 
Brihmanas, where they speak Sanskrit, and the Epic, so far as we can regard it as contempor- 
aneous. In view of the fact that Patanjali knew the Drama (Ind. Stud., XIII, 486 «q.), it scems 
only reasonable to assign to his period the separate use of Sanskrit and Präkrit for the different 
characters, and either then or earlier the state of aſſairs must have been real. Nor is it possible 
to accept the theory of Lévi, Barth, and Grierson (Ind. Ant., XXIII, 110) that an onginally 
Prikrt diama was turned into Sanskrit. This theory leaves no plausible explanation open 
of the use of Präkrit for some characters, since ex Ayfothesi both men and women equally 
used Prakrit in conversation, and, while it is quite intelligible that after the drama was an 
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3. We choose that of Savitr’ (RV., V, 82, 1-3) and O god, Savitr, this 
day' (RV., V, 82, 4-6), are the strophe and antistrophe (of the Vaisvadeva 
hymn’) and are perfect in form as belonging to the one day ceremonial? Much 
indeed is done on this day that is forbidden and (the Vaisvadeva)? is the 
atonement. Now atonement is rest, and so at the end (of the sacrifice) the 
sacnficers rest on the atonement of the one day (the Vaisvadeva) as their rest. 
He rests who knows this, and they also rest for whom the Ilotr priest who 
knows this recites this Vaisvadeva. Then comes the Savitr hymn, ‘Of Savitr, 
the god, this great and desirable thing’ (RV., IV, 53). Great“ is the end. 
This day is the end. So the verse fits this day. Then comes the Dyava-Prthivi 
hymn, ‘Which is the elder, which the younger’ (RV., I, 185), in which (the 
verses) end alike." This day is one on which (the sacrificers) end alike. 5o 
the hymn fits the day. Then comes the Rbhu hymn, ‘Born not for steeds 
nor reins, worthy of praise’ (RV., IV, 36). With regard to the words, ‘The 
chariot of three wheels,’ the hymn is possessed of three (/r/va/), and what is 
possessed of three* is the end. This day is the end. So the hymn fits the day. 
The hymn, ‘Of this benignant, greyhaired, priest’ (RV., I, 164), addressed to 


establisbed fact it could remain popular long after it had ceased to be intelligible, the 
popularity of a literary form ex initio unread is very strange. People in England would not 
go to Italian opera (which by the by is certainly understood by fifty per cent. of the spectators), 
but for the fact that there was once and still is a popular diama in England. 

Of couise it cannot be contended— nor is it so claimed— that Sanskrit was ever the vernacular 
of the lower classes. What we have to conceive is rather a parallel series of languages 
diverging from vernaculars older than the Vedic of the earliest hymns, each current among 
certain portions of the people, but in their earlier stages intelligible to all. "The Greek and 
English dialects give a fair parallel, in both cases ending in a common form of educated 
and literary speech. Cf. Jacobi, Z. D. M. C., XLVIII, 407 sq. 

1 Cf. Sankhàyana Aranyaka, II, 18, which differs in detail as usual. This section refais 
to the evening Soma pressing, when the Vaitvadeva and Agnimaruta Sastras are recited, see 
Weber, Jd. Stud., X, 353, 354, n. 3; Eggelng, 5. B. E., XXVI, 323, 361 (Vaisvadeva), 369 
(Agnimaruta) ; Caland and Henry, L'Agnistona, pp. 354 sq. 

2 The Jrakrti is here the Visvajit, and the mu/aprakrts the Agnisfoma, as usual. 

s Cf, I, 2, 1. Sáyana selects the two tristichs as the immediate point of reference. 

* Because greatness is the xe plus ultra of all things (Sayana). 

5 udarka is equal to anta in the one case and to uttarakala eva bhivi phalam in the other, 
according to Sayana. The sacrificers obtain drahman, he adds, but this is hardly meant. 
Most of the verses end alike in this and the following cascs. Cf. for the word, Aitareya 
Brahmana, V, I, 3; 12. 

6 This is not obvious. Sāyana refers it to the case where two wheels are inadequate and 
a third is found necessary. This whecl, as before the dhuh, is the end, T, 5, 2. Zimmer 
(Altindisches Leben, pp. viii, ix) points out that fricakra in the Samhitás is merely an epithet 
of the cars of the ASvins where its sense is mythological and he therefore denies the existence 
of three-whecled cars in the Vedic period, but cf. Weber, Berl Sitz., 1898, p. 564, n. 1. 
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the All- gods, is multiform.* This day is multiform. So the hymn fits the day. 
(Of what he recites) the end“ is, ‘Forming the waters, the buffalo hath lowed’ 
(RV., I, 164, 41) The hymn, ‘May powers auspicious come to us on every 
side’ (RV., I, 89), addressed to the All-gods, is one containing an insertion, 
and is perfect in form as belonging to the one day ceremonial. Mueh indeed 
is done on this day that is forbidden and (the hymn with the insertion?) is 
the atonement. Now atonement is rest, and so at the end (of the sacrifice) 
the sacrificers rest on the atonement of the one day (insertion) as their rest. 
He rests who knows this, and they also rest for whom the Hotr priest who 
knows this recites the hymn with the insertion. The verses, ‘To Vaisvänara, who 
strengthens law, our praise ' (RV, IIT, 2, 1 sq.), are the strophe of the Agnimäruta 
Sastra. Praise is the end. This day is the end. So the hymn fits the day. 
The hymn, * The Maruts, rushing onward, with gleaming lances’ (RV., V, 55), 
addressed to the Maruts, is one in which (the verses) end alike. This day is 
one in which (the sacrificers) end alike. So the hymn fits this day. He recites, 
before the next hymn, the verse, ‘To Játavedas let us pour the Soma’ (RV., I, 
99, 1), addressed to Jatavedas. The Jatavedas verse is welfare and wins welfare. 
So he makes this into welfare. The hymn, ‘To Jätavedas, who deserves our 
praise’ (RV., J, 94), °? addressed to Jatavedas, is one in which (the verses) end 
alike. ‘This day is one in which (the sacrificers) end alike. So the hymn fits 


this day.“ 


7 It is of multifarious content, as indeed is the case and is recognized in the Anukramani. 
The day is multifarious because of its collection of Vedic mantras and popular elements like 
dancing. 

e ‘That is, only forty-one verses are to be taken. Cf. V, 3, 2. 

9 The inseition is after the ninth verse, vive deväh somasya matsan (Scheſtelowitz, Die 
Apokryphen des Rgveda, p. 137), &c. 

10 On RV., I, 94, sce Oldenberg, S. B. E., XLVI, 108 sq. 

11 At the end Sayana observes that this ends the Aarmakinda of the Aranyaka. The next 
two books are the jfdnakanda or the Upanisad. This regular opposition really of coutse means 
very little. Both parts deal with „aqua and not with the performance of the rite, but the 
first Aranyaka does of course treat the rite in some detail, explaining its mystic significance, 
while the sccond Aranyaka diverges to speculations less closely associated with the actual 
Mantras of the ceremonial. A more real opposition of A, and nana would be to oppose 
books V and I-III. For the relatiog of arma and jäãna in Sankara's view, sce his commentary 
on Taittiriya Upanisad, I, 12. | 

In some MSS. (see Crit. Note) a summary of the chapters of cach Aranyaka is given 
at the end. For similar summaries, cf. those of the Taittiriya Upanisad, Max Müller, S. B. E., 
XV, xxviii, xxix ; that in VIII, 3 of the Sankhayana Aranyaka, and Kausitaki Upanisad, IV, 2. 
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ARANYAKA II 


Apnyaya 1. 


Tus is the path; this’ is the sacrifice; this is drahman; this is truth. 
Therefore let no man diverge? from it; let no man transgress it. For they 
did not transgress it; of old, those that did transgress it were overcome. A Rei? 


1 Sayana, following, as throughout this part of his commentary, Sankara (cf. Sankara on 
Taittiriya Upanisad, I, 12, translated by 8. Sitarima, Upanishads, V, 112-122), discusses the 
relation of the Zarmakdnda and the Upanisad. His conclusion is that it is that of sddhana 
and sãdhya, the sacrifices serving to purify the mind through the destruction of evil and the 
production of a desire for knowledge. He quotes and rejects the views: (1) that knowledge 
js unnecessary, it being sufficient to give up all works, good or evil, and to perform the various 
regular and occasional sacrifices, and to exhaust what one has begun by enjoying it, so that 
at death frecdom is attained. He points out that it is not possible to abandon good and 
evil, such acts being endless, and that the sacrifices performed must bear fruits and the actions of 
previous births must produce many other biiths. (2) Others held that a union of knowledge 
and sacrifice is the cause of freedom. But knowledge is directly contradictory to sacrifice, since 
the latter involves the conception of the self as active, whereas the former recognizes that the 
self is vu . (3) Others hold that sacrifice is the ladder which beginning with the 
simplest and ending with the most complicated sacrificial rites leads to knowledge as 
the cause of freedom. Säyana points out life is too short for this. (4) Others think the 
karmaküsda is used in a subsidiary manner, just as in catching crancs one throws curd on 
their hcads and it melting blinds them, so one should sacrifice, The reply is that this is 
surplusage: one should catch one's crane straight off. The story is reminiscent of putting salt 
on the tail of a bird. (5) The use of saciifice is to exhaust desire through the enjoyment of the 
desires produced by such acts, but clearly, it is replied, desire is not so quenched. | Sáyana 
also explains at length the visaya, prayojana, adhikárin, pramdqya, und prameya of the system 
which he attributes to the Upanisad. Cf. Deussen, Philosophie der Upanishads, pp. 57 84 ; 
E. T., pp. 6r sq. ‘This’ means both what is just past and what is to come, and so Siyana refers 
the erat karma to Aranyaka I, and efad brahma to Aranyaka II and III. The latter alone 
is true. 

? Sayana thus discriminates: the divergence is due to mere laziness, the transgression to 
interest in other matters, ploughing or industry, or such forms of devotion as relic worship, &c. 
For pra t mad, cf. Taittiriya Upanisad, II, 5; J, II, 2; Kathaka Upanisad, II, 6, which 
support my emendation framaf(ant in Sankhayana Aranyaka, XII, 29. 

3 The verse is, of course, absurdly construed, It is impossible on any theory to make much 
sense of it. As taken in the translation, the idea is that three peoples were ruined, the others 
settled round Agni, in the sense that with Agni as their helper one people has been prosperous, 
the others not. Compare the view of the Šatapatha Rrähmana, I, 4, 1, 10-18, that no country 
is civilized until Agni burns over it; Eggeling, F. B. E., XU, xli sq.; Macdonell, Sanskrit 
Literature, pp. 214,215. The last two verses of the stanza of course are hopeless, save as 
indicating vaguely the connexion between Agni, the Sun, and Vayu. The Atharvaveda, X, 8, 3, 
has a different version; see Whitney, Zranslation, p. 596. 
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says (KV., VIII, 101, 14), Three peoples transgressed. Others settled round the 
sun, The great one stands in the middle of the worlds. The blowing one enters 
the dawns? In the verse, ‘Three peoples transgressed,’ the three peoples which 
transgressed are the Vayases, * the Vangävagadhas, and the Cerapadas. In the 


t Siyana and Anandatirtha agree in taking this as referring to the fates which in another 
life befell the three peoples who transgressed. The peoples are Brahmanas, Ksatriyas, Vai^yas, 
and Südras, and only one set was saved, Tbe others suffer a sarakajanma (cf. for this idea 
Hopkins, J. K. A.S., 1906, pp. 581 sq-), as birds, &c. Only they differ as to the meaning of 
the words vayāmsi vangavagadAàt cerapadah, Sãyana renders them as birds, trecs (vanagatad 
orks, plants (avanti manusyadin and grdhyante *bhikanksyante), and snakes (urapīdāhl 
sar poh). Anandatiitha prefers Pisäcas, Raksases (vasa is from vay: /H. and gamayantt, 
and avagadha from grdhu abhikanksaydm), and Asul as. We are justified therefore in holding 
that there was no trustworthy tradition, and it is therefore possible to consider whether 
Max Muller’s suggestion that the words are perhaps old ethnic names is correct. In its favour 
it may be noted that Sayana and Anandatirtha compel us to assume that the Aranyaka accepts 
the fullest form of the doctrine of transmigration as a punishment (e. g. Kausitaki Upanisad, I), 
which is a comparatively late view, and which 1 do not think is found in this Upanisad. If 
they are ethnic names, then Jays gives us a people like the Matsyas, Ajas, &c., in whose 
names we may, if we like, sec totemism *. The Vangdvagadhah aic a composite tribe or group 
of tribes like the Kuru-Pahcälas, whose name reminds us of the later Vanga (known to Maha- 
bhásya (Weber, Jd. Stud., XIII, 386) and to Mahäbhäiata, Dharmasütras, &c. in conjunction 
with Anga), as part of what is now Bengal. The Cerapádáh are a third tribe, whose name 
points to the later Ceras of Southern India. It is of course possible (cf. Rhys Davids, Buddhist 
India, p. 32) to argue that these verses show a later date and a wider geographical know- 
ledge than is compatible with the early pre-Buddhistic date here attributed to the Aranyaka. 
But in this respect it may be observed that Rhys Davids (cf. Buhler, S. B. E., II, xxxv sq. ; 
Ind. Ant, XXIII, 246-248; Weber, ibid., XXX, 273; Z. D. M.C., XIAN, 479) presses undnly 
the argument from the Buddhist texts. There is in addition to the grave doubts as to the age 
of the Buddhist texts the possibility that these texts show only the regions where Buddhism 
had penetrated and that there were Brahminical countries beyond these limits (cf. Bühler, 
Ind. Aut., XXIII, 245 .; Winternitz, Gesch. der indisch, Litt, I, 254 8d.; Mantrapátha, Y, p. xv). 
It may be questioned whether Buddhism eaily gained a direct hold on much of Southern India; 
at least there is no evidence that it ever did. Besides the question arises whether the Cerapadas 
must have been settled in the South at this date. It should be noted that the text says they 
were destioyed, and this may refer to a disaster to the old tribe, a remnant of which wandered 
south and later appear as the Ceras, who are known in the south to A$oka and to Katyayana, 
Weber, I. c., p. 371; Bhandarkar, Zfistory of Deccan, p. 143. 

The version of Siyana takes cerapddih as ca irafdddh. This seems very unlikely, because 
a single ca with the second of threc connected words is not elsewhere found in this Aranyaka, 
and is nowhere common. (For examples, cf. RV., J, 77, 2 (Oldenberg, 5.7. /., XLVI, 101) 
and Delbruck, Allindische Syntax, p. 475.) It is, I think, much moue likely that three names 
of defeated tribes should not appear in the precise forms here found elscwhere than that names 
of plants and beasts should so disappear. At any rate they must all three be plants and 


— 


a Mere animal names prove little as to totemism, which is not demonstrated for any Aryan 
stock, cf. Farnell, Cults of the Greek States, IV, 116, 256; Macdonell, Ved. Myth, p. 153; 
Hopkin, Z. A. O. S., 1894, p. cliv; Keith, J. R. A. S., 1907, Pp. 929 84:5 Buhler, Zud. Stud., III, 48. 
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verse, ‘Others settled round the sun, these people are settled round Agni here, 
as the sun. In the verse, ‘The great one stands in the middle of the worlds,’ 
that great one in the middle of the worlds means this sun. In the verse, ‘The 
blowing onc enters the dawns,’ the meaning is the purifying air enters the quarters." 

2. People! say, IIymn, hymn’? The hymn is indeed the earth." For from 
it all that exists springs. It praises Agni. Food are its eighty verses,” for 
by food one obtains all. The hymn is the sky. For (birds) fly along the 
sky, and along the sky men drive. It praises Vayu. Food are its eighty 
veises, for by food one obtains all. The hymn is also yonder heaven. For by 


animals or names of tribes, Monicr- Williams! Dis, takes vañga as plants, avagadha and cerapada 
as names of peoples, which is quite impossible. Dr. Scheftelowitz in his forthcoming Zur 
Stammbtldung in den indogermanischen Sprachen (which he has been so good as to show me 
in MS.) considers that zanga is formed from van by the suffix ga (when g—gy). Ile compaies 
madgu (not for “masg, but from ymad + gu), hhadga, phaigú, svargd, vaiga, phaligd, tunga, 
ffnga, drbhaga, ulig, vanig, sphigi, ddea (not IG. ozguo), &c. But even if this 19 the case 
the origin of the word throws no light on its being used as a tribal name, nor do I feel sure of 
the equation vanga =tree. Possibly Vaiga-Alagadhah may be read, cf. my Sankhdyana Aranyaka, 
p. 46, n. 4; Baudháyana Dharma Sūtra, I, 2, 13 and 14. 

The citation of the Rgvedic verse in full is of course natural when an explanation is being 
given. So verses are cited and explained in full at II, 1, 6 (KV., I, 164, 31); Il, 1, 8 
(K., I, 164, 38); II, 5, 1 (KV., IV, 27, 1); III, 1, 6 (RV., X, 114, 4); III, 2, 3 (RV., T, 
115, 1). In the last case the verse is cited entiie to indicate the sense desired to be under- 
stood. So also verses are cited in full in the Sankhayana Aranyaka, VII, 15,18, 20; VIII, 
46; IX, 1; XII, 8, 55. . 

5 Anandatittha, here and throughout, interprets in a Vaisnava sense. arkam is Visnu, Aditya 
is Visnu, and fasthau is updsim akre. To Siyana, arkam 1s Agni dhavaniya, 

e Siyana justifies this by Frueh taltatharmasu viAitah satyo "nus(hanavattalyam 
haranti, 

1 Säyaua explains, following the Mimämsä, IIT, 4; IV, 1; III, 3, that the purpose of 
Aranyaka, II, 1-3, is to cnable men to attain concentration of thought by meditating on things 
connected with the sacrifice. There are five principles in such meditation. (1) The meditation 
falls to the lot not of the yayamdna but of the ziviz. (2) The meditation must be on the 
pratikas of the hymns, as deities like earth, &c., and not vice versa. (3) If the dhkyina is 
piescribed for a certain thing only in onc Sakha, it can nevertheless be taken over by another 
Sakha, e. g. by the Kausitakins. (4) It is not obligatory in every case to go through all the 
forms of meditation which ate prescribed in connexion with any part of the rite. It is sufficient 
to make the choice desired. (5) Nor is it necessary to adopt the meditation along with the 
sacrifice as an essential part. It is a matter of choice. 

The last rule shows the manner in which the Brahmins avoided the open rejection of 
sacrifice and yet justified their own speculations as a practical substitute for sacrifice. 

2 That is, not knowing its secret reference. Sāyaņa follows the Aranyaka in deriving 
uktham from ut-tisthati, Anandatirtha, of course, explains the whole by the doctiine that 
Visnu is omnipresent and so all things can be identified with him and through him with. one 
another. Cf. Brhadäranyaka Upanisad, V, 13, 1 (where «¢thdpayatz is the derivation of ); 
Kausitaki Upanisad, III, 3. 

* The three scts of cighty tristichs, in g., dy hati, and vsum, V, 2, 35 43 5: 
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its gift all that exists springs. It praises the sun. Food are its eighty verses, 
for by food one obtains all. So much as regards the gods. Now as regards 
the self. The hymn is man. He is great and is Prajapati. Let him know 
that he is the hymn.‘ The hymn is his mouth, as in the case of the earth. 
It praises speech. Food are its eighty verses, for by food one obtains all. The 
hymn is the nostrils, as in the case of the sky. It praises breath. Food are 
its eighty verses, for by food one obtains all The bend of the nose“ as it 
were is the place of the brilliant onc. The hymn is the forehead, as in the 
case of the heaven. It praises the eye. Food are its eighty verses, for by food 
one obtains all. The eighty verses are food both with reference to the gods 
and with reference to the self, for by food all these beings breathe"; by food ê 
he conquers this world and by food that world. Therefore the eighty verses 
are food both with reference to the gods and to the sell. The food and the 
feeder are the earth, for all that exists spiings from it. Whatever goes forth, 
(heaven) consumes it all^ Whatever gocs thence, the (earth) consumes it all. 
So earth is both food and feeder. He“ becomes feeder and food. He is lord of 
nothing that he eats not, or that eats him not. 


4 Süyana points out that this contradicts the Mimamsa, see Brahma Sūtra, IV, I, 3, 4) 
but solves the contradiction by saying the first view rests on siyayabalát, that here on vacana- 
balat, kim iva ht vacanam na hurydn nastt vacanaspatibhava tte hi Sastrakdrandne dindimah, 
Vidyat here means dAjydyet since both knowledge and meditation are concerned with mind 
( jflánadh yánayor mánasatvasányena). ° 

5 The reference is to the bend just below the brows where the nose springs out. Sayana 
cites the Jabala Upanisad, II, Aatamam vasya sthanant bhavatiti V bhruvoh pränasya ca yah 
sandhth (sambandhah Rei) sa esa dyaurlokasya parasya sandhir bhavaliti\ This refers to 
brahman; so Aditya, who is bradhna, is here an upadhi of brahman. Anandatirtha takes /va 
as meaning Ni, while Sayana says it is equal to eva or has no meaning; cf. I, I, 2; III, 2, 6. 

6 Vi&velvaratirtha says: /a/ataSabdena caksur grhyate. The word, found in the Atharvaveda, 
X, 2, 8, properly denotes * brow’ or“ superciliary ridge’, see Hoernle, Osteology, pp. 122 $q., 177 89. 

7 The pluti with the nasal is uktdrthaprasiddhyartha, says Sayana. The neut. pred. 
sanuinam is noteworthy ; sec Delbrück, Vergt. Syntax, III, 247, 248. 

8 By giving food to retainers and by sacrifice respectively. 

® Sáyana and Anandatirtha take this as referring to the doctrine of transmigration. But 
this is hardly necessary. The earth consumes what the heaven sends, e.g. rain, not persons 
who are born again, or as Säyana says. sacrificiis who having enjoyed heaven after death 
return again to earth. It is not proved that such an idea is known to this Aranyaka. Cf. 
1] 1, 1, n. 4: 3, n. 57 3 2, n. 31 7. n. 5 8, n. 151 4, 1, n. 1; 5, nn. 6, 7, 9. For the use of 

prerte (for the form, cf. Oldenberg, S. B. E., XLVI, 2; Bartholomae, Trau. Grundr., Y, 54, 70) 
as praiti Süyana has reference to the analogy of fra + Vi. The form of the pluti is that laid 
down in Panini, VIII, 2, 107; cf. Wackernagel, Altindisclie Grammatik, I, 298 sq. 

w This is very obscure. There seems little doubt, however, that it is intended as the 
expression of a vague pantheism. Cf. Emerson’s ‘I am the doubter and the doubt, And I 
the hymn the Brahmin sings.’ The priest identifies himsclf with the hymn and also with 
Prayapati (sce above“, and so becomes, as Max Muller says, subject and object in one. 
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3. Then comes! the origin of seed. The seed of Prajapati are the gods.“ 
The seed of the gods is rain. "The seed of rain is herbs. The seed of herbs 
is food. The seed of food is seed. The seed of sced is creatures. The sced 
of creatures is the heart.” The seed of the heart is the mind.‘ The seed of 
the mind is speech. The seed of speech is action.” The act done is this 


Anandatirtha interprets it that Visnu consumes all worlds, and all beings enjoy him, which 
is the same idea attached to the name of Visnu. Säyana contrasts the wpasaka and the 
anupasaka and explains the matter slightly differently in the last sentence as meaning that 
other men do not enjoy him (jad Qt Le ca havanat), Ile reconciles this with the fact 
that he is dia because that refers to svatmabhitasarvabhogyapitartiipatvam, This explanation 
is not probable, but undoubtedly the construction of the last words contains a serious difficulty 
as yad cannot col respond to adyuh. The fact perhaps is that yad is nsed for formal corre- 
spondence with the previous yad though it is not quite parallel in construction. It must be 
taken literally as an accusative of point in which—‘ or in so much as they do not consume 
him.’ For the meiaphor cf. Jaiminiya Upanisad Brahmana, III, 2: avadyamidno yad adantam atti ; 
Taittiriya Upanisad, II, 2: adyate ‘ttt ca bhitant; III, 7, 9, &c.; Satapatha Brahmana, X, 6, 2; 
XII, 9, 1; Maitráyani Samhita, T, 10, 13; Kausitaki Brähmana, XI, 3; 4.7.7, XX, 446, 
and the Purusa Sükta, Another possible explanation, however, is suggested by Jaiminiya 
Upanisad Brahmana, J, 5, 3: 4 (satyam as devata) ha tasya nese yad enam apasedhet, * She is 
not able to drive him away,’ where yad is a conjunction. So here the exact sense may be, 
‘He cannot help eating them and their eating him ; fasya being used to introduce the dependent 
clause. Cf. II, 1, 5, n. 8. No doubt originally yad was a 1clative, but the pronominal quality 
is clearly minimal in such cases, The opt. in such a case is one of consequence or characteristic, 
cf. brahmanam kurvita yo patyet, III, 2, 3, n. 3. So I would explain Ramayana, IIJ, 19, 7: 7a 
hi patyámy aham loke yah kuryan mama vipriyam, which Speijer (Vedische und Sanski il- 
Syntax, $ 271) explains (see § 191, 4) as mercly indefinite. But the sense is slightly different 
from a mere indefinite. So Bihadáranyaka Upanisad, IV, 3, 23: nd iú tád duittyam asti 
táto 'nydd vibhaktam yt páśyet; ibid., 24-30, &c. 

1 Siyana says this section is intended to explain the greatness of purusa, mentioned in II, 1, 2. 
Anandatirtha, on II, 1, 2, much more correctly says: 7dydstaratvan na purvakhanfenisya 
sameatih | uttaratrapy etad anusamdheyam \ Cf. Pischel, 7 "edi sche Studien, Y, 88 sq. 

? Sdyana says that the element of sa//va is represented in the gods, of rajas in men, and 
of amas in animals, &c., and this explains the high position here given to the gods. This 
doctrine is of couise later, appearing first most clearly in the Svetá$vatara Upanisad, sce 
Deussen, IRilosophie der Upanishads, pp. 226 sq.; E. T., pp. 250 sq.; Garbe (Sãwmkhyatattva- 
haumudi, p. 592) has conclusively, I think, dispersed the assumption countenanced by Weber 
(Ind. Stud., IX, 11), Muir (Texts, V, 309), and Whitney (Zrazslation of Atharvaveda, p. 601) 
that Atharvaveda, X, 8, 43 refers to the guas, see Lanman, ibid., p. 1045. 

2 Because the siz'd/man is here, says Sáyana. Cf. Deussen, op. cit, p. 259; E. T., p. 287. 

+ Anandatirtha distinguishes Aydaya and manas as being samkalpatmakam antahkaranam 
and vikalpatmakam respectively. Sayana’s explanation is much more probable that manas 
denotes the knowing part of the heart, a frequent early use of the word, cf. Deussen, op. cit., 
pp. 243 sq.; E. T., pp. 270 sq. E 

* Sàyana renders specch as the Veda, and action as sacrifice. Anandatirtha evidently 
takes it as equal to adrstam kriyā vd, He also (unlike Sayana) construes farmakrtamt as 
one word, karmanirmitam. Rajendralala prints in the text karmakrtam against the commentary. 
Sayana of course explains yta as done in a former birth, but this again is an unnecessary intio- 
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man, the abode of rahman. He consists of food, and because he consists 
of food, he consists of gold. He becomes golden“ in yonder world, he is 
scen as golden for all mortals, who knows this. 

4. Brahman’ entered into that man by the tips of his feet. Because brahman 
entered that man by the tips of his feet, so men call them the tips of the feet 
( prapadvata-prapade), but in the case of other animals hoofs and claws. Then 
he crept higher up, and they became the thighs. Then he said, ‘Swallow? widely,’ 
and that became the stomach. Then he said, ‘Make it wide for me, and that 
became the chest. ‘The Sarkaiàksyas? meditate on the stomach as brahman, the 
Arunis on the heart. These two are indeed brahman. But he crept upwards 
still, and arrived at the head. Because he arrived at the head (aíraya/a) then 
it became the head (Sas). So the head is the head. These delights settled 
in the head, sight, hearing, mind, speech, breath. Delights settle on him who 


duction of the transmigration theory, see II, 1, 1, n. 45 2, n. 9, and Anandatirtha docs not accept 
it. The passage only means that action is the man; the man 1s what he does; a perfectly 
plausible view. For the relation of speech and action see Jaimmiya Upanisad Brahmana, I, 33, 4 ; 
II, 2, 8; III, 32, 9; Mahanarayana Upanisad, IV, 7; Oertel, J. A. O. 5., XVI, 231. 

6 Anandatiitha. renders sa as bhagavan and /rdmayah as ichanurtipasukhapiirnah, and 
Atranmayal xs hihyanandavilaksanasukhapuryah, Sayana quotes Taittniya Upanisad, II, 1, 
1: „ va oa pouso annarasamayah, Ile explains that as man 1s composed of food, so he 
is gold in the shape of the egg of Brahman. Really the thing 19 a mere play on words. 
For the form Arran( ya mayah, «f. Bloomficld, P. A. O. &, April, 1893, p. xxxv; AJ Za, XVII, 
418; Wacbeinagel, diundi he Grammatik, J, 279, 280; Macdonell, Medte Grammar, p. 58. 

T Anandatittha explams: Na åyanam ganan £a» najam rupam ntsrpya nipanandarhay üfako 
bhavati, Sayana says he appears as golden as the sun for the benefit of all creatures, Really it means, 
he appears (dadríe passive, cf. Delbnick, Aliudische Syntax, pp 204 sq.) to all ereatuies, no doubt 
originally as the sun. The passage is like all this part of the Aranyaka, II, 1-3, pantheistic. In 
Satapatha Brahmana, X, 1, 4,9 the Agnicit is promised birth in the othe world as Atranmayah, 
rendered by Sayana hisanyasamanavarnah, scc Eggeling, S B. Ea XLII, 295, n. 2. 

Siyana explains that this chapter shows prana, the fadi of Brahman, entering the 
subtle body. II entry into the gross body i» seen on II, 1, 2. He compares 'Taittiriya Upanisad, 
11,6, 1; Maitrayaniya Upanizad, II. For frapada Lanman in Whitney, Zranslation of Atharvaveda, 
II, 33, 5, suggests toe as the meaning, but the dual ienders that impossible here, and I believe in all 
the passages cited at p. acviu the sense ‘front pait of the foot’ as opposed to * heel’ is correct. 

? Make a large hole, says Sayana. Max Muller’s ‘grasp? is a slip. The form 1s overlooked 
in the Dzet. and in Whitney’s Kooli, &¢. 

s Sarkarikoyah is rendered sitkymady stayah by Anandatiitha, who, however, calls the 
Arunayah Rꝛis. Ile explains udaram as locative in sense, as docs Säyana, tacitly. The 
Sarkaiksyas are a subdivision of the Hiaridraviyas according to the Caranavyüha and are 
mentioned in the Mahabhasya, IV, 1, 74; 75+ Max Muller points out that neither in Chandogya 
Upanisad, V, II, 15, 17 nor in Satapatha Brahmana, X, 6, 1, do these views appear—at least 
m terms. Arunayah appears also in Jaiminiya Upanisad Brähmana, II, 5, I, wrongly amended 
by Oertel to Íruneyah, against the MSS. érakma may be meant, but the neut. is more likely. 
Cf. Weber, Zud. Stud., XVIII, 140; v. Schroeder, Iud. Lit., p. 91, n. 1. That the heart (Ardaya) 
is brahman was the view of Vidagdha Sakalya, sec Yajiavalkya’s exposition in Brhadaranyaka 
Upanisad, IV, 1,7. Sce also Chindogya Upanisad, III, 12, 4; VIII, 3, 3; Ind, Stud., II, 177. 


knows thus why the head is the head. They strove together,‘ saying, ‘I am 
the hymn, I am the hymn.’ They said, ‘Come, let us leave this body, then 
that one of us at whose departure the body falls, will be the hymn. Speech 
went forth, yet (the body) remained, speechless, eating and drinking. Sight 
went forth, yet (the body) remained, sightless, eating and drinking. llearing went 
forth, yet (the body) remained, without hearing, eating and drinking. Mind 
went forth, yet (the body) remained, blinking as it were,® eating and drinking. 
Breath went forth, when breath went out, (the body) fell. It was decayed. 
(Because men) said it had decayed, it became the body. "Therefore is the body 
the body. Who knows this, his enemy, the evil onc, who hates him decays, 
the enemy, the evil one, who hates him is defeated. They strove together, 
saying, ‘I am the hymn, I am the hymn. They said, ‘Come, let us again 
enter this body; then that one of us, on whose entrance the body rises, will 
be the hymn.’ Speech entered, (the body) lay still. Sight entered, (the body) 
lay sull. Hearing entered, (the body) lay still. Mind entered, (the body) lay 
still. Breath entered, (the body) arose, and (breath) became the hymn. There- 
fore breath only is the hymn. Let men know that breath is the hymn. The 
gods“ said to bieath, ‘Thou art the hymn, thou art all this, we are thine, thou 
art oms? A Rsi says (RV., VIII, 92, 32), Thou art ours, we are thine.’ 


* There are similar passages in Bihadiranyaka Upanisad, VI, 2; Chandogya Upanisad, 
V, I; Kausitaki Upanisad, II, 12-14; III, 2; Prasna Upanisad, H, r. The comparative antiquity 
of the versions must be open to doubt, But this version certainly seems simpler and more original 
than those of the Dihadaranyaka, Chandogya, or K ausitakt Upanisads, which scem to embellish the 
theme with further details. The account in the Prasna Upanisad is simple, but as that Upanisad 
is on other grounds late, that may be explamed as merely a reference to a well-known theme, 
and indicates the danger of arguments from comparative simplicity. For Zanta with subj, cf. 
Delbnick, Adtendische Syntar, pp. 23, 43; Aufiecht, Artareya ah mana, p. 430. 

* The masculine, mta, is explained by Sayana as referring to deZa/ understood. It is 
probable that the idea in the mind of the winter throughout was pus ite as the subject; hence 
the masculines as long as prana remains in the farra. Vi is Brihmana style fist. Cf. 
Brhadaranyaka Upanisad, I, 4, 11 and 12 (2, 22 and 3 m the Madhyandina text) where rama 
is followed by sa. On the other hand in Brhadaranyaka, IV, 3, 22, the Kànva text, after a 
scrics of masculines, produces azamceagatam punyena, and Sankara explains: r4paparatvan 
napumsakalingam, Ihe Madhyandina version (as in Weber and Bohthngk) has the masc., 
but as Max Muller (. Z. E., XV, 169) points out, Dvivedaganga had ananvagatam, as he 
says: ananvagatam ili rüpaviayo napumsakanirdesah, There are also difficulties in the 
renders in SvetaSvatara Upanisad, III, 7, «ec Max Muller, F. B. J., NV, 245, n. 4. In 
Sinkhayana Aranyaka, VII, 22, Adi if and Haier, according to one MS., agree with 
brahma. Such uses are not rare in Latin and Greek, e. g. pide rékvov; Vergi. Syntax, III, 244. 
For 101 3 n, cf. Aitareya Brähmana, VII, 22, 2, against Bohthngk, Sachs, Her, 1890, p. 170. 

€ The gods aie those presiding over the parts of the body, see II, 1, 5, n. 3. For Prana 
as brahma, cf. Kausitaki Upanisad, II, 1; 2; Chandogya Upanisad, IV, 10, 5; Taittiriya 
Upanisad, III, 3, 1; Jaiminiya Upanisad Brahmana, I, 33, 2. It was held by Udanka Saulbayana 
(Brhadaranyaka Upanisad, IV, 1, 2) and is refuted, ibid., V, 13, 1; Oertel, J. A. C. S., XVI, 230. 
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5. The gods carried him forward.' Being carried forward he was stretched 
out. (Because men say) he has been carried forward, the morning came into being. 
(Because men say) he has gone to rest, the evening came into being. Day is 
breathing forth,? night is breathing down. Speech is fire,? sight yonder sun, 
mind the moon, hearing the quarters, this is the union* of those sent forth. 
These deities are such in the body, but they openly appear among the deities ; 
this is the meaning. This indeed said Hiranyadant Vaida who knew 
this; *Whatever they give me not,? I own not myself. I know the union 
of those sent forth in the body which they enter. This it is; To him who 


1 Säyana explains that this section treats of pāna under various forms. Anandatirtha 
as usual equates fräna and Visnu. The section is composed of bad etymologies. "The first 
alludes to pra + Vn (i a-anayanta). 

2 For the meanings of prdza and apāna see Deussen, Philosophie der Upanishads, pp. 249-7 
2531; E. T., pp. 276-279. The oldest view is that they mean expiration and inspiration 
respectively, whence afdza comes to refer to the wind of digestion. Cf. J, 3, 7; 4, 1; II, 3, 3. 

3 his idea originates with the Purusa Sākta, KV., X, 90, 13; 14, sce Deussen, Allgemeine 
Einleitung, p. 157, and later it develops ito a regular system of gods who correspond to and 
gnard the several psychic faculties. Cf. Deussen, PArlosophie der Upanishads, p. 241; E.T., 
p. 267. It is developed most in IT, 4, 1; 2, where Agni, &c., become speech, &c., and enter 
inan, while here they are merely considered as the scveial parts of the body. Cf. also I, 3, 3; 
Sankháyana Aranyaka, X and XI; Lanman, Hindu Pantheism, p. 18. 

t The idea seems clearly to be that these four are gathered together in the body, and 
exist openly as deitics, as Sayana says. But prakitam is very difficult, and the whole seems 
an explanation of what was even then obscure. Cf. the varying versions of P, apravarti, 
amr tam satyena channant, &c., cited in Deussen, op. cit, p. 20; E. T., p. 20, n. 3. 

5 This authority occurs also in Aitareya Biāhmana, III, 6. Is his name a 1eference to 
gold stoppings in his tecth? They were known to the XIT Tables (B. C. 450?) and to very early 
Egypt. 1% is read by Räjendraläla and in the Anandäbrama edition and also by Sayana, 
But it scems obvious that it stands for ya written before m carelessly as anusvāra, ef. 
Max Müller, Marut Hymns, p. Ix; II, 3. 3, n. 25 III, 1, 4, n. 3; Macdonell, Vedic Grammar, 
p. 62; Wackeinagel, Altindische Grammatik, 1, 333. To Sayana yam presents no difficulty 
as he merely supplies fadirtham absent. The word dadyuh is difficult, because the plural 
is unexpected after fe if that is a thiid person, when the sense would be ‘nobody owns what 
the deities give not to me’. This is rather awkward but not impossible. The rendering of II, 
1, 2 suggested in n. 10 there would give in this pasage (though ya» would still remain 
propeily a pronoun), ‘He owns nothing that they will not give me also,’ which by an easy 
process of development would slide over into the sense, Ile cannot help them giving me (it); 
showing the origin of such a developed construction as that in II, I, 2. This comes to an 
assertion of the fact that all that the cosmic purusa has (he must be the subject of ise), 
that has man. It is simpler to neglect the commentators and take iie as first person, thus 
asserting the intimate union of man and the deities. In this use yad is used with consecutive 
force; cf. the Mantra use of yad as final with subj. or opt. (Delbrück, A/findische Syntax, 
pp. 321, 341), and the classical use (Speijer, Sanskrit Syntax, § 466). The absence of such 
a use in the Brahmanas (cf. Speijer, Vedische und Sanskrit-Syntax, § 279 e) is improbable. 
ife as a third person belongs to a type which occurs in all Brahinanas, and is not a meie 
imitation of Mantia forms (as held by Aufrecht, Ala, ey Brihmana, p. 429, where see other 
examples), sce Whitney, Sanskrit Grammar, § 613. The form fraAiam presents great 
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knows this all creatures unconstrained pay homage. That is sa//va (truth). 
For sa/ is breath, i is food, yam is yonder sun. That is threefold. Threefold 
as it were is the cye, white, dark, and the pupil? Even though he speaks 
falsely,? yet speaks he truth who thus knows why truth is sa//ya. 

6. Specch is his rope, names the knots! So by his speech as rope, and by 
names as knots, all this is bound. For all this is names, and by his speech 
he names everything. Men? bound with ropes carry him who knows this, His 
hairs are the usz:/A, his skin the gaya/ri, his flesh the /rzs/uA, his sinews the 
anustubh, his bones the jagati, his marrow the pañkti, his breath? the Sali. 
He is covered with the metres. Since he is covered with the metres, therefore 
they call them metres (coverings). Thus the metres cover him from illhap“ in 


difficulty. To take it as Vedic for prahitindm, as Saiyana docs, is to introduce a very rare“ 
form (cf. Whitney, I. c., p. 114) into the text: on the other hand the word Palit has no parallel 
(save conceivably in form (Lid. Stud., III, 228) in prahitoh samyojane in the Arseya Brahmana, if 
we may take that as dual form gen. and notas in Momer- Williams! 24 as a gen. of fy akitu) at any 
rate in sense. Whitney (Roots, €7c., p. 205) gives -Ait as a form from Mi. I think that rai should 
probably be taken as the ‘impeller’, i. e. the deities cause the organs to work, cf. II, 4, 1, and 2. 

$ The : of Ji is to enable it to be pronounced (Sayana). Chandogya Upanisad, VIII, 3, 
5, gives a different version, from sal f * yam, as the binding of the immoital and the 
mortal (/r being the dual of 77). Cf. Deussen cited in n. 4 above. Taittiriya Upanisad, II, 6, 
derives Sat- Ham from sat ‘manifest’, and ga. *not-manifest'. Brhadaranyaka Upanisad, V, 
5, I, gives sa * 4 (so Sankara (as here), but Känva text, 72) a! when sa and am are = true, 
and 7 (/7) = untrue (for ? occurs in aura and syn!) Kauyitaki Upanisad, I, 6, gives 
sat (what is other than the gods and the senses) + H (the gods and the senses). 

7 Cf. Jaiminiya Brahmana, I, 254 (haninekd) ; Satapatha Brahmana, XII, 8, 2, 26; A. J. J., 
XVII, 400; elsewhere purusa is the third meinber, Jaiminiya Upanisad Brähmana, J, 26, 1; 34, 
I and Oertel's note. 

8 This doctrine undoubtedly shows the moral disadvantages of the doctrine of salvation by 
knowledge, and it is the precursor of the later immunity from moral censure of the 7ivanmukta. 
Cf. Kausitaki Upanisad, III, 1; Sadananda, Vedantasara, 235: fubhaíubhayor audàsinyam, 
and Jacob's note in his Zranslatíon ; Lévi, La Doctrine du Sacrifice, pp. 164-167. In asya the 
genitive is presumably possessive, cf. Delbiück, Altendische Syntax, p. 153; Franke, Bess. Beitr., 
XVI, 112; Speijer, Vedische und Sanskrit-Syntax, $8 69, 92, n.; Whitney, Sanskrit Grammar, 
§ 296 b. Compare evam me sutam with iti nah Sruteh (Introd., p. 57); J. A. O. S., XXV, 
116, 117. For the position, cf. Z. D. M. C., I. XII, 129. ] 

! Sáyana explains the metaphor from a rope for tying up cattle. Anandatirtha explains 
as usual by identifying all with Visnu. ‘His’ refers to H of course. 

? [ike oxen who carry men., 

3 prāņah here refers to the air in the strict sense, and has not the wider sense of frâna 
(Sáyana) ; perhaps it —ràza, as in II, 1, 7, and often; cf. my Sau, e] clranyaka, p. 21. 

* This must be the sense. Sayana, however, appears to render it ‘whatever evil he desires 
to do, the metres keep him from contact with it". The connexion of J/chad and chandas is very 
doubtful; see I, 1, 3, n. 6; Leumann, ZI. Hort., p. 103. 


a See also RV., IV, 2, 3 and 11: martin; VI, 47, 16: manusyim ; Oldenberg, S. H. £., 
XLVI, 319; Pischel, Vedische Studien, I, 44; Bartholomae, Studien, I, 48. 
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whatever quarter he desires who knows thus why metres are called metres. 
A Rei says (RV., I, 164, 13), ‘I saw the guardian,’ for he is a guardian, for he 
guards all this. ‘Never tiring,’ for he never rests. ‘Coming and going on 
his ways,’® for he comes and goes on his ways. ‘Illuminating’ the principal 
and intermediate,’ for he illuminates these quarters only, the principal and 
intermediate. ‘He moves up and down in the worlds, for he moves up and 
down in the worlds. Then there is the verse? (RV., I, 55, 8), ‘Covered like 
caves by the makers.’ For all this is covered by breath. This ether is supported 
by breath as &i, and one should know that, even as this ether is covered by 
breath as rañ, so all things including ants“ are covered by breath as brhan. 

7. Now come the powers of this person. By his speech are created earth 
and fire. On the carth plants grow; fire ripens them. Take this, take this,’ 
thus saying do these two, earth and fire, serve their parent, speech. As far as 
the earth extends, as far as fire extends, so far extends his world, and as long 
as the world of earth and fire decays not, so long does his world decay not 
who knows thus the power of speech. By breath! the sky and the air are 
created. People follow the sky, and hear along the sky, and the air bears 


5 The veins, says Sáyana, He explains that praia is the guardian by referring to Kausitaki 
Upanisad, IH, 2: yavadhy)jasmif charire frāņo vasati tdvad ádyur. This passage of the 
Rgveda later served as the authority for the activity of préva even in fn, Prasna Upanisad, 
IV, z; Deussen, ZArlosophie der Upanishads, p. 268; E. T., p. 297. Jaiminiya Upanisad 
Brahmana, III, 37, takes the yr and the sun's rays as meant. 

* The four quarters and the four intermediate quarters, SE., SW., NE., and NW. For 
the number of the quarters, at first four, later, ten, ef. Hopkins, /. A. O. S., XVI, 283. Prana, 
Sayana explains, is internally what Aditya i externally, see Pra$na. Upauisad, I, 5; III, 8: 
ddityo ha vai bàhyah grana udayatt, In the original and in Jaiminiya Upanisad, l. e., vaste 
means ‘wears’. 

Not RV., I, 85, 81 (Max Muller following Rajendralala), nor I, 56, 8 (Ananda‘rama series). 

* Ánandatirtha and Sayana both cite and explain, quite differently, the whole verse, but 
they agree in taking the caves as holes for concealing wealth. Cf. J, 3, 1, n. 4. 

* Anandatirtha renders, ‘beginning with ants.’ 

1 In the nose, i. e. the power of smell (Sayana). The use of the masc. sysfaz with a masc, 
and a neut. and of s szd% below do not entirely agree with the rules of concord later accepted. 
Delbruck (4/tindische Syntax, p. 88) gives only one doubtful example (RV., I, 8, 10) and Speier 
(Vedische und Sansk it-Syntax, $ 101) thinks that in classical Sanskrit with names of things the 
neuter is a more common predicate if the genders differ and one is neuter. This is laid 
down in a Värttika (not in the Kākā Vrtti, it appears) on Panini, I, 2, 72, which runs: 
tyadaditah (ese. pumnapumsakato lingavacanani i sã ca Devadatlaf ca tau | tac ca Devadattas 
ca lajAadattà ca tint i tac ca Devadattas ca le So the neuter appears in Mahābhārata, III, 
58, 10; VI. 6, 26; Ramayana, VI, 62, 37. If only persons are concerned the masc. is repular, 
e.g. Mahabharata, XVII, 1, 29: 7 \indava ca mahatmane Draupadi ca yakasvini | krtopavasah 
Kawavya prayayuh pranmukhas tatah \ Raghuvamsa, III, 23: fathd nyja sa ca sutena 
Maágadhi nanandatus tadsadrfena tatsaman, &c. That this is old is indicated by the rule in 
Homeric Gieek, thus formulated by Monro (Z/omeric Grammar’, p. 157), ‘Where an adjective 
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pure scent? Thus do sky and air serve their parent, breath. As far as the 
sky extends, as far as air extends, so far extends his woild, and as long as 
the world of sky and air decays not, so long does his world decay not who 
knows thus the power of breath. By his cye are created the heaven and the 
sun. Heaven gives him rain and proper food, the sun causes his light to shine. 
Thus do heaven and sun serve their parent, the eye. As far as the heaven 
extends, as far as the sun extends, so far cxtends his world, and as long as 
the world of heaven and sun decays not, so long does his world decay not 
who knows thus the power of the eye. By his ear were created the quarters 
and the moon. From the quarters they come unto him, from the quarters 
he hears, the moon produces for him the bright and the dark halves for good 
deeds. Thus the quarters and the moon“ serve their parent, the ear. As 


rcfers to more than one noun, it follows the most prominent: or (if this is at all doubtful) 
the masc. is used of persons, the neut. of Hhings: c.g., ZL ii, 136 .— 
al 5€ nov juérepal 7 dXoxou Kal víjma réxva 
Har & peyapas moribéypevai, 
because the wives are chiefly thought of, but Od. xiii, 434 :— 
dui bé piv páros ddAo Kandy BH, 432 xırâôva, 
puyaréa Dumóovra. 
The neut. plur. is especially used of sheep and cattle. J. xi, 244 :— 
rp éxarov Bods doe, émera BE xie bnéorn, 
alyas pot kal cus,’ 

The first example shows that a fem. can prevail over a neut. in the case of persons, the 
second that in regard to things the ncut. prevails over the masc., the third that in regaid to 
things the neut. may be used of masc. and fem. animals, Here anfariksam is a deity and so 
naturally the masc. prevails, cf. Manu, VIII, 86, where Ardayam is personified, In Latin the 
rule is (Allen and Greenough, Latin Grammar, p. 173), generally, a predicative adjective will 
be masculine, if nouns of different genders mean (ving beings; neuter, if things without life: 
as Livy il, 40 uxor deinde ac liberi amplexi, but Livy v, 4 labor voluftasque societate quadam 
inter se naturali sunt iunda. Even if masc. nouns and fem. occur, the neut. can be used if one 
of the subjects is a thing, e. g., Livy xliv, 24 natura inimica sunt libera civitas et rex, 
or even if two fem. nouns reptesent things, e. g. Cicero, de Fin. iii, 11 stultitia et temeritas 
el iniustitia sunt fugienda. The basis of discrimination, therefore, is rather between living 
creatures, especially persons, and things (which include sometimes the animals). 

The use of the dual and plural of the verb is regular, cf. Delbruck, pp. 83 sq.; Speijer, 
l.c., though as in Greek and Latin and Anglo-Saxon the nearest subject may determine the 
verb, as is usual in the Brhaddevata. Cf. ibid., VII, 74, for a set of mixed genders with a 
neut. plur. ; VIII, 47, for a masc, plur. with a masc. sing., a fem. sing., and a masc, dual, which 
ollow, Cf. Delbruck, Verg! Syntax, III, 244-247, which this supplements. 

? Sayana refers to Brhadaranyaka Upanisad, I, 3, and Chandogya Upanisad, I, 2, for the 
reasons, interference by Asuras, for the existence of bad smells; cf. Farnell, Evolution of Religion, 
pb. 99 sq. Anandatirtha takes ‘him’ throughout as meaning Visnu. 

* Probably it refers to sacrificial acts. 

* Sdyana admits the apparent inconsistency of this and II, 4, 1 where the moon is derived 
rom the mind, but explains it away that the creation here is merely an imaginary one for 
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far as the quarters extend, as far as the moon extends, so far extends his world, 


and as long as the world of the quarters and the moon decays not, so long 
does his world decay not who knows thus the power of the ear. By his mind 
were created the waters and Varuna. The waters yield to him faith for good 
deeds and Varuna preserves his offspring by his law. Thus the waters and 
Varuna serve their parent, mind. As far as the waters extend, as far as Varuna 
extends, so far extends his world, and as long as the world of the waters and 
Varuna decays not, so long does his world decay not who knows thus the 


power of mind, 

8 Was it water!? Was it water? This woild was water. This was the 
root, that the shoot. This the father, those the sons. Whatever there is of 
the son’s, that is the father’s; whatever of the father’s, that is the son's. So 
it is said. Malidasa Aitaieya? who knew this said, J know myself as reaching 
to the gods, and the gods as reaching to me. For hence are they gifted, hence 
are they supported. This is the hiding-place, eye, car, mind, speech, and 
breath. They call it the hiding-place of óraAman. Ile who knows this throws 
down the enemy, the evil one, who hates him. The enemy, the evil one, who 
hates him is defeated. He 1s the hfe, the breath, being,“ and not-being. The 
gods adored bim as being, and so became great. So in slecp a man breathes 
bhür ühüf. ‘Vine demons adored him as not-being, and so were overthrown.’ 
Ile becomes gieat by himself. who knows this. The enemy, the evil one, who 


piu poscs of worship, a yarkdvacanam as opposed to a yathdaastie creation. Such inconsistencies 
are not very important, but this small point adds to the evidence against II, 1-3, and II, 4-6, 
being by one hand. kot Varuna, ef Lévi, Za Doctrine du Sacrifice, pp 152 Sq. 

| Khanda 7 treats of purusa as the efficient cause, this Khanda of him as the material cause. 
Ap is to be considered as an expression of the five elements according to Sayana, an unuecessaly 
idea. The ib indicates a question, The cause and effect are natinally identified, Ananda- 
türtha identifies them in Visnu, The Garbha Upanisad, I, traces the five elements in the human 
body, but the idea 15 not necessarily contained here 

2 ‘This mention is enough to prove that Mahidasa did not write the Aranyaka. But it 
is quite probable that he was the redactor of the Brähmana, in its form of forty chapters. The 
saying here may no doubt be regarded as one of his Upaunisads in the sense of secret teachings. 
Cf. Inuod , p 16. Foi the form, cf Leumann, Gurupitjakaumudi, p. 42. 

3 Riendialila's commentary 19 wrongly printed. I 1s an cnor for veda, and omad is 
resolved wiongly. The «nd. of the sentence explains the dependence of deities on inen for 
devotion. 

* Itas called giri, because fräna is swallowed up and hidden by the other senses. Cf. 
the doctrine. that the senses enter in sleep into the na. The prana forms thus the basis of 
the senses. Probably the idea of the Aranvaha is something like this, and the translation 
‘mountam’ misleading. bor zb, ef. Lévi, La Doct ine du Sacrifice, p. 38, n. 1. 


* Vocausc the presence of prana secures the zrvalman (Sayana). 
9 Siyana solves the difficulty of the evil effects of aéhats by discriminating between the 
desire of a&/z/1 for oneself, as shown an the nun of the demons, and for one’s foc. 
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hates him, is overcome. He is death and immortality. A Roi says (KV., I, 1604, 
38), ‘Down and up he goes, grasped? by food,’ for this up-breathing restrained 
by down-breathing does not go forth. ‘The immortal dwells with the mortal,’ 
for through him all this dwells together. For these bodies are mortal, the deity 
immortal. aes’ two even go in different directions, they increase the one, 
but not the other,’ for they increase the bodies, but the deity is immortal. He 
who knows this Decani immortal in yonder world and is seen as immortal by 
all beings.” 
Apura 2. 


He who shines approached this world m the shape of man. For he is the 
breath. So he approached it For he who shines is the breath. For a hundred 
years he approached it. Therefore a hundred are the years of the life of man. 


7 Anandatittha renders svadhaya by Visnu. Say ana takes it more properly as reſerruig 
to digestion, Ihe end of the verse means, according to Sayana, that men nourish the body 
by food aud drink, but not the paya  Anandatirtha renders, fat death they see the bodies 
deserted by Vayul The cpithet sa£eazéz can only be justitied by the fact that one of the two 
is immortal, and on the pnnuple chatrino gachanti. For moie or less analogous cases, el. 
usdsa, dhani Delbruck, Mindir he u, p. 102), and 4isoAi^, RV., I, 70, 7 eas interpreted 
by Oldenberg, S. P. J., XI. VI, 70. On the same Arator innyaya Govinda on Sankhay ana Srauta 
Sūtra, XVII, 8, 10, explains why the Praupa Sastia in the Mahavrata according to that school is 
called Vamadeva’s though less than a half of it 15 by him (T nedlander, p. 33, n 1); Weber (Zud. 
Sad, XIII, 113) quotes deadatdu masau from Tautiiya Samhita, VII, 5, 2, 1; Káthaka 
Samhita, XXXIII, 1; Paucavimsa Brahmana, IV, 1, 2; s/ómau dvadasau, Wathaka, XXXIII, 3, 
and similar cases from Satapatha Biâhmana, IV, 5,7, 25; XL 6, 3, 55 NIV, 6, 0; 3; XI 
3, 2, 2; Pancavimèa Brābmana, VI, 2, 5 (cf. Zud. Stud., IX, 18) u gs explamed as 
having diverse functions, the breath moving the bodily senses, the body supporting the 
pranend yas. D ayanta is refered to the fact that on death the body remains on the ground, while 
Prana sechs another world. Cf Oldenberg, A, des Veda, pp. 874 sq., Pischal, Vedssche 
Studi n, M, 2»1; Bohtlingk, Sachs. Ber., 1893, p. 92; Hillebiandt, Ved , 1, 330, n. 1, II, 8. 

8 Sàyana explains ‘immortal’ as united. with Hiranyagarbha, Anandatirtha says *emanct- 
pated’, But that this Aranyaka knows emancipation, instead of immortality, as the highest 
end is not even probable, Dadrle (II, 1, 5) and mene (I1, 1, 1) are both clearly present 
passives in sense. "The original sense of the perfect was not distinguished from the present in 
point of time but denotes a state, cf. Giles, Comp. “hil, § 549, Monro, omeri Grammar’, 
pp. 31, 32; Delbruck, t. Lorsch., II, 192 d.; Tegl Syntax, II, 211 d.; Aiudi sie 
Syntax, p 297; Whitney, Sazshrit Grammar, § 823 Ihe oldest sense 15 quite frequent in the 
Rgveda. In cases hke bhaya (I, 3, 4) and dadhīra (V, 5, 2) the naturally intensive form 
of the perfect 1s further strengthened. 

his Khanda shows that the names of the scers of the Rgveda can be deduced from 
prena’s actions. Anandatirtha explams the section as proving that Visnu is superior to all 
the gods, He takes absydrcat as ‘he entered into’, brahman and the other gods. He justifies 
his theory by quoting the Vac Sākta, RV., X, 125, as proving that Vac, I. c. Adi, Is superior 
to the gods, and she of course 10 inferior to Visnu 

The sun and Pen are as usual identified, the one being the adhiduvatam, the other the 
adhyatman vepresentation. The former attracts the vision, the latter impels the body. 
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Because he approached him for one hundred years, therefore they are the Satarcins.? 
Therefore they call him who is (raza) the Satarcins. He placed himself in 
the middle of all that is. Because he placed himself in the middle of all that 
is, therefore thcy are the Madhyamas. Therefore they call him who is (rata) 
the Mädhyamas. As up-breathing he is the swallower, as down-breathing 
delight. Because as up-breathing he is the swallower, as down-breathing delight, 
therefore he is Grtsamada. Therefore they call him who is ( ?raza) Grtsamada. 
All whatsoever was his friend. Because all whatsoever was his friend, therefore 
he is Visvämitra. ‘Therefore they call him who is (Praga) Visvamitra. The 
gods spake to him, ‘Let him be dear to all of us.’ Because the gods spake 
to him, ‘Let him be dear to all of us,’ therefore he is Vàmadeva. Therefore 
they call him who is (Prana) Vamadeva. He protected all this from evil. 
Because he protected all this from evil, therefore they are the Atris. Therefore 
they call him who is ( /ràzta) the Atris. 

2. He also is a bearer of offspring. Offspring is vāja,’ and he supports 
offspring. Because he supports offspring, therefore he is Bharadvaja. Therefore 
they call him who is (praya) Bharadvaja. The gods spake to him, ‘Let him 
be the richest? of us all! Because the gods spake to him, ‘Let him be the 
richest of us all, therefore he is Vasistha. Therefore they cal him who is 
(prana) Vasistha. He went forth? to all this whatsoever, Because he went 
forth to all this whatsoever, therefore they are the Pragathas, Therefore they 
call him who is (pram) the Pragithas. He purified all this whatsoever. Because 
he purified all this whatsoever, then they are the Pävamänis.“ Therefore they 
call him who is (prāza) the Pävamänis. He said, ‘Let me be everything, 
small and great? ‘They became the Ksudrasüktas and Mahäsüktas“ ‘Therefore 


? Really, Max Muller points out, the name refers to their composing about 100 verses 
each. They are the seers of RV., I. The Màdhyamas are the seers of Books II-IX, Grtsamada 
of IT, Visvamitra of III, Vamadeva of IV, the Atris of V. For the rest sce Khanda 2. The 
Madhyamas appear in Kaugitaki Brähmana, XII, 3; Abvaläyana Grhya Sūtra, III, 4, 2; 
Sankhayana Grhya Sūtra, IV, 10, 3; Brhaddevata, IIT, 116 (Madhyamäh); Sarvanukramani, 
Introd., II. 10, &c. For the plur., Atrayah, cf. Oldenberg, Z. D. M. C., XLII, 226, n. 1. 

| Vájah is taken as either the body from the A/vaj in the sense of going, or as food by Sayana. 

? Sayana translates causing to dwell by his entry into us’, and Anandatirtha has best of 
dwellers’. The ordinary sense seems preferable. Cf. II, 3, 4, n. 5. 

* This seems to be the sense, and it is so taken by Sàyana. Anandatirtha takes it either 
as he obtaincd’ or ‘he sang’. Sáayana says the verses are called Zragaáthás and also the poets. 
Piobably the poets, of Book VIII, are meant. Bharadvaja and Vasistha correspond to Books VI 
and VII respectively. The same lists appear in ASvaldyana Grhya Sūtra, III, 4, 2, and 
Sankhayana Grhya Sütra, IV, 10, 3. 

‘ Presumably the pocts of Book IX are so described. Cf. Arseya Brähmana (ed. Burnell), 
p. 42; Vedische Studien, III, 99. In Abvalày ana favamánás and in Sankhayana pavamands occur. 

> ‘The poets of Book X are referred to. Perhaps also the hymns were called ésudrasuktah 
as Max Muller suggests, but this is not certain. The last 4sudrasūktāh no doubt implies 
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they are the Ksudrasüktas. Therefore they call him who is (friéza) the 
Ksgudrasüktas. (He said) ‘Ye have said what is well said.“ These became 
a hymn.* Therefore there is a hymn. Therefore men call him who is ( prāna) 
hymn. He is a verse, for he went to" all beings. Because he went to all 
these beings, therefore he is a verse. Therefore they call him who is (raza) 
a verse. He is also a half-verse, for he went to all these places.“ Because he 
went to all these places, therefore he is a half-verse. "Therefore they call him 
who is (rama) a half-verse. He is a quarter-verse,? for he has entered all these 
beings. Because he has entered all these beings, he isa quarter-verse. "Therefore 
they call him who is (frdza) a quarter-verse. He is a syllable, for he pours 
forth gifts to all these beings and because none can pour forth? gifts beyond 
him. Because he pours forth gilts for all these beings, and because none can 
pour forth gifts beyond him, therefore he is a syllable. Therefore they call 
him who is (frdza@) a syllable. Therefore one should know that all these verses, 
all these Vedas, all sounds! are one word, frdza, and that pràza is all the verses.!? 


mahasiktiih. Sce besides ASvalayana and Sankhayana, Brhaddevata, IIT, 116; Sarvanukramani, 
Introd., II, 10, with Macdonell's note. 

* The poet is also called Sükta, says Siyana, but there is no authority for this. 

7 The construction is obscure, but the rendering ‘he went’ seems best. The dat. is natural, cf. 
Speijer, Vedische und Sanskrit-Syntax, § 44; Whitney, P. A. O. S., April, 1892, p. clxiv, Sanskrit 
Grammar, § 286b. Anandatirtha renders ‘he went’. Säyana's version is svapravefena pijitam 
akarot, taking bhiitebhyah as sarvabhitartham deham, and Max Muller renders, ‘ he did honour to.’ 
IIe also adds that the poet is called Re as well as the Mantra. Cf. Geldner, Vedische Studien, III, 95. 

e Ardha is taken as ‘place’ (cf. ordo) by both Anandatirtha and Sayana, and is probably so 
intended, as Max Muller takes it. 

? Siyana renders ‘word’, but this is less likely. He adds that it means also *'quarter- 
verse. For the intrans. pad which (as apad?) is recognized by Panini—ef. Delbrück, AKin- 
dische Syntax, p. 266; Whitney, l.c., $845; Speijer, I. c., $170. In Jaiminiya Upanisad Brähmana, 
III, 9, 9, avéci seems transitive, but sce Oertel's note. The use of the aor. here is hard to 
distinguish from that of the imperfect, as with adA7pragat above. But in these cases it is possible 
that the aor. has a sense almost present, a natural derivation from the true aorist sense of the 
immediate past (cf. Monro, Homeric Grammar’, pp. 66, 67; Giles, Comp. Phil, § 553 (iii); 
Whitney, Sanskrit Grammar, § 930, who points out that it is cspecially frequent in the 
Maitráyani Samhita). It is also possible that the imperfect sense may be old (despite Whitney, 
§ 929 a), for it is found in the Mantra literature. In the case of abAiprdgdad there is the further 
possibility that after all it means ‘he sang of all this’ or ‘he sang towards all this’ 
(abhipragdyata occurs in the RV.), and is an imperfect from Vai, for gti occurs in the 
Kausitaki Brahmana and the Mahabharata (cf. Whitney, § 855, and S/. Petersburg Dicl., S. v.), 
or even from Vg, go. I do not therefore think these forms are signs of late date. 

^ Without him’ is Max Muller's rendering. That of the text is supported by Anandatirtha, 
the other version by Sayana. Cf. Delbrück, A/findische Syntax, p. 441. 

11 Sayana takes nog as the aspirated sonants, 74, gh, bh, dh, dh, as in Rgveda PràátiSakhya, 
714; Siddhantakaumudi (ed. Tārānātha), p. 14; Max Muller, Ẹgveda Pratisakhya, p. cclxi. 
It can hardly here, however, have this limited sense. Cf. Chandogya Upanisad, II, 22, 5; all 
vowels are ghosavant. 

? Oldenberg (Z. D. M. C., XLII, 199-247) has shown conclusively that few if any of the 
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3. Indra! sat down beside Visvamitra who was about to recite the hymns 
of this day. He saying, ‘This is food, recited the thousand Sie Thus 
he went to Indra’s dear home. Indra said to him, *Seer, thou hast come to 
my dear home. Do thou, scer, repeat a second? hymn,’ He saying, ‘This 
is food,’ recited the thousand érhaf verses. Thus he went to Indra’s dear home. 
Indra said to him, ‘Seer, thou hast come to my dear home. Do thou, seer, 
repeat a third hymn? He saying, ‘This is food, recited the thousand érhutt 
verses. Thus he went to India’s dear home. Indra said to him, ‘Seer, thou 
hast come to my dear home. I give thee a boon? Te said, Let me know thee.’ 
Indra said, ‘I am breath, thou, secr, art breath, all creatures are breath, he that 
shines is breath. In this form J pervade all the quaiters. This my food is my 
friend, my support? This is the food of Vis mitra.“ I am he that shines.’ 
Thus said he. 

4. This is produced as a thousand ZrZa/zs^ The consonants? are the body, 


hymns of the Rgveda go back to their. nominal composers when these composers arc the heads 
of the great families, but that they were written by members of the family. The only possible 
exceptions are Vasistha and Visvamitra under Sudas (p. 236). It is possible that here 
(p. 226, n. 1) a recollection of the faets is seen in that book V 1s ascribed to the Atits, while 
the others to individuals, Grtsamada, Visvamitra, &«., but more probably the plural is used 
because it gives the proper play of words with arayata This is not, however, a sign of 
late date, for it seems likcly that in RV., X, 181, the author held the same view as he attubutes 
to Vasistha the zazZantara (VII. 32, 22; 23) and to Bharadvaja the drat (V1, 46, 1; 2), later 
attributed to Samyu Barhaspatya (Oldenberg, pp. 225, 227, n. 1). 

! Sayana explains that this Khanda shows the nature of the 3% as being India's food. The 
form tpanrasusada is wrong and can easily be corrected, but it is as old as Sankara. 
The Jaiminiya Upanisad Brahmana, III, 3, 7, has upanevarada. 

? The collection of verses is regarded. as three af/zs of Uistichs, in gūyat i, érhati, and 
utu respectively. For them, see V, 2, 3-5 and notes. 

s Anandatutha explains daZunam as daksabhige sthita inah patih yacyah så daksina 
putrazvifesanatvid daksinam iti napumsakapiayegah. Siyana refers the use to abdteerddAiAetutcut, 
citing Dhatupätha, XVJ, 7. This sense must be somewhat as 1n the text. 

t Anandatittha explains T'anvåmiiam as Ramayábhimanyanmánaórhathahasra&A yam 
annam . Vifedmitrena. sampaduatodd Varseamitiam tly yate. Sayana has. J'gfeüsutrena 
famsanakile sampaditatvdad adam Var$eamiuiam. 

5 In Sankhayana Aianyaka, I, 6, there occurs a dialogue between Indra and Visvamitia. 
It seems to show clear signs of a later ong, though it verbally reproduces some of this 
dialogue. It is much more philosophical. The Jammiya version, l. c., 18 very much altered, 
but all have clearly a common source, and use the narrative perfect (cf. Introd., p. 67). The 
threefold boon may be compared with the story of Naciketas (Kathaka Upanisad). 

! This Khanda gives the correspondence of the various. a4$aras cf the 1000 ^rAati hymn, 
which 15 got by the addition of the verses of the whole Nickevalya Sastra, to parts of the 
body of fräna (Sàvana). Anandatirtha explains it as an identification of the various deities who 
preside over the sounds, &c. The number 36,000 is merely theoretical; Eggeling (S. B. E., 
XLIII, 111) counted about 37,200, and though the number could be reduced in various ways, it 
is not worth while. 

2 What are called by Pānmi J (Sayana’. The Kaumara school adopt the term zyanana 
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the vowels? the soul, the sibilants* the breath. Knowing this he became 
Vasistha.6 Thence took he the name. Indra proclaimed this to Visvamitra, 
Indra proclaimed this to Rharadvaja, so Indra is in sacrifices invoked by him 
as a friend.* This is produced as a thousand érhatis. Of this produced as 
a thousand érhafis there are thirty-six thousand syllables. So many thousands 
are the days of a hundred years. They make up the nights by the consonants, 
the days by the vowels? This is produced as a thousand ZrZaZs. After this 
being produced as a thousand érhatfis he who knows this becomes full of 
knowledge, of the gods, of drahman, of the immortal, and goes to the gods. 
What I am} he is; what he is, Tam. A Roi says (RV., I, 115, 1), The sun 
is the self of all that goes or stands.’ Let one consider this. 


ADRYAYA 3. 


He who knows himself as the fivefold hymn! from whence all this springs, 
he is wise. Earth, air, ether, water, light, these form the sclf, the fivefold hymn. 
From him all arises, into him all resolves. He who knows this is a refuge 


for Aadinz, as do the Sárasvata, The term corresponds with the use of the Rgveda Pritisakhya, 
see Max Muller's edit., pp. vi sq., and with the Srauta Stitias, SZ. Zetersburg Dut, s. v. 

3 Sayana takes this asin II, 2, 2, n. t1, as aspirated sonants, “This can hardly be accepted. 
imd is taken by him as madhyasariram, The vowels must somewhere be alluded to, and 
ghosa can be = wwa. 

t Anandatirtha and Sáyana both render fasas74. The Kaumaia school also take this 
term. In the Rgveda Prátiákhya it includes aora, visarga, pthvdamuliya, and upadh- 
mániya ; in the other Prátisakhyas it refers to Sasasahiih, 

5 Sayana here ascribes the name to his causing to dwell, and his covering, cf. IT, 2, 2,1. 2. 
Anandatirtha prefers * best of dwellers’. 

o Sayana refers this to the Subrahmanya rite of the Soma sacrifice, where India is called, 
India à gacha, hariva a gacha (Sadvimsa Brahmana, I, 1, 12; Taittiriya Aranyaka, I, 12, 
3 &c.\. 

7 The Kaumaia school thus defines svar, Katantra, I, 1, siddho varnasamāmnapah | 
tatra catuidatadau svardh (Sayana), See Max Muller, op (it, p x. 

8 Sivana appears to take the first part of the sentence as independent, and as describing 
prānadevah. For devati afyeti, ef. Brhadaranyaka Upanisad, IV, I, 2; Aitareya Brahmana, 
IV, 24, 8. No doubt the acc. rs mamly governed by the verb, but the prep. force of afr is too 
much ignored in Speijer, Isg e vt, Sn B u, $8 87, 88. 

? This no doubt refers to the identity ot the sun and the self, one of the oldest forms of 
Brahminical monism, Sayana illustrates the doctrine by a quotation from the commentary on 
the Brahma Sütras, III, 3. Sun-worship is a very early and widespread form of religion ; 
cf. Farnell, Cults of Greek States, IV, 143, Evans, Journal of Hellenic Studies, 1901, pp. 108 Sg.; 
Manucci, Stor ia do Mogor (trans. by Irvine), III, 3, for its real importance in Indra. 

1 Anandatirtha explains that there are three afitzs and a prrvadhaga and an ullarabhaga. 
These coriespond to the five forms of Visnu, Narayana, Vasudeva, Samkarsana, Pradyumna, 
Aniruddha, who represert earth, ether, air, light, and water respectively. 
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for his friends. To him? who knows food and feeder a feeder? is born, and 
food is his. Food is water and earth, for of them are foods compounded. Light 
and air are the feeder, for by them* he eats food. Ether is the bowl, for in 
the ether is all poured. IIe who knows this becomes the refuge (bowl) of his 
friends. To him who knows food and feeder a feeder is born, and food is 
his. Plants and trees are food, animals the feeder, for animals eat plants 
and trees. Of animals, those who have teeth above and below and are formed 
like men, are feeders, the rest food. They overcome therefore the other animals, 
for the feeder is over his food. He becomes over his friends who knows this.’ 

2. He who knows more and more clearly the self obtains fuller being! There 
are plants and trees and animals, and he knows the self more and more clearly 
(in them). For in plants and tices sap only is scen, in animals consciousness. 
In animals the self becomes more and more clear, because in them sap also 
is seen, while thought is not seen in others? The self is more and more clear 


? Tasmin may refer to the uktha as Sayana and Max Muller take it. Or it may be merely 
a precursor of asmin, in accordance with the usual preference of Sanskrit for the order sa yah. 

* ie. a son able to cat. The second asya must, I think, refer to the father, not the son. 
The change of reference is too abrupt to be probable, and cither version is good sense. 
Sayana takes it as referring to the son. For the form qype, cf. Jaiminiya Upanizad 
Brahmana, I, 27, 6. 

* They aid digestion. 

Zimmer (Adtindisches Leben, pp. 74-76) shows the identity of the contrast between 
ubAayddant and other animals, which is found in the Samhitas, with the old Latin contrast of 
ambidens (in Festus not = bie and dppddovr- in Aristotle. That, however, ubhayddant 
originally included the first class of sacrificial animals with man, as he holds (p. 76), appears 
doubtful. In this passage the resemblance to man is made explicit, and this is scarcely so 
likely if man were natually one of the «dhayddant class. Either anu vidhdm or the 
indeclihable anuzidham (as in III, 2, 3) is grammatically possible, but the corruption to 
anuvidham would be much easier than to anu ihm. Anu vidhih is also possible. Fidhā occurs 
several times, zafra, II, 3, 45 5. Cf. eidham anuvidhiyate, Maitiayani Samhita, III, 2, 4; 10. 

* In adhiva caranti the acc. is governed by adhi, a use found in Mantra and Brahmana 
alike (Speijer, Fedische und Sanskrit-Syntax, §§ 87, 88; Atharvaveda, XIX, 49, 2: adhi 
vifvàny arukad gabhīrã; RV., VIII, 68, 155 : adhi tisthan navam ratham ; Vajasaneyi Samhita, 
VI, 2: adhi tod sthasyatt, &c.). Y do not, however, think it can well be construed with the 
gen., so I think the gen. samānānām is a partitive onc, ‘of his friends he, &c.’ For similar 
cases of the partitive gen., cf. I, 2, 3, n. 6, and Harivam$a, IT, 79, 12, where Hopkins, /. A. O. J., 
XXII, 182, n. 1, takes the gen. as local. Delbrück (Altindische Syntax, p. 441) is, I think, 
wrong in holding that adhi rarely has the aecusative. The root %%, e. g., would not naturally 
take an acc. without the aid of a preposition. Cf. II, 2, 4, n. 8. 

! This is the most philosophical part of the whole Aranyaka and is a determined effort 
to explain the different stages of conscious life. It will be observed that the distinctive marks 
of man are all elements which make his consciousness into an ordered system and they imply 
self-consciousness, as opposed to the meie consciousness of animals, in the form of their 
receptivity of external stimuli, The theory of the soul in Aristotle, De Anima, IT, 4 sq., is worth 
comparing. For the form azvistardm, cf. T, 4, 1, n. 11; Bohtlingk, Sachs. Ber., 1893, p. 11. 

Max Muller renders, but in others thought is not scen, the apparent meaning being that 
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in man. For he is most endowed with intelligence, he says what he has known, 
he sees what he has known, he knows to-morrow, he knows the world and 
what is not the world. By the mortal he desires the immortal, being thus endowed. 
As for the others, animals, hunger and thirst comprise their power of knowledge. 
They say not what they have known, they see not what they have known. They 
know not to-morrow, they know not the world and what is not the world. They 
go so far, for their experiences are according to the measure of their intelligence. 

3. This man is the sea, he is above all the world. Whatever he reaches, 
he desires to be beyond it^ If he gains the sky world, he desires to be beyond 
it. If he were to gain yonder world, he would desire to be beyond it. Fivefold 
is this man? What is hot in him is fire; the apertures are the ether; blood, 
mucus, and seed are water; the body is earth; the breath is air. Fivefold is 
the air,“ up-breathing, down-breathing, back-breathing, out-breathing, on-breathing. 


some animated beings have not thought. What must be meant is that others, i.e. plants and 
trees, have no intelligence, and so Sdyana and Anandatirtha construe it. Yara frequently means, 
like GAAos and a//ws, others, not as opposed to a part of a species, but as another species; 
A. J. J., VII, 101. Stones have only sar, says Sàyana, i.e. are only objective, not also 
subjective. 

3 Sāyaņa takes the last sentence as meaning they are born according to their knowledge 
in a former birth. This, however, assumes the transmigration theory, which is not certainly 
known in this Aranyaka. The better meaning seems to be that taken above, which is more 
suited in point of fact to the context, for tbe idea of former birth is nowise necessary or in 
point. Sāyana cites Brhaddranyaka Upanisad, IV, 4, 2 and 7, but this Upanisad is carlier. 
The word yathdprajnam docs not occur in Jacob's Concordance. Kausitaki Upanisad, I, 2, has 
yathavidyam of transmigration. See also Lévi, La Doctrine du Sacrifice, pp. 96 sq. 

1 The sea is typical of all unsatisſicd desires. Siyana cites Taittiriya Brahmana, II, 2, 6: 
Lanta ni samudram dne et dha Sanda iva ht kimah \ naiva ht &amasyánto sti na samu- 
drasya V The same idea appears over and again in the Greck Anthology, cf. Butcher, Grech 
Genius, pp. 266 sq. For the separation of the prefix and verb, cf. Introd., p. 57, and examples 
from the Aitareya Brahmana in Liebich, Zu, p. 24, and from Brhadaranyaka, p. 28. 

2 Enam in R and in Sayana must stand for » in place of an assimilated 2, as in II, 1, 5, n. 6. 
For att-4/man, cf. Jaiminiya Brahmana, I, 42 (/. A. O. S., XV, 234). 

* Cl. II, 3, 1, n. 1. Anandatirtba here repeats the identifications with the different forms of 
Visnu. 

* The five 2rázas frequently occur, No intelligible explanation of them all is possible. 
Prana and afana, once originally the same, were first divided as expiration and inspiration, 
then as breath, and the wind of digestion, cf. II, 4, 1 and 2. Vydna * through-breathing or 
circulating air’ (Eggeling, S. B. E., XLIII, 263, n. 1) is the bond between the frása and 
apána. Samdna, which ‘distributes the digested pieces through the limbs’ (Eggeling, p. 264, 
n. 1), leads to union of the two first. Udana conducts the soul from the body at death. See 
Deussen, ’ilosophie der Upanishads, pp. 249-252; E. T., pp. 276-280, and I, 3, 7, n. 6. Sayana 
says that prana is in the mouth and nose, rising from the heart, apana is in the lower parts, 
vydna in all the veins, sita in the throat to lead forth the soul, samdna leads food and 
drink evenly through the whole body. Jaiminiya Upanisad Brahmana, II, 5, 6 adds avāīna 
to the number. For further variations see on J, 3, 7; 4, 1. The same five as here occur 
in Satapatha Brähmana, X, I, 4, 2-6, and Maitriyani Upanisad, II, 6, where sce Cowell's 
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The deities, sight, hearing, mind, and speech, are comprised in up-breathing and 
down-breathing. For they depart with the departure of breath. He is the 
succession? of speech and thought which is the sacrifice. The sacrifice is 
fivefold, Agnihotra, new and full moon sacrifices, the four-monthly sacrifices, 
the animal sacrifice, and the Soma sacrifice. The Soma sacrifice is the most 
perfect of the sacrifices, for these five kinds are seen in it; that which precedes 
the libations,® is one; then there are three libations, and the rest (of the sacrifice) 
is the fifth. 

4. He! who knows one sacrifice above the other, one day above the other, 
one god above the gods, is clever. "This great litany is the sacrifice above the 
other, the day above the other, the god above the others. This litany is 
fivefold. As a chorus? it is inet, paiicadasa, sapladasa, ekavimśa, and 


notes, and Max Muller, S. B. E., XV, 293. With the following, cf. Drhadáranyaka Upanisad 
(Kanva), I, 4, 17, where man, animal, sacrifice, and sarram idam are all fivefold, and 
Taittiriya Upanisad, T, 7, 1, where mind, speech, breath, sight, and hearing are man. 

5 For w/faroftar?, cf. Wackernagel, AUindische Grammatik, II, 1, 60. For afi * Mi, cf. 
Caland, Altind. Zauberrit., p. 18 

6 That is the Mi. The last is the avabhrtha udavasiniya, &c. See Hillebrandt, 
Ritual-Litteratur, pp. 97 sq. It is worth noting that the Aitareya Brähmana does not deal 
with the new and full moon or the four-monthly sacrifices, though the Kansitaki does, cf. 
Introd., p. 32. 

1 This section is unusually foolish. Anandatirtha exercises much ingenuity in equating 
the five forms of Visnu to the several members of cach of the sets of five. The parts of the 
sa@man are also dealt with in Jaimintya Upanizad Brahmana, IV, 9, 10. See Hillebrandt, 
Ritual-Litteratur, p. 100. 

? Säyana explains these as follows: frier! stoma is formed by the three hymns at the 
beginning of the Samaveda Uttarárcika, 1-9; RV., IX, II, 1-3; 64, 28-30; 66, 10-12. The 
first three verses are taken from the first verse of cach s#Ava, the second from the second verses, 
and the third from the third. It is called 2 at. The fafcadasa is formed out of one hymn, 
by repeating the first verse three times, the second and third once each, then repeating the 
second three times, and so on. The saptadafa is the fafcadasa save that in the third round 
the second. and third verses each are repeated thrice, i.e. (1) aaabe; (2) abbbc; (3) abbbccc. 
The e£avigía is made by singing all verses three times, except the last first and second 
respectively in the three rounds, i.e. (1) aaabbbc; (2) abbbcecc (or aaabcec— the MSS. vary); 
(3) aaabece (or abbbeec). The pancavim$a is formed by singing in the first round the first 
verse thrice, the second four times, the third once; in the second round, the first once, the 
second thrice, the third four times; in the third round, the first five times, the second once, 
the third three times, according to Dhanamjaya, or the first four times, the second twice, the 
third thrice, according to Gautama, (This seems to be the sense; R's version is corrupt 
and S is imperfect.) These séomas are called faficapaficini (not as Max Miller, vistuti, which 1s 
the generic title of which these are species), dafasapta, and saptasaptini, no name for the 
last being given. Max Muller quotes Mahidhara on Yajurveda Samhita, X, 9, for the frivrl. 
More in point is Sàyana on Aitareya Brähmana, III. 42, which closely resembles this passage. 
The Sz. Petersburg Dict. (s.v. trivrt) gives the £réort as consisting of one s&Afa, RV., IX, II 
only, see Eggeling, S. B. E., XXVI, 308, 309; Paiicavim$a Brahmana, I, 99 sq.; II, 1, 1; 
7,15 14, 1; Hillebrandt, I. e., p. ror, and schemes in Caland and Henry's L’Agutstoma. 
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paticavimsa, As a siman® it is gayatra, rathantara, brhat, bhadra, and rajana. 
As to metre it is gayalri, usurh, brhati, tristubh, and derpadá. The explanation“ 
is that it is the head, the right wing, the left wing, the tail, and the body (of 
the bird). He performs" the fras/ava five times, the udgi/ha five times, the 
pratthéra five times, the upadrava five times, the zidhana five times. This 
forms a thousand syllables. ‘he verses here are recited as five orders.“ 
What precedes the cighty tristichs is one order; then come the three sets of 
eighty tristichs; and the fifth consists of the rest. This makes a thousand 
(verses). That is the whole; these ten by tens are the whole. For number is 
such, Ten tens are a hundred, ten hundreds a thousand, and that is the whole. 
These are the three metres; this food indeed is threefold, eating, drinking, and 
chewing. He obtains this food by these. 

5. This is produced as a thousand e. Some recognize a thousand 
of various metres, saying, ‘Is there another?! let us say there is.“ Some say a 
thousand /r/s/ubÀs, some a thousand jagafis, some a thousand anustubhs. A Rsi 
says (RV., X, 124, 9), ‘Sages in their wisdom discovered Indra dancing an anustubh. ? 
That denotes, they discovered in speech then the breath of Indra. He can 
become famous and of splendid renown. Rather“ he is liable to die untimely,’ 


The gãyatra siman is formed from RV., III, 62, 10; vathantara from RV., VII, 32, 22; 
the drhkat fiom RV., VI, 46, 1; the é4adra from RV., X, 157, 1; the rdana from RV., VII, 
27, 1, according to Sáyana's note; cf. V, 1, 2, n. 2. 

t Sce Aranyaka, I, 4, 2. 

The saman of the Niskevalya is the sana, and each of its usual five parts is repeated 
five times. The zfad»rava falls to the Udgatr and all join in the »4asa (Sayana). 

* The stobhas are meaningless syllables, added to verses sung to make up the metre. See 
Chàndogya Upanisad, I, 13. These syllables are marked in Simaveda MSS., but they have not 
as yet been satisfactorily explained. Cf. Burnell, Samhitopanisad Brdhmana, p. xviii; Hillebrandt, 
I. c., p. 104, n. 15; Caland and Henry, op. cit., App. II. 

The verses corresponding to the body, head, wings, &c., are the first order; the three 
aíitis follow, then come the belly and chest verses. 

8 There are 1000 sfobhas and also in the whole Sastra a 1000 brhatis. The rest refers 
to the nature of number as being measured by tens. There are nothing but seis of ten. The 
three metres mean, according to Siyana, the numbers 10, 100, 1000 which govern all numbers. 
This, however, is inadequate, as the reference is clearly to the three sets of aíi/is. The reference 
to food is because these af//zs are the food of the bird. There is no sian that the numbers 
100 or 1000 are to be treated as specially important. Sayana’s explanation is otherwise good. 
He quotes for dafatah, Panini, V, 1, 60. Anandatirtha is very weak on this point. 

1 Sayana takes Arm anyat as the question, sad the answer. The others do not include the 
Sankháyanas, who also recognize a thousand éyAatis. This is rather in favour of an early date; the 
dispute had disappeared before the Sankhäyana Aranyaka. Mind may be adverbial, * variously,’ 

? Sàayana explains that the clouds rumbling produce a sound with an anustubh in it; cf. 
Geldner, Vedische Studien, II, 304; v. Schrocder, Mysterium und Mimus, pp. 40, 41. 

* Anandatirtha takes the whole as one argument and as meaning, ‘he can die when he likes.’ 
This is impossible. For the construction, cf. I, 1, 1, n. 4. 
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he‘ declares. For the self that is speech is imperfect, since ë a man understands 
if driven to thought by breath, not if driven by speech. Let him produce the 
órhati* for the brhali is the whole self. The self is on all sides surrounded 
by members, and, as the self is on all sides surrounded by members,’ so is 
the drhafi on all sides surrounded by metres. The self is the middle of the 
members, and the halt of metres.“ He can become famous and of splendid 
renown, while the other? will die untimely, so said he. For the éyhaf is the 
whole self. Therefore let him produce the érhat. 

6. This is produced as a thousand drAa/is. Of this produced as a thousand 
brhatis, there are eleven hundred and twenty-five anustudhs.' For by the larger 
the smaller is comprehended. A Rsi says (RV., VIII, 76, 12), ‘I a speech of eight 
feet,’ for there are eight fect of four syllables, ‘Of nine corners,’ for the . 


+ Anandatirtha points out that ‘he’ is Aitareya Mahidisa o1 Mahaitareya. Säyana vagucly 
says ‘a wise man’, Cf. J, 1, 1, n. 5. 

5 This is very obscure. The version here adopted means that the activity of mavas if 
evoked by speech (= anzs(udh) only is imperfect, but it is more perfect if evoked by breath 
(= drhatt), Manas will then stand in its wider sense, not as an zudriya, as later, cf. Deussen, 
Philosophie der Upanishads, p. 245; E. T., p. 271. This is very strained, but at least it is less 
absurd than (1) Siyana’s version, If he proceeds with the Sastra with reference to the asus/ubA 
which is proclaimed as Vac, and not with reference to the /rAati which is proclaimed as 2747/4, 
then being driven by his mind he does not manage the Sastra by speech alone.“ He adds that 
without breath speech merely conceived is inadequate, breath being essential for any sense 
activity. The idea is not unlike the one adopted above. (2) Anandatirtha renders, ‘Being urged 
to objects of sense by raza, i.c. Vayu, and by manas, i. e. Siva, he enjoys them, and not by 
voice alone. He read manase because he tries to account for the e. Sáyana must have 
read raue na and taken väg as an accusative or locative, as Max Müller points out, For 
the dat., which is rarely found in the local sense in the Brahmana style (Delbrück, Altindische 
Syntax, p. 144), scc Speijer, Vedische und Sanskrit-Syntax, $ 43, and cf. II, 2, 2, n. 7. 

9 i.e. make out that the ii is the metre. 

7 Because it is surrounded in the Sastra (Sayana). 

8 Because meties are both bigger and smaller than the órZati. 

* Sàyana ignores the difficulty of this passage. Anandatirtha of course renders it, he is able 
to die at will. The text follows Max Müller's version. The syntax yad érhati is very common in 
the Aitareya Brahmana, III, 43, &c.; Sankhayana Aranyaka, I, 4, &c.; Altindische Syntax, p. 564. 

1 1000 x 36 syllables (6rAatis) = 1125 x 32 syllables (anustubhs). 

2 ie, it is nine feet of four syllables and is formed by adding one to the eight feet of the 
anustubh, Sayana says the MS. navasra&ti is chandasah. Cf. Benfey, .Samaveda, Glossary, p. 87. 
The correction &avasraA/ir, though casy, is more convincing, because of y following. Cf. 
Wackernagel, A/tindische Grammatik, I, 31; Macdonell, edie Grammar, p. 68, n. 15. MSS. 
frequently differ in such points, cf. Whitney's note on AV., VI, 33, 2 (vyathi(s)); cf. V, 1, 1, 
n. 18; 2,1, n. 6. Note should be taken here of the readings of the Manava Grhya Sitra, I, 3, 6: 
caturvimíati in the acc. and I, 23, 15 and 23: Pafcavitifaly anuvakan combined with Manava 
Srauta Sütra, VI, a, 6: sē ekavimśaty ayam te (see Knauer, p. xl). I confess that the possible 
explanation suggested by Dr. Knauer of these cases as cither contractions with omission of 
anusvdra or visarga or as neuters is not attractive. In the last case, as perhaps here, the 
original may have been as Dr. Knauer also suggests e&avémfati() V ayam te, &c., with the loss 


II, 3, 6 TRANSLATION AND NOTES 221 


becomes nine-cornered. ‘Touching the truth, for speech? united with verse 
is truth. ‘I made‘ the body out of Indra, for from this thousand érhasis 
made into anustubhs, which is fràga connected with Indra, and from the 
brhati he makes speech, the anustubh, as a body. The great litany is the 
highest development of speech, and it is fivefold, measured, unmeasured, music, 
true, and untrue, A rc verse, a gā/hā, a &umbyd," are measured; a yayus verse, 
an invocation, conversation,“ are not measured; a sdman or part of it is music; 
om is true, no is untrue. The flower and fruit of speech is what is true. He 
can become famous and of splendid renown, for he speaks the truth, the flower 
and fruit of speech. The untrue is the root of speech, and, as a tree with 
roots exposed dries up, and perishes, so a man who speaks untruth exposes 
his roots, dries up, and perishes. Therefore let a man speak not untruth, but 
guard himself against it. The syllable* om is empty and goes forward. So if 


of A (as often in MSS. fn pausã) and subsequent erroneous contraction. So afcari nilati( ni) 
may have been written by error in the MS. and then the : dropped and contraction applied. 
But in verse, of course, we find clear cases of contraction or of the use of shortened forms, especially 
va for iva, e. g. Sankhayana Aranyaka, XII, 29: puspam iva must metri causa be puspeva or 
puspam va, probably the former, Oldenberg, Z. D. M.G., LXI, 830; Roth, ibid., XLVIII, 682. 

Speech is aun), verse bra, and united they touch grana. Anandatirtha explains by 
equating órAat? with a form of Visnu and speech with Uma! 

t ‘He makes, in Max Müller's translation, ignores dham. —Sàyana does not do this, 
but he explains the sentence by the action of the Hotr, as the Aranyaka uses the third person. 
It only means that the amustush is made out of the ¿rhat? which is identified with rd ya, 
and pra na is (sce II, 2, 3) Indra. 

* Sàyana defines a gathd as sarvalohaprastddharthapratipadthd, e. g. pratah prátar anrtam 
fe vadanti (a yajftagithà from Aitareya Bráhmana, V, 31, 6; the example is not very happy); 
Anandatirtha as farasparam asamáni visamasamkhyðksarāņni svaraniyamarahttint khanda- 
vdkyáni. Cf. Hopkins, Great Ei of India, pp. 365 S.; St. Petersburg Dict. M, 731; Aufrecht, 
Aitareya Prehmana, p. 429; Bloomfield, Religion of Veda, p. 196. 

* Sayana defines as dcarasiksiriipd, e.g. brahmacary asy apo sāna karma kuru diva ma 
svàpsih or md susupthah (the MSS, vary), i. e. Aévalay ana Grhya Sitra, I, 22,2; Anandatirtha as 
yanangavakyint. In the parallel passage, Satapatha Brabmana, XI, 5, 7, 10 (where see 
Eggeling's trans, S.B. I., XLIV, 101), Zumvyā is read, whith Weber (Ind. Stud, X, 
III, n. 1) suggests as equal to ‘refrain’, cf. kumba, kurira. 

' Sayanm explains drahmanagatd ye 'rthavada ya ca rdjasabhadau parthidsadiripenocyate sé 
sarva vrtkà vd; Anandatirtha mpy has vyarthavâk, Cf. Vedische Studien, Y, 118, 328. For 
nigada sce St. Petersburg Dict., s. v.; Brhaddevata, VIII, 104; Winternitz, Gesch. der indisch, 
Zitt., I, 142, n., who describes them as a kind of Yajus to summon the other priests to perform 
their tasks. Sdyana gives as an example of a zzgada: Agne mahi asi brahmana bhárata 
(- Taittirtya Samhita, II, 5, 9, 1; Bloomfield, Vedic Concordance, p. 26°). For sdman, cf. 
Winternitz, p. 146, n. 3, who renders it as originally Besanſtigungslied', ‘ein Mittel zur Be- 
schwichtigung von Gottern und Dämonen; Bloomfield, Keligion of Veda, p. 38. 

A curious piece of common sense (cf. Mr. Falconer's advice to Pepys, Diary, Aug. 8,” 
1662) interpolated to avoid the danger of the preceding doctrine that om is truth. For om 
as /athá, see Aitareya Brahmana, VII, 18, and Chandogya Upanisad, I, 1, 8. The comparison 
with amen is of course accidental, Winternitz, Gesch. der indisch. Litt., I, 162, n. 1. 
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a man says om, then that? is taken from him ; if he should say om to everything, 
he would empty himself and be unable to have delights. The syllable ‘no’ is 
full? for one’s self. If a man should say ‘no’ to everything, his fame would 
be evil and he would destroy himself. Therefore should one give at the proper 
time, and at the proper time he should refrain" from giving. So does he 
unite the true and the untrue. From their union he grows and becomes 
greater. IIe who knows this speech of which (the great litany) is a modification, 
he is clever. ‘A’ is the whole of speech and being manifested’? through the 
mutes and sibilants it becomes manifold and various. If uttered in a whisper 
it is breath, if aloud it is body. ‘Therefore it is as it were hidden, for what is 
incorporeal is as it were hidden, and breath is incorporeal. But spoken aloud it 
is body and visible, for body is visible. 

7. This is produced as a thousand rais. It is glory, it is Indra, it“ 
is the lord of creatures. Ile who knows it as Indra, as the loid of creatures, 
leaves this world shaking? off all ties, so said Mahidása* Aitareya. Having 
departed, having become Indra, he shines in those worlds. They say, ‘Tf by this 
form he gains yonder world, then by what form docs he experience this world?’ ° 


* Siyana constiues as ‘he is emptied for that, viz. the enjoyment of house, fields, &c.' 
This is to force the meaning of assai overmuch ; it is a dativus incommodi. 

M Js selfish. Sàyana cites Bhagavadgita, II, 34: sazibhazitasya cákirtir maratad atirk yate | 

M Räjendraläla prints in text and commentary Alen]. It should be kale na as the 
commentary, and also Anandatirtha, shows. 

2 „A' with the different letters is the source of the alphabet. It may be interesting to 
speculate if this denotes that writing where the ‘a’ was not expressed was already known. 
It may be so, but it is not clear. In any case as the date of writing is very doubtful, no 
great light would be thrown on the date of the Aranyaka; cf. V, 3, 3 ad fin, where the 
reference is clear but cogent only for Saunaka's period. For later reference to the akdra, see 
Jacob, Concordance, p. 2, and cf. Tandya Mahabrahmana, XX, I4, 2. 

! Sáyana compares Taittiriya Aranyaka, I, 1: na fasyeíe kafcana tasya nima mahad yalah | 
For Indra, cf. II, 4, 3; Taittiriya Upanisad, I, 4; Kausitaki Upanisad, II, 6; III, 1; Brhad- 
áranyaka Upanisad, III. 2, 2. 

2 This is the sense, rather than, ‘Indra is the lord’ as taken by Max M uller. fan below is 
the usual Sanskrit attraction of a pronoun to the gehüder of the predicate; Vergt. Syntax, 
III, 240 sq. 

3 This must be the sense, and so both Säyana and Anandatirtha take it. Originally the 
word meant the decay of old age. à 

* The quotation ends here, it seems. The new sentence looks like a prose version of a 
Sloka, cf. V, 3, 2. 

* Sayana quotes Brhadiranyaka Upanisad, IV, 1, 2: devo bhiitud devan apyeti I We refers 
also to Brahma Sütra, IV, 3, 15, and discusses whether this deification 1s a hindrance to real 
mukti, and decides it is really a step towards it. But of course the doctrine of mukti is not 
clearly found in this Aranyaka; sec II, 1, 2, n. 9; Hopkins, Religions of India, pp. 232, 238 sq. 

_ © For the nasal in futi, cf. Wackernagel, Altindische Grammatik, T, 299, 300; Whitney, 
Sanskrit Grammar, $ 78. 
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The blood in the woman“ is the form of Agni, therefore one should despise 
it not. The seed in the man is the form of Aditya, therefore one should 
despise it not. This self gives itself to that self, that self gives itsclf to this 
self.“ They thus gain each other. In this form? he gains yonder world, 
that form he experiences this world. 

8. Here there are these verses: '— 


T Anandatirtha has a wonderful explanation. This world and that world are both 
svastriripam of Bhagavant. Sàyana explains that there are six elements in the body; three, 
fat, bone, and marrow, are white and represent the man; three, skin, blood, and flesh, are red 
and represent the woman. ayam is used of the woman because she is connected with earth, 
asau of the man because he is connected with the sun and the upper world. 

» The fact that Sayana does not comment on zmasmai shows how little he can be relied on to 
note points in the text, The reading is quite certain, aud cf. Whitney, I. c., $ 502 b. 

? This is taken by Sàyana and by Max Muller as referring to the words at once preceding. 
But it is perhaps rather a refeicnce to the question above, Then axena will refer to the 
knowledge of Indra, and amunā to the human form produced by the union of the parents. 
Sayana seems to have been misled by the use of Agni and Aditya into misinterpreting lokam. 
The tone of the section is noteworthy when contiasted with the pessimism which the body 
and it» imperfections induces in Buddhism and the later Upanisads (Maitrayani Upanisad, I, 
2-4; Winternitz, Gesch der indisch, Litt, I, 224). Max Muller's view (S. D. E., XV,l-In) that, 
despite its references to Nirvana (p. xlvi) and other hints at Buddhism (e. g. VII, 8), this 
Upanisad is anti-Paninean cannot be supported, The irregular Sandhi is merely a conscious 
and deliberate archaisin (so perhaps also in the Manaya Grhya Sūtra, a piece of patchwork), 
and generally the language is quite recent in form compared to the really old Upanisads. 
Deussen recognizes the later character and style of the Upanisad, and Winternitz (p. 225) 
definitely 1efers it to a post-Buddhistic date. Indeed Weber (Zndian Literature, pp. 96 sq.) 
and Macdonell (Sanskrit Literature, pp. 230, 231) tend to refer it to classical times, though 
its doctrine is no doubt earlier. The optimism of the Upanisads is natural: what is other 
than the Zman is miserable, but not the diman, cf. Brhadaranyaka Upanisad, ITI, 4; Taittiriya 
Upanisad, II, 9; HI, 6; Iba Upanisad, 7; Hopkins, Xelgions of India, p. 240. 

t The verses are probably older than the prose. They are earlier than the Zrřsfuðhs cited 
by Pataüjali (cf. Weber, Zud. Stud., XIIL, 483 sq.) and show every sign of antiquity in their 
nictrical form (cf. 7. A. A. S., 1906, pp. 1-10 ; Oldenbery, S. H. E., XXX, xxxv; Hopkins, Great 
Epic of India, pp. 194 sq.) which is decidedly irregular. The ied verses of I, 2, 4 are jagatis, 
the first verse of 1 has only ten syllables, the last verse of 4 only 9, and even if by resolutions 
they are altered into 11 syllable verses, then the characteristic ¢r/studAé ending is missing. In no 
case are the four verses assimilated, and indeed in no case are even two verses assimilated. 
The last stanza, pad 1, is in iambic-cuded anustubh, a very early verse indeed. It is of course 
true, as Bloomfield eee pp. 41, 42) pons out, that the actual . of the 


and thence to the Epic Sloka with its diffcrentiated paddas, but that the 0 ini UA is a 
priestly as opposed to a popular verse with free padas 1 and 3. But jt is equally clear that 
the development of the iambic anustudh in the priestly circles was comparatively early and 
that the later verse-writers tended more and more to fall back (with sporadic cases of imitation 
such as in the Vimada hymns, see my criticisms * of Arnold’s Vedic Metre, in J. R. A. S., 1906, 


* I may note here a small point confirmatory of my criticism of Prof. Arnold’s views. The 
term daksina (fada) occurs in RV., X, 61, 8, which is therefore naturally called one of the 
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That fivefold body the undying enters,’ 

‘That which the harnessed steeds? draw to and fro, 
In which is yoked the trueness of the true,* 

In that are all the gods in one combined nın 


Which from the undying ë the undying joins, 
That which the harnessed steeds draw to and fro, 
In which is yoked the trueness of the true, 

In that are all the gods in one combined n21 


pp. 484 $q., 720) on the popular a and its later development S O-. That 
development is shown in the late Mantras found in the Grhya Sütias, e.g. in thirty out of 
thirty-nine cases in the Sinkhayana (Oldenberg, Z. D. M. G., XXXVII, 67 sq.; S. B. E., XXX, 
xxxv sq.); in the Rgveda Prátisakhya of Saunaka (S. B. E., I. c.); in the Brhaddevatà (/. K. A. S., 
1. c.); in the Epic (Hopkins, I. e.; Jacobi, Jud. Stud., XVII, 443 Sq., Das Rámáyana (1893), 
and in Gurufijábaumudi (1896). It is quite possible and even probable that Oldenberg is 
right in thinking that the iambic hymns arc in the Rgveda earlier than the bulk of those 
hymns where the endings of the fist Adda of each hemistich is unrestricted in point of form, 
the period of the Kuru princes, Pariksit and Janamejaya * (Z. D. M. G., XXXVII, 65). 

It is obvious that these verses are of the same type as the yaj/Jagd/Ads of the Aitareya 
Brahinana and Áévalàyana Gihya Sütra (I, 3, 10), i.e. they were composed to illustrate and 
sum up the doctrines which the Aranyaka supports, and here as used are older than the 
work in which they occur (cf. Oldenberg, S. B. E., XXX, xxxv-xxxvii ; Ind, Stud., XV, II). 
These verses ſorm an interesting parallel to the rise of the Akhyana, in which the verses 
perhaps denoted the chief movements in the nariative and were fixed before the prose (or 
verse later) connecting parts (Oldenberg, Z. D. M. C., XXXVII, 54 sq. ; XXXIX, 52 sq.; 
Winternitz, Gesch. der indisch. Litt., I, 89 sq.). Yor similar verses, see Brhadáranyaka Upanisad, 
I, 6,23; TaitiMya Upanisad, II, 8, &c. In Brhadaranyaka Upanisad, II, 4, 10, Slokas are 
mentioned after Vidya, Upanisads, and before Sütras in such a way as to suggest that such Slokas 
as here occur are denoted. Asyãh is also a pre-Brahmana and Rgvcdic form, though occasionally 
found later, e. g. III, 2, 3. 

3 This is not very clear. Anandatirtha explains that the fivefold body is that composed 
of Naràyana, &c., and is male and female united, in which all the gods, Naiàyana, &., are 
united. Sàáyana explains that the breath enters the body, and the worshipper meditates on himself 
as identical with the breath and thus with all the gods. The five are presumably the five senses. 

3 The metaphor is common, cf. Kathaka Upanisad, III, 4: Zudriyani hayin ahuh\ The 
senses are meant. Cf. Max Müller, S. B. E., XV, 12, and n. 14. 

4 e brahman probably. At least so it was later interpreted, and the idea may well be 
early, though it might be enough to take it merely as ‘the essence of truth’, Cf. Brhadüranyaka, 
II, 3, 6: atha nimadheyam satyasya satyam iti prana vai satyam tesdm esa satyam\ For the 
position of &a&man in the body with rd ha Sayana cites Prabna Upanisad, VI, 3: sa Id cakre 
kasmin nv aham utkrānta utkranto bhavisyämi kasmin vd prati:thile pratisthasyamitt sa 
prinam asrjata |. For the next line, cf. Brhadaranyaka Upanisad, I, 4, 7: afmety evopasitatra 
hy ete sarva ekam bhavanti ; other examples are given in Jacob, Concordance, pp. 260 sq. 

5 The undying here is érahman, the other undying breath as in ver. I (Sayana). 


latest hymns by Rhys Davids, Buddhist India, p. 30. But Prof. Arnold (Vedic Metre, p. 286) 
assigns this hymn to the archaic (by which he means the oldest) period ! 
* Cf., however, Whitney in Colebrooke, Essays, T, 118, on legendary contemporaneities. 


II-, 3, 8 TRANSLATION AND NOTES 225: 


Of speech that which is ‘yes’ and which is ‘no’, 
That which is harsh * and that which is immense, 
Laying aside? have poets found their quest, 

They, bound by names, rejoiced in the revealed n 3 


In which“ revealed the poets did rejoice, 

In it in unity the gods exist, 

Casting aside all evil by this lore,” 

The wise one rises to the world of heaven n ral 


Neither by name of woman” is he called, 

Nor yet by name of neither man nor woman, 

Nor yet by name of man may he be named 

By him who fain would tell the name of breath ngu 


Brahman is called ‘a’ and the ‘T’ is there contained. iꝛ This is produced as a thousand 
érhatis. Of this produced as a thousand érhalis there are thirty-six thousand 
syllables. So many are the thousands of the days of man’s life. By the syllable 
of liſe! alone does he obtain the day of life, and by the day of life the syllable 
of life. There is a chariot of the gods which destroys desires! Its scat 


* Sayanagcites Taittiriya Aranyaka, IV, 27 (Anandabrama ed., P. 333): uf fhad jahi 
chindhi bhindhi Aandhi kad itt vacah Arion | ulbanisninu he ee ai ol,, Cf. also 
A pastamba Srauta Sütra, XIV, 14, 1 o ebran Ritual- Litteratur, p. 166; Ved. Alyth., III, 366. 

%u like named in ver. 4 appears ‘metrical’, 

* This merely means they rose above mere namcs to the unity of brahman or fana. 

Süyana renders dependent on the letter “a” which ts the name of prana’, Anandatirtha 
refers to the names of Bhagavant. 

? ndmd@ is rendered by Sayana as equivalent to ji above. This cannot be the 
case, nor can it well be for nini as Anandatirtha constiues it. It must be for sáma, the 
last a being lengthened mets: causa. For such cases, cf. Macdonell, Fedi Grammar, p. 62; 
Aufrecht, ita, c Brdhmana, p. 427; Sankhayana Srauta Sütra, XVII, 9,7; XVIII, 22, 10, 
even in prose (cf, Introd , p. 700 J. A. O. . S., XXV, 98; below, III, 1, 2, n. 2. 

% By the help of rahman is Sàyana's version, and so also Anandatittha takes it. More 
probably it is by aid of this doctime'. For apahatya, cf. Janniniya Upantsad Brähmana, 
II, 1; 10,2. 

? Siyana quotes Svetäbvatara Upanisad, V, ro (the late metre is noteworthy) :— 

naiva sti? na puman esa naiva cayam napumsakah | 

yadyac chars am datte tena tena sa codyate M 
For the nominative, cf. passages dike Brhaddevata, V, 39, where T would read Jh with 
MSS. h. d.; Rgveda Pratisakhya, XVII, 26; "Taittiriya Samhita, V, 7, 4, 4, &c. 

This must be taken as a clear assertion that rahman includes the individual self. Siyana 
says it refers to Hiranyagarbha quoting the very late Nremhottaratäpaniya Upanisad, V: 
sarvahammiani Zfiranyagarbhah | 

13 Anandatirtha explains the a as the female form of Visnu, the aas (sic) as the male. 
As a matter of fact the sentence merely asserts he obtains brahman or prana by means of drahman 
or fräna, as both are revealed in the syllable and the ritual of the Mahavrata day, as in I, 2, 2. 

M Sayana explains this as a chariot of Hiranyagarbha. Anandatiitha renders avakama- 
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is speech, its two sides the cars, the horses the eyes, the driver the mind. 
Breath mounts upon it. A Rsi says (RV., X, 39, 12), ' Comt hither on what is 
quicker than mind,’ and (RV., VIII, 73, 2), On what is quicker than the winking 
of an eye 


ADHYAYA 4. 


In the beginning! the one self was this, there was nothing else blinking. 
Ile: thought, ‘Shall I create worlds?’ He created these worlds, water, lights, 


marah as, ‘Prana has no desires and delights in v, i.e. Rama, Really all that is meant 
is that there is a chariot, viz. the body, where frdva mounts, as contained above in the verses. 
Anandatirtha explains the %u as Rama in snake form, frotre as Candra and his wife, Pa£sasi as 
Candia and his wife, cažwus? as Sürya and his wife, wanah as Rudra. The metaphor is not 
rare, c. g. n. 33 quotation in Aévalayana Srauta Sutra, VI, 5, 3; Sanbhäyana Aranyaka, I, 8; 
RV., III, 14, 7, as interpreted by Bergaigne (Oldenberg, S. 2. £., XI. VI, 270) where the prayer 
is a chanot; Atharvaveda, VIII. 8, 22, where zuin and paksas also occur, and aie rendered as 
above by Whitney; Maitràyani Samhita, III, 4, 4; Kathaka Samlnta, VIII, 8. 

15 Savana adds a long disquisition (cf. Max Muller, S. P. E, J, 235, 236) on the difference of 
this fi agacidya fiom that of the Brhaddranyaka Upanisad and the Chandogya Upanisad, in 
which dna is not related to the Mahavrata ceremony. Following as usual Sankara he also 
discusses what is the result of this prduavédyd, and concludes. that it leads after death and 
absorption in the favamdtman to rebirth in the drahmaloka where after enjoyment of all the 
powers of a deity, he proceeds to obtain full knowledge and mukti. But Sankara ignores 
the fact that %: is not as yet known to this Aranyaka, which in its philosophic doctiine 
reaches only the unity of existence and the identity of the self and brahman, and which 
promises immortality, not liberation, to the devout. Jt is impossible even to say that this 
Aranyaka, IJ, 1-3, realizes clearly the doctrine that all is consciousness, though it approaches 
this standpoint, It does not assert that the self is unknowable as pure subject or the unreality 
of existence, as is done by the later Upanisads and the Vedanta. To the writer of this 
Upanisad immortality meant a continuance of conscious existence, because the identity of the 
self and the world did not involve in any way the destruction of self. All that it involved 
was the destruction of what is really self from its accidents. It is of course tine that this position 
is not strictly consistent, but it is no more unsatisfactory than that of Vedantism. 

1 Sankara, Anandatirtha, and Sáyana all expend great efforts in explaining this short 
Upanisad, II, 4-6, but they mainly deal with difficulties which do not arise if no effort is made 
to reconcile this text with pure. Vedántism or to explain logically its inconsistencies. The 
real advance on II, 1-3, consists in (1) the fact that @maz is the subject, not as before 
prina, purusa; (2) that Guan and brahman are more explicitly recognized as intelligence, 
but both these points are foreshadowed in II, 1-3. Max Muller (S. B. ., I, 236) leans to 
the view that this Upanisad rises from the conception of life to that of the self, but tlns is 
rather too great a distinction. This Upanisad is a little more advanced than II, 1-3, but not 
much so. Deussen (Sechzig Upanishads), of course, interprets it as a later Upanisad and reads 
into it doctrines not contained in it. Colebrooke (Zssays, I, 47-53); Roer (77 aus., pp. 26-34) ; 
and S. Sitarama ( Upanishads, V, 1-64) follow Sankara. On zdam, cf. Max Muller, S. B. Y, XV, 
xix. Bohtlingk has rendered the Upanisad, Sachs. Per., 1890, p. 162; cf. 1891, p. 85; 1897, 
p.95. For Riminuja’s interpretation, cf. $. B. Æ., XLVIII, 71, 81, 201, 200, 391, 417, 461, &c. 

? This is an imitation of the Purusa Sükta, RV., X, 9o; cf. Taittiriya Aianyaka, III, 12, 
but, as Deussen points out, with the essential difference that the metaphysical /vzws of the 
purusa is the tan. The view of the relation of the aman to the wuild 1s cosmogonie, 
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mortal, and waters. This water is above the? heaven, and heaven supports it. 
The lights are the sky. The mortal is the earth, those under the earth are 
the waters. He thought, ‘There are these worlds. Shall I create guardians of 
the world?’ He formed the person,‘ taking him out from the waters.“ He 
brooded* on him, and when he was brooded over, a mouth burst forth as an 
egg does. From the mouth came speech, from specch fire. Nostrils burst forth. 
From the nostrils came forth scent,’ from scent wind. Eyes burst forth. From 
the eyes came forth sight, from sight the sun. Fars burst forth. Fiom the 
ears came forth hearing, from hearing the quaiters.“ Skin burst forth, From 
the skin came foith hairs, from hairs plants and trees. The heart burst forth. 
From the heart came forth mind, from mind the moon. The navel burst forth. 
From the navel came forth down-breathing,? from down-breathing death. The 
generative organ burst forth. From the organ came forth seed, from seed water. 


not pantheistic. Of course the orthodox view of the commentators that the qu is the 
iívara, not 2% , and the creation is adAyarzofa, from II, 4, 1, to II, 4, 3. This is not, it 
is admitted by Säyana, clear from the text, but he appeals to Svetasvatara Upanisad, IV, 10, 
maydm tu pra&rtim vidydd, and Brahma Sutra, I, 4, 23, prakrtsé ca pratindad dritantinu- 
rodhat, besides other passages equally irrelevant. In Jarminiya Upanisad Brahmana, I, 1, 1, 
atksala the regular form occurs, The A.tarcya Brähmana often has unaugmented pasts, see 
p. 56; Bohtlingk, Sechs. Dera 1900, p. 413. The next clause, here and If, 4, 3, may be 
interrogative or mercly an expression of determination (so commentators and translators). For 
Gas, ef. Atharvaveda, VI, 23, 2; Jad Stud, X, Ado, n. 1; J.A OS, XXV, 110. 

3 The translation of Max Miller, ‘and it is heaven,’ can hardly be fight, and it is not 
supported by the commentators It is tiue that heaven must come in somewhere, for it is 
snfficient if it comes in as a support, and so Bohthngk and Deussen, with Colcbrooke, Sitiràma, 
Rayirdina, and Roer take it. Auandatirtha explains ambhas as mahas and the other worlds 
beyond the heaven where the waters were originally placed; ‘the blue firmament,’ Rajarama. 

* This is the later 22747 of the Vedanta. Anandatirtha calls it Braliman, in accordance 
with the Visnu legend. Cf, Hopkins, Rel. of Indra, pp. 232 sq. 

5 The five elements (Sayana), Brahman, &c. (Anandatirtha). 

€ The sense of 4//af, to create by will, is pointed out by Sankara, who (cf. Winternitz, 
Gesch. der indisch, Litt., I, 87 sq., 91 sq.; Oldenbeig, Religion des Veda, pp. 402 8g.) cites 
Mundaka Upanisad, I, I, 9: yasya jnánamayam tapas \ ‘The translation here is borrowed 
from Max Muller (ef. also S.A. Z, XV, 28, n. 2). For yathéudam below, cf. Jaiminiya 
Upanisad Brähmana, III, 14, 8; Jaimmiya Brähmana, II, 12. There are sets of three, the 
organ, the activity, and the natural phenomenon corresponding, which is later called the 
presiding deity. See e.g. the Anugità, Mbh., XIV, 1119 sq. For this % ikrama, cf. 
Chandogya Upanisad, VI, 2; Tanttwiya Aianyaka, II, I. 

T Práua here means clearly the power of smell. Originally (1) it meant the breath in 
the widest sense, from which it came to denote (2) life or the principle of conscious life, 
as frequently in II, 1-3. On the other hand, (3) it was narrowed down to denote one of 
five pranas, IT, 3, 3, and these Saunas were contrasted with manas and the zuriyas, though 
in death or sleep the fundamental character of the ^razas came out. (4) The sense ‘smell’ 
is an independent and not very common development. (5) Another development applies it to all 
the organs of life, e. g. eyes, nose, tongue, see I, 3, 7, m. 6. Cf. Sdukhayana Aranyaka, pir, n. 1. 

* Anandatirtha explains them as Indra, Yama, Varuna, and Kubera. 

? Afdna here has the other meaning of down-breathing, not inspiration, but breathing, 
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2. These deities! being created fell into this great ocean.“ He troubled him 
with hunger and thüst. ‘The deities spake to him, ‘Grant us a place, where 
we can rest and cat food? Ile led a cow? for them. They said, ‘This is not 
enough for us? He led a horse for them. ‘They said, ‘This is not enough.’ 
Jle led man“ to them, They said, ‘Well done!“? Man is indeed well donc. 
He said to them, Enter according to your places.“ Then fire,” having become 
speech, entered the mouth. Air, having become scent, entered the nostrils. 
The sun, having become sight, entered the eyes. The quarters, having become 
hearing, centered the cars. The plants and tices, having become hairs, entered 
the skin. ‘The moon, having become mind, entered the heart. Death, having 
become down-bieathing, entered the navel. The waters, having become seed, 
entered the generative organ. Hunger and thirst said to him, ‘Grant us two 
a place. He said to them, To these deities I assign you, I make you sharers 


or wind, in the lower part of the body. Cf. on II, 3, 3, and JJ, 4.3. Rajirama takes it as 
‘air inhaled by mouth, set through nostrii’. Colebrooke has ‘the air drawn m by deglutition’, 
explaining that swallowing was considered a parallel to mhaling. Cf. Z. D.M. C., LV, 261; 
LVI, 556; 7. A. O.. , XXII, 249. 

1 This section ically reverses the former section. There dma produced the worlds, then 
piss ite and the deities. The deities now enter into 2707752. Compare the common process 
in the Hiahmanas where the érahkman creates the world and then enters it, but here the 
deities have no cieative power, and the section only scems to show the reciprocal dependence 
(cf. Winteinitz, Ce. der indisch. Tatt, I, 218, 219) of the deitics and the senses, of the great 
cosmic forces and the microcosm, I take the subject of action to be the diman thoughout, 
so do Sankara and Sayana, Roer apparently takes Yuri as subject of all save the first 
two sentences. Colebiooke apparently 1ead abhyanhan and so makes the &/man alone 
subject and object in the sentences. 

This must mean the ocean of being, from which purusa is evolved. Sayana says into the 
virdj, Lut this seems less probable. The 2, Z, below, afandydprpdse is the form in the 
Brhadaranyaka Upanisad, while ip Taittiriya Aranyaka, IV, 23, atanayā ca prpasd ca is found. 
Cf, Aitareya Brahmana, VII, IS: afauayaparitah ; Aufrecht, p. 431; Dohtlingk, Sacks. Ber, 
1900, p. 418. 

3 Because it has no upper teeth, says Sāyana. He is, however, right in quoting II, 3, 2, 
as showing the real reason for the preference of man, as the most intelligent. 

* The commentators Anandatirtha and Sayana, who often follows him, Colebrooke, followed 
by Roer, Max Muller, and Deussen, explain this purusa as different from though allied to the purusa 
of II, 4, 1. This haidly seems likely, and the confusion of thought is just as great on the former 
theory as on the latter. The exact parallelism with IT, 4, 1, of what follows is against their 
view. For the particle sz, cf. P. A. O..., Apr. 1893, pp. xli-xliii. 

5 Sankara suggests it may mean self made’ (cf. Max Muller's trans. GY. J. E., XV, 58) of 
Taitthiya Upanisad, II. 7) because man is created by his own allusion, or that he is the ‘abode 
of all good actions’, which S. Sitarima in his tians. accepts. Max Muller (F. HB. Æ., XV, 20, 
n. 4) equates wa? and sz /a as=deeds pei formed by oneself and believed to be good. 

* Cf. Jaimunya Upantsad Brahmana, I, 18, 3, which may be borrowed. 

T This means, Sayana says, that in the absence of the deity, the faculties cannot work. He 
quotes Brahma Sūtra, II, 4, 14: zyottrady adhisthanam tadimandt\ Jaiminiya Upanisad 
Jn ahmiana, II. 11, 12, seems reminiscent of this passage. 
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in them?  'Theicfore to whatever deity an oblation is offered, hunger and thirst 
are partners in it. 

3. He thought, *'There are these worlds and the guardians of these worlds. 
Shall I create food for them?’ Ile brooded over the waters. From the waters 
brooded over form? was born. The form that was born was indeed food. The 
food when created sought to go away. He was fain to seize it. Ile sought 
to grasp it with speech. He could not grasp it with speech. Tad he been 
able to grasp it with speech, man would have enjoyed food by uttering its name 
alone. He sought to grasp it by scent He could not grasp it by scent. Had 
he been able to grasp it by scent, man would have enjoyed food by scenting 
it alone. He sought to grasp it by the eye. IIe could not grasp it by the eye. 
Had he been able to grasp it by the eye, man would have enjoyed food by sceing 
it alone. He sought to grasp it by the ear. IIe could not grasp it by the ear. 
Had he been able to grasp it by the car, man would have enjoyed food by hearing 
it alone. He sought to grasp it by the skin. He could not giasp it. by the shin. 
Had he been able to grasp it by the skin, man would have enjoyed food by 
touching it only. He sought to grasp it by the mind. Ile could not grasp it 
by the mind, Iad he been able to giasp it by the mind, man would have 
enjoyed food by thinking of it alone. IIe sought to grasp it by the generative 
organ. He could not grasp it by that organ. lad he been able to grasp it 


* Sayana, following Auandatirtha, explains that, as hunger is mitigated by the knowledge of 
its (i. e. food's) proximity, or by healing of it, so the senses all appease hunger and thirst. 
Sankara's view is that the sensations become eaters by sharing in the deities, i. €. fire, &c., in 
the body and in the world; so they shaie in every offering to a deity (i. e. the deity and the 
worshipper both eat). , 

1 The five elements (Sankara and Sayana), 

Form or o:ganism, as Rajarima translates it, is natural, not something imposed on matter, 
and it plays no such part in Indian thought as in Greek. Even the Buddhist ruban is nota 
pregnant conception. 

? Roer 1cads wadal, ‘crying,’ so Rajirima, and see cnt. notes. Sankara explains ‘that mice, 
&c., try to run away froni cats that cat them’. He takes ayreddmsat as, “it sought to jun away,’ 
and this is followed by Sayana and Anandatirtha and by Visveivaiatirtha, besides being 
acecpted by Colebrooke, Rocr, S. Sitárüna, and Rajardma, Max Muller, and Deussen. But 
that this is correct. seems very unlikely. Rather it may mean, „Ile sought to stike, grasp 
it which idea is later developed in detail. This leaves the exact sense of po dn difficult, 
Tf it is neuter, cf. Whitney, Sanskrit Grammar, § 1117; Jaiminiya Upanisad Rrähmana, I, 2, 
4; 6, 1; Katha Upanisad, II, 4, 1; Maitrayaniya Upanisad, VI, 17; Oertel, 7. A. O..$., XVI, 
226. But if it - to no purpose (cf. Aitareya Brahmana, III, 46, 2; Jaiminiya Upanwad 
Inahmana, T, 2, 4) a tolerable sense is made as masculine. But I picfer Bohtlmgk's a¢yapevamsat ; 
cf. Roth, Z. J0. M. C., XLVII, 106 111. [feta 1$ nom., cf. Introd , p.560. Iu Manava Gihya 
Sitra, I, 12, 5, occus: arndt dadhimadhu samasnutah, which Knauer (p. xliv) defends by 
quoting the Aitareya Biahmana passage (VIT, 22) and, Kkausitaki Brahmana, XXII, I, and by the 
fact that za in Pali occurs in the nom. (cf. Muller, 2 Grammar, p. 88). Bohtlingk, Sachs. 
Der , 1896, p. 155; 1900, pp. 418, 428, denies the use. 

As above iu IT, 4, 1. For a rather simular Dist, ef. Jaminiya Upanisad Brähmann, T, 60. 
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by that organ, man would have enjoyed food by sending it forth alone. He 
sought to grasp it by down-breathing. He obtained it^ Thus it is Vayu who 
lays hold of food, and Vayu is he who lives by food.“ He thought, ‘How can 
this be without me?“? He thought, By which way ê shall I enter?’ He thought, 
‘If speech distinguishes, if scent smells, if the eye sces, if the ear hears, if the 
skin feels, if the mind thinks, if down-breathing digests, if the organ sends forth, 
what then am I?’ Having split open the top of the skull he entered by that 
door. That door is called /, the place of happiness? There are three m 
dwelling-places of him, thiee dreams, this dwelling-place, and this, and this. 
Born he looked through all beings, to sce whether any one wished to proclaim 


t Vayu is derived from dvayat. The use of this causal foim is confined to this sense, but 
is found both in Samhità and Biahmana. The sense is perhaps ‘consumed’ rather than ‘seized’. 
Possibly d 27 is the source (Monier- Williams! 4d.) but this is less likely; cf. /. A. O. S., XVII, 
53: Jnd. Stud, XVIII, 24. 

© Or he who gives hfe by food, as Saz ana and Anaudatirtha take it, quoting Brhaddranyaka 
Upanisad, IT, 2, 1 ; annam dama, IV, 3, 6, and Kansitahi Upanisad, III. 2. Säyana describes 
the passage as Seud mane. kor the long senes of conditionals, cf. Whitney, Sanskrit 
Grammar, § 950; Delbruck, Altindische Syntax, p. 366; Speer, Vedische und Sanskrit- 
Syntax, § 108 These cases are all normal: they refer to a past unreal condition, for the 
act of creation. is not conceived as continnous, and correspond. to the Latin pluperfect subject 
or the Greek aorist indie, in protasis with dy with aorist m apodosis ‘The form g jb ds 
remarkable: cf. Aitareya Brähmana, VI, 24: fparyagraharsam ; ibid., 35: fratyajagraóhaisam, 
and sce Whitney, Sanskrit Grammar, $$ 904 b, 1008 a, for other cases of the anomaly. The 
Suparnidhyáya also contains the form aerahaisam, Wackernagel, Allindisce Gyammati£, 
I, xxxii; see Mantiapätha, II, 8, 3, agrabhaisam; cf. Bolitlingk, Z. D. Il. C., LIV, 511, with 
Bloomfield, ibid., XLVIII, 577; 7. A. O. S., XXV, 138. 

7 ankara Illnstrates by the metaphor, * Unless the lord the city kecp, the watchers watch 
in vain, There must be the soul in the body. Sayana compares Brhaddianyaka Upanisad, 
III, 4, 1. Contrast with Aristotle, Ve Animå, III, 5, is interesting. 

"i.e. by the tip of the foot, as in II, 1, 4, or the skull. Sayana connects the former with 
the Jarmendriyas, the latter with the Jacnendriyas. Anandatirtha refers to a variant. in 
Sankara’s commentary axtar for gt. It obviously must have been wiong, but it is worth 
noung that Gankaia’s text was not very complete or certam, It is noteworthy that here 
we have no hint of arman (cf. Brhadaranyaka Upanisad, III. 2, 13 8q.5 IV, 4, 225) 

? So called because connected with Hari, says Anandatirtha. The Jammuiniya Upanisad 
Brahmana knows a ndndana sīman and Samaveda, II, 651, a n@ndana svarga. 

10 These three are variously interpreted. Sankara gives two explanations. The first is that of 
right eje, inner mind, and ether in the heart, Anandatirtha explains the mind as in the throat, 
and identifies the heart with the ether. He thus gets, in his own commentary, the triad, right 
eye, throat, and heart, and so Colebrooke. Sayana as often follows him rather than Sankara, 
and after him cites the Brahma Upanisad, III: netre jagaritam vidydt kanthe svafnam samd- 
diset V susuptam hrdayasya tu (al. hrdayastham) \ Sankara and the others explain the states as 
of waking, dieaming, and deep sleep, for all are sleep as compared with true knowledge of 
brahman (cf. Kaivalya Upanisad, XII). The other explanation is that referring to another 
birth, viz. one’s own body, and those of one’s mother and father; this is no doubt quite 
wrong, but Sayana reconciles the two theories by assigning two kinds of samsdra, dinavya- 
ewhara and sanmantaraszikdra, to which the theories cor respond. 
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another self! Ile saw this person only as the most widely extended drahman.™ 
I have seen it, so he said. Therefore he was Idamdra by name, he was indeed 


1 Sankaia does not explain this passage. Anandatirtha says that either he regarded it as 
clear or his copyists (cf. n. 8) omitted it. His own explanation gives us a choice. (1) Tle 
identified himself with creatures because he did not sce the true self, / being used in the 
sense of ni, or simply, he identified himself with creatures: he did not sce the true 
sclf, z/£ marking the close of the adiyuropa section, (2) The adAgarofa ends with deasatha iti, 
and with sa Jata begins the quant. He exannned the ereatmes separately, whether they had 
svallah satéd or not, and concluded that there is nothing that I can call different from the tine 
self’. Vac de is given lor wivadisat, Sayana follows this one of Anandatiitha's explanations, 
using some of the actual words, Colebrooke has, ‘What else (but him) can I here affirm 
(to exist)?“ S. Sitarüma renders, * How should he speak of any other?’ and Roer has, ‘How 
could he desire to declare any other thing different from him?“ Rajyuáma, Can any (element) 
here call (the ruler) different?’ Max Muller and Deussen render, ‘whether anything wished to 
proclaim here another self,’ This must be right, or perhaps the subject should be ‘any person’, 
the difference is, however, slight. This veision is supported by Anandatirtha in lis own 
commentary, tha Cui it anyam matto ‘nyam pravartakam vavadísat kim vadcl, says Visnu, 
}uvadisal cannot refer to the subject of abhizvyarkhyat and anyam must icfer to almdanan. 
Vavadisat may be an intensive aot, subj, or the injunctive of a desid. from the intensive, both 
rare forins (Whitney, Sanskrit Grammar, $8 1019, 1025). Nilakantha thinks this passage is 
referral to in the Mol sadharma, Mbh., XII, 10060, no doubt wiongly, see Deussen’s tians., 
pP. 493. For abhiayatkhypat, abhivyathsat should certainly be read. The confusion. between 
gh and &i very frequent m all sorts of MSS., cf. Weber, Ziad. Slud, IV, 273; Hillebrandt’s 
notes on Sankhay ana Srauta Sütia, IV, 12, 10; 15, 15 Goblila Grhya Sūtra, I, 3, 18 (Oldenberg, 
SOA, XXX, 21); Knauer, Manava Grhya Sūtra, p. xxxv; Scheftelowitz, Die Apokiyphen 
des Agreda, pp. 174, 175,and at great length in. his forthcoming work, Zur 5Stamméddung, 
&c, on £rechras, H. J. N. C., I, 42; Wackernagel, indische Grammatik, 1, 136; Epir. 
Ind, IV, 122, fo a&Ayalitam for praksalitam., The Nirukta, III, 20, already recognizes it and 
uses it in counectiugg Viya with 245a. On the other hand T, a South Indian MS., has the 
correct Asaf, though perhaps only by conjecture. Rajatama gives the form as Vedic for 
abhivyakhyat, and no doubt a confused remembrance of such a form may have helped to 
keep the absurdity m the text whin once it bad forced its way in. Tt, he gives as 
let of A vad, Vor dima he accepts the etymology from Vat, the ‘motor’ or * vital force’. 
Geldner (Vedtsche Studien, III, 116, 117) adopts the etymology of Weber and Garbe (//e 
Simkhya- Philosophie, p. 293) of dlman from Val and so denoting (1) the wandering wind, 
(2) the samsdrin soul, whence come the other meanings, person, self, body, nature. It 1s 
quite possible that the soul and the wind were deemed to be closely connected there are 
plenty of parallels—but of course in this case we cannot take sarusarin in the technical sense. 
The moie usual derivation is from Van (Roth), while Deussen (Alu. Gesch. der Phil, I, 1, 
285 sq.) prefers to derive dman from two pronominal stems. No explanation as yet offered 
is satisfactory, since noue explains Vedie fmand, &c, (Wackernagel, Altzndische Grammatik, 
I, 61). Bohtlingk's con. cava dife/, ‘to sce if it referred to any one save himself,“ is good, but 
not essential. 

1? The commentators all read brahma separately, and though the sense would be much the 
dame this is better than to take brañinatatamam (with S text) as one word. The commentators 
and translators all agree it is for fafatamam, and Deussen compares durnisprafpataram in 
Chandogya Upanisad, V, 10, 6. We may also compare navamam (= navajamam according to 
Maa Muller in RV., V, 27, 3, see Oldenberg, S. 2. J., NLVI, 422) Farunavayeitamam for 
“atamam in V, 3, 2, though there the Jaimmiya Upantsad Dialinana, I, 10, 1, 1cads pari- 
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Idamdra by name. Him who is Idamdra they call Indra? mysteriously. For 
the gods love mystery.“ 


ADHYAYA 5. 


In man? he is from the first as a geim.? That seed is strength gathered from 
all the limbs and he thus bears a self in his self. When he connects the seed to 
the woman, then he causes it to be born. That is his first birth. The seed 
becomes the self of the woman like one of her own limbs. Therefore it hurts her 
not. She nourishes the self he has given her there. She, as nourisher, is to be 
nourished. The woman bears the germ. The man before the birth of the child 
and thereaftc: * supports him, When he supports the child before its birth and 


yatanam,and for a large number of somewhat similar (but often doubtful) cases, Wackernagel; 
Altindische Grammatik, I, 280; II, i, 128; Macdonell, Pedic Grammar, pp. 58, 59; Bloomfield, 
P. A. O. F., April, 1893, p. xxxv; JA. J. J., XVII, 416-418. Otherwise it might be translated 
ust that’ in accordance with Panini, V, 3, 93, for which use Bhagavata Purana, X, 36, 28 is 
also cited; so Bohtlingk, aud in Chandogya, J. c., “Zana is now read. 

5 For Indra as a designation of aiman cf. II, 3, 7, n. 1. For adarsam, Lévi, p. 107. 

* The phrase here occurs in Aitareya Brahmana, III, 43, 1: 2 deaksate paroksam parok- 
sahame At devih; a similar but chatacteristically slightly different phrase occurs repeatedly in 
Satapatha TEM VI-X, but not in I- V; Weber, Zud. Stud, XIII, 268; X, 127. Cf. also 
Brhaddranyaka Ui ea, IV, 2, 2, where 1 is mysteriously called Indha as the person in the 
ight eye, for the same igason as here. Winternitz (Gesch. der indisch. itt, Y, 161) happily 
compares the nddles found in the Kyveda, the Atharvaveda, and the Yajurveda. The gods 
require amusement as well as reverence. So also the gods must have animals to play with 
(Macdonell, Vedic Mythology, p. 148; Oldenberg, Aeligton des Veda, p. 74, and ae RAS 
1907, p. 936). Other 0 of obscurity aie Satapatha Brahmana, VI, 1; T, 2; VII, 5,1 
22 (Winternitz, p. 177). Cf also Wintermts, Mantrapatha, I, xxix, u. tan sums up the 
result of this cer in an interesting and polemical discussion of the d,, as cteinal and 
unthinkable subject (U, pp. 50-64, tians. by S. Sitinima, pp. 39 49); but what he says bears 
rather on his system than on the Upanisad, See also Levi, La Doct ine du Sacrifice, p. 38, n. 6. 

! BSüyana following $ Sankara thus sums up the result of the Upanisad in the introduction 
to this Adhyaya, There 18 (1) Saum undeveloped and truly real; (2) then adhydropa m 
(a) the fourteen worlds in ,s egg, (b) vera) who regards the worlds as his body, 
(c) the zndriyas arising in his body, (d) the presiding deities, (e) the subjects of the zudrzyas 
including man, (f) the food of the deitics and its appropriation, (g) the thiee states of the self; 
(3) the apezáda, beginning with sa /d/a and ending with the end of II, 4, 3. This section 
takes up as regards other births than the present the question of the three states of the soul. 
This section seems to be referred to in the Moksadharma, Mbh., XII, 10862, and 9494. Cf. 
Satapatha Brähmana, XI, 2, 1, 1; Lévi, p. 107. For the egg, cf. Goinperz, Grech Thinkeis, I, 93. 

? This simple and early narrative should not, of course, be explained by the pajhagnzéeddya 
as Sayana proposes, but is much earlier in conception. Anandatittha explains the whole as 
a question of the different manifestations of Visnu. The edd. except Sita:ama and U and Rajarama 
punctuate at resas, but the comm. and the parallelism yad efad—tad etad qre.in favour of the 
other punctuation, The sense is the same. Bohtlingk’s exam (= ätmanam) is not essential. 

3 The commentators here differ. Sankara and Anandatirtha in his (7d take (1) panmano 
gre as ‘before bnth’; (2) agra eva as jdfamátram ; (3) adhi as ‘after birth’. This sceins 
preferable, except that ayra eva must be considered as explained by zanmano ‘gre. Ananda- 
tirtha in his kasya explains (1) as above; (2) as agryah, sasvagumignyah; (3) adhi as 
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thereafter, he supports in truth. himself, for the continuation of these woilds.* 
For thus are these worlds continued. This is his second biith. This self? 

appointed for holy deeds. ‘The other self having done its duty and attained old 
age depaits and departing hence is born again. This is his third birth. 
A poct says (RV., IV, 27, 1), ‘Within the womb, I learned all the races of these 
gods. A hundred biazen forts restrained me, but hke a hawk 1 escaped swiltly 
downward’? Vamadeva lying in the womb thus declared this. Knowing this, he 


adhtkatvena, | Sàyana renders (1) agra eva as prasavat Jide eva, (2) sanmano "ere as prosavid 
ürdhvam; (3) adhi as udhikatvena, apparently borrowing this fiom Anandatiitha s bAa sya, The 
services before and after birth whith Rajaràma Ramakisna Bhagavata alone recognizes, as 
apparently also Colebiooke, are explained as the noutshmg the mother and performing the 
usual ceremonies before and after buth. It is just possible, however, that de dy“: ds 
the verb, aud the reference is only to what is done before buth. Bohtlmgk omits ARIA eva, 

t Contrast the late and elaborate passage in Kausitaki Upantsad, II, 15. The passage, 
Jaiminiya Upanisad Bialinana, III. 11, is fundamentally different, 

5 That is the son. The following passage is quoted by Sankara on Brhadduanyaka Upanisad, 
P- 397. 

Sankara explains that as father and son me one dan (cf. V, 3, 3), the three birtlis aie 
correct. Sdyaua says either (1) the dman being one, it has three buths, two as son, one as 
father; or (2) the two births of the son have analopies in the case of the father and that of the 
father m the case of the son, so that cach has three buths. "The thud bnth is taken by the 
commentators as 1ebuth in heaven, hell, or in the wold of men. Probably, as there is no 
proof that the Upanrsad. knows the doctrine of transmigration, it refers to being born in the 
next world, an idea familiar in the Biahinanas (cf. Macdonell, Meds Mythology, pp. 168, 109; 
Sanskrit Literature, pp. 223, 224) which differs essentially from transmigration, i. e. bath into 
this world again, sce Deussen, Lhelosophie der Upanishads, pp. 294, 295; I. T., pp. 325 sq 5 
Levi, pp. 96, n. 1, 97, n. 1; Hillebiandt, 1% AYA, Il, 85; contia, Goldner, Vedische Studien, 
II, 288; Bohtlingk, Sacks, Der., 1893, p. 92. For 72 % d scc Wackernagel, Adfindische 
Grammatih, II, 1, 190. 

T This verse 15 very obscure iu this connexion, Sankara, Anandati tha, and Sa ana all explain 
it as refering to the inunmerable bodies through which Vamadeva had passed until he obtaincd 
muli through knowledge. This meaning camot be got fiom the passage. The context scems 
to show that it only means that Vamadeva know the thee births of arman, and so escaped and 
became immortal. The doctrine of mukte is not appaintly known to the writer of the 
Upanisad. If it were, it would be made clear, For the meaning of the verse in the original «f, 
Bergaigne, Ae. Ved, III, 322; Eggeling, & / Æ, XXVI, xx, n. 1; Roth, Z. Y. A, (%, 
XXXVI, 353; Hillebraudt, Ved. Myth, I. 282; and especially Bloomfield, /. 4. 0. us 
XVI, 1-24, who explains the myth as icfornmg to Agm. When the cloud is tent in 
the storm, the lightning (Henn) beaks from the cloud and simultaneously the Soma flows 
upon the carth, Sdyana in his Rgvedic commentary follows this passage. On RV., IV, 26, 1, 
Sāyana says that Vamadeva, who had in lis mothei's womb the knowledge of Brahman, sets 
forth that knowledge of the identity of himself and Brahman, in the verses ahum Manur, &c. 
(so Šatapatha Brähmana, IV, 4, 2, 21 and 22). So (Sáyana] on Atharvaveda, XVIII, 3, 15: 5 
khalu garbhavastha eva sann utpannatattvasQanah svasya sdrvdtmyam anusamdadhau., Sieg 
(Die Sagenstoffe des Rgveda, pp. 76 sq.) holds, uo doubt, rightly that the idea is not found 
in the KV. passage, but no conclusion as to thé prionty of the Satapatha Brahmana, Ise, 
can of course be drawn fiom the fact that no mention is there made of the legend, which 
may quite well have been known to the Satapatha, though not icferred to. His version 
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stepped foith after the destruction? of the body, and having enjoyed all delights 
in the world of heaven he became immortal.“ 


ADHYAVA 6. 


Who is he! whom we meditate on as the self? * Which is that self? That 
by which one sees, by which one hears, by which one smells scents, by which 
one forms speech, by which one disciiminates sweet and sour? That which is 
the heart and the mind,“ perception, injunction, understanding, knowledge, wisdom, 
vision, firmness, thinking, considering, helping, memory, resolution, will, breath, 
love, and desire? * All these are only names of knowledge? That (self) is 


(pp. 88 sq, ef. Pischel, Vedtsche Studien, Y, 211 sq? of this verse takes the last part as meaning, 
Then came the eagle; through the swift one (jarasa as an adj.) I escaped,’ the speaker being 
(as in IV, 18) Indra himself. Sieg reconstructs the myth as one in which Indra even before 
buth desires lordship over the gods, who thercfore try first to prevent his birth and then seek 
Lo restrain him, until he escapes by the eagles aid, This is very mgenious but not proved. 

* Sar tabhandat according to Anandatirtha. After death, Sankara and Sayaua. This seems 
certain and is followed by the translators including Siuirdma and Rajráma. 

„ The end of this section 1s, Sayaua says, to produce disgust with the body and with 
the series of lives undergone by the unenlightened. There is no trace of this in the original. 
Kajama Rämak ena Bhagavata has an original view of this section (ed., Bombay, 1898, p. 7). 
He takes it as dealing with (a) the seminal soul which as transferred has its first. birth, 
(b) the second birth as a human being, (c) death and rest in the indestructible heaven. 
‘The third sleep is the sleep of death beginning in this, and ending in the heavenly world.’ 
This version of the Upanisad—though coloured by Christian influences—yct seems to me to 
recognize the fact that transmigration 1s not referred to. Simiaily he derives from II, 4, 3 
that the human brain is entered by the lnghest spirit and so becomes worthy of life. 

1 This Adhyaya is the final answer to the questions proposed; afdsmake may also be 
translated ‘worship’ or ‘service’, Colebrooke takes it: ‘What is this soul? that we may 
worship him,’ 

4 Max Muller and Bohtlingk read $o yam, but Sankara undoubtedly took it as 4 "yai ; 
and though awkward the constiuction is not impossible, cf. RV., VIII, 4,6; J. A. O. J., XV, 
287. Aatusak no doubt refers to the two views of tman hinted at in II, 4, 3 and here 
developed as a mere spirit or a central function. 

3 The idea that there is one central function is clearly here developed, and this denial 
that the sensis, &c. aie essentially different is creditable to the thought of the Upanisad, It 
is the idea developed in the ZVeaefe/es, 184 d.; Republic, 533 . Cf. Kausitaki Upanisad, III; 
Brhadlarauyaka Upanisad, I, 5, 3, which is the famous assertion that it is by wanas man sces 
and hears, See Deussen, op. cit., p. 246; E.T, p. 273. Sayana endeavours to discriminate 
hi dayam and manas as buddhi and manas, but Sankara regards them as one. The constiucuon 
is clearly as taken in the translation, though Roer and Sitarama differ. 

4 That these terms, which remind us of the later meaningless Buddhist repetitions, had 
ever auy definite meanings is most improbable. Sankara rendeis them thus: and nam = 
cetanabhivah, ájfiauam - ifvarabhavah, vijilanam =kaladipartjanam, prazanam = prajfata, 
medhi = wanthadhiranasamarthyam, drstir = indriyadvara sarvartyayopalabdhih, dhptir — 
dhasanam, malir = mananam, manic = sudtantryam, jilis = cetaso rüjadidub&hitvabhavah, 
smi lth ~ smaranam, samkalpah = £uklaki snddtibhavena samkalpanam rüpidinam, &ratur = 
adhyaväsāyah, asuh = prananadtjivanakriyanimitla urttih, kimah = asamnihitavisayatanksa 
trina, asah — strivwatiharadyabhulasah. Anandatirtha’s caplanations arc, in order, saptyaZmna, 
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brakman,® Indra, Prajapati, all the gods, the five great elements,“ earth, air, ether, 
water, lights, all these and those which are mixed with small as it were, seeds of 
various kinds, born of eggs, born from the womb, boin fiom heat,“ born from 
germs, horses, cows, men, elephants, and all that breathes, whether it walks or 


áfatajnána, veroidAapiana, praky stajflina, avisps stajàīna, das (ad, dhérana, ind s Pramánesn 
tatatvin matih, brahinadinam. ifatviam, sarvaprerana, sarres de(akileste sa) i fegt oa samant 
ramate, qui Ne, sar vakatr(cam. asana, amrtinanda, seafantiatéa, Sayana borrows fiom 
both ; he refers sapnuanam to samyak, medha to granthatadu; thadhdanam, JR to javas ot 
as in Sankara, samkalpuh to asamiiine "pr VOTE sampaktvena kalpanan ; for the rest he 
follows faithfully Sankara, hàajuáma ljendeis: f consciousness, ducction, sagacity, intelligence, 
retentive power, understanding, courage, power of thinking, freedom of thought, intrepidity, 
memory, will, capacity, vitahty, ambition, obedience. — bohtlingk makes these subjects and 
fp aj inetram predicate. 
$ This may fauly be construed as an assertion of the pre-eminence of knowledge. The 
parallel passage m the Kauzitaki Upanisad, III, 15 clearly later, for it combines elaborately 
the doctrine of praya (see Il, 1-3, above) and that of Sr. The relations cannot be reversed. 
$ Possibly masculine as Sonnen: Anandatirtha, and Sayana think, followed by Colcbiooke, 
Roer, Sitiüáma, Fajàráma, Max Muller r, Bohthngk, and Deussen. But this is not necessary nor 
likely in view of the neuter below, and Brahman (m.) is not found as a deity in the Aitaeya 
Brahmana (but only as pnest, p. 68). The ocewrenee m Maitrayani Sambita, II, 9, 1, 15 
intcrpolated, v. Schioeder, Jul. Lit, p. gt, n. 1. Muir, Sansk. Tra, V, 323, finds the masc. 
in various Satapatha passages, unnecessarily. But it occurs, e. g. Kausitahi Upanisad, 1, 3. 
The masc. is natuial and is helped by the following masc. 

his passage is iched on by Deussen (op. ait, p. 168; E. T., pp. 185, 186) in support 
of his view (accepted by Macdonell, 5aí3422 J eleratnee, pp. 217 sg, and Wintcnntz, Gest der 
audisch. Talla, I, 205) of the lateness of the Aitareva Upamsad. But there is nothing in the 
evpression itself to demand a late date, and the fact that the version in the Upanisad of the 
qieation is so detailed, instead of being a proof of lateness, may rather be considered a sign 
of early date, when the Cication still was considered a real act and the doctiune of the 
omnipresence of dvahman as consciousness was not so fully developed. The passages, 
Inhadiianyaka Upanisad, I, 4, 7; Chandogya Upanisad, VE, 2, 3, both contain a reference to 
name and form, a conception faunhar to Buddhism but not apparently at all emaily. The 
Tattniya, II, 6, is evidently a moe 26220 of a well-known doctrine. But that Upanisad 
bears conspicuous traces of lateness; indeed it alieady quotes Slokas very often and becomes 
quasi-metrical, while it knows the Atharvangiiases (II, 3) and has a much developed theory 
of the sofas of dfman. For the elements (akasa = empty space), see Bohtlingk, Sachs. Aen, 
1900, pp. 149-151; Keith, 7. A. 4f. &., 1909, July. 

* Mixed with small (Sankara), Zea he calls meaningless. Cf. I, 1, 2, n. 3; III, 2, 6. Miscd 
from smaller portions (of the former)’ is Koer's version, which is no aut the sense. The 
others of various sorts are Opposed to the picat elements. Colebrooke has: ‘joined with minute 
objects and other secds.' 

» Sankara explains as yahidinie which Anandatittha accepts. Sayana renders Avimidamsadint. 
The word does not occur in the Chandogya Upanisad, VI, 3, 1, but it is impossible to accept 
that as a valid proof of later date since such lists (ef. those of the /(/a»«as, T, 3, 7; 4, 1) 

vary enormously in the same book. In jdrujüm, ch zaru, Jaimmiya Brahmana, II, 430, 6 
(J. A. C. S., XIX, 100); Bohtlingk's zarayu I» not necessary. For a similar hst ef Anugita, 
Mbh., XIV, 1134. 

? Rendered by Sankara wrksadint, by Anandatirtha , int jatani t) dini, and 

by Sdyana /arugulnadinr,  Rajaráma has ‘shoot-boin’. The form is normal and is uot a case 
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flies, and what is immovable. All that is guided by knowledge, it rests on 
knowledge. ‘Phe world is guided by knowledge. Knowledge is its foundation.'! 
Knowledge is érahman. lle" by his knowing self having left this world and 
having obtained all delights in the world of heaven became immortal. 


ADHYAYA 7, 


My speech rests on mind, my mind on speech. Be thou revealed to me. 


of = dy for udbhidya (cf. Scheftelowitz, Zur Stammbildung in den indo-germantschen 
Sra hen, $ 10). 

! The question is whether this justifics an attribution to the author of the doctrine that 
knowledge alone eats. [t 1s quite open to argue that we only are given tlie doctrine that 
the world is guided by knowledpe, which Icaves us with a final dualism. T think probably 
the author went further and intended to assert the origin of all from knowledge, cf. II, 4. 
lt so, he 1epresents exactly the later Bhagavata view.“ perhaps that of Badatiyana, of the 
nature of reality, The self, o1 god, is conceived as creating the material world as a reality,” 
but the exact nature of the creation is left vague. The relation of rakhman and aiman is 
likewise left vague, a mere identification such as may have been meant being of little value. 
But of couse none of the questions had yet clearly presented themselves. Cf. Thibaut, F. B. Z., 
XXXIV, xevii sq.; XLVIII, Introd , for Ramanuya’s view, and my reviews of Deussen’s Aiosaphie 
der Upanishads, J. N. A.S., 1906, pp. 590 sq., and of his Trier philovophische Texte, JRA. S., 
1907, pp. 462 sq. ; Grierson, J. A. Al. S., 1908, p. 361. Rajarama renders 2» ayAdna ‘source of 
intelligence’, 

u According to Sankaia, this refers to Vamadeva, sce II, 5. 

1 durr avir ma edhi ds apparently the coriect 1cading, but the second grrr is very curious, 
Sdyana escapes the difficulty by equating the deer to seafeckatam brakmacaitanyam and taking 
it as a vocative, the rendering dvr edhi as pratat? bhava, which (though followed by Cole- 
brooke) is unfortunately quite impossible. The phrase dvir Mas, &c. is not at all rare, e. jr. 
RV., T, 31, 3: avír bhava Vivdsvate (where Bergaigne, Ae. Véd., I, 53, conjectuies, no 
doubt rightly, Aavat, see Oldenberg, . B. F., XI. VI, 25); I, 146, 4; IV, 10,8 (= AV., XX, 
77, 8); 1, 16; V, I, 9: duty ydsmat edo utamo babhütha; V, 2, 9: (Agni) dele vifu Alle 
mahited, VII, 103, 8; Av., XII, 1, 60, and rir dvir edhi (as read in K) would be perfectly 
natural, but could hardly have been corrupted mto the traditional teat. T would suggest that 
we have here in external combination an example of the working of the tendency which causes 
7s in internal combination to be lengthened where it is pait of the stem (e. g. diit, sajūt, 
see Macdonell, Idee Grammar, p. 10; Wackeinagel, Altadische Grammatik, 1, 42, 43; II, 
1, 126). This point may be noted in favour of the view that m gzs the 2% is part of the steni 
(ef. . Petersburg Didionary, s. v.). With the whole should be compared Manava Grhya Sūtra, 
J. 4, 4: which has cas me manasi pratisthtta mano me cac pratisthitam àvir ayur mayi dhehi 
volavya vanih (sic) sthah, and, preceding all this, after the words prah sezsta&rto "Aa japati, 
the words stam cudisydoit to the end. The reading vdz/4 is no doubt wrong, beng a 
corruption of ma dni by Sandhi, maui with 4 incorrectly restored (it of course would in any 
case in most MSS. disappear before /). It appeais from Knauer's Crit. Note (p. 6) that 

* Cf. Rajáráma Ramakrsna Bhagavata’s cd., p. 7, where hc finds in IT, 6 the doctrine that all 
has its source in the highest spirit. 

P Ch Windelband, ZZrstory of Philosophy, pp. 352 sq. 
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You are the two pins? of the Veda. May my lore forsake? me not. I join day 
and night with what T have learned. I will proclaim the real, I will proclaim tlie 
true.“ May this protect me, may this protect the teacher. May it protect me, 
may it protect the teacher. 


2e is a conjecture of his: the text MSS. in I, 4, 4 have either 270% or tur, while, ibid. 8, 
all save one (vdnom) have vāni. Only one Paddhati (cf. p. iv) has vāni, obviously an error 
for vino? (which of couse (cf. V, 1, 6, n. 4) is the Sandhi of 2% ont), if it is not a mere 
misreading of the MS. There is thus no real support for 2 π]i (how exactly Dr. Knaner 
would take it, T am not sure), and in the Manava Grhya Sūtra the simple Sandhi mätmä 
for me + dfi is actually found in I, 3, 2 (so also I, 9, I1 : u; I, vi, 16; vifeddi, &e., 
sce Knauer, p. xxxix). Probably maz lead to the moic intelligible (to the scribe) 271. 

For vd, &c., Knauer, who does not notice the Aitareya passage, quotes Piiaskara. Grhya 
Sūtra, I, 3, 25; Taittiriya Samhita, V, 5. 9, 2; "l'aittiriya Aianyaka (Andhra texi) A TF 
Athaivaveda, XIX, 60, 1. There is also the parallel version in Sankhayana Aranyaka, VII, r, 
Where veda sapiat sai (rdi takes the place of vedasya, &e. This may perhaps mean ‘hidden in’, but 
probably we have a mere corruption ; see my translation. ‘The Mantras are no doubt old enough, 
Colebrooke, who comments on the use of Mantra as applicable to part of an Upamsad, renders, 
* May my speech be founded on understanding, and my mind be attentive to my utterance.’ 

* Ananayasamarthe, Sàyana. Colebrooke renders, For my sake (© speech and mind ') 
approach this Fedéa;’ perhaps reading mānu. 1n, Scheftelowitz tahes it as ‘navel’. The word 
in the Rgveda, T, 35, 6, Kc. (cf. Macdonell, Ie Grammar, p. 39, seems to refer to the pin of 
the axle of a cart, and the metaphor is natural enough; cf. Leumann, Zr. Wort., p 31. 

3 prahdsith may be a second person, or a problematic third person based on a false analogy 
(cf. Whitney, Sanskrit Grommar, § 889; Weber, Berl. Sitz., 1895, p. 830), or an erior for Ya ist. 
Picetscly the same difference of reading occurs m Khila, IV, 8, 5, (i, me nud prac hasih, 
where Peterson's MS, has At, and cf. Minava Srauta Sutia, II. I, 2, 30 (Aasi with Taittuiya 
Samhita, III, I, 1, 2 (sth), in the same phrase, dise ma mā Adi A), and in Ifiranyakesi 
Grhya Sūtra, I, 6, 20, 1, yathasat for yothdsah (Ollenberg, & . A., XXX, 189). Schettelowitz 
renders; ‘das von mir Gehorte moge man nicht verspotten vermittels des Erleinten,' taking 
Aasth from has, The long d would be unusual, but in any case a derivation from vha 
scems preferable in point of sense and is supported by Atharvaveda, VI, 41, 3; Taittirrya 
Aranyaka, TV, 42 (Anandà^rama ed., pp 352, 355). The translation will be liteially: 0 lore, 
forsake me not,’ reading F uta. perhaps, as the nom. is unusual, and the neuter voc. 18 
perfectly well supported (cf. Delbruck, indische Syntax, § 66), and the reading fria me 
is easily corrupted into fram me, cf. Lanman's note on Whitney, Atharva Veda, XVIIL, 
2,3; Whitney, J. A. C. F., Oct, 1887, p. xxv, and my note in 7. R. A.S., 1907, p. 225, 
although the nominative can stand, cf. Winternits, Mantrapātha, I, p. xvii” For the sense 
ef, Atharvaveda, I, 1, 4; Tanttintya Upanisad, I, 4, r. ; 

From here to the end this is identical with the Taittirtya Upanisad, Siksavalli, I, I, Or 
Taittiriya Aranyaka, VII, r, 1: The sense of dd,, is no doubt, * I work all day aud 
night, as Sāyana takes it. Colebrooke renders, ‘Day and night may I behold this, which 


I have studied.“ In III, 1, 2, the neut. is used. 

* Compare, however, s@&sye which Whitney, no doubt rightly, reads in Atharvaveda, TI, 27, 
5, although the form elsewhere is always 4e, and IH, 1, 6, n. 3. Aas, given as ouly 
giammatical by Whitney (Roots, Ere., p. 203), 15. found. in the Dabakumäracarita (Buhler, Zid. 
sint, XXIII, 147). 

* Sec also my note in J. X. H. F., 1908, pp. 1124 sq. 
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ARANYAKA III 


ADHYAYA 1. 


Next comes the Upanisad of the Samhita text. The former half? is the earth, 
the latter half the heaven, their union the air, says Mandiikeya. ‘The union is the 
ether, so proclaimed Maksavya. For it is not considered independent, and so 
I do not agree with his (Màndüka's) son, he said. They are alike * and it is 
considered independent,’ said Agastya; for the air and the ether are both alike. 
So far as regards the deities. Now as regards the self. The former half is speech, 
the latter half the mind, their union is the breath,’ so said Süravira Mándükeya. 
Then said his eldest son, The former half is mind, the latter half is speech, For 
by mind one first resolves and then utters speech. ‘Therefore is mind the first 
half, speech the second half, and tiuth their union.“ It is indeed alike * with both, 
father and son. This compact of mind, specch, breath, is like a chariot ^ with 
three horses. Ile who knows thus this union, obtains children,’ cattle, fame, 


1 e. g. in .fenim He, m is Parveaiüfam, F ultararipan, and mi Samhita (Sīyana), For 
all this Aranyaka, cf. Sankhäy ana Aranyaka, VII, VIII, printed in Appendix, and my trans- 
lation, pp. 41-56. 

2 {haifa is rendered ‘void’? by Bohtlingk in his translations of Chándogya and Brhadara- 
nyaka Upanisads; see IT, 6, n. 7, contra, Whitney, 1155 g ., Oet., 1890, p. lui. 

* This is not at all easy. Ane (like. dadrfe, II, 8) scems to he passive, because it 
is difficult to make out a translation cither as dd (S: dana) Or manye (Anandatirtha), 
The subject must be 7, and the sense must be as in Sayana (cf. Sankara on Taittiriya 
Upanisad, III, 10. 43 Max Muller, S. 2. E., XV, 68, n. 1) that // is included in c and 
therefore is inferior to it. Anandatirtha takes fytreva as referring to the fact that @hasa is 
the father of 27 The subsequent identification he explains on the ground that 277 is 
the stronger. In Taitthiya Upanisad, T, 3, 2, the carth, sky, ether (= anla thea, < Sankara) and 
7dyu are given as the four factors, Asya is obscure: it may be a gen.- dat. and refer to 
Mandikeya, or possibly a vague reference (cf. Rgveda Piatiikhya, I, 2) to the subject, helped 
by such genitives as that in V, 1, 1 

* Sanáne is neut., probably because wate is understood, or perhaps it is fem. The solution 
is that the two views are equally correct, because in zfdsazds it is not things but words that 
are considered (Siyana). Anandatirtha rightly takes the last words as giving the opinion of 
Mahaitareya.” Otherwise they must be Agastya’s in which he concurs. Max Muller reads, as 5, 
ceti, but it is not in B or the other MSS. and it is merely a misunderstanding of the commentator. 

* They give a simular result, and so are alike, and equally justifiable, va Ay npdsand 
vustulativam apeksate. For manas and cde, sce Lévi, La Doctrine du Sacrifice, pp. 30, 31. 

€ Visnu is made the subject by Auandatiitha, The real subject is clearly the meditation 
on the Samhita. For three horses, cf. RV., I, 39, 6; 100, 17; VI, 47, 24; VIII, 7. 28. The 
metaphor recurs constantly in different forms in Sanskrit Literature, e. g. Mbh., XIV, 1427 sq. 
The analogy with the /’%acdrus, 246, is obvious. For sahata cf. RV., III, 1, 7; Geldner, 
Vedische Studien, Y, 104. 

7 Anandatittha rendeis the childien as /5a;2dz2, and the cattle as Vedas, — Sáyana with 
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glory, and the world of heaven. He lives all his days. So teach the Mandi- 
keyas.® 

2. Then comes (the teaching) of Sákalya.! The first half is the earth, the 
second half the sky, their union is rain, Paijanya is the uniter, Thus it is when 
he rains strongly and continuously for day and night, then people say, * Earth 
and heaven have united. So far as regards the deities. Now as regards the self. 


Sankara regards this Upanisad as intended for persons who are neither fit for mukti (II, 4-6) 
nor even for union with Miranyagrarbha (II. 1-3). 

* This section gives us the views of certain Mandükeyas, The Mándükeyas occur in Rgveda 
Pratisakhya, $ 200, and in the Purina tradition (Weber, Drd. Stud, II, 100 sy 3 III. 253). 
Scheftelowitz, Je -lpokrypheu des Rgveda, p. 12, has revived the theory that ceitain of the Khilus 
represent parts of their Samhita, but cf. Oldenberg’s review, Coll. gel. Anz, 1907, pp. 218 sq., and 
my review, . A. A. S, 1907, pp. 226 . The word Upanisad in this section clearly means f secret 
doctrine’, This is certainly the earliest sense of the word (derived, no doubt, from teaching in 
the forest, which was done for the sake of secrecy, cf. Intiod., p.15). T cannot accept Deusscir's 
view (Philosophie der Upanishads, pp. 13 sq.) that the earliest sense was ‘secret word’ (a case 
like fayaln, &e ), then ‘secret text’, then ‘secret sense’ of aittualaction. The earliest sense may 
well have been ‘seerct meaning’ of a ritual action, whence it seems to me the other meanings 
are very casily derived. Deussen's thcory is. bound up with Ins view of the Ksatriyas as 
propounders of a secret lore, as to which cf. Introd, pp. 50 .; III, 2, 6, n. 11. I agice 
with Denssen, however, and with Winteinitz (GescA, der odis A. itt., I, 208, n.) in rejecting Olden- 
beig's view (Z. V. AL G., L, 458 sq.) of Upantsad as ufdsand. Sce, however, also Z.D AL Ga LIV, 
70 *q., and Max Miller's view in 1869, Rgveda Pratifathya, p. iv; Hopkins, Ac. of India, p. 218. 

A muddled version of this section occurs in the Rgveda Pratisakhya. J, 2; 3 Mand ikeyah 
samhitam vàyum dha tathikKam civya qu, eca | samonatom anile cambare ca motud- 
gastyo "ciparibdram tad eva hèy) adhydtmakiptau Saravirah sutaf* ca vinmanaso vUTRnty 
dnupiroye | sendhe: vivartanam nirbhujam vadante Sauddhakverowdranan ca pn nnam Way 
see Max Muller, pp. 1u-vi. ‘The Sankhayaua has, VII, 2, an attempt at an improved. version, 
reading m one MS, parih tah in both cases. Bohthngk, in the smaller JZ, 1, 130, rendcis 
awparthrta as * idlentic!, but this makes no sense, The reference in the Pratisakhya is of course 
valuable as giving Saunaka’s date as a zer nnus ad quem for the lowest date of the Aianyaka. 

It refers to the case of z yan act, Vanim, VI, 6, 77, 1. e. where vowels like ? become 
y before a. A fourth. party is introduced. Sakalya must of course be the great prammarian 
to whom the Samhita is ascribed, and this gives us not a very ancient date for this Upanisad, 
But it need not have been wiitten long after Säbalya. Rather it seems to be culy. For 
Sakalya’s date see Introd., p. 71. ITe must probably go back to 700 n. c. Geldner (Pedische 
Studien, III, 144 sq.) considers that Sakalya must be identical with Vidaydha Sakalya mentioned 
in the Satapatha Brahmana, NI, 6, 3; XIV, 6, 9 (see Weber, Zud. Stud., IX, 277 «q.; Zndian 
Literature, p. 33) and identified with the maker of the pudafujha by the Vayu Purana, LN, 
58. lle was therefore a contemporary of Arum and Yajhavalhya in opposition to Oldenbei g's 
view (Prolegomena, pp. 371 sq.) which refers him to the end of the Biahmana pernod.» Weber 
(I. c.) thinks that Lala in the Aitareya Biahmana, III, 43, 5, refers to his scheol, but the 


* Sei lis, which is wrong in fact, illustrates the inaccuracy of the reproduction. 

» Geldner evidently takes a much more respectful view of the antiquity of these sages than 
I would. I think it quite possible to hold that Sakalya and they belong alike to the end of the 
Brähmana period. On the other hand 1 think Hoernle’s dating ,Os/coogy, pp. 106 sq.) wrong 
see Z. D. AZ. G., 1908, pp. 138, 139; J. A. A. Y, 1908, p. 368. 
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Every man is egg-like,? there are two halves, they say;? this is the carth, this 
is the heaven, and between them is the ether, just as there is the ether between 
earth and heaven. In this ether‘ the breath is fixed, as is the air in that ether. 


reference is too far-fetched to be worth consideration—indeed such comparisons hinder rather 
than aid progress. The evidence of the Vayu Purana is worthless. Identifications are easy 
and obvious, and we cannot tell that we have a piece of tradition at all. The fact that the 
Aitareya Biahmana does follow the rule of Sakalya (Panini, VI, I, 128), that 4 before » becomes 
a and that a may remain, cannot prove that Sakalya is prior to it: the 1everse may be the 
case. As Geldner adinits, the RV.—and the Aitareya Brihmana is in the same position—do 
not follow his rule (VI, 1, 127) as to F before dissimilar vowels, and we are left with grave 
doubts whether Geldner's view that Sikalya was merely to Panini the author of the padapidtha 
aud author of the Pratisakhya is sound. The fact therefore remains that when Aitareya 
Brälimana, III, 46, recognizes bhawist ülibhih as the pronunciation, it cannot have befoic it 
Sakalya’s text, unless we admit (which is too bold) that the Samhita is later than Sakalya. 
l prefer, therefore, Oldenberg's date of Säkalya, and | would lay stress on the fact that in 
the Aranyaka he is Sthavira Sakalya,* in the Brähmana Vidagdha. These names are too 
distinct to permit of identification, The Sakalya of the Prätibäkhya is likewise Sthavira and 
must be the same as the man here.“ 

2 Andam (later anda, cf. Wackeimagel, Altindische Grammatih, Y, 171; Macdonell, Meare 
Grammar, p. 33, n. 14) andasadrfam va» nazikarat chandasah (Sdynna). The neut. is note- 
worthy as comparatively rare in Sanskrit. Cf, Aitareya Biáhmana, VII, 13: Er param ha du- 
Aid ; also II. 3, 5, madhyam atma, &e. Parallels me common in Greek and Latin (oùe áqaóv 
nodveotpavin, Monro, Jlonteric Grammar?, p. 166; malum mihi videtur (esse) mors, Cicero, 

“Zusea J, 5,9). The use is thus substantival rather than adjectival as is clearly felt in the case 
of madhyam, See also the stiiking case, Brhadáranyaka Upanisad, J, 4, 3: "dispu tdam 
a/d, galéim iva svah (so Bohtlingk, Chrestomathie, p. 357; Max Muller, & H. Æ., XV, 85, 
n. 3). In / mu there is a lengthening found also iu the Aitareya Brahmana in prose 
(Aufrecht, p. 427) with 277 also. Ct. Wackernagel, «fZ/zndisehe Grammatth, I, 312; 11, 3, 8, n. g. 

They say’ can hardly icfer to the following words, as Max Muller takes it, though this is 
partly supported by the last words of the section. 

* Jasmin hasmin is certainly curious. The Sánkliayana parallel, VII, 3, is a correction and 
thiows no light. The MS. evidence is strong and Anandatirtha renders it as fasmin ha asmin. 
Perhaps smin stands for asmin (cf Müller, Z^ Grammar, p. 24) and Za is the particle. No 100t 
or base /a exists from which asmen could naturally be formed, Sayana ignores the point, and 
may possibly have read fasminn amin as does Rajendialala, but this is unlikely. The cor- 
rection Asmin leaves the error unexplained. Jt is to be noted that in the Sunahsopa legend, 
Aitareya Biahmana, VIT, 13, the MSS. read: / ha små akhydya, which Aufrecht keeps in the 
text and gives (p. 431) as one of the grammatical errors of the Brahmana, The parallel Saükhä- 
yana text has merely /I. Bohtlingk in his Chrestomathie”, p. 351, and Sachs. Ler, 1900, p. 418, 
amends to /tdszid and claims that Sayana bears this out. But Sayana’s note while showing that he 
took smd as equivalent to assa is not conclusive, though it tends to show that he had 7%) 
before him, just as he seems to have jead zasminn asmin here, but arguments from his silence 
are dangerous. He ignores 7wasmar in II, 3, 7. I do not think it impossible that this s»ez 
and the Aitarcya Brahmana’s sd are parallel phenomena of an attempted simplification of 


a Tt is tine Sthavira does not occur in III, 1, 2, but T do not think it is reasonable to 
take the Sakalya of that passage as different from him of III, 2, 1; 6, as does e. g. Weber, 
Indian Literature, p. 50. 

„ On him see Max Muller, Rereda Priliiakhya, pp 7 sq. 


III, 1, 3 TRANSLATION AND NOTES 241 


Just as there are those three lights in heaven, so there are these three lights 
in man. As there is in heaven the sun, so there is the eye in the head. As there 
is in the sky the lightning, so there is the heart in the body. As there is the 
fire in earth, so there is the secd in the member. Having thus represented the 
whole world as the self, he said, *'l'his is the symbol of the earth, this of the 
heaven.’ He who knows thus this union, obtains children, cattle, fame, glory, 
and the world of heaven. He lives all his days.* 

3. Then come the reciters! of the Nirbhuja. The Nirbhuja dwells on earth, 
the Pratrnna in heaven, the Ubhayamantarena in the sky. Then if onc should 
rebuke him who recites the Nirbhuja, he should reply, * Thou hast fallen from 
the two lower places? If one should rebuke him who recites the Pratrnna, he 
should reply, ‘Thou hast fallen from the two upper places.’ But there is no 
rcbuking him who repeats the Ubbayamantarena. For when he unites the words, 
that is the Nirbhuja form;* when he pronounces the two syllables pure, that is 
the Pratrnna form. This is the first. By the Ubhayamantarena both are fulfilled. 


the forms of the basc a. Possibly the production of such forms may be due to the analogy 
of sdsmin (RV.), and cf. sasmdt (Chandogya Upanisad) ; Whitney, Sanskrit Grammar, $ 495 fin. 
See, however, also Bohtlingk's remarks in his Grammat. Absondcrlichhetlen im Atlareya- 
brahmana, Leipzig, 1900, where he regards the irregularities noted by Aufrecht, 1. c., as due to 
nusreadings of the text, and T fully recognize that undue reverence to such texts is absurd. On 
the othe: hand old forms do disappear, and cf. perhaps the use of /h and rmfunam, Maitrayani 
Upanisad, VI, 7; II, 6, and the Vedic ¢mand (Panini, VI, 4, 141; Wackernagel, Altindische 
Grammatik, I, 61). There is also the elision of a in nasi, Mantrapatha, I, 13, 9 ( =Iliranyake$i 
Grhya Sūtra, I, 16, 3), see Winternitz's edition, I, xxvii; Wackernagel, T, 318. 

* These sections 1 and 2 may be compared with Taittiiya Upanisad, I, 3, which treats the 
Samhita with reference to the spaces (earth, heaven, ether, wind), lights (fire, sun, water, 
lightning), knowledge (teacher, pupil, knowledge, traning), generation (mother, father, child, 
begetting), and the self (lower jawbone, upper jawbone, speech, tonguc), This elaborate 
system must be later than the Aranyaka. Cf. Max Muller, Rgveda ZrátifatAya, pp. iii sq. 

Or recitations of. The Nirbhuja is the Samhita, the Pratrnna the Pada, and Ubhayaman- 
tarena the Krama Pitha. Max Muller (see his Keveda Pratisdkhya, p. iii, and Nachtrage, 
p. ii) first pointed out the importance of this passage. Cf. also Oldenberg, S. 7. £., XXX, 
146 sq.; Prolegomena, p. 380; Macdonell, Sans Literature, p. 51. It is summanized in 
Pratisakhya, I, 4: see my Sankhayana Aranyaka, P. 45, n. 3; III, 1, 2, n. 8. 

2 Acyosthantardbhyam is clearly a case of irregular Sandhi, cf. Atharvaveda, IX, 1, 1: 
prthiopantdrtksat; IIT, 2, 4, n. 11; Wackernagel, Altindische Grammatik, Y, 316, 317; Macdonell, 
Vedic Grammar, pp. 64, 65; J. A. O. Sa XXV, 99-102. 

* It is the perfect form; e. g., Säyana says, in the Samhita in agra ige the ife is 
svarita + pracita, in the Pada they are both anuddtta (cf. Whitney, Sanskrit Grammar, $ 90; 
Macdonell, Vedic Grammar, p. 78, n. 7). ‘ 

* Süyana explains nirdistau 6hujasadrfau purvottarafabdau yasmin. Max Müller thinks 
it may refer to the arms of the words being cut off, as it were, or with two arms stretched 
out, the two words forming, as it were, two arms to one body. In the following acyosthāh is 
clearly the reading, though S and R in the commentary vary, reading acyos/Aà and acyostha, 
The Sankhayana Aranyaka, VIT, 8, has the correct form, 


KEITH R 


242 AITAREYA ARANYAKA III, 1, 3- 


He who desires proper food should recite the Nirbhuja, he who desires heaven 
should recite the Pratrnna, and he who desires both should recite the Ubhaya- 
mantarena. Then if another should rebuke him who recites the Nirbhuja, he 
should reply, ‘ Thou hast offended the earth, the deity. The earth, the deity, will 
strike thee.’ If another should rebuke him who recites the Pratrnna, he should 
reply, Thou hast offended heaven, the deity. The heaven, the deity, will strike 
thee, If another should rebuke him who recites the Ubhayamantarena, he 
should reply, ‘Thou hast offended the sky, the deity. The sky, the deity, will 
strike thee.’ Whatever he says to him? or says in reply to him, that shall 
assuredly be fulfilled. But to a*Brahmin one must not say anything save what 
is auspicious. Only in exceeding" prosperity may one say ill to a Brahmin. 
Not even in exceeding prosperity may one say ill to a Brahmin, let Brahmins be 
honoured,’ so says Süravira Mandikeya. i 

4. Then come the imprecations Let him know that breath? is the beam. 
If any one rebuke him who has become breath as the beam, then if he thinks 
himself strong,* he says, ‘I have grasped the beam, breath; thou canst not over- 
come me who grasp the beam, breath,’ Let him then say, The beam, breath, 


ut d druvantam vd. This may perhaps be taken as I have taken it as equivalent 
to, ‘whether he speak to him or speak in reply.’ This is quite a simple construction, But 
it is not so taken by the commentators. Sàyana renders druvaz as equivalent to druvantam, 
and takes the second part as od. abruvantam. This is followed by Max Muller. Anandatirtha 
interprets it as druvan và abruvan và bruvantam va als uvantam vd, For similar curses, cf. 
Sankhayana Aranyaka, VII, 10, and Chindogya Upanisad, II, 22, 3. 

* Sayana takes this as permitting a curse on a Brahmin in the case of great wealth (such 
wealth being sinful), Anandatirtha denies this, and carries on the negative. Thus Süravira's 
dictum confirms this. "This is less probable. Max Muller accepts Sáyana's view that the man 
is to say, Let them be known to Brahmins.’ It is simpler to take it as in the text. For na- caua, cf. 
V, 3, 3; Delbiuck, Allindise he Syntax, pp. 544 s4. ; Channing, /. A. O. &., XIII, xviii; Jaiminiya 
Brahmana, II, 77 (J. A. O. S., XV, 240): na fe farirami cana grham prápsyanti, and Jaiminiya 
Upanisad Brähmana, IV, 14, 5. The rule that na precedes scems true for the Bráhmana prose. 

The two accus, with /éra (for brit, cf. Bloomfield, A. J. P., V, 180; Wackernagel, 
Altindische Grammatik, I, 182; Macdonell, Vedic Grammar, p. 36) are said by Delbruck 
CAltindische Syntax, p. 174; ef. Speijer, Vedische und Sanskrit-Syntax, p. 8; Gaedicke, Der 
Acusativ im Veda, p. 265) not to be found in the Brahmana language, which this passage 
disproves. Hu is expressly mentioned as governing two accusatives in the Karika cited by 
the Ka&ika Vrtti on Panini, J, 4, 51, where a much more marked case than that here (where the 
second acc. is merely a pronoun) is adduced, viz. mánavakam dharmam b ute. 

1 Sayana takes this as a noun of agency, like nirbhujapravadah m III, r, 3. Anandatirtha 
says, atmano jRanasámarth yanusareno&ttprakara uyanta zi Sesah. 

2 Cf. Sákalya's view, III, 1, 2. The metaphor is from house building. The opt. below is 
clearly indefinite (like the subj. in Latin and opt. in Greek); see III, 2, 1, n. 1; and see my note 
on the Kathaka, J. A. A. S., 1909. For vayifa, see Zimmer, Ali. Leb., p. 150. 

3 The construction is cuiiously changed below to the accusative, unless, as is possible, 
the othe: person is meant. But see Sf. Petersburg Dict. s. v. man 3. The nominative is, 
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will forsake thee. But if he thinks himself weak, he should say to him, ‘ Thou 
hast not been able to overcome he who have been fain* to grasp the beam, 
breath. Breath, the beam, will forsake thee.’ Whatever he says to him or says 
in reply to him, that shall assuredly be fulfilled. But to a Brahmin one must not 
say anything except what is auspicious. Only in excceding prosperity may one 
say ill to a Brahmin. ‘Not even in exceeding prosperity may one say ill to 
a Brahmin, let Brahmins be honoured,’ so says Süravira Mandükeya.5 

5. Now the reciters of the Nirbhuja say, The former syllable is the former 
half, the latter the latter half. The space between the former half and the latter 
half is the union.“ He, who knows thus this union, obtains children, cattle, 
fame, glory, and the world of heaven. He lives all his days Now Hrasva 
Mandikeya says, ‘We that recite the Nirbhuja say that the former syllable is the 
former half and the latter syllable the latter half, but that the union? is the 
space between the former and latter halves in so far as thereby onc produces 
the union and distinguishes accented and unaccented and separates the mora 
and what is not.’ He, who knows thus this union, obtains children, cattle, fame, 
glory, and the world of heaven. He lives all his days. Now his son, 


however, quite regular, see Whitney, Sanskrit Grammar, § 268; Speijer, Vedische und Sanskrit- 
Syntax, $$ 208 and 99. Cf. also the idiom ro (&c.) r&fam kr (Taittiriya Samhita, V, a, 
6,5; VI, I, 3, I; 6,5; 2, 4, 1; 43 7, 1; VII, T, 6, 2; 3; 4; Brähmana, I, 1, 3, 3; Aitareya 
Brähmana, VI, 35, see Weber, Ind. Stud., XIII, 111). The construction with the nom. (ef. 
Delbruck, Vedische Syntax, pp. 104 sq.; Speijer, Vedische und Sanskrit-Syntax, $ 33) is no 
doubt rare in later Sanskrit, but I have found it in an independent passage in Anandatirtha, 
and the analogous use of the gerund is found in the Ramayana, &c. Cf. the curious phrase, 
Manu, VIII, 91: eko "ham asmity atminam-manyase. Chaknuvam in Rajendralala is merely an 
assimilated » altered into anusvära. The error of B in reading chaknuvantam shows how little 
dependence can be put on this MS. As to dha, ef. TTI, a, 4, n. 10. nam is here in apposition 
to Primam, but I agree with Speijer, Vedische und Sanskrit-Syntax, § 136, that the strict 
rule (Bohtlingk, Z. D. M. C., XLI, 182) cannot be proved for Vedic or Sanskart. 

* Samadhitstsam is of course the aorist indic, of the desiderative of the root dd. Max 
Müller translates samadhitsisantam as a participle, but this is impossible. Cf. Whitney, Sanskrit 
Grammar, $ 1035 a, Roots, &c., p. 249, J- A. O. S, XIII, lxx. 

5 These curses are just intelligible, but the curses in Sahkhayana Aranyaka, VII, 8 and 9 
offer serious difficulties, As the text stands the first case is that of rebuking another, when if 
strong the rebuker (this must be the subject) says to the other, * Thou hast grasped the breath or 
beam but canst not overcome me who am fain;’ if weak, he says, * Thou hast sought to grasp, 
but couldst not.’ In the second case the sense must be (reading parah or making param mean 
the subject of the main clause) the man who holds that rana is vamía says to his rebuker, 
*I have been fain to grasp the beam, breath, thou canst not overcome one who is fain,’ 
if the rebuker is strong. If not, he says, ‘Thou hast sought to grasp, but couldst not.’ 
Other renderings are quite possible and the text can be altered (e. g. read samadham in VII, 8), 
but it is not possible to be certain of the sense ; see my trans., pp. 44-46. 

i. e. this view is differentiated in one or two points from the view above. Cf. Sankhayana 
Aranyaka, VII, 11-13. 
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Madhyama, his son by his wife Pratibodhi,’ says, ‘One pronounces these syllables by 
their letters, neither separating entirely nor uniting absolutely, and the mora 
which is between the former and latter halves and indicates the union is the 
sliding. I consider therefore the sliding to be the union.’ A Rsi says this 
also (RV., II, 23, 16), O Brhaspati, they know nought higher than the sliding.’ 
He, who knows thus this union, obtains children, cattle, fame, glory, and the 
world of heaven. He lives all his days. 

6. ‘Taruksya? says, The union is formed by the Brhat and Rathantara Sámans. 
The Rathantara is speech, the Brhat breath.? By these two, speech and breath, the 


? Metronymics like this were inevitable where polygamy was possible. "They do not prove 
matiiarchy or anything similar. A similar instance is the famous Kisna Devakiputra of 
Chándogya Upanisad, IIT, 17 (not 7 as in Max Muller), 6, who is the subject of an interesting 
discussion in Garbe’ tianslation of the AAagavadgitd, and cf. /. &. A. &., 1907, pp. 976 sq; 
1908, p. 173, n. See also Winternitz, Gesch. der indisch, Titta 1,169. A child sometimes, if 
illegitimate, was named after its mother, c. g. Satyakäma Jábala, Chàndogya Upanisad, IV, 4. For 
a long list of metionymics of a curious character see Brhadaranyaka Upanisad, VI, 4, 30-32. 
The reading of B is a mere error in an inaccurate MS. Max Muller suggests Pratibodhi as the 
correct form, and this seems the form in the Sankháyana. For the 7, cf. however Macdonell, 
Vedie Grammar, p. 75. Pratibodha is a recognized name in the Gana zzadz. Vor other 
metrony mics, cf. Fleet, J. A. A. &., 1908, pp. 637, 638; Hopkins, 7. A. O. ., XIII, 105, 370, n.; 
for a discussion of matiiarchy as affecting the Aryan IIellenes, sce Fainell, Archiv f. Religions- 
wrssenschift, 1904, pp. 70 sq., and reff, 

3 The reading is clearly anekīkurvan, Fkikurvan is an casy but bad blunder. Sãyana 
explains that you must not (1) pronounce fava it as fava + it, nor (2) as faval, but (3) as 
tavet, This cannot be meant. It is really intended that you should pronounce so as to give 
a sound of az together. Compare the fact that in the so-called elision of Latin both elements 
were distinctly preserved in pronunciation (cf. Lindsay, Labin Language, p. 144), as in modern 
Spanish. Cf. also Deussen, .SecAszg Upanishads, p. 215. This passage is of paiticular interest 
as confirming the notice in the Rgveda Prātiŝākhya, III, 8 (200) (Max Muller's edit., p. lxv) 
that Mandikeya laid down the use of the circumflex in the Praslista Sandhi (e. g. a +z, &c.) 
as well as in the Abhinihita Sandhi (e or o +a), and the exceptional cases of 1, in which 
the circumflex is regulaily laid down, and the fact that the a is not merely elided generally 
iecogmzed by the Prätibäkhyas (Wackernagel, Allindiscſie Grammatth, I, 324; Macdonell, 
Vedic Grammar, p. 104). So Panini, VIII, a, 6, has svarilo eanudatte padadau, and see 
Wackernagel, I, 292, 293; Macdonell, p. 104. The requirement of the circumflex is only 
intelligible on the axehi£urvan theory. , 

The form anekikurvan is interesting. Z&i+/kr is found in the Satapatha Brahmana, see 
Whitney, Sanskrit Grammar, § 1093, and contrast III, z, 3: atkyd bhdvayan; ekibA& occurs in 
the Brhadàranyaka Upanisad, IV, 4, 2 in the sense of dying, and cf. Maitreya Upanisad 
(Max Müller, S. B. E., XV, xlvi) fama ei, farasmin; cf. also Jacob, Concordance, 
p. 268. For RV., II, 23, 16, cf. Geldner, Vedische Studien, III, 68. 

! Tàruksya is more probable than Taàrksya because the alteration to Tarksya is natural, 
the word occurring above on I, 5, 2. Possibly Taruksya is merely a case of Svarabhakti, cf. 
Wackernagel, Allindlische Grammatik, I, 56 sq. It is clear that Säyana read Taruksya as he 
derives it from Taruksa. The AnandaSrama corrects it into Trksa without warrant. The 
Sankhayana Aianyaka, VII, 19, has Tárksya ; cf. Kausitaki Brahmana, XXX, 9. 

4 These Samans are used in the Pr:tha Stotra of the Agnistoma. 


III, 1, 6 TRANSLATION AND NOTES 245 


union is made.’ Taruksya guards ° (his teacher's) cows for a year for the sake of 
this Upanisad. For it alone does Taruksya guard the cows fora year. A Rsi 
says (RV., X, 181, 1; 2), ‘Vasistha bore hither the Rathantara, Bharadvaja carried 
hither the Brhat of Agni.’* He, who thus knows this union, obtains children, 
cattle, fame, glory, and the world of heaven. Ile lives out all his days. Kauntha- 
ravya says, Speech is united with breath, breath with the blowing air, the air with 
the All-gods, the All-gods with the world of heaven, the world of heaven with 
órahman. This is the gradual union! He, who knows this gradual union, 
obtains children, cattle, fame, glory, and the world of heaven, just as does this 
union. If he for the sake of another or for his own sake recites (the union) 
let him know as he is about to recite, that this union has gone up to heaven, 


This is a quaint piece of human nature. ‘there are plenty of parallels, ef Chindogya 
Upanisad, IV, 4. The omission of the second sentence in B is clearly a slip, showing how 
untrustworthy is the MS. when uncorroborated. For the niwillasaptami, ct. Bihadaianyaka 
Upanisad, I, 3, 2; Speijer, Vedische und Sanskrut-Syntar, § 77, 4; Delbiuck, Altindische 
Syntax, p. 92; Geldner (Vedisehe Studien, I11, 33, n.) finds such a loc. in RV., I, 6, 9: sdm 
aspinn yagate glrah. Kaksayate is a hist. pres. The middle heic gives clearly the idea of 
personal interest (ch Speyer, Fedische und Sanskrit Syntax, 8 166 b; Delbruck, AUindische 
Syntax, pp. 236 sy.). For the hist. pres. cf. Delbruck, Adundtsche Syntax, p. 502; Speyer, 
Vedische und Sanski it-Syntax, $1725. Sanskrit Syntax, $ 327; Biugmann, Grrech. Gramm.4, 
§ 156, and espcuially his paper, Berichte der Kontgl. sachs. Gesellschaft der Wissenschaften, 
1833, pp. 169 sq.; Giles, Comp. Dhil, § 547. The present tense essentially denotes what is 
continuous or progressive (cf. Monro, Homeric Grammar 2, pp. 62, 63) as opposed to the 
momentary, and that whether the verb has the sense of an action or a state. The historic use 
with a particle of time is IIomeric, but not the simple historie present, though it is found 
in the earliest. Latin (e. g. the epitaph of Lucius Cornelius Scipio (B. c. 298), cepit, subigit 
omne(m) Loucanam opsulesque abdouctt) and must be Indo-European. 

The acc. of time is common, sce Intiod , p. 56; Delbruck, Altindische Syrlaa, pp. 170, 
171; Gacdicke, Der Acusativo im Veda, pp. 178 sq; Speyer, Vedische und Sanskrit- 
Syntax, § 28; Hopkins, 4.7. P., XXIV, 7. 

* These Simans me required to accompany the important Pravargya. Cf. my SA 
Aranyaka, p. 48, n. 6. 

5 abhivydharsan is an extraordinary form. Whitney, 7. A. O. S., XIII, Ixx, takes it as an 
aor. ind., but T cannot make sense of this. ‘To take it as at first seems most natural as 
a mistake for a future participle (?4artyas) is faced with the difficulty that 4/47 gives only 
Aarisy- as the future in accordance with the established rule (Panim, VII, 2, 70), that roots 
in „ take ‘intermediate 2˙ (Max Muller, Sanskrit Grammar’, $ 332), and that even if Aae 
were assumed, Žars would need explanation, though s and sy are constantly confused in MSS. 
(e. g. aratsyam and ardtsam, Maitrayani Samhita, IV, p. 138", Whitney, Z^ A. 0.5., Oct., 1887, 
p. xxv; azsrisyam and arsam, Chándogya Upanisad, I, 11, 2; Whitney, Z. A. O. ., Oct., 1890, 
p. lit; nhsanga and xthydna, Aitareya Brahmana, VII, 16; Aufiecht, Aitareya Brahmana, 
b. 431, above J, 1, 5), afrdksyah and aprāksah, Chandogya Upanisad, Max Muller, S. J. ££, 
XV, xiv, n. 1; Knauer, Manava Grhya Sutra, p. xxxv, and occasional longs are formed, e. g. 
in dhe, Atharvaveda, II, 27, 5, for saksye, &e., ard: (Whitney, Sanskrit Grammar, 5 887). 
There remains only to take ahi rn as an aonst participle (without of course any past 
sense), ‘while reciting ;^. cf. e. g. RV., II, 4, 7: dhdksad uivím. But such forms aic also very 
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and that so it will be with those who know it (and become) gods. So will it 
come to pass. Ile, who thus knows this union, obtains children, cattle, fame, 
glory, and the world of heaven. He lives out all his days. Paficdilacanda * says, 
‘The union is speech.’ ‘By speech are the Vedas composed, by speech the 
metres. By speech friends are united, by speech all beings, therefore is speech 
all this? Now? when one repeats or speaks, breath is in speech, speech then 
swallows breath. When one is silent or in sleep, speech is in breath, breath 
then swallows speech. They swallow each other. Speech indeed is the mother, 
breath the son, A Rsi says (RV., X, 119, 4), There is one bird, he enters the 
sky; he sees this whole world; with ripe mind I beheld him nigh at hand; the 
mother absorbs him, and he the mother. He, who thus knows this union, obtains 
children, cattle, fame, glory, and the world of heaven. He lives out all his days. 


rare. The form abhtharyate in Brhadáranyaka Upanisad (=abstharyatz) may be explained 
perhaps by the cases of irregular lengthening above, and by the (Epic) use of middle termi- 
nations for active (/. J. O. S., XXV, 132), rather than as a causative passive as in the Dictt. In 
Atharvaveda, XVIII, 2, 58 the cditions both read 27h and the pseudo-Sayana apparently 
so read, though he ienders by ichan, but the parallel passages, RV., X, 16, 7 and Taittiriya 
Aranyaka, VI, I, 4, have both the correct wdhaksydu (Whitney, Translation of Atharvaveda, 
p. 846), and the accent proves clearly that vidhaksán is incorrect. Macdonell (Vedic Grammar, 
p. 57, n. 1) suggests that in the case of yokse, vidhaksdn, sá&se, neh ami, the y has dropped 
phonetically; cf. J. A. O. S., XXV, 141. 

falt tathé Sat might of course mean, ‘may it ever endure’ (as taken by Max Müller), 
but the usual use of the phrase in the Aitareya Brihmana supports the rendering above 
adopted, e.g. II, 21,2: ya enam tatra brūyād våcā vajrena yajamánasya pránán vyagát prana 
enam hdsyatiti fafeat fathà Hat; 22, 3; 28, 3; 5: 29, 7; IV, 7, 75 VI, 23, 13; 26,6; Delbruck, 
Altindische Syntax, p. 343, n. 1 (for the construction with Zvara there mentioned, cf. Sankhayana 
Aianyaka, J, 8). Eggeling on Satapatha Brahmana, V, 4, 3, 2 (F. F. I., XLI, 98, n. 2), now 
adopts ‘wohl’ as the regular equivalent of fafza/ at any rate in the Brahmanas, and see also 
Oeitel's note on Jaiminlya Upanisad Brahmana, J, 54, 3. Sàyana takes vidyd4 as a part of 
the protasis, In any case the sense is very much the same. 

sa or sa yadi is of course not a particle but the demonstrative. The cases in which 
Max Muller (5. B. £., XV, 110, n. 7, on Brhaditanyaka Upanisad, IT, 4, 7) and Delbruck 
(Altindische Syntax, pp. 215, 216), following the Sr. /'etersburg Dict., find sa as a particle are 
merely instances of an ordinary anacoluthon, and do not prove that sa was ever felt as a 
particle. Precisely the same idiom is common in early English, and no one there thinks of 
‘he’ as a particle, see Kellner, English Syntax, pp.68 sq. Correct Caland, Ueber des Rit. Sutra 
des Baudh d ana, p. 46. 

* Parcálacanda must mean Canda (no doubt Präkrit for Candia, cf. Atharvaveda, II, 14, 
1 (Cánda)) of the Pañcālas, as Sayana takes it. The Aitareya Brahmana, VIII, 23, knows a king, 
Durmukha Päncäla. 

' This is the proof of the nature of speech as other than and distinct from breath. Their 
activities arc different. Anyo nyam is very interesting, as already it tends to become a separate 
wold, though it still is here two words, see Wackernagel, Allindische Grammatik, II, i, 331 sq. 

* This verse is moie misconstrued even than usual. He enters the sky, it is said, as wind; 
the world he sees as frdna; he is seen close in the heart (Sáyana). On the Hriä of the RV. 
verse, cf. Hopkins, J. A. O. S., XXVIII, 125 sq. 
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Then comes the Prajapati union? The first half is the wife, the latter half is the 
husband. The union is the son. The act of union is the begetting. This 
union is Aditi. For Aditi is all whatever there is, father, mother, child, and 
begetüng. A Rei“ says this also (RV., I, 89, ro), ‘Aditi is mother, is father, 
is son.“ He, who knows thus this union, obtains children, cattle, fame, glory, and 
the world of heaven.! He lives out all his days. 


ApHYAYA 2. 


Se elie 
Sthavira Sikalya says that breath is a beam, and that as the other beams rest 
on the main beam of the house, the cye, the car, the mind, the specch, the senses, 


? Proclaimed by Prajipati (Siyana), but see Sankháyana Aranyaka, VIT, 16. Cf. "T'aittiiya 
Upanisad, I, 3, 5, and on III, I, 2. | 7 ajanana occurs in the concrete sense in RV, III, 29, 1 
(Oldenberg, S. B. E., XLVI, 305). 

10 This verse is cited and explained in full in Jaiminiya Upanisad Brahmana, I, 41, which 
is in fact parallel. For Aditi, cf. especially Oldenberg, Region des Veda, pp. 203 sq ; 
Macdonell, Vedie Alythology, pp 120 sq. 

11 Taittiriya Upanisad, I. c., 7, continues after brahmavarcasena, annadyena suvargena lokena, 
where S. Sitaràma renders ‘all kinds of food’. Cf. for this scction Saükhàayana Aranyaka, VIJ, 
14-16 ; 18; r9. 

! This Adhyaya (cf. Sihkhayana Aranyaka, VIII, 1) deals with meditations on the several 
classes of letters. The construction yathd-syuh—samdhitah is noteworthy. For the verb under- 
stood cannot be considered as other than an indicative, so that the optative in the first 
clause must be indefinite. The same force scems to be found in V, 1, 4: Aralrsthapayali— 
yada— (s dmyet ; Länbhäyana Aranyaka, II, 16: fad yathā vraje paíün avasrjyárgalesi&e 
parivyayel evam evattath padanusangath smn kaman ubhayatah parigrhydtman dhatte, 
VIT, I, &c.; Aitareya Brihmana, V, 34, 4° fam yady etesàm trayandm ekamcid akamam abhya- 
bhavet tasyasti Vimadavasya stotre fodyaífeiutti, Manu, VIII, 3, 1; 78 (other examples in 
Delbiuck, 4/ndisAe Syntax, p. 349). So with %,, Delbruck, p. 350; with % a, &c., 
ibid., p. 351. So in Aj/a4rtyaàh syuh in Sayana’s introductions to the RV., curiously 
misunderstood by Peterson (Agveda Handbook, p. 126). The use differs distinctly from but 
is easily derived fiom the use of the opt. with either an opt. (potential; (cf. the use in Avestan, 
Jackson, Z. A. O. S., April, 1896, p. 187; Delbruck, ergh Synt., II, 372) or an opt (imperative) 
in the apodosis, since in either of these cases the future sense is primarily present, whereas 
when an indic. forms the apodosis the sense is clearly meiely indefinite. The use, especially 
as here in sentence, is. common in Homer, where the subj. with primary and the opt. with 
secondary tenses have both this sense (cf. Monro, //omerte Gramrmar?, pp. 288 ö., 269 sq.), 
is found in the subj. in early Latin prose as well as verse in which Greek imitation 1s always 
possible (e.g. Cato Maior, de Mor, ingenium prope ult ferrum est: st exerceas conterttur, 
nisi exerceas rubiginem contrahit), in early English (Kellner, Ænglish Syntax, p. 239), &c. 

The use of the pass. part. with or without copula (Introd., pp. 64, 65) is significant. 
Delbruck (AAizaische Syntax, pp. 394, 395), followed by Speijer (Vedische und Sanskrit-Syntax, 
§ 176), regards the use as corresponding both to imperf. and aor., but while of course it is 
dangerous to dogmatize on matters which ultimately depend on a delicate analysis of a language 
so remote as Vedic Sanskrit, it seems to me that there is a very clear distinction between 
(1) the aor., the tense of which has just happened; (2) the imperf., the tense of narration ; 


the body, the whole self, rests on this breath. Of this self the truth is like the 
sibilants, the bones the mutes, the matrow the vowels, and flesh and blood, the 
fourth part,? the semi-vowcls so says Hiasva Mándükeya. We have,’ however, 
learned that the number was three. Of those three, bones, marrow, and joints, 
there are three hundred and sixty (parts) on this side and on that side. These 
make up seven hundred. and twenty. Seven hundred and twenty are the days 
and nights of the year. This self * then, which consists of sight, hearing, metre, 
mind, and speech, is like the days in number’ Ile, who knows thus this self, 
which consists of sight, hearing, metre, mind, and speech, as like the days, 
obtains union, likeness, and nearness to the days,“ becomes rich in sons and 
cattle, and lives out all his days, 

2. Then comes Kauntharavya. There are three hundred and sixty syllables,’ 
thice hundred and sixty sibilants, three hundred and sixty unions. What we have 
called syllables are the days; what we have called sibilants are the nights ; what 
we have called unions are the junctions of the nights and days. So far as regards 


and (3) these forms with particles which express a completed action whose results persist 
into the present. Of course many actions can be regarded fiom either point of view and be 
differently descubed, but that is not to say that the effect is not different when different forms 
are used. ‘Vo take some of Dclbruck’s instances, RV., I, 81, 5 zd ahi India kds cand 
mi pS nd panisyale, the sense is not. either was born? (imperf) or Chas just been born’ 
aon), but ‘exists, having been bom’, m Taittuiya Samluta, II, 6, 9, 3 % deed. avidi 
pricyuto var pirastit sind “tha no nagachati gandharvd var phy amossur (t, which 
D«lbruck pives as a case of the part. corresponding to an aor, the sense 15 clearly different 
between the continuing absence of the Soma and the one defimte past act of the Gandharvas 
in stealing ate The real tendency of the Mantia and Brahmana is to assimilate the part. to 
a present, though, as is the case with % the expressions of past time in the Mantras, 
occasionally it may have a nanative sense (e. g. RV, III, 48, 22: Peay dusthim Saut 
für "The prosent sense—yet with the past actions very clearly seen im cases like 
Brhaddevata, VIII, 47  prathamayam rid. stutah ardharce dyaus ct bhumi ca Alvinau 
coltare tatah} [t is not vzyante, for the actual praising ty over (astan! 15 regularly uscd of 
the Rs), and yet 1t does not mean * were praised’. 

? Max Muller takes azyad as the rest’, but it rather means, the other, the fouith. 

3 This view is apparently Sakalya's (Sayanas, the first three being his, to which Mandükeya 
adds a fouth. The thiecfold view, with 47/0 for svara, vyanjana dor sparta, 15 found in II, 2, 
4, where the difference of terms denotes a difference in dates. 

4 Anandatirtha explains all this of Visnu, as usual. 

* " hie syinbolism of the year is common m all religions, cf, e. g., Farnell, Cu of the Greek 
States, IV, 284, 285. 

„ Cf, the Khila MS. (B) at end (fol. 191° = Seheftclowitz, Die Apoèryphen des Rgveda, 
p 165) eldsám ecd devdtianam Sir Lili iu sd ynyam gd aínute ya evám vudeádn svadh i 
adAité. For the compound, cf. Wackernagel, AA tinte Grammatik, II, 1, 149, 150 

! Syllables are vowels, sibilants consonants, and their unions the Sandhi (Däyana). Siyana 
takes sas“ as scparate, to explain how it comes to be = 360. But though the construction 
is illogical it as regular in the Drahmanas. (Wlutney, Sanskrit Grammar, & 480 b; cf. for 
Tiahut, Pischel, Zakra Grammar, p. 409), and sez should not be printed apart as in S. 
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the gods. Now as regards the self. The syllables which we have explained with 
reference to the gods are with icference to the self bones; the sibilants which 
we have explained with reference to the gods are with reference to the self 
marrow ; the marrow is indeed the real breath, for it is seed, and without breath 
seed is not effused. Or if it is effused without bicath, it will decay and will not 
produce. The unions which we have explained with reference to the gods are 
with reference to the self joints. Of these three,? bones, marrow, and joints, 
there are five hundied and forty parts on this side and on that. They make one 
thousand and eighty, and one thousand and eiglity“ are the rays of the sun. 
They make the érhaf? verses and this day. Thus the self * which consists of 
sight, hearing, metic, mind, and speech is like the syllables in number. He, who 
knows thus this self, which consists of sight, hearing, metre, mind, and speech, as 
like the syllables, obtains union, likeness, and neamess to the syllables, becomes 
rich in sons and cattle, and hves out all Ins days. 

3. Badhva! says, There are four persons, the person of the body, the 
person of the meties, the person of the Veda, and the great person, That which 
we have called the person of the body 1s the corporeal selſ. lis essence is the 
incorporeal conscious sell. That which we have called the person of the metres 
is the collection of letters, Its essence is the letter *a 7. That which we have 
called the person of the Veda is that by which one knows the Vedas, Rgveda, 
Yajurveda, and Samaveda Its essence is the Bialiman priest. Therefore should 
one choose a Brahman“ priest. who is full of rahman and can discein flaws 


Jt is curious, as S points out, that no comment is made on the similar passage m DHT, 2, 1. 
kor Aauntha’, of the Dhatupatha root kanth which Franke (4L vesima Ontent Joon, VIII, 
323) compares with Giek AA, Wackcinavel, /i x CGrammalik, l, 170 Phe name 
seems not to occur elsewhere, except m tlic parallel passage in Sankhayana Aranyaka, VIII, 2 

? The words inserted by B are quite out of place here, and show how little that MS 
can be relied upon. For weayaam, cf. Atharvaveda, II. 12,7, Roth, Z /. A C, XL VIII, roz. 
kor the construction, cf. Baudhiyana Dhanna Sutra, II, 17, 11, 37, J. K. I. , 1909: contia 
Bolltlingk, Sachs, Der, 1892, p. 197. 

this extiaordinary doctrine Sayana can only support by the Atharvana passage (Prasna 
Upanisad, T, 8 Matur Upanisad, VI. 8: Bloomficld, Fede Concordance, p. 10022) saZasra- 
ranih satadhi mutaminah pranah prapandm iufayaty cesa siu yañ, which he cxplains includes 
by denotation the cighty. There are 1080 syllables im thirty /7Zatis. 

* Visnu according to Anandatirtha, who has consrlciable difficulty m workings out the details 
of his interpretatron here. 

1 Badhva as undoubtedly correct; Par is mercly a shp of Rajendralala’s, and did not 
deserve record in Monier- Williams! Vet. Fats y ah is 10ad in Sinkhayana Aranyaka, VIII, z. 

? Cf. II, 3. 6. The precision in the use of the aorist is to be noted, cf Introd., p. 60 

3 The Brahman priest 15 required to guard the sacrifice and sits in the South (the place 
of the dead), Satapatha Biāhmana, XT, 5, 8, 7; Winteinitz, Gesch der indisch. J 10l., Y, 141, h. 2. 
He is not here in any way connected with the Atharvaveda (the later connection 1s probably 
due to his employ ment (Winternitz, p. 139, n. 2) in the houschold ritual which 15 found mainly in 
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in the sacrifice. "That which we have called the great person is the year which 
causes some things to fall together‘ and others to grow up. Its essence is the 
sun. Let one know” that the incorporeal conscious self and the sun are the same. 
Therefore the sun appears to each and every man. A Rsi says (RV., I, 115, 1), 
‘The bright face of the gods hath arisen, the eye of Mitra, Varuna, and Agni. 


the Atharvaveda) as the Atharvan texts always try to make out (sec Bloomfield, S. B. E., XLVI, 
lvii sq ; Alharvaveda, pp. 32 sq.; Macdonell, Sanskrit Literature, pp. 193 sq.) Arta 
j-pafye! ia quite a clear instance of a clause of characteristic, ‘such a priest as can sec.’ 
In these cases the force is slightly different from two other senses of the same origin, purpose, 
and result. Delbrück (Adtindische Huta r, p. 339) states that clauses of purpose cannot be 
found in prose, but quotes Atharvaveda, VIII, 10, 9: dm ecd Lid veda yád ubhdya upazivema ; 
Šatapatha Prahmana, XI, 5,1, 13: 2d ode sé manusyèw Agnér yajníyd tanír asti yayes(và- 
smakam éka sydd fti, which resemble in essentials this passage. The usage is perhaps more 
clearly developed in Latin“, but it is wrong to say (as do Allen and Greenongh, Latin 
Grammar, p. 343) that the clause of characteristic 1s a development peculiar to Latin, and it 
is doubtful whether the use is to be traced to a definitely conditional origin and not rather 
derived directly from the opt. meaning as a weak futuie (Goodwin, Greek Moods and Tenses, 
pp. 376 sq) or as expressing supposition (cf. Monro, Jlomeric Grammar’, pp. 290 sq., and 
p. 276, The opt. with «ev is especially common after a principal Clause of negative 
meaning (in which case the consequence is necessarily matter of mere supposition): as-— 
Jl. 5, 192 inno 8 ov mapéarı xal dpparu T&v K émBainv, &c. The pure opt. occurs in 77. 22, 
348: ob Lob bs... dN. ‘To derive such a sense fiom an opt. of wish (Delbruck’s old 
theory, Synt. Forsch, T, 13, modified in Synt. Forsch., IV, 115, ddindische Syntax, p. 302) 
scems quite impossible. ‘The use as a mild imperative is casily derived from a weak future 
or supposition, and the use as an interrogative follows naturally (cf. Introd., pp. 62, 63). For 
the indefinite use, cf. III, 2, 1, n. 1, and Brhada:anyaka Upanisad, I, 4, 17: IV, 3, 32, &c. 

For brahmistham (which as érdhmtstha occus alicady in the Taittiriya Samhita), cf. 
Whitney, Sanskrit Grammar, § 408 e. The formation 1s of course obviously secondary. 

* Athyd bhivayan is a strange phrase, for if %% is what it seems to be, an instrumental 
in -i, then this comparatively late word is found in a remarkable form, though not at all 
impossible, ef. madhya (Whitney, Sanskitt Grammar, § 327 c), or it may be a dative in -d 
(for this cf. Latin , Lindsay, Latin Language, p. 386, and see Aufrecht, Zestgruss an Bohtlinghk, 
pp 1 sq.; Macdonell, eic Grammar, p. 59; Wackernagel, lltindische Grammatik, Y, 280; 
Pischel and Geldner, Leich, Studien, I, 61; Oldenberg, S. B. E., XLVI, 28). Whitney 
(Sanskrit: Grammar, § 1091) takes the word as parallel to formations like akshalikytya (or 
akhkh?, RV) masmasá kuru (Vajasaneyi and Taittiriya Samhitäs), &c., and compares Aitaieya 
Bralumana (I, 14, sce Aufrecht, p. 430) au ziartoh ; Satapatha Dralunana, $d Aurya? (roast on 
a spit). Wackernagel, Allindiselie Grammatik, II, i, 194, takes the same view with some doubt. 

5 This is of course the most common doctrine in the Upanisads. Sāyana quotes for the 
last part the Taittiriya passage (which I have not so far traced): asav ddityah sarvah prajak 
pratyudann deti tasmat sarva eva manyante mam pratyudagdd ati \ On this passage of 
the RV., ef. Whitney, Zranslation of Atharvuveda, p. 725 (on XIII, 2, 38); Deussen, Ges- 
chichte, I, i, 213. Sáyana's commentary on it in Taittitya Aranyaka, I, 7, 6, and II, 13, 1 
differs completely from his comm, here and can hardly be by the same hand. 


Compare, c. g., Caesar, Bell, Civ., ii, 15 unde agger comportart posset, nihil erat reliquum ; 
Cicero, ad Fam., v. 12 neque enim tu (s es, qui nescias, Cf. Sadviméa Brahmana, II, 10; 
Maitiàayani Samhita, II, I, 3. 
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It hath filled heaven and earth and the sky. The sun is the sclf of all that stands 
and moves. This I regard as the regular“ Samhita as composed, thus says 
Badhva. Tor the Bahvrcas consider him in the great hymn, the Adhvaryus 
in the fire, the Chandogas in the Mahävrata rite. They see him in this earth, 
in heaven, in the air, in the ether, in the wateis, in plants, in trees, in the moon, 
in the constellations, in all beings. Him they call drahman. The self which 
consists of sight, hearing, metre, mind, and speech, is like the year in number. 
Ile, who recites to another the self, which consists of sight, hearing, metre, 
mind, and speech, and is like the year, 

4. To him the Vedas yield no milk; he has no part in what his teacher 
has taught him. IIe knows not the path of virtue. A Rei says this also 
(RV. X, 71, 6), ‘He who forsakes the friend who knows his friends, in 
speech he has no part. What he hears, he hears in vain, he knows not the 
path of virtue.“ ‘his means that he has no part in what he has studied and that 
he does not know the path of virtue. So a man who knows this should not? 
lay the fire for another, nor sing the Sámans of the Mahavrata for another, nor 
recite the Sastras of that day for another. Only? may he recite for a father or 
a teacher, for that is done for oneself. We have said‘ that this incorporcal 
conscious self and that sun are one and the same. Where these two are 
separated, the sun is seen like the moon,‘ its rays do not manifest themselves, 


* All the above must be Badhva’s view, just as III, 2, 2 gave Kauntharavya’s views. The 
following alludes to the fact that the Adhvaryu's mystic speculations centre in the Agnicayana, 
cf. Eggeling, S. B. E., XLIII, xxiv. 

' ‘The section runs on in a way that cannot be carly. V, 1, 1 and 2 is precisely similar, 
and the present section division must remain of doubtful (though early) date. The divisions of 
the Sankháyana are similarly illogical. For the loc., ef. Delbruck, Adtindische Syntax, p. 208. 

! Sàyana points out that Taittiriya Aranyaka, J, 3; II, 15, reads in this verse sakhividam, 
a point overlooked in Dloomficld, Vedie Concordance, p. yoo", Sãynna's reference does tend 
to show that he also wrote a Taittiriya Aranyaka commentary, which on other grounds 
might be deemed very doubtful (cf. III, 2, 3, n. 5). 

2 ie, act as Adhvaryu, Udgatr or Hotr priest. It is impossible to square the total pro- 
hibition here with V, r, 5, which (sce n. 5) contemplates a breach of the rule, but it agrees 
with the opinion of ‘some’ (eke) in V, 3, 3, sec n. 1 on that passage. 

A frequent exception. Cf. V, 3, 3, n. I. 

III, 2, 3. The relevance of this passage is not obvious. Sayana takes it as a reflexion 
induced by the idea of the attainment of brahman in the brief space of life, whence omens 
as to the duration of life are inserted. The connexion of sun and self is elsewhere used to 
give omens of death. In Brhadaranyaka Upanisad, V, 5, 2, the sun appears as white only 
to the man about to die. The parallel passages in the Sankhayana are VIIT, 7, and XT, 3; 4. 

This is not very logical, as there is no reason why the separation of the two should 
be a sign of death. The rest of the signs are clearly old folklore ideas pressed into service. 
For the extensive literature on Vedic superstitions, see Hillebrandt, Aztual-Litteratur, 
pp. 167 sq, 183-185; Hatfield, Ausanasadbhulant, J. A. O. S., XV, 208, &c.; Bloomfield, 
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the sky is red like madder, the wind is not retained, his head smells like 
a raven's nest, and a man should know that his self? is gone and that he will 
not have long to live. Let him do then whatever he considers must be done, 
and recite seven verses beginning, ‘What is near, what is far’ (RV., IX, 67, 21-27), 
the single verse, ‘Of the ancient seed’ (RV., VIII, 6, 30), six verses beginning, 
‘Where purifying Brahman’ (RV., IX, 113, 6-11), and the single verse, ‘We 
from the darkness ' (RV., I, 50, 10). Next when the sun is seen pierced, and 
looks like the nave of a cart-wheel, or he sees his shadow pierced, let him know 
that this is so. Next when he sees himself in a mirror or in the water with 
a crooked head" or without a head, or when his pupils are scen inverted? or 
crooked, let him know that this is so. Next let him cover his eyes and look; 
then threads“ are seen as if falling together. If he sees them not, let him 


Atharvaveda, pp. 82 sq.; Kaudika Sūtra, XIII, and Adbhuta Brahmana; Aufrecht’s idea 
Z. D. M. C., XXXIII, 573^ that the passage is not in place is disproved by the parallel in the 
eSankhiyana, VIII, 6 and 7; XI, 3 and 4. 

* 1. e. ts rays are pale and cold. Awkakulivagandhtkam is probably an adj. as a quasi- 
pred. For examples, ef. Delbrück, AKindische Syntax, pp. 78, 79. Alpha is a curious word: 
in Mänava Grhya Sutia, II, 14, 23, Knauer takes it (wiongly, I think) as = stall (cf. p. 55 
of his edit.). 

T Anandatirtha renders sampareto as samnikys(anigamah, Saiyana as urtah. In yat- 
manyeta the opt. is probably indef. It may also be ‘attracted’, cf. Speijer, Pedische und 
Sonshi it-Syrtax, $ 281. The form in anzya is rare in the Brahmanas, cf. Delbruck, Allinddiseſie 
Synta v, pp. 400, 401; Whitney, Sanskrit Grammar, § 965. The use of wan with participles 
of all sorts is curious, cf. the use with the gerund, Whitney, $ 994 e; Speyer, Vedische und 
it. Syntax, § 223; with the pics. part., III, 1, 4. With the past part., even in Byhaddevata, 
c. g. VII, 125. 

8 ‘The reading of the test is supported by Sáyana and also by Anandatirtha and is certain. 
For water divination, cf, Farnell, Cults of the Greek States, IV, 230. For adaría (also in 
the Brhadarauyaka and Katha Upanisads), cf. Max Muller, S. P. Æ., XV, xxiv. 

? Siyana explains a white pupil in a black cyeball. It probably means only, upside down, 
although the contrast of white and black in the eye is frequent, II. 1, 5. Sankhayana Aranyaka, 
VIII, 7, suggests reading here zeAme na vd, or are not seen at all,’ and this may be right. 

10 Sayana explains the operation thus, caesus? nimilya netrasyapangam avastubhya netra- 
samipam pasyet; Anandatiitha has, angulyd aksimilam avastabhya. The datarakant (bardtakin 
or vardla&an in Sankhayana) are, Sayana says, vartudin« suksmaut Suklavarnām Arlon Aa- 
hakabdibhidheyant, and he takes sampatantiva as samyan netran niigachantiva. This is hardly 
possible, Mor varãjakān, cf. Siiharsa, Khandanakhandakhidya, p. 239, cited by Jacob, Lauki- 
kanyayanyali, p. 1. The construction is difficult, as the ya/hé is not properly in place. It may 
be that y goes with deterakani and tva qualifies only sampatanti, and the sense is, things are 
seen like, &e., but it is also possible that fad guthd is practically = then it is that. This 
use is of couise common in later Sanskrit, e.g. Bana, Kadambari (p. 337, 12, ed. Peterson; 
p. 600, ed. Nirnaya Sagara): agamesum sarvesu eva purdnardmayanaóhàsatadisu  samyag 
anchaprakdrih (a petit: lad yathd, &c. Cf. the Pali use of seyyat4d, — Bphadáranyaka 
Upanisad, IV, 3, 42 sq. has a series of /ad ti; so ibid., IV, 4, 4, 5, &c. 

Cases of conditional sentences without particles are of course very ficquent in Vedic as 
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know that this is so. Next let him cover his ears and listen, then there is 
a sound as of a burning fire or of a chariot. If he does not hear that sound, 
let him know that this is so. Next when the fire appears blue like the neck 
of a peacock," or when he sees lightning in a cloudless sky, or no lightning in 
a cloudy sky, or in a great cloud secs bright rays as it were, let him know that 
it is so. Next when he sees the ground as though burning, let him know 
that this is so. So far as regards the visible signs. Then come the dreams.” 
He sees a black man with black teeth, he kills him; a boar kills him ; a monkey 
jumps on him; the wind carries him swiftly along; having swallowed gold 
he spits it out; he eats honey; he chews stalks; he carries a single“ lotus; 


in other languages. Cf. Speijer, Vedische und Sanshrit-Syntax, $ 284; Sanskrit Syntax, § 487; 
Aufrecht, Aitareya Brakmana, p. 431; my note, J. R. A. , 1909. 

The Maitreya Upanisad (Max Muller, S. B. Æ., XV, xlvi) has a passage which may be 
reminiscent of this text: agnir varíedgaro .. . tasyatsa ghoso bhavati yam (wrong reading 
? yad) etat. karnav apidAàya fh i sa yadothramisyan bhavati natnam ghosam írnoti, 

For upabdi, infra, which denotes literally the noise of going and is particularly in place here, 
cf. Aitareya Brähmana, IV,9, 3; Jamminiya Brähmana, I, 253; Jaiminiya Upanisad Brahmana, l, 
37, 3, with Oertel's note; RV., I, 74, 7, with Oldenberg’s note (.F. 77. Æ., XLV I, 94) ; Schmidt, A. 
Z., XXV, 85. Scheftelowitz (Zur Slammbildune in den indo-germanischen Sprachen, $ 9) compares 
RV., IX, 77, 4 : rid, which he considers as going back to IG. Pago, cf. Greck myy. The con- 
struction above drsyate and abhikhydyeta in parallel uses, and below d» tyaze-Patyen-na. paíyen- 
pasyeta, are decidedly curious (cf. Introd., p. 63). The temptation to amend to de is very 
strong, and on the whole I incline to think that it would be dangerous to insist on these examples. 
The case of upekseta—drsyante differs, for the two verbs are not parallel. ‘The first is an 
instruction, the second expresses categorically the result (and d@ysyante may have helped to 
bring about the incorrect dzíyaze). In III, I, 4, where wpavadet and Gha occur, the dha is 
very strange, and one would like to take Suknosily dha — hasyatily n» two sentences both 
dependent on ht. There is, however, the real difficulty that 7—/Ae would be a strange 
combination, and the division of the sentences is also curious, though no more curious than 
the dha. I suspect some corruption of the text. Saüyana renders differently. IIe takes the 
whole as one Mantra and supplies bAavān as a subject for aña, and so in the next sentence 
he interpolates éhazdn dha in sense. In the numerous passages in the Aitareya Brahmana 
which are more or less parallel (sce the reff. cited in III, I, 6, n. 5), no such dha occurs, 
and Adsyatt has no prefix. But probably à —Aasyaté must go together. Aha might, of course, 
be taken as a first person and made part of the quotation (cf. Speijer, $ 178), but this is not 
likely, and for the indef. opt., cf TII, 2, 1, n. r. 

M JMaynragrivdh is perhaps intended by the reading of B, mayuragriva ameghe (but 
Sankhayana has mayéragrivd when it can be %); and undoubtedly rad is the form 
alone recognized by Panini and usual in the earlier literature, J. K. A. ., 1906, pp. 916-919. 
Probably the reading was originally mayéragrivameghe by an incorrect Sandhi for mayura- 
grivah. For similar irregular Sandhi, ef. Buhler, 5. 2. Æ., II, xli (from Apastamba) ; Macdoncll, 
Brhaddevata, Y, xxvii; and V, 3, 2, n. 9; III, 1, 3, n. 2. For the next portent, cf. Pischel, 
Vedische Studien, Y, 11a. : 

13 ‘The plural must be right. Cf. Markandeya Purana, XLIII, r sq. ; Iillebrandt, op.cit., p. 184. 

13 * Red’ in colour (Sayana); for red as unlucky,.cf. Z. D. M. C., XL, 117. 
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he drives with a team of asses and!“ boars; wearing a wreath of red flowers, 
he drives a black cow with a black calf towards the south.5 If he sees any 
of these, he should fast and cook a pot of milk, and offer it, reciting a verse 
of the Ratri hymn (RV., X, 127, 16) to each oblation, and having fed the Brahmins 
with other food,'* himself eat the oblation. Let him know that the person within 
all beings who is not heard," not reached, not thought, not subdued, not seen, 
not understood, not classified, but who hears, thinks, sees, classifies, sounds, 
understands, and knows is his own self.'? 

5. Now comes this Upanisad of the whole speech. All these indeed are 
Upanisads of the whole speech, but this they so call. The mutes are the 
earth, the sibilants the sky, the vowels heaven. The mutes are fire, the sibilants 
air, the vowels the sun. The mutes are the Rgveda, the sibilants the Yajurveda, 
the vowels the Sàmaveda. The mutes are the eye, the sibilants the ear, the 
vowels the mind. The mutes are the up-breathing, the sibilants the down- 
breathing, the vowels the back-breathing. Then comes this divine lute. The 


| Or (Sayana), which may be more correct. 

? The ten dreams are so taken by the commentator and by Max Muller whose note (p. 262) 
is apparently wrong. Aten kimicid is noteworthy. The neut. of the pronoun is practically 
nominal and is to be compared with the neut. in predication, III, I, 2, n. 4. So in Latin, 
e.g. Horace, Sat., i, 7: Lydorum quicquid. The parallel passage in the Sinkhayana has corrected 
the original &7c24 of the MS., but the correspondence is conclusive. 

16 Cooked in the house (Sayana). See 2 0 Grhya Sūtra, V, 5, 9, and my article, 
J. K. A. S., 1907, p. 929; for sthalipaka, see Prhadaranyaka Upanisad, VI, 4, 19; Grhyasamgraha, 
I, 114; Oldenberg, S. HB. E, XXX, xvi, n. 4. For the causative with instr. and acc., cf. Delbrück, 
Altindische Syntax, pp. 224 sq.; Whitney, Sanskrit, Grammar, §§ 277 a, 282 b; Speijer, 
Vedische und Sanskrit-Syntax, § ay; Sanskrtt-Syntax, § 49. According to Pänini, I, 4, 52, 
and the examples cited in the Kasika Vrtti, ad loc., here we should have two accusatives, 

* Atah is rendered by Sayana, asmad dekendriyüdisanghátàd vilaksana iti sesah, while 
Anandatirtha suggests adhikah. 

18 This is the most advanced point in the definition of the Atman arrived at in the Aranyaka. 
The Atman is not object, but subject only —as Sayana says, à» visayo na bhavati visayi £u 
bhavaty eva, This occurs frequently later and with it the doctrine that the self cannot be 
known. Siyana cites the antaryamibrahmana, Brhadaranyaka Upanisad, III, 7, 13, the 
aksarabréhmana, ibid., III, 8, 11; the Kausitaki Upanisad, I, 8; the Prasna Upanisad, IV, 6; 
and the Nysimhottaratapaniya Upanisad, II. See also Deussen, ZAilosophie der Upanishads, 
pp. 133 sq. ; E.T., pp. 147 sq. Jaiminiya Upanisad Rrähmana, IV, 18, is devoted to this topic 
(= Kena Upanisad). 

! i.e. the human body. This metaphor explains Pra$na Upanisad, II, 2, where za (V, I, 4) 
is equated to farira, which Max Muller (S. B. E., XV, 274, n. 3) finds unintelligible. Connected 
with Visnu is Anandatirtha’s explanation of the word datvi. Ambhana is a curious word. 
I think it is from anu+/bhan (as in Class. Sansk. for /bkan, Wackernagel, Altindische 
Grammatik, I. 194). Compare ambara for anu t vara and jàmbila for zanu + bila (ibid., 59). 
The omission, before v (common) led to omission before 4 and sporadically before 54. The 
meaning would be sounding-board' (). Cf. v. Schroeder, Jnd. Jit., p. 755. 
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human lute is an imitation of it. As there is a head of this, so there is a head 
of that; as there is a stomach of this, so there is a cavity of that; as this has 
a tongue, so that has a tongue; as this has fingers,? so that has strings; as 
this has vowels, so that has tones; as this has consonants, so that has touches; 
as this is endowed with sounds and firmly strung, so that is endowed with sounds 
and firmly strung; as this is covered with a hairy skin, so that is covered with 
a hairy skin. For in former times they covered lutes with a hairy skin. He, who 
knows this divine lute, is heard when he speaks, his fame fills the earth, and 
wherever they * speak Aryan tongues, there is he known. Then comes the essence 
ofspeech. When a man reciting * or speaking at an assembly gives not pleasure, 
let him recite this verse, ‘May the she-ichneumon, that rules all speech, who is 
covered as it were* by the lips, surrounded by teeth, the thunderbolt, cause me 
to speak well here.“ This is the essence of speech. 


? The words angulayah and tantrayah seem to have been transposed in the original; they are 
in coriect order in Sinkhayana Aranyaka, VIII, 7. Somewhat analogous is the transposition of 
fand jardyu in Satapatha Brähmana, VI, 6, 2, 15, on which sce Eggeling's note (S. B. Z., 
X. VI, 255). Cf. also Brhadáranyaka Upanisad, UI, 1, 4 with Max Muller's note (S. B. E., 
XV, 122), and my Sankhdyana Aranyaka, p. 55, n. 3. 

? The expression d? yd vicah was not understood by the commentators (and in the Sankhayana 
Aranyaka, VIIT, 9, we find that it has becorne dryd vig vadatt), who take áxyd& as nominative 
and render it eedaíaszraparam gatéh, — This is a clear sign of considerable antiquity, and the 
expression may also be cited as an early piece of evidence for the existence of several 
dialects of the early Indian language, which we know must have existed; sce T, 5, 2, n. 19; 
Oeitel, A.J. P., XX, 447 on darf, and Kathaka Samhita, XIV, 5. For the word arya, cf. 
Zimmer, Alli nibisches Leben, p. 2143 l'ischel, Z. D. AL C., XL, 125; Geldner (J'edfscle Studien, 
III, 96, 97) insists that aya cannot mean ‘the Aryan’ which is represented by arya. Oldenberg 
(sce index to S. B. H., XLVI) still adopts the equation 217 ya = Aryan, 

* Sayana distinguishes between reciting at a conclave of priests, and speaking in a prince's 
hall Virurucuyta is quite impossible as a form, and it is an easy error in view of the preceding 
syllables, each having . The middle of the opt. of the desiderative is not common. Cf. 
Holtzmann, Grammatisches aus dem Mahabharata, p. 42. 

5 Sàyana gives an alternative rendering, na not, and avrà = clear, the subject being the 
speaker's defective speech. Anandatirtha gives only the explanation as 72-794. The verse in 
B occurs among the Santi veises of the so-called thiid Adhyaya. For the metaphor, cf. Jaiminiya 
Upanisad Brahmana, III, 19. In the version in the Anandasrama ed., p. 2, »a£u/i is printed 
as a separate word. But #ake/7 can only mean a female ichneumon, and za£ulidantaih 
is a phrase for which no parallel scems readily forthcoming. Sayana gives vazravaddhani- 
bhutair antaralachidrarahttatr which does not help. In any case to join &w/idantaià: makes 
a curious though not unparalleled metre in an early verse such as this must be, and if a nom. 
could be found in 44i the run of the veise would be much improved. The rendering of 
the text by Max Müller ‘surrounded by birth, as if by spears’ is purely conjectural, and 
I suspect the tradition. The parallel passages are of httle use. The Sama Mantra Brahmana, 
I, 7, 15, has os'&àfidhànà nakuli darntaparimitah pavit, while the Gobhila Grhya Sūtra, III, 4, 
209, gives osthapidhdnd nakuli only. Oldenberg (S. B. Æ., XXX, 84) renders ‘the she-ichneumon, 
covered by the lips’, as does Knauer in his translation. If this is to be made into sense, it 
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6. Now Krsnaharita! proclaims this Brahmana? as it were regarding speech 
to him? Prajapati, the year,“ after creating creatures, burst. IIe put himself 
together by the metres. Because he put himself together by means of the metres, 
therefore is it the Samhita. Of that Samhita the letter z is the strength, the letter 
$ the breath, the self. IIe who knows the verses in the Samhità and“ the 
letters 2 and s, he knows the Samhità with its breath and its strength. Let him 
know that this is lifegiving. If he is in doubt“ whether to say it with an z 
or without an z, let him say it with an z. If he is in doubt whether to say it 
with an g or without an s, let him say it with an g. Hrasva Mandikeya says, If 
we repeat the verses according to the Samhità, and if we say the teaching? of 


must be taken that the she-ichneumon is a synonym for what is very piercing: the nearest 
approximation to this idea is the passage in Atharvaveda, VI, 139, 5 (cited in Zimmer, 
Altindisches Leben, p. 86), which refers to the ichneumon's (m.) skill in chopping up and then 
restoring his work, 

L A son of IIarita, who was dark in colour (Siyana), cf. IIiranyadant Vaida, II, 1, 5. 
A Kumara IHiiita (so, not Taita) appears in Brhadaranyaka Upanisad, IT, 6, 3; IV, 6, 3; VI, 
4, 4. Weber (Znd?an 7 iteratuie, p. 5o) reads IIärita, and the lawyer is always so called (ibid., 
p. 269), even in Apastamba Dharma Sūtra, I, 10, 29, 12; 16. On the other hand Värttika 8 
on Panini, I, 1, 73, recognizes Jántakata, and Panini, IV, I, roo, Haritayana as names, where 
ITarita appears, Weber's Arita here is therefore probably wrong, and Sānkhāyana Aranyaka, 
VIII, II, has Avrtsnahdrita, 

1 Brihmana here means secret doctrine like Upanisad. Ira seems to be used to indicate 
the somewhat unusual sense; the Sankhayana version has eza; cf. [,1,2,n.3; J. K. A. F., 
1998, p. 1193, n. 1. Sáyana in his commentary repeatedly has phiases like asaryamibráA. 
mana, the secret doctrine of the anztarydmin, see III, 2, 4, n. 18, and cf. the name of 
Brhadáranyaka Upanisad, J, 4 (purusavidhabrahmana), Max Muller, S. B. E., XV, 25, and 
the common /asyoktam brahmanam. 

* To his pupil or son (Anandatirtha and Sayana), 

t ‘The reading of B, samvatsaram (see Introd., p. 3), must be a correction to improve the 
sense. But it could never have been corrupted into suyvatserah.  Piajapati as the year is a 
Brahmanic commonplace (for its deeper significance, sce Eggeling, S. J. Z XLIII, xx Sg.), 
c.g. Aitareya Brähmana, II, 17, 2; VI, 19, 7; Maitrayani Samhita, I, 10, 8; Kausitaki 
Brahmana, VI, 15; Sànkhayana Aranyaka, I, 1, &c. The phrase Lrapapatih frajāh spstud 
vyasramsata 19 fiequent in Satapatha Brahmana, VI-X, not in IV; Weber, Zad. Stud., XIII, 
268 ; and for a similar case cf, II, 4, 3, n. 14. One might translate, he is the year.“ Cf., 
however, Satapatha Brihmana, X, 1, 1, 1 and 2. The confusion of wyasramsaddé and ?sa/a is 
another example of the confusion of surd and sonant so common in Saradà MSS. Cf, Lanman 
in Whitney's Zranslation of the Atharvaveda, pp 57, 1045; J. Hertel, Ta- e], 
p. xvi; Roth, Z. D. M. G., XLVIII, 106-111. 

o This is the literal rendering. Sayana takes it, Who recites the verses thinking of the z and s 
which accompany the Samhita.’ 

* To the Samhita (Sayana), or perhaps to the reciter, if not to both. 

7 Sayana takes it, ‘If a pupil ask his teacher, but this is unnecessary. The question is, he 
says, Whether the reflection on the Samhita is to take the differences of 7 and $ into account or not. 

* Sáyana refers this to Süravira's doctrine, III, 1, 1. For wfaf/au, cf. Kausitaki Brahmana, 
X1V,5; Sankhayana Aranyaka, I, 6, where Dr. Friedlander renders hinreichend, genügend ’, 
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Màndükeya, then the letters 2 and s are obtained for us“ Sthavira Sakalya” 
says, ‘If we repeat the verses according to the Samhita, and if we say the teaching 
of Màndükeya, then the letters 2 and s are obtained foi us“ Then the seers, 
the Kavaseyas, knowing this,” say, ‘To what end shall we repeat the Veda, 
to what end shall we sacrifice? For we sacrifice breath in speech, 1 or in breath 
specch. For what is the beginning, that is the end.“ These Samhitäs let no 
one °’? tell to one who is not a resident pupil, who has not been with the teacher 
for one year, and who is not himself to become a teacher. Thus say the 
teachers.!? 


* The sayings are identical, and apparently this is intended to denote that the doctrine 
received universal acceptance. The passage may indicate (cf. also Sankhäyana Srauta Sütra, 
IV, 10, 3, where Sakalya i is younger apparently than Mandükeya) that the Mindukeya Sákhá had 
its Samhità text before Sikalya produced the Pada Patha, which is quite likely. 

10 This is a clear proof that the holders of the Aranyaka doctrine rejected sacrifices or 
rccitations as means of knowledge, cf. Brhadaranyaka Upanisad, I, 5, 23; Kausitali Upanisad, 
II, 5; Chandogya Upanisad, V, 11-24 ; Taittiriya Upanisad, II, 5; Deussen, J. d. Cpanishads, 
p. 63. A Tura Kavaseya purohita of Janamejaya occurs in Khila, I, 9, 6, and in—as already 
noted by Colebrooke, Essays, T, 72; see Oldenbeig, Z. D. M. C., XLII, 239 sq.—the Aitareya 
Brahmann, IV, 27; VII, 39; VIII, 21. For the spelling cf. Scheftelowitz, Jie. I obigen des 
Agrecda, Addenda, p. 190; Wackernagel, Altindische Grammatik, I, 239. Winternitz (Gesch. der 
indisch. Litt., I, 199) uses the story of Kavasa as the son of a non-Brahinin (Aitareya Brahmana, 
II, 19) as a piece of evidence in favour of the theory of the attribution to the Ksatriyas of 
philosophie speculation over the origin of the doctrine of transmigration (cf. Introd., pp. 50, 
51; Garbe, Beitrage zur indischen Nulturgeschichte, pp. 1 $q.). He argues that the Brahmins 
merely accepted and made these doctrines their own by adopting them along with the doctrine 
of the four Agiamas, This all seems very doubtful, That among the piiests none should 
rise superior to the sacrificial cultus is contiary to all religious history. That hermits, &c., 
were originally not of the priestly caste is a mere theory and not a probable one, Winternitz' 
view leads him (p. 202, n. t) to adopt the improbable theory of Aranyaka as a text to be 
studied by Vanaprasthas, for which he quotes the (late) Aruneya Upanisad (Deussen, SecAzeg 
Upanishads, p. 693) and Rámànuja (Thibaut, S. H. Æ., XLVIII, 645). Cf. Intiod., p. 16. 
It must always be remembered that the Brahmanas contain alieady in germ all the ideas 
which make up the fundamental doctrine of the Upanisads; even the doctrine of trans- 
migration is presaged in the doctiine of repeated deaths in the other world. It is impossible 
to explain why the Brahmins became so completely the bearers of the daa doctrine if it 
was not theirs ex 2j, Professor Macdonell has told me that he concurs in this view, which 
thus gains great weight, and sce my notes, J. A. A. S., 1908, pp. 838, 868, 1142. The Kavase- 
yas are cited by Sankara on Svctáivatara Upanisad (ed. Roer, p. 257) as opposed to works, 
Weber, Jud. Stud., II, 418. : 

Meh ES Upanisad Brahmana, I, 2, 2, 6. 

12 Cf. V, 3, 35 Weber, Zndian Literature, p. 49, n. 35. 

* Mahidasa, &c. (Anandatiitha). Cf. I, 1, 1, n. 5; II, 3, 5, n. 4. Probably the plural is 
only matestatis. 


KEITH S 
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ARANYAKA IV 


ASVALAYANA (Srauta Sūtra, VII, 12, 10) gives the following account of the 
purpose of the Mahānāmni verses. On the fifth day of the prsfhya six day 
ceremony, at the midday pressing of the Soma, corresponding to the Nigkevalya 
Sastra, the Udgàtrs sing sometimes the Sakvara Säman as one of the Prstha 
Stotras,! and then? use the Mahandmni verses as the basis of the Siman. These 
number nine, but for the purposes of the Sàman they are made into three, each 
consisting of three verses. These verses are recited adhyardhakaram, that is, 
first one and a half verses are recited, then comes a pause, then the remaining 
one and a half, followed by the syllable om. Then are recited the nine purisa- 
padint, additional verses. These may either be recited simply straight on as 
they stand in the text, or the first five may be made into two sets of five syllables 
each, thus: 

Eva ht eva | evà Ai Agná3u the hi being taken without Sandhi, the last four 
purisapadant being repeated without a pause in the middle. See also Sankhàyana 
Srauta Sütra, X, 6, ro, and comm. 

The Mabanamni verses occur in the Aranya Samhita, and in the Naigeya Sakhá 
at the end of the Pürvärcika of the Sàmaveda, and as one of the Khilas of the 
Rgveda, see Peterson, Second Report, p. 97, Scheftelowitz, Dre Apokryphen des 
Reveda, pp. 134-136. They are referred to in the Brhaddevata, VIII, roo, 
Sahkhayana Srauta Sūtra, X, 6, ro, Rgvidhina, IV, 25, and Sankhayana Grhya 
Sūtra, Il, 11, 12, &c. From these sources, and from Baudliäyana, cited in 
Oldenberg, Prolegomena, p. 509, n., it appears that they followed directly upon 
the verse fae cham yor, which, according to the Sankhäyana Grhya Sütra, IV, 5, 9, 
is the end of the Rgveda Samhita (in the Baskala recension), and, according 
to Narayana on Asvalayana Grhya Sūtra, III, 5, 9, is the end of the Baskala 
recension. It is not, however, quite clear what this means, since /c cham yor 
occurs as the last verse of two Khilas, V, t and 3, in Scheftelowitz’s edition, 
viz. the sazjfnam and prédhvarayim Khilas, and the three. Khilas, V, 1-3, 
the second being the zazrAasfyam, have 54+3+7=15 verses. The view of 


1 For these, see especially Eggeling, S. 2. E., XLI, xx sq. 

1 The Sakvara is normally based on Samaveda, II, 1151-1153 (Sayana and Mahidhara cited 
by Eggcling, p. xx, n. 2). 

> Cf. also Oldenberg's note on Sinkhayana Grhya Sūtra, IV, 5, 9, and Jud. Stud., XV, 150. 
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Oldenberg, who had not* the evidence of the MS. of the Khilas before him, 
was (Prolegomena, p. 502) that the Samhita ended with the first fac cham yor, 
i.e. with Khila, V, 1, and Scheftelowitz (pp. II, 132) holds that this is correct. 
Oldenberg, however, held (p. 509) that the Mahanimni verses followed directly 
after zac cham yor, and (p. 501) expressed the view that the following ten verses 
were some of them modern. But of the direct cvidence for the immediate 
sequence of the Mahánàmni verses, cited by Oklenberg, the Rgvidhàna alone 
fully bears him out, for the Khila MS. has the Mahānāmnī verses after the 
frádhvaràgám Thila, and this is probably the meaning of Brhaddevata, VIII, 94, 
as interpreted by Prof. Macdonell. It is an easy conjecture that the Rgvidhäna, 
which has other coincidences with the Brhaddevata®, followed that work, but 
misunderstood the word ca/urtham, which most probably must mean ‘the fourth 
of the hymns after X, 190'. This fact weakens greatly the force of Oldenberg's 
argument from the modern character of the last ten verses, and in point of 
fact it is difficult to deny that the verse fac cham yor is modern in appearance, 
and that it need nct be separated in time fiom the last seven verses. For the 
second fac cham yor being the end of the Samhita in the Baskala recension, 
we have the clear evidence of the commentator on the Caranavyüha,* who 
actually cites the verses, Dr. Scheftelowitz considers that the commentator is 
untrustworthy, and later than Sayana, but this appears very doubtful. We know, 
he argues, that the commentator explains the eight extra hymns attributed to 
the Ba-kala Sakha by the Anuvakanukiamani as being seven of the Valakhilyas 
and the sawyinam hymn of fifteen verses, but the number should be ten, as 
the samjňānam hymn is really composed of three hymns. But it is difficult 
to maintain that it is impossible that the fifteen verses, despite their difference 
of contents, were not regarded in early days as one hymn, for several of the 
hgvedic hymns are notoriously patchwork, and this applies moie strongly still 
to later Samhitàs. 

Much more important is the question of their antiquity. Oldenberg makes 
the Maliánàmni verses an exception to his general view, that the Klulas are 
on the whole of later origin, and holds that they are coeval with the Rgveda, 
and were merely omitted because of some reason of ritual teaching from the ten 
Mandalas. Dr. Scheftelowitz, who disputes Oldenberg's gencral position, and 
accepts Hillebrandt’s theory of the purer ritual tradition, assigns the verses 
(p. 3) to the end of the Rgvedic period. Further, Oldenberg* has suggested 


He takes no notice of the new evidence in his review of Scheſtelowitz, Gott, gel. Anz, 
1907, p. 227, for which and for other valuable papers [ am indebted to his hindness. 
* Macdonell, Shut uA, I, 147. * Oldenberg, Z% olegomena, pp. 495, 501, 502. 
1 S.B.E., XXIX, 156. 
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that the verses are alluded to as the Sakvari verses in Rgveda, VII, 33, 4; X, 71, 
11, and this suggestion is at least plausible. They are apparently referred to 
as Mahánámnis in the Atharvaveda and Yajurveda (see below). It is borne out 
to some extent at least by the character of the language, which shows the rare 
forms dausamstsah, sfuge, vide, ise, rij se, and samnyase. The metre is also 
of an archaic type in so far as resolutions are frequently necessary to restore 
it. The Khila Anukramani gives the following note: oda dasa pādāś ca paiica 
Viseamitra Indro vā Prajipatir Aindram pavanam anustubham purtsapadány 
A, gneyavatsnavandrapausnadatvant vairājāni detfiyapaficamydv usnthau caturthi 
nyankusdrimi saplamt purastādbrhali navamyantye pankfi, As a matter of fact, 
as both Weber“ and Oldenberg recognize, the verses are not preserved in their 
primitive form, but only as modified to suit their supposed sacred character. 
In verses 2, 5, and 8, which were apparently originally enustudhs, the fourth pada 
has been omitted for the insertion of a sort of refiain. Verses 1, 3, and 6 are 
inanusiubh. Verse 4 appears to be 84- 12 4- 84-8; verse 7, 124-8 4-8 4-8; verse 9, 
878487878. "The rest is in no regular metre. Oldenberg (p. 33) considers 
that originally the metre consisted of seven and five sets of cight syllables 
respectively, but this seems hardly borne out by the facts. It should be noted 
that the IKhila text manufactures the last four of the nine furisapadánt into one 
verse (), and in this respect is certainly not old, for the purisapadāni cannot 
reasonably be held to have ever made up a verse. They are referred to, however, 
as five in the Kausitaki Biahmana, XXIII, 2, and connected with Prajipati, Agni, 
Indra, Piisan, and Devah, and in the Brhaddevatà, VIII, 102, they are connected 
with the same deities, save that Visnu is substituted for the Devāh (so the A 
version; the D version omits Prajäpati, while Mitra's text includes both Prajipati 
and the Deväh, see Macdonell’s note). They are also mentioned in the Paiica- 
vimsa Brahmana, XIII, 4, 12, where claboiate directions are given as to their 
selection to make up the $a&rara Sm, Làtyayana Sūtra, IV, ro, 18, Sankhayana 
Srauta Sūtra, X, 6, 13, &c., and in the Aitareya Drahmana, IV, 4; V, 7; VI, 24; 
Atharvaveda, XI, 7, 6; Vajasancyi Samhità, XXIII, 35: Käthaka Samhita, 
X, 10; Taittiriya Samhità, V, 2, 11, 1.“ 

The verses contain several phrases reminiscent of the Rgveda, perhaps bor- 
rowed from carlier hymns; at least they tend to convey an impression of second- 
hand use: gearam áparajrtam — RV.,1, II, 2; Sd nak parsad ali RV., X, 187, 1; 
Indram dhdnasya satáye is the last pada of RV., VIII, 3, 5" (this I owe to Bloom- 


8 Ind. Stud., VIII, 68. 

? For the last four reff. I am indebted to Bloomfield, Fedre Concordance, p. 696^, who 
gives other passages; cf. also Weber, Ind. Stud, XVII, 358; Eggeling, S. 2. Æ., XLI, xx; 
ALIV, 380, n. 2. 
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field, Vedic Concordance, p. 210); sám anyésu bravavahat= RV., I, 30, 6; sáłhā 
susévo ddvayadh = RV., I, 187, 39; Savistha vajrrin riijise = RV., I, 8o, 1° (with 
sd). These last two cases scem to me strongly in favour of the later date 
of these verses, for óravavaAar is not unnatural in RV., I, 30, 6, where it seems to 
refer to. Indra and the speaker who are to agree in other battles, the previous 
balf verse referring to a conflict, but it is distinctly awkward here where the 
first half verse has no reference to a fight or other occasion of association. This 
only, however, proves that the Mahánàmni verses are not among the carliest parts 
of the Rgveda. 

The last four purisapadant are made out of the preceding verses, erd hi sakró, 
from v. 2; vasi Af fa&ró, from v. 5; u ánu, from v. 4. The Asvalàyana Srauta 
Sūtra, VI, 2, 9, shows that other padas of the verses were used independently 
in the ritual: frace/ama pracetayayaht piba matsva | kratus chanda riam. brhat 
sumna d dheht no vasav tty anustup V Tbid., 12, has: ud yad bradhnasya vistapam 
iti paridhāniyā | eva hy evaivā hindra 3 V evà ht fakro vasi hi fa&ra iti jJapitea \ apa 
purvesam hartvah sutànàm iti yajatt V and again the purisapadānť in VI, 3, 26. 

For the question of the ‘authorship’ of this Aranyaka by Aśvalāyana, cf. 
Introd., pp. 18 sq. For the view that this forms a sort of A$valiyana Samhita 
may be compared the fact that there is an Apastambiya Mantiapatha, a collection 
of Grhya verses and formulae, to accompany the Apastamba Grhya Sütra. So 
too, as Oldenberg (S. B. H., XXX, 3-1 1) has conclusively shown, the Mantra 
Bräbhmana was prepared to accompany Gobhila’s Grhya Süua, though it is not 
apparently ascribed to Gobhila, just as IV is not attributed to A$valiyana in 
the Aranyaka itself. Winternitz (Gesch. der indisch. Litt, I, 232) merely repeats 
Max Muller (Ancient Sanskrit Literature, pp. 314 sq, 339). 


O generous one, show? us a path, proclaim the regions, guide us, lord of 
many mights, wealthy one nın 

With these aids of thine, wise one, make us wise, for glory and for stiength, 
Indra. For thine is strength u 2 u 

For wealth, for might, thunderer, most powerful, bearer of the bolt, thou 


19 I do not consider Winternitz (Mantrapatha, J, xxxi sq.) to have refuted Oldenbery. 

1 pidä is rendered vetsi by Sāyaņa, and S takes it as a Vedic form of vida, i.e. imper. 
of the aor. of Waid (Whitney, Sani it Grammar, § 851). Possibly this is correct (cf. vide in 
ver. 5), and it is from Mrd in the sense ‘find’, for which see the examples in Bloomfield, 
Vedic Concordance, pp. 866", 867. But it may perhaps be really vad@h the subj. of the aor. of 
Awd (Whitney, § 849) or an injunctive from z: Vd. The accent would then, however, 
probably have been 2/dih, but exceptions are not unknown. The same question arises in RV., 
IX, 40, 3: vu. sahasrinir (sah, For the accent, parvinam, cf. Whitney, Sanskrit Grammar, 
$ 319. For faci, cf. Macdonell, edze Mythology, pp. 58, 122; Pischel, VeZrscAe Studien, II, 
1, n.; Oldenberg, Keligion des Veda, p. 239, n. 6. 


262 AITAREYA ARANYAKA IV- 


movest? Thou movest, most generous, bearer of the bolt. Come hither, drink, 
and be glad u3 u 

Grant us wealth with good heroes. Thou art? the lord of might according 
to thy will. Thou movest, most generous, bearer of the bolt, who art the most 


powerful of heroes W 4 u 
Most generous of givers, wise one, guide us aright. Indra finds* all. Him 


I praise. For he has will and strength nsu 

Him we summon to our aid, the conqueror, unconquered. May he convoy 
us’ beyond our foes. IIe is strength, resolve, and mighty order i 6 

Indra we summon for the winning of wealth, the conqueror, unconquered. 
May he convoy us beyond our foes. May he convoy us beyond our enemies“ n 7 I 


? „ase may be regarded as the second singular pres. indic. of a sixth class root %, 
as Whitney (Sanskrit Grammar, § 758 a) takes it here. The exact sense is doubtful. It may 
conceivably =‘thou ait praised’, but the sense ‘move’ is possible, if the root is akin to the 
Greek ópéyo, Cf. Delbrück, Altindisches Verbum, p. 181; Bartholomae, Zndog. Forsch., II, 
281; Neisser, Dess. Dei/r, XX, 59; Oldenbeig, S. B. E., XLVI, 396, 436 (‘press on, strive 
forwaid’); Pischel (I,, Studien, I, 109), however, compares saraj with ópéyo, and Geldner 
(ibid., ITI, 29 sq.) postulates a V -fubh : diptau, either transitive or intransitive, He does 
not, unhappily, quote or explain this passage. In RV., VIII, 9, 17 he renders vé» tod 
Pisan rüjasd as * I desire to adorn thee’, and possibly the form Ms might be an infin. = 
an impcatve (cf. Delbruck, Altindische Syntax, p. 412; Neisser, Bess, Deitr., XX, 59; 
Hopkins, 4. 7. P., XIII, 21 sq.; Speijer, Medische und Sanskrit-Syntax, $ 216 d). The 
accentuation Fl mdésva seems most probable, cf. Zar. fj jayati Hh pusydti in RV., 
VII, 32, 9, and other examples given in Delbiuck, Altindésche Syntax, pp. 36 sq.; Whitney, 
Sanskrit Grammar, $ 594 b; Spcjer, Vedische und Sanskrit-Syntax, p. 805 Macdonell, Idi. 
Grammar, p. 105. mátsea is irregularly accented, but there arc many parallels, Whitney, § 628; 
Macdonell, p. 99 (foot), 

3 bhivah is according to Whitney (Sanskrit Grammar, $ 83 b, e; cf. Delbrück, I. c., 
p. 144) either an injunctive of an unaugmented a aorist, or a subjunctive of the root aorist. 
But in sense it may be an indicative. vdfdi dun may perhaps be ‘according to our will’. 
rdydh suviryam is curious, but the variant zGyé is merely an easy correction, Cf. ris 
posam, RV., IV, 40, 4. The Taittiriya Samhita, III, 1, 9, 4 has: vider gaupatyam rayas posam 
suviryam samevatsarindm svastim, where the conjunction of rdyas and suviryam is different, 
but where vider supports the derivation of vida froin AA eid. Cf. V, I, 6, n. 3. 

t vide must be 3rd sing. like 7fe, and may mean ‘knows’, «f. Hopkins, J. A. O. S., XV, 
276, n. Sayana renders it as a and sing. For stwse see Whitney, Sanskrit Grammar, $ 894 d; 
Delbrück, I. c., p. 181. If Sh: is read, the accent is somewhat irregular. But irregular 
accents in quasi-subordinate clauses are numerous, cf. Whitney, Sanskrit Grammar, $8 595- 
£98; Delbiuck, AKindisshe Syntax, p. 43; RV. I, 189, 3; III, I, 1, with Oldenberg's notes 
(S. B.E., XLVI, 182, 223); Z. D. Al. C, LX, 735 sq. 

5 Sayana takes a£ farsad as ‘let him destroy „ and the last pda as meaning, ‘the sacrifice, 
the metre used, the fruits of the offering, and all great, The words are clearly not in place 
here, and make little sense. 

o srídhah Siyana explains as those whom we should hate, although they do not hate us. 
The meaning is perhaps beyond all failures’; cf. dii sridhah in this sense in RV., I, 36,7; III, 


9; +) 10, "E 
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Place us in thy favour, ancient one, lord of the thunder, bright one. Most 
powerful, thy rewards are extolled. For the strong god bears ule n 8 n 

Lord of man, slayer of Vrtra, this new hymn? I offer now to thee. Among 
others let us two converse together. The hero who fares for the cows is a 
kind and guileless friend nọ u 

Thus,’ thus, O Agni. Thus, thus, O Indra. Thus, thus, O Visnu, Thus, thus, 
O Piisan. Thus, thus, O Gods. For he is strong. For he has strength and will, 
according to his will. On all sides? come hither. Show, generous one, show. 


This is doubtful. — »£nuyase, the variant of the other texts save SV., is remarkable as being 
accented, and does not help. It looks like an obvious crror or correction for sdzinyase, which 
becomes sdunyase, SV., Naigeya Sakha, and then by haplography sényase, SV., Aranya Samhita, 
and then »idnyase through the frequent mistake of 5 for m in Sàiadà MSS. mdnyase makes no 
good sense, but samnyase also is very difficult (even if taken as Oldenberg (S. B. E., XLVI, 
404) would take it in RV., V, 17, 2, as a first person). It comes apparently from Vas. 
Dr. Scheftelowitz now agrees with this view (cf. my remark m 7. A. A. S., 1907, p. 224). 
For fam tan (i. c. tad) can be read (supply siam or, with fam, mantram) but navyam may 
be flom Vun, meaning praiseworthy. ‘The dual éravazvahat in the original context refers to 
the singer and Indra who are in other (contests) to be united. Heic it must (cf. n. 7 on I, 
I, 2) mean something of the same soit, but ayes has no longer any direct antecedent. 
SV. aneh is merely a facile correction like so many SV. icadings, For the loc., Kdt, cf. 
Delbrück, 4/éndische Syntax, p. 122; Speijer, Vedische und Sanskrit-Syntax, $ 81b; Whitney, 
Sunskrit Grammar, §§ 301, 304; A.J. P, XIII, 284. .Sdnyase as a dat. hardly makes sense. 

e Sáyana takes end as from Vi and 4. The sentence is practically a mere exclamation 
and cannot be translated. The words d pó, &c., yield no sense as they stand. Sáyana renders, 
‘He who comes to think what is to be thought of for our weal, kt him come to think what 
is to be thought of? The variant dyo is no help, though it might mean ‘Come to the man 
who deserves favour’, cf. Taitturiya Samhita, II, 1, 3,2. For the lui, à 3 i, see Wackernagel, 
Altindische Grammatik, Y, 298. 

° Cf. Sinkhiyana Srauta Sütia, XVII, 12, where the sentence runs; chy evi hindropehi 
visvatha vida maghavan vida ili, from which it may be legitimate to assume that % should 
be supplied in the /urisapadáni. The last vida may point to vd, being the form. vifvadhd 
in RV. means either (1) everywhere, I, 141, 6; (2) always, V, 8, 4. 

The Taittiriya Aranyaka, I, 20, has: evd Ay eva let hy Agne Vevd ht Vayo\evd hindra\ cud 
hi Pusan \ eva Al devdh | when Sáyana rendeis eva as ayanasiladitya and eva as etanyah 
praptavyah kimah, and supplies asi, Thou art desires:“ Arfabdenadityasya sarvakimahetutoa- 
prasiddhir ucyate. Ibid., 23, has: evd Ay eviti... evd hy Aena til... evd hb Váyo til... 
eva hindreti\,...eva ht Pisann (tz l evd Al déva ,ẽ! The accents are those of the 
Anandagrama text (1, 88, 89), and may be wrong. In the Maitràyani Samhita, II, 3, 18 
(a reference which I owe to Bloomfield's Pedic Concordance, p. 305*) all the MSS, have eva 
(or evd) Ay Agne. The Kausitaki Brahmana, XXIII, 2, gives two accounts of the Mahanamnis 
or Sakvaris, and gives as the five purisapadàni: cui hy eva \ evà hy Agne \ eva hindra \ eva 
ht Püsan \ evd hi devah | 

It is by no means obvious how these verses came to be considered as an especially fruitful 
rain-spell. As such they are clearly recognized in the Cobhila Grhya Sūtra, III, 2, and the 
Khädira Grhya Sūtra, II, 5, 22 sq., where the Sakvarivrata is clearly a rite of sympathetic magic 
to produce plentiful rain (see Oldenberg, A’c/igion des I eda, pp. 420-422, with whose remarks 
I fully concui). 
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ARANYAKA V 


Apunyaya 1. 


In the Mahavrata ceremony there are twenty-five verses to accompany the 
kindling of the fire! In the twenty-one? verses (used in the Visuvant) four 
‘are inserted before the second last, beginning, With fuel Agni’ (RV., VIII, 44, 1). 
A bull is to be offered to Vi$vakarman? accompanied by muttering the verses. 
The Ajya and Praüga Sastras are taken from the Vifvajit* The Sastras of 


t Süyana explains that although the Simidheni verses are not part of the Soma sacrifice 
itself, yet they are used in the animal saciifice. which forms a part of it and so are in place 
here. He quotes Mimamsa Sūtra, III, 1, 18, 9: dnarthakydt tad anges. They ac to be said 
after the anointing of the animal by the Adhvaryn, according to Apastamba. Cf. also his 
Yajinparibhsi, 2 and 3 (S. B. A., XXX, 319, 345). For the gen., cf. Caland, Adtindésches 
Zauberritual, p. 18, n. 2 Satapatha Brihmana, X, 1, 5, 43 III, 1, 1, n. z. 

* ‘There are in the Dargapiinamasesti, see Hillebrandt, Neu- und Vollmondsopfer, pp. 74 Sq- 
fifteen. verses beginmng with RV., III, 27, 1 (cf. Oldenberg, S. B. E., XLVI, 299; Bergaigne, 
Recherches sur L'histoire de la liturgie védique, p. 19); sce Taittiriya Brähmana, III, 5, 2, 1. 
There are only eleven separate verses, but the first and last are cach thrice repeated. In the 
Visuvant the fifteen are extended into twenty-one by the interpolation of six verses beginning with 
RV., III, 27, 5. These are inserted before the second last verse, RV., V, 28, 5. Then four 
more verses, beginning with RV., VIII, 44, 1, aie added before this veise to make up the twenty- 
five. The Sankhiyana here ignores these verses. Aitareya Brahmana, I, 1, 14, gives the 
number as 17. See a list in Abvaliyana Srauta Sutra, I, 2, 7. The construction acc. for nom, is 
remarkable and is not a mark of late or careless style, for these uregularities and the use of 
numerals aie found in the Mantras (e.g. sapfd rsinam, šatám pirbhth, cited by Whitney, 
Sanskrit Grammar, § 486 c) and in the Aitareya Brähmana, III, 48, 9: catudsasm kavacna 
asuh, while in VII, 2, 7, parnasarah sastis bind ca $atány ahi tya occurs (see Aufrecht, p. 428). 
Above, II, 2, 4; 3, 8, occurs sattripifatami sahasréni, while Aitareya Brahmana, VII, 1 has 
sattrimsatam e&apadad, which examples all appear to be transfers of accusative for nominative, 
though the possibility of their being new stems in @ cannot be denied (especially as the 
Aitareya Brähmana actually has ¢rayastrimfatyd, a transfer to the 1 declension). Cf. Introd., 
p. 56. The idiom has hardly been adequately noticed in Delbruck, Altindische Syntax, p. 82. 

3 The Sánkhüyana Aranyaka, I, 1, prescribes a bull for Indra and a goat for Prajapati. 
The Srauta Sütra, XVII, 7, 7, mentions also a savanipya paŝu, see Hillebrandt, A'tual- Litteratur, 
pp. 125, 136. Cf. also Kaityayana Sranta Sūtra, XIII, 2, 17. Upayistee means not in silence but 
so as not to be overheard, sce Siyana's quotation, 4avanavad alabdam manahprayogam, and 
Apastamba Yajiapaiibhasá, 9, r1 and 113 (S. B. Æ., XXX, 319 and 345), where the Samidhenis 
are not sf niu but antarë (see note on 11). 

For the Ajya see I, 1, 1. The Prauga consists of seven ¢ycas, I, I, 3-4, preceded by the 
furorucs, Vayur agrega. yajñaprīr, &c., Sànkhüyana Srauta Sütia, VII, 10, 9. The purorucs 
are also piven in Scheftelowitz, Vie Apokiyphen des Rgveda, as Khia, V, 6. 
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the Hotrakas are taken from the Caturvimsa rite* In the morning pressing 
the Biáhmanácchamsin should add the verses, beginning, ‘The busy moving 
ones’ (RV., X, 153, 1), and at the midday pressing the verses, ‘Of this strong 
youthful one drink’ (RV., X, 160, f).“ The tristich which forms the strophe 
begins, * The buffalo in the bowls, the barlcy-mixed ' (RV., II, 22, 1), the tristich 
forming the antistrophe consists of the three verses, ‘Indra, come hither to us 
from far away’ (RV., I, 130, 1), ‘For to Indra heaven, the wise one, bowed’ 
(RV., X, 127, 1), and, ‘To him a song excelling’ (RV., X, 133, 1)? The Maru- 
tvatiya Sastra js taken over from the Catuivimsa and extended by the hymns, 
‘Fair has been my effort, singer’ (RV., X, 27, 1), * Drink the Soma for which 
in anger thou breakest' (RV., VI, 17, 1), ‘With what splendour’ (RV., I, 165, 1), 
and, ‘Indra, with the Maruts' (RV., III, 45, 1)° The Marutvatiya Sastra ends 
with the hymn, ‘Thou art born, terrible, for strength, for energy’ (RV., X, 53, 1). 
At the end of the Marutvatiya Sastra, the IIotr, leaving his place by the incomplete 
route,’ offers three oblations in the Agnidh's fire with a ladle of wdumbara wood 
(accompanying them with the verses) :— 


* The IHotrakas are the Maitrivaruna, Brahmanicchamsin, and Achavaka. In the Agnistoma 
their Sastias begin with RV., ITI, 62, 16; VIII, 17, 1; III, 12, 1, respectively. In the Catur- 
vimsa they begin with RV., V, 68, 3; I, 4, 1; VIII, 72, 13, icspectively. 

€ The Mahävrata differs in these points even from the Caturvimía, Siyana leaves it 
undecided whether the passages extend to five verses, or only to one verse by the fgarióAdsd, 
ream pádagrahate, for which sec ASvaldyana Srauta Sütia, I, 1,17. 

7 These verses are apparently to precede the Sastra of the Biahmanicchamsin at the midday 
pressing. The word sfo£rzya is uscd because the verses correspond to those used in the S&man 
corresponding to the Sastra, cf. Hillebrandt, A¢teal-Litteratur, p. 103. The Sánkhiyana 
Sákhà ignores the Sastras of the Hotrakas. The reference to the midday pressing is out of 
order. 

* For thc Marutvatiya Sastra of the ITotr at the midday pressing, sec I, 2, 1 and 2. In the 
Agnistoma it begins with RV., VIII, 68, 1-3, and VIII, 2, 1-3. The CaturvimSa contains 
alterations, and the Mahàvrata adds the hymns enumerated. — 21434224 (found in VS., TS., &c.) 
must mean zzs/drad as Sayana has it here. Cf. Aitareya Brahmana, V, 4, 12, where Siyana 
renders sastrak/plin. Friedlander, on Sankháyana Aranyaka, I, 3, suggests the sense ‘scheme’ 
for it. In RV., II, 1, 1o, dini = expander’; cf. my Sénkhayana Aranyaka, P. 3, n. 6. 

? Sayana here (cf. Anartiya on Sankhayana Srauta Sutra, VI, 13, 7; VII, 7, 4; ASvaliyana 
Srauta Sūtra, V, 19, 8; VI, 5, 1, and comm.) explains that the samsthttasamcarah is when, after 
the completion of the pressing, the IIotr departs from the sadas by the west, the visamsthita? 
is when, before the pressing is finished, he leaves by the eastern side. The Sankhayana 
Siauta Sūtra, XVII, 12, gives cight oblations on the àgumAriya, instead of three there and 
ten in the mdrzaliya. The Mantras are quite different, See XVII, 12, 1-4. The first is a 
long prose Mantra; the second to the seventh svg% Mantras, and the eighth consists of 
a couple of verses, the first an anustudh, the second a gayatri in strongly marked iambic 
metre of an archaic type, neither of which verses has, according to Bloomfield’s Vedi. 
Concordance, any parallel. After reciting the verses, he puts down the ladle yathdyatanam, 
depaits by the way he came, and in front of the sadas to the north of the vet, facing the 
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‘Indra, Brhaspati, Soma, and the goddess, Vac, have aided me.” May Mitra 
and Varuna, Heaven and Earth, aid me when first I call u 1 u 

* May the Adityas, the all-gods, and the seven anointed Kings," Vayu, Pü:an, 
Varuna, Soma, Agni, Sürya, with the constellations, may they help me u 2 U 

‘May the fathers protect me, and all this universe, and the children of Préni, 
the Maiuts, with their splendour, ye who have Agni as your tongue and are worthy 
of sacrifice, may ye gods, hearing our cry, protect us 13 u 

He offers ten oblations on the udrjdliya altar" to the south, the last of 
which he first divides into four and deposits to the north of the fire. In the 
middle of the day, after the carrying forth of the fire, the zázja/iya fire is made 


cast, he mutters the parimiddak japah, vig dyur vilvayur vivam ayur chy evi hindropehz 
vifoatha vidi maghavan vidi iti (cf. above, p. 263), after which he adores the several members 
of the fire altar conceived in human form (XVII, 12, 6-13, 6). For the Parimads themselves, 
cf. my Sankhdyana At anya£a, p. 4; Eggcling, S. B. E., XLI, 288, n. 2, and for the meaning of 
mad, Lanman in Whitney’s Zranslatfon of Atharvaveda, p. 158. The IIotr goes north to 
the Agnidh’s fire. (For Agnidh, cf. Oldenberg, S. B. £., XLVI, 189, and Macdonell, Vedi 
Grammar, p. 18, n. 6.) 

W O: ‘may they aid me’, as Sáyana takes it. IIe thinks fpüroahutau is an epithet of 
Dyivaprthivi or AMitiaávarunau, 

H Sdyana explains this by the list in Taittiriya Aranyaka, T, 7, @rogo bhrajah patarah 
patangah I svarnaro pyotisiman vibhásah V te asmai sarve divam ätapanti\ This may be tight, 
otherwise one might expect it to mean the seven Adityas. No doubt the seven Adityas set 
the model to the later theory of seven suns, whose names are variously given (ef. seven Rsis, 
seven Iotrs, seven sounds, &c., Oldenberg, S. B. E, XLVI, 225); see Visnu Purana, VI, 2; 
Hopkins, Great Epic of India, p. 478. Rajendralala reads in the text zd nu, which is ceitamly 
wrongly accented and scems not quite as likely as mīnu in view of the ann elsewhere used. 
The Taittiitya Brihmana, II, 5, 8, a has: dm (vendo madato dnu Dfhaspdtih \ dnu Sdmo 
dno Agnír avit | duu två vlive devd avautu dun saptd rdjdno yd utdbhisthtih V dnu tod 
Mitrdvdrundy thdvatim I dau dyduiprthivi vifvdfambhn \ stiryo dhobhir dnu tvdvatu can- 
drd nid ndksatrair dnu tvádvatu \ Note the different reading zd abhtstktdh. The text 
appears from Bloomfield, Vedic Concordance, p. 973*, to occur in Kathaka Samhita, XXXVIT, 
9 d, which has (9 c) siiryo Hobi, anu tvavatu, confuming mānu against Mitra’s med nu 
(which is followed in the Concordance, p. 1028”), and (9 b) ann Somo anv Agnir avit, and 
(9 a) anu tvendro madatv anu Brhaspatsh, thus presenting only one line as against the two 
lines of the Aranyaka and the Brähmana. In the next verse yé agnijihod utá vd ydjatrih 
is a tag found in RV., VI, 52, 13c, and in the other Samhitüs (Bloomfield, p. 7955); the 
other three Fadas seem as yet unparalleled, The series of prose Mantras below is also (scc 
Index I1) unique. 

? [n the middle of the sadas and the AavirdAánas there is a space from north to south. 
The dgnidhriya altar is at the north, the zrjüliye at the south. With caturgrhitam, 
iam must be understood, sce Apastamba, Yajiiaparibhasa, 195 (F. B. Æ, XXX, 341); cf. 
calurgrhitena juhoti, Taittiriya Aranyaka, V, 2; cati Srhitds tisra djyáAhutir, Aitareya Brahma na, 
VIII, 10, 9, tant, VII, 21, but the construction is very awkward. Throughout the terms 
daksina and uttara are ambiguous. For the sadas the priests’ tent, cf, Satapatha Brähmana, 
III, 5, 3, 5, and Eggeling's note. 
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to kindle.” (The offering is made in it) when it is covered up, and either to the 
east, the north, or the north-east side. (The verses used are as follows) :— 
*May I become unassailable like fire; may I become firmly rooted like 


the earth writ 
‘May I become unapproachable * like the sky; may I become unassailable 


like the heaven 2 . 
‘May I become without a superior like the sun; may I become renewed like 


the moon 13 II 
‘May I become renewed like mind; may I be multiplied like the wind“ i 4 i 


‘May I become one's own like the day“; and dear like night n 5 U 

‘May I become born again like kine; may I become glorious " like a pair n 6n 
Mine be the flavour of water and the form of plants n 7 u 

‘May I become widespreading ?? like food, and lordly like the sacrifice n 8 n 
‘May I become like the Brahmin in the world, and like the Ksatnya for 


prosperity Noi 
‘When, O Agni, this assembly is gathered (RV., X, II, 8) ? uron’ 


13 The idea seems to be that the fire is kept in from the time it is lighted on the Hl 
altar but is now ‘wakened’, frablirti in this use is first found in the Srauta Sutras, Speyer, 
Vedische und Sans&rit- Syntax, § 112. 

M ‘The attraction of aπ,α dn is curious, but is paralleled in RV., I, 65, 5: ferstfr nd ranva 
ksitir nd frihot. gi Ir nd bhigmd (Oldenberg, S. B. E., XLVI, 56), and below, mana ivīpurvam, 
annam iva vibhu, gava iva punarbhuvah, and in the case of the verb, RV., V, 25, 8: 
dyumanto arcayo gravvocyate brhat, Oldenberg, S. B. I., XLVI, 417. Cf. also ‘Taittiriya 
Aranyaka, VIII, 6; Weber, Zud. Stud, II, 221, n. For a scries of words with dhiiydsam, cf. 
Jaimmiya Upanisad Brahmana, III, 20 and 21. 

5 yathé mana uttarottaram abhivrddhikinksayd prayatamānam sat tattatphalaprapya 
nittanam riipam pratipadyate . . . yatha väyur ayidAddiundse samudrativadidese va svayam 
uttarottaribhivrddhyd sanghariipo bhavati (Dayana). 

16 Siyana renders svam as wealth. The day gives wealth by permitting mercantile operations, 
Emendation to svar is easy but improbable. Cf. the curious svah in RV., I, 77, 5 (Oldenberg, 
S. B. E., XLVI, 88), yaksam iva, Gobhila Grhya Sütra, III, 4, 28; Geldner, Vedische Studien, 
1II, 140. Night gives rest to the weary (Saãyana); note priyo not priya. 

17 This must be the sense though the expression maricayah, ‘glories,’ is curious. Kine 
have offspring yearly, and pairs (e. g. Uma and Mahebvaia, Laksmi and Narayana) are glorious 
(Sayana). . 

The reading width is certain, but both Ràjendralila and the Anandatrama edition 1ead 
in the commentary vidhuh, and Süyana may have so read, but this is not necessary. For a 
converse case, cf. V, 2, I, when Käjendraläla reads vasu for vasul. The next Mantra offers 
considerable difficulty. Säyana renders as the Brahmin in the world and ksatranm rdjyam 
gsapisvadisriyam adhipatih, apparently taking fryós as a genitive (cf. Whitney, Sanskrit 
Grammar, $8 349, 351). But the parallchsm of the sentence calls urgently for a locative 
which gives fair sense, ‘in point of wealth. The speaker desires (a) renown, (b) wealth. 
Only the exact force of the locative varics in the twa cases. 

1 The last oblation is accompanied by a RV. verse. 
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(In this stanza) the three words a/ra, vibhajātha, and vitha are not in accord- 
ance with the Rgveda text.” 

Standing there he worships the sun,” turning so as to keep his right side 
towards it as it turns, with these verses, omitting the cries of s2a43,? and with the 
verse, ‘Come hither, this is sweet, this is sweet. Drink this bitter draught. "This 
is swect, this is sweet. He then instructs the maidservants,? who carry full 
pitchers, six in front, three behind, (saying), * Walk thrce times from left to right 
round this altar and this pitcher of water, smiling your right thighs with your 
right hands, and saying,“ Come hither, this is sweet, this is sweet.” " 


” This must mean that in the rite the RV. verse is to be altered by reading in fada 3, ratnd 
cadera. wibhazitha svadhivah for ratnå ca Jed vibhajisi, amd in da 4, bhigam no atia 
wasumantam vitha for vitdt, Siyana adds that these alterations are Improper, just as the 
alteration vidheh for vrdhatu in Brhaspatir no kavisà vrdAáta, Taittiriya Samhita, 1, 2, 2, 1; 
VI, 1, 2, 3; Maitiàyani Samhita, I, 2, 2; III, 6, 4. The v.l. isnot in Bloomfield, But this is 
not implied in the Aranyaka. ‘The verse occurs in Atharvaveda, XVIII, 1, 26, and Maitrayani 
Samhita, IV, 14, 15, but in neither place so altered. Bloomfield (Vedic Concordance, pp. 43°, 
749") also can meicly quote Sayaua’s view, Perhaps the Baskala Sikha is meant. A different 
case occurs in IV: S/adram dhdnasya sátdye havimahe when Aavimahe is added (as in 
Maha. üiiyana Upanisad, 7, cited by Bloomfield, Vedie Concordane, p. 2107) to the first three 
words which are found in RV., VIII, 3 5 d. But the Mabanimni verses are not part of the 
RV. and their occurrence is not parallel to this remarkable case. 

This is done later in the Sankháyana Aranyaka, I, 5, where the words nre almost identical, 
atratva (isthann. ddityam upatisthate. The Mantra is quite different, see Srauta Sütra, XVII, 
13,9, 10. For the following, scc my Sajháyana Aranyaka, pp. 76 sq. 

*The offerings are accompanied as usual by the cry sváAd. These are omitted, For the 
rule, cf. Apastamba, Yajiiaparibhasa, 87 (S. B. E., XXX, 339). 

Cf. Sankhayana Srauta Sütra, XVII, 14, where apparently deliberately the direction is from 
right to left (apradaksinam), though the words said arc alike, hat ht 3 idam madhu zdam 
madhu., The dance is clearly a rain and vegctation spell, cf. Farnell, Cults of the Greek 
States, TII, 103. These and the other ceremonies are all mentioned in the other parallel 
passages, Latyáyana Srauta Sūtra, III, 10-12; IV, 1-3; Tandya Brihmana, V, 5,6; Kathaka, 
XXXIV, 5; Kitydyana Srauta Satra, XIII, 3; Tantiriya Samhita, VII, 5, 9 and 10; Taittiriya 
Brähmana, I, 2,6, 7. These versions differ in many details; the most important rite which 
is mentioned in neither of the Revedic works is the struggle of an Arya and a Südia for a 
round skin, which represents the sun (cf. Oldenbeig, Religion des Veda, pp. 444, 506; Usener, 
dicht f. Religionswissensihaft, 1904, PP. 297 sq.). It is noteworthy that in Lityayana, IV, 
3, 18, where the words repeated are like those in Sankhayana the form vadatyah also occus. 
So Dráhyáyana ; Taittiiiya Samhita, VIT, 5, 10, has gayantyaf. The direction there is also pra- 
daksinam, After the eiglit d/ya libations in the dgnidhriya fire, according to the Saikhayana 
Aranyaka, I, 4 come the parimads. They are twenty-five in number and are followed by 
seven sfofriyas named ditgtrasa sámam, bhittechadam siman, Łroga, anukrosa, payas, arka, and 
arkapuspa. The Satapatha Brahmana, X, 1, 2, 8; 9, contains a somewhat parallel version, 
sce Eggeling, S. B. H., XLIII, 288, n. 2, and thus again (cf. Introd., p. 36) agrecs with the 
Sankhayana against the Aitareya. These di,, are called devachandimsi, Sankhäyana, I, 5, 
and are followed by japas. Ihen comes an adoration of the members of the fire (see here 
V, I, 2), and of the sun, and the Hoty declares that the ‘great one has united with the great 
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2. ‘When the singing of the sfofra has been rcquested, then do ye cast down 
the water in three places, on the northern altar, on the marjaliya altar, and 
the rest within the enclosure! Having gone away so as to keep the máàrjaliya 
fire on his right,? he stands before the sacrificial post in front of the fire, with 
face to the west, and worships the head of the fire with the words, Honour to 
the Gayatra which is thy head:' then, returning by the way he came, with 
face to the north, he worships the light side of the fire with the words, * Honour 
to the Rathantara which is thy right side) Then passing to the west of the 
tail of the fire,* with face to the east, he worships the left side of the fire with 
the words, ‘Honour to the Brhat which is thy left side’ Then on the west’ 


one’, i.e. Agni with Prthivi, ‘the god with the goddess,’ i. e. Vayu with Antaiiksa, ‘Brahman 
(neut.) with Brahmani’ (see Introd., p. 68, n. 1), i. e. Aditya with Dyaus. On this follows 
(I, 6) a Visvämitra legend (cf. . II, 2, 3) to explain these identifications. For the 
use of upa Mall, cf. the famous passage in the Mahäbhäsya, I, 3, 25 (Weber, Zud. Stud., 
XIII, 480, 481), where an ape upatisthati to warm himself, but a man wfatisthate in reverence. 

* For antarvedi, cf. Aitareya Brahmana, VII, 33, 1; antahparidhi, Brhaddevata, VII, 98 ; 
Wackernagel, AMtindische Grammatik, I, 312. This helonps of course to the end of the 
preceding Khanda, and it is difficult to see why it has been separated in Sayana's text. stare 
marzaliya means the agnidArtya fire, which was used for the same purpose. 

* This describes the worship of the fire altar in its simplest bird shape, head, two wings, 
tail, and body. In Sankhdyana Srauta Sütra, XVH, 13, the sdmans and the order differ, 
being (1) PárzdrdAa with Gäyatra, (2) right side with Nathantara, (3) left side with Brhat, 
E madhya with Vamadevya, (5) tail with Yajhavajitya. Cf. Satapatha Brahmana, IX, 1, 

2, 35 and 39; X, 1, 2, 8, and Eggeling's summary (based on this passage and Sankh. iyana), S. B. E., 
XLIII, 283, n.; 141705 Srauta Sütra, III, 11, 3, wheie as here the body is placed last, Lat 
which agrees as to the sdmans with Sankhayana and also with Drahyayana, and in which 
the sprinkling of water in three parts also occurs. The Samans referred to will be found as 
follows, gdyatram in £riort stoma, Samaveda, I, 146-148; 263-265; 800-802 (or II, 8, 4, see 
S. P. E., XLII, 178); rathantaram in patadasa stoma, ibid., II, 30, 31; rhat in 1 
sloma, id., 11,159,160; mand in pañcavimsa stoma, ibid., II, 833-835; bhadra in c&azumía 
sloma, ibid., II, 460-462. For the Samans cf. II, 3,4. For a drawing of the agnifsetra see 
Weber, Jud. Stud., XIII, 235. 

? He had gone from the :4772/zya in the south to the east side of the che, and he 
now returns to the south.  A«/Zasara is unusual, but it is supported by all the MSS. 
Latyayana and Sankhayana have rathantardya. 

* It is not clear why he should not go round to the north, but all that is done is to go 
to the end of the west or tail side, when looking east, along the left side, he utters the 
Mantra. 

5 paíct! may simply mean ‘next „ or, as Sayana takes it, refer to the place where the 
TIotr stands. Apparently the difference between this and his former position is that he stands 
directly behind the tail, instead of gomg past it. This account of his movements corresponds on 
the whole with that t the ceremony of the Satarudriya, which has analogies to the Mahavrata 
(Satapatha Brahmana, IX, I, I, 44). In it, according to the Satapatha, IX, n 2, 35 sq; 
the Samans, (1) gdyatram, (2) Plan oe: (3) ^; Aat, (4) Vamadevyam, (5) IAIO Ht; 
and (6) Prayipatihydaya, correspond to (1) head, (2) right wing, (3) left wing, (4) body, 
(5) tail, (6) heart; according to Lätyäyana, I, 5, 11, which very closely follows the order of 
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of the fire, with face to the east, he worships the tail with the words, * Honour 
to the Bhadra which is thy tail and thy support.“ Then on the south of the 
tail he worships the body with the words, ‘Honour to the Ràjana which is 
thy body. f 

3. He returns to the scat as he went! The swing has already been made 
ready.? Having cleansed the two posts, the ropes, and the cross-beam, and 
having taken them by the road called frtha,? having gone round to the left 
the Agnidh’s altar, (having brought them within) the seat by the east door 
(he places the implements *) to the left of all the altars. The planks of the swing 
are made of udumbara or of palāsa, or of both. There should be three planks 
worked on both sides, or two, and a like number of sharp-pointed sticks, The 


movements in this Aitareya passage, the (1) gdyatram, (2) rathantaram, (3) brhat, (4) %- 
yajliyam, (8) Vimadevya, and (6) Z'rajapatzArdaya, correspond to (1) head, (2) nght side, 
(3) left side, (4) tail, (5) right arm-pit, and (6) left arm-pit. Cf. also the elaborate ceremonial 
of the fari uddah at the Mahivrata as described in Satapatha, X1. 3,05 Sankháyana Aranyaka, 
IT, 4 (with Friedlander's note, p. 37); and the similar use after the beginning of the pritha stotra 
of the parimddah (rana, apdua, vratapaksau, Prajipater hrdaya, Vasisthasya nthava, 
sattrasyardht, Sloka and anuiloka, ydma, dyus, navastobha, rsyasya. sdman) in the worship 
of the paits of the altar in "'andya Brähmana, V, 4, 1-13; Lityayana Srauta Sūtra, III, 9, 
I »q.; Taittiriya Brihmana, I, 2, 6,5. In the Mahävrata Siman the parts of the bird aie 
head, right wing, left wing, tail, and trunk only (Eggeling, S. P. E., XLIII, xxvii). The 
whole conception is clearly borrowed (cf. Introd., p. 50) from the altar in the Agnicayana 
which gave origin to the mystic doctrines of the Adhvaryus (sce especially 8580 
Thahmana, VI-X), and of which the Mahävrata is an adaptation by the IIotrs. In Vajasaneyi 
Samhita, XII, 4, the ¢rzzvy¢ is the head, the gdyatram the eyes, drhat and rathantaram the 
wings, the hymn the soul, the ini the name, the metres the limbs, the Viimaderyam the 
body, the yaj/àyajfiyam the tail. For the relation of sdman and words, cf. Oklenberg, 
Z. D. M. C., XXXVIII, 439 d., 464 sq.; Winternitz, Gesch. der indisch. Litt., Y, 143 sq., and 
sce Eggeling, S. P. Æ., XLIII, 180, n. 2; Weber, Ind. Stud., XIII, 276 sq. The Vamadevya is 
based on Sámaveda, II, 32, 33; the Yajnayajniya on Simaveda, IT, 53, 54. 

Ile comes back to the seat near the »ir/á/rya fire, which he left to worship the ci£ya 
altar. The expression occurs several times in the Srauta Sütra. For the cight altars see 
Eggeling, S. B. E., XXVI, 148, n. 4 and the plan on p. 475, followed by Caland and Henry, 
L'Aenistoma ; IIillebrandt, Neu- und Vollmondsopfer, p. 191. 

? By the Adhvaryus. Cf. Aitarcya Brahmana, VII, 32. 

3 This is the name of the passage between the uttara and eitva/a, Sabkhayana Srauta Sütia, 
V, 15, 2, &c. ; Maitrayant Samhita, III, 8, 10. The action is rendered intelligible by a glance 
at the plan in Eggeling. 

* The fart of parivrajya must refer to circumambulation. The meaning of the phrase is 
probably given by Sankháyana Siauta Sūtra, XVII, II, 4, Azrvayd dvardgnidhram frapa- 
dyottarenagnidhriyam dhisnyam paryetya, though the pir vayd dvārā here is otherwise applied. 
The idea is, he goes round the altar from right to kft, probably. Cf. also ibid., V, 14. 
The sentence is so clliptical as to be unintelligible without Sàyana's praveśya. Sankhayana, 
XVII, 7, 11, is much more simple. 

° The verb must be gathered from atyddadhaté below; strictly speaking the next sentences 
are parenthetical and this sentence is continuous with dakstuottare sthūne nikhaya, 
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swing should be a yard in size from east to west, its cross breadth should be 
a yard less a hand; the points of its (planks) should be to the north, and they 
should be fastened together by sticks with their points east. Having inserted the 
posts in the earth to the north and south, around the seat of the Hotr, he sprcads 
the cross-beam over them so that it is on a level with the worker's face.^ Holes 
are (bored) in the corners of the planks of the swing. He fastens the planks 
above by means of the ropes, the right one on the south, the left on the north.“ 
The ropes should be of dardha grass, and with three strands? one rope to 


In the Sankhiüyana Srauta Sütra, XVII, ro, 7 and 8, the height is measured by the head of 
the Hotr, or if he is small his outstretched arms. Ibid., 4, 6, shows that both the planks and 
the cross-beam have the points north. For the construction with Aarti dependent on 
dsya^, cf, Whitney, Sanski £t Grammar, $ 1316. Speijer (Vedische und Sanstrit-Syntax, § 113) 
gives many classical examples. For aé4//a] with accus., cf. Delbruck, Indische Syntax, 
p. 183. It is found in Mantra, but more often in Brahmana, Speier, Vedische und Sanskrit- 
Syntax, § 88. For utfarena with accus, cf. Gaedicke, Der Accusativ in Veda, pp. 207 sq.; see 
Liebich, Zezz. Peitr., XI, 284. Delbiuck and Gacdicke seem right in explaining the use as 
derived from the accus. with autdr and antard. Whitney, Sanskrit Grammar, § 273, offers 
no explanation. In V, 1, 1, we find ils a£o "meh; in V, I, 2, daksinatah puchasya with the 
more natutal adnominal genitive. But in V, 1, 2, a@favena has the accus. In Sankhiyana 
Aranyaka, VIT, 3, antarena has the gen.; in the Sūtra, the ace. The measures are dubious, see 
Hopkins, 7. A. O. S., XXIII, 141. 

7 The Sankhayana Srauta Sūtra, XVII, 10, 14, 15, explains that the right rope is tied to 
the north of the south post, the left to the south of the north post, i. e. inside the posts, 
just as in a modern swing. The point of view is of course facing east, with the south on 
the right and north on the left. 

* The use of zriguye and dvigune with different senses of guna is awkward, but appears 
clearly so meant. Sayana points out that the rope as doubled would be 24 fathoms in length, 
of which only a yad would be used by the rope passing under the plank (above tsumdtrah 
prin prenkhah). There would thus be plenty of 10pe available for the tying, as the top 
was only a man’s height or less. Sayana takes savyadaksine as ‘inclining to the left and 
right’, i.e. the ropes should not go straight up. The only obscure point in this description of 
the tying on of the seat of the swing to the cross-bcam is prada ina, since it is not at first 
sight obvious how this applies to the act of fastening ropes. It apparently must mean that 
after the rope has been passed under the seat of the swing the one end is rolled round the 
cross-beain slanting to the right, the other (on the opposite side, of course *) also slanting to 
the right and the ends then are ticd across. Provided there was sufficient friction to keep 
the ropes fiom slipping this would seem to give a substantial knot (cf. szsarkya). If this 
is so, we cannot accept Siyana's theory of savyadakszge and must fall back either on the 
view that the word incans merely left (hand) rope and right (hand) rope, or take the epithet 


a It is very unlikely that both ends of the rope should have been brought to the same 
side of the cross-beam. In that case pradudsinam would be rather less than more in point. 
Speijer (Vedische und Sanskrit-Syntax, 5 106, n.) points out that adjective dvandvas are not 
unknown even in Sanskrit (cf. his Swashks2l-Syntax, § 208), and (p. 32, n. 1) argues from 
Panini, VI, 2, 38, when e£idafa is given as a dvamdea that the grammarians recognized such 
types. He (8 107) gives classical examples of distributive dvandvas. 
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the left, one to the right, and five fathoms long, and should be folded double. 
Then folding (each end) thrice (to the right) round the cross-beam he makes 
a knot on the top, which can only be untied by twisting. They support the 
posts so as to be steady by means of branches and brushwood. The swing 
should be four fingers or a hand distant from the ground." On the right it 
may be somewhat higher or level. It should be a foot from the altar. 

4. When! the swing has been put in position, the Hotr taking a lute of 
udumbara wood, with a hundred strings, in both hands, strikes it; beginning 
from the lower side, as one does an ordinary lute? The different notes of the 
lute he should produce in turn by the seven mctres,! each with four (syllables) 


as applying to each rope and as meaning, ‘with strands coiled from left to right. Cf. perhaps 
the eqnally obscure passage, Apastamba Yajiiaparibhasa, 60, 61 (S. Y. Æ., XXX, 331, where 
Max Muller says, The exact process here intended is not quite clear. The ropes seem to 
have been made of vegetable fibres. See Katy., I, 3, 15-17’). If seoyadaZsise =left and 
right, cf. for the use of the dvandva, Wackernagel, Altindische Grammatik, M, i, 160, who cites 
Atharvnveda, XII, 1, 38: padbhydm dabsigasauydbhydm ; Taittirtya Brahmana, I, 5, 10, 1: 
suvaruarajatdbhydg kutibhyam. The different order of words, suvyadaksina, is in accordance 
with the usual rule as to number of syllables determining the order of the numbers of their 
coinpounds, Wackernagel, II, i, 166. 

? Sayana explains that they fill up the holes in which are placed the feet of the posts 
with dust, which is not thrown in by hand but by branches and ss This, however, is 
quite unnecessary. Biushwood would be a much better material for strengthening the hold 
of a post. He defines brs? as truavallitalapatravenudalidihir nirmità alpakatavisesih. The 


swing was obviously shaped like this [V] 

! The distance according to Sinkhayana should be a pradeSa, XVII, 10, 13. Ibid., XVII, 1, 
discusses the planks; 2, the ropes and dsandi; 3, the lute; 4, the drums; 5, 6, 7, the other 
accessories and the preliminary steps, in great order and detail. Cf. Latyàyana Srauta Sūtra, 
III, 12. 

There are similar passages in the Tandya Brähmana, V, 5, 4 sq., and Lityayana Srauta 
Sütra, III, 12, 8; IV, 1, besides in the Sànkhayana Srauta Sūtra, XVII, 33 15, Io sq. Sayana 
points out that the ITotr is now seated to the west of the swing. The exact words as to 
the lute do not occur in Saükháyana, but it is claborately described, XVII, 3. 

? Sayana renders merely, he should hold it on his left side like a lute.’ But the idea is 
perhaps rather that he strikes one string after another, ascending in the scale, beginning 
from below and ascending, mZ/aratah, cf. ardhvam below and Agnisvimin on Lityiyana 
Srauta Sūtra, IV, 1,4- 

3 So Sayana on RV., I, 85, 10, where he similarly explains the phrase visam dhamantah 
used of the Maruts, cf. III, 2, 5, n. 1; Benfey (S, i, Glossar, p. 169) takes vasa there as 
flute, and Zimmer (Allindischies Leben, p. 289) follows him. Max Muller (Saru, Hymns, 
Pp. 120, 121) preferred to «ce in it meiely ‘voice’. For udami, cf. Wackernagel, Allindische 
Grammatik, I, ga, who considers 7 here an ablaut of 2. Pánini restricts its use to Atmanepada, 
but Kátyiyana allows Parasmaipada with a prefix as here (Liebich, Papini, p. 84). 

* i.c. he plays notes corresponding to verses composed in these metres. The four morc 
are, Sayana says, ztrds, duipadd, atichandas, and echando "ntaram. If this last be omitted ten 
are got. But despite its use elsewhere, e. g., Satapatha Brahmana, X, I, 2, 8, it must surely 
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over, or with ten. (He should say), ‘I produce thee with the &gdyaíri metre. 
I produce thee with the anustubh metre. I produce thee with the snih metre. 
I produce thee with the Sa metre. I produce thee with the gan^/í metre, 
I produce thee with the Zr/s/uóA metre. I produce thee with the /aga/i metre. 
I produce thee with the ord metre. I produce thee with the dvipada metre, 
I produce thee with the a/r4Aandas metre.’ Having gone through the metres 
according to the series of notes, he strikes the lute thiice, beginning from the 
foot with a branch of udumóara wood, fresh and still leafy, using the foot of 
it, (to the words), For up-breathing I strike thee, for down-breathing I strike 
thee, for cross-breathing I strike thce? But he should not say, ‘I strike thee,’ for 
other desires. Then he hands over to the Sāman singers the lute with the 
branch.“ IIe places his two hands on the back plank (with the words), For 
creatures thee (I touch), and pushes the swing to the east (with the words), 
‘Swing forward like the breath,’ crosswise? (with the words), * Swing crosswise 
for cross-breathing, and back to himself (with the words), ‘Swing hke back- 
breathing. He repeats the words 2Zz/, bhuvah, and svar3 He then pushes 
the swing to the cast? (with the words), ‘For breath I push thee, crosswise 
(with the words), * For cross-breathing I push thee, and back to himself (with 
the words), ‘For down-breathing I push thee.’ (With the words), ‘May the 
Vasus mount thee with the Siet metre, I mount after them,’ he places his 
elbows on the back plank.? Then he should touch the front plank with his 


mean, cach metre has four more syllables than its predecessor, viz. 24, 28, 32, &c., and so 
Sáyana takes it on Aitareya Brahmana, VIII, 6, 6. 

* No doubt, as Sayana says, a reference to a practice of other Sakhis, but not to the 
Sànkhayana Aranyaka or Srauta Sūtra. For the words audumbaryd, &c , cf. audumbaryárdrayád 
fdéhayd sapalaíayd in Aitareya Brihmana, VIII, 13. For the constiuction, cf. the acc. of 
whole and part, c. g. AV., V, 8, 9 (cited by Speyer, Vedische und Sanskrit-Syntax, § 20; 
Delbruck, Vergl. Synt., T, 385): enam-marmant vidhya, when, however, according to Whitney, 
Translation of Atharvaveda, the reading should be marmanti, loc., though »armáni appears 
also in the Ajmir edition, samvat 1957. Somewhat analogous cases appear in Speijer, § 83; 
Gaedicke, Der Accusatin, p. 268. Or »ridladefena may refer to the lute. 

* In Sankhayana it is the Udgätr who has throughout to deal with the lute. 

' Clearly the vyáza is a breath at right angles to prana and afdna. This is an unusual 
conception of it, and is not mentioned in Deussen, Philosophie der Upanishads, p. 252; 
E. T., p. 279. 

* Sayana says that the repetition of these three words denotes a desire that the three worlds 
be established by the threefold moving of the swing. They are used in Latydyana, IV, 1, 4, in 
connexion with the playing of the lute. Cf. also Wackernagel, Altindi's: he Grammatik, 1, 339; 
Oldenberg, Religion des Veda, p. 432, n.; Winternitz, Gesch, der zudi5cA. Litt., I. 163. 

The eva denotes that the action is as before, only the verses being different (Sáyana). 

10 In Sankhayana, XVIT, 16, he touches the swing with his breast and then alternately he puts 
his right and left side over with Mantras almost identical with those here, save that arko si is 
prefixed, and each ends with a dative 7djydya, &c. He then plants his two feet to the east. 
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hands separately, hke a serpent about to creep. He should touch the middle 
plank with his chin, or if there are two n the point of joining of the two. (With 
the words), May the Rudras mount thee with the /rzs/u4 metre, L mount after 
them, he lays his right thigh ^ (over the seat). (With the words), ‘May the 
Adityas mount thee with the jaga/? metre, I mount after them,’ (he lays) his 
left thigh. (With the words), ‘May the All-gods mount thee with the anustubh 
metre, I mount after them, he mounts (the swing) n!“ To the west of his own 
altar he places his right foot pointing to the cast, and then his left. If the 
former is tired, then the latter; if the latter, then the former. But the two together 
must never be off the ground. The Hotrakas sit down on bundles of grass, 
and so does the Brahman priest. The Udgitr sits on a stool of wdumbara wood. 
If he has to leave for any absolutely necessary action, then having set one to 
guard, he descends towards the east, and having carried out the exact business he 


Then he sits crosswise on the swing and touches the back of it with the Mantra, Prayipatts 
vd: ohatu vayuh prenkhayatu, This actis peceded and followed by three cx pirations and three 
inspirations. The Mantras of the Udgatr in mounting his seat in Latyayana Srauta Sütra, 
III, 12, 8, are like those in Sankhayana, omitting arko gi, but Latyayana, III, 12, 9, permits 
them to be reduced to simply gayatrena tod chandasirohimi, &c. In Látyiyana the verses 
are said by the Udgitr. Ibid., 10-12. Gautama adds a fifth stoma with zvainijena, Dhinam- 
jayya has four, and Sandilya only three. 

!! The Anandásrama edition reads yathd hi, which is nonsense. The reading of Rajendralala 
is that clearly of Sàyana, who takes the point of comparison to lie in the fact that he raises his 
hands as a snake about to creep raises its head. Mind must be an adverb meaning separately '. 
It might possibly be suggested that it meant here ‘without’, a sense ascribed by Panini, II, 3, 32, 
but even then the comparison with the snake would Bave little point. For the use of nana, 
cf. Sāħkhāyana Srauta Sutra, XVI, 7, 8; 10; XVII, 3, 8; Latyáyana Srauta Sūtra, III, 3, 9 
(= Kityayana Srauta Sūtra, XII, 2,8): nànà papakrtya; Agvalayana Grhya Sūtra, I, 3, 10: nànápi 
sati dard ate; Mánava 11 0 Sūtra, II, 18, and other passages in Bloomfield, Vedic Concordance, 
p. 545". For a similar metaphor, cf. Aivalayana Srauta Sūtra, VI, 6, 5 : Iatha fa&unir utpatisyan. 

H There may be two or three, V, 1, 3. They arc fastened by the she. 

13 In Śànkhāyana Siauta Sütra, XVII, 16, 1, occurs, dakstuam óhàgam atmano 'tiharan, where 
Govinda explains by hy aa pr thak kurvan, but Sàyana here talks of prenkharohanam, and the 
sense requires the meaning ‘lays over’ j which i is probably meant also in the Sabkhayana. passage, 
as pointed out by Friedlander on Sankhayana Aranyaka, I, 7. Cf. Introd. „ p. 67. 

14 The same series of gods and metres occurs in the N Samhita, XI, 60, 65; Taittiriya 
Samhita, IV, 1,5; Maitrayani Samhita, IT, 7, 6; Tandya Manabrabimsna, VII, 6; Sankhäyana 
Aranyaka, XI, 8. Cf. Satapatha Brahmana, VI, 5, 3 (aguicayana), X, 4, 17, 25d see Weber, 
ind, Stud., XIII, 268, and cf. the Rajasüya verses, Aitareya Brahmana, VIII, 6, 1-4. 

15 The exact sense of this is taken by 5àyana to be that the feet are to be used alternately, 
and this seems correct, though it is not said exactly that the two cannot ever be both on the ground 
at once, They must not be both off the ground, cf. 1,2, 4. For the gen. with Aasedt, cf. Aitareya 
Iiahmana, VIII, 10, 9: etya grhan gaícád grhasyagner upacistayanvarabdAáya rtoig antatah 
Kamsena caturgrhitas liss a djyahutir aindrih prapadam juhoti. This corrects Speijer's remark 
( Fedische und Sanskrit-Syntax, $ 83), followed by Delbruck, Verg. Synt., I, 743, that pafcat is 
not so found before the Srauta Sütras, 
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should mount again in the manner above set forth, omitting the utterance (of 
bh, bhuvah, and svar). 

5. He instructs the Prastotr, In the pafcaviméa słoma proclaim the first 
pratthara when either three verses remain to be said, or two and a half! or 
twelve and a half? Jatũkarnya holds that this should be done when there remain 
twelve and a half verscs. When the Prastotr has spoken, he repeats? (the verse), 
‘Thou art a bird with fair wings. I shall speak forth this word, which will 
declare much,’ fare far, produce much, gain much, effect more than much, 


1% Sayana takes ajafaya vrt as the form. It may equally be ajepayá drt, aurt 
being more usual in this sense, as in Mänava Grhya Sutra, II, 4, 2; 9, 8; Abvalayana Srauta 
Sütra, V, II, 4; 5, &c.; cf. Weber, Ind. Stud., V, 410. If avasyakarmine is rend the sense 
must be, ‘If he should go for (to serve) some one who has something he must do on hand,’ 
At first sight this seems easier, but 1f armine had been original it would hardly have been changed 
to karmane, a less obvious construction, while the reverse of this process would be not unnatural. 
lf °karmine is read, see for the formation which is rare in early texts, Wackernagel, Altindische 
Grammatik, II, i, 121,122, For the dat., cf. Gaedicke, Der Accusativ im Veda, p. 135; Delbruck, 
Vergl. Synt., I, 177, 301. 

* So Sayana explains erdAatriyasu. The pratihira is repeated five times usually before 
the last dda of the verse, cf. Hillebrandt, Arzwa£- Litteratur, p. 100 and reff. For the impeia- 
tive in “at, signifying an action to be carried out after something else, cf. Delbruck, Aſuindi sche 
Syntax, p. 363; Whitney, Sanskrit Grammar, §§ 570, 571. The dictum of Whitney that the 
benedictive sense of the imperative in % was not exemplified, can only be supported on a very 
narrow interpretation of the word * benedictive', not merely for elassical Sanskrit (where it occurs 
often in Jaina Kavya texts) but also for Vedic. E. g. in RV., III, 22,2: dene ut pasya brhatabht 
ráyéidm no neta bhavatad dnu Gun, it is surely absurd to take dhavatil as Imperative, as does 
Oldenberg (F. H. Z., XI. VI, 288); similarly in Mhitney's own example from R V.: yad ürdhods 
Hsthà drdvinehd dhattat, mayst' is clearly the sense, and ‘may’ he himself uses in translating 
the example from the MBh., éhazin prasddam khurutdt, Probably, therefore, in denying the 
* benedictive ' sense, Whitney refers to that word in the narrowest sense of a blessing pronounced 
by some person who in the ordinary view is entitled to bless. This is so far borne out by the 
fact that Panini, III, 1, 50 (fisi ca) is explained by the Siddhantakaumudi (following the 
Kasika Vrtti) as asi prayoktur dharmah V áfásituh pitrader tyam uktth\ In these cases the 
benedictive is regularly used in Sanskrit, e. g. fat kim anyad áfásmahe kevalam viraprasuyd 
bhiyah (Vikramorvasi), or the king's formal d£;4, e. g. dhalpantam ca óAuydt samupacitasukhak 
samgamo sayanandm (Ratnavali), or the imperative (e. g. in the verse from the Ratnavali just 
cited in fact three imperatives occur), but in the early language at any rate ] can find no certain 
example of t so used. But the distinction between a wish and a blessing is evanescent. 

? The Sankhayana Aranyaka, T, 8, and Srauta Sūtra, XVII, 17, givc the Mantras in reverse 
order, and omit the whthavirydnt. For suparno’st garutmán see Vajasaneyi Samhità, XII, 4; 
Sankhayana identifies this with n, but sce my Sankhdyana Aranyaka, p. 77, n. 6. 

? Sayana inteiprets these epithets very inadequately, but it is most probable that they are all 
genuine including svar vadisyantim, which has least MS. authority. The Anandaérama edition 
considers Sayana’s text defective, but most probably he regarded some of the epithets as obvious, 
though perhaps he had not svar vadisyantim,  Làtyáyana has only after vadiıyyãmťi: bahu 
Rartsyantim bahu karisyan svar gamaytsyantim svar gamaytsyan mantiman yajamandn, see IV, 
2, 10. So also Dráhyàyana. Sankhayana Aianyaka recognizes bahu Rarisyantim bahor bhityah 
kartsyantim svar gamisyantim svar iman yajaminan vaksyantim only, which resembles 
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which goes to heaven, which will declare heaven, fare to heaven, produce heaven, 
gain heaven, carry this sacrifice to heaven, and carry the sacrificer, me, to heaven.’ 
The word ‘sacrificer’ applies only to one who has been consecrated, not 
to one not consecrated. In the case of a friend of his, he should say 
‘carries N. N. to heaven’, not ‘will carry’. He then repeats the ukthaviryas, 
and, ‘ Breath (is united) with speech, may I be united with speech. Eye is united 
with mind, may I be united with mind. Hearing is united with the self, may 
I be united with the self. May I have greatness, glory, good fortune, enjoyment, 
the s/obha’ and the s/oma verse, sound, renown, prosperity, fame, and fruition. è 


Latyayana’s version given above. The Srauta Sūtra, XVII, 17, 1, has: premdm vacam 
vadisydmt bahu karisyantim bahu karisyan bahor bhiyah svar gamisyantim svar gamisyan. 
Bloomfield (Vedic Concordance, p. 642°) gives Latyayana and Sankbayana as having svargam, &c., 
instead of svar n, &c., but that this is quite wrong may be proved, nut only by its inhcrent 
improbability but also by Saukhiyana Aranyaka, I, 8 (the Aranyaka unluckily did not come to 
Bloomficld’s notice), where occurs svar Ay esa vig gamisyanti bhavatt; sec my note, F K. A. F., 
1908, p. 204. 

* i.e. not to the Hotr in an e&iZa or ahina, but in a satira, Cf, V, 3 3, n. I, and 
III, 2,.4, n. 2. 

* This seems to be the same. If so, this passage recognizes the performance for a friend 
against Sänkhäyana Aranyaka, I, 1; the case of an enemy 1s specially dealt with in that 
Aranyaka, I, 8; ad, being said. The future is not to be uscd, for the present is to be 
used to signify the immediate attainment of heaven (Sayana). 

* The six Mantras, ghosdya tai, Mokiya tad, fruvate toà, upafíriuvafe tud, ahrutyat tad, 
dírufáya td, says Sāyaņa. Though Sankhayana does not mention the wkthavirydnt here, 
they are frequently alluded to in the Srauta Sitra, VII, 9, 6; 10, 15; 19, 25; 20, 11, &c. See 
Sayana's list, Asvalayana Srauta Sutra, V, 9, 21; 10, 10; 14,16; 15, 23; 18, 13; 20, 8, and 
cf. Eggeling, S. 2. A., XXVI, 327. There is one for cach of the Hotr’s Sastras. 

' Sayana explains as the fruits of these parts of the Sàman, The omission of the verb 
may be compared with V, 2, 2, n. 13. In Taittiriya Aranyaka, IV, 21, is mayi dAáyi suviryam 
after a series of loc. Compare for the list, Saükhayana Srauta Sūtra, V, 1, 10: bhargant me voco 
bhadram me voco Hen me vocah friyam me voco yaso me voo mayı bhargo mayı bhadram 
mayi bhütir mayi írir mayi yaíah. Scheftelowitz, Zur Stammbildung in den indo-gei mantschen 
Sprachen, takes bhargas as equal to ‘beauty’, quoting RV., T, 141, 1: 04 2tthd (dd vdpuse 
dhiyt daríat4m devdsya bhdrgah sthaso ydto aui; III, 62,10; AV., XIX, 37, 1; VI, 69, 2 
Satapatha Brahmana, V, 4, 5, I, and comparing Old Slavonic % Nj, &c. These sentences 
it will be noted contain older forms of words and expressions than the ordinary Sitra form 
or the mere liturgical direction; cf. Bloomfield, Vedic Concordance, p. vill, and V, 3. a, n. 17. 
So wig devi somasya trpyatu and duham mahat in V, 3, 2. A precise parallel is found in 
Taittiriya Aranyaka, IV, 11 : sám ahdm dyusa l sám pranéna V sám várcasa \ sám yl ya d | såm 
gaupatyéna \ sám riyds pogena V oy dsau, &c. Sankhayana Srauta Sütra, XVII, 17,1, has: 
sam väk prinena sam aham pranena, and sam caksur, &c. as in the Aitareya, but sam 
hol, am, &c., it omits. 

After stoma, Soka may well be * verse’, or possibly ‘hymn of praise’. Elsewhere it means, 
however, merely ‘fame’, e. g. Brhadaranyaka Upanisad, I, 4, 7 (Kanva), 18 (Madhyandina) : 
evám kirtim Sidkam vindate, which appears to be the only Upanisadic passage with that sense 
(Jacob, Comordance, p. 940). 

* Bhujabhuktyor bhedo bhogyabhedena drastavyah (Sãyana). 
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Having called? (to the Adhvaryu), he mutters the word ‘speech’. There are 
three calls" (for the Hotr), at the beginning of the Sastra, of the nivid, and 
of the concluding verse. The Adhvaryus! make sounds. On this day one” 
should give much food. They cause a warrior ™ to pierce a skin. They smite 
the earth drum, and women play lutes'*, There is intercourse of creatures,’ and 
a conversation between a student and a courtesan. The Udgatrs sing various 
Samans for the Niskevalya Sastra, is the Hotr begins with the strophe of the 
Ràjana Sàman." 


? In Sankhayana Srauta Sūtra, XVII, 12, 5, the anujapa is: vagy Ayur usvayur zu fa 
ayur ehy eva hindropeht visvatha mda maghavan vidi itt. The call is adhvaryo fomsavom, 
Aitareya Brahmana, III, 12, &c.; Sánkhayana Srauta Sūtra, XVII, 17, 14. Garbe, XUL 
Litteratur, pp. 100-102; Caland and Henry, L'Agnistoma, p. 232. 

? Not, as in the /raZ7/i, also with the anuriipas and dAáyyás (Sáyana). 

u Xarayanti is little, 1f any, more than a simple verb. Cf. epic examples in IIolt-manu, 
on Whitney's Sanskrit Grammar, $8 1041, 1068; Speijer, Vedische und Sanshrit-S yntax, § 156; 
Sanskitt-Syntax, § 304. So in Pali and Prakrit, Muller, Pali Grammar, y. 107. This is a 
preliminary to the beginning of the Sastra. Presumably the words, like those mentioned below, 
are intended to frighten away demons, &c. Cf. Cook, Journal of Hellenic Studies, 1902, p. I5; 
Farnell, Cults of the Greek States, III, 31; Crooke, Northern India, p. 196; my Sankhdyana 
Aranyaka, p. 78. 

12 je the yajamāīna. 

P The ceremony is described at greater length in Sankhäyana Srauta Sütra, XVII, 15. The 
king or his representative pierces the skin with threc arrows, which aie not allowed to penetiate 
through. The idea is clearly a rain spell. The airows pieice the sky and bring down the 
waters the sky imprisons, This idea may explain the archer in the myth of the descent of Soma, 
though the idea appears distorted theie (Bloomfield, 7. A. O. F., XVI, 22 sq.). For the ace. 
and instr, cf. Gaedicke, Der Accusativ im Veda, pp. 275 sq.; Liebich, Beze. Beitr., XI, 
27250. ; Delbruck, Allindi ehe Syntax, pp. 225, 226; Veo gt, Synt., II, 117, 118; III, 2, 4, n. 16. 

The drumming is performed on a raw hide, stictched ovei a hole dug in the ground outside 
the vedi, by means of the tail of the sacrificial animal, Sankhayana, XVII, 5. There are also 
four or six ordinary drums used. The wives used various instruments, ghdtakarkarir avacka- 
fari&ahk kindavindh pichora iti, ibid., XVII, 3, 12. Another list, partly the same, in Latyayana, 
IV, 2, 1-8. Cf. IIillebiandt, Ved. Alyth., II. 190; J. A. O. S., XXIII, zog. 

For similar ceremomes to promote fertility, cf. Farnell, € «£s of the Greek States, III, 80, 103; 
Frazer, Adonis, Attis, Osiris, pp. 21 sq ; my Sán£Ahayana Aranyaka, pp. 82 sq. 

I Sinkhiyana Srauta Sätra, XVII, 6,1; 2: alha süd dryau stripumamsau bandakhalati ity 
upakalpayant? \ tad etat purdnam utsannam na ara! Apastamba, cited by Sayana, says: 
uttarayyàm vedi$ronyam pumscalyat mágadAháya ca pariírayanti (al. Partsarpanti) ; see XXI, I9. 
Cf. Taittiriya Samhita, VII, 8, 9, 4« The conversation of the student and courtesan is given 
in Lätyäyana, IV, 3, g-11; the mzthuna in 17; cf. Kathaka Samhita, XXXIV, 5; Katy Ayana 
Srauta Sūtra, XIIT, 3; v. Schroeder, Mysterium und Mimus, pp. 161 ., who overlooks the force 
of the plural (caranti) in the Kathaka; Oldenberg, Colt. gel, Anz., 1909, p. 77, n. 1; my note, 
J. R. A. &., 1909, p. 205, n. 2. 

16 Sāyana explains that the Udgatrs sing their Samans first of all ending with the rijanam 
sdman, the first tristich of which serves as the commencement of the Niskevalya Sastra of 
the Flotr. On the priests, cf. Oldenberg, Religron des Veda, pp. 383 sq. ; Weber, Znd. Sind., X, 
141 Sq., 376 sq. 

‘7 The Latyayana Srauta Sūtra, which goes into further detail, mentions also as part of the 
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6. ‘That was the oldest in the worlds’ (RV., X, 120),! ‘That fame of thine, 
O Maghavan, through thy greatness’ (KV., X, 54), He groweth more for 
strength’ (RV., VI, 30), and the three verses beginning, * T'hee, manliest of men, 
with songs, with hymns’ (RV., III, g1, 4), (are the commencement of the Sastra). 
Here some say? that one should take from the body-verses the two quarter-verses, 
‘Join with the sweet what is sweeter than sweet’ (RV., X, 120, 39), and ‘The 
sweet with the sweet hast thou conquered’ (ibid., 34), and replace them with 
the wing quarter-verses, ‘O Maghavan, O Indra, the strong steeds' (RV., VII, 
33, 220), and O Indra, grant a cow, a chariot horse’ (RV., VI, 46, 2€), and put 
in place of the latter those other two. He thus wins the profit of a cow? and 


ceremonies a fight between an Arya (Vaibya) and a Sidra for a skin which is compared with the 
sun, and the appomtment of persons to praise and criticize the acts of the priests, IV, 3, perhaps 
in order to avert the evil eye (Farnell, Cults of the Greek Slates, III. 172); cf. the abuse of the 
Roman triumph. The first ceremony clearly shows the nature of the nte as a sun spell, 
which has many parallels m different pats of the world (Usener, Archin f Rehgionswissen- 
shaft, 1904, pp. 207-313), as Aguisvamin on IV, 3,7, points out. It as discussed in Taittuiya 
Brähmana, V, 2, 6, 7. Vor ritual ala xpoAovyía as stimulating vegetation or serving a piacula 
purpose, cf. Farnell, Cults of the Greek States, III, 104; IV, 267; Frazer, Golden Bough, Is, 97; 
Ciooke, Northern India, p. 193; v. Schroeder, Alystestum und Alimus, pp. 309 sq 

dee 1, 3, 3-8. This Khanda deals with the body and the sadadohas veise following it. It 
conesponds to Sankhiy ana Ajanyaka, II, 1, and Siautra Sütra, XVIL, 1. 

2 Sankhayana Srauta Sutra, XVIII, 14, 7; Aranyaka, II, 1 ; t1, omits the last two pddas 
and does not replace them, but puts them before the dripadis, The stanza RV., VII, 33, 22°, 
occurs in the rgbt, the stanza. RV., VI, 46, 2^, in the left wing. The Satapatha Brahmana, 
VIII, 6, 2, 3, seems to agree with Sankháyana, though not precisely; Eggeling, . 77. ZG XLIII, 
113, n. Eggeling's explanation of the ardharcau in the Satapatha as referring to RV., X, 120, 
ze d, and VIII, 20, 14, seems to overlook the fact that in the Sankhayana the ardharca, X, 120, 
3° 4, carries with it the aj d4arca, VIII, 69, 2* 5, making up in all az dAarcau , they are called zax 
in Aranyaka, II, 1. 

* This is practically a defining genitive. Cf IV: rdyah suniryam, and contrast Whitney, 
Sanskrit Grammar, § 295; Spaja, Vedische und Sanskrit-Syutax, & 65. Delbruck (Alliu- 
dische Syntax, pp. 153, 154) gives examples of the genitive of material and origin, and see Vergt, 
Sve, I, 340, 346 sq. The construction sam faksayoh patandya ıs curious. The sam is jomed with 
Patanaya by Sayana, and we might compare for this infra, ufa-afife, V, 3, 3; or same might be 
taken with hatte (ef Whitney, Sans, it Grammar, § 1081). The use of the genitive è with 
fatanaya (as with a/tyar, Sankhayana Aianyaka, II, 5; 6, &c.) disentitles it to be 1anked as a 
real inſimtive: cf. Speyer, Vedische und Sanckrit-Syntar, § 48; Wlutney, . c., $8 287, 982. 
The easy conjecture fam, though rather tempting, is unnecessary. The conjunction of cow and 
horse is truly Vedic, cf, Indra's hymn, RV., X, 119, 1: ffi vd lti me dub gam dícam sanuyim 
fv; Atharvaveda, XII, 1, 5: gavām asvindm, &c. ; Winternitz, Gesch. der indisch. Litt, I, 57; 
Bloomfield, Vedic Concordance, P-. 346%) For tinan dhatte, cf. Sankhä yana Srauta Sūtra, XIV, 


25,9; XV, 6,7. 


* Tt is possible to think of paġrayoh as a dative (cf. Speijer, Vedis Ae und Sanskrit-Syntax, 
8 12, for the confusion of “6hydm and oh forms), but this 1s not essential. 
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a horse, and the wings are made strong to fly. He intertwines these hymns with 
the verse nadam va odafinàm (RV., VIII, 69, 2), joining quarter-verse with quarter- 
verse, making them into h verses, so that the quarter-verses of the nada 
hymn are second. Ile also inserts in the first stanza the syllables of the word 
purusa, one in each quarter-verse, at the end, save in the case of the third quarter- 
verse. Thus docs he intertwine them. We will also set (a verse forth) as an 
example, thus : 4— 

fad id asa bhuvanesu jyetham pu 

nadam va odalindm \ 

yalo jdn, ugras tesanrmno 1u 

nadam yoyuvalinozm W 

sadyo jajüano ni riņnālı $atrün 

palm vo aghnyanam \ 

anu yam viste madanty timah so 

dhentnam tsudhyaso 3m \ 


The verse should be thrice repeated. Should (the Udgätrs) sing as the 
Rajana Saman other verses which occur (in the hymns enumerated), then (the 
Hott) recites them in their own“ place, but here (at the beginning of the Sastra) 
he recites these verses (1. e. RV., X, 120, 1-3), If the other verses do not occur 
in these hymns, he should take as many out of the hymns mentioned and recite 
the (other verses) in their place, but still recite these verses (RV., X, 120, 1-3) 
here. (The verses removed) in this case are to be those before the sgdadoAas 
verse. The Sastra always begins with the verses commencing, ‘That was the 


* The Auti and the om after the fourth Y are probably meant. Ct. Sankhayana, We (c., 
and T, 5, 1. Rajendralala and the Anandasrama edition are both inconsistent. l'or the pluti, 
see Wackernagel, indische Grammatik, Y, 297-300. Both azuedhyasozm and yuva 
tino 3m present curious forms, which may be compared with the rule recogmzed m Panini, 
Vl, 1, 95, that % with a preceding a vowel gives om, and this Sandhi in its turn has early 
parallels (Macdonell, Je Grammar, p. 64). So in Manava Grhya Sutra, I, 4, 4, nh stands, 
in my opinion, for 2 om (cf. II, 7, n. 1). See also Caland and Henry, Z’lgnistoma, pp. 112, 
166, 178, 232, 237, 238, &c., for examples of this Sandhi. 

5 To make up twenty-five verses, T, 3, 5, n. 6; Sankhiyana Aianyaka, II, 1 : evam whrtdm 
prathamam trih famsatt pardeir uttarah, 

* Literally, in their place, The Udgatrs may either adopt fad td dsa as the beginning 
or stolrtya, or use other verses of the enumerated hymns, or use quite new verses, but in 
all cases the Hoty must stick to vad zd asa as a commencement, and must not follow the 
strophe of the Rajana Sāman. The new verses are to be inserted before the sédadohas verse, 
omitting a corresponding number of those in the ordinary version. If the verses occur in the 
hymns cnumerated, then they are simply recited in their own original place, since the whole 
of the first three hymns is included in the Sastra, and the three verses, I, 51, 4-6, count 
presumably as a hymn for this purpose. Cf. n. 3 on V, 2, 1. For the construction, cf. Aitareya 
Brahmana, V, 7, I: mahandmnisu atra stuzate Sakvarena sdmna, 
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oldest in the worlds (R V., X, 120, 1). The reply of the Adhvaryu is not altered," 
(Then comes) the szdadoAas verse, beginning, *Of that milk yielder’ (RV., 
VIII, 69, 3). 


The form used in the frakrti is not altered as it is in the Sodabin rite (Sàyana). On 
the pratreara, see Weber, Jud. Stud., X, 36, n. 3; Eggeling, S. B. E., XXVI, 326 ; Sabbathier, 
Agnistoma, pp. 58, 56; Hillebrandt, Ritual- Litteratur, P. 104, n. 45. 

* The verses laid down in Sankhayana are, after a Zzspimíagsa of three verses, RV., X, 120, 
1-3; 4-9; X, 29, 1-8; X, 55, 6-8; X,54,6; X, 55, 2; X, 56, 1; making 23, the first being 
twice repeated, and the whole interspersed with the padas of the zada hymn, In X, 120, 3, 
however, the third and fourth padas together with the corresponding fddas of the nada hymn 
are omitted, and placed before the , ,“! (II, 11). 


2 


After the body-verses the order in Sankhayana and the Aitareya differs as shown below :— 


Siitra, Aianyaka, 
Head-verses Sánkhàyana, XVIII, 2 lI, a 
Neck-verses (with skandha, cervical column, T » 3 57 3 

J. K. A. S., 1907, Pp. I, 2) 
Right side (sa, bahu, prakastaka) "n » 4 „ 41 5 
Left side (ditto) ^ » » 5 „ 455 
Back (anuta, backbone, perhaps lumbar por- 5 „ 6 » 6 
tion in special, J. A. . S., 1907, pp. 7, 8) 

Afitis "n 1713 „ 7-10 
Vasa hymn » 57 14 „ 11 
Zeufadis (with ardharcan) » „ 15 „ 12 
Aindrégna hymn » » 16 » I3 
Ava pana » a 1 ota 
Anustubha Samamndayea T „ 18 „ 15 
Tristupchata ” » I9; 20 » 16 
Neck-verses Aitareya, V, 2, 1 1,4, 
ITead-verses » ” ” 
Vertebrac- verses ” » " 
Right wing *) V, 2, 2 I, 4, 2 
Left wing ” » » 
Lei pudds » » ” 
A sits ” Vd 3-5 I, 4,3 
Vasa hymn ” V, 2, 5 I, 5, I 
Ürü, &c. » V, 3,15 a I, 5, 1; 2 


* It should be noted, however, that this division, which is that adopted by Dr. Friedlander, is 
doubtful as regards the two sides, which (Intiod., p. 10) he divides into shoulder, arm, and hand, 
For the word skandha (really ‘ cervical column’, Hoernle, J. A. A. S., 1906, p. 918) occms in 
the section dealing with the graiva verses, and the word aks@ (rc) or aksa, both of which are 
used in Aranyaka, II, 3, 8s regards the part rendered as ‘shoulder’, scems rather to denote 
‘collar-bone’, At least, so I infer from the fact that ah, has this sense in Caraka and Suáruta 
Uoernle, J. R. A. S., 1907, p. 13), and aksa this sense in the Šatapatha Brähmana. Possibly the 
reading should be aksam in Aranyaka, Zc.: cf. aksa sthavistha (sic) just after, and ef. 1% % n. 11, 
bnt asa rc is good sense. The exact divisions are probably (a) collar-bone, (b) arm, (c) hand. 
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ADHYAYA 2. 


(Then come) che neck-verses. ‘Of Indra, ithe smiter, the powerſul, the earnest, who 
has the world, are might and strength, great and delightful. The mighty ? overcomes 


+ These verses occur with many variants in the Atharvaveda, VI, 33, and also in the 
Paippalada recension, the Naigeya text of the Samaveda, I, 588, which has drájo yújas tujé fine 
vénant svàA, and has not the second two verses, and Sankhay ana Srauta Siitra, XVIII, 3, where 
they 1un : yasyedam oja ärujas tujo yujo balam sahah | Ind asya rantyam brhat \ anádArstam 
vipanyayd nadhrsa ddadAarsayá V dhryanam. dhrsitam favah Wsa no dadàtu fam rayim puru 
pisangasamdyiam V Indra patis tazastamo Janesu WW It should, however, be noted that balam 
is merely a conjecture of Hillebrandt's for vanam of all his MSS. It is a probable one. "The 
AV. version is unintelligible, see Whitney’s Zranslation, p. 305. In the version given, which 
is purely conjectural, I have taken d» hq, as a genitive from Sankhäyana (the change of # and a 
is easy, the accent is dubious), like fio and vito, presumably also genitives, Säyana as usual 
gives no help; he takes dà»ayaÀ as either (1) niskevalyam sarvato rasljatam, or (2) yagutpala- 
nam sarvato ralja&am.  Yujo tujo is yoyo vairinām himsakah. Vanam is bhaktaty vana- 
niyam. The AV. has d rdjo yifjas tujé dus vdnam svah Vand nádhrsa á dadhysate Af sd nöd 
dArsitdh $dvah V pură ydthé vyathth sréva fud asya nadhrse Kadi. The Paippaláda differs 
greatly. 

The translation again is purely conjectural. Whitney, by reading de (infin.), dhrsandm 
dhrsitdm, and hi, makes it, (IIe is) not to be dared against ; (his) might, dared, dares daring 
against (others) ; as, of old, his fame (was) unwaver ing, Indra's might (is) not to be dared 
against.“ Taking the Aitareya text as it stands, I think we must resolve nidharsa as nd 
ditharsa(h) and take the word as an adjective meaning ‘impetuous’, I think sd@@htsa, however, 
almost certainly right (cf. RV., V, 8, &), ‘Ile is not to be dared against. The editions and 
Whitney with Sayana read the two words following as & dadharsa dadhrséndm, This is quite 
possible, thou,h the change in quantity is remarkable, but it seems to have escaped notice that 
d dadharsad ddhrsandm is quite possible, and could have the same sense while keeping the 
prefix à in both cases and restoring the metre (& dadharsad di | dhysdudm) and explaining the 
Sànkháyana text. If nad is read, I would not take the participle as a neuter nom., but 
translate, * He dares against the daring; his might is dread.’ This avoids the inconvenience of 
the idea of might daring, and the raie use of the present participle as a finite verb. The second 
half of the line is very obscure. Ali mydthih occurs also in RV , X, 86, 2, and here as there 
Sayana explains it as a verbal form, which is quite impossible, ‘When Indra caused his foe to 
fall.“ It might however mean, When trembling (cf. Naigh , II, 13) passed from Indra,’ referring 
to the terrors which so often fell dn Indra be ſore he showed his might. For a different theory as 
to wydthih (S track), see RV., IV, 4, 3 (Oldenherg, S. 7. H., XLVI, 331); AV., IV, 21,3, with 
Whitney's note; and sce Geldner, Vedische Studien, II, 29. Geldner holds that »ydthth 
originally means ‘Falschheit’ and thence * Malice, Zorn, Ungnade, Ärger, Hass, Feindschaft’, 
and so has tne gen. of the subject or object. So he renders RV., IV, 4; 3, as, ‘no one 
approaches thee when angry,’ and in AV., VI, 33, 2, takes pura yatha vyathth (this is the 
AV. accentuation as in AV., IV, 21, 3) frdva Zndrasya nadhrse §ivah, as ‘Like a citadel (cf. 
ird and ary, Pischel, Vedische Studien, T, 185, unappioachable, is the anger, the fame, the 
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not him who is exceeding strong. His vigour is dreadful. When aforetime 
trembling passed fiom him, Indra’s might was dreadful. May he give us that wealth, 
wealth of tawny hue. Indra is the lord, the most mighty among men. (Then 
comes) the sZdadoAas verse. ‘he head-verses are in gàyafri metre, beginning, 
* The singers call aloud to Indra’ (R., I. 7, 1). If (the Udgatrs) sing the Sàman 
with other verses which occur (in the service), then the two sets are to be inter- 
changed in place. If the other verses are ones not occurring, or some occur 
and some not, (then they should be inserted in the place of verses occurring 
which should be taken out.) The last verse of the hymn (should be recited, 
the insertion being made before it), and then the siédadohas verse. Then come 


strength of Indra.“ Unhappily he does not cite or discuss this passage, where of course purd 
cannot be made by any cffort of the imagination to be a noun. But accepting the sense ‘wrath’, 
then AV, VI, 33, 2, would give the sense * As aforetime, the anger’, &c., and this passage 
might be rendered, ‘As of old (pură ydt) his anger is excessive" (2/2), and on the whole 
this is perhaps the least unlikely version of a very difficult and probably corrupt text. Ef. 
v. Schroeder, AZpster ium und Mimus, p. 316, n. a, whose version of RV., X, 86, 2, suggests 
‘because of anger’. 

For the form of the verse, cf. e. g- Vajasaneyi Samhita, I, S: u ast gs dhürvantam | 
dhivva tam yo’smin dürvatt tam dhtirve yam dhirvimah, and Winternitz, Gesch. der indiscA. 
Lill., 1,159. In the next verse the AV. reads 2477 (Ppp. o) urtim and fuvtstamas (AYr., III, 
96 ; IV, 59), while the Ppp., the comm., and one MS. have dadha/u, and the commentary on the 
AV. and two MSS. (out of three) in Sankhayana have ^sadríam. One MS. of Sànkháyana has 
furum, the others puram, Tavdstama occus in RV.,1,190,5; II, 33,3. For the dat. inf, in 
e, cf. Whituey, Sanskrit Grammar, § 970. 

* This is Sayana's version. The Anandäbrama reads ubhaydsamsthà na riparyayo with the 
opposite meaning, but this is less probable. The apodosis to the last clause is borrowed froin 
the indication in V, 1, 6. As the next clause shows, the insertion of the new verses is to be made 
before the last verse preceding the sizdadohas veise and not directly before that verse. The word 
Samdmniatasu refers here to verses occur! ing in the hymn itself, The form xdha Lya sa msthónavipar- 
Jayah, however, presents great difficulty, for the use of &24ay in compounds is confined to cases 
like *ca£ra, “pani, °hasta, &c., and it is hardly likely that the second member of the compound 
is dsamsthdra, or that the fem. is kept because ze is fem. (Wackernagel, Altindische Gram- 
malik, II, i, 49-52). But, further, there is no special meaning in semsthdna, and the conjecture 
ubhayasim sthänaviparyayah is possible. Ubhayäsīm (yeãm) is precisely correct for two 
scts of three verses (cf. RV., I, 36, 9; 189, 7, and regularly later, cf. Bloomfield, I eie 
Concordance, p. 272), and Sayana’s version in no way confirms cither the reading of Rajendralala 
or the Anandagrama. The form would be very rare, the ordinary feminine being rebſiayi 
(common in the Aitareya Bräbmana), and possibly «óAayá is the Vedic adverb, It may be 
noted that R's version of the comm., såm arthe (R“ against R! and Ra), alone makes sense. 
S's tasdm madhye being nonsense. Cf. Introd x D: 9. 

The Saakbayana Srauta Sutra, XVIII, 2, gives the head-verses thus, RV., I, 7, 1-3; I, 6, 7-9; 
1, 84, 13-15; VIII, 76, 10-13; VIIT, 93, 1-3, any of those used by the Siman singers. Some 
use J, 50, 1-9, to correspond with the Saman singers. If the latter use only I, 50, 1-3, then 
the reciter can take any two of the other /ycas to make up the nine verses. As in the Aitareya, 
the lecitation is by half-verses, and the szdadoAas verse occurs at the end. 
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the vertebrae-verses. ‘The Soma is pressed for thee, come to the sacrifice, 
rejoice in the carouse, rich in gifts, for wealth. O Indra, thou art generous and 
young for us to sing.“ He can overcome his foes in slaying Vrtras; he is skilful 
and a plunger. We magnify our leader, Indra.“ Impetuous, bright, the leader, 
the dweller on the mountains, hastening towards you, Indra, shouting aloud, with 
his eternal steeds?’ (Then comes) the szdadoAas verse. The three sets of 
verses, neck, head, and vertcbrae, are all to be repeated with a pause at the 
half-verse.“ 

2. The (verses of the) right wing are connected with the Rathantara Sáman.! 
The Rathantara has for its strophe, * We praise thee, O hero' (RV., VII, 32, 2 2), 
and for its antistrophe, Thee for the first drink’ (RV., VIII, 3, 7 7), both being 


* These verses contain an unusual number of rare expressions, and the uncertainty as to their 
accent adds to the difficulty. The reading of wydérak is very doubtful. R in the commentary, 
which is followed by Bloomfield, Vedic Concordance, S, and the MSS. have vijarah, while 
Sãyana perhaps read wdurah * (viítvalotadvardui grnadhyd asmadagre kathayitum atra Arsto 
bhava). I have translated the ral (? aral) of R's text, and taken grnuadhyat as an 
infinitive practically equivalent to an imperative, Let us sing of, cf. Delbruck, Aliindischie 
Syntax, pp. 411 sq.; Whitney, Sanskrit Grammar, 5 982 d; Hopkins, A. J. F., XIII, 21 sq.; 
Speijer, Vedische und Sanskrit-Syntax, § 216. 

5 Vrigahdh, Sayana renders as sevu Sukyah. Cf. RV., III, 3, 5, where it is an epithet of 
Agni. The sá xo neráram looks like an imitation of older verses, such as RV., II, 6, 5 without 
much regard to their construction. Possibly the reading should be (cf. on IV) sd» (which 
would become an before wo). So Maitrayani Samhita, IV, 12, 6, has sa (lit liese kirain bhitri 
vamam, but in Taittiriya Samhita, III, 3, 11: sam, &c. Æsáh may be from the root is (cf. Max 
Muller's conjecture on RV., IV, 2, 4, S. B. H., XLVI, 320) and meaning ‘swift’, S takes 
sasahatur as one word, but this makes nonsense of Sayana. The form is unusual, see Whitney, 
Grammar, § 1161 d. 

9 Sdmajeh (for the form, cf. Wackernagel, Altindische Grammatik, II, i, 73, 74) apparently 
means the bringer-together'. Aisi cannot have the sense which it normally jas (sce IIillebrandt, 
Ved. Myth., Y, 335 sq.; Bloomfield, J. A. O. S., XVI, 39) and which is here ascribed to it by 
Sayana, rjisopalaksttasomarasavin. In RV., Ill, 32, 1, it sccins to mean impetuous, and cf. 
liga, ibid, I, 32, 6. Vd he explains as the husband and wife engaged in the sacrifice. 
Raendralala reads vásu which is quite wrong, though followed in Bloomfield, Vedic Concordance, 
p. 205%. It would of course be acc. with sámajah. Sdsvadbhir evaih possibly merely mcans 
‘as usual’, or in his eternal courses’. Cf. vars, in duc way,’ RV., I, 68, 4; 95, 6; arydh 
6, IV, 2, 12; S. H. E., XLVI, 437. These verses are unparalleled in iUic texts, 

T This means, as Sayana and Länkhäyana show, that there is a pause at the end of the half- 
verse (and oh at the end of the verse). The other possibilities are (1) pause at cach fada, with 
om at half-verse, (2) no pause, ez: at end. The Abvaläyana Srauta Sūtra contains examples of 
all kinds, sce I, 2 sq. 

Cf. T, 4, 2 


* If so, it might be taken as two words and translate it the giver is to be praised’. Cf. vf 
duró grnise in RV., VI, 35, 5, and cf. Sinkhayana Arauyaba, XII, 10. 
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pragitha verses. These four 4zAafis he turns into six.“ (Then come the hymns), 
‘I shall proclaim the deeds of Indra’ (RV. I, 32); ‘In thee since our father, 
Indra’ (RV., VII, 18). fifteen verses only; * Who is sharp-horned, terrible like a 
bull’ (RV., VII, 19); Dread is he born for strength, the mighty ' (RV., VII, 20); 
'Ye have uttered glorious prayers’ (RV., VII, 23); For greatness, O dread 
Indra, with thine aid’ (RV., VII, 25), five hymns; ‘From far or near may Indra 
be with us’ (RV., IV, 20) is the sampala hymn. ‘Thus in the Soma, in the 
carouse’ (RV., I, 8o, I) is a fan4/r verse. (Then comes) the sZdadohas verse. 
(The verses of the) left wing are connected with the Brhat Siman. The Bihat 
has for its strophe, ‘For thee we hail’ (RV., VI, 46, 1), and for its antistrophe, 
‘Come hither to the worship’ (RV., VIII, 61, 7) both being pragātha verses. 
These four hui‘ he turns into six. (Then come the hymns), ‘Praise him who 
surpasses in strength’ (RV., VI, 18); ‘Thou art attached to the pressed Soma, 
Indra’ (RV., VI, 23), three hymns; ‘ Thou art the only lord of liches, O lord 
of riches’ (RV., VI, 31), eight hymns; ‘What! whose sacrifice has he in- 
creased?’ (RV, IV, 23), is the sampala hymn. Indra is born for the carouse’ 
(RV,, I, 81, 1) is a parks’ verse. (Then comes) the sZdadoAas verse, The right 
wing is connected with the Rathantara Sàman, and so is the patcadasa stoma.’ 
There are one hundred and one (verses) in it, and it is called the Vasisthapiásáha, 
The left wing is connected. with the Brhat Säman, and so is the sapladasa stoma, 
There are one hundred and two verses, and it is called the Bharadvajaprasaha. 
The (verses of the) tail, as being dezpadas, are connected with the Bhadra Sàman. 
There are nine verses from the Samhita, ‘These worlds let us conquer’ (RV., 
X, 157), and ‘Come hither with thy splendour’ (RV., X, 172), and there 
are also other verses not fiom the Samhita‘ (These are), ‘Ye priests, sing forth 
a song to Indra, who beyond all others Slays the foe, that he may rejoice.’ 


? The two pragathas give only four drhatis. The six are made up by repeating twice the 
fourth Adda of RV., VII, 32, 22, and reading with it the first half of RV., VII, 32, 23. Then 
the fourth d, of this second órhati is twice 1epeated, and with the second half of KV., VII, 32, 
23, makes the third % HA. By V, 1, 6, for the pada, RV., VII, 32, 23°, is to be substituted 
RV., X, 120, 3° 

* The Rathantara Siman is the basis of the ancadufa stoma, or hymn- form. The term 
Vasisthaprasihah is clearly the technical name of what is called elsewhere (see .57, Petersburg 
Dict.) Vasisthaprásaham. Similarly in the case of the saffadaía stoma, and cf. II, 2, 2, N. I2, 
for the atuibutions. The syntax of RV., VI, 31, 1, 1s curious, see Delbruck, Aindische Syntax, 
p.106 ; Feigl. Synt., I, 398, and cf. in Latin, Persius, III, 29: censorem trabeate salutas. For 
Präsãha, cf. Z. D. M. G, XLVII, 548. 

These are given also in Sankhayana Siauta Sütra, XVIII, 15, where they follow esa 
brahmé, &. Some are also in the Sàmaveda, The two RV. hymns have five and four verses, 

; Sánkháyana has /u;osat/, See Samaveda, I, 446; II, 463, where are vifraya and ydp 
Jujdsate. For the form, see W hitney, Sansk, it Grammai, 810. B's MS. of Sámaveda 
has „oral. 
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‘Among the gods the singers sing the song; the youthful [ndra, famous, takes up 
the strain.“ ‘Resting beneath the plaksa, rich in honey, rejoicing in wealth, 
may we meditate on thee, Indra? ʻO thou to whom, most strong, we have 
recourse, giver on all sides,* from all sides bring us (gifts)? ‘Thou art the 
manliest, the lord, most generous to win us booty, when the (rite) is duly paid.’ ? 
‘For thou alone ? dost rule fiom of old, unsurpassed in might.’ ‘Do thou sing 


€ Sänkhayana has marutah svarkih, a much better reading, which obviates the difficulties 
of devdtisy drkah with the unusual accent and use of árbáh. Mere I would 1ead devdtah 
svarkáh, the omission of 4 before sv being quite common in all Sanskrit MSS. The Sámaveda, 
I, 445; II. 464, lias AMarfah, and the phrase Afarútak svarkdh occurs also in V, 1, I. The 
translation of the last words given by Benfey is: * gepiicsen wird der hchre Jungling, Indra,’ 
but though frd], nXvrós, inclitus, perhaps means ‘famous’ here, d s/obhati must mean something 
like ‘sings in return’. Cf. n. 11, below. A noun, frdstobha, is unlikely. Passive particles hke 
prastubhandh, RV., IV, 3, 12, ‘incited by shouting,’ afford no support for a passive use here. 

T The reading in Sankhayana and in Samaveda, I, 444; II, 465, is pusyema and ta, which 
explain the accent on dme (for which, cf. Benfey, Samaveda, Glossar, p. 100; Whitney, 
Roots, p. 82, and in Colebrooke's Zssays?, I, 111, 112), although the accent might be otherwise 
explained. There is a parallel difference of reading between Sankhayana Aranyaka, XII, 16, 
and the parallel passages palyema — pasyantah. The words xpa praksé are explained by Sáyana 
as one word, Alaksavyhsasampadilint patrany atra plaksasabdena vivaksatine lesa samipavar tti 
yagapradesa upapraksah, but they must mean ‘beneath the paksa tree rich in honey’, as 
rendered by Aufrecht, figveda, IT, xlvi, n., or ‘in a dwelling rich in honey’, as translated by 
Benfey, who derives the word from fra V Asi, but who also (p. 130) suggests a derivation fiom 
pra t M ghas and a meaning * food’. To take it from ufa -- / prc as an infinitive (as in RV., V, 
47, 6) is possible but not probable. In favour of Beufey’s derivation from y Asi is the form 
vanapraksam, Samaveda, I, 580, but there is a v.l. vanakraksam. The last words mean, 
according to Benfey, ‘lass deine Schatz’ uns mehren, beigen, Indra!’ according to Anfrecht, 
‘mogen wir unseren Wohlstand mehren, und den von dir verlichenen bewahren, India. ‘The 
translation given above is that of Sáyana, and may well represent the view of the passage taken 
by the author. The A/a4:a (Ficus infectotia) is uscd as an upper barhis, Satapatha Brähmana, III, 
8, 3, 10. Cf. Zimmer, Alliudiscſies Leben, p. 59. 

* In any case vesedéodévan must be considered as practically one word. Probably v/:vafo- 
add an should be read as in the Sámaveda, I, 437; cf. Samavidhana Brahmana, II, 1, 5. 
Bloomfield (Vedic Concordance, p. 879*) treats the phrase as one word. 

? Sufrdnite is so rendered by Sdyana. IIillebrandt in his text of Sánkhàyana Srauta Sūtra, 
XVIII, 15, 5, apparently by conjecture, 1cads sufi aniti, followed by Bloomfield (J. c., p. 9985, 
but both his MSS., B and K, read supranite, which is presumably the older leading. I think the 
reading should be supranite unaccented, and would translate, Thou, O good leader, &c.,’ the word 
being found frequently in this use, and the voc e.g at RV, III, 1, 16; I5, 4. Neither this 
nor the next verse is in the SAmaveda; vam hy eka iffse is a RV., IV, 32, 74; mamhistho 
våjasītaye a RV., VIII, 4, 184; 88, 64. 

10 Sankhayana reads: /vam hi radhasyata eka, &c., corrected by Bloomfield (. c., p. 456%) 
to ridhaspate. Siyana takes sandt as sanztum, thou canst give” The next three verses are not 
in Sankhayana. For the accent sandt, sce Whitney, Sanskrit Grammar, § 1114 d. For. 
dmrktah, cf. RV., III, 6, 4; 11,6; IV, 3, 12; X, 104, 8. 
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forth, that dost know indced all that has been aforetime or that is now," O 
Mitra and Varuna, grant us strength and food. O Indra, make us strength 
abounding.’ “2 (Grant) prosperity, strength, wealth, to him who seeks gain.“ 
Soma impels not him who keeps not vows, gain will not come near him, ‘Then 
come three dvipadas," beginning, This Brahman.’ Then comes one dada, 


This occurs in Simaveda, I, 450, as: vífzasya prá stobha purd vå sán yadi vehá nünám, 
which Benfey renders, * Vor allem sei gepriesen nun, scist du uns ferne oder nah,' but this passive 
use of /stubh is not probable, My rendering is of course very conjectural, and it supposes that 
asa is read. 

12? This verse, as far as the latter part is concerned, agrees with Samaveda, I, 455, which 
runs: ázjá mitrd várunah finvatédàh pivarim fsam krnuht na Indra, Here pinvata has the 
three deities as its subject, and its usc is therefore regular. But in the Aranyaka text the plural 
is quite irregular, cf. I, 1, 2, n. 7. The text could be amended, but it is clearly original. Cf, 
the strange afvrbhih in Jaiminiya Brahmana, III, 77; on the other hand, w/farábhyám = 
ultarábhih in Apastamba Grhya Sūtra, VI, 14, 15 (Oldenberg, S. . E., XXX, 281, n.). For 
the form krawhi, cf, Whitney, Sanskrit Grammar, § 704; Macdonell, Vedie Grammar, p. 62; 
Wackernagel, Altrudische Grammatik, I, 3 10. Sec also Oldenberg, Prolegomena, PP. 393 sq.; 
Zubaty's articles in Prenna Oriental Journal, II and III; and Arnold's Vedic Metre, Chap. VI, 
with whose results I regret I cannot on the whole agree (cf. 7. A. A. S., 1906, p. 718, and Vedie 
Metre, pp. xui, xiv). 

!3 [n Samaveda, I, 441, this verse runs: fim padám maghám rayisine nd kämam avratá 
Atnoti nd spridd rayím (for the form, cf. Whitney, Sanskrit Grammar, $1197 b), meaning ‘ Health, 
a dwelling, prosperity to him who secks wealth, The man who pays no vows obtains not his 
desire, he wins not wealth *. Sdyana renders vayi cant as havirlaksanasya dhanas ya dhitars, but 
this cannot be right. If the Aranyaka form is correct, it is presumably from y san, as in £osan, 
RV., IX, 2, 10, &. It may of course also be the ace. or nom. neut. of rayisdni, compare 
gosduim dhtyam, RV., VI, 83,10. The only probable construction of the text here is‘ there is 
(or ‘may there he”) in the seeker of wealth, prosperity’, &c. R has rdyth, which is clearly 
wrong, as probably is s^rfdád, For the omission of the verb in the Sámaveda version, cf, RV., 
II, 6, 5 ; Pischel, Vedische Studien, I, 19; Geldner, ibid., 166; n. 7 on V, I, 5. 

These verses (the accents are from the Sámaveda) are given in Aivalàyana Srauta Sūtra " 
VI, 2,6: etd brakmd yd rlelya Judro ndma frutá &rne V vi srutdyo ydtha patha Indra todd 
yantu rétdyah M teda fe chavasas pate yánti glro na samydtah n They occur also (with oz 
Srutayo for vi srutayo, and nah for na in v. 3) in Sankhyäna Srauta Sütra, IX, 6, 6, and (with 
athá for fatha) in Samaveda, II, 1116 (=I, 438), 1118 (=I, 453% 1117. The first verse also 
occurs in Taittiriya Brähmana, II, 4, 3, 10 (pratika only); III, 7, 9, 5; and the pratika in 
Aitareya Brahmana, IV, 3. See Benfey and Griffiths? translations, and for gyre, Whitney, 
Sanskrit Grammar, § 719. Perhaps it may be taken as a passive, cf. RV., I, 79, 12: Adtd 
Sruita ukthyah, rendered as ‘is praised’ by Oldenberg (S. 2. H., XLVI, 106), and see 
Delbrück, Allindische Syntax, p. 264.“ On the other hand, cf. nn. 6 and 11 above, wheie 


— — 


So also yarate means ‘he sings’ and ‘he is praised’ according to Oldenberg, Ze., p. 136, and 
Neisser, Bezz. Beitr., XIII, 298. I am not sure that in any case the passıve sense is quite 
csscntial, The uncertainty is of course a sign of early date; cf. the Middle and Passive in Latin, 

“Lindsay, Latin Language, pp. 519- 521; Delbrück, Vergl. Synt., IV, 433. 
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To the yokes for him’ (RV., VII, 34, 4); the szdadoAas verse; the dhiyya verse, 
‘What he won’ (RV., X, 74, 6); and the szdadoAas verse. 


d stobhati and prá stobha must be active, and so here and in RV., I, 79, 12, the activity may 
be that of the god, not of the poet. In the RV. passage it has just been said : dent rábságist 
sedhati, and I see no reason to give a passive sense to rule. The verses may then be rendered, 
The holy season's lord, Indra by name, famous, utters praise. Let gifts approach thee, Indra, 
as paths the way. Like songs, to thee, lord of might, do men fare eagerly.’ It should be 
noted that in I, 438, the Sàmaveda has gryd, but in II, 1116, grue. The accent on &rné is quite 
unintelligible,* and can only be explained by the fact that the Taittiriya Brahmana,* L. cc., has 
gané. In the Aitareya only esa brahma (not as Aufrecht’s text esa) is cited, a striking instance of 
the danger of arguments from the use of frari£as only as a sign of later redaction (cf. Bloomfield's 
proof of the posteriority of the Gopatha Brahmana to the Vaitana Sütra, Introd., p. 26), since the 
argument would show that the Aitareya Brähmana was later than the A&valàyana Srauta Sūtra ; 
cf. also Oldenberg's remarks in Coll. gel. Anz., 1907, p. 234, n. 2. 

1 Sankhayana adds the verses, RV., VIII, 29, 4, and VI, 17, 15, but as there are only six 
instead of nine new verses, the total number of dvifadà verscs made up is still only twenty-one, 
The Aitareya adds a twenty-second verse, see I, 4, 2. 

The passages corresponding to the 2a£:as are given in Sankhayana Srauta Sütra, XVIII, 4; s, 
thus: the sides are divided into the asas, baus (arms), and prahastakas (hand). ‘The aksas 
are V], 47, 8, and a verse not from the RV., sa sizye janayan, &c. Then for the right %, 
the strophe of the rathantara sīman, repeated as a kakubh, then the stdadohas verse. Then 
similarly the antistrophe, and a d/dyyd verse. Then the vathantara praga/ha. Then the hymn, 
RV., VI, 22, exchanging for VI, 22, 2, the verse X, 28, 2. For the left 52% precisely the 
same treatment of the érhat sdman, but no dhiyyd, and the hymn X, 28, with VI, 22, 2, as its 
second verse. The prahastakas are respectively VIII, 97, 13-15, and VIII, 97, 10-12. 

Then comes XVIII, 6, the caturutfardut, viz. RV., VIII, 92, 19-21; VIII, 12, 22-24; I, 
10, 1-3; VIII, 88, 3, 4 (a agi, or 3-5), by half verses; I, 8o, 1-3 (fPan£tifapisam); VI, 
34, 1-3; and T, 83, 4-6, pacchas, then the szdadoAas. 

It is worthy of note that, just as the Aitareya refers only to the esa brahmā verses by the 
pratika of the first verse, so the Sankhayana Srauta Sūtra, XVIII, 15, 4, also uses only the 
pratika, It is almost impossible to avoid the conclusion that this book XVIII (and presumably, 
also XVII) must be not earlier nor later than the main body of the Sūtra, and this will modify 
to some extent Hillebrandt's view, Rituad-Litteratur, p. 25. Similarly the Aranyaka may 
be written after the ASvalayana Srauta Sütra. Cf. my note in J. R. A. S., 1907, pp. 410-412. 

In the Aitareya Biähmana, VJ, 18, 1, it is said that WiSvimitra was the seer of RV., IV, 
19, 22 and 23, and that Vàmadeva aszja/a them, tan Asipram samapatat, while in IV, zo, 2, 
RV., IV, 20 and 21, ate also declared to be sampiata hymns: Vamadevo va imd lokin 


apasyat tan sampataiA samapatat (Sieg, Die Sagenstoffe des Rgveda, p. 103). 


s, 
— 


It falls under none of the exceptional cases, Macdonell, Fedic Grammar, p. 106; Whitney, 
Sanskrit Grammar, 88 597, 598; Weber, Zud. Stud., XIII, 70 sq.; Delbrick, Allindische 
Syntax, pp. 21-29; Oldenberg, Z.D. A. C., LX, 707-740; see my note, J. K. A. S., 1908, 


P. 202. 
» Also the Apastamba Srauta Sutra, XIV, 2, 13, cited by Bloomfield, Ledi Concordance, 


p. 207^. 
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3. (Then come) the eighty gaya/ri tristichs He takes out the last three 
verses of the hymn, ‘Great is Indra who by his might’ (RV., VIII, 6). (Then 
come) thice verses of the hymn, ‘A cake for us’ (RV., VIII, 78). Of the 
verses following, ‘Indra indeed is the drinker of Soma beyond others’ (RV., 
VIIL 2, 4), he omits the last three. Of the others he omits, ‘Sweet are the 
draughts of Soma, come hither’ (ibid., 28), and puts in its place the verse, 
‘No other mighty one’ (RV., VIII, 80, 1). (Then comes) one veise, Born 
with a hundred strengths’ (RV., VIII, 77, 1). (Then comes) the remainder (of 
the hymn, RV., VIII, 92), ‘Much invoked, much praised’ (ibid, 2). He omits 
the last verse of the hymn, ‘To him that hath renowned treasures’ (RV., VIII, 
93, 1). (Then come the hymns), ‘The deeds of the impetuous one’ (RV., 
VIII, 32), ‘Those that kindle Agni’ (RV., VIII, 45), and ‘For us, O Indra, 
rich in food’ (KV., VIII, 81), and the following hymn. (Then comes) the 
sttdadohas verse. 


4. (Then come) the eighty di tristichs. There are. twenty-nine verses 


! They are— RV. VIII, 6, 1-45 — 45 verses. 
» 78, l- 3 = 3 » 
» 2, 4-390 = 36 » 
(For verse 28, RV., VIII, 80, 1, is substituted.) 
» 77, I = I » 
n 92, 2-33 = 32 » 
55 93, JJ 33 „ 
» 32 = 30 ” 
» 45 = 42 m 
» 81 ud 9 » 
” 82 = 9 » 


= 240 verses. 


In Saukhàyana Siauta Sūtra, XVIII, 7, the verses are: RV.. VIII, 6, 1-455 2,4 27; 
31-39; 45, 1-42; 32, 1-303 92, 4-18 ; 22-33, 93, 4-18, 22-335 III, 51, 10-12; VIII, 76, 
10-123 69, 4-6, VI, 45, 1-30, which gives 81 reas and not 8o. The number ts reduced to 80 
hy the omission of one of the three 7r«as, III, 51, 10-12; VIII, 76, 10-12 ; 69, 4-6. 


! These are— RV., VIII, 1, 1-29 - 29 verses. 
„ 3 1-6; 9-20 = I$ „, 
» 4, 1-14 = J4 T 
„ 33, 115 WE č y 


VII, 32, 1; 2, 4-21; 24 7 = 24 „ 
(For VII, 32, 10, is substituted VIII, gg, 1) 


6 Valakhilya hymns — 56 „ 
VI. 46, 3 14 = I2 gh 
HT, 44 = 5 » 


III, 45 iss 5 n 
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of the hymn, ‘Sing of nought else’ (RV., VIII, 1). He omits the seventh and 
eighth stanzas of the twenty stanzas beginning, Drink the fragrant Soma’ (RV., VIII, 
3, 1). (Then come) fourteen stanzas beginning, When, Indra, forward, backward, 
upwaid’ (RV., VIII, 4, 1). Then fifteen stanzas beginning, ‘ We with the Soma 
thee’ (RV., VIII, 33, 1) In the hymn, ‘May not thee the sacrificers’ (RV., 
VII, 32), he omits the i (ibid., 3), and the pragatha connected with the 
Rathantara Siman (ibid., 22). Further he omits the pragd/ha, No one Sudas’ 
chariot’ (ibid., ro), and inserts in its place the praga/ha, Thee men but 
yesterday’ (KV., VIII. gg, 1). (Then) sx Valakhilya hymns beginning, ‘ Him 
of good gifts’ (RV., VIII, 49, 1). (Then) the rest (of the hymn, KV., VI, 
46), beginning, ‘Who active ever slays the foe’ (ibid., 3). (Then) two hymns 
beginning, ‘May this delightful one for thee’ (RV., III, 44, 1). He omis the 
seventh and eighth stanzas of the hymn, Both let him hear’ (RV., VIII. 61). 
He omits the last stanza of the hymn, ‘ With strength him that finds treasure’ 
(RV., VIII, 66) (Then come) eleven stanzas beginning, ‘Who is king of 
men’ (KV., VIII, 7o, 1). (Then the hymns), ‘Him who works wonders, enduring 
the onslaught’ (RV., VIII, 88), ‘To be invoked by us in all’ (RV., VIII, go), 
and mne verses of the hymn, ‘The blessings thou dost bear, Indra’ (RV., VIII, 
97). (Then comes) the szdadoAas verse. 


RV., VIII, 6t, 1-6, 9 18 = 16 veses. 
» 60, 1-14 = 14 - 
„ 70, 1-11 — 11 vi 
» 88 = 6 re 
ys ge = 6 7 
55 97, 1-9 = 9 » 


= 240 verses. 


Of these, however, no less than 8o are sarob, hati verses. In Sànkháyana Siauta Sütra, XVIII, 
8-11, the ati is piven as follows: VIII, 97, 1-9 ; VIII, 62, 7-9 ; 1, 36, 7, 8; VIII, 70, 7-12; 
= 20 pratyaksabrhatis: then VI, 46, 3-10; VII, 32, 1, 2, 4-9; VII, 32, 12-21; VII, 32, 
24-27; VIII, 1, 1-45; mā u tad purkvaso; VIII. 3, 9-12, VIII, 3, 17-20; VIII. 4, 1-14; 
VIII, 61, 3-6; VIII, 61, 9-18; VIII, 66, 3-14 Hillebrandt in his index gives the references 
differently, but this is apparently due to a confusion between pragãthas and stanzas. There are 
really 43 pragdthas. The one md u, &c., is not apparently from the Samhita, IIIllebrandt's 
indices all ignore it, and it does not appear in Bloomfield's Vedie Concordance, Of the last six, 
three only are selected to make up the yo. Then come 20 more fpratyaksabrhatis, VIII. 1, 
5-24. Then 20 more. VIII, 1, 25-39; VIII. 33, 1-15. Then 40 pragdthas, the three over 
the first 40, VIII, 70, 1-6; VIII, 88, 1, 2; VIII, go, 1-6; VIII, 99, 1 8, VIII, 49 55 (the 
Valakhilyas), omitting VIII, 53, 5,6; 54, 3.4 Then L 175, 1; VI, 42, 45; III, 53, 18; VI, 
47,19; VIII, „8. 10; VIII, 89,7; VIII, 101. 13; X, 102, 15 3; 12, making 10 alis, and 
III, 44; 45, making up 20 in all. The whole &arAati aíz consists therefore of 8o i and 80 
(not 160 as Friedlander) P/zaga/Aas, giving (80 + 80 ) 160 brhatis and 80 satobrhatis, just 
asin the Aitareya. Cf. Sankhayana Aranyaka, II, 8 and 9, for the gayat n bar hati dis. 
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5. (Then come) the eighty %% tristichs! There are the two hymns 
beginning, ‘Indra who is the greatest drinker of the Soma' (RV., VIII, 12, 1). 
Ile omits the last stanza of the hymn, ‘Sing forth to him’ (RV., VIII, 15). 
(Then comes) the hymn, ‘To Indra sing the amn (RV., VIII, 98) He 
omits the last three stanzas of the hymn, ' Let us utter, O comrades’ (RV., VIII, 


! There are— RV., VII, 12 = 33 stanzas. 
» 13 = 33 » 
„ 13, 1-12 12 „, 
„ 98 - 12 5, 
„ 24,127 27 » 
I, 84, 7-9 = 3 n» 
V, 40, 1-3 "s 3 3 
VI, 43, 13 = 3 s» 

= 126 usm stanzas. 

Then ędyat/: stanzas— RV., VIII, 14 = 15 stanzas, 

» 16 = 1? „ 


» 17, 1-13 = 13 sy 
III, 37. 110 = IO „ 


I, 4 = IO p» 
» 5 = 10 57 
„ 6 = 10 „ 
” 8 = Io » 
1: 9 — 10 ” 
VI, 45, 1-30 = 30 4, 
I, 30, 13-15 = 3 „ 


=: 133 gayatri stanzas, or 114 wi stanzas, 
making in all 240 zsnzhs. 


According to Sankhiyana Srauta Sūtra the verses are: RV., VIII, 13, 1-33; VIII. 12, 1-321, 
25-33; VIII, 15, 1-12; VIII, 24, 1-27; I, 84, 7-9; V, 40, 1-3, = 36 rias or 108 hs stanzas, 
XVIII, 12. Then, XVIII, 13, come RV., IV, 30, 1-6; IV, 30, 9-22; IV, 32, 1-21; I, 30, 
1-15; VII, 14, 1-15; VIII, 16, 1-12; VIII. 64, 1-12; VIII, 82, 1-9 (Hillebrandt's I, 30, 1-5, 
and VIII, 82, 1-7 are slips), making 104 gdyatri stanzas. Then VIII, 21, 1-16, ai 
pragathas; then VIII, 98, 1-12 in «sachs. We thus get 240 stanzas, consisting of 120 (108 + 12) 
usnths, 104 gayatris, 8 kakubhs, and 8 satobrhatis (i.e. VIII, 21, 1-16), The Saakhayana 
Aranyaka, II, 10, points out that to get 240 #snihs it is necessary to take away four syllables from 
each of the 80 satobrhatis, which with 160 drhatis make up (V, a, 4) the ddérhati treafiti. Then 
the 8 kakubhs give 8 hs, while the 8 safobrhatis yield each three, or 24 in all, sets of four 
syllables. Adding the 80 and the 24 we have 104 sets of four syllables, which added to the 
gáyatris give 104 usnihs, to which again must be added 120 46e, 8 kakubhs, and 8 usyths, 
left after the deduction of 24 syllables from each sa/obrAati, making a grand total of 240 s. 

This complicated version, as Dr. Friedlander points out, probably arises from an attempt 
to remedy the apparent inaccuracy of the Aitareya in permitting 80 sa/obrhatis in the barhati 
afiti. Its success is not obvious, and that the attempt should be made may faiily be reckoned 
a sign of lateness. 


e 
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24, 1). Then three tristichs, Who alone bestowed’ (RV., T, 84, 7), ‘Come 
hither to what is pressed with stones’ (RV., V, 40, 1), and, Under whose sway 
Sambara’ (RV., VI, 43, 1). Gayatri verses become uşnih verses by equalization. 
Every seven gdyaíris make six wsgiAs. (Then come) the hymn beginning, ‘If, 
Indra, I, like thee’ (RV., VIII, 14, 1), and the two hymns beginning, The lord 
of men’ (RV., VIII, 16, 1). He omits the last two stanzas of the second hymn. 
He omits the last stanza of the hymn, ‘For the strength that slays Vrtra’ (KV., 
III, 37). (Then come) three hymns beginning, The doer of fair deeds to 
our aid’ (RV., I, 4, 1). Then two hymns beginning, ‘ Indra, lasting wealth ' 
(KV., I, 8, 1). He omits the last stanza of the hymn, *Who has brought from 
afar’ (RV., VI, 45). Then come three stanzas of the hymn beginning, ‘ Let 
splendid feasts be ours’ (RV., I, 30, 13). (Then comes) the szdadohas verse. 
In the case of all these three sets of cighty tristichs, there is made a pause after 
the half-stanza. The eighty tristichs are the food, and the vasa verses are 
the stomach (of the bird). The vasa hymn begins? ‘Worthy of thee, O wealthy 
one’ (RV., VII, 46, 1), and ends, ‘Gainer, gainer of good’ (ibid., 20). The 
verse, ‘Giving wealth’ (ibid, 15) is a dvipadd, and, ‘Now then’ (ibid.) an 
ekapadā. It ends with the verse, ‘Of that milk yielder (RV., VIII, 69, 3). (Then 
comes) the sdadoAas verse. 


" Cf. I, 5, 1. The explanation of the number 21 stanzas given by Süyana there and here 
is that the passage ends with verse 20 and the stidadohas verse makes up the 21. This view 
may be supported by the fact that the vadadohas verse is here set out with its 2ra/7&a, It is most 
probable that we should undcrstand that the 21 stanzas are made up by the inclusion of the 
sadadohas verse, and then that there follows again that verse in its usual capacity of separating 
the different parts of the whole. Sayana docs not clearly appear thus to have taken it, but 
it seems most probably so, and the translation is based on this view. 

Sankhayana in Aranyaka, II, II, and Srauta Sūtra, XVIII, 14, takes the whole hymn, 
VIII, 46, as being used. The priority of the Aitareya is evident as vv. 21-24 contain 
a dànas/uti of brthubravas. The same remark applies to the Satapatha Brahmana, sec Eggeling, 
. IJ. B., XI. II, 112. 

It is worthy of note that an annotator in 5S? considers that Sayana’s explanation of the 
number 21 is inconsistent (this is not the case) and inaccurate. He argues that the 21 stanzas 
are made up by splitting ver. 15 into an f, and a derpadd. This view is at first sight 
plausible, but the mention here of these divisions 1s moie. probably due to an explanation of 
yathopapadam in I. 5, 1, and so Sáyana there takes it. The other view 18, however, accepted 
by Eggeling, S. B. Æ., XLIII, 112, n. 2, who points out that the version of the Mahaduktha 
contained in MS. Ind. Off. 1729 D gives ver. 15 as an ekapadá and a dezpada, which certainly 
tells against Sayana. 

For gayatris and tue, cf. Rgveda Prätibäkhya, XVI, 10sq.; for sampada, Sankhayana 
Srauta Sütia, XV, 10, s. 
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ADHYA 3. 


(Then come) the thigh (verses)! Tn the hymn, ‘O Indra and Agni, ye two’ 
(RV, VIII. 40), (he recites) the half-stanzas as gaya£ris? but the second half 
of the second as an anustubh, up to the last stanza. The hymn, ‘To thee, the 
mighty, the intoxicated one’ (RV., X, 5o), has mvids inserted. Between the two 
hymns, ‘Who in the forest as it were has been set down’ (RV., X, 29), and 
‘Who first is born, the wise one’ (KV., IT, 12), are“ inserted the hymn, ‘Come 
hither standing on thy chariot-seat’ (RV., III, 43), and the stanza, ' Wandering 
alone in the midst of many’ (RV, X, 55, 5). As many decades“ of verses in 
Irislubh and jagati addressed to Indra as they insert, after transforming them into 
ürhafis, so many years may a man be fain to live beyond the normal life, at 
the rate of ten verses for a ycar*; or he med not do so, (Then come) the 


! Cf I, 5, 1. The verses arc RV., VIII. 40, 1 10; X, 50,1 7; X, 20. 1-18; HI, 43, 1-83 
85. 5, II, 12, 1 153 N, 178, 1-3, an efafada; l, 11, 1-8; VI, 23, 1-6; VII, 24, 
1 6, 5. 

In Sankháyana the rafa hymn is followed, XVIII, 15, by the drzpadas, I, 2, 2, above; 
then comes the Aind ägna sidfa, VIII, 40. Then the avapana, RV, N, ibo. Teh 21, 1—0; 
J. 84, 101: VII. 31, 10 12; VI, 46, 1-3 Then the duawtubha samammnaya, KV. I, 10, 
4712; 1. 11, 1-8, I, 84, 1-6, I, 72, 2-5: l, CCC 
Vl, 44, 1; III, 34, 115: VIII, 65, 4-6; III. 89, 5, 6; VIII, 95; X, 152. Then the 
hie hut, KV., I, 32; VI, 25; II, 12; I, 14, III, 43: III, 46: III, 51, 4-6; IV, 16; 
VII, 24; VII, 23, VIII, 69, 13-15. See Srauta Sütia, XVIII, 16-20; Atanyaka, IT, 12-16, 
These contused masses of verses show distinctly the later character of tlic Saubhäyana ritual. 
Sce also Satapatha Biahmana, VIII. 6, 2, 3. where RV , X, 50, 1$ called the spine; IX, 1, 1, 44; 
3.3 19, in the last passage the vafa 15 piven as 35 m Eggehng (8 7. E., NLIHT, 223), which 
must be an error as there are only 33 verses, cf. Introd., p. 36. 

2 The second verse is a dripada in fart. The fust three feet make up a edyatri, that 
is, they are recited with a pause after the second foot and om after the thud, The second. four 
fect are recited as an axustuth, with a pause after the second and om after the fourth. ‘The last 
is a @istubh, and at os recited by padas, that is, a pause after the first foot and om after 
the second. The remaining ten verses are in. mahdpankti, and therefore are each divided into 
two gdyatris for recitation, It 18 characteristic of the delibeiate differences between Aitareya 
and Sankhayana that the latter, XVIII, 16, divides ver. 2 into an anutubh and a gayatri, 
not ire Versa, 

> That is, if one desires hfe (Sayana’. See n.5. For X, 55, 5, cf. Ludwig, Rgveda, III, 
186; Ihllebrandt, Fed. Myth., I, 465 

* Cf. 1, 5, 2, n 6  Sayana here renders dafafr as verses produced in the Samhita, which 
is a collection of ten Mandalas. But the dusa/o below certainly suggests that it means decades 
as probably in I, 5, 2. 

5 Ibis must be the meaning, and so Sayana takes it. He, however, takes wa va as meaning 
that cach óxAat; produces a year of life, contradicting the ten- Aat? rule This is not 
impossible, m which event he points out the insertion of the nine /, ib verses gives eleven 
Pr hatis or eleven years’ longer hfe But it ıs not natural, and it ignores /z?s/uljagatinan, 
there being no jagafis m the nine verses, and therefore m accordance with the ordinary usc 


X, 
1-4 
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hymn, ‘That steed impelled by the gods’ (RV., X, 178), and the eAafada," 
‘Indra rules all? (Then comes) the anustubh hymn, All songs have caused 
Indra to grow’ (KV., I, 11). Having recited the first half-stanza of the first 
stanza of this hymn, he combines? the first half-stanza of the second stanza with 
the second half-stanza (of the first stanza), (omg) quarter-stanza with quatter- 
stanza so as to make amwstubAs. Up to the last stanza he combines every 
succecding half-stanza with the preceding. ‘Phe rest are done in the usual way. 
(There are) six verses beginning, Dink, Indra, the Soma, let it gladden thee’ 
(R., VII, 23, 1). Having recited four verses of the hymn, * Thy place, O India, 
is made on thy seat’ (RV., VH, 24), and then joining? the last stanza, he ends 
with the second last stanza. The Sastra finished,® he mutters the wthasampad, 
In the place of the w&/harirya the wk/hadoha is used. 

2. Thou art the head of the world, the essence of speech, the fire of breath, 


of na vã in Afvaliyana (c. g. Srauta Sutra, Vl, 5, 22), Saunaka’s pupil," [take it to mean that, 
unless one is eint, one need not insert the verses. Cf. Sayana's note. vady aymkimah syat 
tadinim ... praksipet, whence it appears that he did not regard the vapana as essential, 
He may be combining two differing previous comments, The idea is curiously inverted. 

* Not in the Rgveda, Sce Samaveda, I. 456, Vajasaneyi Samhita, NXNVI, 8; ASvalayana 
Siauta Sutra, VILL, 2, 21; Samavidhana Drülimana, II, 6, 7, which all have vésvasya rijali. 

17 See, 5, 2, h- 12, Sankhayana, XVIII, 20, applies the same combination to the wdudrahnuya 
hymn, KV., VII, 23 The first and last half-stanzas in both cases aie left. unaltered The other 
stts of fout fadas are treated as anucdubhs 

* For a formal definition of samtata, see ASvalayana Srauta Sütia, T, 2, 10. 

» [n the Agnistoma, the akr, the Nislevalya Sastra, Eggehng, S. Y. 7, XXVI, 
339, n, ends with a Mantia, wdtham vacindrayopatrnvale (va, Advalayana Siauta Sūtra, V, t4, 
23, of Which whtham vacindidya forms the uil hasapifad. and the rest the whthat ya. ‘The 
Iotr here recites the sampad, but in the place of the wthavirya come the wkthadoha, Y c. the 
vcises set out in V, 3, 2. For the % ii, «d V, I, 5, n. 6; Haug, %% Brahmana, 
p.177; bggehng, J. , 327, n ; Caland and Henry, L’elynistoma, P. 233 Sayana ascitbes 
the verses and formulae to a sdéhhdntara as usual. 

1 The rendering of these verses 19 very doubtful, and I have mainly followed Sayana The 
difficulty is increased by the fact that E has here no acecnts, and Rijendralila has apparently 
followed a most cortupt MS. or has scattered. accents at random. They do not occur in 
Sankhiyana. Both Rajendralala and the Anandatiama edition print the verses with stops 
only at sirvam, rydma, pinvatt, and dihdnam (and in the former case also at ac, as 11 they 
were prose They seem clearly, however, to be intended as verses, and T have divided. them 
into jagatis with mixed “islubhs Tndrah may belong to the first verse, and other divisions are 


" . " z 
no doubt possible, but the original metucal form of e. g. f satydm vujtgpyanim: vivacamant 
ise treated as prose, ef. Aitareya Biähinana, VHI, 25, 3, and 


ts certam, For similar cases of ve 
In VIII, 27, 3. Żhavali is two syllables only 


27, a and 3, where fofas appear m prose form. 


a The Brhaddevata, IV, 139, in the ‘B?’ recension mentions A&valàyana, aif though this may 
o be quite correct, since a pupil. of Saunaka appears 
à, cf Macdonell, I, xxiv, and Asy alayana was evidently 


point to the verse being late, it may als 
to have been the author of the Byhaddevat 
one of his oldest pupils. 
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the abode of mind, the entrance of the eye, the source of the ear, the resting-place 
of the heart, thou art all. (Thou art) Indra, the undying sacrifice, the ambrosia, 
the sky, right, truth, conquest, decision, the end of speech, the pervading, that 
which is beyond all, the light, the udder, the unanswerable, that which was before. 
Thou art all speech, the water with the lightning that goes thither and returns,” 


as elsewhere. A stuking example of verse disgnised as prose is the inscription on the l'iprahva 
stupa, xe Fleet, J K. . I. Y, 1907, pp 111 sq, following, with minor differences, Thomas, 
7. R.A.S , 1900, pp. 462 sq. In the Aitareya, J. cc we have ;— 


A'satiega HL, jayati balena balam asnute \ 

yasyarvam vidzan brithmano rastragopah pPurohita4 M 

fasmar visah sumjanate saumukha ekamanasah | 

yasyaivam ru, brahmano rastragopah purohitak Was M Wa 
tasya vaya mitram bhavatt (2 syll) defsantam apabadhat: | 
yasyafeam: vudvan brahmano rastragopal purohitah | 

fusmar vilah, &c., as above, 


and in other places fragments of verse appear, as is only natural, since nomie sayings hke 
them tend in all languages to become verse. The old character of these Slokas appears from 
their metrical form, and they may be compared with the verse cited from Satapatha Biahmana, 
XI, 5, 4, 3, by Oldenberg ($ H. Æ., XXX. oix). Similar verses composed at later dates are found 
in the characteristic late metre in the Grhya Sütras, quite freely (Oldenberg, J a., &xxv-xxxvii?, 
one being attributed (Agvalayana Grhya Sūtra, IV, 7, 16) to Samaka, and Slokas are recognized 
in the lists of compositions, e. g. Brhaddranyaka Upanisad, II, 4, 10; IV, 1, 2; see Sieg, 
Die Sagenstoffe des Het, pp. 7 sq. 

7 Siyana has: yaya yaya vastuno yad yat. purvam karamam fam tat sarvam rupam ; 
and he explains A^drag ar ade as uttamidhamar upd cd. 

! Sdpru is so explamed by Sayana, and pdrag and wag probably go with sa/i/am. In the 
Jamimya Upainsad Biahmana, I, 9; 10, this passage from ndah ... an i duhinam 
appears, but in a different connexion and in an mfenor, perhaps secondary, form, which looks as 
if at were borrowed from the Aranyaka. ‘The parallelism has cscaped not only Oertel, but also 
Bloomfield (Vedr: Concordance). Qute irrelevantly appear the words (the gayat T as brahman 
1 the subject of discourse). dasyattind namanindrah &armáttir amrtam  eyemanto v, a | 
bahur bhityas sarvam sarvavmad uttaram pyotth \ rtam satyam aijprdnam  iacanam. aprat- 
vacyan | purvam sarvam sara zak j idam apr dhenuh pinvate parag arvak Wo \ 
sa fothaksalilam kamadughiksitt prinasamhitam ca&suítroti ant vakprabhutam manasa viyapta m 
hı dayágram brahmanabhaktam annasubham va: sapavitram gothagam prthrüyupasam tapastauu 
Varunaparryatanam [dratrestham sahasraksaram ayutadharam amrtam duhánà sarvan vin 
lokin abhiviksaratit? V Oertel renders, * These are tts names: India, action, impetishableness, 
the immortal, end of the firmament of speech; the manifold, the numerous, the all, the hght 
higher than the all; rightcousness, truth, distinction, decision which 1s not to. be contradicted ; 
the ancient all, all specch. This all also, [like] a cow, fattens hitherward, thitherward. She 
that milks unmoitality possessing individual oceans (). possessing wish granting impcrish- 
ableness, connected. with breath, possessing sight and hearing, superior by speech, permeated 
by the mind, havigg the heat as its point, apportioned to the Brahmans, pleasant through food, 
having the rain as means of purification (), cow-protecting, higher than the earth, having 
penance as a body, having Varuna as an enclosure, having Indra as leader, possessing a thousand 
syllables, possessing ten thousand streams, flows in all directions unto all these worlds.’ It 
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which yields milk and fattens‘. (Thou ait) the eye, the ear, breath, that which is 


should be noted that the MSS. read 27 hui, a clear error for eiurgyasam, properly a perf. 
part. middle of „Vi (cf. Mhitucy, Sanskrit Grammar, 8 809), a word elsewhere unknown but 
of interesting function (for g, cf. Wackernagel, Adtindis he Grammatik. I. 146), which 15 rendered 
very probable by the metre, apratizsuiyah (C), «d, cad uerotiam, Hi aun, brahmanabhi a- 
hiram (a), Sbhratram (Mo, “hhrtram (QC), Varunapariyatenan, duhanah These readings 
confirm the druhmanabhateham of the Aranyaha text. Z dayagramt is uo doubt a possible 
and an easy conjecture, but Sa) aua already had Ay dayog ram, and its appearance here catan ly 
shows that the tradition hardened to Ardayegram at a very carly date -fanasubham is tempting, 
but uncertam as Sayana read dnnaíubhe. Cf. Satapatha Brähmana, IX, 5, 1, 12, %% de 
eácam for Mantiiyaniysa Samhita, HT, 7, 3, %% dam So in Atharvaveda, XIV, 1, 11, Sole 
replaces RV., X, 85, 11, Holt aum quite wrongly (Cf. Whitney, 77«esdafior, p 742). T consider 
therefore that (especialy m view of the accent) it 1s very hkely that dunasubham should be 
replaced. For Ardayegram if at really is dards might be compared NIaitrayan 
Upanisad, VI, 35, ri mondham for *ündham (Max Muller, 5.2 E., XV, Ii). But nor 
of text rs easy. F'yomanto unal must, T think, be divided into myoma and dito vaith., The 
sense ascribed to Tdi a esi is posstble, and Zidrayistham may mean (as m KV., AV., ad 
TS.) Shaving India as its best”. T arunapariyatanam may perhaps be right, but it is far from 
certain, and Sayana had ea) unavdyrtiamam, a more recondite form (see n. 12 on IT, 4, 3) than 
that of the Biahmana. The words ahur yas should be bahor bhiyah, Vhs example 
answers the query of Speyer, Vedische und Sanskrit Syntax, & 122, n. 3, as to whether the idiom 
Ceusser als suss’? is Vedic as well as classic (his Sanskrit Vila v, $ 251, 3). The same phrase 
iy found m V, 1, 5, in a Mantra passage, and in the parallel passage, Sauklhayana Aianvaka, I, S. 
Ct. also such phrases as bahs ca me bhiyas ca me, 'Tuttiriya Samhita, IV, 7. 4,2, 7 ALL. d., 1909. 

The accents of the R edition are very meorrect J 224a 18 quite nnpossible In the 
case of the compounds R has //duyogt dm, hoahmamdbha ts kam, dr sapazíti am, vu pr litten, 
prthiyupiram, tipastany, Indi agyéstham, ayttaksdvam, tidhmavárceusam., Varsdparitram as 
supported by ca? h,! (RV), and tarifas (AV , “malhas, AV. Papp); sadrdsradAda) um 
by the KV.; ayutakvaranm by analogy with Su, opt, &c.5 tájastonu aud brihmanabhar- 
trkam depend on analogy ; Indrapyestham has abundant authority; gébhagam may be compared 
with gdmueha (RV.), but et. yobhdz (RN). Pikprabhutam aud satyisammitam arc supported by 
usage (Macdonell, Fedre Grammar, p.96, Wachemagel, . /t Its Grammatik, M, I, 227 N.), 
and Ardavogram is probable (Whitney, Sunskrit Grammar, & 1287 a, gives several examples 
of different accents, Wackernagel, pp. 238 sq , decides for accent on the first member as usual ui 
determmatives with adjectives at the end (for examples, ef. p. 2335). On this analogy, Pr7Aicyu- 
param may be nght, or possibly we should read it úparam as two words, but the gender 
of dparam would be strange if it is a nowi (meanmg ather lower Soma stone’ (KV., AV., but 
ct. Ved. Stud, T, 108 sq.), 01 lower part of sacrificial post "(VS y), since there it is always masc. 
(el. u. 5). The accent on Fé una’ must remam doubtful, but if it 15 a case of a past part, the accent 
Should be on the first. None of these words have found their way into Wackernagel's lists. 

For similar cases of double accent m MSS., cf. Scheftelowits, Dre Apokryphen des Rgveda, 
PP- 39; 49 (from b ; Wackernagel, p. 40, points out that in cases of componnds the Atharvaveda, 
XIX and XX, Satapatha Brahmana, Taittiriya Aianyaka and Maitrayam Upanisad (he ignores 
this work) are very badly accented. Iis theory of accent (pp. 40 sq.) lays stress on the fact that 
determinatives (save those with verbal second paits—other than forms m -L], -£7) orginally had 
the accent on the first part and only later on the second, 1 he accents here must depend to some 
extent on (a) the validity of the theory, (%) the view as to the age of the Arany aka. 

untali as it stands spoils the construction, but may be right. Possibly it was originally 
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measured by truth, which is produced by speech, and proceeds ſrom the mind, 
what is truth in the heart, and borne by Brahmins. (Thou art) food and prosperity, 
purified by the rains, rich in cows, that beyond the earth,“ to which Varuna and 
Vayu most reso:t, that which has for its body penance, has Indra as its 
mightiest, which milks ambrosia, with a thousand streams and countless letters.’ 
These, O hymn, are thy powers; there are the powers of speech.“ With these 
for me now milk the great wealth of ambrosia. Prajapati created this prayer, 
the essence of the Vedas. With it may I obtain all; let it win all desires greatly. 
Thou art AzA, bhuvah, and svar, the three, thou art the Veda.“ Milk, O 
prayer, children for me. Life and breath milk for me. Cattle and folk milk 
for me. Prosperity and glory milk for me. The world (to come), splendour 
of renown, courage, prosperity in sacrifice, milk for me.“ All this he makes the 
Adhvaryu repeat, if he does not know (the Mantras), Then being urged on to 
sacrifice (by the Adhvaryu, who says), Om," offer the Soma singer of the hymn,’ 


pinvde (ef. Whitney, Sanskrit Grammar, § 7160, the nom. of the participle, or pinvati, reading 
dhenth, The Jaiminiya Upanisad pinvate may arise from a misreading of 7 or 7. 

5 Gébhagam may mean ‘prospering cows’, and varsdpavitram, ‘ purifying by rains.“ PrtAi- 
vyuparám 18 „% N mulam (Sayana), If this is correct (cf. n. 3), the next adjective may belong 
to it or to ¢défastanu, but it is much moie likely to be merely = ‘beyond the eaith', as in the 
Jaiminiya Upamsad, which has Varsunapariyatanam and annainbham, pleasant through food,’ 

€ Apparently we must follow Sàyana and supply munifarirajdfam or something similar. 
The verses are late in character, and fapaslauti might mean ‘lean through penance’, but the 
translation of Oertel ‘having penance as a body’ 1s at least as probable (cf. the accent). ‘The 
uktha is blindly praised. 

7 Déhdnam is taken as nom. neut. Sàyana renders it as with gokulam, Aytitdhsaram is due, 
he says, to the fact that there are so many syllables in the dohanaprakarana, vastindm pavitram 
ast sahasradhadram (Taittiriya Samhita, I, I, 3, 1; Maitrayani Samhitá, I, 1, 3). He takes 
aytliksaram and sahdsradharam as accus. agreeing with amram. They are perhaps more 
probably nominative. 

* Or, as Siyana, these sounds are thy powers.“ Bloomfield (Vedie Concordance, p. 300°) 
reads #kthabhitayah. The other scems simpler; #¢/ha and vac are casily identificd, or rather 
the latter lies at the base of the former. For dapydsam, cf. Whitney, Sanskrit Grammar, 
$$ 921-925, 573 c; Delbruck, AZfzndische Syntax, pp. 352, 353- 

The conjecture 2 for veda asi is easy, but unnecessary; ef. n. 11 on III, 2, 4; RV., II, 
6,7: 1, 48, 6; II, 3, 6; III, 14, 3, &c. See also Asvalàyana Grhya Sūtra, I, 15, 3, for veda si. 
To take “ayo, &c., as a separate Mantra is wrong. 

? Sáyana takes érakma as accusative, I prefer to regard it as vocative, despite the apparent 
parallelism of the next sentences. For another neuter voc., cf, IT, 7, n. 1. Kātyāyana Srauta 
Sūtra, VII, 4, 13, has Prajàz me dhuksva, nnd also dyur me dhuksva, pagiin me dhuksva, On 
the other hand Atharvaveda, X, 8, 25 has adhok — brahma ca tapas «a. 

n Cf, V, 3,3. The Adhvaryu utters the frazsa twice, see ASvalüyana Srauta Sūtra, I, 5, 3: 
ekaikam presito yajatt. See Sabbathier, Agnigloma, p. 58, for the phrase, and for the gen., 
Whitney, Sanskrit Grammar, $ 297 b; Delbruck, Altindische Syntax, p. 160. 
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uttering the cry, ‘We who sacrifice,’ he offers sacrifice with the usual“ (stanza), 
and holding back as it were his breath, repeats a secondary vasal’? The ac- 
companiment of the vasa/ is described elsewhere. The Adhvaryu brings up 
the vessel containing the libation and the (three) aZgra/na bowls." As soon 
as he perceives the food, the Hotr descends from the swing towards the east.“ 


1 RV., VII, 23, 1, see Aévalayana Srauta Sūtra, V, 15, 23: pila somam Indra mandatu tveti 
yajyd, and VII, 11, 27. For the agi, sce ibid., I, 5, 3; 4: dgnr yáyyddir anuyajavarjan M 4 V 
yeayajamaha ity di. See also Hillebiandt, Ritual-Litteratur, pp. 101 sq.; Nen- und Voll- 
mondsopfer, p. 95; Eggeling, S. B. E., XLIV, 32, n. I. 

18 Anuvasatkr is freely used as a compound verb in the Aitareya Brahmana (I, 22, 4, &c.), 
Aévalayana Srauta Sūtra, and Sankhayana Srauta Sūtra, and should be written as one word. 
Vyaványa is rendered ucchvasam a&rtod by Sayaua, who takes 1 as eva. The reason for the 
expression anuvaşat is given in Hillebrandt, X u- Literatur, p. 102; Eggeling, S. HB. E., 
XXVI, 351, n. 1. After the yájyyà the IIotr says: devd 3 vate 3 sat and somasydgne vihi 3 
vat 3 sat, thus making two vau 3 sat cries. For the vasatkara, cf. Apastamba, Yajiaparibhásà, 
96 (S. B. H., XXX, 341). The words somasydgne viii occur in Aitareya Brähmana, III, 5, 4; 6: 


Agvalayana Stauta Sūtra, V, 5, 19, and the brevity of this passage is only explained by the fact 
(see the following note) that the writer clearly knew the ASvalayana Srauta Sūtra (cí. Introd., 
p. 19): cf. the relation of Grhya Sūtra and Siauta Sutra in the case of ASvalayana and 
Sankháyana. Oldenberg, who once thought the evidence was in favour of assigning the two 
Sütras of Sänkhäyana to different epochs, has now abandoned the attempt and leaves the question 
open (sce S. H. E., XXIX, 5, 6; XXX, XXXIn sq), while I am inclined to think that there is no 
evidence worth counting against the traditional authorship 1n either case, 

M Cf, ASvaliyana Srauta Sūtra, I, 5, 17: tg ojah saha ojo may: prandpanav tli vasat- 
báram uktvoktoanumantrayate\ Thy is a direct reference. Ct. also Aitareya Biahmana, III, 
8, 9, where it reads fam anuemanti ayeta vig ojo saha ojo mayi pránapanao tly dtman eva tad 
hota vacam ca pranapinau ca sthipayalt sarniyuh sarvayutvaya, The reference here might be 
supposed to be to the Brahmana passage and not tothe Srauta Sūtra, but the use of anumantranam 
and the mode of reference are hopelessly opposed to this view. The style of reference is 
reminiscent of Agvalayana Grhya Sūtra, J, 1, 1: uan vattánikànt gihyant va&syamah, which 
is a clear reference to the Srauta Sütra, and I think an assertion of the identity of authorship. Tt 
may be noted that, although Oldenberg (5. B. Ea XXIX, 158) clearly indicates that he has some 
novel view on the relations of Saunaka aud Aévalüyana, he does not (in S. H. E., XXX) cany 
out his promise of discussing the point, save that (ibid., p. xxxv, n. 2) he alludes to the fact that 
Aévalayana Grhya Stra, IV, 7, 16, quotes a yajllagatha by Saunaka. This of course in no way 
contradicts the view of the relation as pupil and teacher reflected on the tradition of the Katha- 
saritsigara and recorded in the most precise terms by Sadgurubieya. The B version of the 
Brhaddevata, which probably was composed by a pupil of Saunaka’s, distinctly quotes Asvala- 
yana, which suits the tradition admirably (p. 293, note"). 

5 Cf, Alvaliyana Srauta Sūtra, VII, 3, 22; Sankhiyana Srauta Sütra, XVIII, 21, 10, 
vaitvakarmano "tigráhyaf. They are diawn over and above’ (ati, Weber, Jad, Stud., IX, 
235; Eggeling, S. G. E. XXVI, 402, n.4; XLI, 6, n. 2. 

le Cf, I, 2, 4; Sankhayana Aranyaka, II, 17; Srauta Sūtra, XVIII, 21,6; 7. Tor yatha na 
with fut., cf. Delbrück, 4Zindische Syntax, pp. 596 sq.; Speier, Vedische und Sanskrit- 
Syntax, $$ 197, 277. This casc illustrates admirably the origin of the use in its relation of 272 
and the 2nd person; see also Maitrayani Samhita, IJ, 2, 7; IV, 1, 9; Taittirlya Samhita, 
II. 3, 5, 1; J K. A. S., 1909. a 
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Then they tie up the swing to the west that it may not slay the reciter when 
about to eat. For the Hotr eats seated on the place of the swing. Then the 
Hotr consumes the (libation in the) vessel with the words uttered in response," 
May speech, the deity, rejoice in the Soma,’ ‘May Soma, the king, shower life 
on me for my breath,’ ‘May my breath milk mightily all life? The third pressing 
(in this rite) is taken over“ from the last day of the Abhiplava rite, except as 
regards the hymn containing zizzds addressed to the All-gods (RV., I, 89). In 
its place are inserted forty-one verses of the ‘water’ hymn of Dirghatamas, 
‘Of that noble grey sacrificer’ (RV., I, 164), and the hymn anobhadriya (RV., 

I, 89). The strophe and antistrophe of the Vaisvadeva Sastra are taken over 
from the one day form” (the Visvajit). If the Yajfiayajfiiya Saman is omitted,” 


" Ufasritena is explained by Sàyana as ¢farduujpidpirvakena; the word occurs often in 
Sankhayana Srauta Sütra, but not in a parallel passage. Cf., however, XVIII, 1, 12. The verse 
vig devi (Jusdnud) somasya (rpyatu is found in Vajasaneyi Sambi. VIII, 37, and elsewhere, 
Bloomfield, Vedie Concordance, p. 853". Sa me, &c., is a quasi verse. It is tempting to render 
dyuh as if it were a dative, * may Soma rain on me for life, for breath,’ and it might possibly be 
so taken as the sentence is a Mantra, and therefore not to be judged by the ordinary rules of 
prose (cf. Bloomfield, Fedre Concordance, p. viii). In that case dyuhpramiya would not be 
a ¢atpurusa compound, since ‘the breath of life’ is not in Sanskrit dyuhprdua, nor yet a dvandva, 
but rather a case in which the mere base is accepted as sufficient to denote the case relation when 
followed by a case form in a parallel woid, cf. c. g. RV., I, 26, 9, where Max Muller would so 
render (sce Oldenberg, S. B. K., XLVI, 15) dmyta mdrtydnam, and see Pischel, Vedische 
Sudien, I. 60sq., 225 $q.; Jacobi, Colt. gel. Aus., 1880, p. 855; Wackernagel, Azndische 
Grammatik, I, xvii, and II, i, 157, who accepts this view of KV., I, 26, 9. Cf., however, Aitareya 
Brahmana, J. c. on n. 14, where sarvdyuh sarvayutvdya occurs. The gen. is one of partitive 
force, cf. Delbiuck, Aliindische Syntaa, p. 160; Monro, Homeric Grammar, p. 146. For loc. 
with as, cf. Aitareya Brähmana, VI, 3, 10; for acc. exx. in Ind. Stud., IX, 295. 

1" For the Abhiplava, see A e Srauta Sütra, VII, 6; Eggeling, S.D. H., XXVI, 403. 
It has six days. The hymn referred to is RV., T, 89; E Sankháyana Srauta Sūtra, XVIII, 22,8. 
The hymn, RV., I, 164, 1, is called sala alee in Sankhayana Aranyaka, II, 18, and bruta 
Sūtra, XVIII, pe 7. It is of course derived from v. 41, gaurīr mimaya Su IHE lakais: ; cf. also 
Brhaddevata, IV, 43- 

19 The Vaisvadeva Sastra begins therefore with RV., V, 82, 1- -3, 4-6. The contents of it and 
the Agnimäruta are given in ſull in I, 5, 3, which N the brevity with which they are here 
treated. Sankhdyana Srauta Sūtra, XVIII, 22 (cf. Sáhkhàyana Aranyaka, H, 18), gives the 
Sastra as RV., V, 82, 1-3, 4-6; IV, 53; I, 160; 1, 161; 1, 164 (the whole); and J, 89, with 
nivids; and V, 53. 5, as a e AATE E used as a name of J, 89, also in 
Kgvidhana, I, 20, 5, but Bloomfield (Vedric Concordance, p. 169") docs not cite this passage, 
which is earlier. 

2 The Agnimaruta for the Sankhayana i is given in dctail in Sankhayana Srauta Sütra, XVIII, 
23 cf. Aranyaka, II, 18. It consists of RV., III, 3; V, 55; the Yajnayajitiya ora substitute, 
VI, 48, not noted by Bloomfield (Vedic CORO MA ACE. P- 735") who omits also any refereuce 
to this passage; I, 141. If the Yajiayajiiya Saman is employed, the Agnimäruta Sastra con- 
stitutes itself in the Aitareya thus: RV., III, 2; J, 43, 6; V, 55; VI, 48, 1 anda; VII, 17, 11 and 

I, 99, 1; X, 9, 1, &c., the rest being as in the praki (Sayana). If the I]anda Saman is 
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then the strophe and antistrophe (in the A gnimàruta Sastra) consist of the 
six stanzas, beginning, ‘O Agni, thy fame, thy strength’ (RV., X, 140, 1), when 
the Ilànda Saman is employed (three stanzas being used). If more (than three) 
are used in this Saman, then so many are employed (in the Sastra) as the anti- 
strophe, beginning, ‘Agni, for ourselves as it were’ (RV., X, 21, 1). Thus is 
completed the Mahavrata and this day and the Agnistoma.”! At the proper time 
they should carry the swing to the bath, and burn together the seats. 

3. No one! who has not been initiated should recite the Mahávrata, nor 


used, then for the two pragdthas, VI, 48, 1 and 2, and VII, 17, 11 and 12, are substituted X, 
140, 1-3, and 4-6 respectively, being the two parts of the Handa Saman. If, however, all the six 
stanzas (X, 140, 1-6) are used for the s/ofrzya, then X, 21, 1-6, must form the anur 5a. So Sankha- 
yana, who gives further variations. For the Tlànda, cf. Oldenberg, Got. gel. Ans., 1908, p. 714. 

21 The Mahavrata is a form of the Agnistoma, and so in a sense the Agnistoma is finished. 
The utensils and the swing are both cleansed, while the vedi and the brsis are both consumed 
by fire, Sànkháyana Srauta Sūtra, XVIII, 24, develops the final close of the ceremony in some 
detail. The Aranyaka, II, 18, has: fad Agnestomah samtrsthate, The burning points clearly 
to an original sun spell. The question, however, has recently been raised whether the use 
of fire is not merely piacular, cf. Fazer, Adonis, Allis, Osiris, p. 151, n. 4; Westermarck, 
Origin and Development of Moral Ideas, I, 56, n. 3. The usual view is that both the burning 
and the waving of torches iu such rites are intended to evoke heat by magic. Cf. Warde Fowler, 
Roman festivals, p. 84. 

! Säyana, as usual, ignores the difficulties of this passage. (1) The words % eke most 
probably refer to the whole passage (cf. IIT, 2, 4, n. 2), because the very first. prohibition 
contradicts the passage above, V, 1, 5, n. 5, when the case of an ad7hstta llotr is delibcrately 
discussed. The sense then must be, as Eggeling (S. B. E., XLIII, 367, n. 1) takes it, that 
(1) no one but a sia can recite, and even he only (2) 1f there is a ch, and (3) a year- 
long sa/tra, and (4) not even he for another unless he be father or teacher. It may be noted that 
Sankhayana Aranyaka, I, 1, prohibits recitation to another, save in the case of sa¢/rins and of a father 
and a teacher. which coiresponds with the rule here, since sattrius of course are entitled to recite 
for one another. But ibid., I, 5, and Srauta Sūtra, XVII, 13, 6, regard a cftydyn? as optional, 
perhaps a later idea (cf. Weber, Znd. Stud, XIII, 217, n.). The rule of those herc cited. thus 
excludes the Mahävrata as anything but a satíra. Kityayana Srauta Sūtra, XVI, I, 2, insists on 
an altar at the Mahavrata (Eggeling, S. B. H., XLIII, xxv, n. 3). But it should be noted that 
this is inconsistent with the exception of the father and the teacher, for they could only be 
concerned being ex Aypothes? not satfrins, in an ee or ahina rite. Possibly, however, the 
view that one can recite for a father or teacher does not contemplate the case of an a/na 
or ekha, but means that in a sa//za the sacrificer may carry out the sacrifice for the beneht 
of his father or tcacher though they are not initiated and cannot take part themselves; this view 
I incline to think the most probable, despite Dr. Friedlander's view (p. 29, n. 2). It cannot mean 
that, the teacher or father being di ita, the Hotr recited for them only, for in the Mahaviata all 
the sattrins equally obtain the benefits of the nte (cf. Eggeling, S. 2. Æ., XLIII, «xv sq.), and 
therefore aie forbidden to perform for others outside the circle of the initiated, cf. Šatapatha 


— —— antl 


* It may be noted that the prohibition of performing sacrifices by other than Brahmins is 
ascribed in the Satapatha Brahmana, II, 3, 1, 39 (cf. Katyayana Srauta Sütra, IV, 14, 11; Max 
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should he recite it when there is no altar, nor should one recite it for another, 
nor if it does not last a year, so say some. Only one may recite it for a father 
or a teacher, for that is recited for oneself? (The only? utterance (of the 


Brahmana, IX, 5, 2, 12 and 13; X,5,2,5. (2) Presumably for this reason Sàyana renders the 
passage as equivalent to ‘no one who is not Asita should recite the Mahavrata at anothei's 
sacrifice (i.e. an a/ina or eLdha) unless there is a cityägni; or unless that other is a father or 
a teacher’, His explanation is that the Mahavrata is of three forms, “r ahina, and sattra, 
As in the sattra, the yayamdna and Hoir are identical, then the di&sà is automatic. In the 
other two rites the Hoty is not the yayamdna, and may be either diksita or adiksita: In the 
Agnistoma, &, if svárthe he is dikst/a, as these are Soma sacrifices (cf. Hillebrandt, Xitual- 
Litteratur, p. 125). If the sacrifice is not a Soma one, then he is not. Only the % can 
perform at a arama mahavratatarman, and he only if there is a cilpiigui. But all this is very 
difficult and inconsistent. The »asaseatsara 10% eke he takes as a separate prohibition confined to 
one school, But this seems less likely. (3) Max Mullai, S. B. A., I, 266, 267, takes the passage 
thus: ‘No one who is adikshita, unmitiated, should recite it for another person ; nor should he 
do so, when the Mahavrata is performed without (or with) an altar, or if it does not last one 
year.“ But this hardly makes sense, since an adikstta can never recite if there is a saftra, and 
the construction of the sentence shows that the series of prohibitions is not directed to an 
adik sita but to a priest in general. He is not to recite if adiksifa, nor if there is no fire, &c. 
Dr. Friedlandei, on Sankhäyana Aranyaba, I, 1, follows Max Muller, without commenting on the 
difficulties, (4) The only other possibility 15 to render, No one who is not imtiated must 
reite, nor must one recite if theie is no fire, nor for another (i.e. allowing ainas and ehihas 
if by chance the puyamana is the Hotr in fact)? Some say, ‘nor if it be not a satra. One may 
recite for a father, &c.“ In this case the passage confirms in part the view that there was 
probably a cr/yagné at the ed and ahina nites, Eggeling, S. B. E., XLIII, xxv. 

E Sankhayana Aranyaka, I, 1, has dmane hatvasya tac chastam bhavatt, The one gives the 
body, the other leammg. Armano here is no doubt correct as less easy than imane, It as 
a predicative possessive gen., as in I, 2, 2, n. 8. Cf. Whitney, Sanskrit Grammar, § 298; 
Speijer, Vedische und Sanskrit Syntax, $ 64. For asya, cf. Caland, Ueber das rit. Sūtra des 
Baudh , pp. 44, 45. 

* Sayana says: afra kecid vikydutaram adhiyate. This can haidly refer to recitation, and 
throws grave doubt on Winternitz's interpretation of a similar phrase in Haradatta (Afantra- 
pitha, I, xix). The passage is given in all the MSS., but it cannot be original. In addition to 
being quite out of place, it is almost unintelligible here. It is a general description of the 
Praia of the Adhvaryu in the case of Sastras, whether accompanied by Minitamsdbhyacamasas 
or not. In the case of the Hotr's Sastras the frazsa is whkthaia yaja somasya. In the case of the 
Hotrakas, what it is is disputed, Sāyaņa says (1) some supply , d yaja somānām (cf. 
Katyayana Siauta Sütra, IX, 13, 33 (somasya) ;. 14, 12 (somanapm); Apastamba Srauta Sütra, 
XII, 27, 19 (somasya) ; 28, 14 (somándn)) and make this the pratsa ; (2) others, so yam arthah 
pra&rüita eva prāpta iti matvå, reject the passage; (3) others repeat M. yaja somasya, and 
assume the mention here is hotrakanam Sastresu vifesavidhànártham. The second alternative is 
the most probable. The words wkthasd—somanam, which appear in the text after hofrakindm, 
are certainly spurious and cannot have been read even by Sàyana, whose note would be 


Miller, $. B. Æ., XXX, 321), to the fact that Brahmins only can eat the remains of a sacrifice. 
The reason is no doubt a reflex of the doctrine of the presence of the divinity in the sacrifice 
(which in certain cases forbids any eating whatever, c. g. ASvalüyana Grhya Sūtra, IV, 8, 31), for 
which see my aiticle in the /. X. H. &., 1907, pp.9399q ; Robeitson Smith, Ae. of Sem., I, 276 sq. 
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Adhvaryu) on the Hotr’s Sastras, whether accompanied or not by libations for 
Naragamsa, is Offer the Soma with the hymn’, and it also occurs in the 
Hotraka’s Sastras): This day one should not teach to one who is not a regular 
pupil, and has not been so for a year, assuredly not to one who has not been 
so for a year, nor to one who is not a érahmacarin and does not belong to 
the same school,4 assuredly not to one who does not belong to the same school, 
nor to one who has not come to that place.“ There should not bé more than 
one saying or twice, twice only ‘One man should tell it to one, says Jatii- 
karnya. ‘Not to a child or a man in the third stage of life" Nor standing 
to one standing, nor walking to one walking, nor lying to one lying, nor seated 
on a couch to one so seated, but seated on the ground to one so seated (should 
the teacher teach). Nor (should the pupil) lean backwards,” nor forwards, nor 
be over clothed, nor adopt postures, but he should raise his knees, without 
wearing special apparel, and so learn. He should not learn when he has eaten 
flesh, or scen blood, or a dead body, or done what is unlawful, or anointed (his 
eyes) or oiled or rubbed his body, or had himself shaved, or bathed, or has 
put on colour, or put on a wreath, or had intercourse, or written,? or oblitcrated 


unintelligible if he had had them before him. The reason for their insertion is obvious. For 
the libations, ef. 2’Agnis/oma, p. 220. The gen. is presumably partitive, cf. Speyer, Vedische 
und Sanskrit-Syntax, § 67; V. 3, 2, n. 17. 

Cf. Gautama Sūtra, XIV, 27, and Buhler's note in his translation (S. B. , II), where 
he differentiates it from 1 da: Here, however, it is perhaps used in that saal sense, 

5 Where the teacher lives. IIe 1s not to go to the pupil's house. 

6 Because it is so sacred. According to Sáyana, Jatakarnya insists on one lecture only 
to one person at a time, and the same teacher to avoid sampradayart heda. 

' This sentence must also belong to Jatnkarnya. This seems the proper way to interpret the 
iti, which, however, Sàyana explains as (zyyago ayuktamsedhasamápiyar thah, and so Max Muller 
takes ıt. For the idea, cf. Manu, VIII, 66, &c. 

* T. e. lean on a Zi (or a wall, &c., Apastamba Dharma Sūtra, I, 2, 6, 17), or rest with his 
hands on a stick (on the ground, N J. c., 17). The other renderings follow Sayana, who 
pives ucchivádyákramana for nīvratyam akramya; «f. Aévalayana Srauta Sütra, XII, 8, 19. 
For au, cf. Manu, VIII, 23: samzitangah. For ndpitena &arayitva he has nakhantkruta- 
nádi; cf. Sankhayana Grhya Sūtra, VI, 1, 6, and for the syntax, Delbrück, Altandische Syntax, 
pp.224sq. He takes wad/vd as referring to the eyes. Varnakendnulipya he refers to sandal or 

saffron being smeared on; for varnaka, cf. Bohtlingk, Dict., VI, 24. For anapagrita, ibid., 
I, 41. For these rules, cf. Apastamba, T, 2, 6, 23-27. : : 

„ These translations follow S&yana and Max Muller. Though they no longer ‘seem to be the 
earliest mention of actual writing in Sansknt literature’, in view of the discoveries of Bühler, 
Indische Palacographie, and Ind. Stud., 11 (1898); Hoernle, /. A.S. B., LXIX, pt. i; Rhys Davids, 
Buddhist India, ch. VIT and others, they are interesting. Writing on palm-leaves may be meant 
rather than on wood. The violent repugnance to writing shown here and elsewhere is certainly in 
favour of this view, accepted by Macdonell (Sazeeérz£. Literature, p. 16) and Winternitz (Ges A. 
der indisch. Jatt., Y, 29), that writing first came into use on the South Westein Coast through 
commerce, and that MSS. are later. For a different but very improbable view, «f. R. Shamasastry, 
Ind. Ant., 1906; J. R. A.S., 1907. pp. 426, 427. 
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writing. Ile should not finish learning this in one day,’ says Jatikarnya. 
He should do so,’ says Galava. ‘He should finish all before the sets of eighty 
tristichs, and resting ^ in another place learn the rest, says Agnivesyäyana. 
Where he learns this, he should learn nothing else ; but where he learns some- 
thing else he may at will learn this there also. He who does not study this 
does i not become a sadfaka; even though he study much else, yet if he study not 
this, he does not become a sadfaka. Nor should he forget this; even though 
he forgets something else, he should not forget this. Assuredly? never should 
he forget this. If he forget not this, let him know that it is enough for himself.” 
Let him know that truly it is enough.“ He who knows this should not com- 
municate '* nor dine nor amuse himself with one who knows this not. 

Now" we shall set forth the rules of study. When the old water about 


10 Samayaminah is taken as samapayan by Sayana, which is possible. I follow Max Muller. 
On the passage as a whole, cf. Oldenberg, Prolegomena, p. 293. On the form Agnivelyàyana, 
cf. Whitney, Saxshrit Grammar, $ 1219. It occurs as a name of a grammarian in the Taittiriya 
Pratisakhya, XIV, 32. Agnivebya occurs in the Vambas in Brhadaranyaka Upanisad, II, 6, 2, and 
IV, 6, 2, in both Kānva and Madhyandina Säkhäs (Max Muller, S. B. E., XV, 118,n.; 186, n.). 
Jàtükarnya (the word is found in the gaza, gaudi) occurs in the same passages with Galava. The 
spelling seems clearly Jäta? ; though in Max Muller's translation the two forms Jatu® and Jati° 
occur, Jätükarnya occurs in Sánkhayana Aranyaka, VIII, 10, and frequently in the Sankhayana 
Srauta and Grhya Sitras (III, 10, 1), Kätyäyana's Srauta Sūtra, the Vajasaneyi Prätibäkhya, 
and in Kausitaki Brahmana, XXVI, s. Gálava is known to Nirukta, IV, 3; Brhadaranyaka, 
If, 6, 3: IV, 6, 3; Brhaddevatà, and Panini as a grammarian; sce Max Muller, Aeveda 
Pritisikhya, p. 6. 

1 * Should not become’ is Sayana’s version. Literally it must be ‘is not a (true) sadfaka’, 
Cf. Apastamba Dharma Sütra, I, 2, 8, 27. The exact force of the optative is rather doubtful ; it 
may be that it is the indefinite use, of which examples undoubtedly occur in Sanskrit (cf. Speijer, 
Vedische und Sanskrit-Syntax, $ 283; also in III, 2, t, n. 1, and Introd., p. 61), or it may be 
an opt. in protasis with the apod. in the indic. to denote the certainty of the result, though the 
rule of similarity of mood is usually strictly observed in the older language, see Whitney, 
Sanskrit Grammar, § 581 f, who enforces his rule partly by alterations in the text of the Maitriyani 
Samhita (see his review of v. Schioedei's ed., P. A. O. S., Oct., 1887); 7. K. A.. S., 1909, p. 153. 

1 Sayana says that this is read by some only. Tt is in all the MSS., but is an easy addition. 
Cf n.14. No here and above follows a negative sentence and is practically merely an emphatic 
negative ns usual in classical Sanskrit, Speijer, Vedische und Sanskrit-Syntax, $ 240; Sanskrit 
Syntax, § 402, R. 1; cf. Caland, Ueber das rit. Sutra des Baudh., p. 51. 

^ Sàáyana renders purusarthaya, and Max Müller gives as possible ‘for acquiring a knowledge 
of the self’. For the dat., cf. II, 4, 2. Atman, however, is merely the ordinary reflexive, Speijer, 
Vedische und Sanskrit-Syntax, $ 127; Delbruck, Adtendische Syntax, pp. 208, 262. 

This again, Siyana says, is read only by some, and as it is onc of those easy additions 
it cannot be accepted as genuine. Naturally a chapter of this kind lies open beyond others to 
such interpolations as this. 

? Sayana renders samuddifet as study with’ (¢asya purato grantham etam na pathet. The 
sense is probably enter into discussion with’. evamvid and anevamvid here are clearly com- 
pounds; ef. Wackernagel, Allindische Grammatik, II, i, 68. 

Then come geucial rules for all Vedic study, not for the Mahavrata alone. These are found both 
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the roots of the trees has been dried up," he should not study, nor in the 
forenoon,? when the shadows meet, nor in the afternoon, nor when a thick 
cloud has risen; and when rain? falls out of season he should stop his study 
of the Veda” for three nights, nor in this time?! should he tell tales, nor even 


in Grhya and Dharma Sitras (Oldenberg, S. I. A., XXX, xxxiv, xxxv); Khadira Grhya Sūtra, 
lI, 11; cf. Sankhayana Grhya Sutra, IV, 8; Vl, 1; Hillebrandt, Ritual-Litteratur, p. 56 and 
reff. ; ; Gobhila Grhya Sūtra, III, 5; Apastamba Diana Sutra, I, 3, 9-11 ; Gautama Dharma 
Sütra, XVI, with Buhler's notes. 

17 The time after the full moon of Pausa, i.e. January-February is meant, cf. Weber, Dre 
vedischen Nachrichten von den Naxatra, M, 322 $4.5 Oldenberg, S. P. E., XXX, 77, n.; 
Apastamba Dharma Sitra, I, 3, 9, 2, with Buhler's note; Manu, IV, 95; Y ajitvalla: 1, 142 
143. The four months after ihe full moon of Asidha are forbidden i in Sankhayana, VI, 2, 1. The 
term is five months, beginning in the middle of Srivana, Gautama Dharma Sūtra, XVI, I sq.; 
of Prausthapada, Gobliila Grhya Sūtra, III, 3, 1; Khadira Grhya Sūtra, III, 2, 16. Sravaua is 
also given by Agvalayana Grhya Sūtra, III, 5, 2; 33 * Sankháyana Grhya Sūtra, IV, 5, 2: Pāra- 
skara Grhya Sūtra, II, 10, 2; Hiranyakesi Grhya Sūtra, II, 18, 1. The tmesis upa -nāpite is 
very unusual, but upapurdye would be almost equally strange, though not impossible. A’ahsoadake 
is a curious expression, as explained by Sáyana. The separation of prefix and verb is (see Caland, 
Ueber das rit. Sūtra des Baudh., pp. 48, 40) rare in the late Sūtra style and is difficult to assume here, 
though this may be quoted from an older (? metiical) text. Upapurana seems elsewhere unknown 
in the sense ‘somewhat (?) old '. Nothing is indeed more characteristic of the Vedic Sanskrit than 
the separation of particle and verb. Holtzmann (Grammatisches aus dem Mahabharata, p. 48) 
says that the only example * in the Epic occurs in a. pseudo-Vedic hymn to the A vins, I, 3, 62: 
devi adhi wifve visa&ta]. Even the Brhaddevata has no certain case of such separation, On 
Jacobi's theories of the beginning of the year (Legi an Noth, pp. 68-74), see Whitney, 
J. A. O. Sy XVI, Ixxxit sq.; Buhler, Jud. Ant., XXIII, 238-249 (dates of the commencement of 
Vedic study at p. 249); "Thibaut, ibid., XXIV, 85-100; Oldenberg, Z. D. M. G., I., 451 sq. 

18 When study 1s permissible (hardly ‘at any time’ as m Max Muller), he must not so study 
in the forenoon or afternoon, when shadows are meeting; i.e. he should begin at sunrise when 
the shadows first appear, and cease before sunset when they again disappear (Sáyana). 

? For the case of a cloud, ef. Apastamba, I, 3, 11, 31. Rain out of season (ibid., 27; Manu, 
III, 104, combines the two into a cloud out of the ordinary in the rains) is explained. by Siyana 
as rain falling in months other than Srivana and Bhadrapada, August and September, or according 
to the Smrtikäras, under Naksatias other than the 13 from Ardra to Jyestha. 

?' The study of Vedangas, like zu), is not prohibited (Sayana). He adds ardradt- 
pyesthintasya trayodafanaksatraparimitasya kalasya vr stikdlatvam abhyupetya tato male a 
vrstau satyam akdlavy stinimitiam triratradhyayanavarjanam ichants, 

21 Asmin is vague. Sayana gives either adhiyamdne suddhydaye or mahavratadhyayanakale. 
The rendering, at that time’ of May Muller is perhaps intended to refer to the ¢77ratram, since 
the translation continues ‘not eyen during the night, nor should he glory in his knowledge’, 
since asya scems to be taken with raram. Trirătram, of course, includes days, so that the 
rendering is quite possible, though probably the first of Sayana’s alternatives is correct. For 
the acc., cf. Speijer, Vedische und Sanskrit-Syntax, § 28 and reff. The instr. is one of 
separation, ibid., § 33; Whitney, Sanskrit Grammar, $ 283. The usual case is the abl, 
Speijer, $ 52; Delbrück, Alliudiscſie Unten, P- 446, WBOM ignore this passage. 


* But cf. the warning as to iio eaan: accuracy in Bubler, Ind. Ant., XXIII, 146, and 
Winternitz's review there cited. In this case the fact seems substantially correct. 
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at night at this time be fain to set them forth.“ ‘This’? is the name of this 
great being. He who knows thus ‘this’ as the name of it, becomes brahman. 


The text reads: maya rdfrau ca na ca kirtayiset. Sayana, followed by Max Muller, 
takes this as consisting of two sentences, (1) sasya ráfrau ca, (2) na ca kirtayiset. Sayana 
renders, (1) Avmcasya makdvratasya patham ratrau na &uryát, (2) kimca mahavratabhijnro 
"ham tty evam janamadhye kirtim api nechet. Max Muller's version, which is much more 
probable, is cited above. But ‘not even at night’ would more properly be sa rātrau cana 
than za ratrau ca, cf. III, 1, 3: natidyumne cana, Further 47rtayiset is quite impossible. The 
form required is ctkivtaytset, and no casier error than cana cikirtayiset being changed to cana 
ca kirtayiset can well be conceived. Then the whole must mean, I think, ‘nor even at night 
in this time (probably adhiyamane svddkydye) should one be fair to proclaim (tales). The 
adhyayana takes place during the day (see above), and neither then nor even at night, when 
the adhyayana stops, is the telling of tales to be permitted. For the form cikirtayiset, an opt. 
desid. from a denominative (cf. Whitney, Sanskrit Grammar, § 1056), see Whitney, § 1068. 
Such forms are very rare; hence the non-recognition of this case by the commentators. Cf. also 
Aitareya Brahmana, III, 30: vàci kalpayisan, where Aufrecht (p. 430) proposes to read crkalpa- 
yisam (presumably by haplography for vici ckalpaytsan); T, 24, 5: dlilobhiayi at (cf. Liebich, 
Panini, p. 32, n.); Apastamba Srauta Sūtra, XII, 24, 5: brbhaksaytset; Kathaka Samhita, 
XVII, 3: pipdyayrset; Ind, Stud., IX, 264; Woltzmann, Grammatisches aus dem Mahabharata, 
Pp. 46. 

?? Sayana renders, followed by Max Muller, This, the értsnddhydyandkyam mahdvrata- 
vakyam vå, thus learned (= zi), is the name of the paramdtman, — He explains that the Veda 
produces brahman and so is identified with it, and its sacred character tesulting from this power 
causes the long list of #Zyamas here given, This cannot be right. The word /ad is the name 
of the brahman; see I, 3, 4, where this is most expressly stated. 

The end of the section renders it probable that it may be accepted as coming from Saunaka. 
Otherwise the passage would be suspect, since it contains passages whose genuineness was 
doubted even before Sayana, and the possibility of it all being an interpolation cannot be entirely 
excluded. The use of brahman is striking, especially in the pred., and confirms the view that 
óraAmá is not to be found save on good grounds in any early texts. For Atharvaveda, IV, 35.2, 
sce Weber, Ind. Stud., XVIII, 140; for Maitràyani Samhitt, II, 9, 1, see v. Schroeder, Zud. Lite, 
P. 91, n. 1. Muir, Zexts, V, 323, finds him in Satapatha Biahmana, XI, 5, 6, 9, &c., but 
needlessly. Hopkins, Religion of India, p. 195, and Oldenberg, Buddha, p. 30, n. 1, are vague. 
The St. Petersburg. Dict., V, 138, cites Taittiriya Brahmana, II, 7, 17. 1, as the oldest passage, 
but Sayana's view may be wrong, and none of the passages in Macdonell, Vedic Mythology, 
p. 168, are necessarily so taken. He occurs, of course, in the Taittiniya Aranyaka, X, but that is 
not early, though its lateness has been needlessly exaggerated on insufficient grounds. Eggeling 
(cf. S. B. H., XLIV, 525) finds him nowhere in the comparatively late Satapatha, though he 
appears in the Brhadaranyaka Upanisad (cf. Deussen, PAi! of the Upanishads, pp. 172 sq.), and 
in the later Upanisads and in the earliest Buddhist texts, which, however, can only be doubtfully 
dated, 


